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Introduction and argument map

The Lovers asks a disarmingly simple question: what is
philosophizing? Its answers unfold in a school, before an
audience of attractive young men, as two rivals try to
distinguish themselves. One trusts bodily training, the
other his education. Socrates tests their claims through
ordinary activities: eating, exercising, planting, building,
treating illness, steering a ship, disciplining animals,
judging disputes and ordering a household. These
activities supply the dialogue’s philosophical vocabulary.
They are not decorations around an otherwise abstract
argument.

This lexicon accompanies the second edition of Diotimos
Editions’ Greek and English Lovers. Its main articles
explain words and related concepts in their dramatic and
argumentative setting. The shorter register gives
independently defined vocabulary with exact attestations.
Phrase glosses trace constructions whose force is easily
lost in translation. Three indexes allow entry by English or
Greek wording, Stephanus passage, or theme. The
governing distinction throughout is between what a word
can mean, what a speaker does with it here, and what the
argument actually establishes.

The dialogue and its title

The supplied Greek is headed EPAXTAI, Erastai, “Lovers”.
The alternative Avtepaotai, Anterastai, “Rival Lovers”, is
recorded in the supplied apparatus as a later marginal title
and in the ancient catalogue preserved by Diogenes
Laertius (3.59). Both suit the scene. The main title identifies
the lovers as a group; the alternative foregrounds their



competition. “On Philosophy” is an ancient subtitle, not a
line spoken in the conversation.

The work belongs to the transmitted Platonic corpus, but
its authorship is disputed. The supplied Introduction notes
both its placement in Thrasyllus’ fourth tetralogy, after
Alcibiades I, Alcibiades II and Hipparchus, and the
conditional wording reported at Diogenes Laertius 9.37, “if
the Rival Lovers is Plato’s”. This companion does not turn
corpus membership into proof of authorship, identify the
educated lover with Democritus as an established
dramatic fact, or assign a secure date. References to
Socrates describe the narrator and speaker in this text.
Comparisons with other dialogues illuminate the questions
without silently supplying answers that this one leaves
unstated.

How to use an article

The English headword supplies a practical point of entry.
The italic Greek line gives dictionary forms or expressly
identified expressions, followed by transliterations. A
lemma need not occur in precisely that inflection: the
separate attestations show the form actually printed. The
word explains meanings and distinctions; In The Lovers
follows the word through the conversation; The places
supplies exact Greek and explains why each passage
matters; In this edition records the supplied translation
and relevant textual decisions. See also links connect the
discussion to related entries.

Stephanus references, such as 135c or 137e-138a, identify
the ancient text independently of this book’s page
numbers. A range may cover the completion of a sentence
across section boundaries. Quotations retain the supplied
edition’s Greek, including editorial brackets where



relevant. Accents, breathings and long-vowel marks in
transliteration matter for recognition. Transliteration is a
reading aid, not a claim about a single historical
pronunciation: € represents eta, 0 omega, y upsilon, ph
phi, th theta, ch chi, and rough breathing h. Ordinary
English spellings are retained for familiar names.

The printed page locators refer to this lexicon’s matching
PDF. In an EPUB, text size and screen dimensions change
pagination; the linked headings remain the reliable route.
Notes belong to this companion and are distinct from the
edition’s thirty explanatory notes. A reference to “the
edition’s note” means the supplied Diotimos text, not a
new examination of manuscripts.

Argument map

The school and the value of philosophy 132a-133b

Socrates enters Dionysius’ school. Two young men draw
circles and imitate inclinations with their hands; he cannot
distinctly hear their dispute and cautiously associates it
with Anaxagoras or Oenopides. The athlete calls their
activity heavenly prattle and philosophizing. His cultivated
rival denounces this judgement. Once the young men
become listeners, the rival raises his voice for his beloved.
The question whether philosophy is fine is therefore
already entangled with reputation, beauty and
competition.

The first methodological turn is at 133b: can someone
know whether a thing is fine or shameful without knowing
what it is? The educated lover accepts this demand. An
avowal of philosophy’s value must now become an
account of its character.



Much learning tested by bodily training 133c-134c

The educated lover invokes Solon’s lifelong learning and
turns it into a quantitative programme: learn as much as
possible. Socrates calls this much learning. He then asks
whether the analogous love of exercise is much labor. The
athlete, restored to the discussion for his experience, says
moderate labors produce bodily good condition. A comic
insult and the youths’ laughter accompany the concession,
but ridicule is not itself the argument. The substantive
distinction is between quantity and what is fitting.

Measure for the soul and a shared difficulty 134c-
135a

Food and other bodily inputs are beneficial in moderation.
The same is granted of what is offered to the soul,
including subjects of learning. A doctor or trainer can
judge bodily measure; a farmer can judge seed. Who
judges the amount and kind of learning appropriate to the
soul? All three speakers are perplexed. The inquiry has not
proved that learning is bad or specified a fixed curriculum.
It has exposed the need for a competent standard. The
Homeric bow joke tests whether the rivals will let someone
else attempt what they cannot.

A cultivated generalist and the pentathlete 135a-
136b

The educated lover now identifies suitable learning by the
reputation it brings. He wants knowledge of many crafts,
especially prestigious ones, in the manner appropriate to a
free, educated man: understanding without manual
specialization. The carpenter and master builder example
tests how demanding that expertise is. The lover retreats



from complete precision to the ability to follow experts
and contribute a judgement better than other bystanders.

Socrates supplies the pentathlete image. Such a person is
below the specialist in each event but above the other
competitors. The image expresses comparative standing; it
does not establish that this philosopher is first overall. The
lover accepts it as a picture of freedom from enslavement
to one occupation. The earlier word “moderate” reappears,
now describing a limited hold on many crafts rather than
an established measure of what benefits the soul.

From priority to alleged uselessness 136b-137b

The good are said to be useful, and philosophers especially
useful. Yet illness calls for a doctor, and a storm calls for a
pilot. The lover’s initial “Both” is narrowed to whom he
would prefer first. Socrates generalizes: whenever a
craftsman is available, the philosopher is not useful;
craftsmen are always available; so the generalist
philosopher is useless and base.

The conclusion depends on more than the examples
independently show. Being less useful than a specialist in a
specific emergency does not by itself entail having no use.
The recapitulation also includes “we ourselves are
philosophers”, not previously agreed in those words. The
reader should distinguish the accepted argumentative
sequence from an unqualified proof. Socrates immediately
resists its depreciatory outcome and proposes that
philosophizing must be something else.

Improvement punishment and self knowledge 137b-
138b

The craft that improves horses or dogs also punishes them
rightly and distinguishes good from bad specimens. This
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complex is transferred to human beings. The knowledge
that punishes civic disorder is called judicial knowledge
and justice. Knowing one and knowing many are then
linked. The argument shifts from an expert’s knowledge of
animals to an animal’s supposed knowledge of its own
kind and itself, then to a person’s self-knowledge.

Not knowing oneself is identified with not being
temperate; knowing oneself is then identified with being
temperate. The Delphic inscription is interpreted as an
exhortation to temperance and justice. Because the same
knowledge is said to punish rightly and discriminate
oneself and others, justice and temperance are declared
the same. These transitions are compressed. The shared
vocabulary makes the route intelligible without removing
questions about the changes of subject or the strength of
the asserted identities.

One craft of rule and a demand to lead 138b-139a

Cities are well ordered when wrongdoers pay the penalty.
Political, kingly, tyrannical, household-managing and
masterly arts are identified with the same craft, justice and
temperance. “Rightly” and “well” govern this sequence: it
does not establish that every actual king, tyrant or
household head is just. Nor should the inclusion of the
tyrant be erased by importing a distinction from another
dialogue.

Socrates returns to following expert speech and
contributing judgement. The philosopher cannot accept
second place where his own household, his friends’
arbitration or his city’s judgement is concerned. He must
lead. The ending rejects philosophy as much learning or
busying oneself with crafts. It indicates a positive direction
toward self-knowledge and responsible judgement, but

11



does not expressly define philosophy as one named
science. The educated lover is silent with shame, the
unlearned lover agrees, and the others praise the result.
Applause closes the scene; it does not settle every
philosophical difficulty for the reader.

Five distinctions to keep in view

*  Fine is not simply good. The speakers move from
admiration and shame to benefit and use, and the
move requires assent.

*  Moderate is not simply few. Neither maximum nor
minimum determines the fitting amount, and the
soul’s judge remains a question.

* Understanding is not identical with practical
craftsmanship. The generalist’s ability to follow and
contribute must still face the test of what it
achieves.

» Less useful is not automatically useless. The
priority demanded by an emergency and the total
value of a person are different claims.

* A common craft is not merely a common title. The
final identifications concern supposedly right
exercise of knowledge; their demanding conditions
must travel with them.

This volume contains 82 full articles, 326 separately
defined register records and 35 contextual phrase glosses.
The three indexes and repeated cross-references provide
routes into this material; they are not counted as
additional definitions.
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Lexicon

Agreement, recap, and refutation

OpoAoyeiv (homologein); oVYYWPELY (synchorein);
&vopodoyeioBat (anomologeisthai)

The word. Homologein is to agree or acknowledge;
synchorein is to concede or grant. Anomologeisthai at 136e
means to go over or acknowledge again what has been
said. The edition translates that act as “agree over again.”
It is a review of commitments in the conversation, not a
technical doctrine of recollection. The verbs register
different turns of assent, but they do not guarantee that
each accepted proposition has been demonstrated.

The comparative agroikoteron at 136e asks whether
pressing the next question would be “rather boorish,” with
the underlying association of rusticity. This is a question
about conversational tact, not an assessment of actual
farmers. The running narrative distinguishes freely
volunteering a claim, conceding under questioning and
being compelled to agree. Those differences matter
because the dialogue is at once a test of propositions and a
public encounter between proud rivals.

In The Lovers. The cultivated lover repeatedly agrees with
Socrates while reserving a very different attitude toward
his rival. At 134c he says he need not strive for victory
against his own opinion when speaking to Socrates. His
willingness to concede is therefore not simply indifference
to winning; it is part of how he presents his own
intellectual character before the audience.

At 136e he is “compelled to agree” that the proposed
philosopher is useless. Socrates then asks whether another
question would be “rather boorish” and says he only wants
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to review the commitments. The recap includes
philosophy’s being fine, the philosophers’ goodness, good
people’s usefulness, base people’s uselessness and the
generalist’s redundancy while craftsmen exist. Putting
these side by side exposes the conflict within the lover’s
account.

One element deserves special notice: “we ourselves are
philosophers” is included in the recap, although it was not
explicitly agreed earlier. Edition note 22 marks the
discrepancy and reports a scholarly deletion proposal. The
printed dialogue retains it. The addition makes the
refutation personal, drawing the speakers themselves into
the threatened classification as base and useless. A reader
should neither silently delete it nor invent an earlier
explicit agreement to justify it.

The second half proceeds through another rapid sequence
of assents. The same craft improves, punishes and
discriminates; knowledge of one extends to many; self-
knowledge becomes temperance; justice and temperance
become one. These are propositions accepted within the
dialogue. Their compressed presentation leaves room to
question the transitions, especially where the subject of
knowledge changes from animal expert to animal itself.

Agreement is thus indispensable evidence for
reconstructing the argument, but not a substitute for
analyzing its steps. The ending’s silence and the audience’s
praise similarly show how the discussion lands
dramatically. They do not provide independent proof of
every proposition that preceded them.

The places. Selected exact attestations and annotated
passages.

« 136e. 'Hvaykd&leto Opoloyeiv — The narrator
reports an assent as compelled.
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« 136e. dvoporoynoacBar — The proposed next step
is a review of what has been said.

« 137a. koi ovtol @QUAOco@ol givar — The recap
includes a self-identification not explicitly agreed
before.

In this edition. Edition note 22 says Schanz, following
Forster, deleted the clause about the speakers themselves
being philosophers. Burnet’s printed text as reproduced
here retains it, and so does the translation. The apparatus
is evidence for the editorial disagreement, not permission
to treat the retained phrase as absent.’

See also. Both, rather, and first: the missing inference
(p- 21) - Useful and useless: the decisive test (p. 179) - One,
many, and the claim to one craft (p. 110) - Knowing oneself
and one’s quality (p. 83) - The wise man’s silence and the
others’ praise (p. 167)

Ambition, anxiety, and display

@Llotiuwe (philotimos); &ywvid@v (agonian); &vseikvival
(endeiknynai)

The word. Philotimds means ambitiously or with love of
honor. It is an adverb describing the manner of the lover’s
answer, not a formal accusation that ambition is always
vicious. Agonian means to be anxious or “on edge”; the
edition connects it with the anxiety of a competitor before
a contest. Endeiknynai means to show or indicate; the
opening wuses its participle endeiknymenos for the
speaker’s gesture toward his rival. The verb can describe

! The discrepancy concerns an explicit prior agreement. The scene may
suggest that the speakers identify with philosophy, but such an inference
is different from their having jointly stated the proposition the recap
attributes to them.
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indication without necessarily meaning boastful display,
although the context here is conspicuously performative.

These terms mark different components of a single
response: desire for distinction, apprehension under
observation, and a gesture that makes the target
unmistakable. The loud voice and stated wish that his
beloved hear complete the staging.

In The Lovers. The youths’ move from disputants to
listeners changes the conditions under which the adults
speak. Socrates says he is dazzled and judges that the
cultured lover is no less on edge. The latter nevertheless
responds very ambitiously, declaring that he would not
count himself, or anyone else with the contrary view, as a
man if he thought philosophy shameful. His gesture makes
“anyone else” point at the athlete. A general claim about a
pursuit becomes a public challenge to one person.

This motive remains relevant when the definition changes.
The cultured lover later selects subjects likely to confer the
greatest reputation for philosophy and imagines
outshining whoever happens to be present. The early
theatrical details thus anticipate a substantive weakness:
an educational program chosen to secure a reputation may
not supply the competence needed when a real task arises.

Yet the characterization is not a complete psychological
diagnosis. Socrates reports appearances and leaves some
reactions unknown. The man also agrees against his
immediate advantage and participates in a sustained
inquiry. Ambition makes those concessions harder and
dramatically more consequential; it does not prove that he
never cares about truth.

At the end, shame and silence answer the loud beginning.
The audience’s approval cannot by itself demonstrate the
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final reasoning, but it shows that the lover’s chosen arena
has judged him on terms he did not control.

The places. Selected exact attestations and annotated
passages.

«  133a. oDy NTTOV €poD &ywvikv — Socrates judges
the lover to be no less on edge than himself.

« 133a. kai péro @uotipwg — The answer is
delivered very ambitiously.
*  133b. kai Aéywv peydAn tf @wvi] — The volume of
the speech makes the social audience explicit.
In this edition. The note at 133a translates agonian as the
anxiety of a competitor and compares Charmides 162c.
The note on philosophizing includes philotimds among the
dialogue’s love-compounds, alongside love of exercise and
love of winning. Those lexical connections are a useful
guide, while “display” in this article remains a description
of the combined dramatic action rather than the
translation of every occurrence of endeiknynai.

See also. Youths, lads, and the beloved (p. 186) - Wisdom
and the claim to be wiser (p. 182) - Quarreling, contention,
and love of victory (p. 129) - Laughter, blushing, and shame
(p. 88) - Fine, beautiful, and shameful (p. 50)

Anaxagoras

Avaéayopacg (Anaxagoras)

The word. Anaxagoras is a personal name, not a general
term for a kind of philosopher. The opening prints the
genitive Anaxagorou after “about”: Socrates thinks that the
boys’ quarrel concerns Anaxagoras or Oenopides. A reader
must preserve both the case distinction and the
uncertainty. The narrator has not heard clearly enough to
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report their thesis or even to decide which named thinker
they mean.

In The Lovers. Anaxagoras enters at the border between
what Socrates hears and what he sees. The circles and
tilted hands suggest a learned discussion; the nearby lover
dismisses that activity as talk about things in the sky. The
name therefore establishes a recognizable intellectual
setting without supplying an astronomical argument that
the rest of the dialogue tests. Nothing said later refutes an
Anaxagorean cosmology. The target becomes the lover’s
definition of philosophy as accumulation of learning.

This restraint has interpretive consequences. One can see
a contrast between cosmic topics at the entrance and self-
knowledge and civic judgment near the close. But
“Socrates rejects Anaxagoras” would turn a dramatic
transition into a doctrinal verdict absent from the text. The
boys’ earnestness remains potentially admirable: it is the
athlete who first labels it nonsense, while Socrates asks
whether their subject is great and fine.

Nor does the pairing authorize an identification of either
lover with Anaxagoras. Both names belong to the subject
apparently discussed by the lads; the lovers are described
through music and gymnastics and are otherwise
unnamed.

The places. Selected exact attestations and annotated
passages.

*  132a. 1) mept Avagayopov — The first of two possible
subjects of the lads’ quarrel.

In this edition. The edition’s note identifies Anaxagoras as
the thinker from Clazomenae, gives approximate dates of
500-428 BC, and says he taught at Athens and held the sun
to be a fiery stone, citing Xenophon, Memorabilia 4.7.7.
Those details are contextual information from the note,
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not statements in The Lovers, and no independent
historical verification is claimed here. The supplied Greek
assigns the name to 132a; Oenopides begins 132b. The
cross-section placement is worth observing when quoting
the opening alternatives.

See also. Oenopides (p.109) - Circles, drawing, and
inclinations (p. 27) - Things up in the sky (p. 171) - Prattling
and talking nonsense (p. 122)

Benefit and beneficial learning

w@eAelv (ophelein); w@éAuoc (ophelimos)

The word. Ophelein means to benefit, help, or do good to
someone; Ophelimos means beneficial or helpful. The
opening passive form oOphelétheien means “I might be
benefited,” while ophelimotata at 134d is the neuter plural
superlative, “most beneficial.” Benefit describes an effect
on a recipient. It is therefore more specific than the bare
social approval conveyed by calling something fine.

The dialogue later uses chrésimos, useful, in its test of the
philosopher against specialists. The ideas are related but
the words are distinct. The present family asks what
improves or helps body and soul; the later utility test asks
where a particular kind of person has a useful role.

In The Lovers. Socrates initially says he will question the
man who claims to be wiser so that he too might benefit
from him. This makes questioning potentially educative
rather than solely adversarial. It may have an ironic edge
in light of the result, but the narrative does not require us
to assume that the wish to learn is insincere. The speaker’s
claim should be tested by whether it offers something of
value.
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At 133d the addition “good as well” to “fine” opens the
route toward consequences. The body becomes well
through appropriately measured exercise, and food and
other bodily inputs are judged by benefit. When the same
question is asked about the soul, learning is no longer an
unqualified accumulation of honors. It is something that
can be apportioned well or badly for the person receiving
it.

The passage is stronger as an inquiry into criteria than as a
completed educational theory. It secures agreement that
measured inputs benefit, then asks who can recognize the
measure. Neither the cultured lover’s prestige nor the
athlete’s physical expertise supplies that answer. The
initial promise of being benefited by a wiser man therefore
becomes the very issue under examination: what would
establish that someone can actually help another person
learn well?

A useful distinction follows. An activity may look fine
before spectators, feel competitive, and still fail the test of
benefit. Conversely, a correction from an unfashionable or
verbally unassuming source may be beneficial. The
athlete’s contribution dramatizes that possibility.

The places. Selected exact attestations and annotated
passages.
o 132d. tva kot &l Tt Suvaipny map’ cdTod WEeANOEeinV
— Socrates presents benefit as a reason to question
the professedly wiser man.

¢ 134d. o@elpwToTa gvor T pétple — The bodily
argument names moderate amounts as most
beneficial.

¢ 134d. Kai To0Tv &po T HETPLX W@EAET GAN 0D TX
TOoAANG; — Benefit becomes the criterion for
learning-subjects as well.
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In this edition. The edition preserves “benefited” at 132d
and “benefit” or “beneficial” in the body-soul argument,
rather than using “useful” indiscriminately. At 134d the
supplied apparatus attributes the printed finite ophelei to
Stephanus against an infinitive in B and T, and records
Schanz’s adjustment in the preceding statement about
what is most beneficial. These notes concern the edited
wording; they do not by themselves invalidate the
conceptual distinction between benefit and quantity.

See also. Fine, beautiful, and shameful (p. 50) - Moderation
and measure (p.104) - The body and good condition
(p- 160) - The soul as the recipient of learning (p.163) -
Doctor and trainer as judges of measure (p. 44)

Both, rather, and first: the missing
inference

au@otepot  (amphoteroi); pd&Aiov (mallon); mPOTEPOV
(proteron)

The word. Amphoteroi means both members of a pair; the
accusative amphoterous answers whom the lover would
bring in. Mallon means more or rather, expressing
comparative preference. Proteron means earlier or first
relative to the other choice. At 136d Socrates combines
preference and priority: which person rather and first?
None of these words means “the other is completely
useless.”

In The Lovers. The small exchange is the logical hinge of
the practical objection. Socrates asks whether, in seeking
health, the lover would summon the runner-up or the
doctor. “Both” is the initial answer. It resists the exclusive
choice built into the question and leaves room for two
different contributions. Socrates rules out that response as
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an answer to his next question and demands priority. The
lover accepts the doctor “both rather and first.”

This supplies a clear ranking without settling the whole
distribution of usefulness. One can prefer and consult a
doctor first while retaining some possible use for another
knowledgeable person. The text neither explains what that
secondary use would be nor disproves it. The storm
example repeats the preference structure: one would
rather trust the pilot than the philosopher.

Socrates then proposes that in everything else too,
whenever a craftsman exists, the philosopher is not useful.
The interlocutor answers that it appears so. That assent is
part of the dialogue’s evidence, but it should not be
mistaken for an independently demonstrated entailment.
The passage moves from lower priority to no use. A reader
can identify the gap without replacing the actual accepted
conclusion with the stronger defense the lover might have
made.

There is a related shift in quantification. The examples
concern a competent person available for a particular
practical choice. The claim that there are always craftsmen
generalizes this into permanent redundancy for the
philosopher. To make the deduction strict, one would need
additional assumptions about access, exclusivity of useful
roles and the range of tasks. Those assumptions are not
separately argued.

The refutation still has force against the lover’s grand
claim that philosophers are “most useful.” He owes an
account of a task in which breadth provides a distinctive
benefit. His answer “Both” gestures toward a possible
account but stops short of giving it. The closing argument
changes the proposed philosophical responsibility rather
than completing a theory of generalist assistance.
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The places. Selected exact attestations and annotated
passages.

¢ 136d. Apgotépovg €ywy &v — The first reply is
“Both.”

* 136d. &AN OmOTEPOV UAAAOV TE KOl TIPOTEPOV —
Socrates replaces joint assistance with comparative
priority.

« 136d. tOv {xTtpov Kol p&Alov kai mpotepov — The
conceded priority belongs to the doctor.

In this edition. The edition keeps the emphatic repetition
“both rather and first,” despite its slightly unusual English.
That precision is philosophically useful: smoothing the
answer into “only the doctor” would erase the inference
problem by changing what the interlocutor actually
conceded.

See also. Useful and useless: the decisive test (p.179) -
Sickness, health, and the practical choice (p. 145) - Pilot and
entrusting responsibility (p. 120) - Craftsman and specialist
(p. 34) - Agreement, recap, and refutation (p. 13)

Busybody and stooping over things

moAvmpaypovelv (polypragmonein); kvrmtdletv (kyptazein);
npayuateio (pragmateia)

The word. Polypragmonein is to meddle or be a busybody,
occupying oneself with many affairs. Kyptazein means to
stoop or bend over things; in the phrase at 137b it gives
this life a bodily posture. Pragmateia is occupation,
business or sustained involvement; at 139a the edition
renders the phrase about crafts as “busying oneself with
the crafts.” These related-looking terms should not all be
flattened into a single technical concept of scholarship.
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The participles polypragmonounta and kyptazonta at 137b
describe how one lives. They are evaluative and
picturesque, not a neutral catalogue of a philosopher’s
research methods.

In The Lovers. After deriving the unacceptable result that
philosophers would be base and useless, Socrates proposes
that philosophy is something else. The rejected description
includes earnest occupation with crafts, living as a
busybody stooped over things and learning much. The
language compresses the lover’s various attempts into a
recognizable way of life, scattered among many pursuits
yet capable of consuming a person’s attention.

This criticism does not straightforwardly amount to
“curiosity is bad.” The dialogue itself begins with an
inquiry into what philosophy is, and Socrates continues
asking questions after two proposals fail. The target is the
identification of philosophy with an accumulation of
technical occupations, not the mere act of investigating an
unfamiliar subject. Nor is all practical engagement
rejected: the ending insists on responsible participation in
one’s household and city.

The posture also complicates the lover’s initial distinction
between intellectual understanding and manual work. He
had imagined broad education as liberating him from
servile absorption. Socrates redescribes the result as a
stooping, busy life associated with the very crafts from
which the lover wished to maintain distance. This is
rhetorically pointed, and its force draws partly on social
contempt for technical labor. It should not be presented as
a demonstration independent of those values.

The conclusion at 139a repeats the rejection in less
pictorial form: philosophy is far from much learning and
occupation with the crafts. That explicit negative result is
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firmer textual ground than any proposed positive
definition inferred from the intervening ethical argument.

The places. Selected exact attestations and annotated
passages.

*  137b. ov8¢ moAvmpaypovodvta kumtalovta {fjy — A
rejected way of life is busy and physically stooped
over its concerns.

« 139a. 1 mepl T0G TEYVOG TIpaypateic — The final
sentence rejects occupation with crafts as the
account of philosophy.

In this edition. Edition note 23 connects polypragmonein
with the same verb in Charmides 161d. The apparatus at
137b reports B’s kyptazonta and T’s ktypazonta, as well as
a proposed deletion in the surrounding phrase. The article
follows the edition’s chosen “stooping over things”; it does
not claim to settle the textual issue independently.

See also. Menial and the contempt for crafts (p.100) -
Freedom, education, and being a slave to one pursuit
(p. 57) - Craft and the limits of expertise (p. 31) - Philosophy
and philosophizing (p. 117) - Learning and much learning
(p-92)

Carpenter and carpentry

TEKTWYV (tekton); TekTovikT) (tektonike)

The word. Tekton is a carpenter or builder; tektoniké is
the corresponding craft, carpentry. The edition chooses
“carpenter” and “carpentry” for the ordinary practitioner
and craft at 135b—c. The word does not itself imply that the
person lacks all understanding. Socrates distinguishes this
worker from a top master builder within the same broad
field, rather than contrasting a mindless hand with an
entirely unrelated intellectual profession.
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In The Lovers. The example tests the lover’s proposal to
learn what belongs to understanding rather than
handiwork. Socrates asks whether he means something
like the difference between the available carpenter and the
exceptionally rare master builder. The lover agrees. The
money comparison then makes the gap vivid: the ordinary
carpenter can be bought for five or six minae, whereas
even ten thousand drachmas would not buy the top master
builder.

The verb “buy” makes the human transaction part of the
illustration. It should not be silently converted into an
annual wage or a consultancy fee. The example belongs to
a society in which a skilled person could be owned and
purchased. At the same time, the dialogue supplies no
biography, actual sale or independently documented
market quotation; these are illustrative figures within
Socrates’ question.

Socrates next asks whether one person could learn even
two crafts in the proposed way. That question depends on
taking the understanding of a master builder seriously. If
the lover’s generalist must possess this kind of command
in each domain, breadth becomes implausible. The lover
accordingly clarifies that he has meant a lower degree of
knowledge. The carpenter is thus not a disposable
picturesque detail: the comparison forces the move from
commanding intelligence within a craft to cultivated
participation around it.

The places. Selected exact attestations and annotated
passages.

« 135b. ®omep ¢év Ti] Tektovkki] — Carpentry is
Socrates’ concrete test of the proposed distinction.
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*  135c. TékTova pév &v mipioo mévte 1) € pvdv — The
hypothetical purchase names a range of five or six
minae.

In this edition. Edition note 16 gives the conversion of one
mina to one hundred drachmas. It treats the master
builder as worth more than sixteen carpenters at the
higher ordinary price. That is a comparison of the stated
lower bound with six minae, not an exact valuation of the
master builder.

See also. The top master builder (p.165) - Minae,
drachmas, and the price comparison (p.102)
Understanding and handiwork (p.175) - Freedom,
education, and being a slave to one pursuit (p. 57)

Circles, drawing, and inclinations

KkUkAoG (kyklos); ypagetv (graphein); éykAiotg (enklisis)

The word. Kyklos means a circle; the opening has the
plural accusative kyklous, the objects being drawn.
Graphein can mean to write or draw, and the drawn
circles make “drawing” appropriate here. Enklisis means
an inclination or tilt; the plural enkliseis names what the
lads imitate by inclining their hands. None of these nouns
by itself specifies the celestial equator, zodiac, or an exact
angular measurement.

The choice between “write” and “draw” is a small
reminder that the writing-master’s setting does not restrict
the activity to letters. The same general graphic action can
represent geometry. Likewise the hands do not merely
accompany speech decoratively: Socrates treats their
position as evidence about the subject being considered.

In The Lovers. Because Socrates cannot quite hear, the
opening  establishes knowledge through limited
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observation. He reports what the two seemed to be
drawing and what their gestures resembled, then asks the
lover beside him. That lover’s answer offers an evaluation,
“prattling” and “talking nonsense,” rather than an
explanation of the diagram. The gap between seeing a
practice, labeling it, and understanding it prepares the
later demand to know what philosophy is before judging
its worth.

The lads’ earnestness accompanies the images. A circle
may look simple while the question it expresses is difficult;
conversely, earnest gestures do not guarantee an
important result. The narrative leaves both possibilities
available. Socrates’ initial “great and fine” is a question,
not a certification of the astronomy.

Drawing and manual imitation also warn against mapping
the two adult rivals too neatly onto mind and body. The
supposed intellectual pursuit is embodied, and the athlete
later supplies a sound judgment about measure. The
conceptual contrast is between relevant understanding
and empty claims, not between hands as such and thinking
as such.

The places. Selected exact attestations and annotated
passages.

s 132b. kUkAovc yodv yph@ewv @avécOnv — Socrates
reports apparent circle-drawing, rather than an
overheard proposition.

*  132b. ¢ykAioelg Tvag éppodvto — The inclinations
are presented indefinitely as things imitated.

In this edition. The edition suggests that the inclinations
could depict one circle tilted against another and
associates that possibility with its note on Oenopides. The
inference is explicitly tentative. At 132b1 the apparatus
reports graphein in B beside graphontes in T and W; the
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continuous text follows Burnet’s infinitive reading. This
article quotes the supplied edited text, not a new collation
of those manuscripts. “Inclinations” preserves the
geometrical suggestion without inserting an unnamed
celestial mechanism.

See also. Oenopides (p. 109) - Anaxagoras (p.17) - Things
up in the sky (p.171) - Words and deeds (p.184) -
Questions, answers, and what a thing is (p. 131)

City, good order, and paying the penalty

noALg (polis); Stowkelv (dioikein); oikeioBau (oikeisthai); Siknv
St6ovau (diken didonai)

The word. Polis is a city or civic community. Dioikein is to
order, administer or manage; oikeisthai in this context is
to be ordered or governed. Dikén didonai is the idiom “to
pay the penalty”: diké here supplies the penalty or
satisfaction, and didonai is literally to give. The idiom
should not be translated word for word as “give justice,”
nor assumed to specify a monetary fine.

The edition’s “order” and “be ordered” keep the civic and
household applications connected. Good order is always
qualified by well or rightly in the crucial questions. The
mere existence of an administration is not the
achievement being praised.

In The Lovers. The city first enters the constructive
sequence through the people who are unruly and break its
laws. Knowledge that punishes them rightly is called the
judge’s and identified with justice. After justice and
temperance are made one, Socrates says cities are well
ordered when wrongdoers pay the penalty. This makes
corrective justice a condition of the order under
discussion.
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The claim does not furnish a complete account of
everything a city needs. The text does not discuss defense,
resources, legislation or the selection of officials. It isolates
a mode of good ordering which can be treated as
knowledgeable judgment about human conduct. The
statesman’s art is then identified with that same
competence.

The move to a single man ordering the city brings king and
tyrant into the list. The parallel question about one man
ordering a household allows the argument to pass between
political and domestic scales. The earlier one/many
agreement has prepared this extension: the relevant
knowledge is taken to apply to a single subject or many
subjects. Whether changes of scale also change the
required knowledge is not independently examined.

At 138e the city becomes the source of a concrete
assignment. It may direct the philosopher to decide or
judge something. This role differs from the philosopher
necessarily being a king or sole ruler. The final
responsibility can arise through a limited public
commission as well as within private household life. In
that assigned matter, appearing second or third is called
shameful.

Thus the city is both the setting for the definition of justice
and one of the communities in which philosophical
competence is tested. The dialogue’s negative conclusion
about crafts does not remove philosophy from practical
civic affairs; it relocates the demand for authoritative
judgment within them.

The places. Selected exact attestations and annotated
passages.

« 138b. «ai moAewc &b oikoBvtar — The relevant
political result is a city’s being well ordered.
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« 138b. dtav oi &dkobvteg OSiknv SiSdowv —
Wrongdoers” paying the penalty gives the
corrective criterion.

¢  138e. 1 OAIC TL TTPOOTATTY Slakpivew 1) Sikblely —
The city can entrust a definite decision or judgment
to the philosopher.

In this edition. The edition’s Key Words explicitly gloss
dikén didonai as “pay the penalty.” Its singular noun inside
the idiom does not mean that all punishments are one
kind, and no amount or procedure is stated. The rhetorical
concentration on penalty should not be inflated into a
detailed penal constitution.

See also. Justice, the judge’s knowledge, and judging (p. 76)
- Punishing rightly and correcting (p. 126) - Statesman and
the political craft (p. 153) - King and the kingly craft (p. 79) -
Tyrant and the surprising identity with the king (p. 173) -
Household and responsibility at home (p. 70) - Friends and
entrusted arbitrations (p. 59)

Craft and the limits of expertise

€YV (techne)

The word. A techné is a craft or art: an organized
competence through which someone knows how to do
something. Its range here includes carpentry, medicine
and steering a ship, but also judging and governing. The
English “craft” should therefore not be restricted to
manual manufacture. The plural technai, “crafts,” often
marks the differentiated fields in which different
practitioners possess authority. At 135b the genitive plural
technon occurs; the dictionary form techné is not the form
of that phrase.
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The term does not by itself mean either a narrow
mechanical habit or a comprehensive philosophical
science. Which capacities count as one craft, and which
person possesses them, are questions the argument must
establish. Especially in the closing pages, calling several
activities one craft is an argumentative identification, not a
dictionary definition.

In The Lovers. After the failure of much learning, the
cultivated lover proposes familiarity with all crafts, or as
many as possible, particularly those “worth mentioning”
(135b). Socrates initially construes this as command of the
understanding possessed by an outstanding master
builder. The lover retreats from that demanding
interpretation. His philosopher need only follow specialists
and contribute intelligent judgments in their presence. The
passage thus separates knowledge across fields from the
full competence internal to each field.

The usefulness test then makes the plurality of crafts a
difficulty for the proposed philosopher. For sickness there
is medicine; for a storm there is piloting. As long as the
appropriate practitioner exists, Socrates asks, what use is
someone less expert? The conclusion that the generalist
has no use is stronger than the examples alone establish,
but the lover accepts it. At 137a Socrates expressly limits
the damaging result to expertise “in the way you mean.” It
is this account of philosophy that is under pressure.

The next movement does not abolish craft as an
explanatory model. On the contrary, the “same craft” both
makes animals best and punishes them rightly (137c). The
argument extends that unity to human beings, then
identifies judicial knowledge, justice, temperance and the
governing arts. At 138c it reaches “one craft.” The contrast
is consequently between being second in a collection of
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others’ crafts and possessing the relevant knowledge for
judging and ordering human affairs. Even this leaves open
exactly how philosophy relates to the one craft. The
concluding rejection of “busying oneself with the crafts” is
not an explicit definition of philosophy as a new
profession.

The places. Selected exact attestations and annotated
passages.

« 135b. TV TEXV®V Epmelpog evon macv — The
lover initially values a reputation for experience of
all crafts.

¢ 137c. H avt) &pa 1éxvn — The same-craft claim
begins the constructive sequence.
«  138c. kai pio €YV €otiv — Several governing and
ethical capacities are declared one craft.
In this edition. The edition consistently uses “craft,”
including in contexts where “art” or “expertise” might
sound more natural in present-day English. That
consistency exposes the deliberate return to the craft
model after the rejection of polymathy. Its Key Words
describe the late argument as finding a craft for the
philosopher; this is a helpful interpretive summary,
provided it is not mistaken for the dialogue’s having
supplied a formal definition.

See also. Craftsman and specialist (p. 34) - Understanding
and handiwork (p. 175) - Precision and the cost of mastery
(p- 124) - Useful and useless: the decisive test (p.179) -
Justice, the judge’s knowledge, and judging (p.76) - One,
many, and the claim to one craft (p. 110) - Philosophy and
philosophizing (p. 117)
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Craftsman and specialist

Snutovpydg (demiourgos)

The word. Démiourgos means a craftsman or practitioner
of a craft. “Specialist” usefully describes the person’s
argumentative role here, but it is not the edition’s regular
translation. The craftsman is someone with a determinate
field of competence, not necessarily a manual laborer: the
doctor and pilot supply the practical examples in the
surrounding discussion. The text also uses the descriptive
phrase “the one who has the craft” rather than treating a
professional title alone as proof of knowledge.

In The Lovers. The craftsman first provides the standard
against which the educated generalist measures himself.
At 135d the philosopher should follow what the craftsman
says more effectively than other listeners and offer his
own judgment. His success is comparative within the
audience; he is not expected to outperform the
practitioner. This is why the pentathlete analogy can
initially appear complimentary.

The lover’s defense at 136a-b reverses the comparison.
Devotion to one field supposedly leaves craftsmen behind
in all the others. From his point of view, specialization has
an opportunity cost: expertise narrows the rest of a life.
Socrates does not directly disprove that cost. He changes
the question from the breadth of a person’s attainments to
the usefulness of the person when a definite task has to be
done.

The assumption that craftsmen are always available
makes the later objection unusually strong. The generalist
cannot reserve a role as a substitute when no specialist can
be found. Yet the examples establish a preference for the
specialist, not a demonstration that a second person could
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provide no assistance. The article on usefulness therefore
matters as much as the one on expertise: who knows most
and who can help are not automatically identical
questions.

Nor does the ending recommend dismissing craftsmen
altogether. The philosopher’s inability to follow a
physician is still presented as shameful at 138d. What
changes is that equally secondary competence will not
satisfy the responsibilities of one’s own household or an
entrusted judgment. The craft practitioner remains the
successful model of responsible knowledge even while the
cultivated lover looks down on the practitioner’s restricted
life.

The places. Selected exact attestations and annotated
passages.

«  135d. vm6 ToD Snpovpyod — The craftsman is the
speaker the educated man must follow.

« 136e. eiol yap Npiv del mov dSnpuovpyoi — The claim
of continual availability closes off substitution as an
obvious use.

In this edition. At 136e the edition’s “always” follows
Hermann’s aei; the apparatus reports dé, “of course,” in B
and T. The recap at 137a also speaks of craftsmen always
existing. The distinction matters because the universal
availability premise does argumentative work; the reader
should not mistake the chosen wording at 136e for an
uncontested manuscript reading.’

See also. Craft and the limits of expertise (p. 31) - Precision
and the cost of mastery (p. 124) - Freedom, education, and

> Edition note 21 identifies Hermann’s correction. The source’s
apparatus, rather than a fresh inspection of the manuscripts, is the
evidence for the reported alternatives.
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being a slave to one pursuit (p. 57) - Both, rather, and first:
the missing inference (p.21) - Useful and useless: the
decisive test (p. 179)

Decent and worthless: judging quality

XPNoTo¢ (chrestos); poyOnpo¢ (mochtheéros)

The word. Chréstos means good in quality, serviceable or
decent; the edition uses “decent.” Mochthéros means bad,
poor in quality or worthless, and is translated “worthless.”
These words are applied to animals as well as people.
Calling a horse “decent” in this translation therefore
identifies sound or good quality, not human moral
etiquette; conversely, “worthless” does not name a fixed
legal or social class of humans.

The word family of chréstos overlaps with chrésimos,
useful, and its negation achreéstos, useless. The late shift
from usefulness to the discrimination of character and
quality consequently has a verbal connection. A shared
root does not settle whether the kinds of evaluation are
conceptually identical.

In The Lovers. At 137c Socrates asks whether the craft
that makes animals best and punishes them rightly is also
the one that recognizes the decent and worthless among
them. The identification is plausible if a trainer must
assess the condition and defects that training is meant to
improve. It gives corrective activity a diagnostic
foundation.

The same claim is then extended to human beings. The
knowledge that improves and punishes people must
distinguish the decent from the worthless. When this
knowledge is called the judge’s and identified with justice,
evaluation of people becomes part of an account of civic
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authority. The argument treats right punishment as
informed rather than arbitrary, while leaving the
substantive criteria of good human quality unspecified.

At 137e-138a the distinction is transferred to the evaluated
being’s own understanding. A horse that cannot
discriminate good and bad horses will not know what sort
of horse it is, and the human analogue follows. This is a
significant change of subject: a trainer who knows horses
is not the same knower as a horse knowing itself. The
recurrence of the same quality words makes the transition
easy to follow verbally, but does not prove it.

The human conclusion asks whether one oneself is decent
or base. “Self-knowledge” is accordingly tied to an ability
to place oneself within evaluative distinctions that also
apply to others. The dialogue does not offer a separate
account of introspection or private psychological access.
Its ambition is to unite knowledge of self and others with
the ability to correct and judge them, an ambition
supported by a short chain of assents rather than a
detailed theory.

The places. Selected exact attestations and annotated
passages.

«  137c. yyvwokeL TOVG XPNOTOVG Kol TOLG pLoyBnpovg
— The trainer’s craft is said to recognize good and
bad quality.

« 137d. Swrylyvwokovoov TOVG XPNOTOUG TE Kol
poyxbnpovg — The discrimination is extended to
human beings.

« 138a. T0U¢ YpnoTOLG Kal PoXOMNpPoLg &vBpwmovg —
Ignorance of others’ quality becomes the premise
for ignorance of oneself.
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In this edition. Edition note 24 separately identifies
chrestos, ponéros and mochthéros and explains its three
English renderings. The apparatus records variation
between the two bad-quality words in some passages.
Claims here concern the chosen running text and its
translation, not an assertion that every manuscript
consistently preserves that lexical differentiation.

See also. Good and base in the argument about value
(p. 61) - Discriminating persons and deciding cases (p. 42) -
Making best and the end of a craft (p. 97) - Horses, dogs,
oxen, and the change of knower (p. 68) - Knowing oneself
and one’s quality (p. 83) - Useful and useless: the decisive
test (p. 179)

Delphi, the inscription, and practice

Aedgol (Delphoi); ypauua (gramma); dokelv (askein);
napakerevecdat (parakeleuesthai)

The word. Delphoi is Delphi, the sanctuary named here in
the dative Delphois. Gramma is something written, a letter
or inscription; in context it is “the inscription at Delphi.”
Askein means to practice or cultivate. Parakeleuesthai
means to urge or exhort; the finite parakeleuetai attributes
an exhortation to the inscription. Together these words
make the written maxim an instruction for a way of life
rather than a piece of information merely to memorize.

In The Lovers. The inscription is invoked at 138a after
knowing oneself has been identified with being temperate.
Socrates says this, it seems, is what the writing at Delphi
urges: to practice temperance and justice. The familiar
background is “Know thyself,” explained in edition note
27. The dialogue does not itself reproduce that imperative
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in Greek, so it must not be printed as though it were an
exact quotation from this section.

The mention of justice is important. Temperance has just
been linked directly with self-knowledge, while justice
entered as the knowledge of right punishment. The
inscription is now interpreted as urging both, and the
following exchange brings the two capacities under the
same knowledge. Delphi supplies an authoritative ethical
resonance, but the reasoning remains in the argument’s
identifications; the inscription alone does not prove them.

Practice also matters. The text does not treat self-
knowledge merely as an interesting proposition about the
self. The instruction concerns cultivation of virtues which
will soon be applied to household and city. The movement
toward practical responsibility is thus already present
before the philosopher is told to judge and lead.

The episode contrasts with the lover’s earlier quotation of
Solon. Both speakers draw on culturally authoritative
words, but Socrates does not use Delphi to prescribe an
accumulation of learning. He interprets a familiar saying
as requiring a kind of knowledge and conduct that resists
the runner-up model. This comparison is an interpretive
observation about the dialogue’s structure, not an explicit
contrast voiced by either speaker.

The places. Selected exact attestations and annotated
passages.

« 138a. 10 év AeA@olc ypappo mapakerevetat — The
text refers to and interprets an inscription rather
than quoting its wording.

« 138a. cw@poohvnv &okelv kol Swkoaoovvny — Its
exhortation is stated as practicing two virtues.
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In this edition. Note 27 identifies the inscription at
Apollo’s temple and compares Critias’ reading in
Charmides 164d-165a, where “Know thyself” is understood
as the god’s greeting and as “Be temperate.” The Lovers
adds justice to its interpretation. These details are reported
from the supplied edition; the dialogue names neither
Critias nor the Charmides.

See also. Knowing oneself and one’s quality (p.83) -
Temperance as self-knowledge (p. 157) - Justice, the judge’s
knowledge, and judging (p. 76) - Solon and learning as one
grows old (p. 151) - Learning and much learning (p. 92)

Dionysius and the writing-master’s
school

Atovvatog (Dionysios); ypappuatiotns (grammatistes)

The word. Dionysios is the personal name Dionysius, the
owner or master of the establishment into which Socrates
enters. Grammatistés is a teacher of letters, rendered
“writing-master” in this edition. It should not be mistaken
for a modern specialist in linguistic grammar. The opening
Greek has the genitives Dionysiou tou grammatistou,
literally indicating “Dionysius the writing-master’s”; “the
school” makes explicit in English the place understood
from that construction. No independent word meaning a
school building is printed there.

Teaching letters places the scene within elementary
literary formation, but the label does not determine every
visitor’s age or every activity conducted in the room. The
lads can be discussing geometric or astronomical matters
while Socrates happens to be in a writing-master’s
premises. The text does not say Dionysius assigned their
dispute or even that he is present during it.
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In The Lovers. The setting brings education and its social
audience together before anyone asks for a definition of
philosophy. Socrates notices handsome youths of esteemed
fathers and their lovers, then two disputing lads. A
question about education is therefore asked in a place
already identified with a recognized kind of instruction.
Later, the doctor, trainer, and farmer can be named as
competent judges in their respective fields, but the
question who can judge learning for the soul remains
unanswered. The named teacher at the entrance makes
that later absence especially suggestive, though the
dialogue does not explicitly oppose Dionysius to an ideal
philosophical educator.

The school is also a place where people watch one another.
The lads become listeners; a lover raises his voice so his
beloved can hear; ridicule is rewarded with laughter.
Instruction here is not isolated from prestige, imitation,
and embarrassment. Yet it would overstate the evidence to
describe the whole event as a formal lesson under Socrates
or to treat the writing-master as responsible for the lovers’
claims.

The places. Selected exact attestations and annotated
passages.

« 132a. Ei¢ Aovvciov toD ypoappatiotod eiofiAbBov —
The opening locates the narrative at Dionysius the
writing-master’s establishment.

In this edition. The note at 132a explains that a
grammatistés taught boys their letters and cites Diogenes
Laertius 3.4, who says that Plato learned letters from a
Dionysius named in the Rival Lovers. That biographical
connection is supplied by the later source as reported in
the edition; the dialogue itself says neither that Plato is
present nor that Socrates has entered Plato’s old school.
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The edition’s final review records “writing-master” as a
deliberate rendering consistent with its Charmides and
Alcibiades L.

See also. Socrates (p. 148) - Youths, lads, and the beloved
(p- 186) - Music and literary culture (p.107) - Subjects of
learning (p. 155) - Doctor and trainer as judges of measure
(p. 44)

Discriminating persons and deciding
cases

Staytyvwoketv (diagignoskein); Stakpivetv (diakrinein)

The word. Diagignoskein is to distinguish or discriminate,
here recognizing the decent and worthless or
distinguishing oneself and others. Diakrinein means to
separate, distinguish or decide; at 138e it describes a
matter the city assigns one to decide. The shared English
family of “distinguishing” and “deciding” can show the
connection, but the two verbs should not be treated as
identical forms of one word.

“Discrimination” in this article means discerning
differences by judgment. It is not a claim about modern
categories of unlawful discrimination or an invitation to
rank human worth by a social label.

In The Lovers. The power to discriminate appears as the
cognitive partner of making best and punishing rightly.
Someone who cannot recognize good and bad quality
would lack the basis for successful correction. At 137d this
competence is extended to humans alongside
improvement and punishment. The argument gives
judgment a standard, even though it does not explain that
standard’s substantive content.
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At 138b the object expands to “both oneself and others.”
What had been expert evaluation of subjects now includes
the evaluator. Socrates identifies the capacity with
temperance, just as right punishment is identified with
justice. The subsequent identity claim depends on both
belonging to the same knowledge. The important
transition is not merely from one English synonym to
another, but from outward assessment to a knowledge in
which the self is also an object.

The final civic commission makes discrimination practical.
The city may direct the philosopher to decide or judge
something. This is no longer a display of informed opinion
in the presence of a craftsman. The person must render a
decision and is expected to lead. Discernment has become
the basis of an entrusted action.

A possible reading is that the whole closing sequence
demands reflective, well-grounded practical judgment.
That captures its direction, but the passage never offers a
separate definition of philosophical judgment or a
procedure for deciding difficult cases. It asserts a unity
between corrective, evaluative and governing knowledge
and then challenges the proposed philosopher to meet its
standard.

The places. Selected exact attestations and annotated
passages.

¢« 137d. Swylyvwokovoov TOUG YPNOTOUG TE Kol
poyBnpovg — The same craft is said to distinguish
good and bad human quality.

¢ 138b. Stoylyvwokely kai ovtov kol GAlove — Self
and others are brought under one discerning
capacity.
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« 138e. mpootdTTn OSlokpivewy 1) Sikalewv — Civic
discernment issues in an assigned decision or
judgment.

In this edition. “Distinguish” and “decide” in the
translation preserve different contexts without requiring a
strict philosophical opposition between the Greek verbs.
The wording “oneself and others” is essential: an
abridgment to introspective self-awareness would lose the
interpersonal reach on which the identity with justice
relies.

See also. Knowing and being ignorant (p. 80) - Decent and
worthless: judging quality (p.36) - Justice, the judge’s
knowledge, and judging (p. 76) - Knowing oneself and one’s
quality (p. 83) - Friends and entrusted arbitrations (p. 59)

Doctor and trainer as judges of measure

latpd¢ (iatros); moudotpifne (paidotribes)

The word. Iatros means doctor, a practitioner concerned
with bodily illness and health. Paidotribés means a trainer,
especially a teacher of bodily exercise. The compound’s
association with training boys helps explain the traditional
role, but the passage uses the trainer as an authority on
bodily exertion and food without specifying the age of
every client. The English “trainer” should not be reduced
to a casual companion who enjoys exercise.

The athlete’s experience in gymnastics and the paidotribes
named as an adviser are related but not expressly
identified. The dialogue does not say the unnamed lover is
himself a professional trainer or doctor. Knowing one
relevant fact differs from possessing the full expertise
needed to prescribe measure.
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In The Lovers. At 134e Socrates asks whom they would
properly consult to determine suitable labors and food for
the body. All three agree on doctor or trainer. The
agreement demonstrates that they can recognize the
outline of relevant expertise in a familiar domain. It does
not claim the two professions are identical in every
respect. The question is deliberately framed broadly
enough that either may be an appropriate answer.

The farmer provides a second domain, making the ensuing
failure about the soul more conspicuous. They do not lack
names for experts in general; they lack an agreed answer
about educational measure. The analogy points toward the
need for an informed judge, while leaving who that judge
is unresolved.

The doctor’s later return at 136¢c-d changes the test. Now
an illness makes a choice urgent: would one bring in the
generalist philosopher or the doctor to acquire health? The
cultured lover initially wants both, but grants priority to
the doctor. The figure who first helped establish that there
is expertise in measuring bodily inputs now exposes the
limits of non-specialist usefulness. The two examples are
related but do distinct argumentative jobs.

At 138d the doctor is again a point of comparison for what
the philosopher should be able to follow and contribute.
These returns give the early example continuity without
making bodily medicine the final object of philosophy. The
concluding demand centers on judgment in one’s own
household and community.

The places. Selected exact attestations and annotated
passages.

«  134e. 0Tt laTpOV 1} madotpipnv — All three identify
doctor or trainer as an appropriate bodily adviser.
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«  136d. TOv laTpov Kol pixAAov kai tpotepov — In the
later illness case the doctor is preferred and chosen
first.

In this edition. The supplied translation keeps “doctor”
and “trainer” as plain role names and reports the early
answer in Socrates’ first-person plural: “We agreed, the
three of us.” That detail prevents the exchange from
appearing to be merely another reluctant concession by
the cultured lover. The edition’s introduction also
identifies doctor and pilot as recurring examples of
specialist preference across Socratic dialogues; this is
contextual framing, not a claim that this passage names
another work.

See also. Moderation and measure (p. 104) - The body and
good condition (p.160) - Farmer, seeds, planting, and
sowing (p. 48) - Perplexity and looking another way (p. 115)
- Benefit and beneficial learning (p. 19)

Even a pig would know

0¢ (hys); kév Dv (kan hyn)

The word. Hys means a pig; hyn is the accusative singular
used here as the understood subject of “know” in indirect
construction. Kan combines kai and an in the expression
kan hyn, “even a pig.” The particle combination helps
make the extravagant hypothetical point: the relevant fact
is so obvious that even an animal proverbially invoked for
lack of discernment would recognize it. The article’s Greek
phrase is the edited reading, not a separate ordinary noun
phrase meaning a special kind of pig.

The target of the joke is human pretension. It does not
offer an observation about porcine cognition or attribute a
theory of bodily training to animals.
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In The Lovers. Socrates asks the athlete whether many or
moderate labors put bodies in good condition. The answer
combines a sound distinction with humiliating rhetoric:
even a pig would know that moderate labors do so, so how
could an allegedly cultivated man fail to know it? The
athlete then makes his rival a sleepless, unfed, untrained
figure thin with worries. The lads laugh and the target
blushes.

The proverb lets the athlete reverse the insult that
prompted the debate. Earlier he was dismissed as a
creature of neck-twisting, eating, and sleeping; now he
implies that the learned man lacks knowledge beneath the
threshold of ordinary humanity. His rival’s previous
declaration that he would not consider an enemy of
philosophy a man gives this downward comparison
additional bite.

The intellectual contribution nevertheless needs to be
distinguished from the laughter it earns. The principle is
moderate exertion, not “what amuses an audience must be
true.” Socrates restates the point as a proposition about
neither many nor few labors and asks for agreement,
rather than treating ridicule as sufficient refutation.

The places. Selected exact attestations and annotated
passages.

. 134a. k&v Vv yv@valr — Hermann’s conjecture,
printed by Burnet, supplies the proverbial pig.

« 134a. oi pétpol mévoL ev molodow Exewv — The
substantive claim concerns the benefit of moderate
exertion.

In this edition. This is a textually exposed joke. The
edition’s note says Burnet adopts Hermann’s correction
k&v Dv, “even a pig,” for the manuscripts’ kai viv, “and
now.” The apparatus names B and T for the latter. The pig
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therefore belongs to the edited text followed by the
translation, but must not be described as an uncontested
transmitted reading. The edition compares a play on the
proverb in Laches 196d. Reporting that parallel is not an
independent proof of Hermann’s conjecture; it explains
why the restored joke is recognizable and plausible.

See also. Gymnastics and the lover of exercise (p.63) -
Moderation and measure (p. 104) - Laughter, blushing, and
shame (p. 88) - Sleep, hunger, thinness, and worries (p. 146)

Farmer, seeds, planting, and sowing

Yewpyds (georgos); omépua (sperma); omopd& (spora);
@vTevols (phyteusis)

The word. Gedorgos means farmer or cultivator of land.
Sperma means seed, with the plural spermaton referring
to seeds in the question about sowing. Spora is sowing, the
distribution of seed; phyteusis is planting. The final pair
extends the agricultural image to subjects of learning
placed in the soul. Both nouns name acts of cultivation, not
an established technical classification of two kinds of
teaching.

The literal and figurative levels must remain distinct. A
farmer judges the amount of seed for a field. Learning-
subjects are then described as planted and sown in a soul.
The metaphor makes selection, preparation, proportion,
and growth thinkable together, but it does not state that a
soul is literally a field or that every agricultural operation
has an educational counterpart.

In The Lovers. The agricultural example follows the
doctor and trainer. Socrates asks whom they would consult
about the sowing of seeds and how much is moderate; all
agree on the farmer. A second practical domain supports
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the idea that a beneficial amount is not self-evident to just
anyone. It depends on the kind of activity and on someone
able to judge it.

The next question fuses agriculture with the earlier body-
soul analogy: whom should they ask about planting and
sowing subjects of learning in a soul, both how many and
what kind are moderate? The addition of “what kind” is
decisive. The issue is not solved by reducing the number of
lessons. A smaller selection can still be inappropriate if
chosen for reputation rather than benefit.

This is where all become perplexed. The metaphor has not
supplied the educator it makes imaginable. The absence
can be productive: the dialogue has converted a confident
slogan about much learning into a question about the
knowledge required to guide learning well. Socrates then
tries another way by asking which subjects a philosopher
should learn.

The opening’s school setting makes the image particularly
pointed, but no one identifies Dionysius as the required
cultivator. The text likewise does not state that Socrates
alone has the missing expertise. A reader may see his
questioning as a form of -cultivation; that is an
interpretation of what he does, not an answer explicitly
offered in this exchange.

The places. Selected exact attestations and annotated
passages.
¢  134e. mepi OTEPPATWY OMOPAG OTOOOV HETPLOV —
The literal case asks about the measured amount of
seed to sow.
« 134e. TOV Yyewpyov wpoioyobpev — The
interlocutors agree on the farmer.
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«  134e. @uteboewg 1€ Kol omopd¢ — Planting and
sowing become a joint metaphor for education.

In this edition. The edition translates both planting and
sowing and preserves the double question “how many and
what kind.” Its apparatus reports B’s plural spermaton
beside T’s singular spermatos, while the edited text has the
plural. The difference should not be made to carry an
invented distinction between species of seed. More
important for the argument is the passage from a readily
named farmer to an unnamed judge of learning.

See also. The soul as the recipient of learning (p.163) -
Subjects of learning (p.155) - Moderation and measure
(p. 104) - Doctor and trainer as judges of measure (p. 44) -
Perplexity and looking another way (p. 115)

Fine, beautiful, and shameful

KkaAdg (kalos); aioypdc (aischros)

The word. Kalos means beautiful or fine: attractive in
appearance, admirable in an action, or creditable as a
pursuit. Aischros is its contrary, ugly or shameful. These
are not always interchangeable with good and bad. The
interlocutors separately ask whether philosophy is fine
and whether it is good as well, so translating kalos simply
as “good” would erase an argumentative step.

The inflected forms often conceal the continuity. Kalon at
133a describes beautiful young people; kalon in the
questions about philosophy is “fine”; kallion at 132d is the
comparative in “answer more finely.” Aischron describes
the supposedly shameful activity or failure. The related
language of feeling ashamed describes a response to such
an evaluation, not automatically proof that the response is
warranted.
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In The Lovers. The dialogue moves between attractive
persons and admirable practices from its first page.
Socrates asks whether the boys’ earnestness concerns
something great and fine. The athlete’s sneer prompts a
question about shame. The cultured rival defends
philosophy so emphatically that he makes disdain for it
incompatible with considering oneself a man. Meanwhile,
the appearance of the listening youths affects both
Socrates and his respondent. The same evaluative
vocabulary inhabits an erotic scene and a philosophical
inquiry.

Socrates then imposes an order on evaluation: can
someone know whether a thing is fine or shameful without
knowing what it is? The cultured lover agrees that he
cannot. The initial question is not abandoned; it becomes
dependent on an account of philosophy. His successive
definitions must explain a practice worthy of the praise he
confidently gave.

At 133d “good as well” supplies a further requirement,
enabling an inquiry into benefits rather than admiration
alone. Toward the close, shame returns as a test of
responsibility: it would be shameful for the philosopher to
lack a contribution to great matters of judgment, or to be
second or third when friends or city call on him. The
standard is no longer merely how cultivated one looks
before a beloved.

The argument does not provide a general theory
identifying all beauty, goodness, and usefulness. Nor does
the social reality of embarrassment guarantee truth. The
philosopher’s supposed shame in being outranked must
still be read with the reasons about judgment and
knowledge, rather than treated as an independent proof.
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The places. Selected exact attestations and annotated
passages.

¢ 132d. i Sokel ool TO PLAOGOQPETY KOV elvat fj 0D —
The explicit question asks whether philosophizing
is fine.

. 133a. U0 TOV VEWV Te Kal KaA®v — The same
adjective describes beautiful youths.

*  133b. elte kahOv eite aioypov — Evaluation is made
dependent on knowing what the thing is.

e 133d. kaAOV elvor pévov THV @Lhocogiov 1) kai
GyaBov — Being fine and being good are expressly
distinguished.

In this edition. The edition’s Key Words keeps “beautiful”
for the young and “fine” for pursuits, while retaining a
single Greek heading. It also preserves “shameful” at the
final questions. The note on the edition records a
consequential correction at 138d: the second half of
Socrates’ question proposes “not shameful,” which the
reply rejects. Reading it instead as an English question that
presses toward “is it not shameful?” would blur the
contrast Socrates is testing.

