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Introduction

What counts as gain

The Hipparchus begins with a familiar moral reproach and
makes it difficult to explain. A lover of gain seems to be
someone who takes a profit wherever he can, even where
decent people would refuse it. Socrates asks what such a
person knows, what the supposed gain consists in, and
whether something harmful deserves to be called gain at
all. The conversation reaches the disturbing conclusion
that everyone is a lover of gain. The companion agrees
under pressure but expressly distinguishes that agreement
from persuasion.

This lexicon accompanies Diotimos Editions’ Hipparchus,
second edition, supplied in Greek and English. It covers the
complete dialogue, 225a-232c, with the edition’s
introduction, Key Words, twenty-six explanatory notes,
outline, glossary, apparatus and editorial discussion. The
Greek quotations follow the supplied reproduction of
Burnet’s text. The four supplied formats are treated as
versions of that edition, not as independent ancient
witnesses. The English headwords follow the translation
where possible, while grouped articles explain distinctions
which one English label can conceal.

The traditional attribution to Plato identifies the dialogue’s
position in the transmitted corpus, not a settled conclusion
about authorship. The edition records ancient doubt and
modern disagreement. The narrative about Hipparchus is
spoken by Socrates within the work; it must not be treated
as an unqualified historical report or as Plato’s personal



endorsement. The only other speaker is an unnamed
companion. Hipparchus is not the interlocutor.'

Reading the articles and register

The full articles proceed alphabetically by English
headword. Each supplies Greek lemmas or explicitly
identified forms, transliterations, ordinary meanings, the
word’s work in this dialogue, annotated exact Greek
attestations, and the supplied edition’s translation or
textual choices. The same family can recur in more than
one article when its role changes. A Greek lemma is a
dictionary headword; it need not occur in that exact
grammatical form in the dialogue. The separate
attestations show words actually printed in the source.

The defined vocabulary register gives shorter explanations
of ordinary words, objects, particles, idioms and lexical
families. Every record provides a definition and contextual
use as well as an attested form and reference. These
records remain useful when the reader does not want to
consult a full article. They are not a list of bare directions
to other entries. Contextual phrase glosses then follow the
dialogue’s order to clarify compact constructions and
transitions that are difficult to find through a single word.

The lexical index supplies English headword and Greek-
form routes; the passage index follows the Stephanus
sections; the thematic index groups the principal
arguments and examples. Printed page locators refer to
the PDF and its matching DOCX layout. The EPUB and

! The ancient doubt reported by the edition is Aelian, Historical
Miscellany 8.2, who retells the story as Plato’s with a qualification about
whether the Hipparchus is really his. Such a conditional attribution
establishes a history of doubt, not a modern consensus or a precise date
of composition.



Markdown links point to the same entries, though their
displayed pagination depends on the reading software. The
contents and cross-references are navigation aids, not
additional definitions counted as independent entries.

References such as 228b are Stephanus page and section,
independent of this volume’s page numbers. A range may
be needed when a sentence or word crosses a section
boundary in Burnet’s lineation. A quoted phrase
establishes the exact local wording; the accompanying
annotation may discuss the wider exchange. Apparatus
alternatives are identified as alternatives, not silently
quoted as the dialogue’s adopted text. Angle brackets mark
supplied words; square brackets mark words the editor
rejects.’

The movement of the argument

The first definition and the crafts 225a to 226d

The companion describes people who think fit to gain from
things worth nothing. The Greek makes a verbal play
between thinking fit and worth. Asked whether they know
the worthlessness, he insists that they do: his target is
knowing unscrupulousness and shamelessness, not simple
ignorance. Socrates tests this against the farmer,
horseman, pilot, general, musicians, archer and other
intelligent practitioners. A competent person who knows
his means are useless does not expect gain through them.

? Burnet’s printed additions and deletions belong to the adopted edited
text, while the apparatus records alternatives and proposals. At 226d the
addition (&AA’) changes the relation of clauses; at 230e the bracketed [&]
is not translated. Neither operation should be concealed when a
definition depends on the wording.



This interpretation leaves nobody who meets the proposed
definition.

The unresolved question is whether the practical analogies
answer the moral charge. A farmer expecting productive
yield from a useless plant differs from a dishonest seller
expecting payment from an unsuspecting buyer. The text
does not offer that seller example; it is a way of seeing
what the argument’s chosen examples may leave untested.
Expertise in means and willingness to pursue a
disreputable profit are not self-evidently identical
questions.

Insatiability and the universal result 226d to 227c

The companion tries again: the lover of gain craves even
small things worth little or nothing, out of insatiability.
Socrates returns to the issue of knowledge. If such people
do not know the objects are worthless, they must think
them valuable. He then treats lovers of gain as people who
love gain, identifies gain as the opposite of harmful loss,
and concludes that gain is good. Since everyone loves good
things, everyone is now a lover of gain.

The contrast between nobody and everybody is a
diagnostic problem, not a harmless change of vocabulary.
The initial term singled out a blamed disposition; the
conclusion applies to a supposedly universal and good
object of desire. The argument from the opposite of bad
loss to good gain also needs a premise about the relation of
these oppositions. The text secures assent to the inference
rather than explaining a general rule that every opposite
of a bad thing must be good.



The decent person and the deceptive argument 227c
to 228b

The third attempt defines the lover of gain through sources
that decent men will not use. Socrates recalls an
agreement that gaining is being benefited and that
everyone always wishes for good things. Neither
proposition was previously agreed in those words. The
earlier exchange made gain good and made people love
good things; the recap strengthens the relation and the
scope.

The companion insists that some gains cause harm and
loss. Socrates instead treats good gain and base gain as
inconsistent descriptions and accuses him of deliberate
deception. The companion reverses the accusation:
Socrates is twisting things up and down in the arguments.
The issue is now both logical and interpersonal. Can one
rely on a partner whose recollections and transitions one
cannot comfortably follow?

Hipparchus and the authority of a maxim 228b to
229e

Socrates says he obeys a good and wise man, Hipparchus.
The central story describes poetic patronage, ordered
rhapsodic performance, civic education, roadside Herms
and maxims designed to draw admiration away from
Delphi. One maxim commands just thoughts on one’s
journey; another forbids deceiving a friend. The latter is
offered as reassurance to the companion.

The praise includes an idealised account of political life
and an explanation of Hipparchus’ death through erotic
and educational rivalry. Ancient historians tell materially
different stories. In reading the lexicon’s persons and
places, separate what Socrates says, what the edition
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explains, and what the external source actually supports.
The companion is not persuaded by the story: either
Socrates does not regard him as a friend or he fails to obey
Hipparchus.

A move taken back and a common definition 229e to
231a

Socrates offers to take a move back as in a game of
counters. The companion retains the desire for good
things, the badness of loss and the opposition of gain and
loss, but withdraws the claim that all gain is good. Good
and bad gain must now both count as gain. Food, drink
and human beings illustrate how one kind can contain
better and worse instances.

The comparison properly distinguishes membership in a
kind from quality. It does not by itself show that people
with different gains gain equal amounts or undergo equal
effects. The passage at 230c-d moves toward that stronger
claim. The ensuing useful question is what the two
supposed kinds of gain share: what makes them both gain
at all?

Acquiring without cost and receiving more 231a to
231e

Socrates proposes any possession obtained without
spending, or by spending less and receiving more. A free
feast can produce disease, which the companion refuses to
count as gain; health, by contrast, does count. The criterion
cannot therefore be acquisition at no monetary cost alone.

The companion narrows the answer to gold and silver, but
receiving a greater weight of silver in exchange for a
smaller weight of gold can still be a loss. The relevant
comparison is worth. The printed wording and the
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edition’s numerical explanation must be distinguished
when reconstructing the example’s implicit units. Every
plausible reconstruction that respects the stated valuation
leaves the same argumentative point: more material need
not be more value.’

Worth possessing and compelled agreement 231e to
232c

What is of worth is gainful; what is of worth is explained
as worth possessing; what is worth possessing is beneficial;
what is beneficial is good. This sequence returns to the
conclusion that gain is good, but the meaning of worth has
moved from an exchange comparison toward beneficial
possession. The companion says the argument has
compelled him rather than persuaded him.

Socrates recalls the earlier dispute and concludes that both
decent and base people love gains, so all are lovers of gain
and the reproacher is one too. The recap now attributes
love of gains both small and great to the base, where the
earlier description stressed tiny things worth little or
nothing. The ending leaves the reader to decide whether a
moral confusion has been corrected or a significant moral
distinction has been obscured. Shared participation in a
category alone does not normally make every reproach
invalid; what matters is which property the argument has
actually universalised.*

® Edition note 22 explains the half-weight of gold as worth six
corresponding weights of silver and the received amount as one weight
of silver, using a twelve-to-one ratio. The English ‘twice that weight’ and
the subsequent ‘double ... half comparison compress their implicit units.
The lexicon therefore states the note’s model as an interpretation rather
than pretending the printed exchange is a fully specified modern
equation.
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Some distinctions to keep in view

Gain can mean an acquisition, a surplus, a beneficial result
or the thing obtained. Good can mean beneficial, effective
or morally commendable. Worth can be relative to a price,
a task, a possession or a person’s well-being. The
arguments move among these uses; a careful reading asks
where a move is justified rather than declaring every
recurrence either perfectly identical or wholly equivocal.

Knowing, thinking, agreeing and being persuaded are also
distinct. A speaker may know how to perform a task yet
pursue a questionable end; think an object valuable
without knowing it; agree to a premise without feeling
persuaded by the conclusion; or remember a conversation
in words stronger than those previously used. These
differences make  the companion’s resistance
philosophically useful even when he cannot formulate a
stable alternative definition.

The ordinary vocabulary is not incidental decoration. Sails
and rudders make loss concrete. Fees and gifts bring gain
into the story of wisdom. The taste of an inscription leads
toward further education; a feast later leads toward a test
of benefit. Walking up and down provides a literal
counterpart to the charge of twisting arguments. Such
recurrences can enrich interpretation, but they should not
be promoted into a hidden system that the dialogue itself
never states.

* At 232c the final ‘by your argument’ locates the conclusion within the
companion’s accepted commitments. It does not itself settle whether the
conventional reproach has been fairly represented throughout. An
argument can expose a problem in an interlocutor’s definitions while
leaving the underlying ethical concern alive.
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Sources and editorial method

The principal source is the supplied Diotimos Editions
Hipparchus, second edition, translated in 2026, including
its reproduction of John Burnet’s Oxford Greek text and
apparatus. Its notes identify textual conjectures and
primary historical comparisons. The lexicon cites those
choices as the edition’s choices. The historical articles
additionally distinguish direct checks of accessible ancient
texts from contextual material reported in the edition. A
full list of the principal ancient witnesses appears in the
source guide.

Greek attestations, cross-references and the coverage
inventory have been checked against the complete
supplied text. This is a reading companion rather than a
new critical edition: it does not collate manuscripts or
claim to settle authorship, chronology, the dialogue’s
intention or every contested inference. It offers the reader
enough lexical and argumentative detail to recognise those
questions and return to the relevant words.

This volume contains 89 full articles, 259 separately
defined register records and 32 contextual phrase glosses.
The three indexes and repeated cross-references provide
routes into this material; they are not counted as
additional definitions.
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Lexicon

Action and undergoing

motelv  (poiein), mdoyewv (paschein), mpayua (pragma),
npooeivat (proseinai)

The word. ITolelv means to do or make; m&oyelv means to
undergo, be affected or experience something. IIp&ypa is a
thing, affair or matter under discussion, not necessarily a
physical object. [Ipoo€ivat means to belong to or be present
in something. Together they form the general claim at
230d about acting or undergoing with a thing to which
neither more nor less belongs.

The forms mémovOev at 230b and mé&oyol at 230d belong to
the same verb. The former describes things as so affected
that they are good or bad; the latter stands beside doing.
“Undergo” need not mean to suffer harm. Good conditions
can also be undergone, so the verb must not be equated
with the dialogue’s specific vocabulary of loss.

In Hipparchus. At 230b Socrates generalizes from food to
things that, while the same in one respect, differ as good
and bad. The perfect mémovBev presents goodness or
badness as a condition in which examples stand. This
supports the separation between kind and quality: an
object’s condition need not alter the description under
which it is classed.

At 230c-d the vocabulary becomes more ambitious. If
neither of two gains has more or less belonging to it,
Socrates asks, how could anyone do or undergo anything
more or less with such a thing? The companion answers
“Impossible.” The broadness of “anything” matters. The
claim would be harmless if it meant only that two equal
quantities produce no difference in the very respect in
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which they are equal. But the premises have established
equality as gain, not equal quantity or equal causal effects.

The formulation thus risks importing a general relation
between a thing’s degree and the degree of activity or
experience involving it. Food that is equally food can be
eaten in unequal amounts or nourish differently. People
who are equally human can act differently. The earlier
examples do not supply the stronger principle required to
rule those differences out. This is the local logical issue, not
a need to accuse Socrates of teaching that all actions are
identical.

Later the verb of belonging returns when worth must
“belong to” gain (231d). The change is instructive: the
deficiency in the quantitative account is repaired by
adding a relevant property. What belongs to a thing must
be specified, and belonging in one respect cannot settle
every question about its use or consequences. The
dialogue’s ordinary verbs carry much of this work without
a separate technical vocabulary of properties.

The places. Selected exact attestations and annotated
passages.

«  230b. T pév mémovOev ayadi eivar — Goodness and
badness are described as conditions.

« 230d. otwobv G&v mowol 1] m&oyot — Doing and
undergoing are generalized beyond gaining.

¢ 230d. ® pndétepov ToVTWV TiPocein — The premise
denies the presence of either more or less.

. 231d. ©® képdet TodTO TMpooeivar — Worth is
subsequently required to belong to gain.

In this edition. The edition gives “are so affected” at 230b
and “do or undergo” at 230d. Its Note on this Edition says a
proposed “be in a condition” at the earlier place was
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rejected because it would obscure the later verbal
connection. The two renderings preserve an ordinary
semantic family without making m&oyew a synonym of
being harmed.

See also. More and less (p.138) - Quantity and quality
(p.163) - Benefit and harm (p.39) - Worth and
worthlessness (p. 214)

Admiration and contempt

Bavudletv (thaumazein); katagppovelv (kataphronein)

The word. Oavpdlev means to wonder at or admire; in
the educational narrative it expresses admiring evaluation
of someone’s wisdom. Kata@poveiv means to look down
on or despise, with the object commonly expressed in the
genitive. The contrast concerns judgments of standing, not
merely the physical actions of looking upward and
downward. The aorist kota@povijoat marks the young
man’s changed evaluation of Harmodius and Aristogeiton.

In Hipparchus. Admiration supplies a recurring measure
of educational success in the Hipparchus story. The
citizens around the town have been educated and admire
Hipparchus for his wisdom. The Herms then seek to
redirect the wider citizen body’s admiration away from
Delphi toward his own sayings. Finally, the unnamed
young man ceases to admire two private educators and
comes to despise them after associating with Hipparchus.
These are linked uses of esteem, not three unrelated
emotional details.

The evaluations should not be mistaken for proofs of
knowledge. To admire a man “as wise” is to recognise or
regard him under that description. It does not
independently establish that he is wise. Likewise, the
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young man’s contempt may represent recognition of
pretension, but the text gives no report of the lesson or
argument that caused it. The cause supplied is association
with Hipparchus, whose wisdom the surrounding story
has praised.

The change of esteem has consequences that exceed the
initial intellectual judgment. Harmodius and Aristogeiton
experience it as dishonour and kill the person they regard
as their rival. The story makes reputation dependent on an
audience whose judgment can move. Hipparchus seeks
precisely such shifts in recognition when he challenges
Delphi’s standing, although the account does not make him
responsible for his rivals’ violent reaction.

This pattern offers a useful caution for reading the
philosophical conversation. The companion need not
admire Socrates’ argumentative skill in order to be
persuaded of a conclusion, and admiration alone would
not answer his charge of deception. His willingness to
challenge the story’s application therefore differs from
simply accepting an impressive teacher’s reputation. The
dialogue places intellectual evaluation within relationships
of trust, pride and injury rather than treating it as socially
neutral.

The places. Selected exact attestations and annotated
passages.

¢ 228c-d. é8avpalov avToV €mi co@ix — The educated
urban citizens admire Hipparchus for wisdom.

o 228e. un OBavpdlotev ol moAltar ovtod — The
educational scheme also seeks to redirect
admiration from Delphi.

o 229d. Téwg pév Boavpdletv — The young man’s
earlier admiration is marked as temporary.

18



¢ 229d. kotoppovijoal ékeivwv — His later contempt
becomes the injury to the rival educators.

In this edition. The edition uses “admired” and
“despised,” keeping the evaluative opposition plain.
“Wondered at” would understate the social esteem
relevant here. “Lost interest in” would understate the
contempt that the men experience as dishonour. The
temporal contrast, for a while and then, is part of the
causal narrative and should not be omitted.

See also. Wisdom (p.209) - The unnamed young man
(p. 195) - Honour dishonour and rivalry (p. 108) - Delphi
and its maxims (p. 58)

Agreement and recollection

opodoyeiv (homologein); mpooopodoyeiv (prosomologein);
ovu@&vat  (symphanai); pvnuovevely  (mnémoneuein);
vroppvnokety (hypomimneéiskein)

The word. Homologein means to agree or acknowledge a
proposition. Prosomologein means to agree additionally or
join a further agreement to an earlier one. Symphanai
means to concur or say yes with someone. Mnémoneuein
means to remember; hypomimneéiskein means to remind
or bring something back to mind. Agreement records a
conversational commitment; recollection represents what
that commitment was.

These are related but distinct operations. A present assent
may ratify a newly stated proposition without proving that
the proposition was previously accepted in the same form.
The dialogue makes this distinction especially important
by repeatedly returning to what the speakers supposedly
agreed “just now”.
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In Hipparchus. The companion’s short agreements
accumulate through the craft examples and the first
argument about gain’s goodness. Socrates asks for explicit
acknowledgement that the lover of gain is knowledgeable
about worth, then cites the goodness of gain after the
universal love of good things has been accepted. Those
recapitulations turn scattered replies into premises of a
single argument.

At 227d the recollection is stronger than its source.
Socrates says that they agreed to gain is to be benefited,
and additionally that everyone wishes for good things
always. The earlier text had agreed that gain is good, as
opposite to harmful loss, and that all people love good
things. The identity with benefit and the “always”
formulation are not verbatim prior agreements. A reader
may infer that Socrates treats them as consequences or
acceptable paraphrases, but should not present that
inference as textual fact. The companion’s present
acceptance also does not make the earlier wording
retroactively identical.

At 228a Socrates charges him with deliberately saying the
opposite of what was agreed. The historical defence fails to
persuade, and the offer to take back a move makes the
commitments revisable. The companion retains three
premises and retracts the universal goodness of gain.
Agreement here is not sacred immobility; it is governed by
an explicit opportunity to reconsider.

At 232a Socrates asks whether the companion remembers
where the argument began and offers to remind him. He
recalls the dispute about good people wishing for good
gains rather than base ones. This summarises the third
definition at 227c—e rather than reproducing the dialogue’s
first words at 225a. The narrower point of departure suits
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the final proof. At 232b the companion distinguishes
having been compelled from having been persuaded,
while continuing to agree. Socrates’ “concur” registers the
surviving formal concession without pretending to have
secured conviction.

The places. Selected exact attestations and annotated
passages.
¢« 227c. TO 8¢ képSog &yaBOV wpoloynoapev; — A
prior conclusion is explicitly recalled as shared.
o 227d. kal 108e aOT® TpoowpoAloynoopev — The
additional agreement is presented as already made.

«  232a. Mvnpovevelg obv 80ev — Socrates asks the
companion to remember the argument’s beginning.

¢ 232b. oVpeng yodv Nuiv — Concurrence is claimed
even after persuasion has been denied.

In this edition. Note 8 is decisive for 227d, and note 25
locates the final recollection at 227e, in the third attempt
rather than the initial question. The apparatus also reports
an omission in the first state of B across part of 227d; that
is a report from the supplied apparatus, not independent
manuscript inspection. The edition renders homologein
“agree” and symphanai “concur”, preserving the modest
distinction at the end.

See also. Benefit and harm (p.39) - Wishing and desire
(p- 212) - Opposites (p. 147) - Deception and sincerity (p. 53)
- Opinion and seeming (p. 145)
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All some and none

o (pas), anag (hapas), Ti¢ (tis), ovdeic (oudeis), undeic
(medeis)

The word. I1&¢ means all or every; &moag is an inclusive or
emphatic all, frequently “every one” in this edition. Tig is
an indefinite someone or some, with neuter Tt used of a
thing. Ov8ei¢ and pndei¢ mean no one or nothing,
distributed according to their constructions. Their
inflected forms must be read with the noun or action over
which they range.

“All people wish for good things” and “all people wish for
every good thing” are not identical claims. Nor is denying
that all gain is good the same as denying that any gain is
good. Much of the dialogue’s movement depends on these
small differences of scope rather than on the introduction
of new large concepts.

In Hipparchus. The first account appears to eliminate all
instances of the lover of gain: no knowledgeable person
expects advantage from resources known to be worthless,
so no one fits the description (226d). The second account
yields the reverse: all people love good things, gain is good,
therefore everyone appears to love gain (227b—c). Socrates
explicitly sets the all-result beside the none-result and asks
which account can be used without error.

The companion’s request to take back a move is a carefully
limited denial. At 230a he says “Not all of it, at any rate.”
Socrates restates the position as some gain good and some
gain bad. The indefinite Tt appears on both sides. This is a
division within the category gain, not a proposal that every
gain is bad. The analogies of food, drink and persons then
explore whether such a division is coherent.
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The proposed acquisition definition is again universal:
“every possession” satisfying either condition counts as
gain. A single disease acquisition suffices to defeat that
unrestricted description. Socrates subsequently denies that
acquiring “any possession whatever” is gain. The force of
the counterexample depends on the universality of the
proposal; it does not require showing that most free
acquisitions are bad.

At the close, the language intensifies. All gains, small and
great, are agreed good, and decent persons “every one”
wish for good things “every one” (232b). This moves
beyond saying that each person has some good as an
object of desire. Alongside the companion’s account of the
base, it yields all humans as lovers of gain. Readers should
retain that maximal scope rather than paraphrase the
premise as merely “good people want what is good.”

Yet scope does not settle sense. Even a formally universal
conclusion can change its significance if “gain” shifts from
financial profit to genuine benefit or if “love” names both
ordinary desire and grasping attachment. Quantifier
precision and lexical precision must therefore be kept
together.

The places. Selected exact attestations and annotated
passages.

¢« 226d. ovk éoT &vBpwmwv ovdeic — The first
proposed account leaves no instance.

. 230a. OvtL v ye — The retraction denies all, not
every possible instance.

« 230a. 0 pév Tt — Some gain is provisionally
assigned to the good side.
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 231a. miv ktijpoe — The proposed definition has
unrestricted scope over acquisitions meeting its
conditions.

¢ 232b. &mavto &movtag — The final wish-premise is
universal over both goods and decent persons.

In this edition. The edition’s “every one” preserves the
doubled universality of 232b10. The apparatus records
mévteg in B against &movteg in T at 232c¢4; Burnet prints
névtec. The lexical distinction can be explained without
claiming that the variant changes the extension of the final
universal class.

See also. Taking back and draughts (p.186) - Human
beings (p. 112) - Definition and common character (p. 56) -
Reproach and the ending (p. 166)

Anacreon and the fifty oared ship

Avakpéwv (Anakreon); Tnog (Téios); MTEVTNKOVTOPOS
(pentekontoros)

The word. Avokpéwv is Anacreon, the lyric poet named in
Hipparchus’ programme. Trjlo¢ means Teian, from Teos; it
identifies the poet’s origin. ITevtnkovtopog is a fifty-oared
vessel, often called a penteconter; the accusative
mevinkévtopov names the ship Hipparchus sent for him.
The term specifies a vessel by its oar complement, not a
payment of fifty units or a crew of precisely fifty people in
total.

In Hipparchus. Anacreon’s arrival follows Homeric
recitation and precedes the account of Simonides’
retention by fees and gifts. These are distinct forms of
cultural acquisition. Homer’s epics are brought into the
country, a ship is sent to bring Anacreon into the city, and
Simonides is kept in the ruler’s company. The series
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presents Hipparchus as someone able to gather both poetic
material and living poets around Athens.

The unusual precision about the vessel makes the effort
tangible. Sending a substantial oared ship for one poet
dramatizes the resources devoted to culture. It need not
mean that the poet was forcibly abducted: the clause says
that the ship was sent and he was brought, but supplies no
resistance, negotiation or agreement. Nor does the text
explain who owned the ship, how the voyage was financed
or where Anacreon embarked.

Socrates gathers this action under the wish to educate the
citizens. He does not quote Anacreon or describe the
content of his poetry. The educational value is asserted
through the gathering of an eminent poet rather than
demonstrated in a surviving lesson. Consequently the
reader should not infer that the dialogue endorses a
specific Anacreontic doctrine or that every song performed
at court was a civic curriculum.

The Aristotelian Constitution also associates Hipparchus
with inviting Anacreon and Simonides to Athens. That
parallel supports the broad reputation for poetic
patronage, while the fifty-oared ship remains the vivid
detail furnished by this narrative and its dependent
retelling. An overlap in patronage does not confirm the
account of Hipparchus’ seniority or the intellectual motive
for his murder.’

® Constitution of the Athenians 18.1 connects Hipparchus with Anacreon,
Simonides and other poets. The comparison independently supports the
general patronage tradition, not every narrative embellishment in the
Hipparchus.
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The places. Selected exact attestations and annotated
passages.

¢  228c. Avokpéovta TOV Tnov — Anacreon is
identified by his Teian origin.

»  228c. mevinkovtopov — The ship is specified as
fifty-oared.

*  228c. oteihag ékopLoev gig¢ Ty mOAY — Sending the
vessel is followed by bringing the poet to the city.

In this edition. “Fifty-oared ship” makes the object
immediately intelligible without requiring the technical
transliteration “penteconter.” The edition records a
damaged second omicron in the printed mevinkdvtopov
and reads the intended type. That printing issue does not
indicate uncertainty over what kind of vessel the Greek
word denotes.

See also. Simonides fees and gifts (p.177) - Education
(p. 65) - Homer and rhapsodes (p. 106) - Hipparchus (p. 101)

Archer and bow

10£0TNC (toxotes); Téov (toxon)

The word. Toxotés is an archer, someone who shoots with
a bow; toxon is the bow itself. The text has toxotés in the
nominative and toxon in the accusative at 226c. The
pairing names an agent and the equipment his activity
requires. It does not contain a word for target, arrow,
accuracy or hitting the mark.

In Hipparchus. The archer is the last individually named
practitioner in the opening series. He appears after the two
musicians and immediately before “anyone at all, in sum,
of the craftsmen or of the other intelligent men.” His
compressed phrase, “or an archer a bow,” depends on the
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fuller construction of the preceding flute-player. The
reader supplies the possession of an object worth nothing
and the question whether its possessor thinks he gains
from it.

That position gives the example a specific structural role. It
is the point at which enumeration turns into
generalisation. The argument no longer offers a separate
exchange for each occupation, as it did for the farmer,
horseman and pilot. An additional familiar practitioner is
enough to carry the companion toward assent about the
whole class. His answer is nevertheless qualified: “It does
not appear so, at any rate.” Socrates then asks who
remains to satisfy the original definition.

The bow exemplifies a means whose value depends on
practical use. Knowing that it is worthless for that use
undermines an expectation of gain through it. The
example does not claim that archery is itself a moral good,
and no person to be shot is named. It also does not identify
the archer with a soldier or with the general’s army.
Although those associations are possible, the sequence
needs only a recognisable skill and its instrument.

An attractive but unsupported extension would make the
bow a direct metaphor for correct argument. Later, at
227c, Socrates asks which argument one could use without
making a mistake, but the text does not there name a
target or return to the archer. The connection between
practical competence and argumentative correctness is
worth considering; it should not be presented as an
explicit archery image supplied by the dialogue.

The archer and bow do not recur after 226c. Their
continued relevance lies in the limit of the first argument:
a knowledgeable user of useless means is an easy case,
whereas a person gaining by another’s mistake remains
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unexamined. The later discussion must therefore move
beyond listing practitioners and ask what gain itself is. At
231e the requirement that something be worth possessing
supplies a more general criterion than the bow’s particular
use.

The places. Selected exact attestations and annotated
passages.

¢ 226c. 10£0TNG T6E0ov — The elliptical pair takes its
governing construction from the musicians.

 226c. &Alog Ootioodv ovAMPBSNV — The list
immediately opens into its generalising conclusion.

«  227c. o0k Gv éEapaptdvol — Later argumentative
error is not explicitly described as a failed bowshot.

In this edition. The translation preserves the abrupt “or
an archer a bow” rather than expanding every missing
word. Read within the whole sentence, this does not leave
the bow’s quality undecided. The economical wording also
preserves the accelerating pace of the catalogue before its
universal claim.

See also. Craftsmen and expertise (p. 46) - Musicians and
instruments (p. 140) - Error and correctness (p. 71) - Worth
and worthlessness (p. 214)

Athens and citizenship

A6ijvau (Athénai); AOnvaiog (Athénaios); moAitng (polites);
oA (polis)

The word. ABfjvou is Athens; the plural form is the city’s
proper name. ABnvaio¢ means Athenian, and its plural
names the Athenians collectively. IToAitng is a citizen or
fellow citizen. II6AL¢ denotes a city or civic community; in
the poet’s journey “to the city” it marks the destination.
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These words can refer to overlapping realities without
erasing the geographical distinction between the urban
centre and the Attic countryside.

In Hipparchus. Socrates introduces Hipparchus first as a
citizen shared by himself and the companion. The
possessives “mine and yours” make an ancient political
figure part of a common civic inheritance. The ensuing
narrative turns the citizen body into both the object of
education and the population over which Hipparchus
wishes to rule. The formulation at 228c therefore joins
civic improvement with political authority rather than
treating education as detached private cultivation.

The audience for the programme is broad in geographical
terms. Citizens around the town are educated first;
inhabitants of the country are then reached through
roadside Herms. The text does not say that only urban
residents are citizens. Nor does it describe the programme
as universal education for all people living in Attica:
women, slaves and non-citizen residents are not separately
discussed, and their inclusion should not be inferred from
the English breadth of “people.”

The noun for citizens also controls the competition with
Delphi. Hipparchus wants “his citizens” to rank his sayings
above the Delphic inscriptions. The cultural claim has a
political audience, and admiration becomes one way of
connecting that audience to its ruler. At the same time,
Anacreon and Simonides are identified by non-Athenian
origins: the city’s education is enhanced by bringing in
poets from elsewhere.

At 229b the focus shifts from citizens as learners to
Athenians as people ruled. Their purported memory of
nearly Cronian happiness sets a civic judgment beside the
individual judgment of wisdom. Both are reported by
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Socrates rather than independently demonstrated. The
dialogue draws on shared identity to make its story matter,
but it offers no developed account of citizenship law,
franchise or democratic equality.

The places. Selected exact attestations and annotated
passages.

o  228b. IToAitn pev €u® Te kai 0@ — The common
civic identity includes both interlocutors.

e  228c. ¢ékOpwoev €i¢ TNV MOAWv — Anacreon’s
destination is the city.

o 228c. madevev tovc moAitag — Citizens are the
explicit educational audience.

¢ 229b. év ABMvag — The political retrospect is
expressly located in Athens.

In this edition. “Fellow citizen” renders the relational
force of moAitn with its possessives, while “citizens”
elsewhere names the educational population. The edition’s
“town” for &otv allows “city” and “citizen” to retain their
wider civic associations. Its translation should not be
flattened into a single undifferentiated word for all four
Greek expressions.

See also. Town country and demes (p.202) - Education
(p. 65) - Hipparchus (p.101) - Pisistratus and Philaidae
(p. 159)

Attention and answering
nmpooéyw  (prosecho);  vodg  (nous);  &mokpivouat
(apokrinomai); amokptots (apokrisis); eikfj (eikei)
The word. Prosechdo means to direct or apply; with nous,

mind or understanding, it forms the idiom “pay attention.”
At 225c the text has prosechon ... ton noun, “applying your
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mind,” translated as an instruction to attend. Apokrinomai
means to answer; apokrisis is an answer or response. Eikéi
means at random, without proper consideration or
purpose. These words concern how a person participates
in an exchange, not merely whether he makes an audible
reply.

In Hipparchus. The first demand for attention follows an
unsatisfactory answer. Socrates offers the farmer as a test;
the companion replies that a lover of gain thinks he should
gain from everything. Socrates objects that he is answering
at random, as though someone had wronged him, and asks
him to attend and answer as if the question were being
posed afresh. The instruction seeks a discriminating
response to the particular case instead of an indignant
repetition of the general accusation.

At 225d-226a Socrates adds a requirement of sincerity: the
younger man must not answer with something he does not
himself think. Attention therefore includes responsibility
for one’s assent. Yet this rebuke is also part of the scene’s
asymmetry. Socrates controls the questions and
characterises the companion’s resistance as deception. The
latter later reverses the charge, maintaining that Socrates
is the deceiver. Careful reading should not treat every
Socratic accusation as an independently established fact
about the respondent.

The exchange changes at 230a when the companion asks
how Socrates means his question. Socrates explains
through food. At 230e-231a he identifies the same manner
of answer for drink, tells the companion to imitate it, and
then offers a definition when the companion cannot
provide one himself. A proper answer now states what
good and bad instances have in common. The earlier
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discipline of attending to a particular example becomes
instruction in supplying a shared account.

This assistance has a consequence: Socrates supplies much
of the conceptual work to which the companion assents.
When the latter is at a loss at 231c, the questioning
continues. At 232a Socrates checks his memory of the
argument’s starting point and offers to remind him. These
are supports for participation, but they do not guarantee
mastery. The companion’s final distinction between being
compelled and persuaded shows that giving the required
answers can coexist with unresolved resistance.

The dialogue thus makes answering both a methodological
and an interpersonal problem. Refusing a careless
response is legitimate within inquiry; treating every
hesitation as bad faith would foreclose it. The text leaves
the reader to assess how Socrates’ pressure, explanations
and offer of revision bear on the companion’s eventual
assent.

The places. Selected exact attestations and annotated
passages.
¢ 225b-c. mpooéywv épol TOV volv &moOkpvoL —
Attention is directed to Socrates and joined to the
command to answer.
«  230e. 0 aOTOG &V TPOTOG €l TT|¢ &dmokpioewg — The
drink analogy supplies a manner of answering.
« 231a. épob Aéyovtoc okomet — When the
companion cannot answer, he is asked to examine
Socrates’ proposal.

«  232a. Mvnuovevelg obv — The closing review tests
memory as well as assent.

In this edition. The edition’s “pay attention” translates the
mind idiom without making nous a separate faculty-
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theory. “Manner of the answer” at 230e preserves the
noun apokrisis, while “imitate me as I answer” keeps the
practical modelling at 231a. Its wording also leaves the
crucial distinction visible: Socrates asks for truthfulness
early, but the companion does not finally report having
been persuaded.

See also. Agreement and recollection (p.19) - Deception
and sincerity (p.53) - Inquiry and imitation (p.115) -
Definition and common character (p.56) - Persuasion
obedience and compulsion (p. 154) - Perplexity and return
(p. 152)

Auspicious speech

evQnuelv (euphémein)

The word. Evgnuelv means to speak auspiciously, to utter
words of good omen or refrain from ill-omened speech.
Eb@npet is the singular imperative. Depending on its
setting the injunction can require respectful words or
silence; it is not simply the ordinary command “tell the
truth.” Its use here draws on the force of a conventional
warning against improper utterance.

In Hipparchus. Socrates says Ev@nuet immediately after
the companion accuses him of deception. The shift is
striking: an objection to argumentative conduct receives a
response associated with the propriety and omen of
speech. Rather than first analysing where the alleged
deception lies, Socrates treats the accusation as something
the companion ought not say and invokes obedience to a
good and wise man.

The injunction opens the Hipparchus narrative. It creates a
pause between an angry or suspicious claim and the
extended account of cultural authority. On a sympathetic
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reading, Socrates is insisting that the charge is unjust to a
friend. On a more ironic reading, the elevated rebuke
attempts to displace scrutiny with reverence. The text does
not provide a stage direction that settles the tone, and
translating the word as a generic exclamation would
remove the ambiguity rather than resolve it.

The later response proves that the rebuke has not ended
the dispute. After hearing the story, the companion again
says that he cannot be persuaded Socrates is not deceiving
him. The speech has become no more auspicious in
substance, but the objection is now sharpened by the
maxim Socrates himself introduced. The passage
consequently  distinguishes  controlling what an
interlocutor says from answering the reason he has for
saying it.

Nothing here establishes that a sacrifice, oath-taking rite or
formal religious observance is currently under way. The
dialogue gives no setting. The expression retains a
religiously coloured social force without permitting
reconstruction of a ceremony around the speakers.

The places. Selected exact attestations and annotated
passages.

«  228b. Evgnuet — The imperative interrupts the
accusation of deception.

o 228b. avdpl &yab® kai co@® — The justification
appeals to a good and wise man.

¢ 229e. o0 Svvapot mewwbijvae — The companion’s
later reservation shows the dispute remains open.

In this edition. “Speak auspiciously!” is intentionally more
specific than “Hush!” or “Don’t say that!” The supplied note
explains the good-omen sense and compares Alcibiades II
143d. That comparison is lexical and dramatic; it does not
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make the two dialogues’ occasions identical or prove
common authorship.

See also. Deception and sincerity (p. 53) - Socrates (p. 181) -
Friendship (p. 80)

Authorship and attribution

‘Imnapyos (Hipparchos); @ilokepdng (philokerdes); ITAatwv
(Platon)

The word. “Inmopyog is Hipparchus, the personal name
serving as the dialogue’s principal transmitted title.
®dulokepdng means lover of gain or gain-loving and
supplies its alternative title. [IA&Twv is Plato; the name
belongs to the work’s traditional authorial attribution and
the edition’s heading, not to the dialogue’s spoken Greek.
These three labels concern respectively the central
historical figure, the ethical subject and the transmitted
author.

In Hipparchus. The work is handed down among Plato’s
dialogues, but transmission and authorship are different
questions. The supplied Introduction reports that most
modern scholars reject Platonic authorship, that there
have been defenders, and that no date is certain. A lexicon
can describe those limits without presenting a new
consensus survey or assigning a precise date unsupported
by the evidence supplied.

Ancient reception already shows both inclusion and doubt.
Diogenes Laertius’ account of the tetralogies places
Hipparchus after the two Alcibiades dialogues and before
the Lovers, gives the alternative title The Lover of Gain
and classifies it as ethical. Aelian retells the cultural story
as Plato’s while qualifying the attribution: if the
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Hipparchus really is his. The latter is an ancient doubt, not
a modern discovery or a categorical ancient rejection.®

Attribution matters for how claims are expressed.
“Socrates says” identifies a dramatic utterance. “The
dialogue argues” describes an argumentative presentation.
“Plato believes” would add an authorial and doctrinal
conclusion that requires evidence beyond the speaker’s
name. The same caution applies to the history: the
distinctive story of Hipparchus need not record the
historical Socrates’ beliefs simply because he tells it in a
dialogue.

The supplied Introduction compares the Minos, which also
opens with a bare question to an unnamed companion and
turns to an ancient ruler. Such parallels can help readers
recognise a literary manner and frame questions about
relationship or imitation. They do not alone establish a
shared author, direction of dependence or exact
chronology. Likewise, apparent argumentative faults can
invite an ironic or pedagogical reading without proving
that a known master intentionally planted them.

The central narrative itself is concerned with attribution
on a smaller scale. Hipparchus learns some wisdom,
discovers some, and publishes poems under his own name.
Aelian later repeats the narrative while naming his
literary source. Keeping these layers separate helps
prevent the familiar error of treating a dependent retelling
as an independent historical witness.

% For inclusion and classification see Diogenes Laertius 3.59. For the
qualified attribution see Aelian, Historical Miscellany 8.2. These primary
witnesses establish reception and ancient uncertainty; neither identifies
an alternative author.
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The places. Selected exact attestations and annotated
passages.
¢ 225a. Ti y&p 10 @ okepdéc; — The opening ethical
question explains the relevance of the alternative
title.

. 228b. Tnnépyw — The title figure appears within
Socrates’ story, not as a speaker.

¢ 228d. avtod mompata — The story itself marks the
attribution of poems to Hipparchus.

In this edition. Burnet’s title and speaker list are
preserved in the supplied edition, which calls the work
Plato’s in the traditional corpus sense while explicitly
discussing the uncertainty. Its Greek text reproduces
Burnet’s edition; it is not a new argument for authenticity.
Questions of authorship, textual transmission and
soundness of reasoning should be examined separately
rather than made to decide one another automatically.

See also. Socrates (p.181) - Hipparchus (p. 101) - Elegiac
verse and sayings (p. 67) - Text and apparatus (p. 188)

Basket bearing and the sister

kavngopia (kanéphoria); &Seign (adelphé)

The word. Kovngopia is basket-bearing, the ceremonial
carrying of a basket in a procession. ASeA@1 means sister.
The dialogue refers elliptically to “the sister” in the
account of the dishonour over basket-bearing; the
historical comparison identifies her as Harmodius’ sister.
The singular expression does not name her, give her exact
age or describe the basket’s contents.

In Hipparchus. The ceremonial episode appears as an
explanation Socrates rejects. He reports that the many
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attributed Hipparchus’ death to the sister’s dishonour and
calls that account simple-minded. The more cultivated
explanation, he says, concerns educational rivalry and the
contempt of a younger admirer. Thus basket-bearing is not
a narrated scene in the dialogue but the compressed sign
of a story the audience is expected to recognise.

Public ceremonial inclusion carries honour, so exclusion
can affect more than the person removed. In the historical
accounts, the insult to Harmodius’ sister is also an attack
on Harmodius and his standing. It is therefore misleading
to paraphrase the matter as a trivial disagreement over
carrying an object. Equally, the Hipparchus itself provides
no legal rule for selecting bearers, and a detailed
reconstruction of eligibility would go beyond its evidence.

The competing ancient accounts differ over agency.
Thucydides assigns the affront to Hipparchus after his
pursuit of Harmodius fails; the Aristotelian Constitution
blames the younger brother Thessalus. The dialogue
dismisses the basket-bearing explanation instead of
selecting one of those agents. These versions cannot be
fused into a single uncontested chronology. The named
sister belongs to Harmodius in the historical material, not
to Hipparchus.’

The repeated word for dishonour makes the rejected
account remain active. The supposedly superior
explanation does not abolish offended honour as a motive;
it relocates it from a ceremonial role to intellectual
reputation. This is why the narrative’s dismissal deserves
scrutiny rather than automatic acceptance. Socrates has

7 Compare the sister’s rejection in Thucydides 6.56 and the attribution to
Thessalus in Constitution of the Athenians 18.2. Both relate the insult to
Harmodius; the dialogue’s alternative intellectual motive remains
distinct.
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given a social ranking of explanations, but has not
demonstrated that wounded educational prestige is
intrinsically a more credible cause of violence than a
public insult.

The places. Selected exact attestations and annotated
passages.

o 229c. Tfig¢ &8eA@ific — The sister is mentioned
without a personal name.

*  229c. aTupiov Tfig kavn@opiog — Basket-bearing is
the setting of the alleged dishonour.

¢ 229c. émel ToUTO ye ebnbeg — Socrates’ narrator
dismisses that explanation as simple-minded.

In this edition. The edition’s “the dishonour to the sister
over the basket-bearing” preserves the condensed and
allusive form. Its explanatory note supplies Harmodius’
identity as her brother and sets the historians’
disagreement beside the dialogue. A lexicon should
identify that relation clearly without pretending that the
Greek clause itself gives the whole historical scene.

See also. Panathenaea (p.150) - Harmodius and
Aristogeiton (p. 94) - Honour dishonour and rivalry (p. 108)
- The cultivated and the many (p. 191)

Benefit and harm

w@eleiobat (opheleisthai); w@éAoc (oOphelimos); Avw@eANS
(anopheles); BAamrtecbau (blaptesthai)

The word. Opheleisthai means to be benefited, helped or
advantaged. Ophelimos means beneficial or useful, and
anophelés of no benefit or unhelpful. Blaptesthai means to
be harmed or injured. The passive infinitives foreground
what happens to a person; the adjectives characterise what
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can help or fail to help. They are not restricted to economic
outcomes.

Benefit and harm supply the dialogue’s practical standard
for judging acquisition. They do not by themselves resolve
whose benefit counts, over what period, or whether an
advantage in one respect outweighs injury in another.
Those questions become acute whenever the companion
allows base gain.

In Hipparchus. At 227a Socrates says people are harmed
by loss, and the companion agrees. This licenses the
badness of loss in the argument. Gain is then pronounced
good through opposition, without a separately worded
agreement equating gaining with being benefited. At 227d
Socrates nevertheless announces that they agreed just now
that to gain is to be benefited. This is a strengthened
retrospective formulation, as the edition’s note 8 expressly
recognises. It may be intended as a compressed
consequence of the earlier exchange, but it is not an exact
recollection of its wording.

The companion does not simply accept that every apparent
profit benefits him. He excludes gains from which one will
be harmed. Socrates checks that by harm he means
suffering loss, then asks whether loss comes from gain or
from loss. The companion answers both. His distinction is
intelligible if an acquisition that is a gain under one
measure has damaging consequences under another.
Socrates’ reformulation presses toward an all-things-
considered sense in which genuine gain already includes
benefit.

The bodily example at 231b makes the issue concrete.
Someone acquires disease while feasting at no expense;
the companion denies that this is gain. Acquiring health,
by contrast, is accepted as gain. Material acquisition and
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benefit are therefore not coextensive. The case does not
require a doctrine that every costly pleasure is bad; the
decisive element is the stipulated harmful result.