See also. Questions, answers, and what a thing is (p. 131) -
Ambition, anxiety, and display (p. 15) - Youths, lads, and
the beloved (p. 186) - Benefit and beneficial learning (p. 19)
- Laughter, blushing, and shame (p. 88)
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Following an expert and contributing a
judgment

émarolovBelv  (epakolouthein);  émecBot  (hepesthai);
ovuBdrdecBat (symballesthai); yvwun (gnome)

The word. Epakolouthein means to follow along, here
intellectually following what a craftsman says. Hepesthai
is also to follow and performs the corresponding role in
the final discussion. Symballesthai means to contribute or
bring something to a shared undertaking; with gnome, a
judgment or considered opinion, it means contributing
one’s own judgment. At 135d the text prints the infinitive
xymballesthai with the alternative spelling fvp-; at 138d it
has ovp-. These are not two contrasting activities.

The pair defines active, informed participation. Following
is more than hearing words, while contributing a
judgment is more than displaying facts. Neither activity by
itself entails possessing the craft or directing its
performance.

In The Lovers. The cultivated lover introduces these
capacities at 135d after refusing exact specialist knowledge
as an educational requirement. His free and educated man
should follow better than the other people present and add
his own judgment. A genuine intellectual ability is being
proposed, but its measure is social and comparative: the
effect is to seem the most accomplished and wisest
member of the audience.

The practical tests at 136¢c-d do not directly examine this
conversational competence. They ask whom one would
summon for illness or trust in a storm. The preferred
person is the one who can perform the decisive task. This
is why an interpreter might defend the -cultivated
participant by distinguishing assistance with discussion

53



from responsibility for treatment or navigation. The
dialogue does not develop that defense; its interlocutor
accepts the shift in criterion.

At 138d the original vocabulary returns almost as an audit
of the proposal. If inability to follow or contribute when a
doctor speaks is shameful, can inability to do so when a
judge or king speaks be unshameful? The lover rejects the
proposed exemption: having nothing to contribute about
such great matters would indeed be shameful. The
negative in the question is therefore not Socrates’ final
verdict.

The next question raises the standard further. In one’s
own household, and when friends or the city entrust
decisions, the philosopher cannot remain an informed
runner-up. He must judge rightly and lead. The
progression is important: the dialogue does not discard
receptive understanding or conversation as worthless. It
treats them as insufficient when a person bears the
responsibility to act. The final challenge redirects the
lover’s own educational ideal toward matters where his
status cannot excuse a lack of authoritative judgment.

The places. Selected exact attestations and annotated
passages.

¢ 135d. é¢makolovBijoai te Tolc Aeyopévolg — The first
proposed capacity is following the specialist’s
words.

« 135d. kai avtov SupPdArecBar yvwpnv — The
participant contributes a judgment of his own.

«  138d. ovk aioxpov mepl TovTWV pnte émecbot — The
question proposes an exemption from shame which
the answer rejects.
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In this edition. “Follow” and “contribute” recur in the
English so that the later challenge visibly reuses the earlier
standard. The source’s apparatus reports variation in the
longer wording about what is said or done at 138d, but the
central pair of capacities remains clear in the printed text.
The article quotes the edition’s chosen wording, not an
independent reconstruction.

See also. Understanding and handiwork (p.175)
Reputation, seeming, and the cultivated audience (p. 138) -
Precision and the cost of mastery (p. 124) - Leading rather
than remaining second (p.90) - Justice, the judge’s
knowledge, and judging (p. 76)

Food and the amount that benefits

ottiov (sition); ottix (sitia)

The word. Sition denotes food or a portion of food; sitia is
the plural form used in the dialogue, rendered collectively
as “food.” The singular is a lexical headword, not a claim
that the scene discusses one particular ration. The
questions concern how much and what sort is appropriate
for the body, without naming ingredients, meals, or a
prescribed diet.

Food is distinct from the rival’s earlier “stuffing himself.”
The latter is an insulting description of behavior, whereas
sitia names a bodily input about which all three can seek
competent advice. Keeping that distinction prevents a
caricature of appetite from becoming the premise of the
argument.

In The Lovers. Once the cultured lover admits that
moderate exercise produces good condition, Socrates asks
simply, “And what about food: moderate or much?” The
speaker agrees about food too. Its familiarity makes the
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next generalization seem natural: in all bodily matters,
moderate amounts are most beneficial. Food bridges
training and the wider class of things supplied to a person.

That bridge is necessary for the subsequent question about
the soul. Learning-subjects can now be viewed as inputs
whose benefit depends on appropriate selection and
measure. The analogy is intelligible without asserting that
knowledge behaves exactly like food. An alert reader
should notice how quickly the interlocutor permits the
generalization and consider what would justify it.

When Socrates asks whom they should consult about
bodily labors and food, they agree on doctor or trainer.
Thus “moderate” does not mean whatever amount an
uninformed person happens to call moderate. The
example directs attention toward an informed judgment
suited to a recipient and an end. The difficulty of naming
an equivalent adviser for the soul then becomes sharper.

The dialogue offers no medical regimen. Its use of food is
conceptual and dramatic: an ordinary material necessity
makes it harder to defend the indiscriminate
maximization of learning merely because learning is
praised.

The places. Selected exact attestations and annotated
passages.

*  134c. Ti 6¢ T ottio; T& pé€Tplx 1) T TOAAG; — Food
extends the test from exertion to another bodily
input.

«  134e. Omolol pé€Tplot movol Kol oltix TPog T0 CAOUK
¢otv; — The subsequent question asks who can
judge suitable labor and food.

In this edition. The English “food” is deliberately
ordinary. It avoids inserting either austerity or indulgence
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into sitia itself, even though the competing portraits of the
lovers mention overeating and going unfed. At 134e the
text joins food and labors in a single question about
suitable bodily measure. The edition’s outline correctly
preserves the distinction between this agreed example and
the still unanswered educational analogue.

See also. The body and good condition (p.160)
Moderation and measure (p.104) - Doctor and trainer as
judges of measure (p.44) - Sleep, hunger, thinness, and
worries (p.146) - The soul as the recipient of learning
(p. 163)

Freedom, education, and being a slave to
one pursuit

€AevBepoc (eleutheros); SovAevetv (douleuein)

The word. Eleutheros means free, in contrast to enslaved,
and here also carries expectations about the education and
standing of a free man. The plural eleutherois at 135b
names those for whom particular learning is fitting; at
135d the singular adjective accompanies “educated.”
Douleuein means to be a slave or to serve as one. At 136a
“not to be a slave to any one thing” applies the vocabulary
of dependence to absorption in a single pursuit.

The metaphor should neither be reduced to a harmless
modern phrase nor made to say more than it does. The
dialogue’s social world includes people who can be bought,
while the cultivated lover treats technical absorption as
servile. Yet the sentence about devotion to a pursuit does
not assert that every craftsman is legally enslaved.

In The Lovers. The lover’s second proposal is an account
of education suited to social identity. What is fitting to
learn depends on being free: understanding is selected,
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handiwork excluded. At 135d the free and educated man
can follow specialists and offer a judgment without
knowing the craft as precisely as its possessor. The
formulation appeals to a recognizable ideal of cultivated
independence, but the conversation has not established
that this ideal is philosophy.

His enthusiastic acceptance of the pentathlete makes the
value explicit. Concentration on one thing would cost a
person familiarity with all the others. To have touched
them all “in moderation” seems to preserve intellectual
freedom. This repurposes the earlier discovery that
moderate quantities benefit body and soul. The earlier
argument asked who could judge the proper measure; the
lover now treats limited investment in every craft as if it
already answered that question.

The examples of illness and danger expose a tension in this
conception of independence. The person who avoids
dependence on one pursuit must rely on someone who has
devoted himself to precisely that pursuit. Freedom from
specialized labor does not make him capable of healing or
steering. Socrates uses the dependence to challenge his
usefulness, though reliance on an expert does not by itself
eliminate every possible contribution from others.

Finally, the philosopher must not entrust his own
household to another. This is not a general prohibition on
seeking advice, because the doctor and pilot examples
remain intact. Rather, the ending presses a responsibility
that cannot be discharged by staying a cultured spectator.
Freedom in the lover’s initial sense, the avoidance of
binding commitments to any one expertise, is placed
under pressure by the demand to judge and lead.
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The places. Selected exact attestations and annotated
passages.
«  135hb. & mpoonkel Toig¢ éAevBépolg pobelv — Fitting
learning is explicitly framed by the learner’s free
status.

o 135d. &vépa €AevBepdv TE Kl TETMOISEVHEVOY —
Free and educated describes the proposed audience
participant.

« 136a. pn SovAevew pndevi mpéypoatt — The lover
praises freedom from enslavement to one pursuit.

In this edition. The edition renders douleuein directly as
“be a slave,” maintaining the force of the social metaphor.
“Liberal education” is a useful modern heading for the
issue but is not a named curriculum in the Greek. No list of
subjects or institutional program follows from the phrase
alone.

See also. Understanding and handiwork (p.175)
Craftsman and specialist (p. 34) - Minae, drachmas, and the
price comparison (p. 102) - Household and responsibility at
home (p.70) - Leading rather than remaining second
(p. 90) - Moderation and measure (p. 104)

Friends and entrusted arbitrations

@lAoc (philos); Sicuta (diaita)

The word. Philos means a friend, or friendly/dear when
adjectival. Diaita has a range of senses involving way of
life or settlement; the plural diaitas at 138e means
arbitrations or disputes entrusted for settlement. The legal
context is provided by friends entrusting them to someone
and by the parallel civic assignment to decide or judge. It
does not mean dietary regimens in this sentence.
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In The Lovers. Friends appear in two practical settings. At
136¢ Socrates asks what the lover would do if a friend he
cared greatly about fell sick. Concern for another person
sharpens the demand for competent help: the doctor’s
expertise matters because someone dear needs health. At
138e friends entrust arbitrations to the philosopher. He is
now the person whose competence must justify their trust.

The parallel is significant. In the first case the cultivated
man must recognize another’s superior knowledge; in the
second he must possess adequate judgment himself.
Philosophy cannot be defined solely by being an
impressive participant in discussions if people have reason
to rely on its practitioner for decisions affecting them.

The text pairs the friends’ private entrustment with the
city’s command to decide or judge something. It thereby
covers more than formal political office. The philosopher
need not be a king to encounter a responsibility in which
second or third place would be shameful. Ordinary
relations of trust can require authoritative practical
judgment.

No actual lawsuit, named friend or disputed matter is
given. The passage is hypothetical and does not prescribe a
detailed arbitration procedure. It also does not establish
that being someone’s friend alone supplies the knowledge
to judge well. Friendship provides the occasion of trust; the
entire preceding argument concerns the competence
necessary to deserve it.

The places. Selected exact attestations and annotated
passages.
¢ 136¢. TOV QIAWY TIC TV 0®OV TEPL WV G GTIOLSTY
peyéAnv é€yelc — A cared-for friend makes the
medical test personally serious.
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« 138e. ¢&vte ol @ilol a0T® Slxitag EMITPEMWOLY —
Friends may entrust arbitrations to the
philosopher.

«  138e. é¢&vte 1) MOALC TL TPpOoOTATTY — Private trust is
paired with a public assignment.

In this edition. The edition’s “arbitrations” is a contextual
rendering of diaitai, not a reason to give every occurrence
of the Greek noun that meaning. Keeping the friends and
city as two possible sources of an assignment prevents the
final demand from being narrowed to royal government
alone.

See also. Pilot and entrusting responsibility (p.120) -
Justice, the judge’s knowledge, and judging (p.76)
Discriminating persons and deciding cases (p. 42) - Leading
rather than remaining second (p. 90) - Sickness, health, and
the practical choice (p. 145) - City, good order, and paying
the penalty (p. 29)

Good and base in the argument about
value

ayaBd¢ (agathos); movnpog (ponéros)

The word. Agathos means good. Ponéros means bad or
base; this edition generally chooses “base” in the crucial
argument. Both adjectives can characterize people and
their quality without functioning as rigid philosophical
technical terms. The plural substantivized forms mean
“the good” and “the base,” that is, good and base people.
Later ponéros is also applied to horses and to the question
what sort of person one oneself is.

“Base” should not make every occurrence exclusively a
judgment of wicked intent. The animal examples use the
vocabulary of good and bad quality across species. Yet the
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human setting and the identification with justice
eventually make moral evaluation unavoidable. The
argument exploits this continuity rather than pausing to
distinguish all its senses.

In The Lovers. At 133d Socrates asks whether philosophy
is merely fine or also good. The lover emphatically adds
good. The distinction is important: social admiration and
genuine benefit need not be assumed identical. In the
exercise analogy, good condition of the body gives the
claim a practical direction; at 136b the good are explicitly
linked to usefulness.

The damaging conclusion comes from joining that moral
classification to the supposed uselessness of the runner-up
philosopher. By the lover’s account, philosophers would be
base and useless while crafts exist. Socrates marks the
conclusion as conditional on the account under
examination and promptly doubts it. The dialogue is
therefore not announcing that philosophers as a class are
base. It uses the unacceptable result to reopen what
philosophizing is.

A careful reader should also distinguish the premises
actually accepted from a fully established equivalence. The
interlocutor grants that the good are useful and the base
useless. The later movement from uselessness to baseness
treats these classes as if they exhaust the relevant
possibilities, but no independent discussion establishes
that exhaustive division. This is part of the compressed
argumentative form.

In the final sequence the good/base distinction becomes a
problem of discrimination and self-knowledge. A horse
ignorant of good and base horses would not know what
sort of horse it is; the human analogue follows. At 138a the
question about oneself is explicitly whether one is decent
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or base. Self-knowledge is thus evaluative, not merely
recognition of one’s name or biography. The late argument
attempts to find a knowledgeable basis for the evaluations
that the early dispute had delivered confidently.

The places. Selected exact attestations and annotated
passages.
¢ 133d. koAOV elvar pévov THY @Lhocoioy 1) kol
ayaBov — Fine and good are initially distinguished
in a question.
« 136b. oi &yabol ypnowol, oi movnpot &yxpnotor —
The useful/useless contrast is aligned with
good/base.

« 138a. motepov Xpnotdg €otwv 1) movnpdg — The
distinction becomes the content of evaluative self-
knowledge.

In this edition. The translation keeps ponéros as “base”
and mochtheros as “worthless” rather than flattening both
into “bad.” Edition note 24 explicitly warns that the same
bad-quality terms occur of horses and humans. Their
differentiation in English aids tracking even where the
Greek argument treats them as functionally comparable.

See also. Useful and useless: the decisive test (p.179) -
Decent and worthless: judging quality (p. 36) - Knowing
oneself and one’s quality (p.83) - Knowing and being
ignorant (p. 80) - Fine, beautiful, and shameful (p. 50)

Gymnastics and the lover of exercise

youvaotikn (gymnastike); piloyvuvaotio (philogymnastia);
pLioyvuvaotne (philogymnastes)

The word. Gymnastiké is the practice or art of bodily
training, “gymnastics” in the edition. Philogymnastia is the
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love of exercise, a disposition toward that practice;
philogymnastés is someone who loves exercise. The
distinction matters: a pursuit, love of that pursuit, and the
person pursuing it are related without being
interchangeable. Calling the unnamed lover “the athlete” is
useful shorthand for his commitment and experience, not
a claim that the text gives him a competition record.

The compound “love of exercise” parallels “philosophy,”
understood as love of wisdom. That resemblance supplies
the cultured lover with an analogy: much labor is to
exercise what much learning is to philosophy. The athlete’s
response will show that the likeness of words does not
guarantee the correctness of the proposed equations.

In The Lovers. The first account of gymnastics comes
through a hostile rival, who reduces it to a twisted neck,
stuffing oneself, and sleep. Socrates’ narration is more
discriminating: the athlete claims experience in deeds
rather than words. When the argument asks what makes
bodies well, that experience becomes relevant evidence.
Socrates “nudges” him back into the discussion, recalling
the physical nudge with which he began it.

His contribution defeats the false alternative between
much and little exertion. Moderate labors produce good
condition. He makes the point with abuse of his own,
painting the cultured rival as sleepless, unfed, untrained,
and thin with worry. The audience laughs, but the comic
victory and the substantive correction should be
separated: the principle can be accepted without treating
every insult as true.

The lovers’ apparent hierarchy is thereby reversed locally.
The man who did not claim mastery of words knows
something the defender of culture needs to learn. This
does not make gymnastics the final definition of
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philosophy. Rather, it shows why the quantity of an
activity is not a sufficient measure of its benefit and
creates the question who possesses comparable judgment
about the soul. The later pentathlete image reuses athletic
comparison for a different purpose; it should not be
confused with the unnamed athlete’s earlier argument.

The places. Selected exact attestations and annotated
passages.

« 132d. meplt yvpvootiknv — The second lover’s
sphere is bodily training.
. 133d. @uloyvpvaotiov — Socrates asks whether
love of exercise is fine and good.
 134a. Sux v epmepiov Ti¢ yupvaotikiic — The
athlete is recalled for relevant experience.
In this edition. The edition consistently renders
philogymnastia as “the love of exercise” and reserves
“much labor” for polyponia. Its note on philosophy
expressly includes the love of exercise among the
dialogue’s recurring love-compounds. The narrative’s
“nudged” at 134a is also deliberate: the final review says it
preserves the link with Socrates’ earlier elbow nudge. No
modern training advice is intended by these formulations;
they are premises within an ancient argument about
measure.

See also. Labor and much labor (p. 86) - Moderation and
measure (p.104) - The body and good condition (p. 160) -
The wrestler’s neck (p.170) - Music and literary culture
(p. 107)
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Homer, the suitors, and the bow

‘Ounpo¢ (Homeros); upvnotnip (mnester); tofov (toxon);
évtelvelv (enteinein)

The word. Homeéros is the name Homer. Mnéstér means a
suitor, someone seeking marriage; the plural mnéstéras
here denotes the suitors in the Homeric story. Toxon
means a bow. Enteinein means to stretch or string, and the
future entenei in the sentence means “will string.” These
are the elements of a compressed literary comparison, not
participants or objects physically present in the school.

A suitor and an erastés, the dialogue’s lover, are not
identical social roles. Their relevance lies in a shared
competitive  situation: one person’s unexpected
competence threatens the standing of established
claimants. The comparison does not require every
narrative detail to match.

In The Lovers. After all three adults fail to name the right
adviser for education, Socrates teasingly suggests asking
the lads. He then asks whether they are ashamed, like
Homer’s suitors, who did not think it fitting that anyone
else should string the bow. The argument has become a
test of who is willing to let another person succeed where
he has failed.

The image gives the boys an unrealized possibility of
authority. They began as earnest disputants and became
an audience for adult rivalry; now Socrates imagines them
as potential contributors to a question their elders cannot
answer. He never actually gives them the bow-equivalent
by eliciting a response. The force is diagnostic: would the
adults refuse the attempt because of status rather than
because they have tested the boys’ competence?
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It is tempting to equate Socrates with the disguised hero,
but the local proposal points to the lads as the people who
might be asked. Socrates also includes himself in “we” who
are perplexed and possibly ashamed. The comparison is
more flexible than a cast list assigning every figure a
Homeric counterpart.

The passage joins the earlier Solon citation as a use of
poetry within philosophical inquiry. Solon provides a
plausible first account that requires testing; Homer
supplies an image of resistance to unexpected competence.
Neither literary reference simply settles the substantive
question of what philosophy is or who can judge its
appropriate learning.

The places. Selected exact attestations and annotated
passages.
« 135a. ®omep é€¢n TOUG Mvnotijpag “Opnpog —
Socrates invokes Homer’s suitors as a comparison
for threatened prestige.

« 135a. dotig évtevel 10 T6§ov — Stringing the bow
represents a competence the established
competitors might deny another person the chance
to display.

In this edition. The note identifies Odyssey 21.285-329:
after the suitors fail to string Odysseus’ bow, the disguised
Odysseus asks to try and they protest, ashamed at the
prospect that a beggar could succeed. Those details explain
the allusion; they are not all stated in The Lovers. Burnet
prints axiounton in the comparison, with alternative forms
reported in the apparatus. The edition translates the sense
as a relative description of the suitors and marks Socrates’
manner as teasing. An article should therefore preserve
the scene’s exploratory joke rather than present the
Homeric episode as a formal proof.
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See also. Perplexity and looking another way (p.115) -
Youths, lads, and the beloved (p. 186) - Lovers, rival lovers,
and the title (p. 95) - Quarreling, contention, and love of
victory (p.129) - Solon and learning as one grows old
(p- 151)

Horses, dogs, oxen, and the change of
knower

irmrmrog (hippos); kvwv (kyon); Bod¢ (bous)

The word. Hippos means horse; kyon means dog; bous
means ox or bovine animal, rendered “ox” here. The
ordinary inflections include hippous and kynas, horses
and dogs as objects of the trainer’s knowledge, followed by
hippos, bous and kyon as the beings imagined to know or
fail to know themselves. The grammatical change reflects
an argumentative change, not mere variation in
illustration.

In The Lovers. Horses and dogs enter at 137b—c as subjects
to be improved and punished rightly. The knowers are the
people capable of doing that work. The point is that one
craft both makes its subjects best and recognizes which are
decent or worthless. The first analogy therefore concerns
expert knowledge about an animal kind.

At 137e Socrates instead asks about someone “being a
horse.” If this horse did not know decent and base horses,
would it also fail to know itself and what sort it is? The
same question follows for an ox and then a dog. Oxen
occur only at this self-knowledge stage; the text did not
previously establish an ox-training craft in the way it
introduced horses and dogs.

This switch is the passage’s critical hinge. Knowledge
possessed by an expert about horses is not automatically
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knowledge possessed by a horse about itself. The argument
can be read as proposing that any member of a kind needs
evaluative knowledge of the kind to understand its own
quality. But that proposition requires argument of its own,
and the dialogue supplies rapid assents rather than an
explanation of animal self-understanding. Edition note 26
explicitly marks the move from knowing horses to being
one.

The human case at 138a makes the intended result clear.
Someone ignorant of decent and worthless people is said
to be ignorant of himself, since he too is human. The
animals help detach the abstract relation of one to many
from the interlocutor’s pride before it returns to human
self-knowledge. They are not evidence for a developed
theory of animal consciousness.

The animals’ evaluative vocabulary is also worth
preserving. “Decent,” “base” and “worthless” occur across
species. This makes human quality seem continuous with
standards an expert applies to a kind, but it leaves open
whether moral excellence can be treated just like
excellence in a trained animal.

The places. Selected exact attestations and annotated
passages.

*  137c. kOvag oby ol BeAtioTovg €mioTovTO TIOLETY —
At first the knowers are the people who make dogs
best.

« 137e. Ei &pa immog ®v &yvool — The imagined
ignorant subject is now a horse itself.

« 137e. Kai €i Bolig ®@v — The ox appears in the later
self-knowledge series.

« 137e. OUTw 67 kal €l kbwv — The dog repeats the
changed structure.
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In this edition. The second occurrence of “oxen” is
supplied in the Greek as (Po¥g), a conjectural addition
credited to Bekker in the apparatus. The translation
includes the supplied word, according to the edition’s
convention. The supplementation clarifies the animal
objects; it does not remove the larger shift in who is
supposed to know.’

See also. Knowing and being ignorant (p. 80) - One, many,
and the claim to one craft (p. 110) - Knowing oneself and
one’s quality (p. 83) - Decent and worthless: judging quality
(p. 36) - Making best and the end of a craft (p. 97)

Household and responsibility at home
oikia (oikia)
The word. Oikia means house or household. At 136c it is
the house into which someone might bring a doctor or the
runner-up; at 138c-e it is the household to be ordered
rightly. The same word can emphasize a place or the
people and affairs organized there. The later argument

requires the broader social sense, not merely maintenance
of a building.

In The Lovers. The first appearance in the usefulness test
makes the house a place where expert help is sought. If
one or a cared-for friend is ill, the doctor is the preferred
arrival. Bringing a specialist into the house is a rational
response to a need the householder cannot meet through
general learning alone.

® Angle brackets mark a scholarly supplement, unlike square brackets,
which mark text Burnet regarded as spurious. The article follows the
provided edition’s apparatus rather than claiming direct manuscript
evidence.
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Later the household becomes a model of governance. One
person who orders it rightly is called manager and master,
and the ordering is done by justice. This joins the domestic
sphere to the city through the claim of one governing
knowledge. The analogy takes unity of right judgment to
survive a change of scale without elaborating the
differences between family, property, dependents and
civic institutions.

The philosopher’s own household then becomes the first
concrete test of the alternative to second-place expertise.
He must not merely hand it to another while accepting
second prizes; he must himself judge rightly if it is to be
well ordered. The demand is personal before it becomes
public. It is followed by friends’ arbitrations and a civic
commission, widening the sphere of trust.

The household passage should not be converted into a
claim that the philosopher needs no doctor or should
personally perform every craft. The earlier medical choice
has not been revoked. The issue 1is competent
responsibility for ordering human affairs, not self-
sufficiency in all services. Nor does the dialogue specify
modern family arrangements or a universal domestic
hierarchy for readers to adopt. It uses the household of its
dramatic world as the nearest arena of accountable
judgment.

The places. Selected exact attestations and annotated
passages.

« 136c¢. giohyolg v eig¢ TV oikiov — The house first
receives a potential helper in illness.

«  138c. oikiav S0k} 6p6&®¢ — The household later
becomes an object of right ordering.
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«  138e. &i pélel &b oikelobot avtod 1) oikioe — Good
order is the stated end of the philosopher’s
personal judgment.

In this edition. The English alternates “house” and
“household” according to the work being done by the
word. This is not a contradiction or a claim that two
unrelated Greek terms are present. The shift in emphasis
mirrors the progression from receiving an expert to
exercising responsible rule.

See also. Household manager and the household art (p. 72)
- Master and the master’s craft (p. 99) - Pilot and entrusting
responsibility (p. 120) - Sickness, health, and the practical
choice (p.145) - Leading rather than remaining second
(p- 90) - City, good order, and paying the penalty (p. 29)

Household manager and the household
art

oikovdpocg (oikonomos); oikovopikt (oikonomike)

The word. Oikonomos 1is a household manager;
oikonomiké is the household manager’s art, with craft
understood. Although the English word “economics”
ultimately belongs to this Greek family, modern
macroeconomics or a technical theory of markets is not
the subject here. The household is a sphere of people,
property and practical authority, not simply a monthly
budget.

In The Lovers. At 138c Socrates parallels the earlier civic
question. What is one man called when he orders a
household rightly? The answer is household manager and
master. Asked whether he orders it well by justice or some
other craft, the interlocutor chooses justice. The domestic
capacity is thus brought into the same knowledge already

72



associated with punishment, self-discrimination and
temperance.

The move does not discuss a manager hired for wages, a
legal appointment or the detailed division of household
duties. Its force comes from the structural analogy: one
agent correctly orders a community, whether civic or
domestic. The role’s normative competence rather than its
institutional arrangements supplies the point of
comparison.

The final application makes household management
personally unavoidable for the proposed philosopher. His
own house must not be entrusted to another in a way that
leaves him merely holding second prizes. He must himself
judge rightly if it is to be well ordered. This demand
exposes a limit of the cultivated audience ideal. Merely
being able to discuss management impressively is
insufficient where one is responsible for its outcome.

It would nevertheless overread the passage to turn it into a
general prohibition on assistance or specialized services
within a household. The earlier physician is brought into a
house precisely because medical expertise is needed. The
closing requirement concerns ownership of the judgment
and ordering attributed to philosophy, not performing
every task personally.

The places. Selected exact attestations and annotated
passages.

*  138c. ovk oikovopog Te kal Seomdtng — Manager
and master are paired as names for the right
orderer.

*  138c. Akatoovvn — Justice is the accepted means of
ordering the household well.
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«  138c. oikovopikn, Sikaloovvn, cw@pocvvry — The
household art appears in the one-craft list with the
virtues.

In this edition. “Household manager” keeps the agent’s
practical function visible without the misleading modern
associations of “economist.” The edition’s parallel with the
Statesman helps locate the identity claim, but no detailed
household manual is included in this dialogue.

See also. Household and responsibility at home (p. 70) -
Master and the master’s craft (p. 99) - City, good order, and
paying the penalty (p. 29) - Justice, the judge’s knowledge,
and judging (p. 76) - Leading rather than remaining second
(p. 90) - Pilot and entrusting responsibility (p. 120)

Irony and the two answers

elpwVIK®G (eironikos); eipwveia (eironeia)

The word. Eironikdos means ironically, in a manner that
says less than or something other than what is meant.
Eironeia is the corresponding noun, irony or dissembling.
The noun explains the word-family but is not the form
printed in this passage. The narrator expressly applies the
adverb to the cultured lover, so “Socratic irony” cannot be
substituted automatically for every use of the term in a
Socratic dialogue.

This local irony is unusually explicit: the speaker gives two
answers to one question, each assigned to a different
listener. The discrepancy is announced rather than
concealed from the audience. That makes it both an act of
mockery and a declaration of how personal rivalry
interferes with a common argument.

In The Lovers. Socrates asks whether love of exercise, like
philosophy, is fine and good. The cultured lover says that
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to his rival his answer is “neither,” but to Socrates he
agrees it is both fine and good, adding that he thinks
rightly. He refuses the athlete credit in the same breath
with which he supplies the concession Socrates needs. His
ironic manner protects the appearance of antagonism
while allowing the argument to proceed.

The scene could be read as playful rather than deeply
dishonest: everyone hears both answers, so no one is
necessarily deceived about his belief. Yet the joke still
reveals that an answer may be shaped by whom one wants
to defeat rather than what one judges true. The later
promise not to contend against his own opinion with
Socrates repeats the distinction.

Socrates does not stop to define or condemn irony. He
takes the concession addressed to him and tests the
analogy between much labor and much learning. Thus the
relevant achievement is a proposition that the respondent
will acknowledge, despite the social performance around
it. The dramatic coloring remains essential because it
shows how difficult such acknowledgment may be when a
rival and beloved are watching.

The places. Selected exact attestations and annotated
passages.
¢ 133d. O 8¢ koi péAa eipwvik®de eime §vo — The
narrator explicitly characterizes the cultured
lover’s double response as ironic.
«  133d. IIpog pev tovSe pot eipnobw OTL ovdETEPY —
His answer to the rival denies both fineness and
goodness.

In this edition. The edition renders the phrase “very
ironically” and explains the underlying noun in its note. It
compares Thrasymachus’ charge against Socrates in
Republic 337a. That parallel supplies a range of usage; it
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does not identify the present speaker with Socrates or
make the present remark an instance of exactly the same
strategy. The Greek eipe dyo, “said two,” is translated as
“gave two answers,” making an implied object explicit
without inventing a third position.

See also. Quarreling, contention, and love of victory
(p. 129) - Gymnastics and the lover of exercise (p.63) -
Words and deeds (p. 184) - Ambition, anxiety, and display
(p. 15)

Justice, the judge’s knowledge, and
judging

Sikatoovvn  (dikaiosyné);  Sikaiog  (dikaios); SikaoTikn
(dikastike); Sikaotng (dikastes); Sikalerv (dikazein)

The word. Dikaiosyné is justice; dikaios is just, or
substantivally a just person. Dikastiké is the feminine
adjective “judicial” or “the judge’s,” here with knowledge
understood from the question. Dikastés is a judge, and
dikazein is to judge a case. These are related expressions,
but justice as a virtue, a judge as a person and judging as
an activity are not interchangeable definitions before the
argument connects them.

The edition’s “the judge’s” at 137d keeps the ellipsis visible:
Socrates asks what knowledge rightly punishes the unruly
and lawbreaking, and proposes the judge’s knowledge. The
passage concerns correct judicial competence, not the
assertion that everyone holding judicial office must
possess it.

In The Lovers. Justice enters through a chain beginning
with animal improvement. The same craft that makes
horses and dogs best also punishes rightly and recognizes
good and bad quality. The interlocutor grants the same
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structure for humans. Socrates then names the civic
knowledge that punishes lawbreakers rightly and asks
whether any other knowledge is called justice. The answer
is no, this one.

This gives justice an epistemic role: it is something by
which one knows how to act correctly and distinguish
persons. It also assigns justice a corrective function, since
the chain has linked punishment with making best. The
dialogue does not independently demonstrate that every
just act is punitive or that justice is exhausted by
courtroom procedure. Its chosen route concentrates on the
judicial case and expands from there.

The identity with temperance depends on the
discriminating capacity. The knowledge by which people
punish rightly also knows decent and worthless subjects.
The self is included among the human subjects, and self-
knowledge is identified with temperance. At 138b Socrates
concludes that justice and temperance are the same. This
is stronger than mutual support between virtues; it makes
their apparently different activities functions of one
knowledge. The disputed or compressed steps, especially
the move from expert knowledge to knowledge of oneself,
remain part of that conclusion’s support.

Justice then becomes the means by which a city and
household are well ordered. The statesman’s, King’s,
tyrant’s, manager’s and master’s arts are identified with it.
Here the argument extends one normative competence
across scales of rule, rather than merely saying that rulers
should obey existing judges.

The closing demand places the philosopher under this
standard. He must be able to follow and contribute when a
judge speaks, but also must himself punish while judging
rightly in his household. If friends entrust arbitrations or

77



the city assigns a decision, he cannot be content to appear
second or third. The text thereby gives philosophy an
unmistakable orientation toward just judgment while
stopping short of a sentence defining philosophy as justice
or as judicial knowledge.

The places. Selected exact attestations and annotated
passages.

¢  137d. oby 1 Sikaotik) — The proposed answer is
the judge’s knowledge.

¢ 137d. kaAelg kal Siwkaroovvnv — That knowledge is
explicitly named justice.

« 138b. TavtOv &pa €oTl kol Swkooovvn Kol
ow@poovvn — Justice and temperance are asserted
to be one.

« 138e. Sik&lovta 6pO®¢ — The final requirement
concerns judging rightly.
In this edition. The edition translates the word family
consistently enough to trace its stages while leaving “the
judge’s” less abstract than a modern “judicial science.” Its
Key Words identify dikén didonai separately as paying the
penalty. That distinction matters: punishing, judging and
the wrongdoer’s undergoing a penalty occupy different
places in the same civic relation.

See also. Punishing rightly and correcting (p.126) -
Unruliness and breaking the law (p. 177) - Knowing oneself
and one’s quality (p.83) - Temperance as self-knowledge
(p. 157) - Discriminating persons and deciding cases (p. 42)
- City, good order, and paying the penalty (p.29) -
Statesman and the political craft (p. 153)
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King and the kingly craft

BaoiAeve (basileus); BaaotAikn (basilike)

The word. Basileus is a king; basiliké is the feminine
adjective “kingly,” used with craft expressed or
understood. The person’s title and the competence by
which he rules are distinguished in the questions. At 138b
Socrates asks what to call a single man who orders a city
rightly, then asks by what craft he does so. The
qualification rightly is prior to the title in the argument.

In The Lovers. The interlocutor accepts “tyrant and king”
as names of the sole right orderer and agrees that his
kingly and tyrannical crafts are the same as the capacities
already identified. The discussion then passes to household
manager and master before listing all the roles with
temperate and just people. The unity asserted is a unity of
knowledge for right ordering across different descriptions.

The passage should not be read as verifying the virtue of
every historical king. A royal title is not independently
investigated, and the stipulated correct governance does
much of the work. Nor does it establish that a king and
household manager hold the same institutional office.
Their functions are treated as applications of one art.

At 138d the king appears alongside the judge as a person
whose speech the philosopher ought to be able to follow
and contribute to. The interlocutor rejects any exemption
from shame for ignorance about matters so great. The final
demand is still more exacting when the philosopher
himself has responsibility: he must not merely be an
informed audience member.

Kingship consequently supplies a model of authoritative
judgment in the late argument, but the conclusion does not
require that every philosopher become a monarch. It
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explicitly includes one’s household, friends’ arbitrations
and decisions commissioned by the city. Those settings
keep the practical challenge broader than possession of a
royal office.

The places. Selected exact attestations and annotated
passages.
*  138b. dvopd ye ToOT® 0L TVPAVVAG Te KAl BooIAelG
— The right sole ruler receives the paired titles.

«  138b. Baothki] Te kai Tvpavviki] €YV — The next
question moves from titles to crafts.

« 138d. Swoaotng 1) Paocilebg — King and judge
exemplify discourse about weighty practical
matters.

In this edition. Edition note 29 compares the Statesman’s
identification of governing knowledges, while noting that
its treatment of the tyrant differs. This parallel helps
explain the king’s place in the list without importing a
complete Platonic political theory into the short dialogue.

See also. Tyrant and the surprising identity with the king
(p- 173) - Statesman and the political craft (p.153) - One,
many, and the claim to one craft (p. 110) - City, good order,
and paying the penalty (p.29) - Leading rather than
remaining second (p. 90)

Knowing and being ignorant

émiotaxoOat (epistasthai); ytyvwoketv (gignoskein); &yvoeiv
(agnoein); eibévau (eidenai); émotnun (episteme)

The word. Epistasthai is to know or know how, often used
here of competence in a craft. Gignoskein is to know or
recognize; agnoein is to be ignorant of, fail to know or fail
to recognize. Eidenai also means to know and occurs in the
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dialogue’s questions about what philosophy is and in
Socrates’ wish to understand the lover clearly. Episteme is
knowledge; the judge’s knowledge is explicitly named at
137d. These overlapping Greek expressions should not be
forced into a fixed hierarchy of kinds of cognition that the
dialogue does not announce.

Context supplies the crucial distinctions. Knowing how to
punish is practical competence; recognizing decent and
worthless subjects is discrimination; knowing oneself is an
evaluative relation to one’s own character. The argument’s
ambition is to connect them.

In The Lovers. At 135c—d the lover distinguishes knowing
each craft precisely from knowing enough to follow its
possessor. He therefore already allows degrees and forms
of competence. The later attack on usefulness operates
within that proposed hierarchy, not between total
knowledge and total ignorance.

The restart at 137b—-d asks who knows how to punish
animals rightly and whether the same craft knows their
quality. The shift from knowing how to acting correctly,
and from acting to recognizing subjects, is presented as a
unity of competence. When the case becomes human, the
civic knowledge that punishes rightly is identified as
judicial knowledge and justice.

The argument then states that whoever knows one will
know many, and that whoever is ignorant of many is
ignorant of one. Its plausibility depends on “knowing”
meaning possession of general criteria of quality rather
than merely being acquainted with an individual. The text
does not explicitly spell out that restriction. Without it,
knowing one person plainly need not imply knowing many
people; even with it, the transition to self-knowledge
requires further work.
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A horse or human who cannot discriminate quality in
others is said not to know himself. This is not ignorance of
every fact about oneself. The text specifies ignorance of
“what sort” one is and, for the human case, whether one is
decent or base. The conclusion is consequently evaluative
and limited in content, even though it leads to the large
identification of self-knowledge with temperance.

Socrates’ own language provides a counterpoint to the
lover’s confidence. He says he is keen to know clearly what
is meant, repeatedly asks questions and restarts after
perplexity. The dialogue dramatizes inquiry as a way of
testing claims to knowledge, while leaving some of its own
late identifications compressed and contestable.

The places. Selected exact attestations and annotated
passages.

« 135c. €k&omnv TOV TEYVOV TOV PLAOCOQPODVTH
éniotacbt — The proposed degree of knowing
each craft requires clarification.

« 137d. Ti¢ ovv ¢otv 1 émotiun — Judicial
knowledge is sought as a determinate competence.

¢ 137e.°00TIG 8¢ £V YIYVWOKEL, KOl TTOAAODC YVWOETAL
— Knowledge of one is extended to many.

« 138a. awtOv &yvoel TOTEPOV XPMNOTOC £€0TWV 1)
movnpog — The relevant self-ignorance is ignorance
of evaluative quality.

In this edition. The edition uses ordinary “know,”
“knowledge” and “ignorant” rather than assigning a
separate English technical vocabulary to each Greek verb.
That keeps the dialogue readable but makes it especially
important to inspect objects and complements. The
article’s differentiation is contextual, not a claim that these
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verbs always carry sharply separated philosophical
meanings.

See also. Precision and the cost of mastery (p.124) -
Discriminating persons and deciding cases (p.42) - One,
many, and the claim to one craft (p. 110) - Knowing oneself
and one’s quality (p.83) - Justice, the judge’s knowledge,
and judging (p. 76) - Perplexity and looking another way
(p. 115)

Knowing oneself and one’s quality

gavTov yyvwokelv (heauton gignoskein); adTov &yvoeiv
(hauton agnoein)

The word. Heauton gignoskein means to know oneself:
heauton is the reflexive object “oneself,” and gignoskein is
to know or recognize. Hauton agnoein means to be
ignorant of oneself, with the contracted reflexive hauton
and the verb agnoein, to be ignorant. The differing
reflexive spellings in the running text do not establish
different selves or kinds of selfthood.

The relevant knowledge is specified by the preceding
question: whether one is decent or base. It is not merely
awareness that one exists, recognition of one’s face,
knowledge of personal biography or a comprehensive
modern account of introspection.

In The Lovers. Socrates reaches the self through
knowledge of others. The same craft that improves and
punishes rightly also discriminates decent and worthless
subjects. Knowledge of one and many is then treated as
interchangeable within that competence. A member of the
kind who lacks the relevant evaluative knowledge cannot
know what sort of member he himself is. The human case
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concludes that someone ignorant of decent and worthless
people is ignorant of himself, since he too is human.

The animal sequence makes a difficulty visible. The
argument first concerns the trainer who knows horses;
then it supposes a horse who knows or fails to know
horses and itself. Passing from expert knowledge about a
class to self-knowledge by a member is a change in the
knower. The text gives no separate defense of the move.
Edition note 26 explicitly calls attention to it, so a lexicon
should not absorb it into a seamless paraphrase.

At 138a self-ignorance is said not to be temperance.
Socrates immediately asks whether self-knowledge is
therefore being temperate, and the interlocutor assents. As
a strict inference, denial of the negative case does not
alone establish a complete equivalence without further
assumptions. The dialogue presents the equivalence as
accepted rather than elaborately proved. It then invokes
the Delphic inscription as wurging the practice of
temperance and justice.

The knowledge remains interpersonal. At 138b
temperance is the capacity by which one distinguishes
“both oneself and others.” The inward turn does not
withdraw the person from social judgment; it includes the
self under the same standards applied outwardly. Because
the same knowledge has also been linked to right
punishment, justice and temperance are declared
identical.

The ending puts pressure on the lover’s earlier confidence.
He had known that philosophy was fine before giving an
adequate account of it and had aimed at seeming
accomplished before the audience. The late demand for
self-knowledge can be read as an alternative to such
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untested self-ranking. That is an interpretation of the
dramatic pattern, not a separately announced lesson.

The dialogue points philosophy toward this knowledge and
the responsibilities connected with it, but never simply
completes the definition “philosophy is self-knowledge.” Its
final explicit sentence remains a rejection of much
learning and occupation with crafts.

The places. Selected exact attestations and annotated
passages.

« 138a. mOTEPOV XPNOTOC €0Twv 1) TTOVNPOg — Self-
knowledge concerns what sort of person one is.

« 138a. TO €xvTOV &PA YLYVWOKEY €0TL OCWPPOVETY —
Knowing oneself is identified with being temperate.

¢  138b. kai €avtov kal &AAovg — The self is joined
with others as an object of discrimination.

In this edition. Edition note 27 explains the Delphic
background and compares the reading of “Know thyself”
in Charmides 164d-165a. The famous imperative is not
quoted verbatim in the Lovers’ Greek. The present text
refers to “the inscription at Delphi” and interprets its
exhortation; that difference should be preserved in
quotations and references.

See also. Knowing and being ignorant (p.80) - Horses,
dogs, oxen, and the change of knower (p. 68) - One, many,
and the claim to one craft (p.110) - Temperance as self-
knowledge (p.157) - Delphi, the inscription, and practice
(p. 38) - Justice, the judge’s knowledge, and judging (p. 76) -
Philosophy and philosophizing (p. 117)
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Labor and much labor

movog  (ponos); moAvmovix  (polyponia);  yvuvdoiov
(gymnasion)

The word. Ponos means labor, toil, or exertion; its plural
ponoi here refers to the labors of bodily training.
Polyponia means much labor. Gymnasion can name a
place of exercise, but in the plural forms used in this
argument the edition renders it “exercises.” Context
therefore matters: the question is about what exertions
produce, not about how many gymnasium buildings
someone Visits.

The passage draws a precise parallel between polyponia
and polymathia. Both words make quantity prominent;
both are proposed as characterizations of a valued pursuit.
But a large amount of exertion and a love of exercise are
not equivalent merely because the first can accompany the
second.

In The Lovers. Socrates asks whether the lover of exercise
desires anything beyond what will make his body well.
The cultured lover accepts the end and then treats many
labors as its means. When challenged, he asks how anyone
could become well from few. This answer reveals an
unexamined opposition: if little is insufficient, much must
be best.

The athlete supplies a third possibility, measured exertion.
Socrates then explicitly asks for agreement that neither
many nor few labors, but moderate ones, put bodies in
good condition. The conclusion is not that “less exercise is
better,” and it would be misleading to summarize the
scene as a victory for laziness over work. The required
measure depends on the end and, as the next question
establishes, on relevant expertise.
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The cultured lover’s concession matters because he has
accepted the analogy and expressly repeated its equation.
He cannot easily preserve the claim that sheer quantity
constitutes philosophy while admitting that quantity does
not constitute the corresponding good pursuit in bodily
training. The analogy remains contestable: bodily dosage
and intellectual learning need not operate identically. The
dialogue records the agreement that they do for purposes
of this test; the reader can examine the transfer rather
than assume it is self-proving.

Later, the lover praises the generalist for not laboring at
one thing to the point of precision. That reprise changes
the educational issue from total quantity to distribution of
effort. The first lesson about measure has been adopted,
but its appropriate use has not yet been settled.

The places. Selected exact attestations and annotated
passages.
«  133e. THv TMoAvTovioy @LAOYvUVaGTiOY YT elva; —
Socrates asks whether much labor is identical with
love of exercise.

*  134b. pnrte moOAAOVG pfTe OAlyovg mOvovg — Both
many and few labors are excluded as sufficient
descriptions of what benefits.

« 134c. 10 pETPI@ yuvpvéolx — The concession
concerns moderate exercises.

In this edition. The Key Words pairs “much labor” with
“much learning” and preserves “labors” for ponoi. The
English thus keeps the formal resemblance that makes
Socrates’ analogy visible. It translates gymnasia as
“exercises” at 134c and “in exercises” at 133e, avoiding an
unnecessary shift from activity to architecture. These are
argumentative examples, not prescriptions for a modern
exercise program.
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See also. Gymnastics and the lover of exercise (p.63) -
Learning and much learning (p.92) - Moderation and
measure (p. 104) - Doctor and trainer as judges of measure
(p. 44) - The body and good condition (p. 160)

Laughter, blushing, and shame

émyeAdv (epigelan); épvBpidv (erythrian); aioyvveobat
(aischynesthati)

The word. Epigelan means to laugh at or over something;
erythrian means to blush or grow red. Aischynesthai
means to feel ashamed or be ashamed before a prospect or
fact. The text uses past-tense forms for the lads’ laughter
and the lover’s blush at 134b, a present plural for the
adults’ possible shame at 135a, and a participle for the
cultured lover’s closing shame at 139a. A blush is a visible
reaction; shame is an interpreted or expressly named
relation to something judged discreditable.

Neither laughter nor blushing is a logical premise. These
words describe how an exchange affects people who are
exposed to one another’s judgment.

In The Lovers. At 134b the lads are delighted by the
athlete’s retort and laugh at it, while the other lover
blushes. The man who had spoken loudly to gain his
beloved’s admiration receives precisely the opposite
attention. Because the retort includes both the moderation
principle and a bodily caricature, the laughter cannot
safely be assigned to approval of the philosophical
proposition alone. Socrates still needs to obtain explicit
agreement to that proposition.

At 135a shame becomes an obstacle to further inquiry.
Socrates proposes asking the boys and compares the adults
with Homer’s suitors, who would not welcome another

88



person’s success with the bow. The possibility is that
admitting dependence on someone lower in the apparent
hierarchy feels worse than remaining ignorant. The text
presents this as teasing and does not record the boys being
tested.

Finally, the cultured lover falls silent, ashamed of what
had been said before. This reprises both the earlier blush
and the high-stakes question of what is shameful. The
ending may represent recognition, defeat, or a mixture.
Silence alone does not specify how his beliefs have
changed; the explicit assent belongs to the unlearned
lover, while the others praise the discussion. A reader
should preserve that difference rather than make all the
participants speak an identical conclusion.

The places. Selected exact attestations and annotated
passages.

¢ 134b. 10O T pepdkix kal émeyélacev — The lads
are pleased and laugh at the retort.

«  134b. 0 & étepog NpvBpiccoe — The cultured lover’s
embarrassment is visible.

« 135a. 1} {owg aioyvvopebo — Socrates asks whether
shame prevents turning to the boys.
*  139a. aioyvvOeig Tol¢ mpoelpnpévolg eoiynoev — The
cultured man’s final shame is joined to silence.
In this edition. The edition’s final review restores
“laughed at it,” avoiding a vague report that the boys
simply laughed, and renders the closing phrase “ashamed
of what had been said before.” The latter wording matters
because the final praise likewise concerns “what had been
said.” The note on the edition thus draws attention to a
verbal framing effect without asserting that audience
approval proves the argument sound.
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See also. Ambition, anxiety, and display (p.15)

Quarreling, contention, and love of victory (p.129) -
Homer, the suitors, and the bow (p. 66) - Fine, beautiful,
and shameful (p. 50) - Youths, lads, and the beloved (p. 186)

Leading rather than remaining second

nyeiobat (hégeisthai); mpootdtTeLy (prostattein)

The word. Hégeisthai can mean to lead or guide, and in
other constructions to think or consider. At 139a the
edition renders it “lead,” in contrast with appearing
second or third. Earlier forms of the same verb often mean
thinking or holding a view. Context, not a rigid English
equivalent, distinguishes the senses. Prostattein is to
assign, direct or command; at 138e the city may assign the
philosopher a matter to decide or judge.

In The Lovers. The final demand for leadership grows out
of three settings: one’s own household, an arbitration
entrusted by friends and a decision assigned by the city. In
each, the philosopher is responsible for practical
judgment. The requirement is not a free-floating ambition
to outrank everyone or acquire an office. It concerns doing
an entrusted task with the competence that its importance
requires.

This changes the meaning of the competitive imagery. The
earlier pentathlete could be satisfied with second place to
specialists because he surpassed everybody else. Now that
attractive compromise is insufficient. If the philosopher
must himself judge rightly, his inferiority cannot be
excused by pointing to his breadth in unrelated crafts.
Leadership is the capacity to take the responsible first role
in these affairs.
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The question at 138d prepares the transition carefully.
Socrates asks whether inability to follow and contribute
could be unshameful when the speaker is a judge or king,
even though it is shameful with other craftsmen. The
answer rejects that exemption. Socrates then goes beyond
merely following and contributing: in the matters that are
one’s responsibility, the standard is to lead. The passage
should not be summarized as approving ignorance of
judges or as demanding only better conversation about
government.

There remains a tension with the practical argument
against the generalist. That argument treated second place
as useless whenever a specialist exists; the ending now
claims the philosopher must have first-place competence
in the chosen sphere. The dialogue does not explain in a
separate educational program how that competence is
acquired. It identifies the failure of the lover’s definition
and sketches the ethical knowledge that a more adequate
account would need to accommodate.

The final sentence accordingly says philosophy is far from
much learning and occupation with crafts. The positive
demand for leadership is clear, but it is not followed by an
explicit comprehensive definition of philosophy. A
responsible reading can emphasize the normative
orientation without filling in that missing formulation.

The places. Selected exact attestations and annotated
passages.

«  138d. II®¢ & ovk aioypov — The interlocutor rejects
the suggestion that ignorance here is unshameful.

¢ 138e. 1 OAIG TL TTPOOTATTY Slakpivew 1) Sikblely —
The public role can be a specified commission.
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« 139a. Sevtepov @aivecbot 1) Tpitov kol 1 ovy
Nyelobat — The final contrast is between trailing
and leading in the entrusted matter.

In this edition. The edition’s “lead” draws out the active
sense of hégeisthai here, while “think” suits its earlier uses.
Its introduction explicitly cautions that the dialogue
reaches its alternative by identifications rather than a final
definition. That caution guards against turning the closing
demand into an unqualified manifesto of philosopher-rule.

See also. Second prizes and refusing second place (p. 143) -
Following an expert and contributing a judgment (p. 53) -
Household and responsibility at home (p. 70) - Friends and
entrusted arbitrations (p.59) - Justice, the judge’s
knowledge, and judging (p.76) - Philosophy and
philosophizing (p. 117)

Learning and much learning

povBdveryv  (manthanein);  moAvuabiac  (polymathia);
moAvuaBeiv (polymathein); auabng (amatheés)

The word. Manthanein means to learn. Polymathia is
much learning, the accumulation or possession of learning
in many matters; polymathein means to learn much.
Amatheés means unlearned or lacking learning. The shared
learning-root makes the closing contrast pointed: the man
called unlearned assents after the defender of much
learning falls silent. These words should not be flattened
into “intelligent” and “unintelligent,” which would make
different claims.

Polymathia contains an explicit quantity element, poly-,
“much” or “many.” That gives it the shape of polyponia,
“much labor,” with which Socrates compares it. The
resemblance helps stage the question whether increasing
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the amount of an activity guarantees the end for which it
is valued. The text does not stipulate that all breadth of
learning is intrinsically bad.

In The Lovers. The first proposed account of philosophy
begins with lifelong learning and becomes learning as
much as possible. Socrates names the result polymathia;
the cultured lover accepts the name and later repeats the
equation. It is therefore a jointly fixed thesis, not an
accusation the respondent rejects. The ensuing physical
analogy asks whether much labor likewise constitutes the
love of exercise.

The athlete supplies the missing alternative: moderate
exertion rather than either much or little produces good
condition. Once this is accepted for food and other bodily
inputs, Socrates asks about things supplied to the soul,
including subjects of learning. The interlocutor again
agrees that moderation benefits. On his own premises,
mere quantity can no longer identify the beneficial pursuit
he praised.

The strongest reading of the refutation is accordingly
limited and precise. It undercuts “the more the better” as a
sufficient criterion. It does not determine the right number
of subjects, prove that extensive learning always harms, or
vindicate ignorance as an ideal. Indeed, the next question
asks what subjects a philosopher should learn. Learning
remains necessary enough to be discussed after much
learning has failed as a definition.

Near the end Socrates again excludes learning much from
the account under challenge and closes by saying
philosophy is far from polymathia and busyness about
crafts. Calling the athlete amathés then makes the
narrative’s irony audible: formal cultural advantage has
not secured the better account. But the athlete’s agreement
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does not alone supply a positive definition, and the
dialogue never gives him an alternative comprehensive
curriculum.

The places. Selected exact attestations and annotated
passages.

» 133c. &l ™V @Loco@iocv ToAvpobiov TMyolto —
Socrates proposes the quantitative restatement of
the lover’s answer.

«  133e. THV moAvpaBioy @Lloco@ioy Hyoduot elvor —
The lover expressly owns the identification.

e 139a. 0 8¢ &uadng #en ékeivog elvor — The
unlearned man assents to the closing result.

In this edition. The edition keeps the plain rendering
“much learning,” avoiding a more flattering “encyclopedic
education” or a more condemnatory “pedantry.” Its note
invokes Heraclitus’ reported rebuke, “Much learning does
not teach one to have sense,” citing DK 22 B 40 through
Diogenes Laertius 9.1. That is an editorial parallel, not an
explicit citation by Socrates. The edition also distinguishes
the didaskomenos of Solon’s verse from the manthanein of
the lover’s explanation and the mathémata, subjects of
learning, in the subsequent argument. At 139a4 Burnet
prints polymathia, “much learning,” with B, while the
apparatus reports T’s philomathia, “love of learning.” The
translation follows the quantitative term Burnet prints; the
variant must not be silently substituted to make the
conclusion reject love of learning itself.

See also. Solon and learning as one grows old (p.151) -
Subjects of learning (p. 155) - Labor and much labor (p. 86)
- Moderation and measure (p. 104) - Wisdom and the claim
to be wiser (p. 182)
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Lovers, rival lovers, and the title

épaatnc (erastes); &vrepaotnc (anterastes)

The word. Erastés is a lover, here an older lover of a
youth; anterastés is a rival lover, one courting the same
beloved as another. The second word adds an adversarial
relation rather than simply naming an additional lover.
Erastai and anterastai are the corresponding plurals,
“lovers” and “rival lovers,” and supply the two titles under
which the work has circulated. Neither term by itself
means “philosopher,” although the dialogue invites
comparison between different objects and styles of love.

At 132c anterastés is predicative: the other man is sitting
nearby, “being his rival in love.” At 133b the accusative
anterastéen names the man toward whom the cultured
speaker gestures. These local relations establish the
dramatic rivalry; the title is not needed to infer it.

In The Lovers. The lovers’ rivalry supplies more than an
entertaining frame. Their verdicts on philosophy are
entangled with their claims to deserve admiration. The
athlete dismisses the lads’ sky-talk; the cultured rival
attacks his bodily habits and presents himself as
philosophy’s defender. The audience matters enough that
he speaks loudly for his beloved. His later willingness to
defend even a poorer thesis against the athlete shows how
victory over a person can detach argument from one’s own
belief.

Socrates repeatedly changes the direction of this
competition. He turns disparagement into a request for an
account, asks the athlete to contribute relevant experience,
and gets all three adults to agree about expertise and
measure. When they cannot name the appropriate
educator of the soul, his comparison with Homer’s suitors
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raises a pointed possibility: lovers may resist another
person’s success precisely because it threatens their
standing.

The dialogue does not simply replace erotic rivalry with a
disembodied inquiry. Socrates confesses that beauty
affects him too, and the closing shame and approval
remain social responses. What changes is the standard
under discussion: from the impressive quantity of one’s
learning toward the ability to judge and act rightly.
Whether every participant has learned that lesson is left
less certain than the failure of the cultured lover’s
definitions.

The places. Selected exact attestations and annotated
passages.

«  132a. kai TOVTWV épaotdg — Lovers are among the
people Socrates sees.

¢ 132c. &vtepaotng OV — The second interlocutor is
identified as a rival in love.

* 133b. évdewvidpevog ei¢ TOV &QvtEPXOT)V — An
explicit gesture makes the philosophical
declaration a personal challenge.

In this edition. Burnet’s heading is Erastai. The supplied
apparatus reports that B and T support it and that a later
hand in B’s margin gives Anterastai. The introduction says
the latter is the title used in the Thrasyllan arrangement
preserved by Diogenes Laertius 3.59, with the subtitle “or
On Philosophy” and the classification “ethical.” These are
facts reported by the edition about transmission and
cataloguing, not subtitles spoken within the dialogue. The
same introduction separates traditional inclusion among
Plato’s works from disputed authorship; choosing either
English title cannot settle that dispute.
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See also. Youths, lads, and the beloved (p.186)
Quarreling, contention, and love of victory (p.129) -
Ambition, anxiety, and display (p. 15) - Homer, the suitors,
and the bow (p. 66) - Irony and the two answers (p. 74)

Making best and the end of a craft

BéAtiotog (beltistos); molelv (poiein)

The word. Beltistos means best, a superlative of good;
poiein is to make or do. In the recurring expression
beltistous poiein, the accusative plural describes making
the subjects best. At 137c the subjects are horses or dogs; at
137d human beings are named. The phrase is stronger
than the bare claim that the agent produces some change
or makes things slightly better.

In The Lovers. The new inquiry starts by assigning right
correction to the people capable of making animals best.
This gives the craft an end against which correction can be
assessed. If an intervention is to improve a horse or dog
rather than damage it, its agent must know what good
quality in that kind of animal involves. The next question
adds that the same craft recognizes the decent and
worthless.

The extension to people is philosophically ambitious. A
competence that makes human beings best must
discriminate human quality and punish rightly. Socrates
calls the civic version judicial knowledge and justice. What
counts as best for a human being, however, is not specified
through an independent account of human flourishing.
The animal model supplies the form of the argument,
while the interlocutor’s assents carry it into ethics.

The final identification with temperance and governing
knowledge depends on this initial concentration of
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capacities. If making best, correcting and discriminating
belonged to separable kinds of knowledge, the later
unification would require further argument. The dialogue
instead presents their common ownership as something
sufficiently plausible to accept quickly.

The phrase also answers the earlier problem of usefulness
by changing the relevant goal. The cultivated generalist
sought reputation and breadth; the final sequence
introduces improving and ordering human affairs. That
contrast supports an interpretation of the ending’s
direction, but the text does not explicitly state that
“making people best” is the complete definition of
philosophy.

The places. Selected exact attestations and annotated
passages.

*  137c. Oinep BeAtiotovg — The competent correctors
are the very people who make the animals best.

« 137d. Yjmep PeAtioTovg &vBpwmovg motel — The
improvement claim is explicitly extended to human
beings.

In this edition. The apparatus records alternatives
involving the comparative beltious, “better,” at several
points, while the running text and translation choose the
superlative “best.” A lexicon should explain that chosen
reading rather than silently weaken it to “improve.”
“Improvement” is a convenient description of the
argument’s role, not an exact replacement for every
occurrence.