At the end, worth leads to worth possessing, worth
possessing to the beneficial rather than the useless, and
benefit to goodness. This supplies a different route from
the earlier opposition argument. The chain may clarify
what genuine gain should mean, but it must not be
represented as having settled all ordinary uses of profit. A
profitable sale can benefit one party and harm another;
the dialogue has not conducted a separate inquiry into
distributive justice or external costs.

The places. Selected exact attestations and annotated
passages.

«  227a. BA&mrtovton vmo Tii¢ Inpiag &pa dvBpwtol. —
Harm is the reason loss is classified as bad.

e 227d. sivat @@eleloBat — The retrospective
formulation identifies gaining with being benefited.

o 227e. BAaPnoecOot — The companion points to
future harm from certain gains.

« 231e. 10 &vw@erec §) 10 w@élpov — The last
argument contrasts what is useless with what
benefits.

In this edition. The edition retains “be benefited”,
“beneficial”, “of no benefit” and “be harmed”. These
somewhat formal renderings keep the verbal and
adjectival relations visible. Note 8 warns against treating
the 227d recollection as a verbatim agreement. The later
chain should not be projected backward so that the initial
inference looks more fully argued than the dialogue
presents it.
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See also. Gain and gaining (p. 83) - Loss and suffering loss
(p- 128) - Good and bad (p. 92) - Worth and worthlessness
(p. 214) - Agreement and recollection (p. 19)

Body

ooua (soma)

The word. Z®pa means body. The two genitive forms in
the food-and-drink definitions, cwpatdg¢ and ocwWUATOC,
express whose nourishment is being described. The
variation in accent placement follows the surrounding
construction; it does not indicate a different noun or
philosophical sense.

The bodily reference gives the examples a recipient and a
function. Dry or wet nourishment is nourishment of
something, not an abstract quantity detached from a living
being. The text does not here contrast body with soul,
classify bodily pleasures, or argue for a metaphysical
doctrine of embodiment.

In Hipparchus. At 230e Socrates explains why good food
and bad food are both food: both are dry nourishment of
the body. The drink parallel then supplies wet
nourishment of the body. These definitions answer a
classificatory question while already connecting the
classified objects with use. They tell the companion what
sort of common feature he should look for in decent and
base gain.

The explicit body also prevents an overly commercial
reading of the last part of the dialogue. The examples of
gain are not confined to money or transferable property. A
guest at a feast can acquire disease or health (231b), and
the value of that acquisition is assessed by its consequence
for the person. The body is therefore the practical setting
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in which “having more” can plainly fail to mean doing
better.

At the same time, the bodily examples cannot settle every
ethical distinction. Health is treated as a benefit and
disease as a bad acquisition, but no developed account of
human flourishing follows. In particular, moving from
bodily benefit to the goodness of every gain does not by
itself resolve whether a financial advantage acquired
shamefully is a benefit in one respect and harmful in
another. The body anchors an intelligible counterexample
rather than supplying a complete measure of moral value.

The article thus treats a narrow noun with a wider
argumentative consequence. An apparently ordinary
genitive introduces the standpoint of a recipient; once that
standpoint is admitted, mere addition to possessions
becomes insufficient. What is acquired must be assessed in
relation to the being who acquires it.

The places. Selected exact attestations and annotated
passages.
«  230e. {npix TPOQPN owWpotd¢ — The body is the
recipient of dry nourishment.
¢ 230e. tf] T00 cwpatog Vypd TPo@fi — The parallel
definition of drink retains the same recipient.

«  231b. vooov ktnontot — Bodily disease makes an
acquisition without expenditure undesirable.

In this edition. The edition simply gives “body.” It does
not introduce “physical organism,” “bodily self,” or
“material body,” each of which would add a theoretical
emphasis absent from the local wording. References to
health and disease in this article explain the continuation
of the example; they are not additional attestations of
oM.
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See also. Food and nourishment (p.78) - Drink and
wetness (p. 62) - Health and disease (p. 97) - Possession and
acquisition (p. 161)

Courage and courteous addresses

avépeio¢ (andreios), Ooavudoio¢ (thaumasios), yAvkig
(glykys), BéAtiatog (beltistos), étaipog (hetairos)

The word. Avdpelo¢ means courageous or manly;
Bovudolo¢ wonderful or remarkable; yAvkig sweet;
BéATiotog best, here the courteous “my excellent friend”;
and étaipo¢ companion or associate. In direct address
these words manage the relationship between speakers as
well as describe qualities. Their politeness does not
guarantee literal praise.

The final &v8pelotate is the superlative vocative, “most
courageous.” Oovpdole is a vocative, YAvkOTOTE a
superlative vocative, and PBéAtiote the vocative of
BéAtiotog. These actual forms should be distinguished
from the dictionary forms in the heading. The companion’s
designation ETAIPOX likewise tells the reader his role
without supplying a personal name.

In Hipparchus. Socrates’ addresses repeatedly soften or
sharpen a point at which the companion’s answer is under
pressure. “My wonderful friend” accompanies the
conclusion that, on the proposed account, nobody is a
lover of gain (226d). “My excellent friend” precedes a
reminder that knowingly seeking gain from worthless
things has already been excluded (226e). “My sweetest
friend” introduces the recall that gaining was agreed to be
being benefited (227d). The affection of the wording and
the severity of the argument can operate together.
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At 232a the address becomes “most courageous of all men”
when the goodness of the gainful returns for the third or
fourth time. Courage here is not the subject of a definition.
The expression can gently honor persistence, tease
resistance to repeated refutation, or do both. The text
supplies no explicit psychological explanation that would
license a single certainty about Socrates’ tone.

The vocatives are consequently part of the dialogue’s
method. They maintain personal contact through
exchanges whose short answers can otherwise sound
mechanical. They also mark an asymmetry: the older
Socrates can adopt indulgent or teasing familiarity while
controlling the questions. The companion mostly addresses
him by name. This is a dramatic pattern rather than
evidence that Socrates’ apparent friendliness must be
false.

The addresses also matter to the charge of deception.
Socrates appeals to friendship as a reason he would not
deceive; the companion answers that either the friendship
or the obedience to Hipparchus must be in doubt. Warm
forms of address cannot settle whether the argument is
trustworthy. Their presence alongside suspicion prevents
the reader from making courtesy a substitute for logical
adequacy.

Finally, “courage” in the final compliment should not be
used to import a theory of virtue into the dialogue. Its
force is local, conversational and potentially ironic. The
article identifies an ethical word employed as address,
rather than an otherwise absent systematic treatment of
courage.
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The places. Selected exact attestations and annotated
passages.

«  226d. ® Bowpdole — The wonderful friend is told
that the definition appears to have no instances.

- 226e. ® Péltiote — A courteous address
accompanies the exclusion already reached.

« 227d. ® ylvkbtate — The sweetest friend is
reminded of the benefit equation.

« 232a. ® o&vdpedtate méviwv — The final
superlative marks persistence under argumentative
pressure.

In this edition. The edition’s introduction explicitly calls
attention to these addresses as part of the comedy of the
persons and the argument. Its “most courageous of all
men” translates the superlative and mévtwv without
turning the phrase into a diagnosis of stubbornness. The
Note on this Edition also records uncertainty in a damaged
letter of PéAtiote; the lexical reading is nevertheless
printed as such.

See also. Friendship (p. 80) - Socrates (p. 181) - Deception
and sincerity (p. 53) - Perplexity and return (p. 152)

Craftsmen and expertise

Snuiovpydg (demiourgos); Emotnuwy (epistemon); EUePwv
(emphron); épyavov (organon); mapackevn (paraskeué)

The word. Démiourgos is a craftsman or skilled
practitioner; the dialogue has the genitive plural
démiourgon. Epistemon means knowledgeable or expert,
here qualified by what the person knows about. Emphron
means intelligent or sensible, represented by emphronon
in “other intelligent men.” Organon is an instrument or

46



tool; paraskeué is preparation or equipment, here the
resources supplied for an activity. The heading names a
practical pattern. The noun techné, “craft,” is not used in
this passage and should not be silently substituted for its
actual vocabulary.

In Hipparchus. The pattern begins before the collective
noun appears. At 225c the companion grants that a lover of
gain has knowledge of the worth of the source from which
he expects gain. Socrates then assigns knowledge of plants
to the farmer. Horseman, pilot, general, musicians and
archer provide progressively shorter instances of the same
relation between a practitioner and the means he employs.

At 226¢ Socrates gathers them under craftsmen and “the
other intelligent men,” considering worthless instruments
or any other equipment whatever. This wording extends
the scope beyond occupational artisans; it does not define
all intelligence as craftsmanship. Nor does epistemon
confer universal knowledge. The farmer’s expertise is
explicitly knowledge of plants’ worth in the circumstances
of planting. The other cases similarly rely on bounded
competence.

The inferential pressure comes from combining that
competence with the stipulation of known worthlessness.
If the practitioner understands what the activity needs and
knows the means cannot serve it, the expectation of gain
becomes hard to maintain. Socrates moves from the
companion’s repeated refusals to the conclusion that,
under his description, no human being is a lover of gain.
That extension is stronger than the particular examples:
the list has tested informed users of defective means, not
every person conventionally called grasping.

Two distinctions therefore matter. First, technical
uselessness is not identical to moral baseness. A dishonest
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transaction might yield an advantage to its perpetrator
even when decent people would refuse it. Second, the
user’s gain is not automatically the same as everyone else’s
benefit. The companion tries to recover these concerns at
227d-e by distinguishing gains decent men avoid and gains
that harm. The crafts have made his initial wording
unstable without dissolving those concerns by themselves.

After the Hipparchus narrative, inquiry shifts from expert
examples to a shared account of gain. Food and drink
show how unlike qualities can belong to one Kkind;
acquisitions, health and exchange then test the proposed
definition. The final link between worth, possession and
benefit at 231e-232a returns to the practical standard
implicit in the tools, but as a general argument rather than
a fresh catalogue of occupations.

The places. Selected exact attestations and annotated
passages.
«  225c. émoTpova givat Tepl THG &iog — Knowledge
is expressly directed toward worth.

» 226c. T®v OSnuovpy®wv — The occupational
examples are gathered under craftsmen.

¢« 226c. TOV GAAWV TOV EuEPovwv avdp®dv — The
scope includes other intelligent men.

*  226c. 6pyava 1) GAANY mapookevn)v — Instruments
are broadened to any other equipment.

In this edition. The edition uses “has knowledge of,”
“craftsmen,” “intelligent,” “instruments” and “equipment,”
preserving the different functions of the five words. At
226d Burnet prints Apelt’s supplied “but.” It makes the
knowingly expectant lovers of gain a contrast to the men
just surveyed; the edition notes that without it the clause
would describe those men. That small supplement matters
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to the transition from examples to the claim that no one
fits the definition.

See also. Farmer and plants (p. 74) - Horseman and horse
(p- 110) - Pilot and ship (p. 156) - General and arms (p. 87) -
Musicians and instruments (p.140) - Archer and bow
(p- 26) - Knowledge and ignorance (p.123) - Worth and
worthlessness (p. 214)

Cronus and the golden age

Kpdvog (Kronos); BaoctAedety (basileuein); €éyyic (engys)

The word. Kpdvog is Cronus, the divine ruler associated
here with a happy earlier age. BaolAevev means to reign
or rule as king; paolievovtog is the participle in “when
Cronus was reigning.” Eyyb¢ means near, and &yyog Tt
gives the approximating force “nearly.” “Golden age” is the
traditional interpretative label for the allusion; the
dialogue does not use a Greek adjective for golden in this
sentence.

In Hipparchus. Socrates says that, apart from Hippias’
final three years, the Athenians lived nearly as in the reign
of Cronus. The comparison makes Hipparchus’ death mark
the end of a remarkably blessed condition. It is part of a
praise narrative whose immediate purpose is to establish
Hipparchus as a good and wise authority, not an
independently demonstrated economic description of
archaic Athens.

The qualification “nearly” is important. Socrates does not
literally identify the historical period with the divine reign.
The comparison draws on a familiar image of ease and
abundance without asserting that Athenians became
deathless, ceased working or enjoyed every feature of a
mythic race. The surviving account in Hesiod places the
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golden race under Cronus and portrays a life free from
ordinary toil and misery. That gives the comparison its
positive force.?

Political memory also uses such comparisons selectively.
The supplied edition notes that the Aristotelian
Constitution applies the Cronian description to Pisistratus’
own tyranny and contrasts that period with harsher rule
under his sons. Here the favourable period extends
through Hipparchus’ life. The shared image therefore does
not guarantee agreement over which rulers deserve it or
when the decline occurred.

The comparison interacts suggestively with the dialogue’s
concern about gain. A life of abundant good things would
seem to reduce the pressure of scarcity, yet Socrates’
argument says all people desire what is good, not merely
people deprived of it. The passage does not develop an
economic model of the golden age, and it should not be
made to prove that avarice was absent from Hipparchus’
Athens. Its demonstrable role is commemorative: the
authority whose precept Socrates invokes is placed within
an idealised civic past.

The places. Selected exact attestations and annotated
passages.

o 229b. éyyic Tt &lwv ABnvoiot — The Athenians’
manner of living is compared only approximately
with the mythic age.

«  229b. womep émi Kpovov Paothevovto¢ — Cronus’
reign supplies the favourable standard.

® Hesiod, Works and Days 109-120 locates the golden race in Cronus’
reign and describes its ease and abundance. The Hipparchus alludes to
that kind of blessed past without reproducing the myth’s entire
catalogue.
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In this edition. The edition uses “nearly as in the reign of
Cronus,” avoiding stronger claims such as “exactly” or
“very nearly.” Its note juxtaposes Hesiod’s mythic
background with the Constitution’s different political
application. Those are two functions of the allusion: one
explains the image, the other warns against treating its use
as historical agreement.

See also. Hippias and tyranny (p.103) - Hipparchus
(p. 101) - Gain and gaining (p. 83) - Athens and citizenship
(p- 28)

Decent and base

XPNoTo¢ (chrestos); movnpdg (poneros)

The word. Chréstos means useful or serviceable and, of
people, decent, respectable or good in conduct. Ponéros
means wretched, bad or worthless and, in moral
characterisation, base or wicked. The edition’s “decent”
and “base” preserve a pair distinct from the broader
“good” and “bad”. The initial contrast concerns what kind
of people seek certain gains, but the adjectives also qualify
gains and drink.

The association of chréstos with use helps explain how
practical and moral evaluation can touch without
becoming identical. A useful object and a decent person
are not being judged in exactly the same way. Similarly,
calling a gain base may concern its source or manner, not
its failure to increase a sum of money.

In Hipparchus. The companion calls lovers of gain base at
the start and later contrasts them with decent people who
do not dare profit from some sources. His proposed
classification is ethically selective: everyone may want
advantages, but not everyone accepts every means of
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obtaining them. The dialogue’s ultimate universalisation
threatens this use of lover of gain as a reproach, not
necessarily the whole distinction between decent and base
character.

At 227e the companion explicitly names base gain as a
source of loss. Socrates answers by asking whether
something decent and good can be base, then recalls the
goodness of gain as the opposite of bad loss. The denial
that the same thing is both decent and base under the
same description is unproblematic. What needs
examination is whether gain has yet been established as
decent, and whether harmful consequences disqualify a
profit from being a gain in every relevant sense.

After the retraction, decent and base people provide a
model of a common kind surviving opposed evaluations.
Neither is more or less human. Socrates transfers the point
to gains: the decent and base are equally gain. This is a
legitimate  distinction between classification and
evaluation, but it cannot by itself establish that their
amounts or effects are equal. At 230c-d the language of
more and less makes that risk explicit.

The description of drink as decent or base at 230e-231a is
deliberately broad. The terms here concern the quality or
fitness of wet nourishment, not the beverage’s moral
agency. Preserving the verbal repetition allows the reader
to see the analogy being stretched across people, profits
and consumables. At 232b-c the personal opposition
returns: decent people wish for all good things and base
people love gains small and great. Both consequently fall
under the reconstructed label. Their conduct is not
otherwise declared indistinguishable.
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The places. Selected exact attestations and annotated
passages.

¢ 225b. movnpolg kal NTTovg TOoD KépSovg — Base
character forms part of the initial accusation.

«  227d. oi ypnotoi o0 ToOAu®oL kepSaively — Decency
is exhibited through a refusal to use certain
sources.

« 230c. 0 pév Ypnotog €otiv — A decent person
supplies one instance of the common kind human.

« 232c. kol ol xpnotoli koai oi movnpoi — The
conclusion includes both moral classes.

In this edition. The edition admits that “decent or base”
sounds stiff when applied to drink, but retains it to make
the analogy traceable. Smoothing this into “wholesome or
spoiled” in a lexicon quotation would conceal the
movement of the Greek adjectives. Its Key Words section
gives the broad practical and moral ranges; this article
follows those ranges without treating an etymological
association as a definition of every occurrence.

See also. Good and bad (p. 92) - Unscrupulousness (p. 204) -
Shamelessness and daring (p.175) - Gain and gaining
(p. 83) - Benefit and harm (p. 39)

Deception and sincerity

éamatdv (exapatan); aAnb@¢ (alethos); aAnbng (alethes);
émnitnéec (epitedes)

The word. Exapatan means to deceive, delude or mislead;
its prefixed form need not be translated with a separate
intensifier every time. Aléthdos means truly or in truth,
while aléthés means true. Epitédes means deliberately or
on purpose. The cluster distinguishes false appearance,
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truthful answering and intentional misconduct. The
dialogue does not assume that every false statement or
unsuccessful argument is a deliberate deception.

Sincerity is the demand that a respondent say what he
actually thinks. It is not sufficient for truth: a sincere
speaker can be mistaken. Equally, a speaker may express a
true conclusion by a defective argument. The quarrel
depends on keeping these possibilities apart.

In Hipparchus. The first accusation comes from Socrates
at 225d-226a. The younger companion is warned not to
deceive an older man by answering what he does not
himself think, but to speak truly. Socrates’ claim is thus
about the relation between utterance and belief. It also
brings age and deference into an inquiry ostensibly
governed by reasons. The companion then denies that the
knowledgeable farmer expects gain from a worthless
plant.

At 228a Socrates again accuses him, this time of
deliberately saying things contrary to their recent
agreements. A changed or inconsistent answer is being
construed as a purposeful attempt to mislead. The
companion reverses the accusation: Socrates is deceiving
him, though he cannot tell how the arguments are being
twisted. His admission of diagnostic uncertainty does not
concede that his unease is groundless. The strengthened
recollection at 227d and the passage between kinds of
value give the reader concrete places to test the complaint.

Socrates’ defence invokes Hipparchus, a good and wise
man whose inscription forbids deceiving a friend. The
defence is ethical and personal: he regards the companion
as a friend and would not dare disobey. It is not a repair of
any particular inference. The companion therefore
answers that either the friendship or the obedience is
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failing, since he remains unconvinced. The historical
narrative has enlarged the question of trustworthy
authority without settling the charge.

The offer to take back a move provides a procedural
answer: the companion may retract whichever premise
troubles him. That is meaningful fairness, yet it does not
guarantee that later reasoning will be sound. The ending’s
distinction between compulsion and persuasion leaves
sincerity and argumentative success imperfectly aligned.
The text does not conclusively adjudicate whether Socrates
knowingly deceives, deliberately trains the companion
through traps, or sincerely presents a faulty proof. A
lexicon should describe the accusations and evidence
rather than pronounce an unsupported verdict on his
intention.

The places. Selected exact attestations and annotated
passages.

¢ 225d. M) toivvv pe emyeipel é&amatdv — The first
prohibition concerns answers contrary to the
respondent’s own thought.

«  226a. &AN w¢ &ANO®C eimé — Truthful answering is
requested before the farmer’s case is repeated.

¢  228a. ¢mitdec évavti — The second accusation
expressly attributes purpose.

o 229b. un ¢idov éEamdta — Hipparchus® maxim
turns the argument toward the ethics of friendship.

In this edition. The edition keeps “deceive” for the
recurring verb so the first accusation, reversal, inscription
and renewed complaint remain connected. Note 5 explains
the printed correction “tell me: is there” at 226a; the
appeal to true speech belongs to the edition’s constituted
text. The article’s title “sincerity” is an interpretive
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grouping, not a claim that a separate Greek noun for
sincerity occurs here.

See also. Agreement and recollection (p.19) - Attention
and answering (p. 30) - Knowledge and ignorance (p. 123) -
Shamelessness and daring (p. 175) - Opposites (p. 147)

Definition and common character

Ti éoTtv (ti estin), T0 aDTO (to auto), kaAeiv (kalein), dvoua
(onoma)

The word. Ti ¢otwv asks “what is it?”; 10 a0Td means “the
same,” here the feature shared by contrasted examples.
KoAelv is to call or name, and 6évopa is a name. The
heading “common character” is an explanatory label for
these questions and expressions, not a claim that a
technical Greek noun for essence appears in this passage.

A common name alone is not the requested explanation.
Socrates asks why the companion applies it, what he sees
in both examples that warrants doing so. The movement is
from acknowledged usage to an account of what the name
denotes. Conversely, the text does not explicitly posit a
separately existing Form of gain; its examples can be
followed as ordinary classificatory explanations.

In Hipparchus. The opening asks both what love of gain is
and who lovers of gain are (225a). Most early answers
describe people and their conduct. At 230d-231a the
inquiry turns more directly to the object named gain.
Having provisionally allowed good and bad gains, Socrates
asks what remains the same in them. This separates a
thing’s kind from its evaluation, at least long enough to
make a fresh definition possible.

The food example gives the desired shape: good food and
bad food are both dry nourishment of the body. Drink is
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wet nourishment of the body, whether decent or base. A
successful answer states something common to the
instances, rather than merely repeating that one is good
and one bad. These are local working descriptions.
Nothing in the passage establishes that every borderline
case of nutrition has been considered.

The companion then accepts “every possession” acquired
without spending or by spending less and receiving more.
This answer introduces two alternative routes to gain
under one account of acquisition. The first is tested by
illness obtained at a feast, the second by an exchange of
gold for a larger quantity of silver. The examples expose
an omitted evaluative condition: an acquisition can be free
or physically greater and still leave its recipient worse off.

The final appeal to worth and benefit restores goodness to
the definition. That return may clarify what genuine gain
means. It may also evade the original social category: a
discreditable financial profit can still be called a gain even
if it harms the person overall. The lexicon must keep these
readings available. The definitions are not neutral labels
that settle the ethical problem by themselves; choosing
what counts as gain carries the dispute.

The most vulnerable preceding step should be kept
separate from the legitimate demand for a definition. Both
examples being equally gains does not establish that their
possessors gain equally much. Socrates can reasonably ask
for a common account even if that quantitative inference
fails.

The places. Selected exact attestations and annotated
passages.

« 225a. 1l moté éotiv — The opening question
requests an account of what love of gain is.
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¢ 230d. ti TaOTOV €V ApPoTEPOLS Op®V — Socrates asks
what sameness warrants the common designation.

. 231a. Tod710 10 dvoud €0TL, ToTdV — The name drink
is attached to wet bodily nourishment.