See also. Punishing rightly and correcting (p. 126) - Decent
and worthless: judging quality (p.36) - Discriminating
persons and deciding cases (p. 42) - Craft and the limits of
expertise (p.31) - Justice, the judge’s knowledge, and
judging (p. 76)
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Master and the master’s craft

Seomdng (despotes); Seomotikn (despotike)

The word. Despotés is a master, a person with authority
over a household and, in the relevant social setting, over
slaves. Despotikeé is the master’s craft or competence. The
English descendant “despot” can imply arbitrary political
tyranny, but the edition’s “master” keeps this household
role distinct from the separately named tyrant.

In The Lovers. The master first appears paired with the
household manager at 138c. Socrates asks how one man
who orders a household rightly is named; the two titles are
accepted, and justice is identified as the knowledge by
which he orders it well. The master is then placed in both
the person list and the craft list joining domestic authority,
political authority and the virtues.

The passage therefore subjects mastery to the same
correctness condition as kingship or judicial action. It does
not begin from bare power to command and conclude that
whatever the master does is just. The person under
examination orders rightly, and the question concerns the
knowledge that makes this possible. At the same time, the
dialogue does not examine or reject the social institution of
slavery. Its normative inquiry operates within that
assumed household world.

There is a revealing contrast with the earlier lover’s praise
of not being a slave to any one pursuit. The cultivated man
values his freedom from technical absorption, but the final
discussion asks whether he possesses the knowledge
appropriate to responsible authority. That is a change
from describing one’s own independence to answering for
one’s treatment and judgment of others.
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The final demand that the philosopher punish while
judging rightly belongs to this domestic setting. No
particular subordinate, offense or form of punishment is
specified. A lexicon can explain the authority relation
without inventing a concrete household scene or turning
the passage into advice about imposing discipline.

The places. Selected exact attestations and annotated
passages.

¢  138c. oikovopog te kai Seomdtng — The master is
introduced within household rule.

 138c. TOMTIKN, &€0mOTIKY), oikovoplky — The
master’s art is distinguished by name but identified
in knowledge with other arts.

In this edition. The supplied edition’s comparison with
Statesman 258e-259c names the master of slaves in the
parallel argument. That context clarifies the social reach of
“master”; it does not warrant silently replacing the Lovers’
shorter title with a complete institutional account.

See also. Household manager and the household art (p. 72)
- Household and responsibility at home (p. 70) - Freedom,
education, and being a slave to one pursuit (p.57) -
Punishing rightly and correcting (p. 126) - Tyrant and the
surprising identity with the king (p. 173)

Menial and the contempt for crafts

Bdavavoog (banausos); 6verso¢ (oneidos)

The word. Banausos is an adjective of contempt associated
with manual or mechanical trades; the edition renders its
plural banausous as “menial.” Oneidos means reproach or
disgrace. At 137b Socrates says that earnest involvement in
the crafts is a disgrace and that those so involved are
called menial. The wording invokes an existing social
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description rather than giving an occupationally neutral
definition.

In The Lovers. This is a revealing point in the refutation.
The craftsmen have just defeated the generalist in the
usefulness test: when help is needed, the doctor and pilot
are preferred. Nevertheless, Socrates now appeals to the
stigma attached to people who devote themselves to crafts.
Useful expertise and high social standing are not
automatically aligned in the world of the conversation.

The remark also turns the cultivated lover’s own standard
back upon him. He proposed learning appropriate to free
men and avoiding the slavery of absorption in one pursuit.
If philosophy is simply earnest involvement in crafts, even
on his selectively intellectual terms, its social description
begins to look embarrassingly close to what he disdains.
The argument’s practical objection and its status objection
are therefore related but not identical.

Readers should resist two simplifications. The passage does
not prove that manual workers are morally bad; the
preceding conclusion concerns the proposed philosopher
under the lover’s account. Nor does it simply abandon the
concept of craft as unworthy, since the next questions
speak of the same craft that improves and punishes, and
the conclusion identifies a single governing craft with
justice and temperance. The hierarchy among kinds of
work is part of the problem, not an unexamined modern
principle the reader must adopt.

The sting of “menial” is social and dramatic. It contributes
to a discussion in which each lover wants admiration and
one looks down on the other’s bodily pursuits. The move
toward self-knowledge may be read as challenging that
premature confidence about what makes a person worthy,
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though the dialogue does not explicitly criticize the
prejudice itself.

The places. Selected exact attestations and annotated
passages.

«  137b. kai dveldog eivon TodTo — The occupation is
described as a disgrace.

*  137b. Bovavoovg kaAeloBaxt — The contemptuous
label is reported as what such people are called.

In this edition. Edition note 23 cites Xenophon’s
Oeconomicus 4.2 for the view that menial crafts are
despised because they damage workers’ bodies. This
supplies historical context as reported by the edition; the
Lovers itself gives no physiological explanation here. The
label should be attributed to the dialogue’s speech, not
endorsed as a description of present-day workers.

See also. Busybody and stooping over things (p.23) -
Freedom, education, and being a slave to one pursuit
(p.57) - Craftsman and specialist (p.34) - Useful and
useless: the decisive test (p. 179) - Reputation, seeming, and
the cultivated audience (p. 138)

Minae, drachmas, and the price
comparison

Uy (mna); Spoyun (drachme); npiaoBat (priasthai)

The word. Mna is a mina, a unit in the monetary
comparison; drachmeé is a drachma. The source uses their
genitive plurals, mnon and drachmon, for the amounts of
the purchase. Priasthai is the infinitive “to buy”; the
attested priaio is a second-person optative within a
hypothetical statement, “you could buy.” The figures
concern the purchase of a skilled person, not the purchase
price of a completed building.
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In The Lovers. Socrates offers five or six minae for a
carpenter and says a top master builder could not be
bought even for ten thousand drachmas. With the edition’s
conversion of a mina to one hundred drachmas, the
carpenter’s range is 500-600 drachmas. Ten thousand is
one hundred minae. It is already more than sixteen times
the higher carpenter price, and the master builder remains
beyond that offered sum.

The asymmetry matters. The carpenter has a stated range,
while the master builder has a rejected amount, a lower
bound on what would suffice rather than an exact price. A
table that assigned “master builder: 10,000 drachmas”
would therefore erase the force of “not even.” Nor can this
small example support a general reconstruction of wages,
purchasing power or ordinary prices across ancient
Greece.

Its philosophical work is comparative. The lover has
separated understanding from handiwork. Socrates places
exceptional understanding at such a height of rarity and
value that acquiring it across several crafts looks
impossible. Monetary magnitude makes the difference in
competence legible, but the issue is how demanding the
proposed education would be. The lover responds by
reducing the required precision, not by contesting the
figures.

The places. Selected exact attestations and annotated
passages.

*  135c. mévte 1) €§ pv@wv — The ordinary carpenter’s
hypothetical price is a range.

« 135c. o0& Gv pupiwv Spayp®dv — The negative
denies that ten thousand drachmas would suffice.

In this edition. The conversion and the comparison with
sixteen carpenters come from edition note 16. No modern
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currency equivalent is offered: the supplied text does not
provide the economic evidence needed for a responsible
conversion. Its own monetary units are sufficient to
explain the scale of the rhetorical contrast.

See also. Carpenter and carpentry (p. 25) - The top master
builder (p. 165) - Freedom, education, and being a slave to
one pursuit (p.57) - Precision and the cost of mastery
(p- 124)

Moderation and measure

HETpLog (metrios); &uetpog (ametros); HETPIwG (Mmetrios);
HETpov (metron)

The word. Metrios means measured, appropriate in
measure, or moderate; ametros means unmeasured or
immoderate. Metrios is the adverb, “in moderation.”
Metron means a measure and supplies the family’s
underlying notion, although that noun is not the form used
in the key argument. The recurring adjective is often
neuter plural, ta metria, “what is moderate,” allowing
exercises, food, and subjects of learning to share a
description without becoming the same kind of thing.

“Moderate” does not necessarily mean the mathematical
midpoint between two fixed amounts. It names what keeps
to the appropriate measure. Nor is it automatically
interchangeable with the later ethical term sophrosyne,
temperance. The argument about metria concerns suitable
quantity and kind; the later identification of temperance
with self-knowledge requires its own steps.

In The Lovers. The athlete introduces moderation as an
alternative to the cultured lover’s inference from
insufficiently few exercises to beneficially many. Socrates
makes the correction explicit: neither many nor few
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labors, but moderate ones, produce bodily good condition.
The speaker then concedes the same about food, other
bodily matters, and what is supplied to the soul.
Moderation is doing argumentative work because it
distinguishes a pursuit’s amount from its success.

The questions at 134e show why this is not a self-applying
slogan. A doctor or trainer can tell what bodily exertions
and food are suitable; a farmer can judge the sowing of
seeds. Who can tell how many and what kind of learning-
subjects should be planted in a soul? The agreement on
moderation yields a problem about authority and
expertise rather than an easy answer to philosophy’s
identity. Saying “do a moderate amount” is inadequate
unless one can recognize the relevant measure.

The cultured lover later retrieves the adverb for his
generalist ideal: the philosopher has laid hold of all crafts
“in moderation.” That use sounds as though the earlier
lesson has been learned. But it may shift the issue from a
beneficially judged curriculum to deliberately incomplete
familiarity with many pursuits. Socrates asks what this
person is actually useful for when a specialist is available.
The recurrence of the same word thus does not guarantee
the same substantive standard.

A careful reading neither turns the passage into an attack
on learning nor imports an independently established
doctrine of a golden mean. What is secured within the
conversation is that indiscriminate quantity does not
explain a pursuit’s goodness. What remains contested is
the competence needed to determine and act by the right
measure.
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The places. Selected exact attestations and annotated
passages.

¢ 134a.1) &ano T®v petpiwv; — The athlete is invited to
contrast many labors with moderate ones.

o 134d. T pétplx welel §j T &petpa — Moderation
and immoderation are contrasted for what reaches
the soul.

*  134e. 0mO0ox kai 0molo pétplor — The right measure
includes quantity and kind.
¢« 136b. &M& m&vtwv peTpiwg €@Ripbot — The
cultured lover later reuses moderation for broad,
non-specialist familiarity.
In this edition. The edition’s Key Words explicitly derives
metrios from metron and keeps “moderate” across the
early argument. It renders metrios at 136b “in
moderation,” noting that another volume in the series uses
“adequately” in a different context. That choice keeps the
echo audible. The apparatus also records editorial
interventions at 134d where the beneficial effect of
moderate amounts is stated; the article follows the
supplied Burnet text without claiming manuscript
unanimity.
See also. Labor and much labor (p.86) - Learning and
much learning (p.92) - Doctor and trainer as judges of
measure (p.44) - Farmer, seeds, planting, and sowing
(p. 48) - The soul as the recipient of learning (p.163) -
Subjects of learning (p. 155)
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Music and literary culture

Hovatkn (mousike)

The word. Mousike is the art or cultivation associated with
the Muses. In the educational setting of the dialogue it
embraces poetry, song, and letters, not only what modern
English ordinarily calls music. The edition keeps “music”
in the narrative and explains the wider range in a note.
Calling the interlocutor “the musician” is therefore a
convenient designation, not evidence that he plays a
named instrument or works as a professional performer.

The Greek says that he has spent his time concerning
mousike. This contrasts with the other lover’s gymnastics.
Neither statement amounts to a full educational
biography, and neither names the man. The relative
description “wiser” belongs to his claim and later
narrative designation, not to the lexical meaning of
mousike.

In The Lovers. The cultured lover makes philosophy a
mark of personal standing. He rebukes Socrates for even
asking an athlete’s opinion and declares, loudly before his
beloved, that he would not consider himself a man if he
thought philosophizing shameful. When asked what
philosophy is, he answers with a verse of Solon. The
answer shows literary resources at work, but possession of
a quotation does not settle what follows from it. Socrates
restates the claim as “much learning” and tests it by
comparison with bodily training.

His culture is not depicted as wholly empty. He can follow
questions, offer distinctions, and concede a point against
his public interest. Yet it repeatedly serves comparison
with others: he wants reputation, the appearance of
accomplishment, and victory over his rival. The criticism
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falls on turning cultivation into a sufficient account of
philosophy.

The article’s label must not settle disputed identity. The
edition reports a later conditional suggestion that the
unnamed speaker concerned with the pentathlete image
could be Democritus. That external suggestion does not
override the dialogue’s decision to leave its cultured
interlocutor unnamed.

The places. Selected exact attestations and annotated
passages.

. 132d. mept povoknv SateTplpwe — The narrator
identifies the man’s sphere of cultivation.

« 133c. Ti & &Aho ye 1) katk TO ZOAwvog; — His
definition is introduced through the authority of a
poet.

In this edition. The note at 132d is brief but decisive:
mousikeé meant “poetry, song and letters, not music alone.”
The introduction accordingly calls the man a lover of
music and letters and sometimes “the musician.” Its
interpretation should be kept distinct from details not
supplied: no curriculum, teacher, instrument, or
profession is given. The opening apparatus also records
sophoteron, “wiser,” in T against sophotaton, “wisest,” in B;
Burnet’s edited text follows the comparative,
strengthening the need to distinguish a claim to
superiority from established wisdom.

See also. Wisdom and the claim to be wiser (p. 182) - Solon
and learning as one grows old (p.151) - Learning and
much learning (p.92) - Ambition, anxiety, and display
(p. 15) - Gymnastics and the lover of exercise (p. 63)
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Oenopides

Oivomiéng (Oinopides)

The word. Oinopidés is the Greek personal name
conventionally written Oenopides in English. The opening
has Oinopidou, its genitive, governed by “about.” It
completes the wuncertain alternative “either about
Anaxagoras or about Oenopides.” Naming him does not
identify the exact claim being disputed, since Socrates
explicitly could not hear the conversation well.

In The Lovers. The immediate visual evidence is
unusually concrete: drawn circles and hands imitating
inclinations. That combination allows the name to suggest
a mathematical or astronomical subject without turning
the opening into a technical lesson. The bodily gestures are
themselves a form of explanation, so the scene already
complicates the later opposition between being
experienced in words and being experienced in deeds.
Intellectual activity here involves drawing and miming as
well as speaking.

Oenopides has no further role as an authority. Neither
rival quotes him, and Socrates never asks whether one of
his propositions is correct. The transition instead asks
whether an activity contemptuously called philosophizing
is fine, and then what that activity is. An entry about
Oenopides consequently illuminates the starting scene; it
cannot recover an otherwise lost debate between the boys.

The attraction of linking the inclinations to a specific
astronomical discovery is understandable, but a plausible
background remains different from a textual assertion.
The indefinite “some inclinations” and the narrator’s
repeated “appeared” keep the subject partially open.
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The places. Selected exact attestations and annotated
passages.

« 132b. 1| mept Oivomidov épiletv — The second
possible subject of the boys’ discussion.

In this edition. The note at 132a-b identifies Oenopides of
Chios as a fifth-century mathematician and astronomer
and reports that he first found the slant of the zodiac, on
Eudemus’ authority as preserved in Theon of Smyrna,
page 198 Hiller. The edition then says the inclinations “can
be read” as one circle’s tilt relative to another. That
wording marks an interpretation. It should not be
strengthened into a claim that the text names the zodiac,
specifies an angle, or attributes the boys’ particular
diagram to Oenopides. The English spelling and Greek
transliteration are two renderings of the same name.

See also. Anaxagoras (p.17) - Circles, drawing, and
inclinations (p. 27) - Things up in the sky (p. 171)

One, many, and the claim to one craft

el (heis); moAAoi (polloi); avTEG (autos); TAVTOV (tauton)

The word. Heis is one; the feminine mia and neuter hen
belong to the same numeral. Polloi is many, with number
and case changing according to its noun. Autos has several
uses, including “himself” and “the same”; the construction
with the article gives “the same craft.” Tauton is a
contraction of to auto, “the same thing.” These small words
perform much of the late argument’s work, but sameness
of a capacity is different from sameness of every person
who exercises it.

In The Lovers. At 137d the interlocutor agrees that the
craft which improves, punishes and distinguishes one
human being does so for many, and conversely. Socrates
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extends the pattern to horses and all the other cases. At
137e the formulation becomes knowledge of one and
many: whoever knows one will know many; whoever is
ignorant of many is ignorant of one. The intended force
appears to be that a craft’s standards apply across its
domain, not that acquaintance with one individual
magically supplies acquaintance with everyone.

That charitable reading is still an interpretation of a
compressed claim. The text gives no detailed argument
about general concepts, expertise or exceptions. The
further step to self-knowledge treats the self as one
member of the many whose quality the knowledge
discriminates. Yet, in the animal illustrations, the knower
has changed from trainer to animal. The unity of subject
matter does not by itself establish the unity of the knowing
subject.

“Same” then coordinates two virtues. The knowledge by
which one punishes rightly is justice; the knowledge by
which one distinguishes self and others is temperance.
Because both were assigned to one capacity, Socrates calls
justice and temperance the same. The claim is stronger
than saying they usually cooperate or are both desirable.

The governing list makes the same move across roles.
Statesman, king, tyrant, household manager and master
are associated with one craft of right ordering. At 138c the
formulation first aligns the persons and then the arts and
virtues. It should not be paraphrased as every actual king,
tyrant and householder being equally just or being
numerically the same individual. The preceding questions
stipulate someone who orders rightly. The argument
identifies knowledge under different role descriptions.

This article’s theme therefore differs from the earlier
objection to much learning. The goal is not merely to
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replace many subjects with a single subject. It is to
establish a wunity among capacities that the lover’s
education had treated as occasions for second-hand
participation.

The places. Selected exact attestations and annotated
passages.

¢ 137d. kai 1jTig éva, ko ToAAovg — The craft’s reach
is extended from one to many.

« 138b. TovTtOV Gpa €otl kal Swaoovvn Kol
cw@poovvn — The two virtues are asserted to be
the same thing.

« 138c. kai pia Téxvn €otiv — The list of governing
roles culminates in one craft.

In this edition. The edition’s introduction marks the
one/many transition and the later identifications as
unusually short. Its caution is valuable: a lexicon can
reconstruct the likely general-competence principle
without presenting that reconstruction as an explicit proof
supplied by the dialogue.

See also. Craft and the limits of expertise (p. 31) - Knowing
and being ignorant (p.80) - Horses, dogs, oxen, and the
change of knower (p.68) - Knowing oneself and one’s
quality (p.83) - Temperance as self-knowledge (p.157) -
Justice, the judge’s knowledge, and judging (p.76)
Statesman and the political craft (p. 153)

Pentathlete and the generalist ideal

mévtabAog (pentathlos)

The word. Pentathlos means a pentathlete, a competitor in
the five-event contest. Edition note 17 lists running, long
jump, discus, javelin and wrestling. The plural pentathloi
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at 135e introduces the athletic comparison; the singular
pentathlo at 136a is the person to whom the philosopher
has been likened. The dialogue itself names running and
wrestling as the examples relevant to its comparison,
without listing the other events.

In The Lovers. Socrates offers the image while still
professing uncertainty about the lover’s account. The
pentathlete falls short of a specialist racer at racing and of
a specialist wrestler at wrestling, but surpasses the other
athletes. Applied to education, this means second rank in
the understanding of each craft and superiority to other
nonspecialists. It does not mean winning every event,
being the best athlete overall by a calculated aggregate, or
merely knowing a few disconnected facts.

The cultivated lover welcomes the analogy. It allows him
to describe breadth as an achievement: he is independent
of any one pursuit and has laid hold of all in moderation.
There is also dramatic irony in the use of an athletic image
to flatter the man who had disparaged his athletic rival.
Socrates explains the intellectual’s identity through the
very world the intellectual has treated with contempt.

Once the analogy has been accepted, Socrates asks what
these runners-up are useful for. In the immediate crises of
illness and storm, the specialists who beat them in the
relevant event are precisely the people one wants. The
favorable ranking against everybody else no longer settles
the issue. The argument has moved from comparative
accomplishment to a practical demand.

At 138e Socrates explicitly brings the pentathlete back.
Should the philosopher be second here too, in the judging
and ordering just identified with justice and temperance?
The accepted answer is no. One’s household and entrusted
decisions require responsible leadership. The analogy is
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therefore first accepted as a model of cultivated breadth,
then rejected as a sufficient model for philosophy. Its
explanatory usefulness does not make it the dialogue’s
final ideal.

The places. Selected exact attestations and annotated
passages.
« 135e. ol mévtabloL TMPOC TOVUG SPOpEXC 1) TOUG
moloxtotd¢ — The comparison is with event
specialists.

¢ 136a. amelk&oog avTOV TQ® TeEVIdOAw — The lover
warmly accepts Socrates’ likeness.

«  138e. mévta®Aov aDTOV Setv elvan kai DITOKPOV —
The ending reopens and rejects the second-place
ideal in its crucial field.

In this edition. According to edition note 17, Diogenes
Laertius reports that Thrasyllus conditionally identified
the speaker behind this ideal with Democritus, “if” the
dialogue is Plato’s. This is an ancient interpretation
reported by the edition, not a personal name supplied by
the dialogue. The anonymous lover should not simply be
relabeled Democritus.*

See also. Racers, wrestlers, and event-specific excellence
(p. 133) - Runner-up: just under the top (p.140) - Second
prizes and refusing second place (p.143) - Freedom,
education, and being a slave to one pursuit (p. 57) - Useful
and useless: the decisive test (p. 179) - Leading rather than
remaining second (p. 90)

* The edition locates the report at Diogenes Laertius 9.37. Its conditional
wording bears on the ancient reception and attribution of the dialogue
as well as on the identity conjecture.
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Perplexity and looking another way

amopla (aporia); dBvueiv (athymein); okomeiv (skopein)

The word. Aporia means perplexity, being at a loss or
without a clear way forward. Athymein means to lose
heart or become dispirited. Skopein means to look into or
examine. The three words distinguish an intellectual
impasse, an emotional response to it, and an activity that
may continue despite it. Aporia is not synonymous with
despair, and losing one proposed route is not proof that no
route exists.

The first occurrence is “full of perplexity,” the second “in
perplexity.” Both are plural first-person expressions in
Socrates’ narration or speech. Their scope matters: the
difficulty is not assigned exclusively to the interlocutor
whose definition has failed.

In The Lovers. The group reaches perplexity when asked
who can judge how many and what sort of learning-
subjects should be planted in a soul. Earlier examples have
established that one should consult doctor, trainer, or
farmer in the appropriate domain. The failure is thus
specific: they cannot identify the corresponding
educational authority. It is not simply that they have
forgotten the topic or run out of quotations.

Socrates includes himself among those at a loss and
teasingly proposes asking the lads. The joke tests whether
a concern for status might prevent them from seeking
help. The Homeric analogy to suitors and bow makes that
possibility vivid, but no actual answer from the boys
follows. Perplexity opens a question about how to
continue, not merely about what proposition to believe.

Seeing the lovers lose heart over the argument, Socrates
tries to examine the issue another way. He asks which
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subjects the philosopher must learn. The revised inquiry
retains the problem of education while shifting from
maximal amount to selection. The cultured lover then
proposes reputation as a criterion, giving the conversation
a fresh thesis to test.

This is not a dialogue that simply ends in aporia. It moves
on to a lengthy critique of the generalist and then to self-
knowledge and judgment. Conversely, its later movement
does not erase the honesty of the earlier impasse or supply
a detailed retrospective answer about curricula. The
shared uncertainty remains an important check on
interpreting Socrates’ dramatic authority as omniscience.

The places. Selected exact attestations and annotated
passages.
«  135a. amopiag peotol Npev &mavte¢ — The entire
group, including the narrator, is full of perplexity.

« 135a. &meldn Muelg €v amopi €opév — Socrates
names their shared condition before proposing
help.

¢ 135a. &AM émelpwunv okomelv — He responds by
trying to examine the problem another way.

In this edition. The edition uses “perplexity” twice at 135a
and keeps skopein as “look into,” its regular method verb.
The introduction highlights “we were all of us” in its
account of the first argument. At 135a7 the apparatus and
Editorial Note also draw attention to the reconstructed
wording of the new curricular question. That textual detail
should not distract from the clear narrative transition:
recognized difficulty is followed by another attempt at
inquiry.

See also. Questions, answers, and what a thing is (p. 131) -
Farmer, seeds, planting, and sowing (p.48) - Subjects of
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learning (p. 155) - Homer, the suitors, and the bow (p. 66) -
Socrates (p. 148)

Philosophy and philosophizing

@tlooopiac  (philosophia), @iAocopéw  (philosophed),
@tAdoo@oc (philosophos)

The word. Philosophia is philosophy: the pursuit
associated with loving wisdom. Philosophed is the
corresponding verb, to philosophize; philosophos names a
philosopher or qualifies a person as philosophical. The
dialogue repeatedly uses the infinitive philosophein, “to
philosophize”, often with the article, so that an activity
becomes the subject of inquiry. These related forms do not
supply a definition simply by being recognized. Nor does
their connection with wisdom decide whether
philosophizing consists in collecting information,
understanding crafts, knowing oneself, or exercising
judgement.

The term is socially contested from its first appearance.
One person can use it contemptuously of what another
regards as indispensable to a worthy life. Its English
equivalents are familiar enough to conceal that contest.
Reading every occurrence as a settled university discipline
would import an institutional definition that the
conversation is trying to find.

In The Lovers. At 132b the athlete attaches philosophizing
to prattle about the heavens. His rival answers that he
would hardly count himself, or anyone else with that
opinion, a human being if he regarded philosophizing as
shameful. These opposed evaluations precede an account
of the activity. Socrates reverses the order at 133b—c: first
ask what it is, then what makes it fine or shameful. The
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dialogue thus tests not only a definition but the authority
of people who confidently praise or blame philosophy.

The educated lover first offers lifelong learning on Solon’s
model, which Socrates condenses as much learning. The
bodily training analogy dislodges quantity as a sufficient
criterion: moderate inputs benefit, and someone must
judge their kind and amount. At 135a-d the lover replaces
quantity with cultivated breadth across crafts. His
philosopher need not be a precise specialist but must
follow a specialist’s speech and contribute a judgement
better than the surrounding non-specialists. The
pentathlete image gives this position a flattering social
shape.

The test of use turns the compliment into a difficulty. A
doctor is preferred in illness and a pilot in a storm. Under
the lover’s account, Socrates says, the philosopher
becomes useless wherever experts exist. The qualification
“under your account” is crucial: this is a challenge to the
accepted model, not the narrator’s final verdict that
philosophers have no value. At 137b Socrates expressly
suspects that philosophers are not as the argument has
made them appear and says that philosophizing must be
something else.

The final movement connects improvement, right
punishment, discrimination of character, self-knowledge,
temperance, justice and rule. It concludes that the
philosopher cannot remain second in ordering his own
household or responding to friends and city. This gives a
positive direction to the inquiry, but the last sentence
about philosophizing is negative: it is far from much
learning and occupation with crafts. The text does not
explicitly decide whether philosophy is the common
governing craft, knowledge of that craft, or the pursuit of
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it. A reading that sees responsible self-knowledge as the
intended answer has substantial support; it remains an
interpretation of the movement rather than a quotation of
a completed definition.

The places. Selected exact attestations and annotated
passages.

* 132b. @Avapobol @Lroco@obvtec — The athlete
joins philosophizing to talking nonsense, making
the word part of the dramatic dispute.

 133c. 61t €oTv TO QPLAocOPelVv — The inquiry now
asks what philosophizing is before accepting its
value.

«  135e. olov Aéyelc TOV PLA6GoPov &vSpa — The focus
becomes what sort of person the proposed
education produces.

« 137a. kat& ye TOV 0Ov Ad6yov — The adverse
conclusion is expressly tied to the interlocutor’s
account.

¢ 137b. un& 1) ToUTO PLAocOPElVY — Socrates reopens
the account instead of accepting philosophy’s
alleged uselessness.

¢ 139a. 10 QLoco@elv ToAvpaBic Te elvat kai 1) Tepl
T0¢ TéYVag paypateio — Within the governing “far
from”, the closing words reject the two accounts
rather than state an explicit positive definition.

In this edition. The edition keeps “philosophy”,
“philosophize” and “philosopher” as stable equivalents. At
136a the perfect participle me@iAoco@nkota becomes “the
man who has philosophized”, preserving the activity that
has produced the supposed generalist. The translation
does not routinely replace the family with “love of
wisdom”, so the lexical relationship has to be heard

119



through the other loves of the dialogue: honour, exercise
and victory.

The ending is rendered “far from being either much
learning or busying oneself with the crafts”. This wording
prevents an English “not both” reading that would leave
one rejected account intact. At 137b the plural “they are
not so” concerns the philosophers just called base and
useless. Both details matter to the transition from
refutation toward the final demand.

See also. Learning and much learning (p.92) - Wisdom
and the claim to be wiser (p. 182) - Useful and useless: the
decisive test (p.179) - Knowing oneself and one’s quality
(p. 83) - Temperance as self-knowledge (p. 157) - Justice, the
judge’s knowledge, and judging (p.76) - Pentathlete and
the generalist ideal (p. 112)

Pilot and entrusting responsibility

kvBepvntne (kyberneétes); émtpémetv (epitrepein)

The word. Kybernétés is a pilot or helmsman, the person
who directs the ship. Epitrepein is to entrust, allow or
commit something to someone; its precise object
determines the sense. In the storm one entrusts oneself
and one’s belongings to the pilot. At the end the same verb
family concerns entrusting a household or an arbitration.
Its recurrence connects competent action with the
acceptance or delegation of responsibility.

In The Lovers. The pilot is selected without hesitation at
136d. This is not a claim that navigation encompasses all
knowledge, but that the relevant craft governs the relevant
danger. The lover’s philosophical generalist remains less
competent in that domain. The choice gives concrete
meaning to the abstract question of usefulness.
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A striking reversal follows at 138e. The philosopher is told
not to entrust his own household to another. The earlier
example approved entrustment to an expert; the later
question insists on a task he must himself perform. The
natural reading is not a ban on all delegation or specialist
assistance. The difference is the sphere of responsibility
being claimed for philosophy: rightful judgment and
ordering must be something the philosopher can actually
exercise.

Friends may then entrust arbitrations to him. Here he is
the recipient of trust rather than its giver. The sequence
runs from choosing a reliable pilot, to refusing to evade
one’s household responsibility, to proving reliable for
others. It turns the educated spectator into a potential
decision-maker whose competence matters to people
depending on him.

This connection is argumentative rather than lexical
magic. The same verb can describe different lawful or
customary arrangements, and the text does not derive a
universal political theory from it. What it does is expose a
common practical demand: a person trusted with
important matters must know enough to do the work
rightly, not merely appear cultivated in conversation.

The places. Selected exact attestations and annotated
passages.
¢ 136d. T® kvBepvnTn 1| T® PLA0CO0QEW — The storm
makes the choice of the appropriate practitioner
explicit.
¢ 138e. v avToD oikiav ok GAAQ EMITPETTEOV —
Responsibility for one’s own household is not to be
passed off.
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« 138e. oi @idol a0vT® Swxitag emtpénwowv — The
philosopher may himself receive friends’ trust in
arbitration.

In this edition. “Pilot” is the edition’s rendering
throughout this example. The repeated English “entrust”
makes a connection that would be obscured by translating
the later occurrences only as “give” or “allow.” The passage
does not specify the legal form of either nautical or
arbitral responsibility.

See also. The ship in a storm (p.162) - Household and
responsibility at home (p.70) - Friends and entrusted
arbitrations (p. 59) - Leading rather than remaining second
(p. 90) - Useful and useless: the decisive test (p. 179)

Prattling and talking nonsense

adoAeayeiv (adoleschein); pAvapeiv (phlyarein)

The word. Adoleschein means to prattle, to engage in talk
dismissed as idle or excessively minute. Phlyarein means
to talk nonsense or chatter foolishly. These infinitives are
dictionary forms; the opening prints the finite plurals
adoleschousi and phlyarousi, “they prattle” and “they talk
nonsense.” The verbs evaluate the quality or worth of
speech, rather than merely recording that people
converse.

The two verbs need not name two separate activities. The
athlete piles them onto one scene, while “philosophizing”
tells how he classifies what the boys are doing. His
contempt is stronger than an admission that he cannot
follow their discussion. It announces that the pursuit is
beneath respect.

In The Lovers. The first philosophical issue grows out of
this careless-looking dismissal. Socrates asks whether
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philosophizing is shameful and why the lover speaks so
harshly. His rival then tries to discredit the athlete through
a story about eating, sleeping, and wrestling. At that stage
neither opponent has explained philosophy: one
condemns a caricature and the other defends a badge of
culture. Socrates’ later definitional question exposes the
lack on both sides.

Prattle is also an important counterpoint to “words and
deeds.” The athlete disclaims verbal expertise, but he is
capable of a verbally effective and substantively relevant
retort about moderate exercise. The cultured lover is
fluent, yet his fluent defense of much learning fails. The
distinction the scene encourages is therefore not speech
against silence, but speech that can answer for itself
against speech whose main work is display or abuse.

The ending does not vindicate the initial insult without
qualification. Socrates explicitly resists the claim that
philosophers are base and useless. What is refuted is a
particular account of philosophical accomplishment.
Treating “prattle” as the author’s final verdict would miss
that rescue and the later positive requirements of
judgment.

The places. Selected exact attestations and annotated
passages.

«  132bh. &Solecyobol pév obv obtoi ye — The athlete
characterizes the lads’ earnest conversation as
prattle.

. 132b. ki @Avapodol @uloco@odvteg — Nonsense-
talk and philosophizing are contemptuously joined
in his description.

In this edition. The edition’s note links adoleschein and
talk of the heavens with the vocabulary of comedy, citing
Clouds 1480 and 1485 and the Phaedo’s denial that even a
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comic poet could accuse Socrates of prattling at 70b-
c. These parallels explain a recognizable tone, not a proof
of direct borrowing. “Talking nonsense” retains phlyarein
as a second dismissive verb; reducing the whole sentence
to “they are philosophizing” would lose the provocation
that starts the argument.

See also. Things up in the sky (p.171) - Words and deeds
(p- 184) - Questions, answers, and what a thing is (p. 131) -
Gymnastics and the lover of exercise (p. 63) - Music and
literary culture (p. 107)

Precision and the cost of mastery

akplBa¢ (akribos); akpifeta (akribeia)

The word. Akribos means precisely or with exact
knowledge; akribeia is precision or exactness. At 135d the
adverb characterizes knowing a craft as its actual
possessor knows it. At 136a the noun names the level to
which the lover’s philosopher deliberately avoids laboring
at a subject. Neither expression denotes mere verbal
fastidiousness: both concern depth of competence.

In The Lovers. Precision enters when the building
example threatens to make the lover’s program
impossible. If the understanding to be acquired is that of
the top master builder, even two crafts may exceed one
learner’s capacity. The lover corrects Socrates: the
philosopher need not know each craft precisely, but
should know it in the way appropriate to a free and
educated person. Precision thus marks the line between
the practitioner and the informed participant.

The distinction has an intelligible motivation. The lover
thinks exact labor in one pursuit leaves all other pursuits
behind. The philosopher should avoid that imbalance and
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touch everything moderately. His ideal is not ignorance; it
combines a considerable degree of understanding with
refusal of exhaustive specialization. The pentathlete
represents this as a rank just below the specialists and
above everyone else.

Socrates then changes the evaluative test. On the lover’s
account, precision appears costly because it narrows a life.
In the cases of sickness and storm, its absence is costly
because somebody’s health or safety depends on correct
action. The same division of labor that limits an expert’s
range now makes that expert the preferred person to trust.
The dialogue does not measure how much learning a
generalist actually needs, or establish that intellectual
breadth has no value; it asks whether this breadth can
constitute philosophy and its alleged usefulness.

The closing responsibilities imply that there is at least one
sphere where a philosopher cannot settle for second place.
Yet the text never simply says “philosophy is precision.” It
changes the field and standard of obligation: one must
judge rightly in one’s household and in matters entrusted
by friends or the city. The earlier educational problem,
how to determine the proper measure of learning for the
soul, is approached through responsible knowledge rather
than a new quantitative rule.

The places. Selected exact attestations and annotated
passages.

«  135d. &kpp®OG HoTep XVTOV TOV TV TEXYVNV EXOVTX
— The specialist’s exact knowledge is explicitly
excluded from the proposal.

« 136a. und’ &ig¢ Vv axpifelorv undev Siamemovnkéval
— Labor to the point of precision is treated as a
threat to breadth.

125



In this edition. The English “precisely” and “precision”
preserve the word-family connection. The edition also uses
“have labored at” for diapeponékenai, which recalls the
earlier argument about much and moderate labor. That
connection is suggestive, but the later claim that technical
depth crowds out other pursuits is the lover’s own defense,
not the athlete’s earlier training advice.

See also. Understanding and handiwork (p. 175) - The top
master builder (p. 165) - Freedom, education, and being a
slave to one pursuit (p. 57) - Runner-up: just under the top
(p. 140) - Leading rather than remaining second (p.90) -
Moderation and measure (p. 104)

Punishing rightly and correcting

koAalewv (kolazein); 6p6@¢ (orthos)

The word. Kolazein is to check, correct, chastise or punish.
The edition consistently chooses “punish,” for animals as
well as humans. Orthos means rightly or correctly. The
adverb is indispensable: the argument concerns competent
and justified correction, not simply the capacity to inflict a
penalty. The later adjective and verb family for unruliness
recalls the condition of being unchastened.

The possible corrective sense should not be used to make
every occurrence gentle, while the translation “punish”
should not be used to add unspecified harshness. No
particular technique or penalty is described. What is
examined is the knowledge required to act rightly.

In The Lovers. Socrates restarts from horses and dogs.
Who knows how to punish them rightly? The very people
who make them best. The interlocutor accepts that one
craft performs both tasks. Socrates then adds
discrimination: the craft must also recognize decent and
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worthless animals. Corrective activity is thereby connected
both to an end, improvement, and to a judgment about the
subject’s condition.

The claim is extended to human beings at 137c-d. A craft
that makes people best also punishes rightly and
discriminates good from bad quality. Judicial knowledge is
then identified as the knowledge that rightly punishes the
unruly and lawbreaking in cities, and this is called justice.
The sequence assumes a close link between human
improvement and just punishment rather than arguing
separately for every case in which a penalty might be due.

When self-knowledge has been identified with
temperance, Socrates returns to the shared knowledge of
punishment. What enables right punishment is justice;
what distinguishes oneself and others is temperance. Since
the same knowledge does both, justice and temperance are
declared identical. Punishment is thus not an incidental
legal example: it is the bridge connecting practical
authority with knowledge of human quality.

At 138e the philosopher must himself punish while judging
rightly if his household is to be well ordered. The demand
contrasts responsible action with the lover’s earlier role as
an educated listener. Yet the claim remains conditioned by
right judgment and good order. It does not authorize
arbitrary power, establish that every household problem
requires punishment or state that force alone constitutes
philosophy.

A critical reading can ask whether improvement,
discrimination and judicial authority truly belong to one
competence, and whether expertise about others
automatically gives self-knowledge. Those are the
substantive links the dialogue compresses. Keeping
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“rightly” visible prevents the discussion from being
reduced to a celebration of domination.

The places. Selected exact attestations and annotated
passages.
* 137c. 'H avt) &pa €YV PeAtioTovg Te ToLlEl kal
KoAG{el 0pB®¢ — Improvement and correct
punishment are assigned to the same craft.

«  137d. &koAaotaivovTag Kol Topavopodvtag 0pe®dS
koA&{et — The civic application specifies unruliness
and lawbreaking.

« 138e. avTOV koAaotéov Sik&lovta 6pB&¢ — The
household demand combines personal action with
right judging.

In this edition. The Key Words and note 25 explain the
family connection between punishment and unruliness.
The repeated “punish” in English makes the continuity
from animal training to civic and household justice stark.
It is legitimate to examine that continuity rather than
smoothing the animals into “training” and humans into
“sentencing,” as if the passage itself made two different
claims.

See also. Making best and the end of a craft (p.97) -
Unruliness and breaking the law (p.177) - Justice, the
judge’s knowledge, and judging (p.76) - Discriminating
persons and deciding cases (p. 42) - Knowing oneself and
one’s quality (p. 83) - Household and responsibility at home
(p- 70)
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Quarreling, contention, and love of
victory

épic (eris); épilerv (erizein); @ilovikelv (philonikein);
vméBeotc (hypothesis)

The word. Eris means strife or quarrel, and erizein is to
quarrel or dispute. Philonikein means to strive for victory,
literally to love winning. Hypothesis here is a position laid
down for argument, not necessarily a modern scientific
hypothesis to be experimentally tested. These terms
distinguish an encounter’s contentious manner, its
competitive aim, and the proposition being defended.

A disagreement can be earnest without being dishonest.
The two lads begin by erizein, but Socrates has not heard
enough to assess their reasons. Philonikein becomes
especially problematic when the cultured lover links it
with arguing contrary to his own opinion.

In The Lovers. The beginning places the boys in dispute
and the adults in erotic rivalry. As the adults become the
main speakers, the boys stop their quarrel and listen.
Competition has not disappeared; it changes form. The
cultured man claims he would gladly contest matters with
his rival and could defend the position he laid down even
if it were poorer. The remark makes skill at winning
independent of the thesis’s quality.

Toward Socrates, however, he says he has no need to strive
for victory against his own opinion. He then concedes that
moderate, not many, exercises produce good condition.
The two audiences elicit two declared standards. His
statement may show a real willingness to submit to
Socratic correction, an effort to save face by presenting a
forced concession as voluntary, or both. The text does not
decide the psychology for us.
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Socrates also uses contest language. After the athlete’s
intervention he asks whether the cultured rival is fighting
out the argument against the two of them. That numerical
alliance can add social pressure, but its force should not
replace the evidence from training. For the inquiry to test
a sincerely held position, agreement must answer to what
the speakers actually judge.

The closing requirement that a philosopher lead in matters
of judgment should not be equated without qualification
with the earlier love of winning. Leadership there is tied to
responsible competence. The opening rivalry seeks
superiority before a beloved; the later question concerns
duties to one’s household, friends, and city. The text’s
reuse of rank and precedence invites comparison while
keeping the purposes distinguishable.

The places. Selected exact attestations and annotated
passages.
« 132a. &vo T@®Vv pepokinv épilovte — The opening
dispute belongs first to the lads.
*  134c. Bonbfican Tfj voBEceL v VmeBEunv — The
cultured lover boasts of defending the position he
has laid down.

 134c. mopx S6&av @uUlovikelv — He disclaims
striving for victory against his own opinion when
speaking with Socrates.

In this edition. The note at 132b makes philonikein part of
the recurring family of love-compounds. The English keeps
“strive for victory” at 134c, while translating hypothesis as
“the position I laid down.” Its final review restores the
paired phrasing “with this fellow ... with you, however,”
mirroring the earlier double answer about exercise. That
repetition helps show that the competitive distortion is a
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pattern within the scene rather than a single accidental
outburst.

See also. Lovers, rival lovers, and the title (p. 95) - Irony
and the two answers (p.74) - Ambition, anxiety, and
display (p.15) - Words and deeds (p.184) - Questions,
answers, and what a thing is (p. 131)

Questions, answers, and what a thing is

gpwtdv (erdtan); amokpivecbat (apokrinesthai); ti éottv (ti
estin)

The word. Erotan means to ask or question; apokrinesthai
means to answer. Ti estin means “what is it?” or, with an
expressed subject, “what is [the thing]?” Here ti asks
“what,” and estin is “is.” The expression is a question, not a
technical noun for a definition. “Definition” names the
explanatory demand the question makes in this context.

The dialogue repeatedly separates answering from merely
replying. The athlete has given an answer at 132b, but its
harshness leads to another question. The cultured rival
claims he could answer more finely, but that claim makes
him responsible for stating what the praised activity
actually is. A confident response is not yet an adequate
account.

In The Lovers. At 133b Socrates asks whether one can
know that anything is fine or shameful while not knowing
at all what it is. His interlocutor denies that possibility and
then says he knows what philosophizing is. “What is it,
then?” follows. The movement places a burden on
evaluative confidence: praise and blame must answer to
some understanding of their object. It does not establish,
independently and for every possible case, a general
epistemological theorem that no partial recognition is
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possible without a complete definition. The premise is
secured by agreement in this conversation.

The first answer quotes Solon and expands his lifelong
learning into learning as much as possible. Socrates does
not immediately discard it. He says it initially seemed to
have substance, thinks it over, and asks whether it
amounts to much learning. This restatement gives the
interlocutor an opportunity to own the proposition being
tested. It also reveals a shift from an admirable life-
practice to a quantitative criterion.

As the discussion proceeds, questions ask what produces
benefit, whom one should consult, and what sort of
subjects should be learned. The inquiry is therefore not
confined to dictionary substitution. It probes the
conditions under which a proposed account would count
as good and useful. When one approach ends in perplexity,
Socrates tries another rather than declaring all inquiry
impossible.

The closing negative result matters for the opening
question. Philosophy is said to be far from much learning
and preoccupation with crafts, but no fresh ti estin answer
is formally announced. A reader may infer a positive
orientation toward self-knowledge and judgment; the
textual distinction between an implication and an explicit
definition should remain visible.

The places. Selected exact attestations and annotated
passages.
*  133b. 0 pn €ibein g TV &pyMVv 611 E0TIV — Knowing
what the thing is becomes a condition of the
proposed evaluation.

. 133c. Ti obv &oTv; — The compressed question
initiates the attempt to define philosophizing.
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« 135a. &\ émelpwpunyv okomelv — Socrates tries to
examine the problem another way after perplexity.

In this edition. At 132d the edition translates
Schleiermacher’s erotdomenon as “the one I had
questioned,” supported in Burnet’s apparatus by Ficino’s
Latin. The reported manuscript alternatives would refer to
“the beloved” or “the one who asked.” This affects who is
being released from questioning. At 133c the printed
question is direct and short; retaining that simplicity
avoids making Socrates ask for a modern academic theory
more elaborate than the text requires.

See also. Learning and much learning (p.92) - Fine,
beautiful, and shameful (p.50) - Perplexity and looking
another way (p. 115) - Words and deeds (p. 184) - Socrates
(p. 148)

Racers, wrestlers, and event-specific
excellence

Spoueic (dromeus); maAouotnc (palaistes); &OAov (athlon)

The word. Dromeus is a runner or racer; palaistés is a
wrestler. Athlon can denote a prize or contest, and the
edition translates the plural athla at 135e as “events.” In
this context the reference is to the racers’ and wrestlers’
own competitive disciplines, not to an inventory of
trophies. The plural accusatives dromeas and palaistas
name the specialist competitors against whom pentathletes
are compared.

In The Lovers. Running and wrestling make the
intellectual hierarchy concrete. The same person can
outperform most people and still lose to the appropriately
trained specialist. The pentathlete is second in these men’s
own events, and first among the remaining athletes. The
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qualification “in these men’s own events” prevents a global
inference that every specialist is better in every respect
than every generalist.

This local ranking matters when Socrates moves to the
doctor and pilot. The practical question selects a single
field in the way that an event selects a single skill. Illness
calls for medical competence, a storm for navigation. The
analogy works to that extent, but competitive defeat and
practical uselessness are not equivalent: losing to a
specialist does not demonstrate that one could give no
help. The later inference therefore requires more than the
image itself supplies.

Wrestling also reconnects the argument to the dramatic
rivalry. The athlete had been insulted for having his neck
twisted, and he had replied by mocking the intellectual’s
unrubbed neck. When Socrates now reaches for a wrestler
as an example of genuine expertise, the supposedly
inferior rival’s world becomes an explanatory resource.
The text need not declare the athlete philosophically
superior for that reversal to be visible.

The places. Selected exact attestations and annotated
passages.

«  135e. T0UC Spopéng 1} Tovg maAaloTdg — Racers and
wrestlers supply the named specialists.

«  135e. kaTé T& TOVTWV ABAa — Their superiority is
tied to their own events.

In this edition. The edition’s “racers” Kkeeps the
competitive setting conspicuous. Its “events” for athla
should not be mechanically replaced by “prizes,” although
prize language becomes explicit in the following
description of second rank. The transition from an event to
its ranking is part of the analogy’s construction.
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See also. Pentathlete and the generalist ideal (p.112) -
Runner-up: just under the top (p. 140) - Second prizes and
refusing second place (p.143) - Useful and useless: the
decisive test (p. 179) - Gymnastics and the lover of exercise
(p- 63)

Reading the text and apparatus

gpwTwpevoy (erotomenon), k&v Dv (kan hyn), &el (aei),
(Bobg) (bous)

The word. These four printed expressions illustrate
different ways an editorial decision can affect a reading.
Erotomenon is the accusative participle meaning “the one
being questioned”, here the man Socrates had questioned;
kan hyn contracts kai an with the noun for pig, yielding
“even a pig” in the potential construction; aei means
“always”; bous is an ox, here supplied in angle brackets to
complete the comparison. They are not labels for abstract
philosophical doctrines. Their importance is that the
transmitted alternatives can change who is addressed,
whether a joke exists, how strong a premise is, or how
explicitly an analogy is stated.

An apparatus is the editor’s compact record of readings
and proposals beneath the text. It is not a second
continuous version of the dialogue. A lemma identifies the
wording under discussion, and sigla identify the witnesses
reported. A conjecture is a proposed correction or
supplement, not an independently surviving manuscript
reading. The supplied edition reproduces Burnet’s
apparatus and explains its conventions; this lexicon cites
those reports rather than claiming a fresh collation.

In The Lovers. At 132d Schleiermacher’s reading makes
Socrates leave aside the man he had questioned, the
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athlete. The reported manuscript alternatives concern a
beloved or a questioner. The adopted reading supports the
scene’s movement from the dismissive lover toward his
supposedly wiser rival. At 134a Hermann’s correction
yields the proverbial pig, allowing the athlete to ridicule
the rival’s bodily ignorance before the youths. A reader
who treats every memorable detail as secure in all
witnesses misses the dependence of this joke on an
editorial choice.

At 136e the printed “always” is especially consequential:
the inference to the generalist’s uselessness uses the
asserted continuous availability of craftsmen. The
apparatus reports Hermann’s aei against the manuscripts’
de, “of course”. The strength of the premise should
therefore be distinguished both from the logical adequacy
of the inference and from what all witnesses
independently attest. At 137a the recapitulation’s claim
that “we ourselves are philosophers” stands in Burnet’s
text despite a reported deletion proposal. A report that
someone deleted words does not mean the edition silently
omits them.

Two visible bracket conventions require special care. At
136¢c Burnet places “the philosopher” in square brackets
after “that runner-up”, adopting Cobet’s rejection of the
explanatory phrase; the English does not translate it. At
137e he supplies “oxen” in angle brackets, adopting
Bekker’s addition; the English translates the supplied
noun. The added noun makes explicit the animals already
understood in the comparison. It does not repair the larger
inferential transition from expert knowledge of animals to
an animal’s supposed self-knowledge.
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The places. Selected exact attestations and annotated
passages.

¢ 132d. t0v épwtwpevov — The adopted participle
identifies the previously questioned athlete; the
edition’s note records the alternative readings.

. 134a. k&v Vv yvidvar — Hermann’s adopted
correction supplies “even a pig would know”.

« 136c¢. TOV Umakpov eketvov [TOv @Aocopov] — The
square brackets mark words Burnet regards as
spurious and the translation omits.

« 136e. ciol yop Muiv &el mov Snuovpyoi — The
printed “always” strengthens the availability
premise and is reported as Hermann’s reading.

« 137e. TOU¢ ToOVNPovC kal ypnotovg (Bolg) — The
angle-bracketed noun is an adopted supplement,
not unmarked manuscript text.

In this edition. The edition identifies B as the Bodleian
Clarke 39, T as the Marcianus and W as the Vindobonensis,
and distinguishes later hands from their first hands.
Absence of a witness from an entry is not evidence of its
agreement. The Editorial Note also identifies three places
where Burnet’s printed wording is not given in exactly that
form by a listed witness: 135a7, 137e2 and 137ell.
Consequently, selecting the first item of every apparatus
entry does not reliably reconstruct the printed text.

The source records two apparatus readings that may be
printing faults, at 133el and 138a2, and a damaged letter
in the reproduced copy at 138cl. These remain reports
about that copy; they are not grounds for inventing
corrected manuscript evidence. Exact Greek citations in
this lexicon follow the supplied text. Comparison with the
official Perseus Greek transcription confirms the lexical
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sequence across the dialogue when capitalization and
punctuation conventions are set aside.’

See also. Dionysius and the writing-master’s school (p. 40)
- Even a pig would know (p. 46) - Useful and useless: the
decisive test (p.179) - Agreement, recap, and refutation
(p- 13) - Horses, dogs, oxen, and the change of knower
(p. 68) - Philosophy and philosophizing (p. 117)

Reputation, seeming, and the cultivated
audience

80&a (doxa); Sokelv (dokein); yapielg (charieis)

The word. Doxa can mean opinion or reputation. At 135b
it is reputation for philosophy, a standing acquired in the
eyes of others. Dokein means to seem or to think; its force
depends on construction and speaker. The lover wants to
seem experienced and later to seem the most
accomplished and wisest of those present. Charieis means
graceful, cultivated or accomplished; the superlative
chariestaton at 135d is rendered “most accomplished.” The
dictionary form is not the word printed there.

These expressions do not all mean deception. Seeming
competent can reflect real competence, and Socrates’ own
narrative frequently uses “it seemed to me” without
alleging fraud. What is striking at 135b-d is the explicit
choice of reputation as a criterion for selecting studies.

* The comparison source is the Perseus Digital Library’s Greek TEI,
urn:cts:greekLit:tlg0059.tlg016.perseus-grc2, edited by John Burnet,
Platonis Opera II (Oxford, 1910), distributed in the PerseusDL canonical-
greekLit repository. The comparison checks the sequence of Greek
words section by section, normalizing case, punctuation and elision
marks; it does not verify Burnet’s apparatus, a manuscript reading, or a
printed letterform. The supplied edition retains its own capitalization,
line division and editorial brackets.
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In The Lovers. Asked which subjects the philosopher
should learn after unrestricted much learning has been
rejected, the lover answers with those that produce the
greatest reputation. The question was educational; his
criterion is social. He proposes experience in all crafts, if
possible, and especially the ones worth mentioning. The
audience and the prestige of the subject help determine
the desired achievement before its use has been
considered.

The dramatic scene makes this significant. Earlier the
lover speaks loudly so that his beloved will hear him, and
his confidence must survive an audience that has laughed
at the athlete’s counterattack. At 135d the aim is again to
rank above the people present. Socrates’ pentathlete
translates this social distinction into a technical hierarchy:
below specialists but above everybody else. The lover
welcomes the translation because second place among
experts can still mean first place in an ordinary gathering.

The usefulness test changes the relevant audience. A sick
friend or a person on a storm-tossed ship needs an
outcome, not a display of cultivated superiority.
Reputation alone cannot establish the necessary
competence. Still, the argument should not be summarized
as exposing a mere impostor: the lover’s proposal includes
genuine understanding and the ability to contribute a
judgment. Its problem is the adequacy and purpose of that
understanding.

Appearance also survives in the ending. It is shameful to
“appear second or third” in judging for friends or the city.
Socrates does not simply replace all concern for how one
appears with an invisible inner virtue. Public performance
remains a test, now attached to a task for which one must
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take responsibility. The shift concerns what deserves
recognition and what sort of knowledge can justify it.

The places. Selected exact attestations and annotated
passages.

* 135b. mAeiotnv 80%av €yol TG €ig QLA ocO@Pioty —
Reputation for philosophy is the lover’s stated
selection criterion.

¢ 135d. ®oTe SOKEW YXPLEGTATOV EVAL KA GOPDTATOV
— Cultivated superiority is measured against those
present.

« 139a. Sevtepov @aiveoBat 1| tpitov — The closing
demand still concerns one’s manifest standing in a
task.

In this edition. The edition distinguishes “reputation”
here from “opinion” in the lover’s earlier refusal to
compete against his own belief (134c). That distinction
prevents a single mechanical translation of doxa from
obscuring two different pressures: fidelity to what one
thinks and pursuit of what others think of one.

See also. Following an expert and contributing a judgment
(p- 53) - Runner-up: just under the top (p. 140) - Useful and
useless: the decisive test (p.179) - Leading rather than
remaining second (p. 90) - Lovers, rival lovers, and the title
(p. 95) - Quarreling, contention, and love of victory (p. 129)

Runner-up: just under the top

Unakpog (hypakros)

The word. Hypakros means just under the top. The edition
uses “runner-up” for this rare word and connects it with
akros, “top,” in the earlier top master builder. The singular
hypakron at 136a describes the sort of man produced by
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the proposed philosophizing. “Runner-up” here is a
metaphor of rank, not a claim that the person literally runs
races.

The position has two sides: below the specialist in the
specialist’s field, above the other participants. Omitting
either side distorts the ideal. “Second-rate” can suggest
simple incompetence, while “all-round champion” makes
the claim too strong. The lover thinks this intermediate
standing admirable.

In The Lovers. Socrates develops the label from the
pentathlete analogy. The person who has philosophized
falls short of the first in understanding the crafts, holds the
second prizes and surpasses everyone else. This is a
revised account of philosophy after the maximal learning
proposed earlier has met the problem of measure and the
difficulty of exact mastery.

The lover’s approving answer gives the rank a rationale.
Specialists are left behind in other fields because of
attention to one thing. The runner-up sacrifices the last
increment of precision in exchange for breadth. The
dialogue thus gives the ideal a real attraction before
testing it; the figure should not be caricatured as a fool
who knows nothing properly.

Socrates’ next question asks where such people are useful.
In sickness the lover initially says he would summon both
doctor and runner-up. When pressed about priority, he
prefers the doctor; in a storm he prefers the pilot. The
concession establishes the superior person to trust for the
relevant task. The further conclusion that the runner-up
has no usefulness is accepted, but it does not follow from
comparative rank alone. A secondary role might still be
valuable. That unresolved possibility is a limitation of the
argument, not a reason to ignore its actual course.
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At 138e the label is reapplied to the field of just judgment
and good order. Should the philosopher be a runner-up
here as well? The demand that he take responsibility for
his household and lead in entrusted decisions rejects that
alternative. The last movement therefore does not make
him first in every technical field. It singles out the
responsibilities explored in the final argument and denies
that second place is enough there.

The phrase “in everything” at 136a belongs to the lover’s
rejected model. Reading the ending as a promise of
universal intellectual supremacy would reproduce the
breadth problem rather than solve it. The dialogue does
not provide a complete positive definition that specifies
how philosophy secures the required governing
knowledge.

The places. Selected exact attestations and annotated
passages.

« 136a. mepli mavrta Umakpov Twa &vépa — The
proposed philosopher is a kind of runner-up in
everything.

«  136c. mod kol YprioLpoL NIV eiow oi Hriokpot ovToL —
Socrates turns the flattering label into a question of
use.

«  138e. mévta®Aov adTOV Setv eivan kai DITOKpPoOv —
Second rank is explicitly reconsidered for judging
and ordering.

In this edition. At 136c Burnet brackets the explanatory
words “the philosopher” following “that runner-up”; the
edition leaves those bracketed words untranslated. This
does not make the identity of the runner-up uncertain: the
preceding discussion supplies it. Note 18 explains the
lexical link with akros and the rank above all other
nonspecialists.
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See also. The top master builder (p. 165) - Pentathlete and
the generalist ideal (p.112) - Second prizes and refusing
second place (p. 143) - Both, rather, and first: the missing
inference (p.21) - Useful and useless: the decisive test
(p- 179) - Leading rather than remaining second (p. 90)

Second prizes and refusing second place

T Sevtepeia (ta deutereia); Sevtepog (deuteros); mPATOG
(protos)

The word. Ta deutereia is the neuter plural expression for
the second prizes or second honors. Deuteros means
second; protos means first. The article ta belongs to the
prize phrase, not to a separate technical term. The passage
moves freely between the image of honors and the ranking
those honors express: the pentathlete is second to
specialists but first among the other athletes.

In The Lovers. At 136a “holding the second prizes” makes
qualified excellence attractive. The generalist is not merely
failing to attain the summit; he possesses an acknowledged
distinction. The cultivated lover can accept second place
relative to experts because it still guarantees superiority in
the ordinary audience. Socrates’ image translates social
accomplishment into an intelligible hierarchy.

The final question repeats the prize expression twice
(138e). Is the philosopher to hold the second prizes in the
newly identified governing craft, or must he refuse second
rank in ordering his household? The repetition makes the
change of standard unmistakable. What counted as an
attractive compromise among technical subjects becomes
inadequate when the person himself bears the
responsibility to judge rightly.
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The following phrase “second or third” widens the
reproach from one precise runner-up position to failure to
lead in an entrusted task. It is not a theory of athletic
scoring or an assertion that the philosopher must win
every intellectual competition. Its scope is the household,
arbitrations entrusted by friends and decisions assigned
by the city. The vocabulary of rank remains, but it is
redirected toward responsible performance rather than
the pursuit of a reputation for breadth.

The places. Selected exact attestations and annotated
passages.

« 136a. T Sevtepela & Exovtag TOV GAAWVY TEPLETVOL
— Second honors coexist with superiority to the
remaining people.

« 138e. 006¢ T Sevtepela €v TOUTW €kTéov — The
philosopher must not accept second prizes in his
own household responsibility.

« 139a. Sebtepov @aivesBar 1) tpitov — The final
shame concerns failing to lead in entrusted
judgment.

In this edition. “Second prizes” preserves the concrete
competitive idiom. It should not be read as evidence for
the exact awards or scoring procedure of the ancient
pentathlon; the text uses the sporting image to arrange
relative competence. The argumentative point survives
without reconstructing those historical details.

See also. Runner-up: just under the top (p.140)
Pentathlete and the generalist ideal (p. 112) - Reputation,
seeming, and the cultivated audience (p.138) - Leading
rather than remaining second (p.90) - Household and
responsibility at home (p. 70)
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Sickness, health, and the practical choice

&oBevelv (asthenein); vyeia (hygeia); kauvery (kamnein)

The word. Asthenein is to be weak or sick; at 136¢c the
participle asthenésas describes having fallen ill. Hygeia is
health, the result the person wants to acquire or regain.
Kamnein is to suffer or be ill in the medical context; at
138d the plural participle kamnonton means the sick. The
dictionary infinitives supplied here distinguish the verb
families from the inflected forms printed in the dialogue.

In The Lovers. Illness makes the usefulness question
personal. Socrates does not ask which person gives the
most impressive account of medicine before an indifferent
audience. He asks what the lover would do if he himself, or
a friend about whom he cares greatly, fell sick. The
purpose is health. The choice is between bringing in the
runner-up and obtaining the doctor.

The lover first answers that he would bring both. This
preserves a possibility of consultation or complementary
assistance. Socrates presses him to identify whom he
prefers and summons first, and the doctor wins. The case
supports medical priority, but alone it does not show that
the other person would contribute nothing. The distinction
matters because the subsequent conclusion is absolute
uselessness whenever an expert exists.

Medicine has already provided a standard for judging the
proper measure of exercise and food at 134e. Its return
shows that expert knowledge is useful because it is
directed toward an appropriate result and can judge what
serves that result. By contrast, the lover’s initial selection
of studies by reputation supplies no comparable outcome.

At 138d the doctor’s speech about the sick reappears. The
point is now that the philosopher should be able to follow
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and contribute to technical discussion, and should be no
less capable when justice and rule are at issue. The
dialogue neither turns the philosopher into the treating
physician nor retracts the need for the medical specialist.

The places. Selected exact attestations and annotated
passages.

«  136c¢. vyeiav BovAduevog ktnoacbot — The desired
result makes the competence relevant.

«  136c¢. 1) a0T0C GoBeviong 1) TOV PIAWY TIC TOV oV
— The stakes include oneself or a cared-for friend.

«  138d. iatpog mepl TV Kapvovtwv TL Aéyn — The late

argument returns to understanding medical
speech.

In this edition. The translation’s “health” is deliberately
concrete. This is an analogy for the authority and use of
knowledge, not medical advice or a diagnosis. Burnet’s
bracketed “the philosopher” after “that runner-up” at 136¢
is omitted in the English, as edition note 20 explains.

See also. Both, rather, and first: the missing inference
(p- 21) - Useful and useless: the decisive test (p.179) -
Following an expert and contributing a judgment (p. 53) -
Doctor and trainer as judges of measure (p. 44) - The body
and good condition (p.160) - Friends and entrusted
arbitrations (p. 59)

Sleep, hunger, thinness, and worries
kaBevbev  (katheudein); &ypvmvog (agrypnos); &ottog
(asitos); Aemto¢ (leptos); uépyuva (merimna)

The word. Katheudein means to sleep; agrypnos means
sleepless or wakeful; asitos means unfed or without food.
Leptos means thin or slender, here of the man’s body.
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Merimna is a worry or care; the plural merimnon supplies
the supposed cause of thinness. These are the terms of a
polemical portrait, not diagnoses made by the narrator.
The dictionary infinitive katheudein appears in the text as
the participle katheudon, “sleeping.”

An unfed person and a person who eats moderately are
not identical. Likewise, sleep and sleeplessness are not
themselves markers of vice and wisdom. The speakers
turn visible bodily habits into social labels; the argument
that follows requires a different, measured standard.

In The Lovers. The cultured lover says the athlete spends
life wrestling, filling himself, and sleeping. That first
caricature implies a life devoid of intellectual wakefulness.
The athlete’s return caricature makes the supposed
thinker sleepless and unfed, his neck untrained, his body
thin with worries. Excessive bodily comfort and excessive
intellectual strain become competing badges of ridicule.

The context gives the retort a clear target: the man who
claims wisdom has failed to recognize a principle that even
a pig would know. His outward signs of study are thus
represented as useless expenditure. The lads reward the
joke with laughter, making the embarrassment immediate.
Yet the text does not say that the cultured man really never
sleeps or eats. Both descriptions use a hostile voice and
comic exaggeration.

The better criterion emerges alongside the abuse:
appropriate exertion and food produce bodily benefit. That
principle resists both caricatures. It also prepares the
claim that educational inputs should be beneficially
measured. Reading the scene as a simple recommendation
for hunger and sleepless study, or as a dismissal of all
intensive thought, would mistake the rivals’ insults for
Socrates’ conclusion.
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The places. Selected exact attestations and annotated
passages.

¢ 132c. kal kaBevdwv mévta TOV Blov SlateTélekey —
Sleeping is part of the cultured man’s caricature of
his rival.

o 134b. &ypvmvov 1€ Kai &ottov — The athlete returns
a portrait of sleeplessness and hunger.

¢  134b. kai Aemtov VMO pepipvdv — Thinness from
worries completes the comic image.

In this edition. The note at 134b identifies the portrait
with comedy’s picture of the philosopher. It cites the pale
pupils in Aristophanes’ Clouds 103 and the passage at 412-
421 in which a would-be pupil is promised happiness if he
can endure cold, hunger, and abstention from exercise and
boasts of sleepless worry and a frugal belly. The edition’s
revision record carefully distinguishes the promise to the
pupil from a question. These are contextual comparisons
supplied by the editor, not evidence that the unnamed
lover is literally an Aristophanic character.

See also. The wrestler’s neck (p.170) - Even a pig would
know (p. 46) - Food and the amount that benefits (p. 55) -
The body and good condition (p. 160) - Laughter, blushing,
and shame (p. 88)

Socrates

Zwkpatne (Sokrates)

The word. Sokratés is the personal name Socrates. The
dialogue normally presents him through first-person
narration, rather than by repeated naming: he says that he
entered, saw, asked, and thought. The name itself is heard
in the vocative Sokrates, “Socrates,” when the cultured
lover addresses him at 132c. A vocative identifies the
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person spoken to; it is not a different name or the name of
another speaker.

Socrates is both participant and narrator. Consequently,
statements that someone appeared anxious, seemed to
have lost heart, or claimed superior wisdom are already
mediated by his account. The report distinguishes what he
knows from what he infers. At 133a he expressly says that
he does not know how the lovers were affected, while
admitting that he himself was dazzled.

In The Lovers. His opening action is bodily and
unceremonious: he nudges a lover with his elbow and asks
what deserves the lads’ earnestness. That man’s contempt
turns an overheard discussion about astronomy into a
discussion about philosophy. Socrates first lets the athlete
go because the latter claims experience in deeds rather
than words, then recalls him as an ally once physical
training supplies a relevant counterexample. This is a
redistribution of authority within the scene: verbal
confidence does not make one the best witness on every
subject.

Socrates never places himself wholly outside the
competitive and erotic setting. He is vulnerable to
beautiful youths, makes the rivals answer before their
audience, and teases them with the prospect that the lads
might solve what their lovers cannot. His narrative “we”
includes himself among those at a loss at 135a. Readers
need not choose between a sincere inquiry and dramatic
management: the written scene supplies evidence of both,
without giving access to a hidden intention.

The final argument is likewise conducted through
questions and agreements rather than an uninterrupted
lecture. Socrates rejects the conclusion that philosophers
are base and useless at 137b, then brings philosophy into
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proximity with self-knowledge and right judgment. He
does not finish with a new formal definition. His last
explicit result is that philosophy is far from much learning
and preoccupation with the crafts. The authority of the
protagonist should not erase the compressed steps by
which that result is reached.

The places. Selected exact attestations and annotated
passages.

¢ 132c. ® Zwkpateg — The cultured lover addresses
the first-person narrator by name.

« 133a. koi 8TL pév ol épaotal émabov ovk olda —
Socrates marks a limit to his knowledge of the
lovers’ response.

«  135a. amoping peoTol Huev &movteg — His narration
includes everyone in the perplexity.

In this edition. The edition’s introduction stresses that
Socrates narrates to no named listener. Burnet supplies
neither a cast list nor speaker labels, so an English
quotation mark or paragraph break is a reading aid, not
an ancient stage direction. The note at 133a compares
Socrates’ susceptibility to beauty with the “white line”
image in the Charmides, a builder’s marking line invisible
on white stone that suggests an inability to discriminate
among beautiful youths; this is an editorial parallel, not a
reference made by the speaker here. The edition also
treats the dialogue’s attribution to Plato as disputed. Its
Socrates should therefore be read first as this work’s
represented speaker, without assuming that every
statement establishes either the historical Socrates’
doctrine or Plato’s settled position.

See also. Lovers, rival lovers, and the title (p. 95) - Youths,
lads, and the beloved (p.186) - Questions, answers, and
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what a thing is (p. 131) - Perplexity and looking another
way (p. 115) - Fine, beautiful, and shameful (p. 50)

Solon and learning as one grows old

XO0Awv (Solon); ynpdoketv (géraskein); SiS&okeoBau
(didaskesthai)

The word. Solon is the personal name Solon. Géraskein
means to grow old; the quoted first-person géraskdo means
“I grow old.” Didaskesthai is the middle/passive form of the
verb for teaching, here having the sense of being taught or
learning. The verse has the participle didaskomenos,
“learning,” agreeing with the speaker. Translating it as
“learning” is natural, but its Greek form differs from
manthanein, the ordinary verb of learning used in the
lover’s explanation.

The verse connects aging with continued receptivity:
growing old and learning many things proceed together. It
does not in itself specify a curriculum, identify an expert
adviser, or say that quantity alone makes learning
beneficial. Those further claims must come from its use in
the conversation.

In The Lovers. Asked what philosophizing is, the cultured
lover appeals to Solon and quotes “I grow old always
learning many things.” He then prescribes that the
prospective philosopher always learn at least one thing,
when younger and when older, so as to learn as much as
possible during life. Socrates initially finds something in
the answer before asking whether it identifies philosophy
with much learning. The speaker accepts that restatement.

It is important to distinguish the verse from the
interpretation built upon it. Lifelong learning is not
refuted merely because maximal accumulation proves an
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inadequate definition of philosophy. The cultured lover
has drawn a program from Solon and treated its quantity
as sufficient; Socrates tests that inference through the
contrast between much exertion and properly measured
exertion. The line can continue to express an admirable
openness without settling what, how much, or from whom
to learn.

Solon also performs a social function in the scene. A lover
identified with music and letters answers a definitional
question by deploying poetry. That resource can start
reflection, but authority does not exempt the proposed
account from examination. The dialogue’s later Homeric
comparison likewise uses poetry to illuminate a difficulty
rather than to terminate inquiry by citation.

The places. Selected exact attestations and annotated
passages.

* 133c. ynpdokw & aiel moAAd Si8axokopevog — The
line of Solon is quoted as the first answer to what
philosophizing is.

*  133c. kal vewtepov 6vta kal mpeoPutepov — The
lover applies continued learning to both younger
and older life.

In this edition. The note identifies Solon as the Athenian
lawgiver and poet of the early sixth century BC and assigns
the verse to fragment 18 West. It notes allusions, rather
than direct quotations, in Laches 188b and 189a and
Republic 536d. The apparatus records Burnet’s §’ aiel with
the siglum Solo, the form supplied by Solon’s own verse,
beside differing forms in B and T. The edition sets the
verse separately and translates didaskomenos as
“learning”; its glossary explicitly flags that Greek
distinction. This article reports the edition’s source
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identification, not an independent reconstruction of
Solon’s text.

See also. Learning and much learning (p. 92) - Music and
literary culture (p.107) - Subjects of learning (p.155) -
Questions, answers, and what a thing is (p. 131) - Homer,
the suitors, and the bow (p. 66)

Statesman and the political craft

moAtTikdg (politikos); moAttikn (politike)

The word. Politikos can mean political or skilled in civic
affairs; used of a person it is the statesman. Politike is the
corresponding feminine adjective, the statesman’s art with
craft understood. The edition translates the person as
“statesman” and the competence as “the statesman’s,”
avoiding the assumption that the word refers merely to
anyone active in party politics in the modern sense.

In The Lovers. The political art enters immediately after
the assertion that cities are well ordered when wrongdoers
pay the penalty. “Then the statesman’s art too is the same”
links governing knowledge to the justice just identified
with temperance. The order matters: the dialogue does not
first define politics as power and then ask whether it
should become ethical. It derives the political craft from
rightful order achieved through knowledgeable judgment.

The next questions bring sole rule under the same heading
and then extend the pattern to the household. At 138c the
person list and the craft list make the unity explicit. The
statesman shares the relevant knowledge with Kking,
tyrant, household manager and master, and with the
temperate and just person. The claim is not merely that all
these people sometimes need advice from one another.
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This identification depends on the earlier argument that
one craft can deal with one and many. The civic
community does not receive a separate science in virtue of
its scale or institutional complexity. That economy is the
passage’s strength and a potential weakness: it points to a
common standard of right judgment, while leaving
unexplained any knowledge specific to managing a city
rather than a household.

The philosopher’s late obligation is aligned with this
political knowledge but not fully defined by it. If the city
entrusts him with deciding or judging something, he must
lead rather than accept second place. The dialogue thereby
makes civic competence central to its critique of cultivated
generalism. It does not explicitly equate philosophy, in a
final definitional answer, with the statesman’s craft.

Readers may compare other dialogues that connect
political and household knowledge, but the short chain
here must still be evaluated on its own wording. The point
is the competence to order rightly, not the claim that every
person called a statesman in ordinary life is already just
and temperate.

The places. Selected exact attestations and annotated
passages.

*  138b. Kai moAttikn &pa avT) é0Tiv — Political art is
identified with the knowledge just described.

. 138c. moALTIKOC, 0ikovOpog, SeomdTng — The person
list carries the identity across civic and household
roles.

*  138c. TupaVVIKY), TTOALTIKY], S8eomoTiki] — The craft
list repeats the unification.

In this edition. Edition note 29 compares Statesman 258e-
259c, which argues that the knowledge of statesman, king,
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master of slaves and household manager is one. The
supplied introduction also mentions Alcibiades I 133d-e as
a related passage. Such parallels illuminate the conceptual
neighborhood; they are not explicit citations in the Lovers
or proof of its authorship.

See also. City, good order, and paying the penalty (p. 29) -
King and the kingly craft (p. 79) - Tyrant and the surprising
identity with the king (p.173) - Household manager and
the household art (p.72) - Master and the master’s craft
(p- 99) - One, many, and the claim to one craft (p.110) -
Justice, the judge’s knowledge, and judging (p. 76) - Leading
rather than remaining second (p. 90)

Subjects of learning

H&Onua (mathema); pabnuata (mathémata)

The word. Mathéma is something learned, a subject or
item of learning; mathémata is its plural. The edition
consistently uses “subjects of learning.” That wording
leaves open whether a given instance is a skill, a discipline,
or another learnable matter. The Greek word is not
restricted here to modern mathematics, despite the
familiar descendant of the same root and the circles seen
at the opening.

An activity of learning and its objects need separate
names. Manthanein denotes the process; polymathia
describes much learning; mathémata are what one learns.
The shift to this noun allows Socrates to ask not only about
enthusiasm or quantity but about the appropriate contents
of education.

In The Lovers. At 134d subjects of learning are counted
among what is supplied to the soul. The premise makes the
body-soul analogy possible: just as food and exertion must
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suit the body, educational inputs should benefit the soul.
The analogy does not claim that knowledge literally enters
the mind as edible matter. It provides a way to ask about
quantity, quality, and skilled selection.

The agricultural formulation immediately sharpens those
questions. Who can say “how many and what kind” are
moderate when subjects are planted and sown in a soul?
The difficulty is not simply that there are too many
options. No agreed competent adviser has been named. A
curriculum needs a standard and someone able to judge
by it.

After the resulting perplexity, Socrates asks what sort of
subjects the philosopher must learn, since they are not all
or many. This does not follow as a newly established
numerical limit for every learner; it resumes the
constraints conceded against indiscriminate accumulation.
The cultured lover’s answer chooses subjects likely to yield
the greatest reputation and familiarity with crafts. The
unresolved question of genuine benefit consequently
reappears in another form.

The places. Selected exact attestations and annotated
passages.

«  134d. Ovkodv €v T@V TpooPepopEvwY Yuyi] €0TL Kal
T& podnuata; — Learning-subjects are among the
things supplied to the soul.

*  134e. omoox kai omolo pétpiae — The inquiry asks
both how many and what kind are measured
appropriately.

« 135a. T®V pabnpéTwv & S€l TOV @LAoco@olbvta
povBavelty — The next approach retains learning
while reconsidering its contents.
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In this edition. The final review of the edition records the
decision to render mathémata uniformly as “subjects of
learning.” That consistency lets readers hear the same
object moving through nourishment, sowing, and
curricular selection. At 135a7 the Editorial Note points out
that Burnet’s printed wording combines an order and a
word drawn from different reported witnesses. The
uncertainty concerns the formulation “what sort ... at our
best guess,” not a warrant to replace mathémata with a
narrower modern discipline.

See also. Learning and much learning (p. 92) - The soul as
the recipient of learning (p. 163) - Farmer, seeds, planting,
and sowing (p.48) - Moderation and measure (p.104) -
Perplexity and looking another way (p. 115)

Temperance as self-knowledge

ow@poovvy  (sophrosyneé);  cw@povelv  (sophronein);
owWPPWV (sophron)

The word. Sophrosyné is temperance, sound-minded self-
control or discretion; sophronein is to be temperate or
exercise such soundness; sophron is temperate or a
temperate person. The edition’s Key Words explain the
word’s connection with soundness and mind. The familiar
English “temperance” should not narrow the subject to
moderation in drinking. Here its decisive content is
knowing oneself.

The word is also distinct from metrios, moderate, in the
earlier discussion of exercise, food and learning. Both have
associations with measure and limits, but the dialogue
does not derive temperance simply by repeating the
quantitative conclusion that neither too much nor too little
is beneficial.
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In The Lovers. At 138a Socrates asks whether being
ignorant of oneself is being temperate or not. The
interlocutor chooses not being temperate. Socrates then
identifies knowing oneself with being temperate, receives
assent and interprets the Delphic inscription as urging
temperance and justice. The transition rests on the
preceding argument that evaluative knowledge of humans
includes oneself as a human.

The positive identity is stronger than the initial exclusion.
From the claim that self-ignorance is not temperance, one
might infer that temperance requires self-knowledge;
saying self-knowledge is temperance also makes it
sufficient. The text does not pause to defend that
strengthening. Its brisk question-and-answer structure
invites a reader to test the relation rather than supplying a
formal analysis of necessary and sufficient conditions.

Temperance is then described as that by which one
discriminates oneself and others. This is wider than
private inward inspection and more cognitive than a
simple ability to restrain appetite. Since the same
competence has been assigned the function of right
punishment, justice and temperance are declared one. The
two virtues are not merely praised together; they are
identified through their common knowledge.

The final list places the temperate person alongside king,
tyrant, statesman, household manager, master and just
person. The corresponding list of capacities culminates in
justice and temperance as one craft. This does not
establish that every actual officeholder is temperate. The
route into the list has stipulated right ordering and
knowledgeable judgment, and the identity concerns those
roles insofar as they possess the requisite competence.
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The philosopher’s responsibility to lead then becomes a
demand to possess and exercise this ethical knowledge
rather than remain a second-ranked spectator. It would be
too strong, however, to present the text as having formally
defined philosophy as temperance. The dialogue offers a
direction and a cluster of identifications, while its final
stated conclusion is negative.

The places. Selected exact attestations and annotated
passages.

« 138a. TO 8¢ adTOV GYVOEY CWPPOVEIY €0TIV 1) UM
ow@povelv — Self-ignorance is tested against the
virtue.

« 138a. cw@poobvnv &okelv kal Sikotoocvvny — The
Delphic exhortation is interpreted as a call to
practice both virtues.

¢ 138c. SeomdNG, cWPPWV, Sikatog — The list joins
governing roles with temperate and just persons.

In this edition. The edition maintains “temperance”
across the noun, verb and adjective, rather than changing
to “wisdom” when knowledge becomes prominent. That
consistency lets the reader see the intellectual
reinterpretation of a familiar ethical term. The comparison
with the Charmides is supplied by note 27 and should be
identified as a parallel, not a dialogue explicitly cited by
Socrates here.

See also. Knowing oneself and one’s quality (p.83) -
Delphi, the inscription, and practice (p.38) - Justice, the
judge’s knowledge, and judging (p. 76) - One, many, and the
claim to one craft (p.110) - Moderation and measure
(p- 104)
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The body and good condition

odua (soma); e &yetv (eu echein); evekia (euexia)

The word. Soma means the body. Eu echein means to be
well or in good condition: eu is “well,” and echein, literally
“to have” or “hold,” forms an idiom of being in a condition.
Euexia is the corresponding noun, good condition. The
argument passes from having the body well to the good
condition produced in people by exercise. The change of
grammatical form does not introduce a new goal.

Good condition is not simply a large body, a thin body, or
visible attractiveness. The rivals’ insults invoke those
appearances, but Socrates’ inquiry asks what produces the
appropriate bodily outcome. Nor does this occurrence
establish every aspect of human flourishing under the
label euexia; its immediate setting is training.

In The Lovers. The body provides the first relatively
agreed domain in which an activity can be judged by its
result. The love of exercise is conceded to be fine and good,
and its practitioners are said to desire what makes their
bodies well. Socrates can therefore ask whether a greater
quantity of exertion reliably produces that result. The
athlete’s answer gives measure priority over quantity.

Food then broadens the test beyond exertion. After
agreement that moderate food is beneficial, Socrates
presses the claim across all bodily matters. This expansion
supports the subsequent move to the soul. The argument’s
strength lies in moving from familiar practices toward a
harder educational question; its vulnerable point is the
breadth of the generalization. The interlocutor’s
concession should not be mistaken for a detailed
demonstration covering every possible bodily input.
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The initial opposition of a bodily athlete and a cultured
lover is unsettled along the way. The bodily expert
supplies a sound principle, while the cultured man’s
caricature of excessive eating and sleep returns against
him as a caricature of sleeplessness and hunger. Neither
bodily neglect nor bodily absorption is itself the
recommended philosophical life. The dialogue’s positive
question is how a pursuit benefits the person it shapes.

At 134e doctors and trainers can be named as appropriate
advisers for bodily measure. Naming them makes the later
inability to name an equivalent adviser for the soul a
specific deficit in judgment, rather than a general inability
to recognize expertise anywhere.

The places. Selected exact attestations and annotated
passages.

«  133e. e #yewv 10 o@pa — The end attributed to
those who love exercise.

¢ 134c. v evekiov gpmotelv toic &vBpwmolg — The
noun good condition restates the effect of moderate
exercises.

¢ 134d. t& mepl T0 oOPx — Socrates generalizes from
exercise and food to bodily matters.

In this edition. The edition preserves the idiom “have
their bodies in good condition” and the noun “good
condition,” making the repeated goal audible. This differs
from the “health” sought in the later illness example,
where the Greek uses another term. The body-soul pairing
here should also be kept local: no argument for the soul’s
immortality or separation from the body appears in this
passage.

See also. Labor and much labor (p.86) - Food and the
amount that benefits (p. 55) - The soul as the recipient of
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learning (p.163) - Moderation and measure (p.104) -
Doctor and trainer as judges of measure (p. 44)

The ship in a storm

vad¢ (naus); yeipdlecbat (cheimazesthai)

The word. Naus means ship; the text has its dative néi, “in
a ship.” Cheimazesthai means to be storm-tossed or
exposed to stormy weather. The participle cheimazomenéi
agrees with the ship at 136d. The situation is already an
emergency, not a calm comparison of general educational
accomplishments.

In The Lovers. After the doctor receives priority in illness,
Socrates asks whom the lover would trust on a storm-
tossed ship: the pilot or philosopher. The answer is the
pilot. The example strengthens the felt urgency of
appropriate expertise. One’s own person and belongings
are at stake, and a theoretical claim to breadth offers little
reassurance if navigation is the immediate need.

The ship is often readily allegorized, but this passage does
not explicitly call the city a ship or a ruler its pilot. Its
immediate role is a practical test of the runner-up’s alleged
usefulness. The political argument comes later through
punishment, justice and the ordering of a city. Reading a
latent governing analogy is possible, but it should remain
an interpretation rather than part of the sentence’s literal
content.

Like the medical example, the storm establishes whom to
prefer, not independently that all nonpilots aboard are
useless. The dialogue immediately generalizes from the
chosen expert to the claim that the philosopher is not
useful whenever a craftsman is present. Keeping the ship’s
precise function visible allows the reader to appreciate the
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force of the emergency without treating it as a complete
proof of that stronger claim.

The places. Selected exact attestations and annotated
passages.
«  136d. év vni yewpalopévn — The emergency is a ship
being storm-tossed.

«  136d. covtov 1€ kal Ta oecrvtod — Both person and
possessions are entrusted.

In this edition. The edition renders the compact Greek
situation as “in a storm” within the ship question. It
supplies no account of vessel type, crew organization or a
particular voyage. Those details are unnecessary for the
comparison and should not be invented to make the scene
more picturesque.

See also. Pilot and entrusting responsibility (p. 120) - Both,
rather, and first: the missing inference (p. 21) - Useful and
useless: the decisive test (p.179) - Craft and the limits of
expertise (p. 31)

The soul as the recipient of learning

hoxn (psyche)

The word. Psyché means soul. Here it names the aspect of
the person to which subjects of learning are supplied and
in which they can be planted or sown. The passage does
not pause to define the soul’s substance or parts.
Rendering psyché simply as a modern “mind” might make
the educational context familiar, but would narrow the
Greek and obscure its place in the wider ethical
vocabulary of the dialogue.

The inflected psychén follows “concerning” at 134d,
psychéi marks the recipient of what is supplied, and eis
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psychén at 134e describes planting into a soul. The
grammatical changes keep the same recipient in view
through several images.

In The Lovers. The soul appears after the interlocutors
agree that moderation benefits the body. Socrates asks
whether moderate or immoderate amounts of what is
supplied benefit the soul. Once moderation is conceded,
subjects of learning are counted among those supplies. An
educational account based solely on accumulating as much
as possible is thereby brought under the same test as diet
and exercise.

The subsequent planting and sowing metaphor introduces
cultivation rather than passive storage. Learning has to be
selected and apportioned so that it develops well in its
recipient. The question asks both how many subjects and
what kind are appropriate, and who is competent to judge.
It is therefore more than a recommendation that everyone
learn a middling amount. A measure has to answer to the
nature and good of what is cultivated.

All three adults fail to identify the required adviser. The
difficulty can be read as the central educational problem
the opening has uncovered: they can name authorities for
familiar bodily and agricultural practices, but cannot yet
identify the knowledge by which education becomes
beneficial. The remainder of the dialogue moves through
general learning and crafts toward self-knowledge and
right judgment. That development suggests a possible
answer, but the speaker never explicitly returns to name a
“farmer of souls” or to give a complete curriculum.

Nothing in this passage establishes that body and soul are
enemies or that bodily pursuits are intrinsically inferior.
The athlete’s bodily experience has made the educational
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problem visible. The analogy depends on both as possible
recipients of beneficial and inappropriate treatment.

The places. Selected exact attestations and annotated
passages.

¢ 134d. t&x mept v Yuxnv — The argument moves
from bodily matters to the soul.

 134d. t®v mpoo@epopévwy YPuyl] — Learning is
considered among what is supplied to the soul.

¢ 134e. mepl pabONUETOV €l YuyNv PLTEVCEWS TE KAl
omop&¢ — The educational question becomes one of
planting and sowing in a soul.

In this edition. The translation keeps “soul” through the
supply and planting images and consistently calls
mathémata “subjects of learning.” The edition’s
introduction links the eventual positive direction to
knowledge of oneself and ordering of household and city,
while emphasizing that the dialogue reaches
identifications rather than an explicit final definition of
philosophy. That caution applies especially here: the soul’s
good motivates the inquiry without receiving a separate
systematic account.

See also. The body and good condition (p. 160) - Subjects of
learning (p.155) - Farmer, seeds, planting, and sowing
(p. 48) - Moderation and measure (p. 104) - Perplexity and
looking another way (p. 115)

The top master builder

GpxtTékTwV (architekton); &kpog (akros)

The word. Architekton is a master builder, the leading
practitioner responsible for building work. “Architect” is a
related modern word but could suggest a modern division
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of design and construction not supplied by this passage.
Akros means top, highest or at the summit; it marks
outstanding command, not merely possession of the
occupational title. The accusative phrase at 135c is akron
architektona, “a top master builder.”

In The Lovers. The master builder is Socrates’ first
candidate for what the lover means by understanding
without handiwork. His enormous value and rarity suggest
a kind of intelligence that does much more than attend
conversations about construction. There might be only a
few such people even in all Greece. The example therefore
takes the proposed intellectual distinction in a demanding
direction before the lover scales it back.

The price statement is negative: not even ten thousand
drachmas would buy this person. It is not a claim that
every master builder costs precisely that amount, nor an
exact salary attached to an occupation. Socrates uses the
distance from a carpenter’s five or six minae to bring
scarcity and depth into view. An education that promised
the corresponding mastery of many great crafts would
face a serious burden.

Akros also prepares the later word hypakros, the runner-
up “just under the top.” The dialogue moves from a person
at the summit of a field to a person just below each
summit. That verbal connection gives the pentathlete
proposal more precision than “a little of everything.” The
revised philosopher is still meant to be impressive; he
simply no longer possesses the full command represented
by the top builder. The later objection is not that such a
person knows nothing, but that a better-qualified
practitioner will be preferred when the craft is needed.
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The places. Selected exact attestations and annotated
passages.

*  135c. &kpov GpyLTékTova € 008 &v Pupiwv Spayp®dV
— Not even ten thousand drachmas would
purchase the top master builder.

 135c. OAiyoL ye unv k&v év mdot Toic¢ "EAANGL
yiyvowvto — Rarity extends across Greece in
Socrates’ hypothetical comparison.

In this edition. The edition’s notes 16 and 18 connect “top”
with “runner-up.” That is a lexical explanation of the
Greek, whereas treating the builder as an image of
philosophical mastery would be an interpretation. The text
never explicitly names the master builder a philosopher.

See also. Carpenter and carpentry (p.25) - Minae,
drachmas, and the price comparison (p. 102) - Runner-up:
just under the top (p.140) - Precision and the cost of
mastery (p. 124) - Understanding and handiwork (p. 175)

The wise man’s silence and the others’
praise

oly@v (sigan); d&uadng (amathés); émouveiv (epainein);
aioyvveobBat (aischynesthai)

The word. Sigan means to be silent; the aorist esigésen
reports that the cultivated lover fell silent. Amathés means
unlearned, lacking learning; it labels the athletic lover in
the final sentence. Epainein means to praise or approve,
with epéinesan reporting the others’ response.
Aischynesthai is to feel shame or be ashamed; the
participle aischyntheis gives the wise one’s reaction to
what was said before.

The terms describe the outcome of the encounter, not four
new propositions about the nature of philosophy.
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“Unlearned” also echoes the root of polymathia, the “much
learning” initially proposed as philosophy.

In The Lovers. Socrates’ last statement rejects much
learning and occupation with crafts. The narrator then
calls one rival “the wise one” and the other “the unlearned
one.” The labels are dramatically loaded. The man who
claimed superior learning is now silent and ashamed,
while the one whose learning was disparaged affirms what
has been said. Edition note 30 highlights the lexical return
to the root of much learning.

This reversal does not establish that ignorance is
philosophy or that the athlete has become an expert in the
one governing craft. His final agreement is reported
without a new argument from him. The scene instead
exposes the inadequacy of the cultivated lover’s confident
account and rearranges the status competition that had
animated the discussion.

Silence also has different roles across the dialogue. The
lads’ earlier silence made them listeners; the athlete’s
temporary silence allowed Socrates to call on his practical
expertise. The final silence belongs to someone whose
account has failed in public. It can signal shame and lack
of a reply without proving that he has accepted a fully
articulated positive teaching. The narrator explicitly
supplies shame as its circumstance, so purely serene
contemplation would be an unsupported redescription.

The others’ praise closes the narrated scene with approval.
The text does not specify every member of that group or
give their reasons. Their reaction therefore belongs to
dramatic evidence about persuasion and reception, not an
independent logical warrant for all the preceding
transitions.
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The ending remains open in a specific sense. Two proposed
definitions have been rejected and a demanding ethical-
political orientation has been introduced, yet no final
definition states exactly whether philosophy is the unified
craft, knowledge of it or love of it. The audience can
applaud and the proud speaker can be refuted while that
conceptual question remains uncompleted.

The places. Selected exact attestations and annotated
passages.

« 139a. 0 pev co@og aioyvvOelc TOIG TTPOELPTLEVOLS
¢olynoev — The wise one’s silence is explicitly
associated with shame.

e 139a. 0 8¢ &uodNg #gn ékeivog elvoar — The
unlearned rival agrees with the final statement.

« 139a. kai oi &GAAot emfveoov T& eipnpeéva — The
other listeners praise what has been said.

In this edition. Note 30 connects amathés with
polymathia. The apparatus also reports B’s polymathia and
T’s philomathia in the concluding rejection at 139a; the
running text chooses “much learning,” matching the
earlier thesis and the translation. The lexical closing effect
belongs to that printed reading.

See also. Agreement, recap, and refutation (p.13)
Reputation, seeming, and the cultivated audience (p. 138) -
Leading rather than remaining second (p.90) - Learning
and much learning (p.92) - Wisdom and the claim to be
wiser (p. 182) - Fine, beautiful, and shameful (p. 50)
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The wrestler’s neck

Tpdyniog (trachelos); TtpaynAilecBot (trachelizesthai);
&Tppne (atribes)

The word. Trachelos means neck. Tracheélizesthai means
to have the neck seized and bent in wrestling; the opening
participle trachélizomenos describes undergoing that
treatment. Atribés means unrubbed or unworn and, by
extension in relevant contexts, unpractised. Here the
adjective describes the rival’s neck: a neck bearing no sign
of the athlete’s familiar friction or handling. The local
translation “unrubbed” preserves the physical echo.

The bodily image needs care in English. “Having his neck
wrung” can suggest killing, whereas the passage’s point is
a recurring wrestling experience. The insult reduces a
whole life of training to the treatment of one body part; it
is not a report of mortal violence.

In The Lovers. The cultured lover’s first attack says the
athlete has spent his whole life having his neck twisted,
stuffing himself, and sleeping. A practice that might have
its own discipline is recast as passive, bodily repetition.
The athlete later answers with an “unrubbed neck” among
his portrait of the philosopher as hungry, sleepless, and
thin with worries. Each rival uses the other’s absence from
his own practice as evidence of inferiority.

The verbal echo is exact enough to matter dramatically.
The athlete has heard and retained the insult, then
reverses its evaluative direction: the untrained neck is
now the defect. The two physical caricatures explain why
this debate cannot be read as a frictionless exchange of
propositions. Each concession takes place under a personal
threat to reputation.
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Still, the athlete’s expertise is more than a neck. Socrates
recalls him because of experience in gymnastics, and his
substantive contribution identifies appropriate measure.
The scene thereby lets a crude bodily joke coexist with a
real correction to the cultured speaker’s reasoning. Neither
the insult nor its answer should be substituted for a
complete account of either man.

The places. Selected exact attestations and annotated
passages.
¢« 132c. TpoynAwWopevoc kol EUTIUTAGUEVOC Kol
kaBevSwv — The cultured lover caricatures the
athlete’s bodily life.

«  134b. &tppf} TOV TPpdyYNAOV €xovTar — The athlete’s
retort reverses the neck image.

In this edition. The note at 132c explicitly derives the
wrestling verb from trach€los and connects it with the
later “unrubbed neck.” The edition’s revision record
explains why “wrung” became “twisted”: the earlier
English risked suggesting Kkilling. That small translation
correction changes the imagined scene substantially. No
technical reconstruction of an exact wrestling hold is
required beyond what the edition’s note supplies.

See also. Gymnastics and the lover of exercise (p.63) -
Sleep, hunger, thinness, and worries (p. 146) - Quarreling,
contention, and love of victory (p. 129) - Words and deeds
(p. 184)

Things up in the sky

UETEWPOC (Mmetedros); T( PeTEwpPa (ta metedra)

The word. Metedros means raised or up aloft. Its neuter
plural with the article, ta metedra, means the things above
or in the sky. In the athlete’s speech the genitive ton
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meteoron follows “about.” The edition’s “the things up in
the sky” preserves an ordinary descriptive phrase rather
than substituting the modern technical discipline
“meteorology.” The latter would also mislead by
narrowing the phrase toward weather, whereas the
opening names thinkers and shows circles and
inclinations.

In The Lovers. The expression belongs to a hostile speech.
The athlete says the boys prattle about the things in the sky
and talk nonsense while philosophizing. A cosmological
subject is thus bundled with a contemptuous judgment
about the activity. Socrates does not endorse that bundle:
he is surprised by the answer and asks why philosophizing
should be shameful.

The phrase helps define the distance traversed by the
dialogue. Its initial instance of philosophy concerns distant
things apparently represented in diagrams. Its final
sequence concerns oneself, other people, the household,
and the city. One can reasonably read the movement as a
reorientation of philosophical importance, but not as a
demonstrated ban on investigating the heavens. The text
never evaluates the boys’ actual astronomical conclusions.

It is equally important not to turn the athlete’s sneer into a
secure historical definition of philosophy. The dialogue
makes such a label the occasion for inquiry. What people
call philosophizing is precisely what the interlocutors have
not yet adequately explained.

The places. Selected exact attestations and annotated
passages.

*  132b. nepl 1@V petewpwv — The skyward subject is
named by the disparaging lover.

In this edition. The note at 132b connects the expression
with comic portrayals of philosophers. It cites
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Aristophanes’ Clouds 225-228, where Socrates investigates
things above from a basket, and passages calling his school
prattle. The supplied edition, rather than a fresh survey of
comedy, is the source for that contextual connection. The
note’s comparison illuminates the tone of the athlete’s
remark; it does not establish a quotation from a particular
comic line in The Lovers.

See also. Prattling and talking nonsense (p. 122) - Circles,
drawing, and inclinations (p.27) - Anaxagoras (p.17) -
Oenopides (p. 109)

Tyrant and the surprising identity with
the king

TUpaVVOoG (tyrannos); tvpavvikn (tyrannike)

The word. Tyrannos is a tyrant or sole ruler; tyrannike is
the adjective “tyrannical,” here qualifying a craft. Edition
note 28 explains the historical title as a sole ruler whose
power lacks a lawful or traditional title and notes that it
was not always a word of blame. That background should
not be confused with the modern tendency to make
“tyrant” itself mean a cruel and unjust ruler.

In The Lovers. At 138b Socrates asks the name of one man
who orders a city rightly. The accepted answer pairs tyrant
and king, and the corresponding crafts are treated as
identical with the previously established knowledge.
Tyrant then appears again in the comprehensive list at
138c. Its inclusion is one of the most exposed features of
the passage.

The qualification “rightly” explains part of the move: the
argument begins from competent good order and then
attaches names to its agent. Yet the names are not
politically innocent. The dialogue offers no sustained
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examination of how rule was acquired, whether subjects
consent or how a tyrant differs from a king. It acts as
though those title distinctions do not affect the knowledge
now under consideration.

A charitable interpretation is that the same knowledge
would be required to order rightly, whatever the
officeholder is called. A more critical reading sees the
conflation as too quick, especially if illegitimacy or
coercive rule affects the nature of the political task. The
text does not adjudicate between these readings; it records
assent and continues toward household rule.

The term is therefore not a license to claim that the
dialogue endorses cruelty, nor should it be quietly omitted
to make the final unity less troubling. The supplied edition
itself singles out the issue by contrasting the Statesman,
which separates tyrant and king at the relevant point. The
lexicon preserves the surprise rather than smoothing it
away.

The places. Selected exact attestations and annotated
passages.

«  138b. Topavvog Te Kot Pacidevg — The two titles are
paired in the answer about right sole rule.

¢« 138c. Pacllkn, TVpXVVIKY), TOMTIK) — The
tyrannical craft remains in the final unity list.

In this edition. Notes 28-29 supply the historical nuance
and the comparison with Statesman 276e; the longer
unification of governing knowledge is located at Statesman
258e-259c. These are the edition’s references, not works
named within the Lovers. The difference between the
dialogues should remain a difference rather than be
resolved by importing the other dialogue’s distinction
here.
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See also. King and the kingly craft (p. 79) - Statesman and
the political craft (p. 153) - City, good order, and paying the
penalty (p.29) - One, many, and the claim to one craft
(p. 110) - Justice, the judge’s knowledge, and judging (p. 76)

Understanding and handiwork

ovveots (synesis); yepovpyia (cheirourgia)

The word. Synesis is understanding: the capacity to grasp
what is involved in a subject or activity. Cheirourgia is
handiwork, work performed with the hands. At 135b the
text has their genitives, synese0ds and cheirourgias, after a
phrase meaning “belongs to” or “has to do with.” The lover
selects what belongs to understanding and excludes what
belongs to handiwork. This is his proposed educational
boundary, not a neutral statement that every craft consists
of two fully separable departments.

Neither word should be silently translated into a later
division between pure theory and applied science.
Understanding here is displayed in following practitioners’
explanations and contributing a judgment about what they
say and do. It is therefore intellectually active and
connected to practice, even though the learner avoids
acquiring a craft through manual performance.

In The Lovers. The distinction is introduced to reconcile
breadth with the standing of a free man. The cultivated
lover wants wide familiarity, but not the sort of
involvement that might identify him with a working
craftsman. Socrates’ building example tests the demand at
its strongest: perhaps he means the rare understanding of
a top master builder as opposed to that of an ordinary
carpenter. When Socrates asks whether even two crafts
can be mastered on that scale, the lover clarifies that he
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does not require precision comparable to the
practitioner’s.

The clarification exposes an ambiguity in “understanding.”
It might initially suggest the directing intelligence that
makes a master builder exceptionally valuable. It comes
instead to mean a listener’s informed participation,
superior to that of other nonspecialists but inferior to
expert command. The pentathlete image resolves that
ambiguity into a ranking. The philosopher is below the
first in “understanding of the crafts” (136a), while above
the rest.

This leaves a serious question for the usefulness test.
Socrates treats inferior understanding as grounds for
preferring a specialist in illness or a storm. The earlier
distinction could have supported a complementary role for
someone who interprets, compares or evaluates expert
advice, but the lover does not develop such a defense.
Calling this a possible reply identifies an opening in the
argument; it does not attribute an unstated theory of
interdisciplinary knowledge to the dialogue.

At the end, following and contributing return in the sphere
of judging and ruling. The intellectual capacities originally
offered as sufficient become a minimum: the philosopher
must also undertake responsibility and judge rightly. The
movement is from cultivated comprehension towards
accountable action, without a claim that all manual
proficiency is itself philosophical.

The places. Selected exact attestations and annotated
passages.
¢  135hb. d6ox ovvéoewg €xetal, P 0oo Yelpovpyiog —
The proposed distinction specifies what free men
should learn.
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« 136a. TPWTWVv e&i¢ oLveowy TeEPL TAG TEXVOG
éMelmecbxt — Even in understanding, the
proposed philosopher falls short of the first.

In this edition. “Understanding” and “handiwork”
preserve the immediate opposition without importing
“theory” and “practice.” The edition’s building note helps
mark the substantial difference between conceptual
command and merely respectable conversation. The
passage should nevertheless be read as a sequence of
proposed interpretations and corrections, not as one
settled account of technical intelligence.

See also. Freedom, education, and being a slave to one
pursuit (p. 57) - The top master builder (p. 165) - Precision
and the cost of mastery (p. 124) - Following an expert and
contributing a judgment (p.53) - Craft and the limits of
expertise (p. 31)

Unruliness and breaking the law

akodaotaivelv (akolastainein); mapovouelv (paranomein)

The word. Akolastainein is to be unruly or undisciplined.
Paranomein is to act contrary to law or break the law. At
137d the present participles akolastainontas and
paranomountas describe the people whom the relevant
civic knowledge punishes rightly. The pair joins disorderly
conduct with violation of law without explicitly making
them synonyms.

Akolastainein belongs to the family of akolastos, literally
unchastened, and is connected with kolazein, to punish or
correct. Edition note 25 draws attention to that connection.
Paranomein introduces law into the discussion, but the
passage supplies neither a particular statute nor a
systematic account of what makes a law just.
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In The Lovers. The words occur when the animal-training
analogy becomes a civic argument. Socrates has secured
agreement that the craft improving human beings also
punishes rightly and distinguishes decent from worthless.
He now asks for the knowledge that does this in cities,
specifying people who are unruly and break the law. “The
judge’s” is the answer, and the knowledge is identified
with justice.

The specification prevents the argument from being read
as punishment of people simply because a ruler dislikes
them. There is conduct to be corrected, and punishment
must be right. Yet the text does not spell out the relation
between legal violation, moral badness and the need for
improvement. The short question draws those
considerations into one practical picture.

The resulting theory is therefore not a complete
philosophy of law. It does not discuss unjust legislation,
conflict between law and virtue or criteria for
proportionate penalty. Those would be genuine further
questions, not answers silently contained in the
vocabulary. The dialogue uses the familiar judicial
function to move toward a unity of corrective and
discriminating knowledge.

The contrast with temperance is also suggestive. The
unchastened person is the object of right correction, while
the temperate person possesses self-knowledge. But the
argument does not explicitly define temperance as having
been punished. It identifies temperance with knowing
oneself, then unites that knowledge with the knowledge of
right punishment.
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The places. Selected exact attestations and annotated
passages.

¢ 137d. TOUC €V TOHIC MOAECLY KKOAXOTHIVOVTOC Ko
napavopodvtag — The civic subjects are specified
by unruliness and lawbreaking.

o 137d. 6pB®g koA&ler — Correctness remains a
condition on the punishment.

In this edition. The edition’s “unruly and break the law”
keeps two descriptions where a loose paraphrase might
say only “criminals.” That broader modern noun could
obscure the corrective word-family and imply a more
precise legal category than the text provides.

See also. Punishing rightly and correcting (p. 126) - Justice,
the judge’s knowledge, and judging (p.76) - City, good
order, and paying the penalty (p. 29) - Temperance as self-
knowledge (p. 157)

Useful and useless: the decisive test

xpnowog (chreésimos); &ypnoto¢ (achrestos); d&ypeiog
(achreios)

The word. Chrésimos means useful, capable of serving a
purpose. Achréstos means useless; achreios, used at 138e,
likewise means of no use. The edition keeps “useful” and
“useless” for the principal opposition, then uses “of no use”
in the final application. Usefulness here is relational:
useful to someone, in some situation, for a desired result.
The question “where are they actually useful to us?” asks
for an identifiable application rather than a purely
honorific assessment.

Chresimos is related to chrestos, “decent” in the later
discussion; achrestos literally negates the same verbal
family. That lexical connection makes the movement
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between functional value and the quality of a person easy
to hear. It does not itself prove that usefulness and
goodness are identical.

In The Lovers. The lover accepts that good people are
useful and base people useless, then goes beyond Socrates’
question to call philosophers “most useful” (136b-c).
Socrates now has a claim stronger than cultural distinction
to test. A person who is second to each specialist must
explain where this alleged supreme usefulness appears.

Illness supplies the first trial. The interlocutor’s initial
answer, “Both,” allows doctor and runner-up to help
together. Socrates excludes that response and asks whom
he would summon rather and first. The doctor has
priority. In the storm example the pilot is the person to
whom one entrusts oneself and one’s belongings. The
argument then generalizes: as long as a craftsman is
present, the philosopher is not useful. Because craftsmen
are said always to exist, this becomes an unrestricted
practical indictment of the proposed philosopher.

The key inference is stronger than the examples. “A is
preferred to B” does not by itself entail “B has no use,” and
the initial answer “Both” points directly toward a possible
complementary role. Nor does an expert’s existence
somewhere automatically establish availability to every
person at every moment. The lover nevertheless accepts
the generalization, and the dialogue proceeds with the
accepted account. A reading that silently supplies these
missing premises makes the argument smoother than the
text.

The conclusion that philosophers would be base is also
governed by the accepted moral division between
good/useful and base/useless. The text does not separately
examine whether a person might be neither, or useful in
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one respect and harmful in another. The refutation is
strongest as a challenge to the lover’s combined
commitments: philosophy is fine and good, yet philosophy
as he defines it appears to offer no distinctive needed
competence.

Socrates immediately resists treating the damaging
conclusion as the truth about philosophers. At 137b he
suspects “they are not so” and proposes that
philosophizing is something else. The closing sequence
looks for a sphere in which a philosopher must exercise
authoritative judgment rather than offer optional
secondary help. It rejects a particular account of
usefulness without spelling out a complete positive theory
of philosophy.
The places. Selected exact attestations and annotated
passages.
*  136b. ToVg &yabovg TOTEPOV XPNGIpOLS 1) &YXPNOTOVG
— The practical test begins with the value of good
people.

«  136c. XpNOWWT&TOVG €ivat fyeicOat — The lover
intensifies the claim to “most useful.”

¢ 136d. éwg &v TIC SNULOVPYOC T), 0D XPNOOS 6TV O
@W\ocopoc — The decisive generalization moves
from preference to nonusefulness.

. 138e. kai &ypeiov eivar — The final question recalls
the verdict of no use.

In this edition. Edition note 24 explains the lexical
relationship between usefulness and decent or bad quality.
Note 21 identifies “always” at 136e as Hermann’s
correction. Both points aid reading, but neither removes
the logical gap between priority and uselessness. The
edition’s introduction itself distinguishes the rejected
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runner-up account from the unnamed alternative sought
at the close.

See also. Both, rather, and first: the missing inference
(p- 21) - Runner-up: just under the top (p. 140) - Good and
base in the argument about value (p.61) - Decent and
worthless: judging quality (p. 36) - Craftsman and specialist
(p.-34) - Pilot and entrusting responsibility (p.120)
Sickness, health, and the practical choice (p.145)
Philosophy and philosophizing (p. 117)

Wisdom and the claim to be wiser

000G (sophos); 0opwWTEPOG (Sophdteros); COPWTATOC
(sophatatos); mpoomoteioOat (prospoieisthai)

The word. Sophos means wise or skilled; sophoteros is its
comparative, “wiser,” and sophotatos its superlative,
“wisest.” Prospoieisthai means here to lay claim to
something, to represent oneself as possessing an attribute.
It need not by itself mean fraudulent pretence. The
opening combination is crucial: Socrates questions “the
one who laid claim to being wiser,” not a man whose
superior wisdom has already been established.

The degrees of the adjective distinguish different
comparisons. A claim to be wiser than a nearby rival is
modest compared with appearing the wisest among all
those present; neither is the same as knowing what
wisdom itself is. The narrative can call the man “the wiser
one” or “the wise one” after introducing him through his
claim, without silently validating everything he says.

In The Lovers. The claim determines Socrates’ initial
choice of respondent. He hopes, or says that he hopes, to
benefit from the man who professes greater wisdom. This
makes the ensuing examination a test appropriate to the
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speaker’s own standing. The simple question whether
philosophizing is fine quickly turns into what
philosophizing is, and the speaker answers with certainty.
His knowledge of a verse and his readiness to make broad
claims create the appearance of ample resources.

What fails is his account of the relevant excellence. First he
equates philosophy with accumulating learning. Next,
when quantity is challenged, he chooses subjects that
bring reputation and imagines a person able to seem most
accomplished and wisest before any gathering. Wisdom
becomes increasingly entangled with a comparison among
spectators. Socrates redirects the question toward actual
benefit and the work that must be done.

The final label “the wise one” accompanies his shame and
silence, while “the unlearned one” agrees. That ending
invites irony, but it does not establish a simple reversal
whereby the athlete has become the wise man and the
cultured lover knows nothing. He has recognized
objections and granted premises. The point is that his
claim cannot substitute for a defensible account, and his
self-image has been brought under pressure.

The places. Selected exact attestations and annotated
passages.

. 132d. TOV 8¢ GOPWTEPOV TIPOGTIOLOVEVOV EVOIL —
The claim to be wiser motivates Socrates’ closer
questioning.

«  135d. ®oTe SOKEW YXPLEGTATOV EVAL KOl GOPDTATOV
— The revised ideal aims at appearing most
accomplished and wisest.

« 139a. 60 p&v oco@og aioyvvBeic — The closing
designation “wise” survives into the scene of
shame.
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In this edition. Burnet prints sophoteron at 132d, with T;
the apparatus reports B’s sophotaton, “wisest.” The edition
translates the printed comparative and then preserves
“the wiser one” at 135b and “the wise one” at 139a. Its note
on the ending explains the shared learning-root of
“unlearned” and “much learning.” The glossary’s listing of
all three degrees is therefore philosophically useful:
comparative superiority, superlative display, and the
unqualified label occupy distinct dramatic moments.

See also. Music and literary culture (p.107) - Ambition,
anxiety, and display (p. 15) - Learning and much learning
(p. 92) - Laughter, blushing, and shame (p. 88) - Benefit and
beneficial learning (p. 19)

Words and deeds

Adyoc (logos); épyov (ergon)

The word. Logos can denote speech, words, an account, or
an argument. Ergon is a deed or work, something done
rather than merely said. At 132d the plural logon and
ergon oppose the two spheres in which the athlete does
and does not claim experience: words and deeds. The same
Greek noun logos later names the argument under dispute.
Its changing English rendering follows context, not a
change to an unrelated Greek word.

“Deeds” should not be understood as moral achievements
by definition. Here the immediate reference is the athlete’s
practical sphere. Nor does logos automatically mean
reason as a metaphysical faculty. The relevant questions
are who can answer, what an answer means, and whether
the position can survive examination.

In The Lovers. Socrates initially chooses the man who
claims superior wisdom as the proper person to question
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closely. This 1is responsive to the men’s own
representations: the athlete does not claim verbal
expertise. When the practical effects of exertion become
relevant, Socrates turns back to him. The narrative thus
refuses a permanent division in which speakers alone
know and practical people merely perform. Relevant
experience can correct a fluent account.

The cultured lover reveals another tension at 134c. He says
he could defend his position against the athlete even if it
were poorer, yet he does not wish to strive against Socrates
contrary to his own opinion. Here an argument can mean
either an account one believes or a competitive object to
be defended for victory. Socrates needs agreement in the
first sense if his questions are to examine a claim rather
than merely stage a contest.

The later discussion of crafts continues to ask what the
philosopher can follow or contribute when things are said
and done. The opening contrast therefore cannot support
the conclusion that philosophical ability is wholly verbal.
By the ending, having something to contribute to judgment
and the ordering of one’s household matters more than
displaying an impressive command of talk. Nevertheless,
the entire claim is itself worked out in a narrated
conversation; the text does not dismiss argument as an
instrument of inquiry.

The places. Selected exact attestations and annotated
passages.
¢ 132d. mepl AOYwV EUTelpog elvat XAAX Tiepl EPYWV —
The athlete claims practical rather than verbal
experience.

«  134b. mepi Tod Adyov — Logos is now the argument
over which they contend.
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* 135d. év TOlg Aeyopévolg Te KOl TIPATTOMEVOL —
Later philosophical participation concerns things
both said and done.

In this edition. The edition preserves “words” and “deeds”
at 132d, “argument” in the ensuing contest, and “what is
said and done” in the crafts passage. Its glossary treats the
speaker’s legein in clarification questions as “mean,”
which helps distinguish verbal formulation from intended
account. The note on the opening correction erotomenon
explains which person Socrates lets go; it should not be
confused with a philosophical distinction between a lover
and a doer.

See also. Gymnastics and the lover of exercise (p.63) -
Questions, answers, and what a thing is (p.131)
Quarreling, contention, and love of victory (p.129) -
Prattling and talking nonsense (p. 122)

Youths, lads, and the beloved

véog (neos); pelpakiov (meirakion); moubikd (paidika);
emeikng (epieikes); i6éa (idea); evS0kipo¢ (eudokimos)

The word. Neos means “young”; used substantivally, it
identifies a young person or, in the plural, the young.
Meirakion is a youth or lad, the edition’s term for the two
who are quarreling. These words mark youth without
giving a numerical age. Paidika, though neuter plural in
grammatical form, can designate a single beloved youth.
Thus “his beloved” at 133b is not evidence that the
cultured lover is addressing several beloveds.

The opening description also uses epieikés, here comely or
pleasing, in its superlative epieikestatous. The qualification
tén idean, “in looks,” makes this an assessment of
appearance, not a blanket attribution of moral equity. Idea
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here means look or appearance, not a technical Platonic
Form. Eudokimos means esteemed or of good reputation
and describes the fathers. These are judgments of social
appearance and standing, not guarantees of their
children’s wisdom.

The opening’s distinction between the young in the room
and two particular lads matters. Socrates sees a broader
gathering, singles out two disputants, and sits beside the
lover of one of them. The second man is that lover’s rival.
The dialogue supports the conclusion that the lovers
compete for the same youth; it does not identify either lad
by name or assign each a separate lover in a neat four-
person pairing.

In The Lovers. The lads first possess the initiative. Their
diagrams and hand movements command such attention
that Socrates asks what they are so earnest about. When
the adults turn to the value of philosophy, the lads stop
and become listeners. This shift makes the lovers’
argument a performance before those they wish to
impress. The cultured lover’s loud claim that disdaining
philosophy would make him unworthy even of being
considered a man is explicitly intended to reach his
beloved’s ears.

Their laughter at the athlete’s retort changes the emotional
balance. The man who appeared verbally superior now
blushes before his desired audience. At 135a Socrates
proposes that the baffled adults ask the lads for help. He
does not actually elicit an answer from them. The
proposed reversal exposes the possibility that pride
prevents learning from an unexpected person; it does not
establish that these youths know the right answer.

The opening description links appearance and family
reputation: these are youths thought especially comely and
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born of esteemed fathers. Those are represented social
assessments, not proof that beauty or distinguished
parentage brings wisdom. In fact, the narrative repeatedly
asks what the appearances surrounding education are
worth.

The places. Selected exact attestations and annotated
passages.

«  132a. 8vo T®V pepoakiov pilovte — Two of the lads
begin as the disputants.

«  133a. Nu&v akpoatai £yevécOnv — The two become
listeners to the adults.

« 133b. vV a0vTod katakovol T TodSikd — The lover
speaks so that his beloved can hear.

In this edition. The edition translates paidika consistently
as “beloved” and explains the older-lover/younger-beloved
terminology in its Key Words. Its account of the persons
deliberately leaves the unnamed youths unidentified. The
use of “lads” should not be converted into a modern exact
age category. Likewise, the report of Socrates’ response at
133a belongs to the dramatic depiction of attraction; no
further relationship or action is narrated.

See also. Lovers, rival lovers, and the title (p.95) -
Ambition, anxiety, and display (p. 15) - Laughter, blushing,
and shame (p. 88) - Homer, the suitors, and the bow (p. 66)
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Defined vocabulary register

These shorter records define words and constructions in
their local setting. Lemmas and transliterations identify
the lexical family; the separately labelled attestation gives
the exact printed form. The register is selective about
elementary inflection, but includes ordinary vocabulary
wherever it helps follow the dialogue.

Abuse

AotSopéw (loidoreo)

To revile or verbally abuse someone. The imperfect
identifies what the educated lover was doing to the athletic
rival in his caricature. This narrator’s description marks
the speech as antagonistic. It discourages taking the
caricature as an impartial account of the athlete’s life and
keeps the competition for the boys’ admiration visible
beneath the apparent defense of philosophy.

Attestation. 132d: 6v ¢\ol8dpeL.

Accomplished

Xoplels (charieis)

Graceful, cultivated or accomplished. The superlative
describes how the generalist should appear among those
present. Its social praise is paired with seeming wisest,
revealing the prestige sought by the lover’s educational
ideal. The word does not establish exact mastery of each
craft or moral excellence on its own; cultivated
participation and practical authority are deliberately
separated in the next stage.

Attestation. 135d: YapléoTaTov elval.
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Acquire

ktdopat (ktaomai)

To acquire, obtain or secure something for oneself. The
aorist middle infinitive here has health as its object. Its
role is to name the outcome for which help is sought, not
the possession of money or technical knowledge. The
choice between philosopher and doctor is therefore
framed by effective attainment of the desired good rather
than admiration for either person’s reputation.

Attestation. 136¢: kToocBat.

Agree

opoAoyéw (homologeod)

To agree, acknowledge or make a common admission.
Here the lover gives Socrates the answer he withholds
from his rival. Agreements later supply the material for
the refutation, but their repetition does not prove they
were all independently established. The recap at 137a adds
a claim about the speakers being philosophers that was not
expressly agreed earlier.

Attestation. 133e: 6poloy® Koi kaAdV lvait ko brya®ov.

Agree again

&vopodoyéopat (anomologeomai)

To agree over again or review the admissions together.
The infinitive states Socrates’ purpose in recapitulating the
discussion. It is more than repeating sounds: the
assembled claims are about to reveal an inconsistency
with the lover’s estimate of philosophy. The edition notes
that one item in the ensuing recap, that the speakers
themselves are philosophers, was not expressly agreed
earlier.
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Attestation. 136e: &vopoAoynoocOal.

All

&g (pas)

All, every or the whole, with scope determined by the
noun it qualifies. Here the ambitious ideal is familiarity
with all crafts, immediately relaxed to as many as possible.
The distinction between all subjects, many subjects and
appropriate subjects is central to the educational
argument. A universal expression should not be silently
weakened to ‘several’ when tracing a proposed definition.

Attestation. 135b: T®V Texv®dV EUTIELPOG ELVOL TTAGRV.