«  231a. képSocg Aéyelg mdv ktfjpe — The proposed
definition applies gain to every possession meeting
the conditions.

In this edition. The edition repeatedly renders kaAgiv as
“call.” Retaining this ordinary language matters: the
passage concerns why speakers apply a word, not an
explicitly formulated theory of universals. Its descriptions
of food and drink are translated with “nourishment,”
preserving the functional term that allows qualitative
differences within the kind.

See also. Sameness and difference (p.170) - Inquiry and
imitation (p.115) - Quantity and quality (p.163) - Worth
and worthlessness (p. 214)

Delphi and its maxims

AgAol (Delphoi); ytyvwoketv (gignoskein); &yav (agan)

The word. AsA@oi is Delphi, the sanctuary named as the
location of familiar wise inscriptions. ['tyvwokelv means to
know or recognise; T'v®0L is its aorist imperative, “know.”
Ayav means too much or excessively. The two quoted
maxims are T'v®BtL covtov, “Know thyself,” and Mnéév
ayov, “Nothing too much.” These compressed imperatival
expressions require interpretation rather than supplying a
complete ethical theory.

In Hipparchus. Hipparchus selects and publishes his
sayings with an expressly comparative purpose: his
citizens are not to admire the wise inscriptions at Delphi
but to consider his own words wiser. The competition is
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therefore not only between particular schools in Athens. It
sets an individual ruler’s programme against a widely
recognised source of concise wisdom.

The maxims’ content makes the competition especially
suggestive. “Know thyself” invites scrutiny of one’s own
condition and limits; the narrative attributes wisdom to
Hipparchus through his own selection of what he
considers wisest. “Nothing too much” enjoins a check on
excess; the dialogue elsewhere examines people said to
crave small or worthless things without satisfaction. These
are connections a reader can test, not interpretations
explicitly laid out by Socrates in the story. He never
demonstrates that either Delphic maxim is inferior.

The contrast also creates a tension with the statement that
Hipparchus begrudges wisdom to no one. Giving people
access to wisdom and seeking superior recognition can
occur together. The generous distribution of maxims does
not eliminate rivalry over their authorship and prestige.
Conversely, rivalry alone does not establish that the new
injunctions are false: thinking justly and not deceiving
friends remain intelligible ethical demands.

In the Charmides, Critias gives a distinctive reading of
“Know thyself” as the god’s greeting and contrasts it with
other inscribed advice. That parallel, cited by the supplied
edition, shows that familiar maxims could be contested
and interpreted within Socratic dialogue. It does not
authorize transferring Critias’ entire account of self-
knowledge into the Hipparchus, which merely names the
sayings as rival objects of admiration.’

° See Plato, Charmides 164d-165a, where Critias distinguishes his
interpretation of the Delphic greeting from ordinary advice. The
comparison concerns how an inscription acquires meaning through an
interpreter, not proof of a single doctrine common to both dialogues.
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The places. Selected exact attestations and annotated
passages.
¢« 228e. T £&v Ael@oic yp&upata — Delphi is
introduced through its written sayings.

. 228e. Tv®bL cowtdév — The first maxim is an
injunction to know oneself.

¢ 228e. Mnéév &yoav — The second compresses a
demand against excess.
¢ 228e. 10 Inmépyov prjpata — Hipparchus’ sayings
are the proposed rivals.
In this edition. The edition preserves Burnet’s initial
capitals and quotation marks around the maxims. Its
“Nothing too much” is deliberately terse and does not
supply a missing verb. “Wiser” renders the comparative
judgment Hipparchus wants citizens to make; it is not a
judgment independently endorsed by the editor or
established in the argument.

See also. Wisdom (p. 209) - Envy and generosity (p. 69) -
Inscriptions and memorials (p.119) - Insatiability and
craving (p. 117)

Discovery and learning

HavOavery  (manthanein);  é&evpioketv  (exheuriskein);
éxAéyeoduai (eklegesthai)

The word. Mavb&velv means to learn; the aorist épuaBev
refers to what Hipparchus learned. 'E€evpiokelv means to
find out or discover; é&ndpev names what he discovered
himself. 'ExAéyecBat means to select or choose out, with
ékhefdpevog describing his selection from both sources.
Learning, discovering and selecting are distinct operations
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in the account, not interchangeable descriptions of a single
act.

In Hipparchus. The account of the Herms recognises two
sources for Hipparchus’ wisdom. Some has been learned,
some found by himself. Calling it “his own wisdom”
therefore need not mean that every thought originated
with him. What is especially his own is the ensuing
selection, versification and public presentation of the
material as poems and specimens of wisdom.

The selection is governed by what he judges wisest. That
brings assessment between possession and publication:
even a wide store of knowledge must be arranged for the
intended audience. Yet the dialogue does not identify his
teachers, name the discoveries, or show the reasoning by
which the best material was chosen. The cultural
programme is praised through its structure and supposed
aims rather than documented through a curriculum.

This distinction helps interpret the competing claims of
authorship. Hipparchus can be said to learn material and
still compose his own verses. The narrative does not
accuse him of plagiarism, and a modern requirement that
every maxim identify an original author should not be
imposed on it without argument. At the same time,
publishing acquired wisdom under a conspicuous personal
memorial formula foregrounds the question of who
receives credit from what others can learn.

The route offered to the country people reverses the
process. They meet a selected sample, taste its wisdom and
are expected to seek further education. Discovery in the
ruler’s past becomes material for learning in the citizens’
future. The speakers’ own inquiry is different: instead of
receiving a finished selection of wise sayings, the
companion tries definitions, is challenged and requests a

61



retraction. The contrast invites reflection on whether
education is the transmission of settled conclusions, the
discovery of a distinction, or both; the dialogue does not
decide this by a formal definition.

The places. Selected exact attestations and annotated
passages.

« 228d. )v T épaBev — One part of Hipparchus’
wisdom has been learned.

e 228d. fjv avtog ¢€Endpev — Another part is
attributed to his own discovery.

e 228d. & fyeito copdTATA elvar — Judgment
determines which material is selected.

¢ 228e. madevOnoopevol — The sample is intended to
lead readers toward further education.

In this edition. The edition renders the distinction directly
as “what he had learned and what he had discovered
himself.” Its repetition of “his own” and “he himself”
preserves the Greek emphasis on agency and attribution,
without implying that learned material was never
acknowledged as learned. A lexical account should keep
this careful difference between originality of thought and
authorship of a verse.

See also. Education (p. 65) - Wisdom (p. 209) - Elegiac verse
and sayings (p. 67) - Inscriptions and memorials (p. 119)

Drink and wetness

moTov (poton), Vypo¢ (hygros), Tpopn (trophé)

The word. ITotdv is drink, literally what is drunk; ODypdg
means wet or liquid; Tpo@n means nourishment. At 230e—
231a the dative phrase Tfj T0D OWpXTOG VYpd TPOGT)
identifies that to which the name “drink” belongs. The
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article’s heading groups a named kind with the physical
characteristic used to distinguish it from dry bodily
nourishment.

The contrast is local and functional, not a complete
scientific classification of liquids. Water or wine is not
separately analyzed, and no claim is made that every wet
substance nourishes. Likewise, the quality of a drink can
vary while it remains drink. These limits are required by
the example’s role in a conversation about gain.

In Hipparchus. Drink is first added to food as another
familiar case in which examples can share a kind while
differing in goodness (230b). Socrates then broadens the
claim to other things and to decent and base human
beings. Drink is therefore not incidental scenery: it
reinforces the general pattern the companion is asked to
recognize before applying it to gain.

At 230e-231a the answer about drink repeats the method
just used for food. Food is dry nourishment of the body,
drink wet nourishment. The parallel makes it possible to
separate the common function, bodily nourishment, from
the feature distinguishing the two Kkinds. Socrates
immediately urges the companion to imitate that manner
of answering. The pedagogical force lies in the form of the
response, not in the originality of the nutritional account.

The Greek calls the drink decent or base, using the same
evaluative pair that has characterized people and their
gains. The edition retains those slightly unusual English
expressions. They expose how easily adjectives move from
the quality of an object to moral character and back. In the
drink example, the words need not imply that a liquid is
morally culpable; they can describe serviceable or poor
quality. Applied to people or ways of profiting, their moral
force becomes harder to detach.
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This shift matters to the entire inquiry. A common noun
may tolerate good and bad instances, as drink clearly does.
It does not follow that every evaluative term applied
across the examples has an identical meaning, or that gain
has exactly the same relation to goodness as drink has. The
analogy supports asking for a common definition; it does
not replace the work of establishing that definition.

The places. Selected exact attestations and annotated
passages.

«  230b. kai TOTOV Ko T&AA TTévTe — Drink extends
the initial food analogy.

¢ 230e. Ti} 10D owpatog LYPX TPo@T] — The working
account identifies drink as wet bodily nourishment.

«  230e-231a. ¢&vte xpnoth &&vte movnpd | — The
common name remains despite differences of

quality.

. 231a. Ttodto TO Ovop& €oTi, TOTOV — Socrates
distinguishes the name from its explanatory
account.

In this edition. The edition consistently renders motov
“drink,” vypog “wet,” and Tpo@1” “nourishment.” Readers
should resist silently rewriting “decent or base” as
“healthy or unhealthy”: the latter would insert a particular
bodily criterion before the dialogue’s subsequent health-
and-disease example has introduced it.

See also. Food and nourishment (p.78) - Body (p.42) -
Decent and base (p. 51) - Inquiry and imitation (p. 115)
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Education

noubevev (paideuein); émbelyuata (epideigmata); yevuo
(geumay)

The word. IToiSevelv means to educate or train, not only to
instruct children. Eméeiypata means displays, specimens
or examples; Hipparchus’ verses are presented as
specimens of his wisdom. I'ebp«x is a taste or sample, here
transferred from eating to an initial experience of wisdom.
These terms distinguish sustained formation from the
short, public example that invites a person toward it.

In Hipparchus. Hipparchus’ educational programme is
made the motive for his cultural acts. Bringing Homer and
poets to Athens is supposed to make citizens as good as
possible, so that he may rule over them in that condition.
The syntax does not merely say that he waits until good
citizens exist and then governs. Improvement and
government are linked within the purpose of the activity.

The methods are varied: compulsory order among
rhapsodes, a ship to collect Anacreon, fees and gifts for
Simonides, and inscribed sayings for country people.
Education thus includes organisation, patronage, reading
and personal attendance, rather than a single classroom
technique. The distribution of Herms extends the
invitation, while the expectation that readers will come in
for more keeps further instruction attached to the cultural
centre.

The return of moSevev in the assassination story changes
the scale. Aristogeiton has educated one man, Harmodius,
and prides himself on that achievement. Hipparchus has
sought to educate a citizen body. Yet both public and
private educators depend on recognition, and the transfer
of admiration to Hipparchus becomes destructive for his
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rivals. Education is not merely a benevolent label in the
story; it can become a possession on which prestige and
resentment are founded.

The surrounding dialogue offers a third kind of
educational encounter, although Socrates never labels the
whole conversation a lesson in the same explicit way. He
tests definitions and permits revision, but the companion
feels deceived and ultimately compelled. Comparing that
encounter with the narrative asks what successful
education would require beyond assembling culture,
winning admiration or extracting agreement. The text
leaves this as a problem for interpretation, not a
completed educational theory.

The places. Selected exact attestations and annotated
passages.

¢  228c. BovAdpevog modevewy Tovg moAitag — The
ruler’s stated intention is citizen education.

o 228d. mompato kol embeiypata — The verses are
both poems and specimens of wisdom.

o 228e. yebpa Aoppévovteg — Reading supplies a
taste that should prompt further study.

«  229c. ¢mi T® mouSedoot GvOpwmov — Aristogeiton
takes pride in having educated a person.

In this edition. At 228c4 Burnet prints modevev, which
the supplied apparatus attributes to B; it reports meiBew,
“persuade,” for TW. That alternative would make the
immediate statement about influencing citizens rather
than educating them, although education remains explicit
later. This is a report of the edition’s apparatus, not a fresh
collation. “Plotting in turn to educate” at 228d preserves a
potentially unsettling choice of verb instead of smoothing
it into uncomplicated benevolence.
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See also. Wisdom (p. 209) - Homer and rhapsodes (p. 106) -
Envy and generosity (p. 69) - Harmodius and Aristogeiton
(p. 94) - Persuasion obedience and compulsion (p. 154)

Elegiac verse and sayings

éAeyeiov (elegeion); moinua (poiema); pijua (rhema)

The word. EAeyelov denotes elegiac verse, particularly the
elegiac couplet formed by a hexameter followed by a
pentameter. IToinpax means a made thing or composition,
here a poem. Pfjpax is a saying or spoken expression; its
plural prijpata names Hipparchus’ maxims and earlier the
clever sayings attributed to men skilled in lawsuits. Elegiac
describes metre here, not necessarily lament or mournful
subject matter.

In Hipparchus. Hipparchus does not simply put an
undifferentiated collection of wise thoughts on stone.
Socrates describes a sequence: he selects what he
considers wisest from acquired and discovered wisdom,
fits it into elegiac verse, and inscribes it as his own poems
and specimens of wisdom. The form is therefore part of
how the selected material is presented and attributed.

The two quoted ethical lines have the same beginning,
“This is Hipparchus’ memorial,” followed by different
commands. One asks the traveller to proceed with just
thoughts; the other forbids deceiving a friend. Repetition
makes the authorial or commemorative name inseparable
from the practical instruction. The metre and brevity suit
public recall, although the dialogue itself does not offer a
theory of memory or say that travellers memorised the
verses.

The edition’s metrical note is essential. Each quoted line is
a pentameter, the second line of an elegiac couplet; the

67



dialogue does not quote a complete couplet for each
example. The geographical statement on the other side is
described indirectly. One must not print the two different
ethical pentameters together and call them a single elegiac
couplet: they are alternative examples, and both occupy
the same metrical role.

The word for sayings connects this elevated cultural
display to the earlier mention of men clever at lawsuits. An
impressive or memorable expression can attract assent
without having its truth tested. The surrounding
conversation does test the application of a saying: not
deceiving a friend is admirable in form, but the
companion wants to know whether Socrates is complying
with it. Thus the narrative respects the force of concise
wisdom while showing that its possession is not a
substitute for examination.

The places. Selected exact attestations and annotated
passages.

o 228d. cic ¢eAeyelov — Hipparchus fits selected
wisdom into elegiac form.

¢ 228d. awtod mowmpatae — The compositions are
presented as his own poems.

¢ 228e. ppoata p&AAov copx — The citizens are to
consider his sayings wiser.

e 229b. pvfjpa 108 Tnmépyov- pn @ilov €gamata. —
The complete second quoted pentameter combines
commemoration and command.

In this edition. The translation distinguishes Homer’s
“epics” from Hipparchus’ “poems” and uses “sayings”
where their sententious content is in view. Its verse setting
makes the two quotations visible as verse without
representing them as a continuous poem. “Elegiac verse”
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should not be glossed as “an elegy for Hipparchus”: the
monuments are described as his own educational
initiative.

See also. Inscriptions and memorials (p. 119) - Discovery
and learning (p.60) - Wisdom (p.209) - Homer and
rhapsodes (p. 106)

Envy and generosity

@Boveiv (phthonein); ovSevi (oudeni)

The word. ®0ovelv means to envy, begrudge or withhold
something through resentment of another’s enjoyment.
With wisdom as its object and a person in the dative,
“begrudge wisdom to someone” is the relevant
construction. Ov8evi means to no one, the dative of the
negative pronoun; together with ovk it contributes to the
emphatic claim that Hipparchus thought wisdom should
be grudged to nobody. “Generosity” is the interpretative
heading for that disposition, not a separate abstract noun
in the passage.

In Hipparchus. Socrates explains Hipparchus’ cultural
patronage by a wish to educate citizens and a refusal to
begrudge wisdom. The explanation makes intellectual
benefit shareable: there is no suggestion that teaching a
citizen necessarily deprives the ruler of what he knows.
Fees and gifts maintain poets at court, while the Herms
place selected wisdom where travellers can encounter it.
Material spending and intellectual distribution cooperate
in the portrait.

The account immediately complicates that praise.
Hipparchus wants the citizens to prefer his maxims to
Delphi’s and to come in for further education after tasting
his wisdom. He may share what he knows while still
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wanting recognition as the superior source. There is no
contradiction in the bare logic of those motives, but there
is a question about what the generosity is for. The text
explicitly allows both the improvement of the audience
and the enhancement of its ruler’s authority.

The murder story supplies a darker counterpart.
Aristogeiton prides himself on educating Harmodius, and
both men are deeply hurt when an admired young man
transfers his esteem to Hipparchus. Their reaction makes
intellectual prestige appear scarce even if wisdom itself
can be shared. The narrative does not use @8oveiv again of
them, so “envy” is an interpretation of the rivalry rather
than the narrator’s exact diagnostic word. What it
explicitly names is pain at dishonour.

These distinctions are relevant to love of gain. If receiving
wisdom benefits someone, then generous teaching can
create a gain without an obvious matching loss to the
teacher. The teacher may nevertheless gain admiration,
loyalty or political advantage. The dialogue does not
calculate these exchanges, but its central narrative gives
more varied possibilities of gaining than mere acquisition
of coins. Reading the benefactions alongside the
surrounding argument broadens the question without
reducing every generous act to concealed greed.

The places. Selected exact attestations and annotated
passages.

«  228c. coping @Bovelv — The object begrudged or
freely shared is wisdom.

*  228c. o0k oiopevog S€tv ovdevi — The negative
construction states that Hipparchus thought no one
should be excluded through begrudging.

«  228e. paxAlov co@a nNyotvto — The citizens are also
intended to rank his sayings higher.
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o 229d. meplaAynoovtag tovty TH &tipie — The
rivals’ explicitly named response is intense pain at
dishonour.

In this edition. “Begrudge” is more precise here than the
unqualified “envy”: it shows the relation between
possessing wisdom and letting another share in it. “Since
he was a fine and good man” gives the narrator’s ethical
explanation. The edition does not replace that praise with
ironic quotation marks, so an ironic reading must be
argued from the whole narrative rather than imposed by
typographical scepticism.

See also. Wisdom (p. 209) - Education (p. 65) - Simonides
fees and gifts (p.177) - Honour dishonour and rivalry
(p. 108) - Gain and gaining (p. 83)

Error and correctness

éEauaptdvw (examartanod); 6pO@¢ (orthos)

The word. Examartand means to go wrong or make a
mistake. The form examartanoi at 227c is an optative used
in a question about what argument one could employ
without error. Orthos is the adverb rightly or correctly. It
occurs when the companion proposes the right way to
understand a lover of gain and when Socrates finally
denies the rightness of using that description as a
reproach. The heading groups these expressions without
claiming that the text supplies a formal theory of
correctness.

In Hipparchus. At 227c Socrates places two results side by
side: according to the first account no one is a lover of
gain, whereas according to the next everyone is. He asks
which argument one could use without making a mistake.
This is more than a request for the companion’s preferred
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conclusion. The opposed results force a reconsideration of
the criteria governing the name.

The companion answers that one must take the lover of
gain rightly, and immediately specifies his intended social
distinction: such a man eagerly seeks gain from sources
from which decent men do not dare to gain. “Rightly” here
claims fidelity to the blame expressed in the ordinary
designation. The proposed correction is not an admission
that everyone uses worthless instruments knowingly; it
shifts attention to disreputable gain and the standards of
respectable conduct.

Socrates presses that account against prior agreements
about gain’s goodness. The companion insists that some
gains harm, but Socrates characterises the resulting
contradiction as attempted deception. The dispute
therefore concerns what counts as the decisive error:
departing from an ordinary moral distinction, or
combining assertions incompatible with what has been
conceded. The later permission to retract the claim that
every gain is good temporarily allows the companion to
revise his commitments instead of being bound to every
previous answer.

At 232c orthos returns in the conclusion: someone who
reproaches another for loving gain does not do so rightly,
since the reproacher is himself such a person. This gives
the opening problem a practical destination in the use of
blame. If everyone loves gain in the established sense, that
property cannot by itself distinguish the base from the
decent.

The inference still requires care. Sharing a property with
the person one criticises does not generally make every
criticism of it mistaken; people can correctly condemn a
failing they also possess. Socrates’ conclusion has more
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force if the preceding argument has shown the common
property to be desire for genuine good, not merely shown
it to be universal. Conversely, the companion’s unease
matters: universality has been reached through a
contested interpretation of gain, and he says the argument
compelled him rather than persuaded him. “Not rightly” is
the dialogue’s final judgment, not a reason to conceal the
route and its tensions.

The places. Selected exact attestations and annotated
passages.

«  227c. ovk &v §apaptévol — The question concerns
using an argument without going wrong.

¢ 227c-d. 0pO®G Aappf&vol — The companion claims a
correct construal of the lover of gain.

¢ 232c. Ovk &poa 0pB®G oveldilet — Correctness finally
governs the act of reproach.

In this edition. The edition gives “making a mistake,”
“rightly to take” and “does not reproach him rightly.” This
consistency reveals the return of orthos without turning its
first occurrence into a technical definition. At 227c9 the
apparatus records Cobet’s proposed ton logon in place of
the printed toi logoi. The alternative concerns the
construction of “which of the arguments”; the edition
follows Burnet’s singular wording while translating the
choice intelligibly.

See also. Taking back and draughts (p. 186) - Reproach and
the ending (p. 166) - Decent and base (p.51) - Gain and
gaining (p.83) - Agreement and recollection (p.19)
Persuasion obedience and compulsion (p. 154)
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Farmer and plants

YEWPYOG (gedrgos); yewpylkog (geodrgikos); gutov (phyton);
puTeLW (phyteuo)

The word. Geodrgos is a farmer; georgikos means farming
or skilled in farming and, with “man,” describes a farming
man. Phyton is a plant, here something planted and
subsequently grown, not a specified crop. Phyteud means
to plant. These are dictionary forms: the first example has
phyteudn, “planting,” and the later question phyteuei, “he
plants.” The occupational noun and the adjective can
identify the same practical competence without being the
same word.

In Hipparchus. The farmer is the first test of the
companion’s definition of a lover of gain. At 225b Socrates
imagines a man planting something he knows to be worth
nothing while expecting gain when it has grown. The
reference to its later growth makes this more than an
exchange of finished possessions. The farmer must judge a
present input by an expected outcome, allowing for the
process through which its value would be realised.

The companion initially evades the particular case: the
lover of gain thinks he should gain from everything.
Socrates therefore asks who knows the worth of plants and
their appropriate time and place. The answer, a farmer,
assigns the relevant judgment to a recognised expert.
When the example returns at 226a, the companion denies
that such a knowledgeable farming man would think he
gained from his worthless plant. This assent supplies the
pattern for horseman, pilot and the remaining
practitioners.

The argument does not show that every apparently
worthless plant remains worthless under cultivation. Its
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hypothesis is stronger: the practitioner already knows that
the plant is worthless in the circumstances relevant to the
proposed gain. Conversely, the example does not directly
address a seller who knows a plant is bad but hopes to
persuade someone else to buy it. The companion’s moral
complaint about unscrupulous gain is being tested through
knowledgeable cultivation and its results. Whether that is
an adequate interpretation of his complaint is part of the
pressure the example creates.