Always

ael (aei)

Always or continually. In the recap, the alleged continual
availability of craftsmen sustains the conclusion that the
generalist is useless. The edition notes Hermann’s dei at
the earlier 136e occurrence against the manuscripts’ 6.
The temporal scope matters: occasional availability of a
better expert would not by itself establish permanent

uselessness, and the argument depends on the stronger
claim.

Attestation. 137a: Snpovpyodg 8¢ &ei eival.

Ambitiously

@LAoTiuwe (philotimos)

With ambition or eagerness for honour. The adverb
characterises the educated lover’s manner of answering
once the boys attend. Its love-of-honour formation belongs
to the dialogue’s network of competing loves, but its local
point is public display. The emphatic defense of
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philosophy that follows establishes his aspiration to
esteem before establishing any knowledge of philosophy’s
nature.

Attestation. 133a: kol Ao @LAOTIHWC.

Anaxagoras

Avaéayopag (anaxagoras)

The thinker named as one possible subject of the boys’
dispute. The surrounding appearance-verb and alternative
‘or Oenopides’ keep the attribution uncertain. The edition
supplies historical background about Anaxagoras in its
note; the dialogue itself neither states his doctrines nor
identifies the particular question at issue. His name helps
mark the apparently scientific character of the scene.

Attestation. 132a: mepl Ava€ayopov.

Answer

amokptots (apokrisis)

An answer or reply to a question. Socrates first wonders at
the athlete’s answer, later interprets and tests the educated
lover’s successive answers. The noun names a contribution
within an exchange, not necessarily a successful definition.
Keeping that distinction helps track why an emphatic or
impressive reply can still require clarification, agreement
and examination of its consequences.

Attestation. 132c: 1)V &TOKpLOLW.
Anything else than
&AAoc (allos)

Other or another. In this question the genitive phrase with
1} asks whether exercise-lovers desire anything other than
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bodily good condition. The construction invites denial of
an alternative and thereby secures an agreed goal. It
should not be read as introducing a second unnamed
object of desire; the point is to isolate the end against
which training is evaluated.

Attestation. 133e: &AAov Tov €mBVpETY 1) TOVTOV.

Appear

paivouat (phainomai)

To appear or seem, often with an infinitive or participle
specifying what appears to be the case. The dual imperfect
here introduces Socrates’ tentative impression of the boys’
subject. Later short answers such as @aivetat can signal
assent with a qualified tone. Appearance should therefore
be read contextually rather than automatically treated as
either deception or established truth.

Attestation. 132a: ¢pxvéaOnv.

Arbitration

Siouta (diaita)

An arbitration or decision entrusted to an arbiter. The
plural refers to disputes that friends may ask the
philosopher to settle. Although the noun can have other
senses elsewhere, ‘diet’ or ‘way of life’ would be wrong
here. The combination with entrusting makes
responsibility explicit: his broad cultivation must now
support a judgment on which other people rely.

Attestation. 138e: SlxiTXC EMTPEMWOLY.
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As it seems

w¢ €otke (hos eoike)

As it seems or apparently. The perfect-form verb €owe has
a present force of seeming or likelihood. Socrates uses the
parenthetical phrase while drawing the account’s
troubling consequence. It gives the inference a
conversationally qualified tone, but does not supply a
separate argument for it. Readers should inspect the stated
premises instead of treating either confidence or hesitation
as proof.

Attestation. 137a: w¢ £0IKe.

As long as

£w¢ &v (heos an)

For as long as or whenever the stated condition lasts, with
v and the subjunctive. The philosopher is called not
useful while a craft-holder is present. The condition
restricts the claim, though the subsequent assertion that
experts always exist makes it extensive. This construction
must remain attached when assessing the transition from
a particular emergency to general uselessness.

Attestation. 136d: £wg &v TIC SnpLovpYOC 7).

As many as possible

w¢ mAgiotog (hos pleistos)

A construction with w¢ and the superlative, meaning as
many or as much as possible. Here it states the aim of
lifelong learning in the lover’s account. The maximising
force is stronger than simply continuing to learn. It is
precisely what makes the next question about moAvpaBia
apt and allows the contrast between maximum quantity
and beneficial measure.
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Attestation. 133c: w¢ mAeloTa €V TG Pl péd.

Ask

épwTdw (erotao)

To ask or question someone. Socrates explicitly transfers
his question to the educated lover, keeping its content the
same. Forms from épwtéw and the related asking stem ¢p-
occur throughout the conversation. A reader should track
both the respondent and the question asked, because the
inquiry moves from philosophy’s value to its nature,
quantity of learning and distinctive responsibility.

Attestation. 132d: o¢ ¢pwT®.

Assign

MPOOTHOOW (Prostasso)

To order, assign or charge someone with a task. The city
may assign the philosopher a matter to decide or judge.
The verb marks an institutional demand, contrasted with
friends’ private entrusting of arbitrations. The
hypothetical does not appoint him to a named office; it
establishes that civic responsibilities can require active
competence rather than admired second-hand familiarity.

Attestation. 138e: 1) TOAIG TL TTPOCTATTY).

At all; to begin with

THV apynv (tén archen)

An adverbial accusative meaning ‘at all’ or ‘to begin with’
in this negative context. It qualifies not knowing what the
thing is; it does not introduce a theory of first principles or
a chronological origin of philosophy. The question
concerns the minimum understanding required before a
judgment of fine or shameful can count as knowledge.
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Attestation. 133b: v &pynv 0Tt €0TLV.

At any rate

yoibv (goun)

At any rate or at least, often giving a concrete fact
supporting a preceding impression. Socrates is unsure of
the boys’ precise topic, but they at least appear to be
drawing circles. The particle does not convert the guess
into certainty. It narrows the evidence to what the
narrator can report while leaving the larger interpretation
open.

Attestation. 132b: kUkAovg yobv ypd&pev.

At least; precisely

ye (ge)

A focusing particle whose effect depends on the expression
it attaches to: at least, indeed, precisely or emphatic
limitation. In IT&vv ye it strengthens assent. Elsewhere it
can restrict a claim to a particular person or point. It is not
safe to add ‘certainly’ everywhere; local emphasis may
narrow a proposition just where an English reader is
tempted to universalise it.

Attestation. 133c: IT&vv ye.

Athlete

&OAnTIG (athlétes)

A competitor in athletic contests. The ‘other athletes’ form
the group whom the pentathletes surpass after conceding
first place to specialists. Keeping that group distinct is
essential: the text does not call the pentathlete first among
all competitors without qualification. The analogy later
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transfers this structured ranking to craft knowledge, with
experts above and ordinary company below.

Attestation. 135e: T®V 8 GAAWV GOANTOV.

Base

movnpo¢ (poneéros)

Bad, inferior or base. Here it is opposed to good in the
proposed relation between character and usefulness. Later
the term also applies to horses and oxen, where badness
concerns their kind rather than the full moral sense of
human vice. The edition keeps it distinct from poy6npdg,
worthless; readers should track the local standard instead
of flattening both into one technical category.

Attestation. 136b: oi movnpot &ypnotoL.

Be a busybody

moAvnpaypovéw (polypragmoned)

To busy oneself with many matters, meddle or be a
busybody. Socrates rejects this as an adequate account of
philosophizing alongside absorption in crafts and much
learning. The participle describes a way of living rather
than a single helpful inquiry. Its negative force should not
be indiscriminately extended to every broad interest or to
responsible involvement in civic affairs.

Attestation. 137h: moAvmpoypovobvta kumt&lovta {ijv.

Be a slave

SovAevw (douleuo)

To serve as a slave or be enslaved; figuratively here, to be
bound to no single occupation. The lover praises the
generalist’s freedom from specialist absorption. The
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language carries social valuation and echoes the earlier
free-man ideal. Its rhetorical attraction must be
distinguished from the question whether refusing
intensive attention leaves the philosopher useful when
expert action is needed.

Attestation. 136a: 1) SovAevely Undevi MPAYHATL.

Be affected

ndoyw (pascho)

To undergo, experience or be affected by something.
Socrates says he does not know what effect the boys’
attention had on the lovers, before describing his own
response. The ordinary verb marks a limit on narrated
psychological knowledge. His subsequent impression of
the rival’s anxiety remains an appearance, not a claim to
have direct access to another person’s feelings.

Attestation. 133a: 0Tt p&v ol épaotai émabov.

Be ashamed

aioyvvouat (aischynomai)

To feel shame or be embarrassed. Socrates asks whether
the adults hesitate to seek help from the boys out of shame,
likening them to the suitors. The same family marks the
educated lover’s final silence. In both places sensitivity to
public standing shapes participation in inquiry; shame is
not by itself proof that the ashamed person has acquired
the missing knowledge.

Attestation. 135a: {ow¢ aioyvvopeda.
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Be compelled

avaykalw (anankazo)

To force or compel; in the passive here, to be constrained
to agree. The educated lover confronts a conclusion about
philosophical uselessness that follows from admissions
Socrates has assembled. The expression describes
argumentative pressure, not a physical threat. It also does
not guarantee the inference is beyond criticism: the reader
can still examine the move from specialist preference to
the generalist’s alleged uselessness.

Attestation. 136e: 'Hvayk&eTo OlOAOYETV.

Be dazzled

ékmAnoow (ekpleésso)

To strike with astonishment; in the passive here, to be
dazzled or overwhelmed. Socrates openly reports being
affected by the young and beautiful when they listen. The
aorist gives this event, and the following present
generalises his susceptibility. The confession complicates
any image of the narrator as emotionally untouched by the
competitive setting he is about to examine.

Attestation. 133a: xOTOG 8 0DV ¢€emTAdyny.

Be disposed

Stakeuat (diakeimai)

To be in a condition or disposed in a certain way. The
participle extends the educated lover’s contempt to anyone
holding the attitude he has described toward philosophy.
His gesture identifies the rival as the intended target. The
phrase refers to an evaluative disposition rather than
physical posture, despite the important bodily positioning
of the characters elsewhere in the scene.
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Attestation. 133b: 10V oUTw Stakeipevov.

Be doubtful

au@tyvoéw (amphignoeo)

To be uncertain or in doubt about something. Socrates says
he still did not clearly grasp what the lover meant by his
account, prompting the athletic analogy. The imperfect
describes an unresolved interpretive state. It need not
imply that the account is already disproved: before testing
its consequences, Socrates first tries to produce a
formulation the respondent explicitly recognises.

Attestation. 135d: )pgeyvéovv 1OV Adyov.

Be eager

nmpoBvuéouat (prothymeomai)

To be eager or ready to do something. Socrates describes
himself as keen to know clearly what the lover means
before asking about usefulness. The participle frames the
new test as clarification of the accepted account. It need
not be read as a private disclosure of all his intentions; its
explicit purpose is to make the proposed philosopher’s
standing more definite.

Attestation. 136b: mpoBvpovpEVOC COP®C EiSEVL.

Be fitting

npoonkw (proseko)

To belong to, be appropriate or be fitting for someone.
Here it governs what free men should learn of the crafts.
The dative identifies the people to whom the learning is
appropriate. The lover distinguishes intellectual
understanding from manual work by social suitability; the
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phrase does not by itself prove that this distinction
identifies the best learning for every person.

Attestation. 135b: & poo1kel TOI¢ EAeVOEPOLC HOOETY.

Be fitting; ought

xpn (chre)

An impersonal verb expressing what is needed, fitting or
ought to be done. Socrates thinks he ought to release the
first lover from questioning and examine the wiser
claimant. The infinitive ypfjvat depends on his judgment.
The word should not be mistaken for an external
command; it describes a reasoned conversational choice
within the narrator’s account of the encounter.

Attestation. 132d: ypfjvot TOV pev £Tepov X@LEvaL.

Be ignorant

ayvoéw (agnoeo)

To be ignorant of or fail to recognise someone or
something. Socrates moves from ignorance of many
members of a kind to ignorance of one, then of oneself.
The verb’s object matters throughout: not knowing an
individual’s quality, not understanding a kind and not
knowing oneself are connected by the argument but
should not be treated as interchangeable without
examination.

Attestation. 137e: ToAAOVG &yVOEL

Be ill

&obBevéw (astheneod)

To be weak or ill. Socrates imagines the respondent or a
cared-for friend falling sick, creating an immediate need
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for competent assistance. The participle works with toyolg
in a hypothetical case. Illness turns the discussion from
social display toward effective help: the relevant question
becomes whom one would bring in to recover health, not
who speaks most impressively.

Attestation. 136c¢: €i TOY0LG T} 00TOC GoBevronC.

Be in earnest

omovdalw (spoudazo)

To take something seriously or be earnestly engaged in it.
The printed dual perfect participle describes the boys’
settled, concentrated attitude. Their seriousness initially
invites Socrates’ assumption that the object is great and
fine, but the athlete mocks it. Later the same family
describes absorption in crafts, showing that earnest effort
needs evaluation rather than guaranteeing wisdom by
itself.

Attestation. 132b: p&)\’ €00V OKOTE.

Be in good condition

b éyw (eu echo)

To be well or in good condition. The phrase here concerns
the body and gives physical training its agreed goal. The
accusative 10 o®uo specifies the bodily respect in which
the people are to fare well. The later noun eveix names
this condition compactly; neither expression by itself
identifies the amount of exercise that will produce it.

Attestation. 133e: €D éyev 10 o@dpaL.
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Be left behind

amoAeimopat (apoleipomai)

To be left behind or fall behind. The perfect infinitive
describes the lasting disadvantage in other pursuits
allegedly caused by intense care for one craft. The lover
uses it to defend general cultivation. The claim belongs to
his model, not a demonstrated universal law that expertise
in any domain makes all other interests impossible or
every specialist socially deficient.

Attestation. 136h: amoAeleipOal.

Be necessary

o€l (dei)

An impersonal expression of necessity: it is necessary, one
must or one ought. Here it asks which subjects the
philosophizing person must learn. The infinitive specifies
the required action and the accusative its subject.
Necessity is tied to a proposed role or goal, not invariably
physical compulsion. At 139a the idiom moAAoD 8¢l instead
means being far from something.

Attestation. 135a: & €l TOV QL oco@obvTa porvOdveLy.

Be on edge

dywvidw (agoniao)

To be anxious or on edge, especially in the expectation of a
contest. The edition notes its connection with competitive
anxiety. Socrates thinks the educated lover is no less
affected than himself when the lads listen. The verb makes
his ambitious answer dramatically motivated: he is

defending an admired pursuit while facing a rival and an
audience he wants to impress.
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Attestation. 133a: obY |TTOV oD &YWVLEV.

Be storm-tossed

Yedlopat (cheimazomai)

To be exposed to winter weather or driven by a storm.
Here the participle qualifies the ship in Socrates’
hypothetical choice between pilot and philosopher. The
dangerous condition makes practical reliance urgent. The
word does not describe a metaphorical storm of argument
at this point; it supplies a literal case whose stakes make
the preference for relevant expertise especially plain.

Attestation. 136d: ¢v vnt yelpolopév).

Be taught

StSaokw (didasko)

To teach; the middle-passive participle here means being
taught or learning. Solon’s line pictures its speaker
continually receiving instruction while growing old. The
dialogue then uses povO&vw for the lover’s account of
learning. The vocabulary shift does not introduce two
opposed educational methods; it moves from a quoted
verse to the respondent’s own elaboration of it.

Attestation. 133c: TOAAX 8160KOEVOC.

Be temperate

owWPPOVEw (sophroned)

To be temperate, sound-minded or self-controlled. The
dialogue identifies it with knowing oneself after rejecting
ignorance of oneself as temperance. The term is not
limited here to moderation in food, drink or exertion. Nor
does the earlier argument about pétplog by itself supply
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this identity: the new claim connects ethical soundness
with discriminating knowledge of one’s own quality.

Attestation. 138a: TO é&ovtov &po YLyvwokew €otl
OWQPOVELV.

Be unruly

arxodaotaivw (akolastaino)

To behave without restraint or be unruly. The participle
identifies some of those rightly corrected by judicial
knowledge. The edition explains its relation to the family
of koA&{w, punish: the unchastened require appropriate
correction. That verbal relationship supports the sequence,
but it does not determine which conduct is blameworthy
or establish that any imposed restraint automatically
counts as rightful correction.

Attestation. 137d: dkolooTaivovtac.

Be well ordered

oikéw (oikeo)

To inhabit or manage; the middle-passive construction
here means that cities are well ordered. The adverb &0
supplies the positive standard. Socrates links this outcome
with wrongdoers paying penalties, then with political
expertise. The verb describes the achieved condition of the
community, not merely someone’s possession of a title,

and the later household example uses the same practical
standard.

Attestation. 138b: ai méAeLC €D oikoBVTAL
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Be willing

€0€Aw (etheld)

To be willing or consent to do something. The future
question asks whether the lover will accept the same
account for human beings that he has accepted for
animals. The form introduces a further commitment
rather than recording one already secured. This matters at
a major transition: a willingness to extend the analogy is
sought where differences between the cases could
otherwise require examination.

Attestation. 137c: EOe\f|0€lg oDv.

Beloved

noaubikd (paidika)

The beloved youth, expressed by a neuter plural
substantive that can denote a single person. Here he is the
intended hearer of the lover’s loud speech. The
grammatical plural must not be turned into several
beloveds in this scene. The term clarifies that the rivalry
involves one shared object of affection, even though two
lads are present as listeners.

Attestation. 133b: T TTOULSIKQ.

Beneficial

w@edipog (ophelimos)

Helpful or beneficial; the superlative here means most
beneficial. Moderate bodily provisions receive that
evaluation in contrast with excessive or insufficient
quantities. The adjective shares its family with o@eAéw, to
benefit, keeping the test focused on effects. Calling
something moderate is therefore not enough unless the
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measure can be related to what actually benefits the body
or soul.

Attestation. 134d: w@eApoTOTA.

Benefit

wperéw (opheleod)

To help or benefit; the passive optative here means ‘might
be benefited’. Socrates frames his questioning as an
opportunity to gain something from the wiser claimant.
Later the active verb tests which provisions benefit body
and soul. The common family keeps practical
improvement in view: admiration for a pursuit is tested
against what good it actually does.

Attestation. 132d: w@eAnBeiny.

Blush

gpvbplaw (erythriaod)

To blush or redden. The other lover’s visible response
follows the boys’ delight and laughter at his expense. The
narrator can report this bodily sign without claiming exact
knowledge of every feeling behind it. It anticipates his
final shame and silence, making the argument’s progress
also a story about exposure before the audience he sought
to impress.

Attestation. 134b: 0 & €tepog NpvOpinoe.

Body

ooua (soma)

The body, first the object whose good condition the lovers
of exercise seek. It becomes the familiar case from which
the dialogue moves to provisions for the soul. The contrast
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is functional in the argument: bodily benefit is assigned
recognised experts, while the corresponding authority for
learning remains unsettled. It does not itself establish a
comprehensive metaphysical theory of body and soul.

Attestation. 133e: 10 o®p«.

Boorish

&ypotkog (agroikos)

Rustic, uncultivated or boorish. Socrates wuses the
comparative to ask whether proceeding would be rather
rude after the respondent has been forced to agree. The
word belongs to the dialogue’s concerns with cultivated
appearance, but here it marks conversational delicacy. The
lover permits him to ask, and the apparently modest recap
then exposes the account’s most damaging consequence.

Attestation. 136e: &ypokdtepdV €0TIv €péaba.

Both

au@otepoc (amphoteros)

Both of two, here the philosopher and the doctor. The
respondent initially refuses Socrates’ exclusive choice by
saying he would bring both. Socrates then asks which he
would prefer and consult first. The brief answer matters
philosophically: it leaves room for complementary use
before the questioner changes the test to priority, from
which uselessness is subsequently inferred.

Attestation. 136d: Ap@otépovg Eywy’ &v.
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Bow

T0¢0V (toxon)

A bow, the object that an unexpected challenger might
string in the Homeric allusion. The edition supplies the
Odyssey context. In the dialogue it represents a test that
exposes the established contestants’ limitations. The object
should remain tied to that dramatic comparison rather
than treated as an example of another craft the would-be
philosopher is now required to learn.

Attestation. 135a: 10 T6&ov.

Break the law

mapavouéw (paranomeo)

To act contrary to law or transgress it. The participle is
paired with being unruly in the description of people
subject to judicial punishment. The lawbreaking is part of
the hypothetical criterion for the relevant knowledge. The
passage does not identify a statute, decide a real case or
prove that every existing law supplies a flawless measure
of human goodness.

Attestation. 137d: kai mapovopobvtag.

Busying oneself with crafts

npayuateio (pragmateia)

Occupation, active engagement or busying oneself in a
field. The prepositional phrase specifies the crafts, one of
the rejected accounts of philosophizing in the final
sentence. The noun differs from moAvmpaypovéw, the
earlier disparaging busybody verb, though the themes
overlap. The conclusion denies that craft preoccupation
defines philosophy; it does not spell out a complete
alternative definition.
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Attestation. 139a: 1] epl T&G TEXVAC TIPOyRTEIX.

Buy

nplopat (priamai)

To buy, here in a potential second-person optative: one
could buy a carpenter for five or six minae. The genitive
gives the price. The example quantifies the contrast with a
master builder, but remains a hypothetical argumentative
comparison. It supplies no present market offer and
should not be rewritten as wages, a commission or a fee
for one completed project.

Attestation. 135c: &v mpiaio mévte 1) €€ pvdsv.

Care

émpuédela (epimeleia)

Attention, care or sustained cultivation. The lover worries
that attention to one activity will leave a person behind in
all the rest. The noun identifies the investment through
which expertise develops, not merely affection or a
passing concern. The later demand that the philosopher
manage his own household puts pressure on an ideal that
avoids concentrated responsibility altogether.

Attestation. 136a: v 10D €vOC TOVTOV EMIUEAELAV.

Carpenter

TEKTWYV (tekton)

A carpenter or builder. Socrates gives the hypothetical
price at which one could buy such a worker and contrasts
it with the price of a top master builder. The language
belongs to a social world where persons can be bought; it
is not a modern salary quotation. The comparison is used
to emphasise the much greater valuation of rare expertise.
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Attestation. 135c: TékTova pev &v mpioato.

Carpentry

TEKTOVIKT (tektonike)

The craft of building or carpentry. Socrates uses it to test
whether the lover’s intellectual-manual distinction means
the difference between an ordinary carpenter and an
outstanding master builder. The ensuing price comparison
makes high expertise rare and costly. The example presses
the scale of what learning many crafts might require
before the respondent retreats from exact mastery.

Attestation. 135h: ¢v Tf] TeKTOVIKT.

Certainly

nmavo (pany)

Entirely or very much; in short answers, certainly or
emphatically yes. The expanded formula here strongly
affirms that philosophizing is fine. Its force is
conversational commitment, not additional evidence. The
educated lover repeatedly answers with confidence, and
the subsequent questions test whether that confidence is
supported by a coherent account of the thing he praises.

Attestation. 133b: IT&vv pgv odv.

Circle

KkvkAo¢ (kyklos)

A circle, here something the boys appear to draw. The
plural objects belong with yp&@ew and support Socrates’
guess about their scientific discussion. The passage does
not specify the surface, instruments or completed diagram.
Read the noun together with the hand gestures and
inclinations: these visible activities suggest geometrical or
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astronomical inquiry without disclosing its exact
argument.

Attestation. 132b: kokAovg yoBv ypd&pev.

City

oA (polis)

A city or civic community, not merely a collection of
buildings. The plural identifies the setting of unruly and
lawbreaking people who fall under judicial correction.
Later good civic ordering and assignments from the city
extend the philosopher’s responsibilities. The word carries
an institutional community whose governance is at issue,

while the dialogue supplies no particular city’s
constitutional arrangements here.

Attestation. 137d: Tovc €v TG TTOAEOLY.

Claim

npoaomoléopat (prospoieomai)

To claim, profess or lay claim to being something. The
contrast is between one man who does not claim verbal
experience and another who claims to be wiser. The
participle leaves distance between the narrator and the
profession. Later labels such as ‘the wiser one’ inherit this
dramatic context and should not automatically be read as
Socrates’ unqualified certification.

Attestation. 132d: TOv §¢ COQWTEPOV TIPOCTIOLOVEVOV.
Clearly
oap®¢ (saphos)

Clearly or distinctly. Socrates wants clear knowledge of
what the lover is saying and turns from the flattering

212



analogy to the question of usefulness. Later ca@éotepov
promises a clearer test through the punishment examples.
The comparative movement matters: clarity is something
inquiry seeks through specified cases, not something
guaranteed by emphatic speech, familiar imagery or an
admired label.

Attestation. 136b: ca@®¢ €idéval.

Come, then

pépe 61 (phere de)

A conversational summons to undertake the next step:
come, then, let us find out. The imperative @épe is
idiomatic and does not ask anyone literally to carry an
object. Joined with the hortatory yv®pev, it begins the
concrete usefulness tests. The phrase marks a shift from
agreeing to a description toward examining whether its
consequences satisfy an admitted standard.

Attestation. 136¢: ®€pe 61) yvOEV.

Comely

émelkne (epieikes)

Here attractive or comely, qualified explicitly by tnv i6éav,
‘in looks’. The superlative describes those thought the most
comely, and Sdokobvtag retains the element of reputation
or appearance. Although the adjective can carry ethical
senses elsewhere, this occurrence does not declare the
boys morally best. Their appearance and esteemed
parentage jointly establish their social attractiveness.

Attestation. 132a: ToUG €MIEIKECTATOVC.

213



Companion

etaipog (hetairos)

A companion or associate, here a conversational address
to the educated lover. It need not imply a formally
established friendship or membership in a political
association. The address softens the manner while
Socrates presses a demanding conclusion about appearing
second or third. The personal tone and the severity of the
argumentative demand coexist rather than cancelling each
other.

Attestation. 139a: @ £Taipe.

Compel

nmpooavayk&{w (prosanankazo)

To compel further or press someone into an additional
admission. Socrates reports continuing to secure
agreement that moderation benefits all other bodily
matters too. The imperfect suggests the continuing
pressure of the exchange. It describes argumentative
constraint, not physical force; the reader should examine
the sequence of admissions instead of assuming that
pressure itself supplies a proof.

Attestation. 134d: mpoonvaykalov aOTOV OHOAOYEY.

Concede

OVYYWPEW (synchoreo)

To give way, allow or concede a proposition. Socrates asks
the educated lover to concede that moderate rather than
many or few exertions are beneficial. The verb can mark
reluctant acceptance after pressure, not enthusiastic
endorsement. Subsequent concessions keep the discussion
moving, but readers should still inspect what has been

214



accepted and whether the next inference preserves its
scope.

Attestation. 134b: oV 1161 oLy WPELS.

Concur

ovp@nut (symphemi)

To say yes along with someone or concur. The reported
imperfect records the lover’s agreement that moderate
rather than numerous subjects of learning benefit. Like
other short assent verbs, it moves the discussion forward
without adding a new reason. Its force should not be
inflated into an independent demonstration that all
possible forms of extensive learning have now been
refuted.

Attestation. 134d: ZvvéQn).

Consider

vouilw (nomizo)

To regard, consider or hold something to be the case. The
potential optative here forms the lover’s declaration that
he would not consider himself a man if he despised
philosophy. It reports his evaluative standard, not an
objective fact established by the discussion. Socrates next
asks whether such evaluation can precede knowing what
the evaluated activity is.

Attestation. 133b: vopicaupt ¢povTov evat

Contend

Staywvilopat (diagonizomai)
To compete or contend vigorously. The educated lover says
he would gladly contest matters with his rival and could
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defend even a worse position against him. The potential
optative  advertises  confidence in  competitive
performance. His contrast with honest agreement before
Socrates reveals the danger of treating discussion as
victory over a person rather than assessment of what one
actually believes.

Attestation. 134c: Staywviooipny.

Contest

aywvia (agonia)

Competition or the circumstances of a contest. The athletic
setting supplies the comparison for a philosopher’s
relative performance among experts and ordinary
participants. It echoes the earlier anxiety expressed by
aywvidv, though the noun here locates an actual
comparison of competitors. The likeness concerns ranked
competence across events, not a proof that philosophical
discussion should itself aim only at winning.

Attestation. 135e: év 1] dywviq.

Contribute

ovuBdAdouat (symballomai)

To contribute something to a joint activity or discussion.
The negative construction asks about being unable to add
anything concerning what is said or done. This is the later
spelling of the family printed §uppé&AiecOan at 135d. The
repeated requirement helps expose a mismatch if cultured
competence is prized in ordinary crafts but not demanded
in judging and governing.

Attestation. 138d: prte cuppaAAiecOa undev.
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Contribute a judgment

EvuBdrrouat (xymballomai)

To contribute or bring something to a common discussion;
the object yvounv specifies a judgment or considered view.
Burnet prints &opB&Aiecbot here, while the later reprise
uses ovuPairecOal. The difference in spelling does not
create two separate capacities. The philosopher is expected
to add an intelligent contribution, although the argument
still must determine whether that amounts to useful
expertise.

Attestation. 135d: EvppaArecBot yvaounv.

Craft

Téyvn (techne)

A craft, art or organised competence in a particular
activity. The lover’s new account asks for familiarity with
many crafts, especially their intellectual side. The dialogue
then tests the distinction between a generalist and the
person who actually possesses a craft. Later judgment and
governance are also called crafts, so the word is broader
than manual fabrication alone.

Attestation. 135b: T®v TeYVOV Eumelpoc.

Craftsman

Snuiovpyog (demiourgos)

A practitioner of a craft or specialist worker. The lover
wants the philosopher to follow the practitioner’s
explanations better than other listeners and contribute
intelligently. In the usefulness argument the actual craft-
holder becomes the preferred source of help. The word
need not mean only a manual labourer: the examples
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include medical and navigational competence as well as
productive crafts.

Attestation. 135d: 016 T0D Snpovpyod.

Decent

XPnNoto¢ (chrestos)

Good, sound, serviceable or decent, depending on the kind
being judged. The adjective applies first to animals and
then to human beings. The edition retains ‘decent’ and
notes its relation to ypnowog, useful. That kinship helps
the argument’s vocabulary cohere but does not erase the
difference between being useful for a task and having the
human ethical quality at issue.

Attestation. 137c: TOUG Xp1OTOUG.

Decide

Stakpivw (diakrino)

To separate, settle or decide, here a matter assigned by the
city. Paired with SwéZewv, it concerns adjudicative action. It
must be distinguished from Sixyiyvwokw, recognising or
distinguishing the quality of people. The argument
connects discernment and decision through a common
expertise, but the verbs still name different aspects:
judging what someone is and settling what should be done.

Attestation. 138e: Stokpivelv 1) Sik&lew.

Deed

épyov (ergon)

A deed, work or action, contrasted here with words.
Socrates credits the athlete with claiming experience in
actions rather than verbal discussion. The contrast
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describes the man’s self-presentation and chosen pursuit;
it is not yet a verdict that bodily doing lacks knowledge.
Indeed his practical experience soon supplies a correction
that the verbally confident lover must accept.

Attestation. 132d: &AA& Tiepl Epywv.

Delphi

AgA@ol (delphoi)

Delphi, the place of the inscription invoked in the self-
knowledge discussion. The dative plural follows év. The
edition’s note identifies the inscription as ‘Know thyself* at
Apollo’s temple, but those imperative Greek words are not
quoted in the dialogue’s running text. The allusion
supports Socrates’ interpretation; it does not make the full
justice-temperance identification the inscription’s explicit
wording.

Attestation. 138a: 10 €v AeA@oig yp&pup«.

Desire

émbvuéw (epithymeo)

To desire or aim at obtaining something. Socrates asks
whether lovers of exercise desire anything beyond the
good condition of their bodies. The admitted end then
supplies the standard for assessing exertion. The verb is
not automatically a term for irrational appetite here: it
names an intelligible practical aim whose means may be
appropriate or excessive.

Attestation. 133e: &AAov Tov EMOVYE.
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Dionysius

Atovvotog (dionysios)

The writing-master whose premises provide the setting.
His name is in the genitive after eic: Socrates goes into
Dionysius’ place, with the word for school left understood.
He never speaks in the dialogue. The edition’s note
connects him with Diogenes Laertius’ report about Plato’s
teacher; that identification comes from the note’s external
source, not from the narrated scene itself.

Attestation. 132a: Alovvciov ToD ypXPUATIOTOD.

Discern in

évopdw (enorad)

To see or discern something in something else. Socrates
asks whether the respondent sees the quality under
discussion as peculiar to philosophy. The verb retains a
figurative perceptual force within an intellectual question.
It asks what the lover recognises in the pursuit, but the
subsequent analogy tests that recognition rather than
treating his confident ‘seeing’ as independent evidence.

Attestation. 133d: év @LAoco@ig Tt ToDTO {510V €VOPYC.

Disgrace

dvetdoc (oneidos)

A reproach or disgrace, something treated as grounds for
blame. Socrates says he thought earnest absorption in
crafts carried such a reproach and led people to be called
menial. The social judgment belongs to his transition away
from the generalist model. Its presence should be
acknowledged without converting the surrounding
cultural prejudice into a neutral definition of skilled work.
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Attestation. 137b: kai dvel8oc etvat TodTo.
Dispute

épic (eris)

A quarrel or dispute. The genitive follows the participle
meaning to stop: the lads cease their argument and listen
to the adults. It names their earlier scientific disagreement,
whose content remains unrecovered. The noun helps
distinguish the transfer of attention from the completion
of a successful demonstration; their dispute stops because
another conversation becomes more compelling, not
because it has been resolved.

Attestation. 133a: mavoapévw TG €pLdoc.

Dispute a claim

queLofntéw (amphisbeéteo)

To dispute, challenge or contest a claim. The respondent
says nobody would contest preferring the doctor both
rather and first. The potential construction expresses
confident consensus about that choice. It does not
independently settle the stronger proposition that the
philosopher can contribute nothing: the uncontroversial
preference becomes a premise in a more contestable
generalisation about usefulness.

Attestation. 136d: OvV8eic  &v, £€¢rn, TODTO ye
auelopnnoeley.
Distinguish

Staytyvwokw (diagignosko)
To distinguish, discriminate or recognise the difference

between kinds or conditions. The improving craft is said
also to distinguish decent from worthless people. Later this
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capacity is directed toward oneself and others in the
account of temperance. Distinguishing quality is a
cognitive task; the claim that it belongs to the same
knowledge as rightful punishment is an argumentative
identification, not the verb’s definition.

Attestation. 137d: Saytyveokovoov TOVG YPNOTOVG TE KAl
poxBnpovs.

Do wrong

aSikéw (adiked)

To act unjustly or do wrong. The article and participle
form the class ‘wrongdoers’, whose payment of penalties is
connected with civic order. The word shares the justice
family without determining every case of wrongdoing in
advance. The claim concerns rightly administered
correction within the argument; it should not be read as
approval of every actual punishment imposed by a city.

Attestation. 138b: oi &SikodvTec.

Doctor

latpdg (iatros)

A physician or doctor. Along with the trainer, the doctor is
recognised as competent to judge appropriate bodily
exertion and food. At 136¢ illness makes the comparison
concrete: the doctor is preferred to the philosophical
generalist. The example establishes a recognised expert for
a particular need, not the claim that physicians are
automatically authorities over the entire good life.

Attestation. 134e: iatpov 1) mouSoTpipnv.
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Dog

kVwv (kyon)

A dog; kovag is the accusative plural. Dogs provide a
second animal case for the proposed unity of improving
and punishing correctly. At 137e a dog is imagined as a
member of its kind who might fail to know itself. The
changing role is important: an expert handler’s knowledge
of dogs and a dog’s self-knowledge are not simply the same
subject.

Attestation. 137c: kUvag ovy ol BeAtioTovG.

Drachma

Spayun (drachme)

A monetary unit. Socrates says a top master builder could
not be bought even for ten thousand drachmas, contrasted
with five or six minae for a carpenter. The edition explains
the relation of the units. The large difference dramatises
rare expertise; it should not be silently turned into an
exact modern monetary value or a claim about
contemporary architectural fees.

Attestation. 135c: pupiwv Sporyp®dv.

Draw

yp&@w (grapho)

To mark, draw or write; here ‘draw’, because its object is
circles. The infinitive depends on the appearance-verb:
they appeared to be drawing. The same family later
supplies ypdappo, the inscription at Delphi, but the local
object controls the sense. There is no basis for translating
this occurrence as writing an account or copying a
philosophical text.
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Attestation. 132b: kUkAovg yobv ypd&pev.

Earnestness

omovdn (spoude)

Serious attention, zeal or earnestness directed toward
something. Socrates asks what great and fine object has
attracted so much of it. Later earnest care concerns a sick
friend, while earnestness about crafts comes under
criticism. The noun therefore names intensity of concern,
not automatic approval of its object; whether that object
deserves the attention is precisely what inquiry must
determine.

Attestation. 132b: Toox0OTNV GTIOVLSNV.

Educated

noudevw (paideud)

To educate or train; the perfect passive participle means a
person who has been educated. Joined with ‘free’, it
describes the lover’s ideal of cultured competence without
specialist precision. The completed formation implied by
the perfect is a social and educational claim, not proof that
its possessor can answer every question. The dialogue tests
what this cultivated person is actually able to contribute.

Attestation. 135d: memaiSevpévov.

Elbow

aykwv (ankon)

An elbow. The dative specifies the instrument of Socrates’
nudge, not the part of the lover’s body he touches. This
small detail presents the inquiry as arising from a casual
encounter among seated companions. It also prepares the
later description of the athlete as needing to be nudged
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back into a discussion that Socrates had initially directed
elsewhere.

Attestation. 132b: T® &yk®dvL.

Enter

eloépyouat (eiserchomai)

To go or come into a place. Here the first-person aorist
opens Socrates’ retrospective narrative: he entered
Dionysius’ establishment and saw the company there. The
movement establishes an encounter rather than an
arranged lesson. The form is built on the aorist stem €A6-,
so it should be looked up under ciocépyopat rather than
treated as an independent verb.

Attestation. 132a: eicfjABov.

Entrust

EMTPENW (epitrepo)

To entrust, commit or place under another’s charge. On the
storm-tossed ship, one commits oneself and one’s
possessions to the pilot rather than the philosopher. The
family returns for household management and friends’
arbitrations at 138e. Those repetitions change the issue
from choosing the best helper to accepting responsibilities
in which the philosopher must himself exercise sound
judgment.

Attestation. 136d: ¢mTPEMOLG CAVTOV T€ KAl TX GEQVTOD.

Esteemed

eV60ki0¢ (eudokimos)

Well regarded or of good reputation. Here it characterises
the youths’ fathers, making family esteem part of the
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opening social scene. The word belongs to the broad field
of public judgment that later becomes explicit in §06&a,
reputation for philosophy. It does not prove that inherited
prestige gives either the boys or their admirers the
knowledge being sought.

Attestation. 132a: TaTépwVv €VSOKIPWV.

Event

&BAov (athlon)

A contest, event or prize, according to context; here the
specialists’ own competitive events. The pentathletes fall
short relative to these particular activities, not in every
imaginable respect. The phrase limits the comparison that
generates the runner-up model. Translating it solely as a
prize would obscure the relevant performances against
which the competitors are being ranked.

Attestation. 135e: KATX TX TOVTWV XOAQ.

Exercise

yvuvdotov (gymnasion)

An exercise or training activity here, with the plural used
in the discussion of exertion and fitness. Although the
noun can elsewhere denote a training place, this argument
concerns exercises and their amount. At 134c moderate
yvpvéotla produce good condition. Reading it only as a
building would obscure the analogy between quantities of
exertion and quantities of learning.

Attestation. 133e: év 101 yvpvaoiolc.
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Experience

éumeipio (empeiria)

Experience or practical familiarity in a domain, here
physical training. Socrates appeals to it when the educated
lover assumes many exertions must be beneficial. The
genitive specifies what the experience concerns. The
episode credits situated competence without making its
possessor an expert in every subject, precisely the
distinction that will later pressure the generalist account
of philosophy.

Attestation. 134a: v éumelpiov T YOUVAOTIKTC.

Experienced

éumelpoc (empeiros)

Experienced or familiar with something, commonly
specified by mepl. Socrates distinguishes experience in
words from experience in deeds; the later definition asks
the philosopher to appear experienced in all crafts.
Experience is consequently a claim needing a domain and
a standard. Mere familiarity, the ability to follow speech
and exact possession of a craft are not treated as identical.

Attestation. 132d: mept Adywv Eumelpog ivat.

Fall short

Aeimopat (leipomai)

To be left behind, fall short or be inferior to someone. The
pentathletes fall short of specialists in their respective
events. The comparative relation needs both the people
and the domain supplied by the context. It is not an
assertion of complete worthlessness: the generalists still
outperform other athletes, which is why the lover initially
accepts the image as complimentary.
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Attestation. 135e: ToOTWV P&V AgimovTaL.

Fall silent

olydw (sigao)

To be silent or stop speaking. The dual aorist marks the
boys’ cessation of their dispute as they become listeners.
The same verb describes the educated lover’s final silence
at 139a. The repeated action reverses the scene’s roles: the
boys initially yield the floor, whereas the confident adult
eventually has no further reply after his account is
examined.

Attestation. 133a: ¢otynodmv.

Far from

moAAoD Sel (pollou dei)

An idiom meaning to be far from something, with moAAod
expressing the extent of the shortfall. Socrates concludes
that philosophizing is far from being either much learning
or preoccupation with crafts. The negative force rejects the
proposed definitions. It should not be weakened to ‘not
both’, nor expanded into an explicit positive definition that
the concluding sentence does not actually give.

Attestation. 139a: IToAAoD &pa Sel.

Farmer

Yewpyog (gedrgos)

A cultivator or farmer, identified as the appropriate judge
of moderate sowing. The familiar craft provides an
analogy for a yet-unidentified educational competence.
The speakers’ agreement is easy in the literal agricultural
case, which sharpens their shared perplexity about the
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soul. The noun names a domain-specific practitioner; it
does not supply the missing educational expert by itself.

Attestation. 134e: TOV yewpyoOV.

Father

natnp (pater)

A father or male parent; the genitive plural here describes
the youths as coming from esteemed fathers. The social
qualification accompanies their good looks rather than
supplying a claim about their own learning. The passage
offers no names or biographies of these fathers. Its
concern is the standing of the young people before whom
the rivals subsequently perform.

Attestation. 132a: TaTEpwVY €VSOKIPWV.

Few; little

OAlyoc (oligos)

Few in number or little in amount. The educated lover
objects that few exertions could not yield bodily fitness.
The athlete’s correction introduces moderate exertion, and
Socrates later excludes both many and few as automatic
guarantees of benefit. Thus the alternative to
indiscriminate abundance is not simply minimal effort; it
is the amount appropriate to the intended good.

Attestation. 134a: &m0 ye OAlywv TOVWV.

Fight it out

Staudyouat (diamachomai)

To contest or fight a matter through. Socrates asks whether
the rival will keep fighting against the two of them over
the argument. The present form puts continuing resistance
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in view. This verbal struggle parallels the athletic setting
but concerns a proposition about training, so conceding a
sound point need not mean conceding general personal
inferiority to the athlete.

Attestation. 134b: 1) Stopéxn.
Fine

kaAoc (kalos)

Beautiful, fine or admirable, according to the object
praised. The opening applies it to an apparently
worthwhile pursuit, while the young and beautiful later
exemplify its visual sense. Philosophy’s fineness is
affirmed before its nature is established. Socrates
subsequently distinguishes being fine from being good, so
the word should not erase that argumentative distinction
by always becoming ‘beneficial’.

Attestation. 132b: péyo Tt Kot KXAOV.

First; initially

P@TOG (protos)

First in order or rank; the neuter accusative phrase here
means ‘at first’. Socrates distinguishes his initial
favourable impression from his later reconsideration.
Elsewhere first place is competitive rank, and the final
household obligation is introduced first in a sequence. The

local construction decides the sense; a chronological ‘first’
need not assert superiority or greatest importance.

Attestation. 133c: T0 pev P TOV.
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Follow

émarorovBéw (epakolouthed)

To follow after or keep up with, here to follow what a
craftsman says. The dative identifies the statements
followed. @ The educated lover takes superior
conversational = comprehension as  evidence  of
philosophical cultivation. At 138d the closely related
gneocBatl returns in the same test for medicine and
governance, where merely following may no longer satisfy
the responsibilities under discussion.

Attestation. 135d: émakolovBijoai Te TOIG Aeyopévolg.

Follow a discussion

émopat (hepomai)

To follow or go along with, here to understand and keep
up with what is being said. The middle infinitive returns to
the capacity earlier expressed by émakoAlovbfjoat. This is a
receptive competence, paired with contributing. The
question does not yet say that following alone makes one
an expert; its force is to prevent exempting ethical and
political matters from even that minimum.

Attestation. 138d: un0’ €mecOot T0OIG AEyOpEVOLG.

Food

ottiov (sition)

Food or provisions, commonly in the plural. Socrates
extends the agreed need for moderate exertion to eating,
and the lover agrees. The example is deliberately ordinary
and bodily before the move to the soul. Its function is not
to supply a dietary quantity but to reinforce the distinction
between beneficial measure and simple abundance in
things given to a recipient.
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Attestation. 134c: t& ottic.

For

yép (gar)

An explanatory particle, usually ‘for’ or ‘because’. Here it
opens the aside explaining how Socrates could nudge the
lover: he was seated beside him. The particle often looks
backward to justify or clarify what precedes. It should not
automatically be treated as introducing a formal proof; in
this narrative its explanation can be spatial, motivational
or argumentative.

Attestation. 132b: kO UNV Y&p TTOXPX TOV EPACTNV.

Free

éAevBepoc (eleutheros)

Free, especially free rather than enslaved. The substantive
plural sets the social standard for which parts of crafts the
philosopher should learn. At 135d the ideal person is free
and educated. This is a status-laden distinction within the
lover’s proposal, not a modern assertion of intellectual
freedom for everyone; the rejection of manual labour must
be read in that setting.

Attestation. 135h: 10i¢ ¢AevBepolc.

Friend

@piAog (philos)

A friend or person dear to someone. The example adds a
cared-for friend’s illness to one’s own, preventing the
choice of expert from seeming merely self-interested. Later
friends entrust arbitrations to the philosopher. The noun
thus links personal concern with responsibility, but the
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dialogue gives no named friends or detailed relationships
beyond the hypothetical cases used in argument.

Attestation. 136¢: TGV QI AWV TIC TGV OQV.

Full

EOTOC (Mestos)

Full of something, with a genitive specifying the contents.
The speakers are figuratively full of perplexity, an
expressive reversal after their confident agreements about
moderation. The adjective emphasises that the difficulty is
shared rather than confined to the embarrassed lover. It
gives no positive definition of philosophy, but marks the
point where the existing route ceases to provide an
answer.

Attestation. 135a: &mopiag peoTol.

Go through

Stépyopat (dierchomai)

To go through, traverse or review. The perfect here refers
to the roles just discussed, such as judge and ruler. It
marks the present question as a return to the preceding
list rather than the introduction of an unrelated subject.
Recognising the backward reference helps track how the
ending applies the newly unified governing competence to
the proposed philosopher.

Attestation. 138d: v vovsT SteAnAvOapev.

Good

ayaB0¢ (agathos)

Good, beneficial or excellent, with scope set by the object
under discussion. Socrates asks whether philosophy is
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good as well as fine, opening the test of its benefit. Later
good people are said to be useful. The passage moves
between evaluation of a pursuit and of its practitioners, so
those shifts should be tracked rather than silently treated
as identical propositions.

Attestation. 133d: 1) koi &yoB04v.

Good condition

eveia (euexia)

Good bodily condition or fitness. The noun states the
beneficial result that moderate exercises produce and
condenses the earlier phrase eb &yew. It is an outcome to
be secured, not a synonym for the exertions used to secure
it. That separation of end and means makes possible the
criticism of excessive training and, by analogy,
indiscriminate learning.

Attestation. 134c: TNV gveiav.

Great

Uéyac (megas)

Great, large or important. Paired with koAov here, it
evaluates the imagined object of the boys’ concentration
rather than its physical size. The athlete repeats the pair
incredulously before dismissing their discussion. The final
concern with ‘matters so great’ at 138d likewise concerns
importance; greatness in this dialogue calls for judgment
about an activity’s worth.

Attestation. 132b: péyo Tt Kol KXAOV.

234



Greek

‘EAANv (hellen)

A Greek person; the substantive plural gives the
population among whom exceptionally skilled master
builders would be few. The phrase broadens the scarcity
claim beyond the immediate company or one city. It does
not name a single political state equivalent to modern
Greece. Its argumentative point is the rarity of top
expertise even across a wide cultural community.

Attestation. 135c: €v Té&ot Toic "EAANGL

Grow old

ynpdokw (gérasko)

To grow old or age. In Solon’s quoted first-person line,
aging proceeds alongside continual learning. The educated
lover uses the line to support learning in youth and old age
alike. Its temporal breadth should be separated from the
stronger quantitative claim he develops: that the aspiring
philosopher should accumulate as many subjects as
possible over a lifetime.

Attestation. 133c: ynp&okw & aiel TOAAX SLEXOKOWEVOG.

Guess

Ton&{w (topazo)

To conjecture or make a guess. Socrates asks for their best
estimate of the kinds of subjects the philosopher should
learn after rejecting all or many indiscriminately. The verb
keeps the new proposal provisional. The edition notes a
mixed printed reading in the surrounding phrase’s
manuscript evidence; that editorial detail concerns the
printed arrangement of the question, not the provisional
force of the verb.
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Attestation. 135a: p&AloTo &TTx TOTTALOpEV.

Gymnastics

yopuvaotikn (gymnastike)

The practice or expertise of physical training. It
distinguishes the athletic lover’s established pursuit from
his rival’s music and letters. Initially dismissed as merely
bodily, its experiential knowledge becomes decisive when
appropriate exertion is considered. The dialogue does not
reject gymnastics; it uses the athlete’s competence to test
whether quantity alone can make an activity beneficial.

Attestation. 132d: mepl yUUVAGTIKNV.

Hand

Xelp (cheir)

A hand; the dual dative means ‘with the two hands’. The
form marks the means by which the boys mime
inclinations, alongside the dual participle for tilting. Bodily
demonstration belongs to the opening scientific scene
itself. It therefore complicates any simple division in
which intellectual activity consists only of speech and all
physical movement belongs to the athletic lover.

Attestation. 132h: Tolv yepoiv.

Handiwork

Xelpovpyia (cheirourgia)

Manual work or work done with the hands. The genitive
depends on the understood relation expressed by éxetat in
the preceding clause: the lover excludes what belongs to
manual execution. The contrast carries social assumptions
about free men’s education. It is his selection principle, not
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an established finding that bodily performance never
involves understanding or contributes to knowledge.

Attestation. 135h: p1) dox yelpovpyiog.

Happen to

TwyY&vw (tynchano)

With a supplementary participle, to happen to be doing
something or in fact be doing it. The dual imperfect
ETVYYOVETNV accompanies gpifovte: two lads were engaged
in a dispute when Socrates arrived. The idiom need not
imply chance in a strong philosophical sense. It supplies
circumstantial narrative information before Socrates
begins questioning either admirer.

Attestation. 132a: £TvyyavETnV oDV S0 TGOV PEPOKiny
épilovte.

Harshly

XaAerr®¢ (chalepos)

Harshly, severely or unfriendly in manner. Socrates asks
why the athlete speaks so harshly about philosophizing.
The adverb evaluates the way the criticism is expressed
while the preceding question probes its content. Keeping
those questions separate preserves Socrates’ opening
move: he neither simply condemns the speaker’s manners
nor already proves that philosophy must be admirable.

Attestation. 132c: oDTWG XOXAET®C AEYELG.
Have one’s neck twisted

TpoynAiopat (tracheélizomai)

To have one’s neck gripped or bent in wrestling. The
middle-passive participle belongs to the educated lover’s
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caricature of the athlete’s whole life. The edition cautions
against an English rendering suggesting a fatal broken
neck. The athletic sense also prepares the retort about the
rival’s ‘unrubbed neck’ at 134b: the insults mirror each
other’s bodily stereotypes.

Attestation. 132c: TpaynA{opevog.

Health

Lyeia (hygeia)

Health, the desired outcome in the illness example. The
infinitive of acquiring it makes the practical aim explicit.
Judging the competing helpers against that end brings the
doctor ahead of the generalist. The example does not
supply medical advice; it uses a familiar domain where
expertise and a recognisable benefit can be connected
more readily than philosophy’s distinctive task.

Attestation. 136¢: Dyeiorv fovAdpevog kToxoOal.

Hear

arxovw (akouo)

To hear or listen to. Here the rival hears Socrates
questioning and the athlete answering; the genitive
participles specify the activity heard. His intervention
grows out of this overheard exchange, not a direct
invitation. The verb’s ordinary perceptual sense matters
because the dialogue repeatedly changes when people
hear: the lads cease their own dispute, and the lover
deliberately projects his voice.

Attestation. 132c: akovoag uod Te €popévou.
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Hear clearly

katakovw (katakouod)

To hear distinctly or catch what is being said. Socrates’
negative qualification means he could not quite make out
the boys’ topic; it limits the certainty of his subsequent
guess. At 133b the same verb describes the beloved
hearing a deliberately loud answer. The contrast is
between imperfect access to another discussion and
speech designed to reach an audience.

Attestation. 132a: o0 0QASpx KXTNKOVOV.

Help

Bonbéw (boetheo)

To come to someone’s aid or support. Socrates asks for the
athlete’s help because of his experience in gymnastics. At
134c the rival claims he could defend a poor position
against the athlete. The same helping verb can therefore
serve truth-directed correction or competitive defense; the
object helped and the speaker’s aim determine the
character of the assistance.

Attestation. 134a: iva pot fon6ron.

Homer

‘Ounpog (homeros)

The poet invoked for the story of the suitors and the bow.
Socrates uses the literary reference to expose
embarrassment at being outdone by an unexpected
competitor. The exact episode and its wider circumstances
are supplied in the edition’s note. Within the dialogue the
allusion functions as teasing comparison, not as an
authority defining the right subjects of philosophical
education.
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Attestation. 135a: ®omep €@ ToLG pvnotiipag ‘Ounpeog.

Horse

irmrmrog (hippos)

A horse. Horses begin the new sequence about the
competence that improves, punishes and recognises good
or bad members of a kind. Later the argument imagines
being a horse oneself, a significant shift from being its
knowledgeable handler. Keeping those roles distinct
prevents the move toward self-knowledge from seeming
automatically established by the initial animal-training
example.

Attestation. 137h: Tivec inmovc émioTovTol.

House; household

oikia (oikia)

A house or household. Here it is the place into which one
might bring a helper during illness; later it is the organised
household the philosopher must govern responsibly. The
sense expands with the action: entering a building and
ordering a domestic community are not identical activities.

The repeated noun joins practical dependence on expertise
to obligations one cannot simply delegate away.

Attestation. 136¢: €i¢ TV oikiav.

Household manager

olkovouocg (oikonomos)

A person who manages a household. Socrates assigns this
name to the single man who orders a household rightly
and then asks whether he does so by justice. The role
concerns an organised domestic community, not just
financial bookkeeping. It supplies the immediate
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responsibility through which the ending challenges the
philosopher’s willingness to remain a runner-up in every
field.

Attestation. 138c: 0ikovopog T€ Kt §£0TIOTNG.

Household-management craft

oikovoputkn (oikonomike)

The craft of household management, one of the capacities
gathered into the proposed single knowledge. It is broader
than modern economics and is not simply household
budgeting. The earlier doctor enters a house as an outside
specialist; the ending insists that the philosopher cannot
permanently outsource this governing responsibility when
it concerns his own household’s good order.

Attestation. 138c: 8€0TOTIKY), 0IKOVOWIKT), SIKXLOGVVT).

However; though

Hévtol (mentoi)

A particle marking qualification, contrast or renewed
insistence, often ‘though’ or ‘however’. Socrates could not
hear clearly, yet the boys appeared to be discussing the
named thinkers. The contrast preserves his limited
evidence. Later the lover uses it when distinguishing what
he will say to his rival from what he will concede to
Socrates, making the change of addressee explicit.

Attestation. 132a: ¢paxvécOnv pévtot.

Imitate

Hipéopon (mimeomai)
To imitate, represent or mime. The boys are representing
inclinations through movements of their hands. The
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imperfect describes their continuing activity as Socrates
observes them. This is practical demonstration rather than
an assertion about an artistic theory of imitation; their
gesture supplies evidence for the narrator’s impression of
the discussion’s subject without giving him its spoken
content.

Attestation. 132b: ¢pipodvro.

Immoderate

duetpog (ametros)

Unmeasured or immoderate, opposed to péTploc. Socrates
contrasts moderate and immoderate provisions for the
soul after discussing many and few bodily provisions. The
shift matters: a question about the proper measure
replaces a merely numerical opposition. The adjective does
not by itself specify whether a provision is excessive,
insufficient or otherwise inappropriate; that requires a
competent standard.

Attestation. 134d: T& GPeETPX TOV TIPOCPEPOUEVMIV.

Impossible

advvatog (adynatos)

Impossible or beyond someone’s ability. Socrates asks
whether learning even two crafts to the proposed high
standard would be impossible for one person, let alone
many. The statement belongs to a question reported in
indirect form. It pressures the interpretation of the lover’s
claim rather than offering a quantified study of every
person’s learning capacity or every possible pair of crafts.

Attestation. 135c: €i ook &SvvaTov €in.
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In common

gic kotvov (eis koinon)

To the company or into common discussion. Socrates
presents his question as open to the assembled group, even
though he physically nudged one lover. The phrase makes
the rival’s intervention legitimate without granting his
claim to superior wisdom. It marks a question’s shared
setting, not a doctrine of common property or an assertion
that every person has already answered.

Attestation. 132d: Ei¢ KOOV PeV TO EPWTNUX POUNV.

In moderation

UETP(WC (Metrios)

Moderately or with measure. The adverb deliberately
recalls the moderate exertions, food and learning of the
earlier argument. Here the lover applies it to broad
acquaintance with all crafts. The recurrence does not
prove that this new programme supplies the earlier
missing educational measure: neither the right subjects
nor an expert judge of their benefit has thereby been
established.

Attestation. 136b: m&vtwv peTping @@L

Inclination

EykAiolc (enklisis)

A tilting or inclination, here represented with the boys’
hands. The indefinite Tvéc leaves the exact inclinations
unspecified. The edition suggests a circle tilted against
another as a plausible astronomical interpretation, not an
explicitly named doctrine. Preserving this uncertainty lets
the reader see how little Socrates initially knows about the
conversation he is about to replace.
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Attestation. 132h: éykAioelg TIVKG.

Indicate

évéeikvout (endeiknymi)

To indicate, point out or display. Here the lover points
toward his rival while declaring his disdain for anyone
who thinks philosophy shameful. At 136a Socrates uses the
same family for the kind of philosopher the proposed
account indicates. Context separates a visible gesture
directed at a person from an account’s indication of a type
of person.

Attestation. 133b: év8elkviEVOC €i¢ TOV AVTEPXOTNV.

Inscription

yo&uua (gramma)

A written mark, text or inscription; here the famous
writing at Delphi. Socrates explains what it urges rather
than quoting its actual wording. The edition supplies that
identification in a note. Distinguishing allusion from direct
quotation prevents a reader from attributing the
dialogue’s expanded command to practise both virtues to
the inscribed words themselves without qualification.

Attestation. 138a: T0 €v AeA@QOIC YpAULL.

Ironically

elPpWVIK®G (eironikos)

Ironically or dissemblingly in speech. The narrator applies
it to the educated lover’s two different answers: neither
fine nor good when addressing his rival, both when
addressing Socrates. This is not a blanket label for
Socrates’ method. The local example shows social hostility
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producing a knowingly divided response even when the
question’s substantive content remains the same.

Attestation. 133d: kol p&AX €ipWVIKAC.

Judge

Sikaotng (dikastes)

Ajudge, here an example of someone discussing matters of
civic or ethical significance. The noun names a person,
unlike Sikaotiky), the judicial competence earlier equated
with justice. Socrates asks whether inability to follow or
contribute in such a discussion could be acceptable. The
word alone does not certify that every actual judge
possesses the correct knowledge the argument requires.

Attestation. 138d: 6tow ¢ SikaoTNG 1) PaotAevg.

Judge rightly
Sik&lw (dikazo)

To judge, decide a case or exercise judicial judgment. The
participle here specifies how the philosopher himself must
punish: by judging rightly. The activity is not reducible to
issuing any decision, nor does the necessity of acting
guarantee competence. It connects the earlier judicial
knowledge with a concrete obligation to order one’s own
household well.

Attestation. 138e: a0TOV KOAXOTEOV SIk&{OVTO OPODG.

Judgment

yvoun (gnome)

A judgment, considered view or opinion offered in
discussion. The educated person should contribute one of
his own when crafts are discussed. This differs from §6&x
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as public reputation and from institutional judging later
expressed by Swdélew. A contribution can be perceptive
without settling the technical decision; its practical
authority remains the point tested by the ensuing
examples.

Attestation. 135d: {uppdAiecOat yvounv.

Judicial craft

Sikaotikn) (dikastike)

The judicial art or knowledge, with the feminine adjective
taking its substantive force from the surrounding
discussion of émotun and té€yvn. Socrates names it as the
competence that punishes wrongdoers rightly. He then
identifies it with justice. The adjective denotes the
proposed expertise, not simply the existence of courts or a
guarantee that every person called a judge possesses it.

Attestation. 137d: ovY 1) SIKXGTIK.

Just person

Sikauoc (dikaios)

Just or possessing justice. The adjective here is substantival
in a list of persons whose correct activities are assigned to
one knowledge. It should be distinguished from Sikaiwc,
justly’, used earlier of consulting an appropriate expert.
The dialogue’s equivalence of the just person with other
competent rulers is a philosophical claim, not a licence to
call every actual ruler just.

Attestation. 138c: co@pwv, Sikaloc.
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Justice

Sikatoovvn (dikaiosyne)

Justice, identified here with the knowledge that punishes
rightly and distinguishes human quality. The later
argument makes it identical with temperance and
governing crafts. Those are substantial claims within the
dialogue, not meanings automatically built into the noun.
A reading should keep the proposed unity in view while
recognising that alternative dimensions of justice are not
separately examined in this short exchange.

Attestation. 137d: kai Sikatoovvnv.

Justly; properly

Sikaiwe (dikaios)

Justly, rightly or with proper warrant. Here it qualifies
asking the appropriate expert about moderate bodily
provisions or learning. The question is whom it is
reasonable to consult, not yet the institutional
administration of justice. The later Sikooovvn argument
makes the word-family important, but the ordinary use at
this stage should not be retroactively converted into a
complete theory of justice.

Attestation. 134e: Sikaiwg ¢poipedo.
King

BaoiAevg (basileus)

A king or royal ruler. Socrates places the king beside the
tyrant when naming a single person who correctly orders
a city. The subsequent argument identifies the relevant
ruling craft with justice and other capacities. The title itself
does not certify competence, and the edition points out
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that a comparison with the Statesman reveals distinctions
the present dialogue does not make.

Attestation. 138b: TOporVVOC T€ Kai BaoLAEDG.

Kingly craft

BaotAikn (basilike)

The royal or kingly craft, here in the dative as the means
by which the ruler governs. The feminine adjective agrees
with téyvn. It is incorporated into the argument’s single
governing knowledge, rather than defined through
hereditary succession or court institutions. The important
condition is correct ordering, which must not be lost when
translating the name of the role.

Attestation. 138b: BootAki] Te kai TVPOVVIKT] TEXVT).

Know

oisa (oida)

To know, with ei§évaun as its infinitive and forms such as
oioOa in questions. Socrates asks whether one can know a
thing’s value without knowing what it is. Although
historically perfect in form, the verb commonly has
present meaning. Here knowledge is distinguished from
confident praise, making the demand for an account prior
to the dispute about quantity of learning.

Attestation. 133b: ei6évau mpaypo 0TIODV.

Know how

émiotopat (epistamai)
To know or know how, often with an infinitive specifying

the competent action. Here the infinitive ‘punish rightly’
follows into 137c, making practical expertise explicit.
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Earlier the philosopher’s exact knowledge of crafts was
questioned. The verb can connect understanding with
successful performance, but the kind and standard of
knowledge still depend on its complement and the
argument’s accepted assumptions.

Attestation. 137h: tivec immovc émioTovTol.

Knowledge

émotnun (episteme)

Knowledge or an organised competence. Socrates asks
which knowledge rightly punishes lawbreakers in cities
and identifies it with the judicial craft. The noun is close in
local function to téyvm, yet the passage does not explicitly
develop a general distinction between theoretical science
and practical skill. Its important claim is that right
judgment depends on a knowable competence rather than
mere office-holding.

Attestation. 137d: Tic oDv ¢oTtv 1) émoThu.

Knowledgeable

EmoTnuwy (epistemon)

Knowledgeable or possessed of knowledge. Socrates uses
the plural in recapitulating the lover’s account of
philosophy as knowledge about crafts in a specified
manner. The qualification ‘in the way you mean’ is
essential: the condemned account is the accepted
generalist model, not every possible possession of craft
knowledge. The adjective alone does not imply specialist
precision or practical authority.

Attestation. 137a: Tiepi TG TEYVOG EMOTHLOVAC EIVAL.
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Labour

moévo¢ (ponos)

Labour, effort or exertion, here especially the labours of
training. The plural allows comparison of many, few and
moderate amounts. The athlete’s intervention rejects
simple maximisation in favour of what produces fitness.
The word can carry hardship, but this passage assesses
exertion by its beneficial measure rather than condemning
labour merely because it is difficult or uncomfortable.

Attestation. 133e: oi TToAMoL TTOVOL.

Labour thoroughly

Stamrovéw (diaponed)

To labour at thoroughly or work something out with effort.
The perfect infinitive describes intensive work the
proposed philosopher has not devoted to any single field.
The lover presents this restraint as protection against
neglecting other pursuits. The verb connects depth of
training with a cost in breadth, but the argument still must
determine whether that trade-off produces a useful kind of
competence.

Attestation. 136a: undev Siamemovnkeéval.

Lad

Lepaktov (meirakion)

A lad or adolescent youth. The opening selects two from
the young company, and the Greek repeatedly uses dual
forms for their actions. They begin as disputants and
become listeners when the adults take up philosophy.
Their laughter later exposes the stakes of the lovers’
rivalry; they are not merely background decoration or
identified pupils of either man.
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Attestation. 132a: 500 T®V pelpokinv.

Laugh at

émyeAdw (epigelad)

To laugh at or in response to something. The boys’ laughter
follows their delight at the athlete’s insult. The singular
verb goes with the neuter plural subject understood from
the preceding clause. It records a public reaction to wit,
not a formal assent to every premise; that distinction
matters when the educated lover then tries to preserve his
standing while conceding.

Attestation. 134b: kal éneyélaoev.

Lay hold of

épamntouat (ephaptomai)

To touch, engage with or lay hold of something, taking the
genitive. The perfect infinitive describes having engaged
with all pursuits moderately. The image stresses range
without exhaustive mastery. Its breadth can sound
attractive, but the usefulness test asks whether such
acquaintance provides a needed capacity when someone
who possesses the relevant craft is available to act.

Attestation. 136b: m&vtwv petping @@L

Lead

nyéopat (hégeomai)

To lead or take the leading position. The ending contrasts it
with appearing second or third in entrusted matters.
Earlier the same verb commonly means think or regard, so
the local construction and competitive contrast determine
the change in sense. The demand is for responsible
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primacy in judgment, not merely a strong private opinion
about what philosophy should be.

Attestation. 139a: kai p1) ovy NyeloOal.

Learn

HavOdvw (manthano)

To learn or come to know through learning. The educated
lover says the would-be philosopher should always be
learning at least one thing, so as to learn as much as
possible. Socrates tests the quantity and kind of learning
required. The verb names acquisition, not by itself the
achieved mastery, judgment or proper use of everything
acquired.

Attestation. 133c: €v Y€ TL porvBdvewy.

Learn much

moAvuaBéw (polymatheo)

To learn many things or engage in extensive learning. The
participle returns verbally to moAvpaBic, the first proposed
definition of philosophy. Socrates denies that this alone
identifies philosophizing and points instead toward
something else. The negative is directed at a proposed
account of the activity; the passage does not provide a
numerical limit beyond which every kind of learning
becomes harmful.

Attestation. 137h: 006¢ moAvpaBodvta.

Let alone

un 6t (me hoti)

An idiom meaning let alone or not to mention. Socrates
asks whether one man could master even two crafts in the
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demanding sense proposed, let alone many important
ones. The expression orders claims by difficulty rather
than adding an independent negation of the following
words. It intensifies the challenge that prompts the lover to
deny requiring specialist precision.

Attestation. 135c: p1) 6Tt TOAAOG Kol pey&Aag.

Let go

Goinut (aphiemi)

To release, let go or leave someone aside. Socrates decides
to stop questioning the first lover because he does not
claim experience in words. This is a conversational
release, not departure from the school: the athlete remains
nearby and is recalled at 134a. The choice makes the man
claiming greater wisdom responsible for defending
philosophy’s value.

Attestation. 132d: TOv pev €tepov d@LEVAL.
Life

Biog (bios)

A life or the course of one’s life. The accusative with mévta
gives the duration supposedly spent wrestling, eating and
sleeping. The rival’s sweeping claim is part of an insult, not
verified biography. At 133c the same noun measures
lifelong learning, so the dialogue contrasts ways of filling a
life before asking what makes a pursuit good.

Attestation. 132c: mévta TOV Blov.
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Liken

ameik&{w (apeikazo)

To compare, represent by a likeness or liken one thing to
another. The educated lover approves Socrates’
comparison of the philosopher to a pentathlete. The aorist
participle identifies how Socrates has understood him.
Agreement on an apt image is not yet proof of the
definition: the dialogue subsequently examines whether
the accepted likeness has consequences the lover can
tolerate.

Attestation. 136a: &melk&doog XOTOV TQ) TTEVTROAW.

Listener

akpoatng (akroates)

A listener or member of an audience. The boys become
listeners ‘of us’, with the genitive indicating whose speech
they hear. Their new role intensifies the lovers’ ambition
and the narrator’s emotional response. The word does not
imply passive indifference: the boys later laugh at a
successful insult and the surrounding company eventually
praises what has been said.

Attestation. 133a: Nu®v &kpoatal.

Look into

okoméw (skoped)

To inspect, consider or examine. Socrates’ method verb
introduces the new question about which subjects the
philosopher should learn. Its object is an unresolved
matter requiring investigation, not a conclusion already
secured. The ordinary sense of looking closely suits the
dialogue’s recurrent shifts from impressive appearances

254



and confident formulas to the consequences of what the
speakers actually accept.

Attestation. 135a: &AAT) €MEPWOUNV OKOTIEY.

Looks

(8éa (idea)

Appearance, outward form or looks. The accusative
specifies the respect in which the young people are judged
especially comely. Nothing here requires the technical
philosophical sense ‘Form’ or a separate intelligible entity.
Reading the local construction is crucial: this is an
appraisal of visible attractiveness, which helps explain the

lovers’ rivalry and Socrates’ later admission of being
dazzled.

Attestation. 132a: v i6€av.

Lose heart

aOvuéw (athymeo)

To be discouraged or lose heart. Socrates reports that the
lovers seemed dispirited about the argument after the
question of educational measure left them perplexed. The
appearance-verb qualifies his psychological judgment. He
therefore tries another approach, showing an adjustment
to the respondents’ condition rather than simple insistence
on repeating a question they have already failed to
answer.

Attestation. 135a: ¢50kovv &BVPEY TTPOC TOV AGYOV.
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Love of exercise

pLloyvuvaotia (philogymnastia)

Fondness for or devotion to physical exercise. Socrates
chooses it as a parallel to philosophy, giving the athletic
rival’s pursuit a place in the argument. The compound
names a love or orientation, not automatically the amount
of exertion performed. Identifying it with much labour is
the educated lover’s next commitment, whose weakness
the athlete is well placed to expose.

Attestation. 133d: @ oyvpvaoTiav.

Lover

épaotng (erastes)

An admirer or lover, here an older male courting a youth
within the social setting presented by the dialogue. The
plural initially names the youths’ admirers in the
company; the narrative then concentrates on two rivals for
one boy. Their desire to impress an audience shapes their
answers, so the word identifies both a social role and a
source of argumentative pressure.

Attestation. 132a: kol TOVTWV €PUOTHC.

Lover of exercise

pLioyvuvaotne (philogymnastes)

Someone devoted to physical exercise, here the athletic
lover whom Socrates brings back into the exchange. The
noun parallels the earlier abstract @uloyvpvaoTtio. His
practical experience now qualifies him to correct the
rival’s account of beneficial exertion. This change of role is
important: lack of professed verbal skill does not mean
lack of useful knowledge about his own pursuit.
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Attestation. 134a: 6 QIAOYVUVAOTYC.

Make best

BeAtioTovg motéw (beltistous poied)

To make the recipients best or improve them to the highest
relevant condition. The superlative PBeAtioTovg is
predicative to the understood animals. Socrates links this
capacity with punishing rightly and recognising quality.
What counts as best depends on the kind considered;
moving from horses and dogs to human beings requires
more than merely retaining the same grammatical
construction.

Attestation. 137c: olrep BeAtioTovg olodotyv.

Man

avnp (aneér)

A man, especially an adult male, rather than the broader
&vBpwTmog, human being. Here the accusative names the
free and educated man whose appropriate competence the
lover is describing. The social ideal is specific to the
speaker’s picture of cultivation. It should not be confused

with the earlier boast involving &vBpwmog, nor silently
universalised into an explicit curriculum for every person.

Attestation. 135d: &vSpa €éAevBepdV TE Kl TIETTXISEVUEVOV.

Man; human being

&vBpwrmoc¢ (anthropos)

A human being or person, rendered ‘man’ in this emphatic
self-assessment. The lover says he would not even count
himself human if he judged philosophy shameful. The
boast should not be narrowed to a technical claim about
masculinity or citizenship. Later the same noun grounds
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self-knowledge in one’s membership of the human kind, a
quite different argumentative use.

Attestation. 133b: o0& &v GvOPWTOV VOUICHIUL ELAVTOV
elvat.

Many; much

moAvG (polys)

Many in number or much in amount. Solon’s line presents
learning many things, which the lover expands into
learning as much as possible. Socrates tests whether
quantity identifies philosophy and parallels it with many
exertions. The term alone says neither that its objects are
good nor that the amount is excessive; that judgment
requires the later comparison with an appropriate
measure.

Attestation. 133c: moAA& S18xokdpevoC.

Master

Seomdng (despotes)

A master or household lord, including authority over
slaves in the social setting of the term. Socrates pairs the
role with household manager under the condition of
correct ordering. The word is therefore institutionally
stronger than a casual expert or teacher. Its inclusion in
the unified craft exposes the dialogue’s assumptions about
authority rather than eliminating them through a benign
modern paraphrase.

Attestation. 138c: 0ikovOp0G T€ Kl 8£0TIOTNG.
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Master builder

apxITéKTWV (architekton)

A master builder or supervising expert in construction.
Socrates contrasts a top practitioner with the ordinary
carpenter to probe what expertise in a craft entails. The
modern word ‘architect’ can obscure the practical craft
setting. The example makes exceptional competence both
scarce and highly valued, preparing the objection that one
person cannot master many crafts at that level.

Attestation. 135c: &kpov GPYLTEKTOVA.

Master’s craft

Seomotikn (despotike)

The master’s art or competence of household authority.
The feminine substantive belongs to the list declared one
craft with justice and temperance. It names a form of
governing expertise within the dialogue’s social order, not
mastery of any subject whatever. The claim of sameness
depends on ordering rightly, and should not be detached
from that normative condition.

Attestation. 138c: TOALTIKY), §E0TIOTIKY], OIKOVOLLKTY).

Menial

Bdavavoog (banausos)

Menial or associated contemptuously with manual trades.
Socrates reports that those absorbed in crafts are called
this. The edition explains the social disparagement and
supplies an external parallel. The word’s evaluative force
matters: it helps distance philosophy from craft
absorption, yet it should not be presented as an objective
fact that all practitioners lack intelligence, character or
useful knowledge.
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Attestation. 137b: Bovavcovg kaAeloBal.
Mina

pva (mna)

A monetary unit; the edition’s note states that one mina
equals one hundred drachmas. Five or six minae are the
hypothetical price of a carpenter. Keeping the unit distinct
from the following drachmas makes the disparity
intelligible. The figures illustrate the value placed on
expert mastery, not a currency conversion into modern
purchasing power or an independently established
historical price series.

Attestation. 135c: mévte 1) €€ pv@dv.

Moderate

HETPpLoG (metrios)

Measured, appropriate or moderate in amount. The athlete
contrasts moderate exertions with many, and Socrates
subsequently also excludes too few. Its force is not
automatically an arithmetic midpoint: what counts as
appropriate depends on the activity and its benefit. The
later question asks who can determine the measure for the
soul, revealing that agreement on moderation has not
solved the educational problem.

Attestation. 134a: &m0 T®V PeTPiwV.

Much labour

moAvmovia (polyponia)

A great quantity of labour or exertion. The compound
parallels moAvpaBia, much learning, in the proposal that a
devoted pursuit consists in doing a great deal of its
characteristic activity. Physical training makes that
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quantitative account testable. The later preference for
moderate exertion challenges the identification, while
leaving open how the appropriate amount is to be judged.

Attestation. 133e: T1)v ToAvmoviav.

Much learning

moAvuaBia (polymathia)

Extensive learning or learning many things. Socrates uses
the noun to condense the lover’s appeal to Solon, and the
lover accepts the identification with philosophy. The
compound’s quantitative element is crucial to the analogy
with much labour. The final rejection concerns this
proposed account, not a demonstrated claim that learning
many things can never have any value.

Attestation. 133c: TV @LAoco@iov ToAvpaBio.

Music and letters

Hovaikn (mousike)

The cultural education associated with the Muses,
including poetry, song and letters rather than instrumental
music alone. It is the educated lover’s pursuit and explains
his claim to superiority in speech. The word should not be
reduced to a modern school subject. His later appeal to
Solon displays that cultural formation, but does not by
itself establish a definition.

Attestation. 132d: epi PLOVOKTV.
Name

ovoua (onoma)

A name or designation. Socrates asks what title belongs to
a single person ordering a city rightly, then to one
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managing a household. The movement from names to a
common craft is fast and significant. Sharing an effective
function can support a comparison, but the mere
availability of different names does not prove that all
holders of those titles are equally knowledgeable.

Attestation. 138b: évopd ye To0TW.

Neck

Tpdyniog (trachelos)

The neck. Its literal bodily sense underlies both the present
‘unrubbed neck’ and the earlier wrestling verb
TpaynAilopat. The athlete mocks the rival’s lack of physical
training using the same body part previously made a sign
of his own supposed stupidity. The reciprocal detail ties
the two attacks together without establishing which kind
of life is better overall.

Attestation. 134b: TOv TpdynAov.

Nevertheless

oV unv &AAd& (ou men alla)

A corrective or concessive expression meaning
nevertheless or all the same. Although the educated lover
seems anxious before the boys, he does answer Socrates,
ambitiously. The idiom should be read as a unit rather
than translated word for word into contradictory
negatives. It links the emotional hesitation with the
decisive public response that the narrator immediately
describes.

Attestation. 133a: o0 pnv &AN &mekpivatd yé pot.
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No less

ovy nrTov (ouch hétton)

No less, with the genitive supplying the person compared.
Socrates thinks the other man is no less anxious than
himself when the lads attend. The phrase reports
comparable intensity rather than proving identical
feelings or motives. The narrator’s surrounding ‘it seemed
to me’ remains in force, so the psychological comparison
should retain its explicitly observational qualification.

Attestation. 133a: o0y jTToV £pobd.

Nudge

kivéw (kineo)

To move or set in motion; with a person and the elbow
here, to nudge. The concrete touch brings the athlete into
the conversation. At 134a kwntéog, a verbal adjective of
necessity, returns to the same action when Socrates needs
his expertise. The repetition links bodily prompting to the
argument’s change of speaker and temporary change of
authority.

Attestation. 132b: ko0 0DV oOTOV TG XYKGVL.

Oenopides

Oivomiéng (oinopides)

The alternative named subject of the boys’ apparent
dispute, paired with Anaxagoras. The gestures and circles
prompt the narrator’s inference, but no doctrine is quoted.
The edition’s note identifies a mathematician and
astronomer and relates him to the zodiac’s inclination.
Those historical details explain a possible allusion; they
should not become a certainty about what the boys are
discussing.
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Attestation. 132b: 1) tept OivomiSov.

Of no use

aypeiog (achreios)

Of no use or unserviceable. The adjective renews the
earlier charge of &ypnoto¢ when Socrates asks whether
the philosopher can remain a runner-up in the governing
arts. The edition distinguishes the English renderings
while preserving their close function. The question is now
sharpened by personal responsibility: someone may have
to exercise judgment rather than wait for a superior
substitute.

Attestation. 138e: kai érypelov eival.

Older

npéaBuc (presbys)

Old or elder; the comparative form here means older.
Paired with vewtepov, younger, it extends the proposed
duty of learning across stages of life. No exact age
boundary is supplied. The pair elaborates Solon’s growing-
old verse, but the accompanying aim of learning as much
as possible adds a quantitative demand that is not
established merely by continuing education into old age.

Attestation. 133c: kal TpeofuTepoV.

One

gic (heis)

One, a single member or person. Socrates claims the craft
effective for one is also effective for many, and conversely.
The compressed wording leaves the relevant activities
understood from the previous sentence. The transition is
consequential: knowing or improving one case is being
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linked to competence over a class. The numeral itself
supplies no proof that such generalisation always follows.

Attestation. 137d: )T éva, kol TOAAOVC.

Oneself

gavtod (heautou)

The reflexive pronoun, referring an action or judgment
back to its subject. The accusative éavtov here makes the
imagined horse itself the object of its ignorance.
Contracted a0TOV also occurs in the text. This grammatical
self-reference is the hinge toward human self-knowledge,
but the pronoun alone does not specify whether the self is
body, soul, character or another object of inquiry.

Attestation. 137e: k&v £ExvTOV &yvool.
Opinion

60&a (doxa)

A Dbelief, judgment or opinion; here the speaker’s own
view, against which he says he need not compete before
Socrates. At 135b the same noun means reputation in other
people’s eyes. The two uses must remain distinct: personal
sincerity in argument is one issue, obtaining a public
reputation for philosophy another. Their proximity
exposes the lover’s mixed motives.

Attestation. 134c: op 5050y PLAOVIKETV.

Order; manage

Stotkéw (dioikeo)

To administer, manage or order a whole. Here one person
orders a city correctly, and the next section applies the
verb to a household. The adverb ‘rightly’ is essential: the
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inquiry concerns competent rule, not mere control. The
parallel use supports the proposed unity of governing
knowledge while leaving differences in scale and
institutions largely unexamined.

Attestation. 138b: 6pO®C¢ TOALY SloLKi).

Overhear

énakodw (epakoud)

To hear what is being said, here to overhear a
conversation already in progress. The dual participle
identifies the two lads whose own discussion is
interrupted. They then become the adults’ audience. The
change is consequential: the lovers’ answers now have an
immediate spectator whose approval matters, and Socrates
too admits the effect of the beautiful young listeners.

Attestation. 133a: ¢moKOVOOVTE TW HEPAKIW.

Ox

Bod¢ (bous)

An ox or bovine animal. The example repeats the horse’s
supposed ignorance of its own quality as a member of a
kind. In this quoted occurrence the angle brackets are
essential: the edition reports that Burnet prints Bekker’s
supplied Bo¥¢, absent from the manuscripts at that point.
The opening PBo¥¢ of the same sentence is independently
present without supplementation.

Attestation. 137e: ToUG TOVNPOLC Kal XpNoTovg (Bolg).
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Pay the penalty

Siknv Sibwuut (diken didomi)

To pay a penalty or give satisfaction; an idiom built from
8ikn and Siwpt, to give. The subjunctive follows 6tav in a
general circumstance: cities are well ordered when
wrongdoers pay. The expression should not be narrowed
to paying a monetary fine. The dialogue’s surrounding
insistence on correct judgment supplies the standard that
makes the penalty part of good order.

Attestation. 138b: Siknv Si16&aotv.

Peculiar

iSto¢ (idios)

One’s own, particular or peculiar to something. Socrates
asks whether the combination of fineness and goodness is
special to philosophy or applies to other pursuits as well.
The adjective tests the scope of the lover’s valuation. It
does not yet mean a private possession or a subjectivity
that would exempt the claim from comparison with
physical training.

Attestation. 133d: ti. TodTo0 iSL0V.

Pentathlete

mévtabAog (pentathlos)

A competitor in the pentathlon. The edition lists its five
events, but the dialogue’s argument stresses comparative
placement: below specialists in their own events and
above other athletes. The model is not simply ‘best overall’.
It gives the educated lover a flattering picture of broad
competence that Socrates then tests by asking when a
runner-up supplies indispensable help.

267



Attestation. 135e: ol TévtaOAoL.

Perplexity

amopla (aporia)

A difficulty, lack of a way forward or perplexity. Here all
three adults are full of it when asked who can judge the
proper learning for the soul. The state follows an
acknowledged gap in their account, not a claim that no
knowledge is possible. Socrates responds by changing the
approach, while teasing their reluctance to ask the boys.

Attestation. 135a: &mopiaC pesTol ey &mavTeg.

Philosopher

@IA000¢@0¢ (philosophos)

A person who philosophizes, whose defining activity is the
dialogue’s subject. Here Socrates asks what kind of man
the lover means and proposes the pentathlete comparison.
The noun must not silently import a settled modern
profession or a fully formed Platonic ideal. The text tests
competing descriptions and concludes against two
accounts without expressly supplying a complete positive
definition.

Attestation. 135e: TOvV @IAdG0QOV &VSpa.

Philosophize

pLAocopsw (philosopheo)

To pursue philosophy or engage in the activity called
philosophizing. Here the participle appears inside the
athlete’s insult; its value and content remain disputed. The
dialogue tests much learning and general familiarity with
crafts as proposed accounts. Its final negative conclusion
does not supply an equally explicit positive definition, so

268



the verb should retain the question of what activity it
names.

Attestation. 132b: @lloco@obvTeg.

Philosophy

ptioooia (philosophia)

The pursuit called philosophy, whose value and nature the
dialogue investigates. The name combines love and
wisdom, but that etymology does not answer what
activities constitute it. The athlete disparages it, his rival
praises it, and Socrates asks for an account before
accepting the evaluation. Much learning and broad craft
familiarity are tested rather than adopted as the noun’s
settled meaning.

Attestation. 132c: aioxpov Nyeitot @troco@iov elva.

Pig

b6 (hys)

A pig, invoked in the claim that even such an animal
would know moderate exertion benefits the body. The
force is proverbial and insulting toward the rival who
missed the obvious point. The edition identifies k&v Dv as
Hermann’s correction of the manuscripts’ kai viv; the

animal belongs to the printed text, with that editorial
status explicitly acknowledged.

Attestation. 134a: k&v Dv yv@dvad.

Pilot

kvBepvntne (kybernetes)
The skilled pilot or helmsman directing a ship. The
respondent chooses him over the philosopher when lives
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and possessions are threatened by a storm. The example
relies on a recognisable craft with practical responsibility.
The noun need not be converted into a general metaphor
for political rule here, though the later discussion will seek
an analogous competence in governing people.

Attestation. 136d: T® kvBepvnT).

Planting

@vTevols (phyteusis)

Planting, paired with sowing when subjects of learning are
imagined entering the soul. Its genitive belongs to the topic
about which someone competent should be questioned.
The image emphasises provision with a view to
development. It does not tell us which curriculum is best;
the speakers become perplexed precisely because the
agricultural analogy leaves its educational authority
unnamed.

Attestation. 134e: QuTEVOEWC TE KAL OTIOPHEG.

Political craft

moAttikn (politike)

The statesman’s art or political competence. The feminine
substantive is added to the knowledge already identified as
justice and temperance because it orders cities well. It
denotes a claimed expertise, not politics in every modern
sense or a party affiliation. The identification is one step in
the dialogue’s unification of governing capacities and
should be assessed as such.

Attestation. 138b: Kai oAtk &pax o TN €0TLV.

270



Poorer; inferior

@adrog (phaulos)

Inferior, poor or of lower quality, with a comparative here.
The philosopher is poorer than each craft-holder within
the relevant craft. Earlier the lover imagined defending an
even poorer hypothesis. In neither place does the adjective
necessarily mean morally depraved: it measures weakness
against a contextual standard, which Socrates later
connects to usefulness through additional admitted
premises.

Attestation. 136¢: QovAGTEPAIC €GTLV O PLAOGOPOC.

Position; hypothesis

vmoBeotic (hypothesis)

A position laid down for discussion. The accompanying
verb vmeBeunv makes the laying-down explicit. Here the
position is the rival’s earlier claim about the benefit of
many exertions, which he boasts he could defend even if it
were worse. The term need not denote a modern scientific
hypothesis or a fully specified deductive method; its local
force is argumentative commitment.

Attestation. 134c: ti} UtoB€aoel 1)y LTIEOEUNV.

Practise

aokéw (askeo)

To exercise, cultivate or practise something. Here its
objects are temperance and justice, making ethical
knowledge something to be enacted or cultivated. The
activity recalls the earlier language of training without
simply equating the virtues with athletic exertion. The
passage gives no detailed regimen; its immediate point is
what the interpreted inscription urges its reader to pursue.
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Attestation. 138a: cw@poohVNV Gokelv Kol SikaxtoovVNv.

Praise

énauvéw (epained)

To praise or approve. The others praise what has been said
after the educated lover falls silent and the athlete agrees.
The aorist closes the narrative with an audience response.
It records social approval rather than an additional
demonstration of the argument: readers still must assess
the condensed steps that identified self-knowledge, justice
and the various governing crafts.

Attestation. 139a: émjvecav T& eipnuéva.

Prattle

&SoAecyéw (adolescheo)

To talk idly, chatter or prattle. The athlete uses the verb to
discredit the boys’ discussion of heavenly matters before
explaining or evaluating any of its content. The edition
associates this language with comic depictions of
philosophers. Its role is openly polemical: it reports a
character’s contempt, not the narrator’s settled definition
of philosophy or astronomy.

Attestation. 132b: &SoAeoyodot.

Precisely

akp!BA¢ (akribos)

Exactly, accurately or with thorough mastery. The lover
denies that a philosopher must know each craft as
precisely as its actual practitioner. The adverb specifies a
level of competence, not simply correctness in one isolated
statement. Removing this demand allows the generalist
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ideal to emerge, but also creates the gap on which the
subsequent challenge about practical usefulness depends.
Attestation. 135d: &kpp®d¢ womep aOTOV TOV TV TEXVNV
gxovtaL.

Precision

akpiBela (akribeia)

Exactness, precision or thorough mastery. The lover denies
that the generalist has laboured at one thing to this extent,
because such absorption would leave other pursuits
behind. The noun repeats the standard earlier rejected by
xppoc. It names the depth of specialist competence
whose absence is first praised as freedom and then
exposed as a limitation in practical use.

Attestation. 136a: €i¢ TV akpifetov.

Produce in

Eumotéw (empoieod)

To produce, implant or bring about in someone. The
moderate exercises are said to produce good condition in
people. The verb makes a causal claim about the result of
appropriate activity, not a mere association between
athletic identity and fitness. When the argument extends
to learning, the relevant question similarly becomes what
a provision does for its recipient.

Attestation. 134c: ¢umolelv ToI¢ GVOPWTOLG.

Provide

pooPEpw (prosphero)
To bring, offer or supply something to someone. The
middle-passive participle here means the things supplied
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to the soul. Subjects of learning are then included among
them. The provision metaphor treats education as
something whose effects and quantity can be assessed, but
it does not establish that every lesson works exactly like
food or exercise for a body.

Attestation. 134d: T®v TTPOCPEPOPEV@V.

Punish

KkoAdlw (kolazo)

To punish, correct or discipline. The dialogue consistently
adds ‘rightly’ when connecting punishment with a craft
that improves its recipients. The action is therefore not
validated merely by inflicting a penalty. The animal
examples lead to judicial knowledge and household
responsibility, but they do not by themselves prove that
every actual punishment benefits or that every punisher
possesses the relevant expertise.

Attestation. 137c: koA&{ew 6pOXC.

Pursue an activity

émtnéedw (epitédeud)

To practise, engage in or pursue an activity. The participle
with the article names those who pursue philosophizing as
the activity under discussion. The cognate object
¢t 8evua emphasises habitual practice and its effect on
the practitioner. Socrates asks whether this pursuit
produces the pentathlete-like person described; the verb
itself does not guarantee either cultivated appearance or
practical usefulness.

Attestation. 135e: TovC¢ émtndedoviag TODTO  TO
EmTnSevpa.
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Pursuit

émtnéevya (epitédeuma)

A pursuit, practice or habitual occupation. Philosophizing
is provisionally treated as an activity that shapes those
who engage in it, as training shapes competitors. The noun
is accompanied by the related participle émnéedovtag,
pursuing. It does not presuppose a modern institutional
discipline; the discussion is still asking what this way of
spending effort actually produces in a person.

Attestation. 135e: ToDT0 TO émTNHSEV Q.

Quarrel

épllw (erizo)

To quarrel, dispute or contend verbally. The participle is
dual, agreeing with the two lads. Their disagreement
concerns, apparently, scientific thinkers or problems, but
its exact subject is not heard. The activity becomes épig
when they stop at 133a. Distinguish this initial dispute

from the lovers’ later competitive posturing, though the
scene deliberately places both kinds together.

Attestation. 132a: ¢pilovre.

Question

épwtnua (erotema)

A question put for an answer. Socrates says his original
question was addressed to the company, allowing the
educated rival to take it up. The noun points back to
whether philosophizing is fine, before the inquiry becomes
what philosophizing is. Its public destination matters: the
shift of respondent is presented as available to anyone
able to answer better.
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Attestation. 132d: 10 é¢pwTNpCL.

Question closely

Slepwtdw (dierotad)

To question thoroughly or closely. Socrates chooses the
man claiming greater wisdom for further examination,
hoping he might benefit from him. The prefix gives the
asking a more searching force than a single casual
question. The verb announces the sustained testing that
follows, though Socrates presents it as potentially
instructive for himself rather than solely as an attack.

Attestation. 132d: Siepwtiioat.

Racer

Spopevg (dromeus)

A competitor in running, here treated as the specialist
against whom the pentathlete ranks second in that event.
The edition uses ‘racer’ to avoid creating an English pun
with ‘runner-up’ that the Greek does not make. The word’s
role is comparative: a specialist’s superiority in one
activity supplies the model for a craft-holder’s superiority
over the philosophical generalist.

Attestation. 135e: TPOC TOVG SPOPENC.

Rather; more

H&AAlov (mallon)

More or rather, expressing comparison or preference.
Socrates asks which helper would be chosen rather and
first after the answer ‘both’. The shift yields the doctor’s
priority without itself excluding every contribution from
the philosopher. Keeping the comparative sense visible is
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essential when the discussion proceeds to the stronger
conclusion that the less preferred person is of no use.

Attestation. 136d: 6TOTEPOV UHALOV TE KAl TTPOTEPOV.

Reasonable

€iko¢ (eikos)

Fitting, likely or reasonable; here what is reasonable for a
free and educated man. The impersonal expression
introduces the appropriate level of craft knowledge rather
than a probabilistic estimate. It relies on an accepted social
ideal that the lover expects Socrates to understand. The
discussion then asks whether that socially plausible
standard supplies an independently useful philosophical
competence.

Attestation. 135d: w¢ €ikog Gvdpa €AevBepdv TE Kal
TEMOUSEVEVOV.

Recognise; know

Ylyvwokw (gignosko)

To know, recognise or judge what someone or something
is. Here it is the craft’s ability to recognise good and bad
members of a kind. It differs locally from the infinitive
ei6évar used in the earlier demand to know what
philosophy is. The later reflexive construction turns this
discriminatory knowledge toward oneself, where its
relation to temperance is asserted.

Attestation. 137c: ylyvwokeL TOVG XP1OTOVG.
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Reply

amokplvopat (apokrinomai)

To answer or reply. Socrates invites the rival to answer
more finely than the first lover. The middle form is normal
for the verb and need not imply answering oneself.
Throughout the dialogue, answering may mean stating a
position, accepting a paraphrase or conceding a
consequence; successful responsiveness is not identical to
giving an impressive speech for the assembled audience.

Attestation. 132d: &v amokpivocBat.

Reputation

S80&a (doxa)

Public estimation or reputation. The proposed subjects are
selected for producing the greatest reputation for
philosophy, especially through appearing experienced in
many crafts. This differs from the speaker’s own opinion at
134c, though the Greek noun is the same. The external
audience is now part of the definition’s criterion, making
seeming learned potentially more important than
possessing expert knowledge.

Attestation. 135b: Aciotnv §0&av €yoL TIG €i¢ PLAOGOPIOV.

Rightly

0p6ac¢ (orthos)

Rightly or correctly, describing the manner in which
something is thought or done. The lover initially asserts
that his judgment is right. Later correct punishment and
governance require expertise. The adverb therefore marks
a standard to be met, not a guarantee that the
accompanying action is correct merely because a speaker
says so or possesses an official title.
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Attestation. 133e: nyoUpot y&p 6po&C.

Rival lover

&vtepaotng (anterastes)

A rival in love, one courting the same beloved as another
admirer. The participial phrase explains why the nearby
man intervenes so readily against the athlete. The term
later appears when he gestures toward his opponent while
speaking loudly for the boy’s benefit. It makes the
argument a contest for esteem as well as an inquiry about
philosophy.

Attestation. 132c: dvTEPAOTNG QOV.

Runner-up

Umakpoc (hypakros)

Just below the top, rendered runner-up. The rare adjective
relates to G&kpog, used of the top master builder. It
describes someone second to each specialist yet superior to
non-specialists, not automatically the best overall or
someone incompetent. Socrates tests the usefulness of this
intermediate position, and the final argument denies that
it suffices in responsibilities one must discharge oneself.

Attestation. 136a: Utakpov Tva Gvdpa.

Same

aDTo¢ (autos)

The same, when placed with the article in this
construction. Socrates asks whether the same craft
improves and correctly punishes, then extends its
competence to recognising good and bad. Identity is
stronger than resemblance or cooperation between skills.
The many ensuing claims of sameness therefore require
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attention: grammatical repetition does not establish that
every named role has identical functions or institutions.

Attestation. 137c: ‘H avth) &poa T€xV).

Say; mean

Aéyw (lego)

To say, speak or mean, depending on construction. Here
Socrates refers to the manner of craft knowledge the lover
means by philosophizing. The difference matters: not
every occurrence reports a fresh utterance; some ask for
the intended content of an account. Tracking intended
meaning before testing consequences is a recurrent
method of the conversation, even when its summaries
require scrutiny.

Attestation. 137a: 6v o0 AEyelg TOV TPOTIOV.

Second

Sevtepoc (deuteros)

Second in order or rank. Here the pentathletes stand
second to the specialists in their own events, while first
among the others. The word is therefore relational, not a
claim of mediocrity in every respect. At the ending being
second or third in one’s own responsibilities becomes
shameful, making the permissibility of second place
depend on the task at issue.

Attestation. 135e: Sevtepol giot.
Second prizes

Sevtepeia (deutereia)

The rewards or honours of second place. The
substantivised plural presents the generalist as holding
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second prizes in understanding the crafts while surpassing
ordinary people. The competitive metaphor preserves both
achievement and subordination. At 138e it returns when
Socrates denies that the philosopher can accept the same
rank in governing his own household and carrying out
entrusted judgments.

Attestation. 136a: T& Sevtepeia.

See

0péw (horao)

To see, here expressed by the aorist eldov, ‘I saw’. Socrates
begins from observation of people and gestures, then
distinguishes what he could hear from what merely
appeared to be happening. That contrast matters: the boys’
scientific topic remains an inference from their drawing
and movements, not a conversation whose precise
intellectual content the narrator reports.

Attestation. 132a: €(80v aDTOOL

Seed

omnépua (sperma)

A seed. The genitive plural identifies what is sown in the
agricultural example, whose appropriate amount is judged
by the farmer. Socrates then transfers planting and sowing
to subjects of learning in the soul. The literal seed should
be distinguished from the metaphorical educational
material; the analogy raises the need for judgment without
establishing identical mechanisms of growth.

Attestation. 134e: Tiepl OTIEPUATWY OTIOPHEG.
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Seek

ntéw (zéteo)

To seek, look for or request. Socrates says he seeks nothing
other than renewed agreement about what has been said.
The declaration narrows the announced activity to a recap
rather than a fresh thesis. Because recapitulation can alter
emphasis or add a premise, the reader should still
compare the reported agreements with the earlier
exchange rather than assume verbal continuity ensures
accuracy.

Attestation. 136e: {nT® &AAo 1} &vopoloynoacdal.

Seem; think

Sokéw (dokeo)

To seem, appear or be thought; with a personal dative
here, ‘does it seem to you’, naturally ‘do you think’. The
word locates an evaluation in a speaker’s judgment rather
than asserting it directly. Throughout the dialogue it also
marks social appearance and tentative assent. Context
decides whether the emphasis falls on opinion, seeming
competence or an accepted conclusion.

Attestation. 132c: Sokel ool.

Shameful

aloxpog (aischros)

Shameful, disgraceful or wugly, opposed here to
philosophy’s being fine. Socrates asks whether the athlete
really gives philosophizing that negative evaluation. The
educated rival later stakes his human standing on
rejecting it, and shame becomes personal when he blushes
and finally falls silent. The adjective therefore links
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evaluative argument with the pressure of being judged
before an audience.

Attestation. 132c: aioxpov S0okel ool.
Ship

vaDc (naus)

A ship. The dative singular vni follows év and is qualified
by a participle describing storm conditions. The
emergency provides the second practical test of specialist
competence after illness. The reader should recognise the
inflected form under vadg rather than seek a separate
headword; the vessel itself matters as the setting where
entrusted lives and possessions need skilled direction.

Attestation. 136d: ¢v vni yelpolopévn.
Sit
KkaOnuat (katheémai)

To be seated or sit. Socrates explains in a narrative aside
that he was sitting beside one boy’s lover, which makes the
elbow nudge natural. The rival is seated nearby at 132c
and can overhear. The spatial arrangement matters
dramatically: no formal summons is needed for a private-
seeming question to become a competitive exchange
before the boys.

Attestation. 132b: kaOMuNV y&p TOPX TOV EPACTNV.

Sleep

KkaOevdw (katheudo)

To sleep. The participle completes the hostile list of
wrestling, filling oneself and sleeping by which the
educated lover dismisses his rival. Its ordinary sense is
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important to the later exchange: the athlete answers with a
picture of an intellectual who is sleepless, unfed and thin.
Neither caricature should be mistaken for a neutral
definition of the relevant pursuit.

Attestation. 132c: kaBe0Swv.

Sleepless

&ypvmvocg (agrypnos)

Sleepless or wakeful. The athlete uses it in a mocking
portrait of his intellectual rival, together with being unfed,
physically untrained and thin from worries. It answers the
earlier picture of the athlete as constantly sleeping. The
adjective supplies a comic stereotype within the rivalry;
the dialogue does not certify a medical symptom or
recommend sleeplessness as philosophical discipline.

Attestation. 134b: &vSpa ye &ypumvov.

So; accordingly

oDV (oun)

A connective often meaning ‘so’, ‘then’ or ‘accordingly’. It
can move the narrative forward or mark the next
argumentative step. Here Socrates proceeds to address the
educated lover after explaining why he chose him. Its
force is often lighter than a strict deductive ‘therefore’; the
reader should ask whether it links events, resumes an
exchange or presents an inference.

Attestation. 132d: eimtov ovv.
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Socrates

Zwkpatnc (sokrates)

The named narrator and principal questioner. He tells the
encounter in the first person to no identified listener,
while the other speakers address him by name. His
observations, tentative impressions and reported reactions
should be distinguished from what each lover says. The
dialogue’s transmission among Plato’s works does not
make every claim spoken by this character an unqualified
authorial doctrine.

Attestation. 132c: ) ZWKPOTES.

Solon

20Awv (solon)

The poet and lawgiver invoked by the educated lover as
authority for lifelong learning. The dialogue quotes one
line and then the lover develops it into his proposed
account of philosophy. The edition identifies it as fragment
18 West. Solon’s name authenticates the cultural appeal
within the conversation; it does not make every inference
drawn from the line Solon’s own doctrine.

Attestation. 133c: ZOAwv y&p 1OV £ime.

Soul

Yoxn (psyche)

The soul, the recipient of learning in the comparison with
bodily nourishment and training. Socrates asks whether its
provisions likewise benefit through moderation. The
passage treats it as capable of improvement and education
without explaining its metaphysical constitution. The
crucial difficulty is practical and epistemic: who can judge
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which subjects, and how many, constitute the appropriate
nourishment for it?

Attestation. 134d: T& mepl THY Yuynv.

Sowing

omopd (spora)

Sowing, the act of scattering or planting seed. First used
literally in the farmer example, it is immediately repeated
metaphorically for introducing subjects of learning into
the soul. The repeated noun makes the transition vivid.
The outstanding question concerns who knows the proper
amount and kind, rather than whether every available
seed or lesson should be put in.

Attestation. 134e: oTiepPATWV OTIOPAG.

Spend one’s time

Statpifw (diatribo)

To spend time, occupy oneself or pursue an activity. The
perfect participle describes the educated lover as having
devoted time to music and letters; the corresponding
statement places his rival in gymnastics. Socrates supplies
this background after the insult. The verb identifies
established pursuits without itself confirming -either
lover’s expertise, superiority or capacity to give an account
of philosophy.

Attestation. 132d: mepi HOVOIKNY SLATETPLYWG.

Statesman

moALTikocg (politikos)

A person concerned with governing a city, here the
statesman included among the supposedly identical
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possessors of one expertise. The masculine substantive
names a practitioner, while moAttikr) names the craft. The
list’s claim is about knowledge required for correct rule,
not literal identity of every office or person. Keeping
practitioner and competence distinct helps parse the
compressed conclusion.

Attestation. 138c: faolAevg, TOPAVVOC, TTOALTIKOC.

Stoop over things

kurrtédw (kyptazo)

To bend or stoop over, suggesting close, absorbed attention
to one’s work. In this passage the participle joins busybody
activity in an unflattering description of a life devoted to
crafts. The bodily image contributes to a status-laden
critique. It should not be expanded into a claim that close
observation or all manual work is intrinsically irrational
or morally corrupt.

Attestation. 137b: kvnit&lovta {ijv.

Stop

madw (pauod)

To stop or cause to cease; in the middle construction here,
to stop one’s own activity. The dual participle has the
genitive 1i|¢ €pl8o¢, the dispute from which the two lads
desist. They stop because they become listeners to the
adults. The verb marks interruption of their scientific
conversation, not an implied resolution of the question
they had been arguing about.

Attestation. 133a: mavoapévw TG €pLdoc.
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String the bow

évteivw (enteind)

To stretch or draw tight; here to string the bow. The future
form occurs in the Homeric allusion to someone else
accomplishing what the suitors cannot. The physical task
serves as a comparison for answering the unresolved
question. It is the possibility of being outdone that matters,
not a claim that successful philosophical inquiry requires
literal archery or force.

Attestation. 135a: £vTevel 10 TOEOV.

Strive for victory

@Lriovikéw (philonikeod)

To seek victory or dispute for the sake of winning. The
educated lover says he has no need to do this against his
own judgment when speaking with Socrates. The
compound belongs to the dialogue’s network of loves and
rivalries. His disclaimer still leaves his admitted
willingness to defend inferior positions against the athlete,
distinguishing personal deference from a general
commitment to inquiry.

Attestation. 134c: mapd §0E0vV PIAOVIKETVY.

Stuff oneself

eumiumAnu (empimplemi)

To fill; in this middle-passive form, to fill oneself or eat
one’s fill. The educated lover groups it with wrestling and
sleeping to caricature his rival as absorbed in bodily
habits. It is the speaker’s hostile portrait, not a measured
account of athletic training. Food later becomes a serious
example where appropriate quantity, rather than
abundance, is beneficial.
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Attestation. 132c: éumpmAdpevoc.

Subject of learning

Hé&Onua (mathema)

Something learned, a lesson or a subject of learning. The
plural here is included among the things provided to the
soul. It need not mean mathematics specifically. The
argument first asks how much learning benefits, then what
kinds the philosopher should learn, so the noun
accommodates both quantity of acquired material and
choice among subjects without settling their proper
ordering.

Attestation. 134d: & paOnuata.

Sufficient; capable

ikavoc (hikanos)

Sufficient, adequate or capable. Here the lover claims he
would prove capable of defending his hypothesis against
the athlete. The infinitive specifies the alleged capacity.
The word concerns ability in a particular contest, not the
truth of the position defended; he explicitly says the
position could be worse and he would still expect to
succeed against this opponent.

Attestation. 134c: ikorvog 6rv yevoiunv Bondijocal.

Suitor

uvnotnp (mnester)

A suitor, here the men in Homer’s story who resist another
person’s attempt to string the bow. Socrates uses them to
tease the adults’ possible reluctance to consult the lads.
The edition identifies the Odyssey episode in its note. The
allusion concerns wounded prestige and exclusion of a
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challenger, not a literal identification of the schoolroom
lovers with every feature of Homer’s characters.

Attestation. 135a: ToU¢ pvnoTtijpac.

Surpass

neplielt (perieimi)

To be superior to or surpass, with the genitive identifying
those surpassed. The generalist is said to surpass the
others while falling short of the first in craft
understanding. This asymmetry is what makes the account
attractive. It does not establish superiority to the
specialists themselves, nor show where the lower-ranking
yet impressive participant offers necessary practical help.

Attestation. 136a: TV &AWV TEPLEVAL.

Surpassingly

StapepovTwg (diapherontos)

In a superior or outstanding way, here better than those
present. The comparison assesses the generalist’s ability to
follow a craftsman’s statements relative to the
surrounding audience. It does not say he follows better
than the expert himself. That restricted comparison is
central to the runner-up model: distinction among non-
specialists can coexist with inferiority to the craft-holder.

Attestation. 135d: Slx@epOVTWG TOV TAPOVTWV.

Take pleasure

jéopat (hédomai)

To enjoy something or be pleased. The aorist describes the
lads’ delight at the athlete’s retort; the neuter plural
subject takes a singular verb. Their reaction changes the
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social balance without deciding the argument by itself. The
narrative records pleasure followed by laughter, making
visible the audience whose approval the educated lover
had earlier tried to secure.

Attestation. 134b: 1)o7 T& pelpdkio.

Take up; understand

vmoAauBdvw (hypolambano)

To take up, respond, suppose or understand, depending on
construction. Here the educated lover takes up the new
question; at 135c he asks Socrates not to understand him
in a mistaken way. The range reflects conversational
participation as well as interpretation. It must not be
translated mechanically as an unchanging mental
operation when the dialogue is also marking a turn of
speaker.

Attestation. 135b: ‘YrmoAaBov oDV 6 6oQwTEPOG.

Talk nonsense

QAvapéw (phlyareo)

To babble or talk nonsense. Together with ‘prattle’, it
forms the athlete’s dismissive characterization of
philosophizing. The participle @loco@odvte¢ names the
activity while this verb judges it contemptuously. The
dispute starts because Socrates challenges that judgment;
treating the insult as an objective translation of philosophy
would settle in advance the very question the dialogue
opens.

Attestation. 132b: pAvapodol ptAoco@oDvTeC.
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Tease

npoonai{w (prospaizo)

To joke with, playfully address or tease someone. Socrates
proposes consulting the lads when the adults cannot
identify the needed expert. The participle identifies the
manner of his proposal and prepares the allusion to
Homer’s suitors. The jest exposes concern for status
without showing that the boys actually know the answer
or that Socrates seriously expects them to supply it.

Attestation. 135a: mpoomnai{wv adTOVG.

Temperance

ow@poavvn (sophrosyne)

Temperance or sound-minded self-command. Socrates
reads the Delphic inscription as urging this together with
justice, because self-knowledge and correct punishment
have been assigned to the same competence. The noun is
broader than the earlier quantitative moderation of
training and learning. The proposed identity with justice
must be read as an argued conclusion of this dialogue, not
a universally fixed dictionary equivalence.

Attestation. 138a: cw@pPocHVNV AOKEY Kal SiIkxlooHVN V.

Temperate person

owW@PwV (sophron)

A temperate, sound-minded or self-controlled person. In
the list it names the bearer of cw@poovvn alongside
political and domestic rulers. The local argument has
construed this virtue through knowledge of oneself and
others. It does not follow merely from holding office or
possessing social standing; the list asserts a unity of
capacities whose demanding conditions are the issue.
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Attestation. 138c: §e0TOTNC, CWPPWV, SiKolog.

The sick

Kauvw (kamno)

To be weary, suffer or be ill; the article with the participle
here means sick people. The doctor speaking about them
recalls the earlier illness test of expertise. The present
question asks whether a philosopher should be able to
follow and contribute to such discussion. It prepares a
comparison with judges and rulers, whose matters carry
responsibilities the philosopher cannot evade.

Attestation. 138d: mepl TV KAPVOVTWV.

Then; therefore

&pa (ara)

An inferential particle, often ‘then’, ‘so’ or ‘therefore’.
Socrates uses it to draw out what follows from an answer,
here that the lover regards philosophizing as fine. It
signals a claimed connection rather than certifying its
validity. Tracking each occurrence helps distinguish a
fresh assertion from a consequence the questioner
presents as licensed by the preceding agreement.

Attestation. 133b: KaAov &pa Sokel ool

There

a0TO0O! (autothi)

At that very place, here at Dionysius’ school. The adverb
anchors what Socrates saw to the location he has just
entered. It is a small narrative word, but keeps the
encounter concrete: these youths and their admirers form
a present company, not a general description of Athenian
education or an imagined class of philosophers.
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Attestation. 132a: a0vTto0OL
Thin

Aentdc (leptos)

Thin, slight or delicate; here bodily thinness attributed to
worries. The athlete presents the educated lover through a
comic intellectual stereotype. The causal phrase vmO
pepvev gives his mock explanation. This occurrence
should not be intellectualised into subtle reasoning or fine
distinctions: the joke concerns a body whose appearance is
held up to ridicule before the lads.

Attestation. 134b: kol AeTTOV DTIO PEPLUVAV.

Thing; matter

np@yua (pragma)

A thing, matter or affair. Modified by 6tiodv, it means
anything whatever whose fineness or shamefulness
someone might judge. Socrates’ question therefore
generalises beyond philosophy before applying the
principle to it. Later the word concerns fields of
occupation and important public matters; it does not
always name a physical object or an identical
philosophical category.

Attestation. 133b: pdypa 6TI0DV.

Things in the sky

HETEWPOG (Mmetedros)

Raised up or aloft; the substantivised neuter plural here
means the things up in the sky. The athlete uses it for the
boys’ apparent subject. In the edition’s note the expression
carries comic associations with speculative inquiry. It is
broader than the modern discipline of meteorology and
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does not identify a specific heavenly body or physical
theory.

Attestation. 132b: Tepl T@V PETEWPWV.

Think fit

aélow (axioo)

To deem worthy, appropriate or fit. In the allusion the
suitors do not think it fitting that someone else should
string the bow. The participle portrays exclusion
motivated by their own failure. This ordinary evaluative
verb should not be confused with an objective
demonstration of worth: Socrates’ comparison makes their

judgment about another person’s opportunity itself open
to criticism.

Attestation. 135a: pi) &ElovvTov elval Tva &AAov.

Think over

EVVoéw (ennoeod)

To notice, consider or take something into thought.
Socrates first finds the answer impressive, then thinks it
over and asks whether it means much learning. At 135e
the same verb introduces his attempt to take in the
proposed philosopher’s character. Its force is active
consideration or comprehension in context, not a technical
faculty explicitly opposed to perception.

Attestation. 133c: €émelT& WG £VVON 0.
Think; regard
nyéopat (hégeomai)

To think, regard or judge something to be a certain way.
The infinitive construction here concerns judging
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philosophy shameful. The dialogue repeatedly asks what
speakers regard as fine, good or useful. The final T|yeloBat
instead means lead, determined by its opposition to second
or third place; retaining that shift prevents an ordinary
polysemous verb from being flattened into one English
sense.

Attestation. 132c: i aioypov Hyeitan QLloco@ioy etval.

Think; suppose

olouau (oiomai)

To think, suppose or hold a belief. Socrates asks whether
the rival thinks he could answer better than the athlete. Its
frequent contracted forms include ofet and the past @unv.
The verb reports a subject’s belief rather than asserting its
correctness; Socrates often uses such beliefs as starting
points for questions whose consequences have still to be
examined.

Attestation. 132d: i 5¢ oV ofeL

Third

Tp(TOC (tritos)

Third in order or rank. Paired with second at the ending, it
contrasts subordinate standing with taking the lead in
matters entrusted by friends or the city. The numeral
extends the competitive language of the pentathlete image.
The issue is now not the attractiveness of broad cultivation
but whether someone responsible for a judgment can
accept merely appearing below another’s competence.

Attestation. 139a: 5e0tepov paivesBal 1) Tpitov.
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Those present

napet (pareimi)

To be present; the participle with the article means the
people present. They supply the comparison group for the
educated lover’s proposed philosopher. The ambition is to
seem most accomplished and wisest in each company,
while remaining below the relevant expert. The expression
brings the original audience-conscious rivalry into the
definition rather than leaving reputation as an abstract
concern.

Attestation. 135d: T®V ToPOVTWV.

Tilt

émkAivw (epiklino)

To incline or tilt. The dual participle describes the two lads
tilting their hands while representing inclinations. Its
action corresponds to the noun éykAioelc without
specifying which geometrical planes or astronomical
circles are intended. The detail makes the boys’
concentration visible and offers Socrates grounds for a

tentative inference, not direct knowledge of the theory
they are debating.

Attestation. 132h: émkAivovTe.

Top

&kpoc (akros)

At the highest point, topmost or outstanding. Here it
qualifies the master builder, whose expertise commands a
far greater hypothetical price. The word later underlies
bmokpog, just below the top or runner-up. This lexical
relation helps the reader track the shift from exact
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mastery to the educated lover’s less demanding ideal of
ranking beneath specialists but above everyone else.

Attestation. 135c: &kpov GPXITEKTOVA.

Trainer

nouSotpiBne (paidotribes)

A trainer in bodily exercise, especially of the young. The
speakers name this practitioner alongside the doctor as a
proper source of judgment about bodily exertion and food.
The term is distinct from the mere lover of exercise:
devotion to an activity and professional capacity to
supervise it are related but not automatically identical.
Both offer a contrast with uncertainty about educating the
soul.

Attestation. 134e: iatpov 1) mouSoTpipnv.

True

&An6nc (alethes)

True or truthful; the neuter plural with Aéyeic means
saying things that are true. Socrates proposes finding out
whether the lover’s claim of philosophical usefulness is
true by testing concrete needs. The word makes the claim
answerable to examination. It does not mean that the
respondent is intentionally lying if his confident
generalisation proves unsupported or inconsistent.

Attestation. 136c: €l 60 &ANOT| A€yelc.
Try

nelpdopat (peiraomai)

To try or attempt, with an infinitive stating the attempted
action. Socrates tries to look into the issue another way
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after the group reaches perplexity. The imperfect presents
a renewed investigative effort, not a guaranteed successful
method. It is important that the change of route concerns
how to examine philosophy, rather than an abandonment
of the question as unanswerable.

Attestation. 135a: &AA1 €MEPWUNV OKOTIELY.

Tyrannical craft

TVPAVVIKT) (tyrannike)

The tyrant’s craft or capacity, paired with the kingly craft
in the argument about correct sole rule. The adjective
labels the ruler’s expertise as it is being stipulated here.
Modern English can make ‘tyrannical’ automatically mean
cruel, but that would conflict with the local condition of
ruling rightly. The troubling identification should remain
visible rather than be silently morally harmonised.

Attestation. 138b: BaolAki] Te kol TVPAVVIKT] TEXVT.

Tyrant

TUPaVVOC (tyrannos)

A sole ruler designated tyrant, paired here with king in the
case of one man who orders a city rightly. The edition
notes that the word was not invariably blameful and
explains its relation to nontraditional or unlawful title. The
dialogue’s local stipulation of correct governance must
remain explicit; it is not a finding that every historical
tyrant governs well.

Attestation. 138b: TOpoVVOC T€ Kai BaGLAEDG.
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Understanding

OVUVEOLG (Synesis)

Understanding or intelligent comprehension. The lover
selects what belongs to understanding while excluding
handiwork. At 136a it becomes the dimension in which the
generalist falls short of specialists. The noun therefore
does not guarantee complete expertise: one may
understand enough to follow and comment without
matching the craft-holder’s precision. Its adequacy is
exactly what the usefulness argument tests.

Attestation. 135b: 6o cvvéoewg ExeTal.

Unfed

&ottoc (asitos)

Without food, fasting or unfed. Paired with sleeplessness
in the athlete’s insult, it reverses the rival’s earlier
description of him as stuffing himself. The local use is
caricature rather than a nutritional prescription. Food
soon receives a sober argumentative role when both
speakers agree that an appropriate quantity, rather than
an unlimited one, supports bodily well-being.

Attestation. 134b: kot GoLtov.

Unlearned

auabne (amathes)

Unlearned or lacking learning. The article makes it the
narrative designation of the athletic lover, contrasted with
‘the wise one’. The edition notes its root connection with
moAvpaBic, much learning. The apparently unlearned
speaker now agrees while the learned claimant falls silent,
creating an ironic reversal without proving that ignorance
as such is the best route to philosophy.
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Attestation. 139a: 0 6¢ XpaONG.

Unrubbed

&tp1Bnc (atribes)

Not rubbed or worn through practice; here an unrubbed
neck, signalling lack of wrestling experience. The
accusative specifies the respect in which the man is
atppng. The expression answers the earlier insult about
having one’s neck twisted. The edition treats this bodily
description as part of the comic portrait of an intellectual,
not as a technical diagnosis.

Attestation. 134b: &tp(fj TOV Tp&YNAOV.

Urge

napakerevopat (parakeleuomai)

To exhort, encourage or urge someone to act. Socrates
attributes this function to the Delphic inscription,
interpreting it as a call to practise temperance and justice.
The verb presents a practical demand rather than merely a
factual statement. The interpretation depends on the
preceding identifications, so the inscription’s authority
does not independently establish each premise used to
explain it.

Attestation. 138a: mapokeleveTAL.

Useful

Xxpnotuoc (chrésimos)

Useful, serviceable or capable of being put to beneficial
use. The good are agreed to be useful, and philosophers
exceptionally so. Socrates then asks where the runner-up
model provides that use when a specialist is available. The
reasoning moves from comparative inferiority to alleged
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uselessness; the adjective itself does not warrant that
inference without examining what assistance could still be
offered.

Attestation. 136b: Tov¢ dyaBolg dtepov Ypnoipovc.