Plants do not return as an explicit example. Their
functional valuation nevertheless anticipates 231e, where
something of worth is explained as worth possessing and
then as beneficial. The country people educated through
Hipparchus’ Herms at 228d should not simply be identified
with this farmer: the later passage concerns an audience’s
location, not its members’ agricultural competence.

The places. Selected exact attestations and annotated
passages.

s 225h. QuTtedwv yewpyoc &vnp — The first concrete
claimant to gain is a farmer engaged in planting.

¢ 225c-d. émompwv mepl @LTO®V THG &flag —
Knowledge of plants’ worth is assigned to the
farmer.

*  226a. yewpykov &vdpa yyvopevov — The resumed
example describes a man possessing agricultural
competence.

In this edition. The edition distinguishes “a farmer” from
“a farming man.” Its apparatus reports georgos in T
against georgikos in B at 225b5; the printed noun is
therefore a textual choice, while the adjective appears in
the later question. At 226a4 Burnet prints Stephanus’
phyteuei against phyteuein in B and T. The translation “the
plant he is planting” follows that finite verb. Neither report
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warrants treating the alternative wording as a different
species of agricultural worker.

See also. Craftsmen and expertise (p. 46) - Time and place
(p- 200) - Worth and worthlessness (p. 214) - Knowledge
and ignorance (p. 123)

Feast and hospitality

gotidv  (hestian), éotiaoig  (hestiasis), ebwyeicOal
(euocheisthai)

The word. Eotitv means to entertain or feast someone;
the passive participle €oTiBeic means having been
entertained at a feast. ‘Eotiaolg is the entertaining or feast
itself, here in &m0 €otidoewc, “from a feast.” Evwyeloba
means to feast well or richly. Its participle ebwyn0eic
emphasizes the pleasant abundance of the guest’s
experience rather than the guest’s expenditure.

“Hospitality” is a convenient description of being fed by
another in this example. It is not an attestation of a
technical institution of guest-friendship, nor does the text
identify host, festival or occasion. The details needed for
the argument are that someone is entertained, spends
nothing, and acquires a bodily condition.

In Hipparchus. The feast at 231b is a counterexample to
the first branch of Socrates’ proposed account of gain. If
every possession acquired without expenditure is gain,
disease acquired while enjoying a free feast should count.
The companion answers emphatically that it does not. The
agreeable circumstances make the bad outcome more
pointed: the guest can eat richly and yet fail to gain.

The alternative of acquiring health from a feast then
isolates the relevant difference. The setting and absence of
outlay do not change, but the outcome does. Health counts
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as gain, disease does not. The example therefore
distinguishes three things that could easily be bundled
together: receiving a benefit from a host in ordinary social
language, enjoying an experience, and ending with an
acquisition genuinely good for oneself.

The scene is deliberately hypothetical. It does not say that
the companion has fallen ill after a banquet or that
Socrates distrusts feasting in general. No account of
overindulgence, poisoned food or negligent hosting is
supplied. Introducing one would turn a logically
economical counterexample into an unsupported story.
The reader needs only to recognize that a pleasant free
event can have an undesirable result.

Its relation to the preceding food-and-drink definitions is
close but not identical. There food and drink illustrate
sameness of kind despite differences in quality. Here the
consequences of consuming them undermine the
identification of acquisition with gain. The argument
moves from what counts as food to whether getting or
experiencing something is advantageous. This transition
supplies a practical test for an abstract definition.

The absence of payment also prevents the companion
from explaining the bad outcome merely as an excessive
price. Even a thing obtained gratis may be bad to have.
That prepares the stronger final claim that worth
possessing must be assessed through benefit, although the
feast alone cannot prove the goodness of every financial
gain.

The places. Selected exact attestations and annotated
passages.

« 231b. é&v TG €oTlaBeic — The case begins with
someone entertained at a feast.
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«  231b. undév dvadwooug &AN edwynBeic — Free and
rich feasting is contrasted with the resulting
disease.

¢ 231b. &mo €otidoewg — Health is then imagined as
an alternative acquisition from the same sort of
event.

In this edition. The edition gives “entertained at a feast,”
“feasting richly,” and “from a feast,” preserving the family
while distinguishing the passive guest-role from the
experience of abundant dining. These are not references to
a named symposium in the dramatic setting; the dialogue
provides no setting for the conversation itself.

See also. Health and disease (p.97) - Spending and
receiving (p. 183) - Food and nourishment (p. 78) - Worth
possessing (p. 217)

Food and nourishment

ottiov (sition), Tpon (trophe), Enpdc (xeros)

The word. Zitiov means food; its plural ottia occurs both
of a horse’s feed and of food in the later analogy. Tpogn
means nourishment, the sustenance supplied to a living
body. Enpoc means dry. “Dry nourishment of the body” is
Socrates’ working answer to the question why both good
and bad food count as food. Nourishment is the broader
description; dry distinguishes food from the drink
immediately compared with it.

The words are not exact synonyms. Food names the kind
under discussion, nourishment states its sustaining
function, and dry supplies a differentiating characteristic.
The noun 7Tpo@Yv) need not mean that every example
succeeds equally in nourishing or benefits every
consumer. The dialogue itself allows bad food.
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In Hipparchus. Food first enters the dialogue as a
practical test of knowledge (226a-b). A knowledgeable
horseman who supplies worthless food cannot fail to know
that he is ruining the horse. Socrates uses that expertise to
challenge the idea of knowingly expecting gain from
worthless resources. The example concerns the relation
between recognized quality and expected outcome, not
simply an exchange price for feed.

At 230a-b food serves a different function. Socrates has
permitted the companion to distinguish good and bad gain
and asks whether good gain is more gain. When the
question is unclear, food makes the distinction accessible:
both good and bad food are equally food “as far as being
food goes.” The analogy establishes a common
classification while preserving differences in quality. It
does not establish equal portions, equal nourishment or
equal benefit.

At 230e the example becomes a model definition. Both
kinds are called food because they are dry nourishment of
the body. The companion is meant to supply a comparable
common description of gain. That is a more precise task
than listing gains or repeating that some are bad. Yet the
model’s usefulness has limits: whether bad gain remains
genuinely gain is the very question the later inquiry will
unsettle.

The continuity with the early horse example is instructive.
The same word can name something that fails its practical
purpose and still remains food. Thus an appeal to ordinary
food-language can support the companion’s insistence that
a harmful acquisition remains a gain in one sense.
Socrates’ later account instead restricts genuine gain
through worth and benefit. The food comparison helps

79



formulate the problem but does not alone decide whether
the restriction is correct.

The feast example at 231b then reconnects acquisition
with bodily consequences. Receiving food at no cost can
yield disease rather than gain. The narrative moves from
food as a classificatory example to eating as an event
whose result must be evaluated.

The places. Selected exact attestations and annotated
passages.
¢ 226a. 006ev0g G&lx oltia T Inmw mapéxel — Food
supplied to the horse is evaluated by an expert.
« 230b. kot TO owtiov eivar — The sameness
concerns being food.
¢ 230e. au@oTepx Enpd TPOoPN ocwpatog — The
common description is dry nourishment of the
body.

In this edition. The edition keeps “food” for ottiov in both
the horse passage and the final analogy; it does not shift to
a specialized English term in the earlier case.
“Nourishment” keeps tpo@n distinct. Its use of “good” and
“bad” here, beside “decent” and “base” for the drink
example, preserves a change in Greek vocabulary rather
than polishing it away.

See also. Drink and wetness (p.62) - Body (p.42) -
Definition and common character (p.56) - Health and
disease (p. 97)

Friendship

@iAoc (philos); @iAelv (philein)

The word. ®ilo¢ means friend, dear or friendly; in the
inscription and its application it designates a person
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bound by friendship. ®iAelv means to love or be fond of.
Earlier it describes loving gain or good things, whereas
@ilo¢ in the story names a relationship that carries
obligations. The shared word-family does not make loving
an object of advantage equivalent to being a reliable
friend.

In Hipparchus. Friendship becomes the proposed answer
to a breach of conversational trust. Socrates quotes
Hipparchus’ command not to deceive a friend and
immediately calls the companion his friend. The reasoning
is practical and personal: if he is a friend and obeys the
wise man, Socrates should not be deceiving him. It does
not follow merely from knowing or admiring the maxim
that he actually fulfils it.

The companion makes precisely that distinction. He replies
that either Socrates does not regard him as a friend or does
not obey Hipparchus. His continuing conviction that he is
being deceived refuses to let the relationship be
established simply by Socrates’ declaration. Friendship is
tested by the conduct of the argument rather than secured
by a friendly address.

The prohibition’s narrow object also matters. “Do not
deceive a friend” does not state that deceiving everyone
else is permitted, and the dialogue does not discuss such
permission. Conversely, converting it into an unrestricted
maxim against all deception would remove the condition
on which the companion’s dilemma relies. The speaker’s
immediate ethical resource is a particular reciprocal
relationship.

Earlier the argument has claimed that everyone loves good
things. Friendship introduces an ethical requirement
involving someone other than the person who gains. This
creates a possible tension between a universal desire for
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benefit and responsibility for another’s trust. The dialogue
does not solve that tension by offering an account of
shared good, yet Socrates’ offer to take back a move can be
read as an attempt to repair the relationship in practice.
Whether the repair succeeds remains qualified by the
companion’s final distinction between being compelled
and being persuaded.

The places. Selected exact attestations and annotated
passages.

«  229Dh. pn @idov éEamdtoe — The negative command
singles out a friend as the person not to deceive.

¢ 229b. o¢ ¢pol O6vta @ilov — Socrates explicitly
applies the relation to his interlocutor.

o 229d. et My} ¢@ilov — The companion turns
Socrates’ estimate of their relationship into a
condition.

¢ 229e. iva p1n oin — The offer of revision addresses
the companion’s belief that he is deceived.

In this edition. The edition uses “love” for @uAelv and
“friend” for @ilog in the maxim; the lexical kinship should
be visible without forcing identical English expressions
into unlike contexts. Its “think me a friend” preserves that
the companion challenges Socrates’ acknowledgment of
the relationship, not merely the external label attached to
their meeting.

See also. Deception and sincerity (p. 53) - Socrates (p. 181) -
The unnamed companion (p. 193) - Love of gain (p. 133) -
Agreement and recollection (p. 19)
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Gain and gaining

képboc (kerdos); kepSaiverv (kerdainein); kepSaAéog
(kerdaleos); akepdng (akerdes)

The word. Kerdos is gain, profit or advantage, and can
denote both a favourable result and what is gained.
Kerdainein means to gain or make a gain. Kerdaleos
means gainful, productive of or characterised by gain;
akerdés means without gain or unprofitable. The
dialogue’s plural kerde allows gains to be counted or
distinguished as objects, whereas the infinitive directs
attention to gaining as an activity or outcome.

None of these words by itself confines the topic to cash.
Crops, healthy animals, successful navigation, useful
equipment and bodily health all enter the inquiry.
Monetary exchange eventually gives a sharp test of
quantity against worth, but it does not supply the first or
the only sense of gain.

In Hipparchus. The early examples ask whether a
knowledgeable practitioner thinks he gains from worthless
material. Their force depends on taking gain as success or
benefit in the practice concerned. The companion’s
complaint may instead concern a profit extracted through
shoddy goods or morally objectionable dealings. The
dialogue never fully separates gain for the user of an
object from gain for a seller who transfers its costs to
someone else. This is a limit on the reach of the examples,
not a reason to deny their ordinary practical point.

At 226e-227a gain is opposed to loss, loss is harmful and
bad, and gain is pronounced good. The inference is
stronger than the bare lexical contrast: from the fact that
one opposite is bad it does not universally follow that the
other is good. At 227d Socrates retrospectively formulates
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gaining as being benefited, although that identity was not
previously agreed in those words. The pair
kerdos/kerdainein is later recited explicitly at 229e when
the companion chooses which premise to retract.

After some gain is allowed to be bad, Socrates asks what
makes the good and bad instances alike gain. At 230c-d,
being equally instances of gain becomes “gains no more”
and the exclusion of more and less. Equal membership in a
kind does not by itself imply equal amounts or equal
benefit: two sums may be equally money and unequal in
amount. The subsequent inquiry into their common
character should therefore be distinguished from this
quantitative overreach.

The proposed answer at 231a treats gain as a possession
acquired at no expense or for less than one gets. Disease
acquired at a free feast defeats acquisition without
evaluation. Gold exchanged for a greater quantity of silver
defeats mere quantitative increase. The final sequence
moves through worth, worth possessing, benefit and
goodness. It thus restricts gain to genuine advantage, but
leaves open whether ordinary morally bad profit has been
explained or defined away.

The places. Selected exact attestations and annotated
passages.

¢ 227a. AyaB0v &pa 10 képSog. — The first conclusion
joins gain and goodness.

« 229%e. 10 k€pSog kal TO kepSaiveww — Noun and
infinitive are paired when the earlier agreements
are reopened.

* 230c. Ovéev &pa pdAlov kepSaivet — The claim
about equal status as gain is extended to how much
someone gains.
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« 231e. 10 8¢ &vd&Elov bkepdég — Worthlessness is
paired with absence of gain.

In this edition. The edition uses “gain” consistently
instead of alternating unobtrusively among profit, benefit
and advantage. This exposes, rather than solves, the
relation between result, possession and activity. “Gainful”
and “without gain” preserve the later derived adjectives.
The supplied introduction itself notes that the gaining and
the thing gained are two sides on which the reasoning
turns.

See also. Loss and suffering loss (p.128) - Worth and
worthlessness (p. 214) - Benefit and harm (p. 39) - Opposites
(p. 147) - Love of gain (p. 133)

Gainful and without gain

kepbaréog (kerdaleos), &repéng (akerdes)

The word. Kepdahéo¢ means gainful or profitable,
describing what brings or constitutes gain. Akepd1|c means
without gain, unprofitable; its privative beginning denies
gainfulness. The source forms kepdaléx, kepSaAéov and
akepbég are inflections of these adjectives. They differ
grammatically from kép8og, the noun gain, and kepdaivew,
the verb to gain.

“Without gain” need not on its own mean a positive loss.
Something might simply produce no gain. Although the
argument connects worthlessness and absence of gain, the
privative adjective is not a lexical synonym of {nuia, loss.
Preserving that distinction avoids making the negative
counterpart stronger than its wording.

In Hipparchus. At 230d both proposed kinds are called
equally “gains and gainful.” The addition of the adjective
links the classification of the things with their result for
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the possessor. It follows the disputed claim that someone
with decent gain gains no more than someone with base
gain. The adjective therefore participates in the passage’s
pressure between being a gain and producing a gain,
rather than providing independent proof of equality.

At 231e the adjective returns after the metal exchange.
Socrates states that what is of worth is gainful, whether
small or great, while what is of no worth is without gain.
Size has ceased to determine the verdict. The relevant
assessment concerns worth, and the next questions specify
worth as worth possessing and then as benefit.

The final result at 232a is phrased adjectivally: what is
gainful has once again been agreed good. Socrates counts
this as the third or fourth arrival at the same conclusion.
The wording ties together several earlier formulations, but
the reader should still notice their differences. “Gain is
good,” “gaining is being benefited,” and “what is gainful is
good” are connected claims with different grammatical
subjects; repeating their family does not make every
transition self-evident.

The adjective also concentrates the main interpretive
choice. If gainful means truly beneficial, calling it good is
plausible and perhaps nearly built into the term as now
explained. If it means profitable in an ordinary financial
sense, the examples have not independently proved that
every profitable thing is decent or beneficial overall. The
companion’s original reproach may concern just that
possibility. The lexicon consequently should not gloss
kepSaAréog everywhere as “morally good,” even though
Socrates eventually obtains agreement to its goodness.

The paired term d&xepd1g occurs in the compact summary
at 231e rather than receiving a separate developed theory.
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It marks the failure to gain without forcing all neutral
cases into a detailed taxonomy of loss.

The places. Selected exact attestations and annotated
passages.
e 230d. képdn pév Opoiwg é€oTiv Au@OTEpa Kol
kepdahéor — Both noun and adjective are applied to
the two supposed kinds.

« 231e. TO pev &&ov &po kepdaAéov éotiv — Worth
supplies the criterion for gainfulness.

¢« 231e. 10 6¢ a&vaflov akepdég — The negative
adjective describes what is of no worth.

o 232a. 10 kepSaréov — The final return to goodness
uses the substantivized adjective.

In this edition. The edition deliberately keeps the gain
family visible with “gainful” and “without gain.”
Rendering the latter “harmful” would add a claim, while
rendering the former “beneficial” would erase the
intervening question that connects gainfulness with
benefit. Its glossary treats these as distinct members of one
family, not interchangeable definitions.

See also. Gain and gaining (p.83) - Worth possessing
(p. 217) - Benefit and harm (p. 39) - Small and great (p. 179)

General and arms

oTPATNYOC (Stratégos); otpaTid (stratia); 6mAov (hoplon)

The word. Stratégos is a general or military commander;
stratia is an army or force. Hoplon is an implement, and in
its military plural hopla means arms or equipment. At
226¢ the text has a general, his army, and the arms it
possesses. These three terms distribute responsibility and
possession: the commander knows the equipment’s
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condition, while the force is said to have it. No particular
campaign, enemy or military officeholder is named.

In Hipparchus. The general follows the pilot at 226c.
Knowing that his army has arms worth nothing, does he
think he gains from them and think fit to gain? The
companion’s “Not at all” carries the previous inference
into a collective undertaking. A commander’s expertise
concerns resources used by other people, so the sequence
is no longer confined to a practitioner personally handling
a plant, animal or instrument.

The wording deliberately repeats two expressions whose
relation has already been examined: thinking that one
gains and thinking fit to gain. At 225d the companion
accepted Socrates’ interpretation of thinking fit as thinking
that one ought to gain. In the general’s question those
descriptions stand together, as though the practical
recognition of useless arms makes either expectation
untenable. The example works through the accepted
interpretation, rather than independently proving that
expectation, entitlement and desire always coincide.

The arms’ worth is assessed through their role in the army.
Their weight, quantity, resale price and moral ownership
do not enter the question. This helps isolate why the later
discussion of gold and silver at 231d needs worth in
addition to sheer amount: possessing more stuff need not
improve one’s position. The arms themselves do not
return, and the dialogue never develops a military account
of benefit. The cross-reference is an argumentative
resemblance, not a second occurrence of the example.

There is also a limit to the conclusion. An unscrupulous
contractor who profits by supplying useless weapons
would not be the general described here, and gain at the
army’s expense is not tested. The example puts the

88



informed director of a practice in the place of the alleged
lover of gain. That substitution encourages assent because
the commander’s immediate practical standard is clear. It
does not by itself settle the original complaint about gains
that respectable people refuse.

The general is one stage in a list, not an exception granted
superior philosophical insight. After him Socrates turns
immediately to musicians, an archer, craftsmen and other
intelligent men. The question is common to their distinct
competences: can they expect the relevant gain from what
they recognise as worthless?

The places. Selected exact attestations and annotated
passages.

. 226¢. oTPATNYOG yWyvwokwv — The commander’s
knowledge is part of the hypothesis.

*  226c. N otpatix ovT® — The arms belong to the
force under his direction.

 226c. ofetot &mMO TOVTWV Kepdaively kol &&lol
kepdaivelv — The question couples expected gain
with thinking fit to gain.
In this edition. The edition uses “general,” “army” and
“arms.” Its apparatus gives stratia in T against strateia in B.
Strateia can designate military service or an expedition
rather than the force itself; Burnet’s printed stratia
underlies the straightforward subject “his army.” This
reported variation should not be expanded into a
historical claim about a particular kind of Athenian
campaign.
See also. Craftsmen and expertise (p.46) - Worth and
worthlessness (p.214) - Thinking fit (p.198) - Gold and
silver (p. 90)
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Gold and silver

xpvaliov (chrysion), &pyvptov (argyrion)

The word. Xpvoiov means gold, including gold treated as a
valuable material; &pyvplov means silver and can also
denote money. In this exchange the explicit comparison by
weight requires retaining the metals, rather than
translating both generically as money. Their genitives,
xpvoiov and &pyvpiov, identify the material whose amount
or worth is compared.

The nouns do not establish that the transaction uses coins
of a particular denomination. No named coin, mint or
standard is supplied. The example needs gold and silver
because different materials can have different worth for
the same physical weight. It does not need a reconstructed
commercial contract.

In Hipparchus. The companion introduces the metals at
231c after disease and health have defeated acquisition in
general as an account of gain. He says that he does not
mean something bad, but the case of spending less gold or
silver and getting more. This is an attempt to secure the
definition by restricting its objects to familiar valuables.
Socrates tests whether that restriction makes “more”
unambiguous.

He asks about giving half a weight of gold and receiving
double in silver. The companion immediately judges the
result a loss because the gold, instead of commanding
twelve times its weight, yields only twice its weight.
Socrates insists that more has nevertheless been received,
prompting the qualification “not in worth.” The important
contrast is between a larger physical receipt and a smaller
value.
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The example shows that neither the names of valuable
materials nor an increase in weight guarantees gain. Gold
is not simply “good” and silver “bad”: the same silver could
be advantageous at another price or quantity. What
matters is the relation between the outlay and what comes
back. The text’s later shorthand that the silver is not of
worth should therefore be read in its immediate
comparative setting before being generalized to an
absolute claim about silver.

The source’s note explains the passage with a twelve-to-
one valuation: half a unit of gold would be worth six units
of silver, whereas the exchanger receives one. That is the
edition’s explanatory model. The Greek’s compressed
half/double comparison leaves its reference quantities
partly implicit, and this lexicon does not silently replace it
with a newly regularized equation. The loss of worth
remains clear under the explanatory model and under a
same-unit reading that takes the silver receipt as two units.

The episode does not warrant treating twelve-to-one as an
invariant market law. The supplied note itself compares
Herodotus’ thirteen-to-one reckoning. Its historical
reference is an aid to the example, not a claim that a single
ratio governed every place and period.

The places. Selected exact attestations and annotated
passages.

¢« 231c. xpvoiov 7} &pyvptov — The companion
narrows the proposed definition to gold or silver.

¢ 231d. ypvoiov otaBpov fpovy — Gold is specified
by weight in Socrates’ test.

«  231d. SumAdotov A&Pn &pyvpiov — The silver receipt
is described as double.
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« 231d. Obt Tf} &kl ye d&pyvplov ypvoiov — The
companion distinguishes silver’s amount from its
worth relative to gold.

In this edition. The translation gives “gold or silver,”
avoiding the ambiguity of “money” at exactly the point
where difference of material matters. The ratio and
Herodotus reference come from the edition’s note 22; no
fresh verification of ancient prices or monetary standards
is claimed here.

See also. Weight and exchange (p.207) - Worth and
worthlessness (p. 214) - More and less (p. 138) - Spending
and receiving (p. 183)

Good and bad

ayaBd¢ (agathos); kakoc (kakos)

The word. Agathos means good, and kakos bad. Each can
evaluate a thing as good or bad of its kind, good or bad for
someone, or morally good or bad. Their neuter
substantives designate what is good or bad, and their
plurals good or bad things. Neither word by itself selects
one ethical theory or one measure of practical advantage.