Useless

&ypnotoc (achrestos)

Useless or not serviceable. The dialogue contrasts it with
useful and connects it to badness through the lovers’
agreements. The ensuing examples make the generalist
less preferable than a doctor or pilot, then call him useless
while experts are present. The strength of that conclusion
should be examined: being second choice and having no
use are not definitions of the same condition.

Attestation. 136b: fj &xprjotovc.

Voice

@wvn) (phone)

Voice or sound of speech. The dative phrase means that
the lover speaks in a loud voice so his beloved will hear.
The detail exposes the double destination of his answer:
Socrates asks the question, but the boy’s approval is also
sought. The force of the answer therefore cannot be
assessed solely by its confident volume.

Attestation. 133b: peydAn tf] pwVvi.

Way

Tp010¢ (tropos)

A way, manner or mode. The accusative phrase limits the
claim about knowledge of crafts to the way the respondent
means it. It protects the argument from becoming an
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unrestricted rejection of all technical knowledge. When
following the conclusion that philosophers are useless,
keep this qualification attached: Socrates is drawing
consequences from the particular account that has just
been agreed.

Attestation. 137a: 0v oL A€yelg TOV TPOTIOV.

Well

D (ew)

Well, successfully or in a good manner. Here it qualifies
household administration, which Socrates links with
justice. The adverb is an indispensable normative
restriction: the dialogue is not claiming that any exercise
of control already possesses the unified governing craft. Its
earlier bodily uses likewise concern achieving good
condition, not simply doing a great quantity of the relevant
activity.

Attestation. 138c: SwoocOvn €0 &v THV oikiov Stowkof.

Whether; which of two

nmétepov (poteron)

An interrogative introducing alternatives, often followed
by 1, ‘or’. Here Socrates asks whether the quality is
peculiar to philosophy or applies elsewhere. The form
directs the respondent to a choice rather than an
unrestricted definition. Some later alternatives are
rhetorically loaded, so it remains important to identify
both branches and see which one the answer actually
accepts or rejects.

Attestation. 133d: IIdTepov oDV év @LAocoPic.
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Win
Vikdw (nikao)

To win or defeat someone. The pentathletes beat the other
athletes, while losing to specialists in those specialists’
events. This local object fixes the scope of the claim. The
verb echoes the rivalry and desire for victory elsewhere,
but here describes the accepted comparison; whether
comparative success makes the philosopher useful is the
separate question Socrates raises next.

Attestation. 135e: kai VIKOGLY UTOVC.
Wise

000G (sophos)

Wise, skilled or knowledgeable; the comparative here is
embedded in a claim to be wiser. The educated lover’s title
remains dramatically qualified by that claim. His ambition
is later to seem wisest among those present, while the
ending calls him ‘the wise one’ as he falls silent. The
adjective’s irony depends on this narrative sequence
rather than on a fixed insult.

Attestation. 132d: 60Q®TEPOV TTPOGTIOLOVEVOV.
Wish

BovAiouat (boulomai)

To wish or be willing. The plural question asks whether
the group wants to consult the lads. Elsewhere the verb
expresses wanting health or intending a meaning. Its sense
must follow the complement: willing to try a
conversational move, desiring an outcome and meaning
something by an expression are related uses, not a single
technical theory of will.
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Attestation. 135a: BovAeo6e.

With respect to

kot (kata)

A preposition with several senses; with the accusative
here, in respect of or measured against the specialists’ own
events. It limits where the pentathletes fall short. This
restriction keeps relative inferiority from becoming
inferiority without qualification. Other occurrences mean
according to an account or in the case of people, so the
complement and argument determine the appropriate
English wording.

Attestation. 135e: KATX TX TOVTWV XOAQ.

Wonder

Bavudlw (thaumazo)

To wonder at or be surprised by something. Socrates reacts
to the athlete’s answer, especially its disparagement of
philosophy. The participle reports his response before he
asks whether philosophizing is shameful. Although
wonder can have broader philosophical associations, this
occurrence has a precise conversational object: an
unexpectedly hostile judgment that calls for explanation
rather than immediate acceptance.

Attestation. 132c: Bovpdoag avTod TV KTTOKPLOLY.

Words; argument

Adyoc (logos)

Speech, words, an account or an argument, as the
construction requires. Here plural A0ywv contrasts verbal
experience with deeds. Later singular Adyo¢ names the
unfolding argument or the educated lover’s position. The
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same English rendering cannot cover every occurrence
without loss: the dialogue moves from skill in speaking
toward whether the account spoken is coherent and
useful.

Attestation. 132d: mepi Adywv Eumelpog.

Worry

Hépiuva (merimna)

Care, concern or worry. The plural is the alleged cause of
the rival’s thinness in the athlete’s taunt. The edition
connects the portrait with comic representations of
philosophical students. The word here does not establish
that serious thought must be anxious, or that intellectual
care lacks value; it is evidence of how one lover attacks the
other’s public image.

Attestation. 134b: OTIO pePUVOV.

Worth mentioning

a&ioAoyoc (axiologos)

Worth speaking of, noteworthy or important. The educated
lover especially recommends familiarity with crafts
carrying this distinction. The adjective helps specify a
socially selective curriculum rather than all possible
activities indiscriminately. Its local criterion remains
entangled with reputation: what makes a craft noteworthy
is not yet independently explained in terms of the soul’s
benefit or the philosopher’s distinctive expertise.

Attestation. 135b: p&Aiota TGV GElOAGYWV.
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Worthless

HoxOnpdc (mochtheros)

Bad or worthless, kept distinct by the edition from
Tovnpag, base. Socrates recalls the relation between bad
people and uselessness with this adjective, and later uses it
of animals and people judged by an improving craft. The
English can sound absolute, but the relevant standard
remains contextual: competence, condition and ethical
quality need to be distinguished rather than assumed
identical.

Attestation. 136e: ToUG 8¢ poyBnpovg &kypNoTOVG.

Wrestler

naAatotne (palaistes)

A wrestler, the second explicit specialist in the pentathlete
comparison. Alongside the racer, he illustrates the
generalist’s inferiority in a specialist’s own event. The
example also returns to the athletic world mocked at the
opening. Its role is not to make the athletic lover the
winner of every argument, but to clarify a structure of
relative expertise he would recognise.

Attestation. 135e: 1) TOUC TXAXIOTAC.

Writing-master

ypoupatiotng (grammatistes)

A teacher of letters and elementary literacy, identifying
Dionysius’ occupation. The genitive belongs with his name,
not with the youths’ fathers. The school setting places the
discussion among education, youthful display and older
admirers before philosophy has been defined. It does not
establish that Dionysius himself teaches astronomy,
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conducts this debate or endorses either lover’s account of
learning.

Attestation. 132a: oD ypappatioTod.

Young

véo¢ (neos)

Young in age; with the article and genitive plural here, ‘of
the young people’. Later the young and beautiful distract
Socrates when they turn into an audience. The term should
be distinguished from pelpdkiov, the more specific
designation of the two lads, and from Socrates’ address @
veavia, ‘young man’, to the athlete at 132c.

Attestation. 132a: T®Vv Te VEWV.

Young man

veaviac (neanias)

A young man; the vocative addresses the athletic lover. It
should not be confused with the two lads whom Socrates
has been observing. The address introduces a question
about the harsh dismissal of philosophy. It identifies the
person Socrates challenges without supplying an exact age,
and its conversational tone need not be expanded into
either elaborate politeness or an insult.

Attestation. 132c: "Q veovia.
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Contextual phrase glosses

These glosses follow the text in order. They explain the
construction and local force of selected phrases; a gloss is
not a new critical reading of the source.

A school entered, a topic only inferred

132a. Ei¢ Awovvoiov 100 ypouuatiotod eiofjABov (eis
dionysiou tou grammatistou eisélthon)

The opening means that Socrates went into Dionysius the
writing-master’s place. Ei¢ normally takes an accusative of
destination, but the personal genitive here leaves the
destination understood: the school or establishment
belonging to Dionysius. The narrative therefore begins
with an ordinary local encounter. The following v i8€av
is an accusative of respect: the youths are considered
especially comely in looks, not pronounced possessors of a
metaphysical Form.

Socrates carefully separates what he saw from what he
understood. He could not quite hear the boys’ dispute, and
their connection with Anaxagoras or Oenopides is
introduced through appearing. These qualifications should
survive any summary. The dialogue establishes a
scientific-looking activity in a socially charged setting; it
does not give the boys’ theory, identify a winning
argument or show that Socrates has already judged their
learning.
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Two lads, two hands, and an interrupted sentence

132b. éykAioelc TIvag éuipotvto Tolv yepoliv émikAivovTe Kai
HGA’ éomovbakdte (enkliseis tinas emimounto toin cheroin
epiklinonte kai mal’ espoudakote)

The dual forms keep the pair of lads conspicuous:
énkAivovte describes the two tilting, and éomovSakdte the
two being intensely engaged. Tolv yepoltv is a dual dative of
means, with their hands. The boys are miming some
inclinations; Twvég leaves their precise nature open. The
edition’s astronomical interpretation is plausible
explanatory context, not an additional proposition uttered
in the dialogue.

Socrates’ next sentence starts k&yw, breaks off into an
explanation of where he was seated, and resumes with the
nudge and question. The pause makes the inquiry feel
improvised within the room. His expectation of something
great and fine is then echoed derisively by the athlete. The
exchange is already about how concentrated activity is
evaluated, before anyone supplies a definition of
philosophizing.

A rebuke that answers for someone else

132c. 0D mpog ood ye, &pn, @ EZWkpaTeS, TOLElC TO Kai
Gvepéobat TodTov (ou pros sou ge, ephé, 6 sokrates, poieis
to kai aneresthai touton)

OV mpog cod gives the sense ‘it is not like you’ or ‘not
characteristic of you’. The articulated infinitive 10 kol
avepeobat identifies the criticised action: even asking this
man the question. The rival does not initially answer
whether philosophy is fine. He challenges Socrates’
decision to ask someone whose entire life he then
caricatures through wrestling, eating and sleeping.
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The hearing construction just before this names both
participants through genitive participles: he hears Socrates
asking and the other answering. He is therefore an
overhearer who takes the floor, and his status as rival
lover explains the personal aggression. Reading his speech
as a neutral cultural distinction would lose the drama.
Socrates has asked for a judgment about an activity; the
intervention instead discredits a person as unworthy to
judge it.

Choosing the respondent who claims more

132d. 1OV 8¢ 6oQWTEPOV MPOsTIOLODIEVOV Elvat StepwThioat
(ton de sophdteron prospoioumenon einai dierotésai)

The accusative phrase identifies the man Socrates chooses
to question closely: the one claiming to be wiser.
IIpoomolovpevov keeps the claim distinct from the
narrator’s endorsement. The contrast is with the athlete,
who does not profess experience in words but in deeds. It
is therefore the additional profession, not a demonstrated
superiority, that makes the educated lover responsible for
the ensuing account.

The edition notes that T0v épwtwpevov, the man who had
been questioned, is Schleiermacher’s correction supported
by Ficino, against readings referring to a beloved or the
questioner. Burnet’s adopted wording keeps the released
respondent the athlete. Socrates then says the original
question was offered to the company, so the change of
speaker is legitimate; he asks the same evaluative question
before turning toward definition.
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When the disputants become an audience

133a. émakovoavte T® NEPAKi®w EolynodTnv, Kal aUT®
ToVoaUEVW TG  €ptSo¢ MUY  akpoaTtal  EyevécOnv
(epakousante t0 meirakio esigésatén, kai autd pausameno
tés eridos hemon akroatai egenesthén)

The sequence of dual forms makes the two lads act as a
pair: they overhear, fall silent, stop their dispute and
become listeners. ITavoopévw takes the genitive tfi¢ épLdog,
stopping from their quarrel, while p®v identifies whose
listeners they become. Their earlier inquiry is not
resolved; its attention is displaced by the adults’ exchange.

Socrates distinguishes his own reported feeling from his
impression of the lovers. He does not know what they
experienced, but says he himself was dazzled, then judges
that the other man seemed no less anxious. The concessive
oV pnyv &AA& carries him from that anxiety to the ambitious
answer. The public audience is now explicit, and the
educated lover’s certainty will be displayed under
pressure to impress.

Can value be known before the thing is known?

133b. eibévar mpaypa o0TLodV €iTe KAAOV €iTE aioypOV 0TIV,
0 un eibein tic v apynv 61t éottv (eidenai pragma hotioun
eite kalon eite aischron estin, ho meé eideié tis tén archén
hoti estin)

The infinitive ei§évot supplies what is said to be possible:
knowing of any thing whatever whether it is fine or
shameful. The relative clause restricts the case to
something whose nature one does not know at all. Tnv
apynv is adverbial here, not a reference to philosophy’s
historical beginning. The question distinguishes knowing a
value from merely asserting it with conviction.
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The lover’s preceding declaration has made the value
claim personal: he would not consider himself human if he
despised philosophy, and he ensures that his beloved
hears. Socrates does not rebut that declaration with an
insult. He extracts the positive evaluation and asks what
knowledge could warrant it. The accepted negative answer
opens the demand for an account of philosophizing in the
next section.

From lifelong learning to a maximum quantity

133c. v’ w¢ mAgioTa év 7@ Biw pdOn (hin’ hos pleista en toi
bioi matheéi)

The purpose clause means ‘so that he may learn as much
as possible in his life’. ‘Q¢c with the superlative mAglota
expresses maximisation, and p&0n is the aorist subjunctive
after tva. The formulation is the lover’s elaboration of
Solon’s line. It should not be silently attributed to the
quoted poet as though the whole paragraph were a
quotation.

The preceding claim that one must always learn at least
one thing could describe continued learning without
specifying its ultimate quantity. The purpose clause gives
the stronger accumulation ideal that prompts Socrates’
summary as moAvpaBia. Socrates initially thinks the
answer says something, then reconsiders it. That narrative
hesitation makes his interpretation a step to secure from
the respondent, rather than a definition the reader should
automatically accept.
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One question, two deliberately different answers

133d. IIpdg pév tévée pot gipnobw 61Tt 00EETepar (pros men
tonde moi eiréstho hoti oudetera)

The perfect passive imperative eipobw gives ‘let it stand
said’ or ‘let my answer be’. IIpoc pév tovde directs the
answer toward ‘this fellow’, the rival; the following mpo¢
pévtol o¢ directs a different answer to Socrates. Ov8éTepa
means neither of the two predicates under discussion, fine
and good. The lover is not announcing uncertainty about
which one applies.

The narrator expressly calls the delivery ironic. The same
pursuit is disdained before the rival and acknowledged
before Socrates, making addressee and social competition
alter the spoken answer. The question itself has
broadened: philosophy was called fine, and is now called
good too; exercise is proposed as a comparison. The reader
should retain both distinctions, between the predicates
and between the audiences.

A matched pair of quantity compounds

133e. womep ye kol €v T@ @LAoco@elv v moAvuabioy
prlocopiav  nyoduor  eivar  (hosper ge kai en toi
philosophein tén polymathian philosophian hégoumai
einai)

The lover accepts much labour as love of exercise just as’
he takes much learning to be philosophy. The infinitive
construction contains two accusatives: what is being
regarded and what it is regarded as. The parallel
compounds moAvmovia and moAvpaBic foreground
quantity, but their matching shape is not evidence that the
underlying activities share every relevant feature.
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Socrates next asks what exercise-lovers desire. The answer
supplies a practical end, bodily good condition, against
which amounts of exertion can be tested. This step
prevents the discussion from remaining a contest over
impressive names. The subsequent correction will show
that neither the lover’s devotion nor the sheer volume of
activity automatically secures the good he agrees the
pursuit is meant to produce.

A familiar expert returns through a joke

134a. kv Dv yv@var (kan hyn gnonai)

The phrase means ‘even a pig would know’. K&v combines
kai and é&v, while Dv is the accusative subject of the
infinitive yv®voat in the athlete’s report of what he thought.
The edition identifies the wording as Hermann’s correction
of the manuscripts’ kai vbv. The proverb-like insult
therefore belongs to the printed text, but its conjectural
status should remain visible.

Before the joke, Socrates decides that the lover of exercise
is klwntéog, someone who must be nudged or set in motion.
The verbal adjective recalls the literal elbow nudge at the
opening. His practical experience is now required to
correct the intellectual’s assumption. The joke wins
audience approval, but the substantive contribution is the
distinction between many exertions and the appropriate
ones that produce bodily fitness.

Neuter plural boys, singular reactions

134b. 1jo6n T pepakia kai émeyédacevy, 0 & €TEPOC
npovBpicxce (hésthé ta meirakia kai epegelasen, ho d’
heteros érythriase)

The boys were delighted and laughed, while the other man
blushed. The singular verbs 1)o6n and émeyélacev are

315



compatible with the neuter plural subject T& peipékic; they
do not introduce an otherwise unidentified single
spectator. The shift to 0 8 é1epoc then clearly identifies the
embarrassed educated lover.

His rival’s bodily caricature answers the opening insult
point for point: sleeplessness answers sleeping, being
unfed answers stuffing oneself, and the unrubbed neck
answers wrestling. Socrates turns the scene’s success into a
question about concession: will the educated lover accept
moderate exertion, or continue fighting against two
opponents? Laughter is not treated as proof by itself; an
explicit admission is still sought, though public
embarrassment intensifies its pressure.

A defensible position need not be a believed one

134c. ov6év Séopat mapd S6&av pirovikeiv (ouden deomai
para doxan philonikein)

The sense is ‘I have no need to strive for victory against my
own opinion’. ITapé& with the accusative expresses going
against the belief, and @lAovikelv names competition for
victory. The speaker distinguishes the position he could
defend from what he actually thinks. His earlier vm66eolig
is simply the position laid down in the argument, not
automatically a scientific theory.

The concession is selective. Against the athlete he claims
he could support an even poorer position; toward Socrates
he presents himself as candid. That distinction leaves his
competitive motives intact even while the proposition is
corrected. The final admission credits moderate exercises
with producing fitness. Food then extends the test beyond
one athletic example, preparing the move from bodily
provisions to learning as something given to the soul.
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What is supplied to the soul

134d. Ovkodv &v 1@V mpoopepoucvwy Yuxij éott kol T
poOnuata (oukoun hen ton prospheromenon psychéi esti
kai ta matheémata)

The question includes subjects of learning among the
things supplied to the soul. IIpocg@epopévwv is a
substantivised passive participle in the genitive,
dependent on €v: one of the supplied things or kinds of
provision. The plural T& padnuoata names the educational
material considered collectively. Wvyfj is the recipient,
while the following question asks which amount of these
provisions benefits it.

The movement relies on analogy. Moderate exertions and
food help the body; the lover now agrees that moderate
provisions help the soul too. Yet no curriculum or
educational measure has been identified. The repeated
short assents can make the result sound settled, but the
next question exposes the missing competence: someone
must judge not just that moderation is good, but how many
and what kinds of lessons are appropriate.

A measure needs both quantity and kind

134e. omdoa kai omoia uétpta (hoposa kai hopoia metria)

The paired interrogatives ask how many and what kind
are moderate. They prevent the educational question from
being merely numerical. A suitable provision depends on
selecting the right sort as well as the amount. The
preceding doctors, trainers and farmers supply familiar
examples where the speakers can name someone
authorised by competence to judge a practical measure.

Planting and sowing subjects of learning in the soul
repeats the agricultural vocabulary of seeds. The image
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clarifies the need for cultivated judgment without naming
its possessor. Awikaiwg, used of asking, means with proper
warrant or appropriately here; the question is whom it
makes sense to consult. The adults’ coming perplexity
marks a genuine gap between praising moderation and
knowing how to determine it in education.

Shared perplexity and a literary challenge

135a. TovvtedOev HON &mopiac pesTOl TUEV HTTOVTEC
(tounteuthen édé aporias mestoi émen hapantes)

The opening says that from that point all of them were full
of perplexity. Amopiag is the genitive of what fills them,
and d&mavtec includes Socrates as well as the two lovers.
The narration does not isolate the educated lover as the
sole person unable to identify the relevant expertise. This
shared impasse supplies the reason to try a different
approach.

Socrates’ offer to consult the lads is explicitly teasing, and
the suitors’ refusal to let another string the bow exposes
the risk of protecting status rather than seeking an answer.
When the lovers seem discouraged, he shifts from who
judges the educational measure to which subjects they
would conjecture are fitting. Tom&lopev keeps this new
proposal provisional; the printed phrase around it has the
textual history described in the edition.

The criterion becomes appearing knowledgeable

135b. mAgiotnv & av €yot §6&av, € Sokoin T®V TEYVAV
éumelpog eivat mao®@v (pleistén d’ an echoi doxan, ei dokoié
ton technon empeiros einai pason)

The lover would have the greatest reputation if he
appeared experienced in all crafts. The potential optative
av €yol and conditional Sokoin formulate the envisaged

318



route to esteem. The earlier reported ein belongs to
indirect speech after ‘said’; it should not be treated as a
separate expression of uncertainty merely because it is
optative.

Ad&x now means reputation, whereas at 134c it meant the
speaker’s own opinion. The change makes the audience
part of the educational criterion. The lover immediately
relaxes all crafts to as many as possible, especially
noteworthy ones, and selects what suits free men:
understanding rather than manual performance. That
social selection principle is a new proposal; it has not
answered the preceding question about who knows the
soul’s proper measure.

An expensive expert and an impossible curriculum

135c. 6o povag téyvag obtw paBelv TOV aUTOV, Ui 0Tl
MoAAXG kai peydAag (dyo monas technas houtd mathein
ton auton, meé hoti pollas kai megalas)

Socrates asks about one and the same person learning only
two crafts in this way, let alone many and important ones.
Tov avtdv is the accusative subject of paBetv. M1 01t is the
idiom ‘let alone’, escalating the difficulty; it does not add
an independent negative assertion about the later words.
The phrase ‘in this way’ retains the demanding standard
supplied by the master-builder comparison.

The preceding figures contrast five or six minae with not
even ten thousand drachmas. The edition explains their
ratio; the important argumentative point is the great value
and scarcity of top mastery, not a modern wage
comparison. The lover then corrects Socrates’
interpretation: he does not require the philosopher to
know each craft exactly as its practitioner does. That
retreat creates room for the runner-up model.
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Following, contributing, and seeming best in the
room

135d. émakolovOijoai Te TOIC Agyouévolc VLmoO TOD
Snutovpyod 0idv T’ elvan SLQEPOVTWS TAV TAPOVTWY, Kol
avtov  EvuPdilecbar  yvounv (epakolouthésai te tois
legomenois hypo tou démiourgou hoion t einai
diapherontdos ton paronton, kai auton xymballesthai
gnomen)

The proposed free and educated person can follow what
the craftsman says better than those present and
contribute a judgment of his own. Toig Aeyopévolg is the
dative object of following, while VM0 ToD &nulovpyod
identifies the speaker. The comparison group is the
surrounding company, not the specialist himself. The two
abilities are receptive comprehension and an active
contribution.

The stated result is to seem most accomplished and wisest
among whoever is present. This reprises the original social
scene, where the lover speaks to impress his beloved.
Burnet’s Euppdilecbot here and ocvpPdilecBon at 138d
belong to the same contributing verb-family. The later
reprise will ask why this minimum competence should
matter for ordinary crafts but somehow cease to matter
when judges and rulers discuss more consequential
affairs.
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The pentathlete is first only within a restricted
comparison

135e. TOUTWV W&V Aeimovran KaTd T TOUTWV &BAX Kai
Sevtepol giol mPog TOVTOVG, TV 6 GAAWY &OANTOV mP@TO!L
(touton men leipontai kata ta touton athla kai deuteroi eisi
pros toutous, ton d’ allon athléton protoi)

The pév ... 8¢ structure separates two comparisons.
Pentathletes fall short of racers and wrestlers in those
specialists’ own events and rank second to them; against
the other athletes they rank first. Katd restricts the respect
in which they are inferior, and the repeated
demonstratives keep the specialists in view. The text does
not call them first overall without qualification.

This structured analogy offers the lover a flattering
intermediate position: broad enough to outperform
ordinary company, but not committed to specialist
perfection. Socrates asks whether philosophizing produces
a person of that kind. The analogy is still an attempt to
understand the account, which the lover will endorse. Its
adequacy as a definition depends on the later question
whether such relative rank yields the exceptional
usefulness claimed at 136b—c.

Freedom from specialism, at the price of depth

136a. un SovAedetv undevi mpdypaty, und’ €ic v dkpifetoy
unéev Stamemovnkévar (mé douleuein médeni pragmati,
med’ eis tén akribeian méden diapeponékenai)

The philosopher is praised as not being enslaved to any
one occupation and not having laboured over anything to
the point of precision. The negative expressions
accumulate around infinitives describing his character.
The perfect Stamemovnkeévat emphasises the intensive work
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that would have been invested. This is a defense of
freedom from absorption, not a claim that the ideal person
has done no work at all.

The following explanation says care for one thing could
leave him behind in everything else. The lover accepts
vmakpog, just below the top, as a compliment and links
breadth with the social ideal of a free person. Yet the
accepted absence of precise expertise will become the
weakness Socrates tests. A limitation that sounds liberating
in a portrait can become costly when someone needs
successful action.

Moderation returns without its judge

136b. &AM mavTwy petpiwe épfipOat (alla pantdn metrios
ephéphthai)

The contrast is that the cultivated person has laid hold of
everything moderately. 'E@fj@Bat is the perfect infinitive of
a verb taking the genitive, so m&vtwv supplies the activities
touched or engaged with. The adverb petpiwg recalls the
measure praised in exertion, food and learning. It gives the
new generalist ideal the verbal appearance of satisfying
the earlier correction.

But the unresolved question at 134e concerned who could
judge the proper quantity and kind for the soul. Saying
‘everything moderately’ does not itself answer it. Socrates
now tests the account through another admission: good
people are useful, bad people useless, and philosophers
useful. This changes the pressure from the curriculum’s
social elegance to what the resulting person can actually
do for someone who needs help.
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Testing usefulness while preserving the printed
brackets

136c¢. 0V Umrakpov ékeivov [Tov giAdoopov] (ton hypakron
ekeinon [ton philosophon])

The phrase identifies ‘that runner-up’, followed in Burnet’s
text by the bracketed explanatory words ‘the philosopher’.
The edition reports that Burnet, following Cobet, regarded
those words as an addition and does not translate them.
The square brackets therefore express an editorial
judgment of suspected interpolation; they do not denote
words Socrates spoke in an aside or an uncertainty about
the person’s identity.

The practical case asks which helper one would bring
home if oneself or a valued friend became ill and wanted
health. The change from cultivated conversation to
dependence under need is deliberate. The question
assumes the philosopher is poorer than each specialist in
the respective craft. That establishes comparative
limitation, while the stronger conclusion of uselessness
still requires scrutiny, especially after the respondent
initially chooses both helpers.

A change from usefulness to priority

136d. M1 pol, €lmov €yw, GuUPOTEPOVC A€ye, AN’ OOTEPOV
HOAAOY Te Kol mpAdTeEPOov (ME moi, eipon egd, amphoterous
lege, all’ hopoteron mallon te kai proteron)

Socrates rejects ‘both’ as an answer and asks which of the
two the respondent would choose rather and first. The
paired comparatives concern preference and priority. The
reply selects the doctor, as the ship example then selects
the pilot. These choices make the expert’s superiority
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compelling in the specified emergencies, but do not simply
restate the earlier answer in a different form.

The subsequent question says that, as long as any
craftsman is present, the philosopher is not useful. That
moves beyond comparative preference: a second helper
might conceivably contribute while not being first choice.
The text records assent to the stronger proposition. A
careful reading should mark the transition rather than
either dismissing the practical examples or allowing the
change in criterion to pass unnoticed.

The word that makes a conditional charge general

136e. ciol yap nuiv @ei mov Snutovpyol (eisi gar hemin aei
pou démiourgoi)

The sentence says that there are always craftsmen for us,
with mov giving a light qualifying or conversational tone.
Its ael supplies the temporal generalisation needed to
extend the previous ‘as long as a craftsman is present’
claim. The edition identifies ‘always’ as Hermann’s
reading, against 61) in the named manuscripts. The printed
word is therefore both textually and argumentatively
consequential.

Socrates next asks whether continuing would be rather
boorish, and receives permission to ask whatever he likes.
His declared aim is only to agree again on what has been
said. The polite pause does not remove the coming
pressure: gathering the admissions together exposes their
clash with the lover’s high estimate of philosophy. The
recap also needs checking against the earlier conversation,
rather than automatic acceptance as a perfect record.
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A recap that adds the speakers to the claim

137a. wpoAoynoauev kaAov givar THY grAocogioy kai adTol
@irAdoopor  eivar  (homologésamen kalon einai tén
philosophian kai autoi philosophoi einai)

Socrates recalls agreement that philosophy is fine and that
the speakers themselves are philosophers. The first-person
plural wpoloynoapev makes the recap shared, while avtol
brings the speakers personally into its content. The edition
notes that this second claim was not expressly agreed in
those words; it also reports Schanz’s deletion proposal
following Forster. Burnet nevertheless prints the clause
without brackets.

The culminating consequence is limited by katé ye 10v 60V
Adyov, according to your account at least, and by the
specified way of having craft knowledge. The target is the
respondent’s accepted model. These qualifications matter
when philosophers are called base and useless: Socrates is
exposing what follows from this description, before
immediately resisting that description as an adequate
account of philosophizing.

Rescuing the people by rejecting the account

137b. GAAX uf ovy obTwg, @ @ile, éywor (alla mé ouch
houtos, 0 phile, echosi)

The edition renders the cautious expression as Socrates’
suspicion that they are not so. The plural éywot refers back
to the philosophers just described as base and useless,
rather than an impersonal singular ‘that is not how things
are’. The wording therefore resists the derogatory result
while opening the possibility that the proposed account of
philosophizing is mistaken.

325



The following negatives reject earnest absorption in crafts,
busybody stooping over things and much learning as
sufficient identifications; ‘something else’ is left to be
sought. The social contempt of 6velSo¢ and Pdvovoog
remains part of this transition and should not be washed
out. Socrates then proposes a clearer test through horses:
which people know how to punish rightly? The argument
starts afresh from practical expertise, now directed toward
improvement and discrimination.

Improving, punishing, and recognising quality

137c. H adth) &pa t€yvn BeATioTovg Te motel kol koAdlel
0pOa@¢ (hé auté ara techné beltistous te poiei kai kolazei
orthos)

The question assigns two activities to the same craft:
making the animals best and punishing them rightly. The
coordinated te ... kai pairs the activities, while BeAtiotovg
is a predicative complement of the animals being
improved. ‘OpB®¢ is indispensable. The claimed connection
is between competent improvement and correct discipline,
not between benefit and any act someone happens to call
punishment.

The next question adds recognising the decent and
worthless members of the kind. Thus the proposed craft
combines an improving action, a corrective action and a
discriminatory judgment. The dialogue then asks to
transfer the pattern to people. The repeated ‘same’ signals
identity of expertise, a stronger claim than saying the
functions are related; the short assents should not conceal
how much is being gathered into that single competence.
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One and many in a compressed question

137d. Ovkodv kai NTIc éva, kal TOAAOVGS, Kai TTIC TTOAAODG,
kai éva (oukoun kai hétis hena, kai pollous, kai hétis
pollous, kai hena)

The feminine relative 1jtig refers back to the craft, with its
relevant verbs understood: the craft that does this for one
also does it for many, and conversely. The repeated
accusatives €va and moAAovg are the people affected or
known. The ellipsis makes the agreement rapid, but the
missing verbs must be supplied from the preceding
account of improving, punishing and distinguishing.

This passage generalises the competence across number
without separately demonstrating why individual and
collective cases require no further knowledge. Socrates
then names judicial expertise as the knowledge that rightly
punishes people behaving lawlessly in cities, and identifies
it with justice. The wording does not assert that all such
people are citizens. The movement from human quality to
civic adjudication is a further step, not merely a
translation of the numeral contrast.

From knowing animals to being one

137e. Kai €l Bodg @v d&yvool ToL¢ movnpoLs kai YpnotoLg
(Boiic), k&v abToV dyvool moidg Tic éotiv (kai ei bous on
agnooi tous ponérous kai chréestous (bous), kan hauton
agnooi poios tis estin)

The hypothetical asks whether someone who is an ox and
does not know good and bad oxen would also fail to know
what sort he himself is. Boi¢c ®v makes the knower a
member of the animal kind, a change from the earlier
human practitioner who knows how to improve it. The
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edition flags this shift in its note; retaining the subject
prevents the argument from seeming a simple repetition.

The second Bod¢ is printed in angle brackets, marking
Bekker’s supplied word as adopted by Burnet. The first
occurrence is unbracketed. The conjecture makes the
object of knowing explicit, but the logical issue is separate:
ignorance of the class is being connected with ignorance of
oneself as a member. The horse, ox and dog cases prepare
the transfer to human self-assessment rather than
independently proving its full scope.

From not knowing oneself to a positive identity

138a. T0 &€ ahTOV AYyvOoEelv CWPPOVELV 0TIV T) UT) CWPPOVETV
(to de hauton agnoein sophronein estin € mé sophronein)

The article makes the infinitive phrase ‘being ignorant of
oneself’ the subject of a question: is it being temperate, or
not being temperate? The respondent chooses the
negative. Socrates then asks for the positive identification
of knowing oneself with being temperate. That reversal
deserves attention; rejection of one identification is being
made to support a stronger equivalence, without a
separate examination of intermediate possibilities.

The ensuing Delphic reference interprets an inscription
rather than quoting it. The edition identifies ‘Know thyself’
in its note, while the running Greek says the inscription
urges practising temperance and justice. The added justice
depends on the preceding chain that joined recognising
quality to correct punishment. The authority of the
inscription and Socrates’ expanded interpretation should
therefore remain distinguishable in the reader’s account.
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Two functions assigned to one underlying capacity

138b. 1) uév KoAd&letv dpO@¢ émoTdueda, Sucatoovvn abTn
gotiv, 1| 8¢ Slayplyvwokely kai avTov Kai  &AAOUG,
owppoovvny (héi men Kkolazein orthdos epistametha,
dikaiosyné hauté estin, héi de diagignoskein kai heauton
kai allous, sophrosyne)

The paired datives fj pév ... T} 8¢ mean that by which we
know how to perform the respective activities. One aspect
is punishing correctly, called justice; the other is
distinguishing oneself and others, called temperance. The
second clause leaves words understood from the first. This
syntactic parallel supports the presentation of two named
functions of the same previously admitted competence.

The next question concludes that justice and temperance
are the same. That conclusion depends on the earlier
identity claims, not just on the parallel form of the clauses.
The discussion then adds civic order through wrongdoers
paying penalties, and political expertise follows. Each step
enlarges the scope of the proposed knowledge, so the
accelerating short responses should be read as substantive
commitments rather than harmless changes of
terminology.

Many titles under the condition of ruling rightly

138c. kai pioe téyvn €oTiv BaOIAIKT), TVPAVVIKY, TOALTIK),
SeomoTikn), oikovoukn, Sikatoodvn, cw@poovvn (kai mia
techné estin basiliké, tyranniké, politike, despotike,
oikonomikée, dikaiosyné, sophrosyneé)

The sentence declares one craft across the royal,
tyrannical, political, master’s and household-manager’s
capacities, justice and temperance. The first adjectives are
feminine because they name kinds of téyvn; the final
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abstract nouns join the same list. Just before this,
masculine titles list their possessors. The change from
people to capacities should not be lost by treating the
whole passage as a string of interchangeable labels.

The preceding questions repeatedly stipulate ordering the
city or household rightly. That condition is essential: the
list is not a finding that every actual king, master or tyrant
is just. The edition notes a parallel with the Statesman’s
unification of several governing knowledges and a
difference over the tyrant. Here the compression leaves
differences of institution and scale largely unexplored
while asserting a common competent activity.

The second half proposes “not shameful”

138d. ovk aicypov mepl TOVTWV unte émecbat Svvaodbat UnNTe
ovuBdirecOat mepl avT@v (ouk aischron peri toutdon méte
hepesthai dynasthai méte symballesthai peri auton)

This is the second branch of Socrates’ extended
comparison: could inability to follow or contribute be
shameful when doctors or craftsmen speak, but not
shameful when judges, kings and the recently listed rulers
do? The words ovk aioxpdv must remain the proposed ‘not
shameful’, rather than being rewritten as a simple positive
question, ‘s it not shameful? The answer rejects that
exemption.

The negative pair prnte ... pnte coordinates inability to
follow and to contribute, returning to the educated lover’s
earlier standard for cultured conversation. He now insists
that having nothing to contribute about such important
matters would indeed be shameful. The response makes
political and ethical competence unavoidable on his own
evaluative terms; it has not yet established that second-
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place conversational competence is sufficient for the
responsibilities that follow.

A household one must not simply hand over

138e. ovk GAAw émTpenTéov 006E T Sevtepelar v TOVTW
EKTEOV, GAA’ aDTOV KoAaoTéov Sikalovta OpO@¢ (ouk alloi
epitrepteon oude ta deutereia en toutoi hekteon, all’ auton
kolasteon dikazonta orthos)

The verbal adjectives in -téov express necessity: the
household must not be entrusted to another, second prizes
must not be held in this matter, and the philosopher must
himself correct, judging rightly. Their impersonal shape
allows the person responsible to be specified through the
surrounding construction. Aiké&{ovta explains the required
manner of correction; the obligation does not authorise
arbitrary punishment.

The condition is that his household be well ordered.
Socrates then extends the responsibility to arbitrations
entrusted by friends and decisions assigned by the city.
Awxitag here means arbitrations, not diet or a way of life;
Slakpivev concerns deciding a matter, distinct from the
earlier Siaytyvwoketv of recognising people’s quality. These
particular obligations sharpen why general admiration
and permanent second place will no longer suffice.

A negative conclusion, followed by silence

139a. IToAdod &pa Sel Huiv, o BEATIoTE, TO QLAoCOQPELV
moAvuaBia Te elvan kod 1) mEPL TAC TEYVAG TPApUOTEL
(pollou ara dei hémin, 0 beltiste, to philosophein
polymathia te einai kai hé peri tas technas pragmateia)

I[ToAAoD o€l is the idiom ‘it is far from’, not a
recommendation that a great quantity is needed. The
conclusion rejects philosophizing as either much learning
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or preoccupation with crafts; it should not be weakened to
the claim that it is not both together. Just before it,
Nyelobat means lead, in contrast with second or third
place, rather than the earlier common sense of think.

The ending does not state a complete positive definition
matching the rejected ones. Instead the wise claimant is
ashamed of what was said before and falls silent, the
unlearned lover agrees, and the company praises the
words. Those reactions complete the dramatic reversal of
the opening. They register acceptance and embarrassment,
while leaving the reader to examine the rapid identities
through which governing responsibility has been made
central to philosophy.
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Lexical index
English headwords

Full articles and shorter records are labelled separately.
Printed locators refer to the matching PDF layout;
electronic links work independently of pagination.

*  Abuse (p. 189) - Register

*  Accomplished (p. 189) - Register
*  Acquire (p. 190) - Register

»  Agree (p. 190) - Register

*  Agree again (p. 190) - Register

 Agreement, recap, and refutation (p.13) - Full
article

*  All(p.191) - Register

*  Always (p. 191) - Register

*  Ambition, anxiety, and display (p. 15) - Full article
*  Ambitiously (p. 191) - Register

*  Anaxagoras (p. 17) - Full article

*  Anaxagoras (p. 192) - Register

*  Answer (p. 192) - Register

*  Anything else than (p. 192) - Register

*  Appear (p. 193) - Register

*  Arbitration (p. 193) - Register

* Asitseems (p. 194) - Register

* Aslongas (p. 194) - Register

* Asmany as possible (p. 194) - Register
*  Ask(p.195) - Register

*  Assign (p. 195) - Register
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At all; to begin with (p. 195) - Register
At any rate (p. 196) - Register

At least; precisely (p. 196) - Register
Athlete (p. 196) - Register

Base (p. 197) - Register

Be a busybody (p. 197) - Register
Be a slave (p. 197) - Register

Be affected (p. 198) - Register

Be ashamed (p. 198) - Register

Be compelled (p. 199) - Register

Be dazzled (p. 199) - Register

Be disposed (p. 199) - Register

Be doubtful (p. 200) - Register

Be eager (p. 200) - Register

Be fitting (p. 200) - Register

Be fitting; ought (p. 201) - Register
Be ignorant (p. 201) - Register

Be ill (p. 201) - Register

Be in earnest (p. 202) - Register

Be in good condition (p. 202) - Register
Be left behind (p. 203) - Register

Be necessary (p. 203) - Register

Be on edge (p. 203) - Register

Be storm-tossed (p. 204) - Register
Be taught (p. 204) - Register

Be temperate (p. 204) - Register

Be unruly (p. 205) - Register

Be well ordered (p. 205) - Register
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Be willing (p. 206) - Register

Beloved (p. 206) - Register

Beneficial (p. 206) - Register

Benefit (p. 207) - Register

Benefit and beneficial learning (p. 19) - Full article
Blush (p. 207) - Register

Body (p. 207) - Register

Boorish (p. 208) - Register

Both (p. 208) - Register

Both, rather, and first: the missing inference (p. 21)
- Full article

Bow (p. 209) - Register
Break the law (p. 209) - Register

Busybody and stooping over things (p.23) - Full
article

Busying oneself with crafts (p. 209) - Register
Buy (p. 210) - Register

Care (p. 210) - Register

Carpenter (p. 210) - Register

Carpenter and carpentry (p. 25) - Full article
Carpentry (p. 211) - Register

Certainly (p. 211) - Register

Circle (p. 211) - Register

Circles, drawing, and inclinations (p.27) - Full
article

City (p. 212) - Register

City, good order, and paying the penalty (p.29) -
Full article
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Claim (p. 212) - Register

Clearly (p. 212) - Register

Come, then (p. 213) - Register

Comely (p. 213) - Register

Companion (p. 214) - Register

Compel (p. 214) - Register

Concede (p. 214) - Register

Concur (p. 215) - Register

Consider (p. 215) - Register

Contend (p. 215) - Register

Contest (p. 216) - Register

Contribute (p. 216) - Register

Contribute a judgment (p. 217) - Register
Craft (p. 217) - Register

Craft and the limits of expertise (p. 31) - Full article
Craftsman (p. 217) - Register

Craftsman and specialist (p. 34) - Full article
Decent (p. 218) - Register

Decent and worthless: judging quality (p. 36) - Full
article

Decide (p. 218) - Register
Deed (p. 218) - Register
Delphi (p. 219) - Register

Delphi, the inscription, and practice (p.38) - Full
article

Desire (p. 219) - Register
Dionysius (p. 220) - Register
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Dionysius and the writing-master’s school (p. 40) -
Full article

Discern in (p. 220) - Register

Discriminating persons and deciding cases (p. 42) -
Full article

Disgrace (p. 220) - Register
Dispute (p. 221) - Register
Dispute a claim (p. 221) - Register
Distinguish (p. 221) - Register

Do wrong (p. 222) - Register
Doctor (p. 222) - Register

Doctor and trainer as judges of measure (p.44) -
Full article

Dog (p. 223) - Register
Drachma (p. 223) - Register
Draw (p. 223) - Register
Earnestness (p. 224) - Register
Educated (p. 224) - Register
Elbow (p. 224) - Register

Enter (p. 225) - Register
Entrust (p. 225) - Register
Esteemed (p. 225) - Register
Even a pig would know (p. 46) - Full article
Event (p. 226) - Register
Exercise (p. 226) - Register
Experience (p. 227) - Register
Experienced (p. 227) - Register
Fall short (p. 227) - Register

337



Fall silent (p. 228) - Register
Far from (p. 228) - Register
Farmer (p. 228) - Register

Farmer, seeds, planting, and sowing (p.48) - Full
article

Father (p. 229) - Register

Few; little (p. 229) - Register

Fight it out (p. 229) - Register

Fine (p. 230) - Register

Fine, beautiful, and shameful (p. 50) - Full article
First; initially (p. 230) - Register

Follow (p. 231) - Register

Follow a discussion (p. 231) - Register

Following an expert and contributing a judgment
(p. 53) - Full article

Food (p. 231) - Register

Food and the amount that benefits (p.55) - Full
article

For (p. 232) - Register
Free (p. 232) - Register

Freedom, education, and being a slave to one
pursuit (p. 57) - Full article

Friend (p. 232) - Register

Friends and entrusted arbitrations (p.59) - Full
article

Full (p. 233) - Register
Go through (p. 233) - Register
Good (p. 233) - Register
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Good and base in the argument about value (p. 61) -
Full article

Good condition (p. 234) - Register
Great (p. 234) - Register

Greek (p. 235) - Register

Grow old (p. 235) - Register
Guess (p. 235) - Register
Gymnastics (p. 236) - Register

Gymnastics and the lover of exercise (p.63) - Full
article

Hand (p. 236) - Register

Handiwork (p. 236) - Register

Happen to (p. 237) - Register

Harshly (p. 237) - Register

Have one’s neck twisted (p. 237) - Register
Health (p. 238) - Register

Hear (p. 238) - Register

Hear clearly (p. 239) - Register

Help (p. 239) - Register

Homer (p. 239) - Register

Homer, the suitors, and the bow (p. 66) - Full article
Horse (p. 240) - Register

Horses, dogs, oxen, and the change of knower
(p. 68) - Full article

House; household (p. 240) - Register

Household and responsibility at home (p. 70) - Full
article

Household manager (p. 240) - Register
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Household manager and the household art (p. 72) -
Full article

Household-management craft (p. 241) - Register
However; though (p. 241) - Register

Imitate (p. 241) - Register

Immoderate (p. 242) - Register

Impossible (p. 242) - Register

In common (p. 243) - Register

In moderation (p. 243) - Register

Inclination (p. 243) - Register

Indicate (p. 244) - Register

Inscription (p. 244) - Register

Ironically (p. 244) - Register

Irony and the two answers (p. 74) - Full article
Judge (p. 245) - Register

Judge rightly (p. 245) - Register

Judgment (p. 245) - Register

Judicial craft (p. 246) - Register

Just person (p. 246) - Register

Justice (p. 247) - Register

Justice, the judge’s knowledge, and judging (p. 76) -
Full article

Justly; properly (p. 247) - Register

King (p. 247) - Register

King and the kingly craft (p. 79) - Full article
Kingly craft (p. 248) - Register

Know (p. 248) - Register

Know how (p. 248) - Register
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Knowing and being ignorant (p. 80) - Full article

Knowing oneself and one’s quality (p.83) - Full
article

Knowledge (p. 249) - Register

Knowledgeable (p. 249) - Register

Labor and much labor (p. 86) - Full article

Labour (p. 250) - Register

Labour thoroughly (p. 250) - Register

Lad (p. 250) - Register

Laugh at (p. 251) - Register

Laughter, blushing, and shame (p. 88) - Full article
Lay hold of (p. 251) - Register

Lead (p. 251) - Register

Leading rather than remaining second (p. 90) - Full
article

Learn (p. 252) - Register

Learn much (p. 252) - Register
Learning and much learning (p. 92) - Full article
Let alone (p. 252) - Register

Let go (p. 253) - Register

Life (p. 253) - Register

Liken (p. 254) - Register

Listener (p. 254) - Register

Look into (p. 254) - Register

Looks (p. 255) - Register

Lose heart (p. 255) - Register

Love of exercise (p. 256) - Register
Lover (p. 256) - Register
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Lover of exercise (p. 256) - Register
Lovers, rival lovers, and the title (p. 95) - Full article
Make best (p. 257) - Register

Making best and the end of a craft (p.97) - Full
article

Man (p. 257) - Register

Man; human being (p. 257) - Register

Many; much (p. 258) - Register

Master (p. 258) - Register

Master and the master’s craft (p. 99) - Full article
Master builder (p. 259) - Register

Master’s craft (p. 259) - Register

Menial (p. 259) - Register

Menial and the contempt for crafts (p.100) - Full
article

Mina (p. 260) - Register

Minae, drachmas, and the price comparison (p. 102)
- Full article

Moderate (p. 260) - Register

Moderation and measure (p. 104) - Full article
Much labour (p. 260) - Register

Much learning (p. 261) - Register

Music and letters (p. 261) - Register

Music and literary culture (p. 107) - Full article
Name (p. 261) - Register

Neck (p. 262) - Register

Nevertheless (p. 262) - Register

No less (p. 263) - Register
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Nudge (p. 263) - Register
Oenopides (p. 109) - Full article
Oenopides (p. 263) - Register
Of no use (p. 264) - Register
Older (p. 264) - Register

One (p. 264) - Register

One, many, and the claim to one craft (p. 110) - Full
article

Oneself (p. 265) - Register
Opinion (p. 265) - Register

Order; manage (p. 265) - Register
Overhear (p. 266) - Register

Ox (p. 266) - Register

Pay the penalty (p. 267) - Register
Peculiar (p. 267) - Register
Pentathlete (p. 267) - Register

Pentathlete and the generalist ideal (p.112) - Full
article

Perplexity (p. 268) - Register

Perplexity and looking another way (p. 115) - Full
article

Philosopher (p. 268) - Register

Philosophize (p. 268) - Register

Philosophy (p. 269) - Register

Philosophy and philosophizing (p. 117) - Full article
Pig (p. 269) - Register

Pilot (p. 269) - Register
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Pilot and entrusting responsibility (p.120) - Full
article

Planting (p. 270) - Register

Political craft (p. 270) - Register

Poorer; inferior (p. 271) - Register

Position; hypothesis (p. 271) - Register

Practise (p. 271) - Register

Praise (p. 272) - Register

Prattle (p. 272) - Register

Prattling and talking nonsense (p. 122) - Full article
Precisely (p. 272) - Register

Precision (p. 273) - Register

Precision and the cost of mastery (p.124) - Full
article

Produce in (p. 273) - Register
Provide (p. 273) - Register
Punish (p. 274) - Register

Punishing rightly and correcting (p.126) - Full
article

Pursue an activity (p. 274) - Register
Pursuit (p. 275) - Register
Quarrel (p. 275) - Register

Quarreling, contention, and love of victory (p. 129)
Full article

Question (p. 275) - Register
Question closely (p. 276) - Register

Questions, answers, and what a thing is (p. 131) -
Full article

Racer (p. 276) - Register
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Racers, wrestlers, and event-specific excellence
(p. 133) - Full article

Rather; more (p. 276) - Register

Reading the text and apparatus (p. 135) - Full article
Reasonable (p. 277) - Register

Recognise; know (p. 277) - Register

Reply (p. 278) - Register

Reputation (p. 278) - Register

Reputation, seeming, and the cultivated audience
(p. 138) - Full article

Rightly (p. 278) - Register

Rival lover (p. 279) - Register

Runner-up (p. 279) - Register

Runner-up: just under the top (p. 140) - Full article
Same (p. 279) - Register

Say; mean (p. 280) - Register

Second (p. 280) - Register

Second prizes (p. 280) - Register

Second prizes and refusing second place (p. 143) -
Full article

See (p. 281) - Register

Seed (p. 281) - Register

Seek (p. 282) - Register

Seem; think (p. 282) - Register
Shameful (p. 282) - Register
Ship (p. 283) - Register

Sickness, health, and the practical choice (p. 145) -
Full article
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Sit (p. 283) - Register
Sleep (p. 283) - Register

Sleep, hunger, thinness, and worries (p. 146)
article

Sleepless (p. 284) - Register

So; accordingly (p. 284) - Register
Socrates (p. 148) - Full article
Socrates (p. 285) - Register

Solon (p. 285) - Register

Solon and learning as one grows old (p. 151)
article

Soul (p. 285) - Register

Sowing (p. 286) - Register

Spend one’s time (p. 286) - Register
Statesman (p. 286) - Register

Statesman and the political craft (p.153) -

article

Stoop over things (p. 287) - Register
Stop (p. 287) - Register

String the bow (p. 288) - Register
Strive for victory (p. 288) - Register
Stuff oneself (p. 288) - Register
Subject of learning (p. 289) - Register
Subjects of learning (p. 155) - Full article
Sufficient; capable (p. 289) - Register
Suitor (p. 289) - Register

Surpass (p. 290) - Register
Surpassingly (p. 290) - Register
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Take pleasure (p. 290) - Register

Take up; understand (p. 291) - Register

Talk nonsense (p. 291) - Register

Tease (p. 292) - Register

Temperance (p. 292) - Register

Temperance as self-knowledge (p. 157) - Full article
Temperate person (p. 292) - Register

The body and good condition (p. 160) - Full article
The ship in a storm (p. 162) - Full article

The sick (p. 293) - Register

The soul as the recipient of learning (p. 163) - Full
article

The top master builder (p. 165) - Full article

The wise man’s silence and the others’ praise
(p- 167) - Full article

The wrestler’s neck (p. 170) - Full article
Then; therefore (p. 293) - Register
There (p. 293) - Register

Thin (p. 294) - Register

Thing; matter (p. 294) - Register

Things in the sky (p. 294) - Register
Things up in the sky (p. 171) - Full article
Think fit (p. 295) - Register

Think over (p. 295) - Register

Think; regard (p. 295) - Register

Think; suppose (p. 296) - Register

Third (p. 296) - Register

Those present (p. 297) - Register
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Tilt (p. 297) - Register

Top (p. 297) - Register

Trainer (p. 298) - Register

True (p. 298) - Register

Try (p. 298) - Register

Tyrannical craft (p. 299) - Register
Tyrant (p. 299) - Register

Tyrant and the surprising identity with the king
(p- 173) - Full article

Understanding (p. 300) - Register

Understanding and handiwork (p. 175) - Full article
Unfed (p. 300) - Register

Unlearned (p. 300) - Register

Unrubbed (p. 301) - Register

Unruliness and breaking the law (p.177) - Full
article

Urge (p. 301) - Register
Useful (p. 301) - Register

Useful and useless: the decisive test (p.179) - Full
article

Useless (p. 302) - Register

Voice (p. 302) - Register

Way (p. 302) - Register

Well (p. 303) - Register

Whether; which of two (p. 303) - Register
Win (p. 304) - Register

Wisdom and the claim to be wiser (p.182) - Full
article
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Wise (p. 304) - Register

Wish (p. 304) - Register

With respect to (p. 305) - Register
Wonder (p. 305) - Register

Words and deeds (p. 184) - Full article
Words; argument (p. 305) - Register
Worry (p. 306) - Register

Worth mentioning (p. 306) - Register
Worthless (p. 307) - Register

Wrestler (p. 307) - Register
Writing-master (p. 307) - Register
Young (p. 308) - Register

Young man (p. 308) - Register

Youths, lads, and the beloved (p. 186) - Full article

Greek words and forms

Greek words and expressions are indexed individually
where the heading gives separate transliterations. The
destination distinguishes dictionary forms from exact
attestations. Order ignores accents for navigation; an
article can appear under more than one Greek term.

ayaB0¢ (agathos) — Good and base in the argument
about value (p. 61)

ayaB0¢ (agathos) — Good (p. 233)

aykwv (ankon) — Elbow (p. 224)

&yvoelv (agnoein) — Knowing and being ignorant
(p- 80)

ayvoéw (agnoed) — Be ignorant (p. 201)

drypowkog (agroikos) — Boorish (p. 208)
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dypvmvog (agrypnos) — Sleep, hunger, thinness,
and worries (p. 146)

dypvmvog (agrypnos) — Sleepless (p. 284)
aywvia (agonia) — Contest (p. 216)

Gywviv (agdonian) — Ambition, anxiety, and
display (p. 15)

aywvidw (agoniad) — Be on edge (p. 203)
adwéw (adiked) — Do wrong (p. 222)

adoAeoyeiv (adoleschein) — Prattling and talking
nonsense (p. 122)

adoleoyéw (adolesched) — Prattle (p. 272)
advvatoc (adynatos) — Impossible (p. 242)

aei (aei) — Reading the text and apparatus (p. 135)
ael (aei) — Always (p. 191)

BNt (athletés) — Athlete (p. 196)

@Olov (athlon) — Racers, wrestlers, and event-
specific excellence (p. 133)

&0Aov (athlon) — Event (p. 226)

&Bvpelv (athymein) — Perplexity and looking
another way (p. 115)

aBvpéw (athymed) — Lose heart (p. 255)

aioxpdg (aischros) — Fine, beautiful, and shameful
(p. 50)

aioypdg (aischros) — Shameful (p. 282)

aioyvveoBar (aischynesthai) — Laughter, blushing,
and shame (p. 88)

aioyvveoBat (aischynesthai) — The wise man’s
silence and the others’ praise (p. 167)

aioyvvopat (aischynomai) — Be ashamed (p. 198)
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akoAaotaivewy (akolastainein) — Unruliness and
breaking the law (p. 177)

akolootaivw (akolastaind) — Be unruly (p. 205)
axovw (akoud) — Hear (p. 238)

akpipelor (akribeia) — Precision and the cost of
mastery (p. 124)

axpipela (akribeia) — Precision (p. 273)

oxppo¢ (akribds) — Precision and the cost of
mastery (p. 124)

axppa¢ (akribos) — Precisely (p. 272)
axkpootn¢ (akroatés) — Listener (p. 254)

dkpog (akros) — The top master builder (p. 165)
Gikpog (akros) — Top (p. 297)

&AnO1c (alethés) — True (p. 298)

aAAog (allos) — Anything else than (p. 192)

auadnc (amathés) — Learning and much learning
(p. 92)

auabng (amathés) — The wise man’s silence and
the others’ praise (p. 167)

apadng (amathés) — Unlearned (p. 300)

duetpoc (ametros) — Moderation and measure
(p. 104)

Gipuetpog (ametros) — Immoderate (p. 242)
aueyvoéw (amphignoed) — Be doubtful (p. 200)

Gueopntéw (amphisbéted) — Dispute a claim
(p. 221)

apeotepol (amphoteroi) — Both, rather, and first:
the missing inference (p. 21)

auedotepog (amphoteros) — Both (p. 208)
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avaykdl{w (anankazo) — Be compelled (p. 199)
AvaEayopoc (Anaxagoras) — Anaxagoras (p. 17)
Avo€ayopog (anaxagoras) — Anaxagoras (p. 192)
avnp (anér) — Man (p. 257)

vBpwmog (anthropos) — Man; human being
(p. 257)

&vopoloyeioBat (anomologeisthai) — Agreement,
recap, and refutation (p. 13)

&vopoloyéopal (anomologeomai) — Agree again
(p. 190)

avtepaotg (anterastés) — Lovers, rival lovers, and
the title (p. 95)

avtepaotg (anterastés) — Rival lover (p. 279)
a&loloyoc (axiologos) — Worth mentioning (p. 306)
&&10w (axiod) — Think fit (p. 295)

amewkdlw (apeikazo) — Liken (p. 254)

amokpiveoBot  (apokrinesthai) —  Questions,
answers, and what a thing is (p. 131)

amokpivopat (apokrinomai) — Reply (p. 278)
amokplolg (apokrisis) — Answer (p. 192)
amoAeimopan (apoleipomai) — Be left behind (p. 203)

amopia (aporia) — Perplexity and looking another
way (p. 115)

amopia (aporia) — Perplexity (p. 268)
&pa (ara) — Then; therefore (p. 293)

apxLtékTwv (architekton) — The top master builder
(p. 165)

apxLTékTv (architekton) — Master builder (p. 259)
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&o0Oevelv (asthenein) — Sickness, health, and the
practical choice (p. 145)

&oBevéw (asthened) — Be ill (p. 201)

doltog (asitos) — Sleep, hunger, thinness, and
worries (p. 146)

&ottog (asitos) — Unfed (p. 300)

aokelv (askein) — Delphi, the inscription, and
practice (p. 38)

tokéw (asked) — Practise (p. 271)

atppng (atribés) — The wrestler’s neck (p. 170)
atppng (atribés) — Unrubbed (p. 301)

avTobL (autothi) — There (p. 293)

avTov &yvoeiv (hauton agnoein) — Knowing oneself
and one’s quality (p. 83)

avTOG (autos) — One, many, and the claim to one
craft (p. 110)

avTOG (autos) — Same (p. 279)
a@inp (aphiémi) — Let go (p. 253)

aypeloc (achreios) — Useful and wuseless: the
decisive test (p. 179)

aypelog (achreios) — Of no use (p. 264)

dypnotog (achréstos) — Useful and useless: the
decisive test (p. 179)

drypnotoc (achréstos) — Useless (p. 302)

Bavavoog (banausos) — Menial and the contempt
for crafts (p. 100)

B&vavooc (banausos) — Menial (p. 259)

Baowhevg (basileus) — King and the kingly craft
(p- 79)
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Baolhevg (basileus) — King (p. 247)

Baowlikn| (basilike) — King and the kingly craft
(p-79)

BaotAwk) (basilike) — Kingly craft (p. 248)

BéATiotog (beltistos) — Making best and the end of
a craft (p. 97)

BeAtiotovg moléw (beltistous poied) — Make best
(p- 257)

Biog (bios) — Life (p. 253)
Bonbéw (boéthed) — Help (p. 239)
BovAopat (boulomai) — Wish (p. 304)

Bodg (bous) — Horses, dogs, oxen, and the change of
knower (p. 68)

Bod¢ (bous) — Ox (p. 266)
y&p (gar) — For (p. 232)
ye (ge) — At least; precisely (p. 196)

yewpyog (gedrgos) — Farmer, seeds, planting, and
sowing (p. 48)

yewpyoc (gedrgos) — Farmer (p. 228)

ynp&okew (géraskein) — Solon and learning as one
grows old (p. 151)

ynp&okw (gérasko) — Grow old (p. 235)

yiyvwokewy (gigndoskein) — Knowing and being
ignorant (p. 80)

yiyvwokw (gignosko) — Recognise; know (p. 277)

yvoun (gnomé) — Following an expert and
contributing a judgment (p. 53)

yvoun (gnomé) — Judgment (p. 245)
yoUv (goun) — At any rate (p. 196)
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yp&ppa (gramma) — Delphi, the inscription, and
practice (p. 38)

yp&upa (gramma) — Inscription (p. 244)