The dialogue’s other principal evaluative pair is
decent/base. The two pairs overlap but are not simply
identical. The edition keeps their English renderings
distinct so the moments when Socrates brings them
together remain available for inspection.

In Hipparchus. The first explicit proof that gain is good
begins from suffering loss. No one is said to benefit from it;
men are harmed by loss; loss is bad; gain is its opposite;
therefore gain is good. The favourable evaluation is doing
essential work when Socrates next generalises desire. If all
people love good things, lovers of gain cannot be isolated
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as a special class merely by their object. This depends both
on the inference from opposition and on what “good”
means for the people doing the loving.

The companion’s third definition reintroduces moral
selection. Decent people refuse certain sources, and good
people do not want gains that will harm them. At 227e
Socrates asks whether something decent and good can be
base. The question is readily answered no, but it joins
beneficial goodness to moral decency at the very point
where the companion wants to distinguish an acquisition
from its consequences. A cash profit can be a gain under
one description and bad under another; a definition
restricting gain to net good excludes that usage rather than
refuting every possible instance.

The retraction at 230a expressly permits good and bad
gain, and the food and drink analogy explains how
differently evaluated objects can retain one common
designation. Good food and bad food are both food; good
and bad people are equally human. That classificatory
point temporarily protects the companion’s distinction.
The ensuing definition of gain nevertheless reintroduces
value, because disease is an acquisition without being a
gain and health is a gain.

At 231e-232a what is worth possessing is beneficial and
the beneficial is good. This route differs from the earlier
bare appeal to opposites. Yet its result still depends on
treating “worth possessing” as beneficial rather than
merely exchangeable or saleable. The final goodness of all
gains can therefore be understood as a conclusion about
genuine advantage, without making every ordinarily
profitable action morally good. The dialogue ends before
that interpretive issue is resolved between the speakers.
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The places. Selected exact attestations and annotated
passages.

¢ 227a. AyaBov &po 10 képSoc. — Goodness follows
the first opposition argument.

o 227d. einep ayab& y€ éotv — Good men’s wish for
all gains is conditional on their goodness.

«  230a. képdog TL byaBOV Kol €TePOV KEPSOG TL KAKOV
— Socrates provisionally permits good and bad
gains.

¢ 232a. T0 w@EApov &yaBov ¢otiv — The final chain
identifies the beneficial as good.

In this edition. “Bad”, rather than “evil”, is the edition’s
regular kakos. That matters for bad food, harmful disease
and a disadvantageous exchange, where metaphysical or
heavily moralised “evil” would overstate the sense. The
same wide English “good” is retained for agathos, leaving
the reader responsible for identifying the relevant
standard at each step. Note 7 specifically warns readers to
keep the moral pair distinct.

See also. Decent and base (p. 51) - Benefit and harm (p. 39)
- Opposites (p. 147) - Gain and gaining (p. 83) - Love and
hatred (p. 130)

Harmodius and Aristogeiton

Apuodiog  (Harmodios); Aptotoyeitwv  (Aristogeiton);
ik (paidika)

The word. Appodiog and Aplotoyeitwv are Harmodius and
Aristogeiton, the men who killed Hipparchus. ITaudiké, a
neuter plural used of a person, means a beloved, here
Harmodius in relation to Aristogeiton. The expression
identifies an erotic relation; it does not on its own tell us
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that its participants possessed wisdom or that education
necessarily took place. Socrates’ story makes education an
additional claim.

In Hipparchus. The pair enter a narrative that
deliberately contests a familiar explanation. Socrates says
that the “more cultivated” attribute Hipparchus’ murder to
a rivalry over wisdom rather than to the dishonour done
to a sister. Aristogeiton has educated Harmodius and takes
pride in that achievement. He regards Hipparchus as his
opponent. Harmodius in turn loves an unnamed young
man, whose initial admiration for both men is displaced by
contempt after association with Hipparchus.

The resulting relationships cannot be compressed into a
simple contest between two lovers for one beloved. The
account distinguishes Aristogeiton’s attachment to
Harmodius from Harmodius’ attachment to the younger
man, while making both older figures claimants to
intellectual admiration. The student’s change of allegiance
damages their standing as wise men. The story gives their
pain at this dishonour as the immediate motive for the
killing.

This educational explanation has a sharp dramatic
relevance. A conversation in which a man feels injured by
apparent cleverness is interrupted by a story in which
reputed educators react disastrously to a loss of
recognition. Socrates may be warning against wounded
vanity, but that is an interpretative possibility, not his
explicit explanation for telling the story. Equally, the
account may provoke suspicion about someone who
controls both the argument and the history by which he
justifies himself.

The historical alternatives should remain separate.
Thucydides makes Hipparchus’ failed pursuit of
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Harmodius and the public insult to Harmodius’ sister
central. The Aristotelian Constitution assigns the pursuit
and insult to Thessalus. Neither supplies the unnamed
young man or the competition in wisdom presented here.
The edition notes that the pair received Athenian honours
as tyrant-slayers. The dialogue therefore revises the
reputation of publicly honoured figures, rather than
merely supplying an anecdote about obscure private
persons.’°

The places. Selected exact attestations and annotated
passages.

¢ 229c. oSk ToD Aplotoyeitovo¢ — Harmodius is
Aristogeiton’s beloved.

. 229c. memodetobat v ékeivov — The narrative
adds that Aristogeiton had educated him.

o 229d. TOV TE ApudSlov kol TOV APLOTOYEITOVX WG
co@oVU¢ — Both initially receive the young man’s
admiration as wise.

In this edition. “Beloved,” “educated,” “opponent,” and
“dishonour” are separate links in the edition’s account.
Preserving them prevents the pedagogical story from
becoming a generic romantic quarrel. Socrates’ report that
cultivated people tell it does not make their social
distinction a guarantee of historical truth.

See also. The unnamed young man (p.195) - Honour
dishonour and rivalry (p.108) - Basket bearing and the
sister (p. 37) - Education (p. 65)

1 Compare Thucydides 6.54 with Constitution of the Athenians 18. The
latter places the erotic offence with Thessalus. The scholarly task is to
record the disagreement, not to conflate the three accounts into one
chain of events.
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Health and disease

Lylewx (hygieia), vdoo¢ (nosos)

The word. Yyielx means health; vdoco¢ means disease or
illness. The source has the accusatives Dyielav and vocov as
objects of acquiring. These nouns name contrasting bodily
conditions, and their value in the hypothetical case is
immediately accepted by the companion. They are not
used to classify a particular diagnosed illness.

The contrast differs from gain and loss in an important
way: health and disease provide familiar examples from
which the speakers judge the adequacy of a proposed
definition. They are not initially inferred from that
definition. The companion’s refusal to count disease as
gain supplies an independent check on the unrestricted
acquisition account.

In Hipparchus. At 231a gain is provisionally described as
every possession obtained with no expenditure or with a
smaller outlay than receipt. The first condition permits the
disease example: a guest is entertained at a feast, spends
nothing, and acquires illness. The companion refuses the
label gain. Socrates then changes the outcome to health
and receives the opposite verdict. The paired test shows
that lack of expenditure is compatible with either an
advantageous or a disadvantageous acquisition.

Socrates moves from these examples to a more general
conditional: if the acquisition is good, it appears to be gain;
if bad, loss (231b—c). The result returns to the earlier
opposition between good gain and bad loss. The
companion is brought back to the claim he had asked to
retract. The bodily pair therefore performs decisive
argumentative work rather than merely illustrating an
already settled distinction.
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The scope of that work must be kept proportionate. The
case shows that some acquisitions are not gains because
they are bad. It does not yet prove that every ordinary use
of “gain” excludes harm in any respect. A financial gain
can be accompanied by illness, shame or another cost.
Socrates’ formulation encourages assessment of the
acquired condition itself; the earlier complaint about gain-
loving concerned character and conduct. Those
perspectives need not coincide without further argument.

Nor does the passage give medical advice. It does not
specify what food causes illness or what feast produces
health. Its premise is an intelligible possibility, sufficient
for testing the proposed definition. Treating the
hypothetical health gain as a recommendation to feast, or
the disease as evidence of a general condemnation of rich
dining, would add content the text does not supply.

Health and disease thus anchor the distinction between
having more and being better off. Their clarity makes the
definition’s failure easy to see, while the move from a clear
bodily case to a universal ethical conclusion remains open
to scrutiny.

The places. Selected exact attestations and annotated
passages.

. 231b. vooov ktnontal — Disease is acquired despite
the absence of expenditure.

« 231b. Yyietav 8¢ «kmnodpevo¢ — Health is
substituted as the contrasting outcome.

« 231b. é&v ye &yaB6v — The companion’s
qualification makes goodness decisive.

¢« 231c. 7| 6¢ {pia kakov — The bodily example
returns the discussion to loss as bad.
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In this edition. The edition translates voco¢ “disease” and
vylela “health.” It expressly revises the answer at 231b to
“It appears he will, if it is good, at least,” preventing an
English reader from taking the assent as a denial that
acquiring a good thing is gain. The question’s negative
structure makes that clarification important.

See also. Feast and hospitality (p.76) - Body (p.42) -
Possession and acquisition (p. 161) - Perplexity and return
(p. 152)

Herms and Hermes

Epuric (Hermeés); Epuai (Hermai)

The word. Eppfi¢ is Hermes, and the same name can
designate a Herm, the stone monument representing him.
‘Eppai is a plural form used of these monuments; the
accusative Eppag appears when Hipparchus sets them up.
A Herm is a pillar bearing a head of Hermes, not simply an
unadorned milestone. The movement between god and
object is especially visible when the inscribed Hermes is
made to speak.

In Hipparchus. The objects have a double function in
Socrates’ account. They identify a midpoint between town
and deme, and they present a moral saying attached to
Hipparchus’ name. The first function assists geographical
orientation; the second invites ethical and intellectual
orientation. Because the monument is Hermes, the
information is voiced by a recognisable divine figure
rather than by an anonymous post.

At 229a the description explicitly says that Hermes is
inscribed as speaking. The other inscription calls the object
a memorial of Hipparchus. This layering gives the
monument several authorities: the represented god, the
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publicly placed object, the memorable verse, and the
attributed human teacher. The passage does not analyse
how these authorities interact, but the reader should
notice that Socrates’ eventual appeal to Hipparchus comes
through this constructed public voice.

The programme’s stated aim is to educate country people.
The statues are therefore described as instruments of a
wider invitation: a traveller who tastes the wisdom is
supposed to come in for more. This makes the Herm both a
self-contained maxim and a partial sample. It is
unnecessary to label the project either wholly altruistic or
wholly propagandistic; the text states a wish to improve
citizens and a wish to make them prefer Hipparchus’
wisdom.

A surviving Herm found at Koropi carries the geographic
verse about Kephale and the town. It provides material
support for the type of monument and its midpoint
language. The lost second line is restored by reference to
the dialogue in the modern inscription edition; its
reconstructed wording must not be counted as
independent physical proof of the very literary account
used to restore it."

The places. Selected exact attestations and annotated
passages.

¢  228d. éotnoev avtolg Eppdc — Hipparchus erects
the monuments for the country population.

«  229a. Aéywv 0 Eppfi¢ 61t — Hermes is represented
as giving the monument’s location.

" See IG I® 1023, Greek text and commentary. Square brackets mark the
reconstructed Hipparchus line. The preserved first line and the
dialogue’s quoted second-line pattern have different evidential status.
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* 229a. év &AAowg Eppoic — The quoted examples
belong to a larger series.

In this edition. The edition capitalises “Herms” to retain
their identity as representations of Hermes. Its
archaeological note appropriately says that the surviving
example is generally assigned to Hipparchus. The
distinction between the extant geographic text and the
restored commemorative line is especially important when
using archaeology to test the narrative rather than merely
illustrate it.

See also. Inscriptions and memorials (p. 119) - Roads and
Steiria (p.168) - Town country and demes (p.202) -
Education (p. 65)

Hipparchus
‘Irrrapyo¢ (Hipparchos)

The word. "Inmopyog is the personal name Hipparchus.
The bearer here is the son of Pisistratus whose public
benefactions and death Socrates recounts, not the later
astronomer. Inflected forms include Inmépyw, “to
Hipparchus,” and ‘Inm&pyov, “of Hipparchus.” The
traditional title names someone who never enters the
conversation: his presence is mediated by Socrates’
narrative and by quoted inscriptions.

In Hipparchus. Hipparchus enters as the answer to an
apparent ethical difficulty. Accused of deceiving his
companion, Socrates says that he obeys a good and wise
man. The companion asks who; Socrates supplies a fellow
citizen with a genealogy and an impressive programme of
cultural patronage. Only after Homer, the poets and the
roadside educational scheme does the relevant command
emerge: do not deceive a friend. The long identification
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makes the authority of the command depend partly on the
character and accomplishments of its attributed author.

The portrait joins several kinds of power. Hipparchus
controls recitation, transports a poet, pays another, selects
exemplary wisdom and places his name before travellers.
His professed wish to make citizens as good as possible
accompanies his wish to rule over them. Giving wisdom
freely and gathering admiration are both part of the
narrative; neither should be removed to make him either
an uncomplicated benefactor or an obvious villain. His
rivalry with Delphi, followed by his fatal rivalry with
private educators, keeps the question of what a teacher
gains within a dialogue nominally concerned with gain.

Socrates calls him the eldest and wisest of Pisistratus’ sons.
This is the dialogue’s claim, not an agreed historical
datum. Thucydides expressly identifies Hippias as the
eldest and ruling son; the supplied edition also compares
the Aristotelian Constitution. The account of intellectual
rivalry as the cause of Hipparchus’ murder likewise
belongs to this dialogue’s distinctive presentation. A reader
can find these departures provocative without pretending
that their literary purpose is certain.'

The companion’s response supplies the decisive dramatic
limit on the praise. He does not dispute the genealogy or
the cultural history. He objects that Socrates must either
deny their friendship or disobey Hipparchus, since the
argument still feels deceptive. The story therefore
furnishes a standard by which Socrates can be judged; it
does not by itself acquit him.

2 Thucydides 6.54.2 explicitly makes Hippias the eldest successor. See
the primary text of Thucydides 6.54. This establishes a conflict of ancient
accounts, not by itself the author’s motive for departing from
Thucydides.
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The places. Selected exact attestations and annotated
passages.

¢  228hb. mpeoPutatog kal copwtato¢ — “Eldest and
wisest”: a paired assertion whose historical and
evaluative components need separate scrutiny.

¢  228c. PBovAopevog mouSevely ToLC TOAlITag — The
stated purpose of the cultural benefactions is
citizen education.

o 229b. pn @ilov €Eandtoe — The maxim makes the
historical portrait immediately relevant to the
conversation.

In this edition. The edition consistently attributes the
story to Socrates and warns that its history differs from the
historians’. Its “a fine and good man” preserves a
conspicuous ethical commendation at 228c; it should not
be silently reduced to social rank. The title’s prominence
does not mean that Hipparchus, rather than the unnamed
companion, is Socrates’ interlocutor.

See also. Hippias and tyranny (p. 103) - Education (p. 65) -
Friendship (p. 80) - Authorship and attribution (p. 35)

Hippias and tyranny

Inmiag¢  (Hippias); tvpavvic (tyrannis); Ttvpavveiocbat
(tyranneisthai)

The word. ‘Inmiag is Hippias, Hipparchus’® brother.
Tupavvic means tyranny, the rule of a tyrant; TvpavveicBat
means to be ruled by a tyrant. The text has the aorist
passive étvpovvevbnoav, “were ruled by a tyrant.” The
noun can identify a political regime, while in this narrative
it also carries the evaluative contrast between oppressive
rule and a supposedly happier earlier time.
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In Hipparchus. At 229b Socrates makes Hipparchus’ death
the dividing line in Athenian political experience. He says
that the Athenians were then ruled by his brother Hippias
for three years, and presents the men of old as witnesses
that these alone were the years of tyranny. The statement
lends retrospective authority to Hipparchus: losing him is
made to mean losing an almost golden-age way of life.

This is stronger than saying that an existing tyranny
became harsher. The dialogue’s “only” restricts the name
tyranny to the last period. Its political description depends
on the character of the regime, or at least on the approving
vocabulary used of it, more than on a supplied
constitutional definition. Nothing in the passage explains
institutions that would distinguish Hipparchus’ earlier rule
from Hippias’ later rule. Calling the earlier life nearly
Cronian is a eulogy, not an institutional analysis.

The edition’s historical controls matter here. Thucydides
gives Hippias the succession from Pisistratus and reports a
harsher regime after Hipparchus’ assassination; the
Aristotelian Constitution similarly distinguishes earlier
and later conditions. Those accounts allow a change of
severity without requiring a change from non-tyranny to
tyranny. Consequently, agreement over an interval of
approximately three years cannot be used to harmonise
the whole narrative.”

Within the conversation, this retrospective political praise
completes the credentials of the man whose command
Socrates claims to obey. Yet the argument about gain has
not supplied a criterion for evaluating political rule, and

B For the Constitution’s transition to a harsher regime after the
assassination, see Constitution of the Athenians 19. The source still calls
the preceding regime a tyranny. The supplied edition gives the closer
comparison with Thucydides 6.59.2-4.
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the companion has not assented to the historical claims
one by one. Their persuasive effect and their evidential
status therefore remain distinct. The later language of
being “compelled” by the argument may invite comparison
with authority and rule, but the text does not equate
Socrates with Hippias or identify dialectical pressure as
literal tyranny.

The places. Selected exact attestations and annotated
passages.
e 229b. 1pia &M €tvpavvevBnoav ABnvoiot — The
three-year period 1is explicitly placed after
Hipparchus’ death.

¢ 229b. tabTta poévov T €1 — “Only these”: the
restriction makes the claim more than a change in
harshness.

o 229b. TupaVViC €yéveTo €v ABMvarg — The noun
names the political condition restricted to those
years.

In this edition. The edition renders the verb “were ruled
by a tyrant” and the noun “tyranny,” keeping the verbal
action and the named condition audible. Its note cites
Thucydides 6.59 and the Constitution 16.7. Those
references qualify the dramatic claim; they do not license
rewriting Socrates’ account into the historians’ version.

See also. Hipparchus (p. 101) - Cronus and the golden age
(p- 49) - Harmodius and Aristogeiton (p.94) - Persuasion
obedience and compulsion (p. 154)

105



Homer and rhapsodes

‘Ounpo¢ (Homeros); émog (epos); poypwdoc (rhapsodos);
vroAnpic (hypolepsis)

The word. "Ounpog is Homer, the poet to whom the epics
are attributed. "Emo¢ means a word or utterance and, in
the plural €nm here, epic poetry. Popw86c¢ is a rhapsode, a
performer who recites epic verse. YmOAMig means a
taking up or succession in this context; €& vmoANpewg
describes one performer taking up where another has left
off. It is not used here in its other possible sense of an
assumption or opinion.

In Hipparchus. Socrates makes Hipparchus the first to
bring Homer’s epics into the country and credits him with
compelling rhapsodes at the Panathenaea to proceed
consecutively, each taking over from the previous
performer. The report includes both access to poetry and
regulation of its public performance. “As even now they
do” connects the attributed initiative with a practice
familiar at the conversation’s dramatic present.

Neither claim should be expanded into a full history of the
Homeric text. The dialogue does not describe an editor
collating manuscripts, composing the Iliad and Odyssey, or
establishing a definitive written recension. The ordering of
performance presupposes some understanding of
sequence, but the passage does not explain the material
form in which that order was transmitted. Likewise, “first
brought” 1is Socrates’ commemorative claim about
Hipparchus, not an independently established account of
Homer’s earliest circulation in Attica.

The placement of the episode gives public poetry an
educational role. Hipparchus’ later stated wish to educate
citizens gathers the Homeric performance together with
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his patronage of lyric poets and his own maxims. Yet the
text quotes no Homeric passage and does not explain what
moral content the rhapsodes teach. Their contribution is
presented institutionally, through making a major poetic
tradition publicly available and ordered.

The verb of compulsion is conspicuous. It can describe
enforcing a performance rule without implying that the
poems’ audience is intellectually convinced. Later the
companion says that the argument has compelled rather
than persuaded him. The verbal connection invites
comparison between ordered performance and ordered
assent, but it does not prove that Hipparchus’ regulation
was either educationally defective or a coded portrait of
Socrates.

An alternative ancient attribution survives: Diogenes
Laertius assigns a consecutive-recitation rule to Solon. The
discrepancy limits any easy inference from the story to
historical priority. Aelian’s later repetition explicitly
names the dialogue as his source, so it is not an
independent confirmation.™

The places. Selected exact attestations and annotated
passages.

«  228b. tx Opfpov é€mm — The objects brought to
Athens are Homer’s epics.

«  228b. Nvaykaoe T00¢ papwdovg — The narrative
stresses enforced regulation of performers.

o  228hb. ¢t vmoAYewg épetiic — Taking turns and
consecutive order are both expressed.

" Diogenes Laertius 1.57 gives Solon the rule by which a succeeding
reciter begins where the previous one stopped. Aelian 8.2 retells the
Hipparchus material while expressly deriving it from the dialogue.
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« 228h. womep viv &1t — The practice is said to
continue in the dramatic present.

In this edition. The edition uses “epics” for émmn and
“poems” for Hipparchus’ own compositions, preserving the
local distinction. At 228b7 its apparatus reports that B has
énn while TW omit it; Burnet retains the noun. This is the
supplied apparatus’s evidence, not a new examination of
the manuscripts.

See also. Panathenaea (p.150) - Education (p.65)
Persuasion obedience and compulsion (p. 154) - Authorship
and attribution (p. 35)

Honour dishonour and rivalry

aripia (atimia); dvtaywviotng (antagonistes); UEya PPOVEIV
(mega phronein)

The word. Atpic means dishonour or loss of honour.
Although it can have technical legal uses elsewhere, the
dialogue uses it for a ceremonial slight and a loss of
intellectual esteem, not a specified sentence of civic
disenfranchisement. Avtaywviot¢ is an opponent or rival
in a contest. Méya @poveiv, literally to think greatly, means
to pride oneself or think highly of oneself; here the cause
of pride is an educational achievement.

In Hipparchus. The passage repeats dishonour across the
two rival accounts of Hipparchus’ death. The familiar
account concerns a sister’s exclusion from basket-bearing.
Socrates dismisses that explanation and supplies a
supposedly more cultivated one: Harmodius and
Aristogeiton are dishonoured when a young admirer
comes to despise them. The object of injury changes from
ceremonial standing to reputation for wisdom, but the
emotional structure survives.
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Aristogeiton’s pride supplies the competitive frame. He has
educated Harmodius and regards Hipparchus as his
opponent. The narrative does not first announce a
formally organised contest with agreed rules. “Opponent”
shows how Aristogeiton understands the relationship. Nor
does Socrates demonstrate that Hipparchus consciously
competed for this particular young man; the younger
man’s association with him becomes the occasion of the
others’ loss of esteem.