VPOUUaTIOTG (grammatistés) — Dionysius and the
writing-master’s school (p. 40)

VPOUUOTIOTG (grammatistés) — Writing-master
(p- 307)
yp&gew (graphein) — Circles, drawing, and

inclinations (p. 27)

yp&@w (grapho) — Draw (p. 223)

yvpvéotov (gymnasion) — Labor and much labor
(p- 86)

yvpvéotov (gymnasion) — Exercise (p. 226)

YOpVaoTIKY] (gymnastiké) — Gymnastics and the
lover of exercise (p. 63)

YOUVOOTIKY) (gymnastiké) — Gymnastics (p. 236)
5€l (dei) — Be necessary (p. 203)

Agl@oi (Delphoi) — Delphi, the inscription, and
practice (p. 38)

Aghol (delphoi) — Delphi (p. 219)

8eomoTtng (despotés) — Master and the master’s
craft (p. 99)

Seomonc (despotés) — Master (p. 258)

8eomoTikY) (despotiké) — Master and the master’s
craft (p. 99)

8eomoTikY) (despotiké) — Master’s craft (p. 259)
devtepeia (deutereia) — Second prizes (p. 280)

8evtepog (deuteros) — Second prizes and refusing
second place (p. 143)
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Sevtepog (deuteros) — Second (p. 280)

Snuovpyog  (démiourgos) — Craftsman and
specialist (p. 34)

Snuovpyog (démiourgos) — Craftsman (p. 217)
Slaxyiyvwokely  (diagignoskein) — Discriminating
persons and deciding cases (p. 42)

Stayyvwokw (diagignoskd) — Distinguish (p. 221)
Staywvilopot (diagonizomai) — Contend (p. 215)
Siouta (diaita) — Friends and entrusted arbitrations
(p- 59)

Slouta (diaita) — Arbitration (p. 193)

Stakeon (diakeimai) — Be disposed (p. 199)

Stokpivewv (diakrinein) — Discriminating persons
and deciding cases (p. 42)

Slokpivw (diakrind) — Decide (p. 218)

Stopdyopon (diamachomai) — Fight it out (p. 229)
Slamovéw (diaponed) — Labour thoroughly (p. 250)
Slatpipw (diatribo) — Spend one’s time (p. 286)

Slapepoviwg  (diapherontds) —  Surpassingly
(p. 290)

818&okeob (didaskesthai) — Solon and learning as
one grows old (p. 151)

S16&okw (didaskd) — Be taught (p. 204)
Stépyopat (dierchomai) — Go through (p. 233)
SlepwTdw (dierdtad) — Question closely (p. 276)

Swa&lewwv  (dikazein) — Justice, the judge’s
knowledge, and judging (p. 76)

Sik&lw (dikazo) — Judge rightly (p. 245)
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Sikaxiog (dikaios) — Justice, the judge’s knowledge,
and judging (p. 76)
8ikaiog (dikaios) — Just person (p. 246)

Swatoovvn (dikaiosyné) — Justice, the judge’s
knowledge, and judging (p. 76)

Sikatoovvn (dikaiosyné) — Justice (p. 247)
Swaiwg (dikaids) — Justly; properly (p. 247)

Sikaotng (dikastés) — Justice, the judge’s
knowledge, and judging (p. 76)

Sikaotng (dikastés) — Judge (p. 245)

Siootikn (dikastike) — Justice, the judge’s
knowledge, and judging (p. 76)

SikaoTikn (dikastike) — Judicial craft (p. 246)

8iknv St86vat (dikeén didonai) — City, good order,
and paying the penalty (p. 29)

8iknv Sidwpt (dikén didomi) — Pay the penalty
(p. 267)

Sloketv (dioikein) — City, good order, and paying
the penalty (p. 29)

Slokéw (dioiked) — Order; manage (p. 265)

Awovbolog (Dionysios) — Dionysius and the writing-
master’s school (p. 40)

Alovvolocg (dionysios) — Dionysius (p. 220)

Sokelv (dokein) — Reputation, seeming, and the
cultivated audience (p. 138)

Sokéw (doked) — Seem; think (p. 282)

80¢x (doxa) — Reputation, seeming, and the
cultivated audience (p. 138)

80&a (doxa) — Opinion (p. 265)
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80&a (doxa) — Reputation (p. 278)

Sovievew (douleuein) — Freedom, education, and
being a slave to one pursuit (p. 57)

SovAevw (douleud) — Be a slave (p. 197)

Spayun (drachmé) — Minae, drachmas, and the
price comparison (p. 102)

Spaypn (drachmé) — Drachma (p. 223)

8popevg (dromeus) — Racers, wrestlers, and event-
specific excellence (p. 133)

8popevg (dromeus) — Racer (p. 276)

eovTov ytyvwokev (heauton gignoskein) — Knowing
oneself and one’s quality (p. 83)

eavtod (heautou) — Oneself (p. 265)

€ykhlolg  (enklisis) — Circles, drawing, and
inclinations (p. 27)

éykAlolg (enklisis) — Inclination (p. 243)

£€0¢A\w (etheld) — Be willing (p. 206)

el6éval (eidenai) — Knowing and being ignorant
(p. 80)

€ikd¢g (eikos) — Reasonable (p. 277)

elpwveia (eironeia) — Irony and the two answers
(p- 74)

elpwVIK®C (eironikos) — Irony and the two answers
(p- 74)

elpwVIK®C (eironikos) — Ironically (p. 244)

sfq (heis) — One, many, and the claim to one craft
(p. 110)

ei¢ (heis) — One (p. 264)

ei¢ kowov (eis koinon) — In common (p. 243)
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eloépyopat (eiserchomai) — Enter (p. 225)
ékmAnoow (ekplésso) — Be dazzled (p. 199)

é\evBepog (eleutheros) — Freedom, education, and
being a slave to one pursuit (p. 57)

é\evBepog (eleutheros) — Free (p. 232)

“EAANV (hellén) — Greek (p. 235)

éumelpio (empeiria) — Experience (p. 227)
éumelpog (empeiros) — Experienced (p. 227)
gumipmAnu (empimplémi) — Stuff oneself (p. 288)
éumoléw (empoied) — Produce in (p. 273)
év8eikvupt (endeiknymi) — Indicate (p. 244)

évdelkvival (endeiknynai) — Ambition, anxiety, and
display (p. 15)

€vvoew (ennoed) — Think over (p. 295)
évopd&w (enorad) — Discern in (p. 220)

évtelvewv (enteinein) — Homer, the suitors, and the
bow (p. 66)

évtelvw (enteind) — String the bow (p. 288)

énmavelv (epainein) — The wise man’s silence and
the others’ praise (p. 167)

énawvew (epained) — Praise (p. 272)

émokolovBelv (epakolouthein) — Following an
expert and contributing a judgment (p. 53)

énakolovBéw (epakolouthed) — Follow (p. 231)
énakovw (epakoud) — Overhear (p. 266)

émeoBat (hepesthai) — Following an expert and
contributing a judgment (p. 53)

émyeltv (epigelan) — Laughter, blushing, and
shame (p. 88)
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ényeldw (epigelad) — Laugh at (p. 251)

émiewkng (epieikés) — Youths, lads, and the beloved
(p. 186)

énelkng (epieikés) — Comely (p. 213)
émBvpéw (epithymed) — Desire (p. 219)
émikAivw (epiklind) — Tilt (p. 297)

émpérela (epimeleia) — Care (p. 210)
énioTopat (epistamai) — Know how (p. 248)

éniotoBo (epistasthai) — Knowing and being
ignorant (p. 80)

EmoTNun (epistémeé) — Knowing and being ignorant
(p. 80)

énloTun (epistémé) — Knowledge (p. 249)
EMOTNUWV (epistemon) — Knowledgeable (p. 249)
et 6evpa (epitedeuma) — Pursuit (p. 275)
émtnbevw (epitedeud) — Pursue an activity (p. 274)

émutpémewy (epitrepein) — Pilot and entrusting
responsibility (p. 120)

EMTPETW (epitrepd) — Entrust (p. 225)
é¢nopot (hepomai) — Follow a discussion (p. 231)

épaotng (erastés) — Lovers, rival lovers, and the
title (p. 95)

épaoTng (erastés) — Lover (p. 256)
€pyov (ergon) — Words and deeds (p. 184)
épyov (ergon) — Deed (p. 218)

épilew (erizein) — Quarreling, contention, and love
of victory (p. 129)

épilw (erizo) — Quarrel (p. 275)
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éplg (eris) — Quarreling, contention, and love of
victory (p. 129)

€p1g (eris) — Dispute (p. 221)

¢puBpldrv (erythrian) — Laughter, blushing, and
shame (p. 88)

¢puBpLdw (erythriad) — Blush (p. 207)

épwtdv (erotan) — Questions, answers, and what a
thing is (p. 131)

EpWTaw (erotad) — Ask (p. 195)
EpWTNHa (erotéma) — Question (p. 275)

EpwTwHEVOV (erotdomenon) — Reading the text and
apparatus (p. 135)

€t1aipog (hetairos) — Companion (p. 214)
eb (eu) — Well (p. 303)

eb éyew (eu echein) — The body and good condition
(p. 160)

eb €y (eu echo) — Be in good condition (p. 202)

evdokpog (eudokimos) — Youths, lads, and the
beloved (p. 186)

e080k1pog (eudokimos) — Esteemed (p. 225)

eveia (euexia) — The body and good condition
(p. 160)

evetia (euexia) — Good condition (p. 234)
épamrtopat (ephaptomai) — Lay hold of (p. 251)
€wg &v (heds an) — As long as (p. 194)

Ttéw (zéted) — Seek (p. 282)

nNyelobot (hégeisthai) — Leading rather than
remaining second (p. 90)

nyéopat (hégeomai) — Lead (p. 251)
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nyéopat (hégeomai) — Think; regard (p. 295)
Nnéopat (hedomai) — Take pleasure (p. 290)
Bovpdlw (thaumazo) — Wonder (p. 305)

latpog (iatros) — Doctor and trainer as judges of
measure (p. 44)

lotpog (iatros) — Doctor (p. 222)

i6éa (idea) — Youths, lads, and the beloved (p. 186)
i6¢a (idea) — Looks (p. 255)

{810¢ (idios) — Peculiar (p. 267)

ikavdg (hikanos) — Sufficient; capable (p. 289)

inmog (hippos) — Horses, dogs, oxen, and the
change of knower (p. 68)

inmog (hippos) — Horse (p. 240)

kaBevdewv (katheudein) — Sleep, hunger, thinness,
and worries (p. 146)

kaBevSw (katheudo) — Sleep (p. 283)
ka&Onpon (kathémai) — Sit (p. 283)

koAoc (kalos) — Fine, beautiful, and shameful
(p- 50)

kaAo¢ (kalos) — Fine (p. 230)

kapvev (kamnein) — Sickness, health, and the

practical choice (p. 145)
K&Uvw (kamno) — The sick (p. 293)
k&v DV (kan hyn) — Even a pig would know (p. 46)

k&v vv (kan hyn) — Reading the text and apparatus
(p. 135)

kata (kata) — With respect to (p. 305)
katokovw (katakoud) — Hear clearly (p. 239)
KWéw (kined) — Nudge (p. 263)
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koA&lew (kolazein) — Punishing rightly and
correcting (p. 126)

koA&lw (kolazo) — Punish (p. 274)
kt&opot (ktaomai) — Acquire (p. 190)

kvBepvtng (kybernétés) — Pilot and entrusting
responsibility (p. 120)

kvBepvnng (kybernétés) — Pilot (p. 269)

kVkAog (kyklos) — Circles, drawing, and inclinations
(p- 27)

kvkAog (kyklos) — Circle (p. 211)

kunitalewv (kyptazein) — Busybody and stooping
over things (p. 23)

kuntTélw (kyptazo) — Stoop over things (p. 287)

kbwv (kyon) — Horses, dogs, oxen, and the change
of knower (p. 68)

kVwv (kyon) — Dog (p. 223)
Aéyw (lego) — Say; mean (p. 280)
Aeimopon (leipomai) — Fall short (p. 227)

Aentdg (leptos) — Sleep, hunger, thinness, and
worries (p. 146)

Aentdg (leptos) — Thin (p. 294)

Adyog (logos) — Words and deeds (p. 184)

Ad0yog (logos) — Words; argument (p. 305)
Aowdopéw (loidored) — Abuse (p. 189)

pédnpa (mathéma) — Subjects of learning (p. 155)
p&Onua (mathéma) — Subject of learning (p. 289)

pobfpata (mathémata) — Subjects of learning
(p. 155)
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p&AAov (mallon) — Both, rather, and first: the
missing inference (p. 21)

paAAov (mallon) — Rather; more (p. 276)

povBavewy (manthanein) — Learning and much
learning (p. 92)

povB&vw (manthano) — Learn (p. 252)
peyoc (megas) — Great (p. 234)

pewpdklov (meirakion) — Youths, lads, and the
beloved (p. 186)

pewpdkiov (meirakion) — Lad (p. 250)
pévtol (mentoi) — However; though (p. 241)

pépva (merimna) — Sleep, hunger, thinness, and
worries (p. 146)

peEPva (merimna) — Worry (p. 306)

HeoTog (mestos) — Full (p. 233)

HeTEwpPOC (metedros) — Things up in the sky (p. 171)
petéwpog (metedros) — Things in the sky (p. 294)

Hétplog (metrios) — Moderation and measure
(p. 104)

pETplog (metrios) — Moderate (p. 260)

petpiwg (metrios) — Moderation and measure
(p. 104)

petpiwg (metrios) — In moderation (p. 243)

pétpov (metron) — Moderation and measure
(p- 104)

u1 6Tt (mé hoti) — Let alone (p. 252)
ppéopat (mimeomai) — Imitate (p. 241)

pv& (mna) — Minae, drachmas, and the price
comparison (p. 102)
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pv& (mna) — Mina (p. 260)

pvnompe (mnéstér) — Homer, the suitors, and the
bow (p. 66)

pvnomp (mnéstér) — Suitor (p. 289)

povolkn (mousiké) — Music and literary culture
(p. 107)

povoikn (mousiké) — Music and letters (p. 261)
poxOnpoc (mochthéros) — Decent and worthless:
judging quality (p. 36)

pox6npoc (mochthéros) — Worthless (p. 307)

vadg (naus) — The ship in a storm (p. 162)

vadg (naus) — Ship (p. 283)

veaviag (neanias) — Young man (p. 308)

véog (neos) — Youths, lads, and the beloved (p. 186)
véog (neos) — Young (p. 308)

Vik&w (nikad) — Win (p. 304)

Vopi¢w (nomizd) — Consider (p. 215)

Eupp&Alopot  (xymballomai) — Contribute a
judgment (p. 217)

otda (oida) — Know (p. 248)

oikelobot (oikeisthai) — City, good order, and
paying the penalty (p. 29)

oikéw (oiked) — Be well ordered (p. 205)

oikia (oikia) — Household and responsibility at
home (p. 70)

oikix (oikia) — House; household (p. 240)

oikovopkn (oikonomiké) — Household manager
and the household art (p. 72)
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0{KOVOHIKN (oikonomike) — Household-
management craft (p. 241)

oikovopog (oikonomos) — Household manager and
the household art (p. 72)

oikovopog (oikonomos) — Household manager
(p- 240)

Oivomiéng (Oinopidés) — Oenopides (p. 109)
Oivomiéng (oinopidés) — Oenopides (p. 263)
o{opoat (oiomai) — Think; suppose (p. 296)
OAlyoc (oligos) — Few; little (p. 229)

‘Ounpog (Homeéros) — Homer, the suitors, and the
bow (p. 66)

‘Ounpog (homeros) — Homer (p. 239)

opoloyetv (homologein) — Agreement, recap, and
refutation (p. 13)

Opoloyéw (homologed) — Agree (p. 190)

6veldog (oneidos) — Menial and the contempt for
crafts (p. 100)

6veldog (oneidos) — Disgrace (p. 220)
6vopa (onoma) — Name (p. 261)
op&w (horad) — See (p. 281)

0pO®¢ (orthds) — Punishing rightly and correcting
(p- 126)

0pO®¢ (orthds) — Rightly (p. 278)

oV pnv &AA& (ou mén alla) — Nevertheless (p. 262)
obv (oun) — So; accordingly (p. 284)

ovy NTTov (ouch hétton) — No less (p. 263)
moudedw (paideud) — Educated (p. 224)
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moudik& (paidika) — Youths, lads, and the beloved
(p. 186)

mouSik& (paidika) — Beloved (p. 206)

noSotpiPng (paidotribés) — Doctor and trainer as
judges of measure (p. 44)

modoTpifng (paidotribés) — Trainer (p. 298)

noAototng (palaistes) — Racers, wrestlers, and
event-specific excellence (p. 133)

noAototng (palaistés) — Wrestler (p. 307)
mévv (pany) — Certainly (p. 211)

noapokelevecbat (parakeleuesthai) — Delphi, the
inscription, and practice (p. 38)

mopoakelevopat (parakeleuomai) — Urge (p. 301)

napoavopelv  (paranomein) — Unruliness and
breaking the law (p. 177)

mopovopéw (paranomed) — Break the law (p. 209)
mépeyt (pareimi) — Those present (p. 297)

oG (pas) — All (p. 191)

n&oyw (pascho) — Be affected (p. 198)

not)p (patér) — Father (p. 229)

o (paud) — Stop (p. 287)

nelpaopat (peiraomai) — Try (p. 298)

mévtaBAog (pentathlos) — Pentathlete and the
generalist ideal (p. 112)

mévtaBAoc (pentathlos) — Pentathlete (p. 267)
miepielt (perieimi) — Surpass (p. 290)

ToLelv (poiein) — Making best and the end of a craft
(p-97)
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moAL (polis) — City, good order, and paying the
penalty (p. 29)

moALg (polis) — City (p. 212)

moATikY| (politike) — Statesman and the political
craft (p. 153)

ToALTIKY| (politike) — Political craft (p. 270)

ToALTIkAg (politikos) — Statesman and the political
craft (p. 153)

TOALTIKAG (politikos) — Statesman (p. 286)

moA)loi (polloi) — One, many, and the claim to one
craft (p. 110)

ToAA0D 8¢el (pollou dei) — Far from (p. 228)

moAvpaOelv (polymathein) — Learning and much
learning (p. 92)

mMoAVpaBOEw (polymathed) — Learn much (p. 252)

moAvpaBio (polymathia) — Learning and much
learning (p. 92)

moAvpaBio (polymathia) — Much learning (p. 261)
moAvmovia (polyponia) — Labor and much labor
(p. 86)

moAvmovia (polyponia) — Much labour (p. 260)

ToAvTIpayHovely  (polypragmonein) — Busybody
and stooping over things (p. 23)

ToAVTIpayovEw (polypragmoned) — Be a busybody
(p- 197)

ToAVG (polys) — Many; much (p. 258)

movnpog (ponéros) — Good and base in the
argument about value (p. 61)

Tovnpo¢ (ponéros) — Base (p. 197)
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Tévog (ponos) — Labor and much labor (p. 86)
mévog (ponos) — Labour (p. 250)

notepov (poteron) — Whether; which of two
(p. 303)

npayuo (pragma) — Thing; matter (p. 294)

npaypateia (pragmateia) — Busybody and stooping
over things (p. 23)

npayulateia (pragmateia) — Busying oneself with
crafts (p. 209)

npéopuc (presbys) — Older (p. 264)

npiapan (priamai) — Buy (p. 210)

npiaoBon (priasthai) — Minae, drachmas, and the
price comparison (p. 102)

mpoBvpeopat (prothymeomai) — Be eager (p. 200)
npooovayk&lw (prosanankazo) — Compel (p. 214)
mpoonkw (prosékd) — Be fitting (p. 200)
mpoonailw (prospaizo) — Tease (p. 292)

npoomolelobat (prospoieisthai) — Wisdom and the
claim to be wiser (p. 182)

mpoomoléopal (prospoieomai) — Claim (p. 212)
TPOOT&OOW (prostassd) — Assign (p. 195)

TpooT&TTEWY (prostattein) — Leading rather than
remaining second (p. 90)

TPooPEPw (prospherd) — Provide (p. 273)

mpoTtepov (proteron) — Both, rather, and first: the
missing inference (p. 21)

np®Tog (protos) — Second prizes and refusing
second place (p. 143)

TP®TOC (protos) — First; initially (p. 230)
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oa@®¢ (saphos) — Clearly (p. 212)

owydv (sigan) — The wise man’s silence and the
others’ praise (p. 167)

oly&w (sigad) — Fall silent (p. 228)

owtioe (sitia) — Food and the amount that benefits
(p- 55)

oltiov (sition) — Food and the amount that benefits
(p- 55)

ottiov (sition) — Food (p. 231)

okoTielv (skopein) — Perplexity and looking another
way (p. 115)

okoTéw (skoped) — Look into (p. 254)

LOoAwv (Solon) — Solon and learning as one grows
old (p. 151)

ZOoAwv (solon) — Solon (p. 285)

0o@0o¢ (sophos) — Wisdom and the claim to be
wiser (p. 182)

000G (sophos) — Wise (p. 304)

copwtatoC (sophotatos) — Wisdom and the claim
to be wiser (p. 182)

coPwTePOG (sophoteros) — Wisdom and the claim
to be wiser (p. 182)

onéppa (sperma) — Farmer, seeds, planting, and
sowing (p. 48)

onéppa (sperma) — Seed (p. 281)

onmop& (spora) — Farmer, seeds, planting, and
sowing (p. 48)

omopd& (spora) — Sowing (p. 286)
omovS&lw (spoudazd) — Be in earnest (p. 202)

370



omovdn (spoudé) — Earnestness (p. 224)

oVyXwpPEev (synchorein) — Agreement, recap, and
refutation (p. 13)

ovyYwpEw (synchored) — Concede (p. 214)

ovup&AAecBat (symballesthai) — Following an
expert and contributing a judgment (p. 53)

ovppaAiopat (symballomai) — Contribute (p. 216)
oOp@ML (symphémi) — Concur (p. 215)

ovveolg (synesis) — Understanding and handiwork
(p. 175)

ovveolg (synesis) — Understanding (p. 300)
Lwkp&tn¢ (Sokratés) — Socrates (p. 148)
Lwkp&TN¢ (sokratés) — Socrates (p. 285)

o®pa (soma) — The body and good condition
(p. 160)

o®po (soma) — Body (p. 207)

ow@povelv (sophronein) — Temperance as self-
knowledge (p. 157)

owWPPOVEW (sophroned) — Be temperate (p. 204)

ow@poovvn (sophrosyné) — Temperance as self-
knowledge (p. 157)

ow@pPoovvY (sophrosyné) — Temperance (p. 292)

ocw@pwv (sophron) — Temperance as self-
knowledge (p. 157)

ow@pwv (sdphron) — Temperate person (p. 292)

T Sevtepela (ta deutereia) — Second prizes and
refusing second place (p. 143)

T petéwpa (ta metedora) — Things up in the sky
(p-171)
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TavTOV (tauton) — One, many, and the claim to one
craft (p. 110)

TekTOVIKY] (tektoniké) — Carpenter and carpentry
(p- 25)

TekTovikT) (tektoniké) — Carpentry (p. 211)

TékTwV (tekton) — Carpenter and carpentry (p. 25)
TékTwV (tekton) — Carpenter (p. 210)

Téyvn (techné) — Craft and the limits of expertise
(p. 31)

Téyvn (techné) — Craft (p. 217)

v &pxnv (tén archén) — At all; to begin with
(p. 195)

Tl éoTwv (ti estin) — Questions, answers, and what a
thing is (p. 131)

T6fov (toxon) — Homer, the suitors, and the bow
(p. 66)

T0%0V (toxon) — Bow (p. 209)

Tom&{w (topazd) — Guess (p. 235)

TpoxnAilecBou (trachelizesthai) — The wrestler’s
neck (p. 170)
TparynAifopot (trachélizomai) — Have one’s neck

twisted (p. 237)

Tp&yxnAog (trachélos) — The wrestler’s neck (p. 170)
TpbdrynAocg (trachélos) — Neck (p. 262)

Tpitog (tritos) — Third (p. 296)

Tpomog (tropos) — Way (p. 302)

TUyX&vw (tynchand) — Happen to (p. 237)

TUPoVVIKY| (tyrannike) — Tyrant and the surprising
identity with the king (p. 173)
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TupavviKN (tyranniké) — Tyrannical craft (p. 299)

Topavvog (tyrannos) — Tyrant and the surprising
identity with the king (p. 173)

TUpaVYOG (tyrannos) — Tyrant (p. 299)

vyela (hygeia) — Sickness, health, and the practical
choice (p. 145)

vyeia (hygeia) — Health (p. 238)

vmakpog (hypakros) — Runner-up: just under the
top (p. 140)

vmakpog (hypakros) — Runner-up (p. 279)

vnoBeolc (hypothesis) — Quarreling, contention,
and love of victory (p. 129)

vmoBeolc (hypothesis) — Position; hypothesis
(p. 271)

vmoAappfévw  (hypolamband) — Take up;

understand (p. 291)

¢ (hys) — Even a pig would know (p. 46)

¢ (hys) — Pig (p. 269)

¢@aivopoat (phainomai) — Appear (p. 193)
@adAog (phaulos) — Poorer; inferior (p. 271)
@épe 61 (phere dé) — Come, then (p. 213)

@ oyvpvaotn (philogymnastés) — Gymnastics and
the lover of exercise (p. 63)

@uoyvpvaotn (philogymnastés) — Lover of
exercise (p. 256)

@uoyvpvaoTtia (philogymnastia) — Gymnastics and
the lover of exercise (p. 63)

@uoyvpvaoTtia (philogymnastia) — Love of exercise
(p. 256)
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@Liovikelv (philonikein) — Quarreling, contention,
and love of victory (p. 129)

@ ovIkéw (philoniked) — Strive for victory (p. 288)
@ilog (philos) — Friends and entrusted arbitrations
(p. 59)

@i\og (philos) — Friend (p. 232)

@ oco@éw (philosophed) — Philosophy and
philosophizing (p. 117)

@\ ocopéw (philosophed) — Philosophize (p. 268)
¢@uoco@iac  (philosophia) — Philosophy and
philosophizing (p. 117)

@ ooco@ia (philosophia) — Philosophy (p. 269)

@W\oco@og (philosophos) — Philosophy and
philosophizing (p. 117)

@\6co@oc (philosophos) — Philosopher (p. 268)

@OTIHWG (philotimds) — Ambition, anxiety, and
display (p. 15)

QU OTIPWG (philotimos) — Ambitiously (p. 191)

@Avapelv  (phlyarein) — Prattling and talking
nonsense (p. 122)

@Avapéw (phlyared) — Talk nonsense (p. 291)

@vTevolg (phyteusis) — Farmer, seeds, planting, and
sowing (p. 48)

@VTevolg (phyteusis) — Planting (p. 270)
@wv1) (phoné) — Voice (p. 302)
xoAen®¢ (chalepos) — Harshly (p. 237)

xoplelc (charieis) — Reputation, seeming, and the
cultivated audience (p. 138)

xoplelc (charieis) — Accomplished (p. 189)
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XeWW&leobat (cheimazesthai) — The ship in a storm
(p- 162)

YeW&lopot (cheimazomai) — Be storm-tossed
(p. 204)

xelp (cheir) — Hand (p. 236)

xewpovpyia (cheirourgia) — Understanding and

handiwork (p. 175)
xepovpyia (cheirourgia) — Handiwork (p. 236)
xpn (chré) — Be fitting; ought (p. 201)

XpNoog (chrésimos) — Useful and useless: the
decisive test (p. 179)

xpnotpog (chrésimos) — Useful (p. 301)

XPNoTo¢ (chréstos) — Decent and worthless: judging
quality (p. 36)

XPNoTog (chréstos) — Decent (p. 218)

Ppoyn (psyché) — The soul as the recipient of
learning (p. 163)

Poyn (psyché) — Soul (p. 285)
¢ €otke (hos eoike) — As it seems (p. 194)

w¢ mAgloTog (hos pleistos) — As many as possible
(p. 194)

w@elelv  (0phelein) — Benefit and beneficial
learning (p. 19)

w@eréw (0pheled) — Benefit (p. 207)

w@éApog (ophelimos) — Benefit and beneficial
learning (p. 19)

w@eApog (ophelimos) — Beneficial (p. 206)

(Bodg) (bous) — Reading the text and apparatus
(p. 135)
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Passage index

The following routes include both direct attestations and
articles discussing the passage. Ranges are expanded into
the sections they cover; the destinations explain their
exact relevance.

132a

Full articles. Anaxagoras (p.17) - Dionysius and the
writing-master’s school (p.40) - Lovers, rival lovers, and
the title (p. 95) - Quarreling, contention, and love of victory
(p- 129) - Youths, lads, and the beloved (p. 186)

Register. Anaxagoras (p.192) - Appear (p.193) - Comely
(p- 213) - Dionysius (p.220) - Enter (p.225) - Esteemed
(p. 225) - Father (p. 229) - Happen to (p. 237) - Hear clearly
(p- 239) - However; though (p.241) - Lad (p. 250) - Looks
(p. 255) - Lover (p.256) - Quarrel (p.275) - See (p.281) -
There (p. 293) - Writing-master (p. 307) - Young (p. 308)

Phrase glosses. A school entered, a topic only inferred
(p. 309)

132b

Full articles. Circles, drawing, and inclinations (p. 27) -
Oenopides (p. 109) - Philosophy and philosophizing (p. 117)
- Prattling and talking nonsense (p. 122) - Things up in the
sky (p. 171)

Register. At any rate (p. 196) - Be in earnest (p. 202) - Circle
(p.- 211) - Draw (p.223) - Earnestness (p.224) - Elbow
(p. 224) - Fine (p. 230) - For (p. 232) - Great (p. 234) - Hand
(p. 236) - Imitate (p.241) - Inclination (p.243) - Nudge
(p. 263) - Oenopides (p. 263) - Philosophize (p. 268) - Prattle
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(p. 272) - Sit (p. 283) - Talk nonsense (p. 291) - Things in the
sky (p. 294) - Tilt (p. 297)

Phrase glosses. Two lads, two hands, and an interrupted
sentence (p. 310)

132c

Full articles. Lovers, rival lovers, and the title (p.95) -
Sleep, hunger, thinness, and worries (p.146) - Socrates
(p. 148) - The wrestler’s neck (p. 170)

Register. Answer (p.192) - Harshly (p. 237) - Have one’s
neck twisted (p.237) - Hear (p.238) - Life (p.253) -
Philosophy (p.269) - Rival lover (p.279) - Seem; think
(p. 282) - Shameful (p. 282) - Sleep (p. 283) - Socrates (p. 285)
- Stuff oneself (p.288) - Think; regard (p.295) - Wonder
(p- 305) - Young man (p. 308)

Phrase glosses. A rebuke that answers for someone else
(p. 310)

132d

Full articles. Benefit and beneficial learning (p. 19) - Fine,
beautiful, and shameful (p. 50) - Gymnastics and the lover
of exercise (p.63) - Music and literary culture (p.107) -
Reading the text and apparatus (p. 135) - Wisdom and the
claim to be wiser (p. 182) - Words and deeds (p. 184)

Register. Abuse (p.189) - Ask (p.195) - Be fitting; ought
(p- 201) - Benefit (p.207) - Claim (p.212) - Deed (p. 218) -
Experienced (p.227) - Gymnastics (p.236) - In common
(p. 243) - Let go (p.253) - Music and letters (p.261) -
Question (p. 275) - Question closely (p. 276) - Reply (p. 278) -
So; accordingly (p. 284) - Spend one’s time (p. 286) - Think;
suppose (p. 296) - Wise (p. 304) - Words; argument (p. 305)
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Phrase glosses. Choosing the respondent who claims more
(p- 311)

133a

Full articles. Ambition, anxiety, and display (p. 15) - Fine,
beautiful, and shameful (p. 50) - Socrates (p. 148) - Youths,
lads, and the beloved (p. 186)

Register. Ambitiously (p.191) - Be affected (p.198) - Be
dazzled (p. 199) - Be on edge (p. 203) - Dispute (p. 221) - Fall
silent (p. 228) - Listener (p. 254) - Nevertheless (p. 262) - No
less (p. 263) - Overhear (p. 266) - Stop (p. 287)

Phrase glosses. When the disputants become an audience
(p. 312)

133b

Full articles. Ambition, anxiety, and display (p. 15) - Fine,
beautiful, and shameful (p.50) - Lovers, rival lovers, and
the title (p. 95) - Questions, answers, and what a thing is
(p- 131) - Youths, lads, and the beloved (p. 186)

Register. At all; to begin with (p. 195) - Be disposed (p. 199)
- Beloved (p. 206) - Certainly (p.211) - Consider (p.215) -
Indicate (p.244) - Know (p.248) - Man; human being
(p. 257) - Then; therefore (p. 293) - Thing; matter (p. 294) -
Voice (p. 302)

Phrase glosses. Can value be known before the thing is
known? (p. 312)

133c

Full articles. Learning and much learning (p. 92) - Music
and literary culture (p.107) - Philosophy and
philosophizing (p.117) - Questions, answers, and what a
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thing is (p.131) - Solon and learning as one grows old
(p- 151)

Register. As many as possible (p. 194) - At least; precisely
(p- 196) - Be taught (p. 204) - First; initially (p. 230) - Grow
old (p. 235) - Learn (p. 252) - Many; much (p. 258) - Much
learning (p. 261) - Older (p. 264) - Solon (p. 285) - Think over
(p. 295)

Phrase glosses. From lifelong learning to a maximum
quantity (p. 313)

133d

Full articles. Fine, beautiful, and shameful (p. 50) - Good
and base in the argument about value (p. 61) - Gymnastics
and the lover of exercise (p.63) - Irony and the two
answers (p. 74)

Register. Discern in (p.220) - Good (p.233) - Ironically
(p. 244) - Love of exercise (p.256) - Peculiar (p.267) -
Whether; which of two (p. 303)

Phrase glosses. One question, two deliberately different
answers (p. 314)

133e

Full articles. Labor and much labor (p. 86) - Learning and
much learning (p.92) - The body and good condition
(p. 160)

Register. Agree (p. 190) - Anything else than (p. 192) - Be in
good condition (p.202) - Body (p.207) - Desire (p.219) -
Exercise (p. 226) - Labour (p. 250) - Much labour (p. 260) -
Rightly (p. 278)

Phrase glosses. A matched pair of quantity compounds
(p. 314)
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134a

Full articles. Even a pig would know (p. 46) - Gymnastics
and the lover of exercise (p. 63) - Moderation and measure
(p- 104) - Reading the text and apparatus (p. 135)

Register. Experience (p.227) - Few; little (p. 229) - Help
(p- 239) - Lover of exercise (p. 256) - Moderate (p. 260) - Pig
(p. 269)

Phrase glosses. A familiar expert returns through a joke
(p- 315)

134b

Full articles. Labor and much labor (p.86) - Laughter,
blushing, and shame (p. 88) - Sleep, hunger, thinness, and
worries (p. 146) - The wrestler’s neck (p. 170) - Words and
deeds (p. 184)

Register. Blush (p.207) - Concede (p.214) - Fight it out
(p- 229) - Laugh at (p. 251) - Neck (p. 262) - Sleepless (p. 284)
- Take pleasure (p.290) - Thin (p.294) - Unfed (p.300) -
Unrubbed (p. 301) - Worry (p. 306)

Phrase glosses. Neuter plural boys, singular reactions
(p. 315)

134c

Full articles. Food and the amount that benefits (p. 55) -
Labor and much labor (p. 86) - Quarreling, contention, and
love of victory (p.129) - The body and good condition
(p. 160)

Register. Contend (p. 215) - Food (p. 231) - Good condition
(p. 234) - Opinion (p. 265) - Position; hypothesis (p.271) -
Produce in (p. 273) - Strive for victory (p. 288) - Sufficient;
capable (p. 289)
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Phrase glosses. A defensible position need not be a
believed one (p. 316)

134d

Full articles. Benefit and beneficial learning (p.19) -
Moderation and measure (p.104) - Subjects of learning
(p. 155) - The body and good condition (p. 160) - The soul as
the recipient of learning (p. 163)

Register. Beneficial (p.206) - Compel (p.214) - Concur
(p- 215) - Immoderate (p.242) - Provide (p.273) - Soul
(p. 285) - Subject of learning (p. 289)

Phrase glosses. What is supplied to the soul (p. 317)

134e

Full articles. Doctor and trainer as judges of measure
(p. 44) - Farmer, seeds, planting, and sowing (p. 48) - Food
and the amount that benefits (p.55) - Moderation and
measure (p. 104) - Subjects of learning (p. 155) - The soul as
the recipient of learning (p. 163)

Register. Doctor (p. 222) - Farmer (p. 228) - Justly; properly
(p. 247) - Planting (p. 270) - Seed (p. 281) - Sowing (p. 286) -
Trainer (p. 298)

Phrase glosses. A measure needs both quantity and kind
(p. 317)

135a

Full articles. Homer, the suitors, and the bow (p.66) -
Laughter, blushing, and shame (p.88) - Perplexity and
looking another way (p.115) - Questions, answers, and
what a thing is (p.131) - Socrates (p.148) - Subjects of
learning (p. 155)
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Register. Be ashamed (p. 198) - Be necessary (p. 203) - Bow
(p- 209) - Full (p. 233) - Guess (p. 235) - Homer (p. 239) - Look
into (p. 254) - Lose heart (p. 255) - Perplexity (p. 268) - String
the bow (p. 288) - Suitor (p. 289) - Tease (p. 292) - Think fit
(p- 295) - Try (p. 298) - Wish (p. 304)

Phrase glosses. Shared perplexity and a literary challenge
(p. 318)

135b

Full articles. Carpenter and carpentry (p. 25) - Craft and
the limits of expertise (p.31) - Freedom, education, and
being a slave to one pursuit (p. 57) - Reputation, seeming,
and the cultivated audience (p. 138) - Understanding and
handiwork (p. 175)

Register. All (p. 191) - Be fitting (p. 200) - Carpentry (p. 211)
- Craft (p.217) - Free (p.232) - Handiwork (p.236) -
Reputation (p.278) - Take wup; understand (p.291)
Understanding (p. 300) - Worth mentioning (p. 306)

Phrase glosses. The criterion becomes appearing
knowledgeable (p. 318)

135c¢

Full articles. Carpenter and carpentry (p.25) - Knowing
and being ignorant (p. 80) - Minae, drachmas, and the price
comparison (p. 102) - The top master builder (p. 165)

Register. Buy (p.210) - Carpenter (p.210) - Drachma
(p- 223) - Greek (p.235) - Impossible (p.242) - Let alone
(p.- 252) - Master builder (p.259) - Mina (p.260) - Top
(p. 297)

Phrase glosses. An expensive expert and an impossible
curriculum (p. 319)
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135d

Full articles. Craftsman and specialist (p. 34) - Following
an expert and contributing a judgment (p. 53) - Freedom,
education, and being a slave to one pursuit (p.57) -
Precision and the cost of mastery (p.124) - Reputation,
seeming, and the cultivated audience (p.138) - Wisdom
and the claim to be wiser (p.182) - Words and deeds
(p- 184)

Register. Accomplished (p.189) - Be doubtful (p.200) -
Contribute a judgment (p.217) - Craftsman (p.217) -
Educated (p. 224) - Follow (p. 231) - Judgment (p. 245) - Man
(p. 257) - Precisely (p.272) - Reasonable (p.277)
Surpassingly (p. 290) - Those present (p. 297)

Phrase glosses. Following, contributing, and seeming best
in the room (p. 320)

135e

Full articles. Pentathlete and the generalist ideal (p. 112) -
Philosophy and philosophizing (p. 117) - Racers, wrestlers,
and event-specific excellence (p. 133)

Register. Athlete (p. 196) - Contest (p. 216) - Event (p. 226) -
Fall short (p.227) - Pentathlete (p.267) - Philosopher
(p. 268) - Pursue an activity (p. 274) - Pursuit (p. 275) - Racer
(p. 276) - Second (p. 280) - Win (p. 304) - With respect to
(p- 305) - Wrestler (p. 307)

Phrase glosses. The pentathlete is first only within a
restricted comparison (p. 321)

136a

Full articles. Freedom, education, and being a slave to one
pursuit (p. 57) - Pentathlete and the generalist ideal (p. 112)
- Precision and the cost of mastery (p.124) - Runner-up:
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just under the top (p.140) - Second prizes and refusing
second place (p.143) - Understanding and handiwork
(p. 175)

Register. Be a slave (p.197) - Care (p.210) - Labour
thoroughly (p. 250) - Liken (p.254) - Precision (p.273) -
Runner-up (p.279) - Second prizes (p.280) - Surpass
(p. 290)

Phrase glosses. Freedom from specialism, at the price of
depth (p. 321)

136b

Full articles. Good and base in the argument about value
(p. 61) - Moderation and measure (p.104) - Useful and
useless: the decisive test (p. 179)

Register. Base (p. 197) - Be eager (p. 200) - Be left behind
(p. 203) - Clearly (p. 212) - In moderation (p. 243) - Lay hold
of (p. 251) - Useful (p. 301) - Useless (p. 302)

Phrase glosses. Moderation returns without its judge
(p. 322)

136¢

Full articles. Friends and entrusted arbitrations (p.59) -
Household and responsibility at home (p. 70) - Reading the
text and apparatus (p. 135) - Runner-up: just under the top
(p. 140) - Sickness, health, and the practical choice (p. 145) -
Useful and useless: the decisive test (p. 179)

Register. Acquire (p.190) - Be ill (p.201) - Come, then
(p. 213) - Friend (p. 232) - Health (p. 238) - House; household
(p. 240) - Poorer; inferior (p. 271) - True (p. 298)

Phrase glosses. Testing usefulness while preserving the
printed brackets (p. 323)
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136d

Full articles. Both, rather, and first: the missing inference
(p- 21) - Doctor and trainer as judges of measure (p.44) -
Pilot and entrusting responsibility (p. 120) - The ship in a
storm (p. 162) - Useful and useless: the decisive test (p. 179)

Register. As long as (p.194) - Be storm-tossed (p.204) -
Both (p. 208) - Dispute a claim (p. 221) - Entrust (p. 225) -
Pilot (p. 269) - Rather; more (p. 276) - Ship (p. 283)

Phrase glosses. A change from usefulness to priority
(p. 323)

136e

Full articles. Agreement, recap, and refutation (p.13) -
Craftsman and specialist (p.34) - Reading the text and
apparatus (p. 135)

Register. Agree again (p.190) - Be compelled (p.199) -
Boorish (p. 208) - Seek (p. 282) - Worthless (p. 307)

Phrase glosses. The word that makes a conditional charge
general (p. 324)

137a
Full articles. Agreement, recap, and refutation (p.13) -
Philosophy and philosophizing (p. 117)

Register. Always (p.191) - As it seems (p.194)
Knowledgeable (p. 249) - Say; mean (p. 280) - Way (p. 302)

Phrase glosses. A recap that adds the speakers to the
claim (p. 325)
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137b

Full articles. Busybody and stooping over things (p. 23) -
Menial and the contempt for crafts (p.100) - Philosophy
and philosophizing (p. 117)

Register. Be a busybody (p. 197) - Disgrace (p. 220) - Horse
(p. 240) - Know how (p. 248) - Learn much (p. 252) - Menial
(p- 259) - Stoop over things (p. 287)

Phrase glosses. Rescuing the people by rejecting the
account (p. 325)

137c

Full articles. Craft and the limits of expertise (p.31) -
Decent and worthless: judging quality (p.36) - Horses,
dogs, oxen, and the change of knower (p. 68) - Making best
and the end of a craft (p.97) - Punishing rightly and
correcting (p. 126)

Register. Be willing (p. 206) - Decent (p. 218) - Dog (p. 223) -
Make best (p.257) - Punish (p.274) - Recognise; know
(p. 277) - Same (p. 279)

Phrase glosses. Improving, punishing, and recognising
quality (p. 326)

137d

Full articles. Decent and worthless: judging quality (p. 36)
- Discriminating persons and deciding cases (p. 42) - Justice,
the judge’s knowledge, and judging (p. 76) - Knowing and
being ignorant (p. 80) - Making best and the end of a craft
(p- 97) - One, many, and the claim to one craft (p.110) -
Punishing rightly and correcting (p. 126) - Unruliness and
breaking the law (p. 177)
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Register. Be unruly (p. 205) - Break the law (p. 209) - City
(p- 212) - Distinguish (p. 221) - Judicial craft (p. 246) - Justice
(p. 247) - Knowledge (p. 249) - One (p. 264)

Phrase glosses. One and many in a compressed question
(p. 327)

137e

Full articles. Horses, dogs, oxen, and the change of
knower (p.68) - Knowing and being ignorant (p.80) -
Reading the text and apparatus (p. 135)

Register. Be ignorant (p. 201) - Oneself (p. 265) - Ox (p. 266)

Phrase glosses. From knowing animals to being one
(p. 327)

138a

Full articles. Decent and worthless: judging quality (p. 36)
- Delphi, the inscription, and practice (p.38) - Good and
base in the argument about value (p. 61) - Knowing and
being ignorant (p. 80) - Knowing oneself and one’s quality
(p.- 83) - Temperance as self-knowledge (p. 157)

Register. Be temperate (p.204) - Delphi (p.219)
Inscription (p. 244) - Practise (p. 271) - Temperance (p. 292)
- Urge (p. 301)

Phrase glosses. From not knowing oneself to a positive
identity (p. 328)

138b

Full articles. City, good order, and paying the penalty
(p. 29) - Discriminating persons and deciding cases (p. 42) -
Justice, the judge’s knowledge, and judging (p. 76) - King
and the kingly craft (p.79) - Knowing oneself and one’s
quality (p.83) - One, many, and the claim to one craft
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(p. 110) - Statesman and the political craft (p. 153) - Tyrant
and the surprising identity with the king (p. 173)

Register. Be well ordered (p. 205) - Do wrong (p. 222) - King
(p- 247) - Kingly craft (p.248) - Name (p.261) - Order;
manage (p.265) - Pay the penalty (p. 267) - Political craft
(p- 270) - Tyrannical craft (p. 299) - Tyrant (p. 299)

Phrase glosses. Two functions assigned to one underlying
capacity (p. 329)

138c

Full articles. Craft and the limits of expertise (p.31) -
Household and responsibility at home (p. 70) - Household
manager and the household art (p.72) - Master and the
master’s craft (p.99) - One, many, and the claim to one
craft (p.110) - Statesman and the political craft (p.153) -
Temperance as self-knowledge (p.157) - Tyrant and the
surprising identity with the king (p. 173)

Register. Household manager (p.240) - Household-
management craft (p.241) - Just person (p.246) - Master
(p. 258) - Master’s craft (p.259) - Statesman (p.286) -
Temperate person (p. 292) - Well (p. 303)

Phrase glosses. Many titles under the condition of ruling
rightly (p. 329)

138d

Full articles. Following an expert and contributing a
judgment (p. 53) - King and the kingly craft (p. 79) - Leading
rather than remaining second (p. 90) - Sickness, health, and
the practical choice (p. 145)

Register. Contribute (p. 216) - Follow a discussion (p. 231) -
Go through (p. 233) - Judge (p. 245) - The sick (p. 293)
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Phrase glosses. The second half proposes “not shameful”
(p. 330)

138e

Full articles. City, good order, and paying the penalty
(p. 29) - Discriminating persons and deciding cases (p. 42) -
Friends and entrusted arbitrations (p. 59) - Household and
responsibility at home (p.70) - Justice, the judge’s
knowledge, and judging (p.76) - Leading rather than
remaining second (p.90) - Pentathlete and the generalist
ideal (p. 112) - Pilot and entrusting responsibility (p. 120) -
Punishing rightly and correcting (p. 126) - Runner-up: just
under the top (p. 140) - Second prizes and refusing second
place (p. 143) - Useful and useless: the decisive test (p. 179)

Register. Arbitration (p.193) - Assign (p.195) - Decide
(p. 218) - Judge rightly (p. 245) - Of no use (p. 264)

Phrase glosses. A household one must not simply hand
over (p. 331)
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139a

Full articles. Busybody and stooping over things (p. 23) -
Laughter, blushing, and shame (p.88) - Leading rather
than remaining second (p.90) - Learning and much
learning (p. 92) - Philosophy and philosophizing (p. 117) -
Reputation, seeming, and the cultivated audience (p. 138) -
Second prizes and refusing second place (p. 143) - The wise
man’s silence and the others’ praise (p. 167) - Wisdom and
the claim to be wiser (p. 182)

Register. Busying oneself with crafts (p. 209) - Companion
(p. 214) - Far from (p. 228) - Lead (p. 251) - Praise (p. 272) -
Third (p. 296) - Unlearned (p. 300)

Phrase glosses. A negative conclusion, followed by silence
(p- 331)
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Thematic index

Use these routes to compare related entries across the
alphabetical arrangement. A subject can belong to more
than one theme without adding another independent
definition.

Knowledge and education

*  Anaxagoras (p. 17)

*  Benefit and beneficial learning (p. 19)

*  Busybody and stooping over things (p. 23)

. Carpenter and carpentry (p. 25)

. Circles, drawing, and inclinations (p. 27)

*  Craft and the limits of expertise (p. 31)

. Craftsman and specialist (p. 34)

. Dionysius and the writing-master’s school (p. 40)
* Doctor and trainer as judges of measure (p. 44)

. Farmer, seeds, planting, and sowing (p. 48)

* Following an expert and contributing a judgment
(p. 53)

. Freedom, education, and being a slave to one
pursuit (p. 57)

. Gymnastics and the lover of exercise (p. 63)

. Homer, the suitors, and the bow (p. 66)

. Horses, dogs, oxen, and the change of knower
(p- 68)

*  Justice, the judge’s knowledge, and judging (p. 76)

*  Knowing and being ignorant (p. 80)

*  Knowing oneself and one’s quality (p. 83)
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Labor and much labor (p. 86)

Learning and much learning (p. 92)

Making best and the end of a craft (p. 97)
Moderation and measure (p. 104)

Music and literary culture (p. 107)
Oenopides (p. 109)

One, many, and the claim to one craft (p. 110)
Pentathlete and the generalist ideal (p. 112)
Perplexity and looking another way (p. 115)
Philosophy and philosophizing (p. 117)
Prattling and talking nonsense (p. 122)
Precision and the cost of mastery (p. 124)
Punishing rightly and correcting (p. 126)
Questions, answers, and what a thing is (p. 131)
Reading the text and apparatus (p. 135)
Runner-up: just under the top (p. 140)

Solon and learning as one grows old (p. 151)
Statesman and the political craft (p. 153)
Subjects of learning (p. 155)

Temperance as self-knowledge (p. 157)

The soul as the recipient of learning (p. 163)
The top master builder (p. 165)

The wise man’s silence and the others’ praise
(p- 167)

Things up in the sky (p. 171)
Understanding and handiwork (p. 175)
Wisdom and the claim to be wiser (p. 182)
Words and deeds (p. 184)
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Youths, lads, and the beloved (p. 186)

Value and utility

Ambition, anxiety, and display (p. 15)

Benefit and beneficial learning (p. 19)

Both, rather, and first: the missing inference (p. 21)
Carpenter and carpentry (p. 25)

City, good order, and paying the penalty (p. 29)
Craftsman and specialist (p. 34)

Decent and worthless: judging quality (p. 36)
Doctor and trainer as judges of measure (p. 44)
Fine, beautiful, and shameful (p. 50)

Food and the amount that benefits (p. 55)

Good and base in the argument about value (p. 61)
Leading rather than remaining second (p. 90)
Menial and the contempt for crafts (p. 100)

Minae, drachmas, and the price comparison (p. 102)
Moderation and measure (p. 104)

Pentathlete and the generalist ideal (p. 112)
Philosophy and philosophizing (p. 117)

Pilot and entrusting responsibility (p. 120)
Precision and the cost of mastery (p. 124)

Reputation, seeming, and the cultivated audience
(p. 138)

Runner-up: just under the top (p. 140)
Second prizes and refusing second place (p. 143)
Sickness, health, and the practical choice (p. 145)
The body and good condition (p. 160)
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The ship in a storm (p. 162)
The top master builder (p. 165)
Useful and useless: the decisive test (p. 179)

Argument and language

Agreement, recap, and refutation (p. 13)

Both, rather, and first: the missing inference (p. 21)
Busybody and stooping over things (p. 23)

Circles, drawing, and inclinations (p. 27)
Discriminating persons and deciding cases (p. 42)
Even a pig would know (p. 46)

Fine, beautiful, and shameful (p. 50)

Following an expert and contributing a judgment
(p- 53)

Homer, the suitors, and the bow (p. 66)

Irony and the two answers (p. 74)

Knowing and being ignorant (p. 80)

Laughter, blushing, and shame (p. 88)

Leading rather than remaining second (p. 90)
Learning and much learning (p. 92)

Lovers, rival lovers, and the title (p. 95)

One, many, and the claim to one craft (p. 110)
Perplexity and looking another way (p. 115)
Prattling and talking nonsense (p. 122)

Quarreling, contention, and love of victory (p. 129)
Questions, answers, and what a thing is (p. 131)

Racers, wrestlers, and event-specific excellence
(p. 133)
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Reading the text and apparatus (p. 135)

Reputation, seeming, and the cultivated audience
(p. 138)

Runner-up: just under the top (p. 140)

Second prizes and refusing second place (p. 143)
Socrates (p. 148)

The ship in a storm (p. 162)

The wise man’s silence and the others’ praise
(p- 167)

Things up in the sky (p. 171)
Understanding and handiwork (p. 175)
Unruliness and breaking the law (p. 177)
Useful and useless: the decisive test (p. 179)
Words and deeds (p. 184)

Persons and dramatic setting

Agreement, recap, and refutation (p. 13)
Ambition, anxiety, and display (p. 15)
Anaxagoras (p. 17)

Delphi, the inscription, and practice (p. 38)
Dionysius and the writing-master’s school (p. 40)
Even a pig would know (p. 46)

Fine, beautiful, and shameful (p. 50)

Freedom, education, and being a slave to one
pursuit (p. 57)

Friends and entrusted arbitrations (p. 59)
Gymnastics and the lover of exercise (p. 63)

Homer, the suitors, and the bow (p. 66)
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Household and responsibility at home (p. 70)
Household manager and the household art (p. 72)
Irony and the two answers (p. 74)

King and the kingly craft (p. 79)

Laughter, blushing, and shame (p. 88)

Lovers, rival lovers, and the title (p. 95)

Master and the master’s craft (p. 99)

Menial and the contempt for crafts (p. 100)

Minae, drachmas, and the price comparison (p. 102)
Music and literary culture (p. 107)

Oenopides (p. 109)

Pentathlete and the generalist ideal (p. 112)
Quarreling, contention, and love of victory (p. 129)

Racers, wrestlers, and event-specific excellence
(p- 133)

Reputation, seeming, and the cultivated audience
(p. 138)

Sleep, hunger, thinness, and worries (p. 146)
Socrates (p. 148)
Solon and learning as one grows old (p. 151)

The wise man’s silence and the others’ praise
(p- 167)

The wrestler’s neck (p. 170)

Tyrant and the surprising identity with the king
(p- 173)

Wisdom and the claim to be wiser (p. 182)
Youths, lads, and the beloved (p. 186)
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Body and soul

Circles, drawing, and inclinations (p. 27)
Doctor and trainer as judges of measure (p. 44)
Farmer, seeds, planting, and sowing (p. 48)
Food and the amount that benefits (p. 55)
Gymnastics and the lover of exercise (p. 63)
Labor and much labor (p. 86)

Moderation and measure (p. 104)

Sickness, health, and the practical choice (p. 145)
Sleep, hunger, thinness, and worries (p. 146)
Subjects of learning (p. 155)

The body and good condition (p. 160)

The soul as the recipient of learning (p. 163)
The wrestler’s neck (p. 170)

Rule and self-knowledge

City, good order, and paying the penalty (p. 29)
Craft and the limits of expertise (p. 31)

Decent and worthless: judging quality (p. 36)
Delphi, the inscription, and practice (p. 38)
Discriminating persons and deciding cases (p. 42)

Following an expert and contributing a judgment
(p- 53)

Freedom, education, and being a slave to one
pursuit (p. 57)

Friends and entrusted arbitrations (p. 59)

Good and base in the argument about value (p. 61)
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Horses, dogs, oxen, and the change of knower
(p. 68)

Household and responsibility at home (p. 70)
Household manager and the household art (p. 72)
Justice, the judge’s knowledge, and judging (p. 76)
King and the kingly craft (p. 79)

Knowing and being ignorant (p. 80)

Knowing oneself and one’s quality (p. 83)
Leading rather than remaining second (p. 90)
Making best and the end of a craft (p. 97)

Master and the master’s craft (p. 99)

One, many, and the claim to one craft (p. 110)
Philosophy and philosophizing (p. 117)

Pilot and entrusting responsibility (p. 120)
Punishing rightly and correcting (p. 126)

Second prizes and refusing second place (p. 143)
Statesman and the political craft (p. 153)
Temperance as self-knowledge (p. 157)

Tyrant and the surprising identity with the king
(p-173)

Unruliness and breaking the law (p. 177)
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Source guide

The reading edition

Diotimos Editions, The Lovers, second edition, 2026, Greek
and English with notes. The four supplied files contain the
edition used throughout this companion. Its Introduction,
Key Words, thirty explanatory notes, Outline, Editorial
Note, Glossary and Note on this Edition provide the
immediate framework for translation choices and
reported textual decisions. Those components are
distinguished from the dialogue’s own statements.

The supplied edition identifies the Greek as John Burnet’s
Platonis Opera, volume II, first issued in 1901 and in a
second edition in 1910, reproduced from a later Oxford
impression printed by John Johnson and published by
Humphrey Milford. Its Editorial Note dates that copy no
earlier than January 1935 from the bound publisher’s list.
“Burnet page 1” through “Burnet page 13” in the reading
edition are local page labels for this dialogue; 132a-139a
are the Stephanus references used for citation. The latter
should not be confused with either the lexicon’s page
numbers or the scan’s leaf numbers.

Greek comparison source

Perseus Digital Library, Lovers, Greek text edited by John
Burnet supplies the digital comparison text, identified as
Platonis Opera II, Oxford, 1910. The official PerseusDL TEI
file was compared with the supplied Greek across all
thirty-five Stephanus sections. The lexical sequence agrees
after normalizing capitalization, punctuation and elision-
mark conventions. Exact quotations in the lexicon retain
the supplied edition’s displayed forms.
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This comparison is independent of the supplied file as a
transfer and transcription check, but the texts share
Burnet as their editorial source. It does not constitute a
new manuscript collation or an independent verification
of every apparatus entry. The printed volume identified by
Perseus remains a useful route for readers wishing to
consult the historical edition. Reports about its impression
and individual type damage here are attributed to the
supplied edition.

Ancient sources used by the edition

The following references locate the main comparisons that
inform the articles. When an article follows the supplied
edition’s historical or textual note, it says so. A comparison
is not evidence that the dialogue explicitly mentions that
other work.

. Diogenes Laertius 3.4, 3.57-59 and 9.37: Dionysius
as Plato’s writing teacher; the tetralogical
catalogue, alternative title and subtitle; the
conditional attribution and reported Democritus
identification

*  Xenophon, Memorabilia 4.7.7: Anaxagoras and the
sun; Theon of Smyrna, p.198 Hiller, reporting
Eudemus: Oenopides and the inclination of the
zodiac

. Solon, fragment 18 West, quoted at Lovers 133c:
growing old while always learning many things;
Laches 188b-189a and Republic 536d offer
comparisons for its use elsewhere

. Heraclitus, DK 22 B 40, preserved at Diogenes
Laertius 9.1: the criticism of much learning cited by
the edition
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. Aristophanes, Clouds 103, 225-228, 412-421, 1480
and 1485: the comic background of celestial
inquiry, prattle, pallor, hunger and sleeplessness;
Phaedo 70b—c provides the edition’s comparison for
the accusation of prattling

*  Homer, Odyssey 21.285-329: the suitors’ opposition
to the disguised Odysseus attempting the bow

. Charmides 154b, 161d and 164d-165a: Socrates and
beauty, busying oneself with many things, and the
Delphic saying interpreted through temperance

. Republic 337a and Laches 196d: comparisons for
irony and the pig proverb

. Xenophon, Oeconomicus 4.2: the socially
derogatory judgement of manual crafts cited by the
edition

. Statesman 258e-259c¢ and 276e: the common
knowledge of several governing roles and the
contrasting treatment of the tyrant

. Stobaeus, Anthology 3.21, in the Wachsmuth-Hense
arrangement: the chapter on self-knowledge cited
by the edition for its quotation of Lovers 138a-b

What the companion establishes

The articles explain attested words, the supplied
translation and the argumentative work those words
perform. The shorter register and phrase glosses each
supply their own meanings and attestations; indexes and
repeated links are navigation, not additional definitions.
Interpretive alternatives are made explicit where the
dialogue’s compressed reasoning leaves room for them.

The companion’s editorial choices do not settle authorship,
date or the historical identity of unnamed speakers. They
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also do not turn a report of a conjecture into manuscript
evidence. Textual agreement across the reading formats
and working electronic links establish consistency and
usability; an EPUB’s exact appearance remains dependent
on its reading application.
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