This makes the word “dishonour” more than a decorative
moral label. It connects a private feeling with publicly
intelligible ranking. The men are hurt not only because
someone changes a belief but because that change lowers
their standing as wise. The final violence is attributed to
their intense reaction to that humiliation. Nothing in the
narrative makes the reaction justified simply because an
injury is felt.

The recurring concern with recognition also bears on
Hipparchus’ programme. His sayings are meant to be
ranked above Delphi’s, and his name is repeated in the
memorial formula. The praised teacher and his
condemned rivals inhabit an economy of esteem, even
though their actions differ radically. In the surrounding
conversation, the companion’s resistance can likewise be
examined as either wounded self-regard or a legitimate
demand for better reasoning. The text gives no warrant for
dismissing every objection as vanity merely because the
cultural story condemns a destructive rivalry.

The places. Selected exact attestations and annotated
passages.

e 229c. aTupiov Tfic kavn@opiag — The first account
centres on dishonour over basket-bearing.
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e 229c. péya & é@povel — Aristogeiton’s pride is
explicitly stated.

¢ 229c. Aavtaywviotnv Tyeito — The opponent
relation is framed as his judgment.

o 229d. tavtn Tf &Tpie — The repeated noun now
concerns being despised as educators.

In this edition. The edition deliberately uses “dishonour”
in both places so that the recurrence can be heard. “Prided
himself” keeps the idiom distinct from ordinary thinking,
while “opponent” retains the competitive structure. The
title’s “honour” names the positive standing whose loss is
at issue; no independent occurrence of the noun Ty is
being claimed.

See also. Harmodius and Aristogeiton (p.94) - Basket
bearing and the sister (p. 37) - Admiration and contempt
(p- 17) - Envy and generosity (p. 69)

Horseman and horse

immkog (hippikos); irrmog (hippos); ottiov (sition); StapBeipw
(diaphtheiro)

The word. Hippikos means equestrian or skilled in
horsemanship; the text’s hippikon andra, an accusative
phrase, is rendered “a horseman.” Hippos is a horse. Sition
is food, with the plural sitia used for the horse’s provisions.
Diaphtheird means to destroy, spoil or ruin; its present
form diaphtheirei describes the damage the man does to
the animal. “Horseman” here identifies practical
knowledge, not a stated cavalry rank or a particular social
class.

In Hipparchus. At 226a-b the horseman extends the
farmer’s case while changing its mechanism. A plant may
fail to produce a valuable result; worthless food positively
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ruins an existing horse. Socrates asks whether the
knowledgeable horseman could be ignorant of that
consequence. Once the companion denies the ignorance,
Socrates concludes that the man does not think he gains
from the food. The case links knowledge of an input’s
quality to knowledge of damage caused by its use.

The horse is thus not merely one more object labelled
worthless. It is a valuable dependent object whose
condition is changed by what the practitioner supplies.
The example makes the relation between immediate
acquisition and subsequent loss vivid before loss becomes
the explicit opposite of gain at 226e-227a. A cheap
provision may be disastrous when assessed through the
continuing activity it supports.

Even so, the actual question is not whether every
equestrian practitioner always feeds a horse well. Socrates
stipulates that the man knows the food is worthless and
asks what he thinks follows. Nor is a complete account of
veterinary or nutritional knowledge supplied. The
argument depends on the companion granting this
inference in a deliberately obvious case. It has not yet
excluded every situation in which someone knowingly
accepts damage to one possession for an advantage
elsewhere.

The animal disappears from the dialogue, but its food
returns lexically in the later comparison between good
and bad food at 230a-231a. There the point is that both
remain food regardless of quality. This is a significant
change of question. Earlier bad provisions rule out
expected gain from their use; later bad food retains
membership in its kind. A reader should not assume that
being genuinely food makes it beneficial. The free feast
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that produces disease at 231b gives a human counterpart
to nourishment that damages its recipient.

The places. Selected exact attestations and annotated
passages.

 226a. immwkov 6&vépa — The occupational
description is an adjective with “man”.

« 226a. TOvV (mmov OSwxpBeipet — The known
consequence is ruining the horse.

¢ 226b. TGOV otiwv T@OV pPndevog dkiwv — The denial
of gain concerns the worthless provisions.

« 230a. ottiov éotiv TL yaBOv TE Kol kakov — Food
later illustrates the difference between a kind and
its quality.

In this edition. The edition keeps “food” for sition in both
contexts, permitting this connection without inventing a
separate Greek term for fodder. It translates the printed
present diaphtheirei as “is ruining.” The apparatus records
Cobet’s proposed future diaphtherei; it does not print that
proposal as the text. The difference concerns how the
consequence is presented in time, not whether damage to
the horse counts as the relevant result.

See also. Farmer and plants (p.74) - Food and
nourishment (p. 78) - Benefit and harm (p. 39) - Loss and
suffering loss (p. 128) - Drink and wetness (p. 62)

Human beings

&vBpwmoc (anthropos), avnp (anér)

The word. ’AvBpwno¢ means a human being or person;
Gvnp means a man and can mark an adult male, a
particular man, or a courteous address. The edition
commonly translates both as “man” or “men,” so the
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English alone does not preserve every lexical distinction.
The universal claim névteg &vBpwTotl concerns the human
category, while the dramatic speakers and many
occupational examples are male.

Neither noun by itself denotes moral worth. At 230c a
decent person and a base person are equally human. The
grammatical  vocabulary  therefore distinguishes
membership in the kind from a person’s evaluative
description. This distinction is explicit, although its wider
ethical consequences are not developed.

In Hipparchus. The argument repeatedly expands from a
described sort of person to everyone. The first account
produces the startling result that no human being is a
lover of gain (226d). The next produces the opposite: all
people love good things, gain is good, therefore all appear
lovers of gain (227b-c). At the end, the same universal class
is recovered by joining decent and base people under their
wish for gains (232b-c).

Between those universals, the human example is used in a
narrower analogy (230b—c). Just as good and bad food
remain food, decent and base people remain equally
human. Socrates specifically denies that either is more or
less human than the other. This is a claim about
classification in the argument, not an explicit proclamation
of a modern political principle. It also says nothing about
equal wealth, capacities or happiness.

Applied to gain, the analogy creates a question rather than
a completed proof. If good and bad gains share a name as
decent and base humans do, what makes both gains?
Socrates nevertheless moves directly from equal kind-
membership to the claim that one possessor gains no more
than another. The human example highlights the difficulty:
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equality as human beings does not imply equality in every
human action or condition.

The ending’s “all men” must accordingly be read under the
argument’s shifting definition of gain. If gain means
genuine good, wishing for it can be universal without
carrying the original reproach of graspingness. If love of
gain means the shameful willingness to profit where
decent people would refuse, universality has not been
independently demonstrated. The common human noun
stays stable while the predicate attached to it changes its
apparent moral force.

The places. Selected exact attestations and annotated
passages.

¢« 226d. ovk éoT &vBpwmwv ovdeic — The first
definition seems to leave no human instance.
«  230c. &vPpWTOC ye olpot ovdétepog — Neither
decent nor base person differs in being human.
o 232c. m&vteg &vBpwmot — The closing result is
universal.
¢ 228hb. avdpl &kyaB® kai co@® — A particular good
and wise man is invoked as an authority.
In this edition. The source’s “all men” preserves its chosen
English idiom; glossing &vBpwmo¢ as “human being” helps
readers distinguish it from &vnp without rewriting the
translation. The article does not infer details about
citizenship, gender inclusion in Athenian institutions, or
the companion’s biography from a universal logical
expression.

See also. All some and none (p.22) - Sameness and
difference (p.170) - Reproach and the ending (p.166) -
Decent and base (p. 51)
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Inquiry and imitation

émokénteobuu (episkeptesthai), okomeiv (skopein), pueiocbat
(mimeisthai), &rokpivecBat (apokrinesthai)

The word. 'EniokéntecBat is to investigate or look into a
question; okoTielv is to examine or consider it. The edition
uses “look into” for both in the final inquiry, according to
context. MiueloBat means to imitate, and &mokpiveoBoat to
answer. At 231a the object of imitation is a way of
answering, not a dramatic impersonation or a theory
about imitative art.

The actual forms include émoképocBai, “to look into,”
okomel, “look into it,” and &mokpwopevov, “answering.”
Their different verbal aspects and constructions should not
be mistaken for different technical methods. What matters
locally is who supplies a candidate answer and who
inspects it.

In Hipparchus. At 230d Socrates says that “we” must look
into why the companion calls both decent and base gain
gain. The question is not initially which sort he prefers. It
is what he sees that is the same in both. Food and drink
provide models: each can be good or bad while retaining a
common description, respectively dry or wet nourishment
of the body. Socrates exhibits an answer to a question of
kind before requiring an answer about gain.

“Try ... to imitate me” then gives the companion a
manageable assignment (231a). He need not invent the
format as well as the definition. He is to say what the
contrasted examples possess in common. The instruction is
pedagogical: abstract inquiry proceeds through familiar
cases, and a model answer reduces the difficulty of moving
from examples to an account.
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Yet the companion does not produce the proposed
definition independently. Socrates immediately adds that
if he cannot answer, he should examine what Socrates
says, and offers acquisition without expenditure or
acquisition of more for less. The companion replies “I
think I call that gain.” This tentative endorsement differs
from a confident exposition of his own theory. Socrates
subsequently tests the proposal he has supplied, first with
disease acquired at a feast, then with metal exchange.
Responsibility for the formulation is consequently shared,
even though the final conclusion is called the companion’s
argument.

The sequence helps explain both the effectiveness and the
strain of the dialogue. Socrates makes an unclear claim
testable and offers tools for answering. He also determines
the choice of examples and the vocabulary in which the
answer develops. Readers should therefore distinguish an
invitation to participate from evidence of equal control
over the inquiry. The final “compelled ... rather than
persuaded” is consistent with the companion’s having
followed each local question without fully owning the
account that emerges.

The places. Selected exact attestations and annotated
passages.
e« 230d. &€t Mpdg émokéYacboat — Inquiry is
presented as a task for both speakers.
« 231a. mep®d obv koi ob éué pupeicbo — The
companion is asked to imitate Socrates’ form of
answer.

« 231a. ¢épod Aéyovtog okdémet — If unable to
formulate an answer, he is to inspect Socrates’
proposal.
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«  231b. "Epoye 8ok® TtolUTO KOAElY KE€PSog — His
assent to the proposed definition is qualified as
what he thinks he calls gain.

In this edition. “Imitate” belongs to a single, explicit
conversational instruction; it should not be inflated into a
claim about a developed doctrine of mimesis. The edition’s
“look into it as I speak” preserves an active role for the
listener even while Socrates supplies the words. This is
more exact than presenting the episode as either pure joint
discovery or mere dictation.

See also. Definition and common character (p.56)
Persuasion obedience and compulsion (p. 154) - Food and
nourishment (p. 78) - Possession and acquisition (p. 161)

Insatiability and craving

amAnotia (aplestia); yAiyeoOot (glichesthai); VTELPLHDS
(hyperphyos); amovd{etv (spoudazein)

The word. Apléstia means insatiability, the condition of
not being filled or satisfied. Glichesthai means to cling to,
crave or hanker after something. Hyperphy0s means
extraordinarily or prodigiously; here it intensifies the
craving. Spoudazein means to be in earnest, take
something seriously or devote oneself to it. It appears in
the companion’s next definition and shifts the description
from appetite toward determined pursuit.

The terms do not say only that an object is wanted. They
describe the degree, persistence or organising force of the
attachment. That is why replacing the whole group with
the neutral word “desire” would erase an important part
of the companion’s objection.

In Hipparchus. When Socrates declares the first definition
empty, the companion supplies a behavioural picture: the
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lovers of gain, every time and out of insatiability, crave
even very small things and things worth little or nothing
prodigiously. The disproportion is between the intensity of
the pursuit and the object’s size or worth. Someone who
cannot pass up a negligible advantage could fit this
description even without believing it a great advantage.
The companion is trying to make excess, rather than a
straightforwardly false calculation, do the explanatory
work.

Socrates answers that such people cannot knowingly
pursue things worth nothing, because that has already
been found impossible. He then infers ignorance and the
belief that worthless things are worth much. This response
catches one part of the description, actual worthlessness,
but not all of it. Smallness, slight value and zero value are
distinct; so are overvaluing an object and caring too much
about an object one correctly values. The dialogue does not
explicitly disentangle those possibilities.

The next move asks only whether lovers of gain love gain.
With that simple predication the adverbial and
motivational qualifications largely fall away. If gain is
good and everyone loves good things, everyone qualifies.
The result is strongest as an exposure of how an ordinary
reproach can be widened by unpacking a compound; it
does not independently demonstrate that insatiability is a
universal human trait.

The third definition’s spoudazein makes a comparable
attempt to specify disposition, now by earnest pursuit of
forbidden sources. The closing recapitulation says base
men love gains small and great, and good men wish for
every good thing. The equal extension is obtained without
returning to whether they pursue those objects with the
same urgency, proportion or restraint. The shift from
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“prodigiously” to an unqualified “love” is thus
indispensable to a careful reading of the ending.

The places. Selected exact attestations and annotated
passages.

*  226d. VO &mAnotiag — The cause of the second
definition’s pursuit is insatiability.

«  226e. yAiyovtaw vmepu®d¢ — The attachment is
marked as excessive in intensity.

o 227d. omovS&ln émt tovtolg — The third definition
adds earnest commitment to particular sources.

o 232c. opkpa Kot peydAa k€pS @Lrotowv — The final
summary retains size but omits the earlier
intensity.

In this edition. The edition’s “crave prodigiously” is more
informative than a smooth “seek profit”, because it
preserves the potentially lost qualification. “In earnest”
likewise distinguishes spoudazein from the surrounding
verbs of thinking and wishing. The word “even” in the
translation captures the force of kai before the small
objects. These details belong to the argument, not merely
its colourful surface.

See also. Love of gain (p. 133) - Worth and worthlessness
(p. 214) - Wishing and desire (p.212) - Love and hatred
(p- 130) - Knowledge and ignorance (p. 123)

Inscriptions and memorials
yp&upata (grammata); emiypappa (epigramma); pvijuo
(mnema); émtypagery (epigraphein)

The word. Tp&ppata, literally letters or written

characters, here means inscriptions, especially the famous
sayings at Delphi. Eniypoppa is something written on an
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object, an inscription; Tomyp&ppate is the contracted dual
expression for the two inscriptions. Mvfjuax means a
memorial or remembrance, something that keeps a person
or event in mind. Emyp&@ewv means to inscribe or write
on; its forms describe the placement of Hipparchus’
sayings on the Herms.

In Hipparchus. The inscription narrative contrasts several
kinds of writing. Delphi’s letters already enjoy public
esteem. Hipparchus composes and inscribes sayings of his
own so that the citizens will consider them wiser. The
medium is therefore more than a neutral container: the
selection, public setting and attribution affect whose
wisdom receives recognition.

The two inscriptions are described by their positions on
the Herm. One tells the passer-by that the monument
stands halfway between town and deme; the other
combines a commemorative formula with an ethical
command. The first is reported indirectly, while two
versions of the second are quoted as verse. A reader
should not count both quoted ethical lines as the two
inscriptions simultaneously present on every Herm. They
are examples from different monuments, one of them
located on the Steirian road.

“Memorial” need not mean a tombstone or a monument
erected after death. The story has Hipparchus establish the
Herms as part of his living educational activity. The
formula announces whose wisdom and initiative the
object commemorates. Its repetition works alongside the
repeated moral commands: one remembers the rule and
the giver together.

The written command eventually enters a spoken
examination. Socrates quotes the injunction against
deception to guarantee his conduct, but the companion
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immediately asks whether that guarantee is being
honoured. Writing supplies an apparently fixed standard;
it does not supply a judgment about its present application.
The transition from inscription to argument thus exposes
the distance between possessing a maxim and living or
conversing in accordance with it.

The places. Selected exact attestations and annotated
passages.

« 228e. T &v AgA@oi¢ yphupotae — The Delphic
sayings are identified as written inscriptions.

o 228e. ¢é0TOV 6¢ VO TWMYp&ppote — The dual
expression explicitly counts two inscriptions.

 229a. pvijpx 108 Immépyov — The repeated
commemorative formula names Hipparchus.

¢ 229a. gmyeypappéva — The participle describes
poems written on other Herms.

In this edition. The edition’s “inscriptions” serves both
yp&upata and éniypappc, while “memorial” preserves the
distinct force of pvfjpa. Its note identifies the quoted moral
lines as pentameters, rather than complete couplets. The
apparatus reports alternative spellings of the left- and
right-hand expressions; these should not be inflated into
evidence that the monuments’ arrangement was different.

See also. Herms and Hermes (p. 99) - Elegiac verse and
sayings (p. 67) - Delphi and its maxims (p. 58) - Friendship
(p- 80)

Justice and just thoughts

Sikatoc (dikaios); ppoveiv (phronein)

The word. Aikalo¢ means just or right in conduct. The
inscription has Sikota, neuter plural, “just things” or “just
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thoughts,” rather than the abstract noun S&wotoovvn,
justice. ®povelv means to think, have a mind or be
disposed in a certain way; gpov®v is the present participle,
describing the traveller as thinking justly while
proceeding. The title names the ethical topic; it does not
claim that the abstract noun occurs here.

In Hipparchus. The first quoted moral line tells the
passer-by to go on with just thoughts. Its setting is
important: an ordinary journey is made the occasion for
attention to the quality of one’s intentions. The saying does
not specify a legal dispute, name a law or give a procedure
for distinguishing just actions. It offers a general demand
for a rightly directed mind.

The syntax joins movement and disposition. The
imperative orders the person to proceed; the participle
characterises the manner or accompanying state in which
that proceeding should occur. “With just thoughts”
therefore avoids turning the command into a promise that
a particular path is legally permitted or safe. The road
supplies the literal action, while the adjective broadens its
significance to conduct.

Within the narrative this maxim precedes the more
immediately relevant command not to deceive a friend.
The sequence gives the friendship injunction an ethical
setting, but Socrates does not explicitly derive it from a
theory of justice. Nor does he return to define Sikaia in the
later reasoning about gain. The absence is instructive: the
discussion repeatedly asks whether gain is good or
beneficial, while the public moral text presents justice as a
demand whose precise relation to advantage remains
unexplained.

A reader may therefore ask whether a gain that benefits its
recipient can nevertheless violate justice toward someone
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else. That question exposes a possible limitation in treating
benefit as a complete account of gain’s goodness. It is an
analytical question prompted by juxtaposition, not a
solution supplied by the inscription itself. The maxim
should not be made to prove a doctrine that the dialogue
never develops.

The places. Selected exact attestations and annotated
passages.

*  229a. oteiye Sikox @povav — The whole ethical
clause binds proceeding to a just disposition.

«  229a. pvijpa 108" Inmapyov — The injunction is
presented as Hipparchus’ memorial.

*  229b. pn @ilov éEamdta — The next quoted maxim
gives a more determinate relational prohibition.

In this edition. “Go your way with just thoughts” keeps
both the physical imperative and the participial
disposition. “Act justly” would be a plausible broad
paraphrase but would suppress the road’s role. The edition
does not introduce a technical theory of justice into this
line, and the lexicon likewise distinguishes an ethical
injunction from a definition.

See also. Roads and Steiria (p. 168) - Friendship (p. 80) -
Good and bad (p. 92) - Benefit and harm (p. 39) - Elegiac
verse and sayings (p. 67)

Knowledge and ignorance
ylyvwoketv (gignoskein); d&yvoeiv (agnoein); EmoTnUwy
(epistemon); ei§évat (eidenai)

The word. Gignoskein means to know, recognise or

understand; agnoein means to be ignorant of, fail to know
or fail to recognise. Epistemon means knowledgeable or
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expert in a specified matter. Eidenai, the infinitive
corresponding to oida, means to know. The dialogue uses
these expressions without presenting a systematic division
between recognition, expert knowledge and every other
cognitive state.

The opening inquiry concerns knowledge of worth, not
possession of information in general. Someone might
know an object’s features while misjudging its usefulness
or return. Conversely, a practitioner’s expertise is invoked
because it lets him assess the relevant worth in a concrete
activity.

In Hipparchus. Socrates’ first division gives the
companion a difficult choice: those who pursue worthless
things either know their worthlessness or do not. The
ignorant would be senseless, a description the companion
rejects in favour of calculated baseness. Socrates therefore
asks who is expert about the plant’s value at a particular
season and place. The answer, the farmer, makes the
alleged lover of gain answerable to the very practical
knowledge the companion attributes to him.

The succeeding cases require the knowledgeable rider not
to be ignorant that bad food ruins his horse, and the pilot
to foresee loss from bad equipment. The inference
connects knowledge of resources with knowledge of
consequences. It is persuasive within the specified
practice, but cannot automatically establish what every
knowledgeable person might do for another purpose, such
as selling rather than using the defective object. The
dialogue also leaves little room at this stage for knowingly
accepting one loss to secure some separate good.

At 226e the second account is pushed into the ignorant
branch. If people crave valueless objects, they must
suppose those objects worth much. Ignorance now
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operates as a mistaken estimate, not bare absence of
thought. This explains why someone may seek what is
actually harmful while remaining oriented toward
apparent gain. The generalisation that everyone loves
good things later depends on how appearance and reality
are related; the text does not pause to supply a formal
account of that relation.

There is a different ignorance in the companion’s
accusation at 228a and 229e: he cannot say how Socrates
deceives him. This admission need not concede that the
reasoning is trustworthy. He distinguishes a felt
argumentative difficulty from the ability to diagnose its
mechanism. The ending confirms the distinction when
agreement is compelled without persuasion. The dialogue
therefore gives both practical knowledge of objects and
reflective uncertainty about argument a role.

The places. Selected exact attestations and annotated
passages.

. 225a. 17| &yvoodvteg; — The knowledge dilemma
makes ignorance an explicit alternative.

e 225c. gmoTHpovax eval Tept THC &fiog — The
relevant expertise concerns worth.

e 226e. 0i6peVOL 8¢ T& 008eVO¢ &ELlx TOAAOD &t etvart

— Ignorance is accompanied by an affirmative but
mistaken estimate.

«  228a. o0k 0i8x 8T — The companion admits that
he cannot identify how the arguments are being
twisted.

In this edition. The edition normally renders gignoskein
“kmow” and agnoein “be ignorant”, preserving their
explicit opposition. It does not translate them as technical
terms from a later theory of knowledge. “Has knowledge”
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renders the adjectival epistémon at 225c. The quoted finite
forms should be distinguished from the dictionary-style
infinitives in the header.

See also. Senselessness and intelligence (p.172) - Worth
and worthlessness (p. 214) - Opinion and seeming (p. 145) -
Craftsmen and expertise (p.46) - Deception and sincerity
(p. 53)

Lawsuits and fine speaking

Sikn (dike); Sekiog (dexios); koaAdeméouar (kalliepeomai);
pijua (rhema)

The word. Diké can mean justice, a judgment or a legal
action; in the plural dikas at 225c¢ it means lawsuits. Dexios
literally means right-hand or on the right, and figuratively
clever or skilful; the text’s dexioi describes people clever at
lawsuits. Kalliepeomai means to speak in fine language,
with kalliepountai its third-person plural form here.
Rhéma is a saying, expression or spoken formulation;
rhémata names the “wise sayings” whose phrasing
Socrates momentarily imitates.

In Hipparchus. The legal speakers appear in an aside
within the farmer example. Having asked in what “time
and clime” plants are worth planting, Socrates remarks
that he too is inserting one of the wise expressions with
which people clever at lawsuits speak finely. The
immediate object of attention is a rhyming phrase, not an
actual lawsuit. Neither litigants nor an audience nor a
disputed legal question enters the scene.

The aside makes verbal competence visible while the
exchange is asking about practical competence.
Agricultural expertise can justify a judgment about plants;
elegant phrasing does not by itself justify the judgment
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expressed. Socrates knows how to produce the verbal
effect and points it out as he does so. The reader is invited
to hear both the useful content of the question and its self-
conscious ornament.

It would go beyond the passage to identify these clever
men with a named sophist or to infer a comprehensive
condemnation of forensic speech. “Speak finely” can carry
irony in this setting, but the dialogue offers no history of
the formula. Nor does its mention of lawsuits prove that
the companion is a litigant. Socrates’ preceding suggestion
that he answers as though someone had wronged him is a
comparison, not a disclosure of his biography.

Rhéma returns prominently at 228e, where Hipparchus
wants his sayings thought wiser than the inscriptions at
Delphi. That recurrence links the opening aside to the long
narrative’s competition over wise formulations. Rhyming
forensic language and public maxims are different forms
of verbal display, and neither is refuted merely by being
memorable. The issue is the authority a striking expression
claims and the understanding its audience gains.

The distinction becomes personally charged when the
companion says he is being twisted about in arguments at
228a and cannot be persuaded at 229e. A speaker can
control the language of an exchange without making the
other participant understand why its conclusion is right.
Socrates’ concession of a revisable move and his later
model answers respond to that difficulty. The final
admission of compulsion rather than persuasion keeps the
difference open.

The places. Selected exact attestations and annotated
passages.

«  225c. oi 8¢eklol mepl 1&g Sikag — The cleverness is
specifically connected with lawsuits.
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¢ 225c. kaAAemobvtoaw — The verb concerns finely
shaped speech.

¢ 228e. 10 Inmépyov pnpotx — The word for sayings
returns in the competition for wisdom.

In this edition. The edition keeps “clever,” “lawsuits” and
“speak finely,” avoiding both the professional title
“lawyers” and the unqualified accusation “deceive.” Its
“time and clime” reproduces the sound-play identified in
the note. The apparatus also records variation in the
clause introducing the borrowed sayings; Burnet’s printed
embalomen hon supports “may throw in some of those ...
with which.” The grammatical choice enables the joke but
does not identify its source.

See also. Time and place (p.200) - Attention and
answering (p.30) - Wisdom (p.209) - Deception and
sincerity (p.53) - Herms and Hermes (p. 99) - Persuasion
obedience and compulsion (p. 154)

Loss and suffering loss

{uia (zemia); {nuiotodboat (zémiousthai)

The word. Zémia means loss or damage and, in other
contexts, a penalty or fine. Zémiousthai means to suffer
loss or incur damage. The noun names the loss; the
middle-passive infinitive marks undergoing it. Here the
legal sense is not the controlling one, even though lawsuits
occur in an earlier joke. Economic diminution and
practical injury provide the operative examples.

The expression “at a loss” at 231c belongs to a different
Greek family, aporein, being perplexed or unable to find a
way forward. English can make the companion’s
intellectual difficulty sound like a final specimen of
financial loss, but the Greek does not repeat zémia there.

128



In Hipparchus. The pilot at 226b already knows that
worthless sails and rudders will cause loss and expose
him, the ship and its cargo to destruction. Loss is therefore
introduced through concrete stakes before it becomes an
abstract opposite. It need not mean only a reduced balance
of money: failure in a practice can destroy the very agent
or equipment required for further activity.

At 226e-227a, the companion accepts that gain is opposite
to loss, that suffering loss is good for nobody, and that
people are harmed by it. Socrates then identifies loss as
bad and gain as good. The universal “for no one” matters:
the argument is treating loss as an already adverse overall
result. It has not considered whether losing some
possession, paying a beneficial penalty or surrendering
one advantage might help a person in a larger respect. To
import such possibilities as explicit examples would go
beyond the dialogue, but their possibility explains why the
level of assessment needs care.

The companion tries at 227e to preserve precisely a
distinction of levels. Some gains cause harm, and harm is
agreed to mean suffering loss. He consequently allows men
to suffer loss both from loss and from base gain. On a net-
benefit sense of gain this sounds contradictory; on a sense
of acquiring money or an object while incurring another
injury it is intelligible. Socrates answers with the previous
opposition rather than disaggregating kinds of outcome.
The quarrel is partly about the standard under which the
word is being used.

When offered a retraction at 229e, the companion retains
the badness of loss and the opposition between loss and
gain. He retracts the universal goodness of gaining. At
231b-c disease is treated as a loss despite being acquired
without expense, and at 231d getting more silver can still
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be loss because its value falls short of the gold
surrendered. The later examples support an evaluative
rather than merely subtractive use: adding something can
constitute loss.

The places. Selected exact attestations and annotated
passages.

¢ 226b. 0TI WO oetar — The pilot’s projected loss
is an anticipated consequence of deficient
equipment.

« 227a. Kokov &pa 1 {nuia. — Loss is classified as
bad.

« 227e. kai VO TOD Ké€pSovg TOD movnpol — The
companion insists that base gain can itself cause
loss.

o 231d. képdog 1) {piav eiAngev; — The exchange
asks whether a larger quantity received is gain or
loss.

In this edition. The edition keeps “loss” and “suffer loss”
throughout, including where “damage” would be
idiomatic. Its note 20 expressly separates perplexity from
loss. The apparatus records alternative future forms at
227e; these do not remove the distinction between what is
acquired and whether its acquisition benefits its possessor.

See also. Gain and gaining (p.83) - Benefit and harm
(p- 39) - Good and bad (p.92) - Opposites (p. 147) - Worth
and worthlessness (p. 214)

Love and hatred

@IAelv (philein); ptoeiv (misein)

The word. Philein means to love, like or be attached to;
misein means to hate or dislike. Philein forms the first
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element of the word for lover of gain, and Socrates
explicitly exploits that relation. These verbs describe
attitudes toward objects, not automatically a settled
hierarchy among them or a measure of how intensely they
are pursued.

The pair in this argument is love of good things and hatred
of bad ones. Erotic love in the historical story uses a
different Greek family, although attachment and
competition there raise related issues. A lexical account
should not silently make every kind of love one technical
psychological state.

In Hipparchus. After the second definition, Socrates asks
whether lovers of gain love gain. The answer is effectively
secured by the compound’s transparent formation. Gain is
then classed as good, and lovers of gain become lovers of a
good thing. The next question involves the companion
personally: does he love what is good? Socrates offers his
own parallel admission and then includes everyone. This
sequence turns an accusation against a separate group into
a shared human orientation.

The movement from loving some good thing to loving all
good things is explicit in the questions at 227b-c. The
companion denies that there is a good thing he does not
love rather than a bad one. Socrates then asks about all
other people loving good things and hating bad ones. The
argument gives no extended account of apparent goods,
competing goods or the practical impossibility of securing
every good together. Its immediate function is to remove
the lover of gain’s distinctiveness under the accepted
definition.

The crucial suppressed question is degree and
arrangement. An ordinary lover-of-something label may
identify a marked disposition rather than any instance of
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approval: liking a profitable outcome need not be a life
organised around profit. The companion’s insatiability and
prodigious craving had supplied just such a marked
disposition. The simple verb “love” wused in the
universalisation does not retain those qualifications
automatically.

The final proof places two descriptions beside each other.
Decent people wish for all good things; base people love
gains small and great. If every gain is good, Socrates
concludes, both groups are lovers of gain. Here love and
wishing are allowed to support the same designation. That
may express a reasonable common orientation toward
benefit, but it does not establish identical motives or
practices. The closing rebuke works by exposing the
accuser’s participation in the broadly construed attitude.

The places. Selected exact attestations and annotated
passages.

«  226e. @ oDol 10 képSog — Loving gain unpacks the
defining compound.

«  227b. mbvtax T& &yabd (owg @uAelg — Socrates
moves to loving all good things.

o 227c. TayaBa @ELAEW, TA 8¢ KakX poglv — Good and
bad things receive the explicitly opposed attitudes
of love and hatred.

o 232c. k€pdn @LAobolv — Love of gains is recalled as
the companion’s account of base people.

In this edition. The edition keeps “love” even where
English “like” might sound less elevated. The consistency is
necessary to see how philokerdés is analysed. “Hate”
preserves the explicit opposed attitude without implying
that the speakers have demonstrated every person’s actual
emotional response to every harm. The article uses the
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infinitive lemmas, while the dialogue commonly has finite
personal or plural forms.

See also. Love of gain (p. 133) - Wishing and desire (p. 212)
- Insatiability and craving (p. 117) - Good and bad (p. 92) -
Opinion and seeming (p. 145)

Love of gain

@LAokepdne (philokerdes); 10 @iAokepdéc (to philokerdes);
@tAokepdelv (philokerdein)

The word. Philokerdés means gain-loving, a lover of gain.
Its first element expresses attachment or liking, its second
gain. The neuter substantive to philokerdes names the
characteristic or disposition, rendered “the love of gain”;
philokerdein means to love gain or act as a lover of gain.
These are related formations, not interchangeable
grammatical forms. The question moves at once from the
characteristic to the people who possess it: what is it, and
who are they?

In the ordinary reproach presupposed by the companion,
a lover of gain is grasping or greedy. The label picks out a
culpable manner of seeking advantage, not everyone who
welcomes improvement. The edition Kkeeps the
compositional expression “lover of gain” rather than
translating it simply “greedy”, because Socrates will
exploit the relation between loving gain and loving
something good.

In Hipparchus. The opening definition identifies lovers of
gain as people who think fit to gain from things worth
nothing. Asked whether they know these things are
worthless, the companion rejects stupidity and insists on
knowing unscrupulousness. Socrates then interprets
worthlessness through expertise: a competent farmer,
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rider or pilot recognises defective resources as sources of
damage. By 226d, no intelligent person satisfies the
definition so construed. This does not establish that greed
never occurs; it makes the companion’s particular
formulation empty.

The second attempt relocates the fault in insatiability:
lovers of gain crave even tiny and valueless objects
excessively. Socrates first returns to the knowledge
dilemma, then separates the compound into its elements.
Lovers of gain love gain; gain is good; everyone loves good
things. At 227c the extension reverses from nobody to
everybody. The derivation suppresses the excess and
indiscrimination that made the initial designation a
reproach. A person may like gain without making it an
overriding commitment, but the dialogue’s argument
requires no threshold of attachment.

The third attempt makes the social boundary explicit: a
lover of gain pursues sources from which decent men
refrain. After the historical interlude and renewed
arguments about what counts as gain, the conclusion again
includes both decent and base people. The closing rebuke
is directed against the reproacher: the person who calls
someone else a lover of gain is one himself. Read narrowly,
this is a challenge to a badly defined accusation. Read
more expansively, it rehabilitates the desire for genuine
benefit. Neither reading warrants concluding that
exploitation has become morally acceptable, since the
argument has repeatedly excluded harmful acquisition
from genuine gain.
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The places. Selected exact attestations and annotated
passages.

e 225a. Ti yxp 710 @U\okepbéc; — The abstract
disposition is questioned before its bearers are
identified.

o 226e. ol ye @LAokepSelc @LAodol T0 képdSog — The
compound is unpacked into loving and its object.

«  227c. TI4vteg oD @hokepSeic @aivovtar — The
universal extension is explicitly an appearance
produced by this argument.

*  232c. kai ol ypnotol kai ol movnpoi — The final
extension crosses the moral distinction with which
the companion began.

In this edition. Note 1 explains both the abrupt opening
gar and the everyday reproach. The stable English family
makes the semantic manoeuvre visible without endorsing
it. The edition’s introduction treats the uncertainty over
whether the dialogue exposes or inadvertently commits its
argumentative faults as unresolved. A lexical account
should retain that uncertainty instead of converting
Socrates’ last sentence into an unqualified doctrine about
greed.

See also. Gain and gaining (p.83) - Insatiability and
craving (p.117) - Unscrupulousness (p. 204) - Decent and
base (p. 51) - Love and hatred (p. 130)

Memory and reminders

HVIUOVEDELY (mnémoneuein), vrroppvnokeLy
(hypomimneiskein), &ugiofinteiv (amphisbétein)

The word. Mvnpovevelyv means to remember;
VTOULVYoKEWY means to remind or bring something back
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to someone’s mind. Ap@uopntelv means to dispute or
contest. The passage’s pvnpovevelg asks about the
companion’s memory, UTMOUV|ow promises a reminder,
and NueeoPrmoag recalls what he disputed. The heading
joins recollection with argumentative accountability, not a
doctrine of prenatal recollection.

To remind someone of a claim is different from quoting its
original wording. The remembered point can be a
summary selected for its role in the next inference. The
lexicon must therefore compare the reminder with the
earlier passage rather than treat every retrospective
formulation as an exact transcript.

In Hipparchus. At 232a Socrates asks whether the
companion remembers where “this argument of ours”
began. The companion thinks he does; Socrates offers to
remind him if not. The immediate origin supplied is the
dispute about good people not wishing to gain every gain,
but only good gains rather than base ones. This points to
227d-e and the subsequent reopening, not simply to the
first question at 225a.

The reminder selects the objection most relevant to the
final conclusion. If all gains are now good, then decent
people’s wish for good things can cover all gains.
Recollection is thus part of the inferential arrangement:
earlier commitments are brought into the scope of the new
result. The move also prevents the last exchange from
appearing unrelated to the companion’s original
resistance.

Yet the wording is not neutral in every respect. “Good
men” and “decent men,” good gains and base gains, have
been used across a discussion in which the relation
between practical benefit and moral decency is disputed.
Restating these words together can make the argument
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seem more uniform than it has been. A careful reader
follows the exact earlier speech as well as the recap.

At 232c Socrates adds that the companion himself said
base men love gains small and great. The earlier account
explicitly emphasized even tiny gains worth little or
nothing. The final paired formula broadens that
recollection, plausibly drawing on the “even,” but it is not
the same sentence. The edition’s note flags the source of
the reminder and the conjecture behind “you yourself.”

The episode gives memory a double role. It is necessary for
a sustained inquiry because admissions must not be
forgotten when inconvenient. It can also become a source
of pressure when one speaker decides which formulation
best represents what has been agreed. The companion’s
distinction between compulsion and persuasion follows
directly after the reminder, making that tension
dramatically audible.

The places. Selected exact attestations and annotated
passages.

«  232a. Mvnpovevelg obv 60sv — Socrates asks
whether the argument’s starting point is
remembered.

¢ 232a. éyw oe vmopvnow — The proposed reminder
is supplied by the questioner.

¢ 232a. Nu@eoPnmModg pou — The earlier point is
identified as a dispute.

«  232c. avt0g eimeg¢ — The final recap emphatically
attributes a statement to the companion.

In this edition. The apparatus reports B and W’s
Nuelopoag beside the text’s Hpupeopntnoag at 232a8. At
232c1 Burnet prints Bekker’s a010¢, “you yourself,” against
the reported avtov¢ in B and T. These are textual
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distinctions, not claims based on direct manuscript
inspection.

See also. Agreement and recollection (p.19) - Perplexity
and return (p.152) - Small and great (p.179) - Text and
apparatus (p. 188)

More and less

H&AAov (mallon), ﬁ‘r‘rov (hétton), mAgov (pleon), élattov
(elatton)

The word. M&AAov and 7ftTov mean more and less in
degree: more human, more properly a gain, or doing
something to a greater degree. IIA¢ov and €Aattov are
comparative forms used for a larger or smaller amount,
including what one receives or spends. The distinction is
important but not absolute: Greek comparative
expressions, like English “more,” depend on the respect of
comparison supplied by the sentence.

At 232b p&Alov ... 1 has a different force, “rather than”: the
companion has been compelled rather than persuaded.
That idiom selects between descriptions; it does not
calculate two measurable quantities of compulsion and
persuasion. Lexical consistency does not require one
mechanical English rendering in every construction.

In Hipparchus. The first comparison concerns whether
good food is more food than bad food (230a-b). Neither
food’s quality makes it more fully a member of its kind. A
similar denial follows for decent and base persons: neither
is more or less human. The claim is not that the people
have equal size, equal abilities or equal possessions.

When Socrates says that the possessor of decent gain
“gains no more” than the possessor of base gain (230c), the
comparison changes grammatical shape, from predicate
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membership to an activity. The text then generalizes to
doing or undergoing anything more or less with a thing to
which neither more nor less belongs. Unless the
comparison remains strictly “as a case of gain,” this risks
inferring equal outcomes from equal classification. The
article must register the risk without pretending the
dialogue marks it as a formal fallacy.

At 231a the argument explicitly turns to quantities:
spending less and getting more is proposed as one
condition of gain. The comparative objects initially remain
open. The companion narrows them to gold or silver at
231c, but the metal example shows that more by weight
need not mean more in worth. The question “more in what
respect?” therefore governs both stretches of the
argument, though the words and examples differ.

The two problems should not be collapsed. In the earlier
stretch, equal status as gain is made to imply equal
gaining. In the later stretch, an increase in physical
quantity is mistaken for an increase in value. Both concern
illicit movement between respects of comparison, but only
the latter is explicitly corrected by the speakers. The
former remains a problem for the reader to assess.

The places. Selected exact attestations and annotated
passages.

«  230c. obte p&Arov odte NTT6V — Neither decent nor
base person is more or less human.

¢ 230c. Ov6¢ev Gpa paArov kepdaivet — The crucial
shift to the amount or degree of gaining.

« 231a. élatTov Gvodwooag TAéov A&Pn — The
proposed quantitative description of profitable
acquisition.
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«  231d. ObTL 11} &&ix ye — The companion specifies
worth as the relevant measure.

o 232b. p&AAov gué ye 1) méneikev — The comparative
construction means rather than persuaded.

In this edition. The apparatus at 231c7 matters to the
repeated quantitative premise: Burnet prints mAgov
ktnontat from a later hand in T; B is reported with
kmontat and T with mAeovektontat. The edition
translates the printed reading as “acquires more.” This
lexicon follows that reading while distinguishing the
recorded alternatives from a new collation.

See also. Quantity and quality (p.163) - Weight and
exchange (p.207) - Sameness and difference (p.170) -
Persuasion obedience and compulsion (p. 154)

Musicians and instruments

avAntng (aulétes); avAog (aulos); kiBapiotng (kitharistes);
Avpa (lyra)

The word. Aulétés is a player of the aulos, a wind
instrument; the edition calls the performer a “flute-player”
and the plural auloi “flutes.” Kitharistés is a cithara-player
or performer on a stringed instrument. Lyra is a lyre: the
actual object named after kitharistés at 226c¢ is lyran, the
accusative of lyra, not a form of kithara. The edition
correspondingly writes “a lyre-player a lyre.” These names
distinguish performers and their instruments rather than
naming an undifferentiated art of music.

In Hipparchus. The two musicians enter in the rapid
series after the general at 226c. The first has wind
instruments worth nothing; the second a lyre. The
question, completed only after the archer and the
generalisation to craftsmen, asks whether any of these
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men thinks he gains from such equipment. The shorter
second phrase relies on the first for the worthless
condition. Its brevity is not permission to imagine that the
lyre has a different valuation.

Music broadens the practical setting of the test. The
previous examples involved cultivation, care of an animal,
navigation and war; professional performance equally
requires usable means. A musician’s possession of an
instrument does not automatically count as a gain when
the object cannot serve its relevant purpose. The inference
depends on the musician’s intelligent assessment of the
equipment, as the surrounding series makes clear, rather
than on the instrument’s bare presence.

No fee, audience, competition or sale is specified. One can
reasonably understand gain as an advantage obtainable
through performance, but the text does not restrict it to a
wage. Nor does it examine whether a defective instrument
might have another valuable use, or whether a performer
might sell it dishonestly. Such possibilities distinguish the
concrete practitioner’s judgment from the broader moral
class the companion first intended to condemn.

The dialogue later makes cultural production central to
Hipparchus’ reputation: Homeric recitation, Anacreon’s
arrival and Simonides’ large fees and gifts appear at 228b-
c. Those figures are not the unnamed musicians of the
craft list, and the later passage does not describe their
instruments. It does, however, place practical expenditure
beside a claimed educational benefit. The earlier
performers test whether worthless means can yield
advantage; the patronage narrative presents resources
spent to acquire culturally valuable people and
performances. The relationship is thematic, not a stated
proof that the expenditure was good.
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The musicians also help resist a narrowly commercial
reading of the whole opening. Socrates chooses activities
with intelligible standards of successful use. The sequence
can then move from those standards toward worth and
benefit without ever offering a technical account of market
profit.

The places. Selected exact attestations and annotated
passages.
¢ 226cC. OANTNC aOAOVC 0VSeVOC &Elovg €xywv — The
wind-player  explicitly = possesses  worthless
instruments.

¢« 226c. KBaplotng Avpav — Performer and
instrument use different but related Greek names.

e 228c. peydrolg poBoig kot Swpolg meBwv —
Simonides’ fees and gifts supply a later, different
connection between culture and material
advantage.

In this edition. The edition’s paired English expressions
make the parallel easy to hear, but “lyre-player” smooths
the difference between kitharistes and lyra. The gloss
should therefore preserve both Greek lemmas. “Flute” is
the translation’s chosen term for aulos; it should not be
taken as a precise identification with a modern orchestral
flute. The passage needs usable instruments, not an
organological classification.

See also. Craftsmen and expertise (p. 46) - Anacreon and
the fifty oared ship (p.24) - Simonides fees and gifts
(p-177) - Education (p.65) - Worth and worthlessness
(p. 214)
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Necessity and impossibility

avdykn (ananke), &Svvatog (adynatos), Sel (dei), Svvachat
(dynasthai)

The word. Avéykn means necessity and serves as the
answer “Necessarily.” A8Uvato¢ means unable or
impossible; the neuter &8vvatov can stand alone as
“Impossible.” Ael is the impersonal “it is necessary,” “one
must” or “ought,” with its force determined by context.
AvvaoBatl means to be able. These words express different
kinds of constraint, from the conduct of inquiry to a
person’s capacity to assent.

Necessity as an answer should be distinguished from
avaykdlew, compelling someone. The former marks what
the companion treats as following from the discussion; the
latter describes what the argument has done to him by the
end. The conceptual relation is important, but the
grammatical forms do not establish that compulsion is the
same as rational persuasion.

In Hipparchus. At 226e Socrates calls it impossible to
know that something is worth nothing and nevertheless
think one ought to gain from it, on the basis of the earlier
craft examples. That modal conclusion is already
contestable if the examples have not exhausted possible
senses of gaining. “Impossible” states the result the
speakers accept, not an external guarantee supplied by the
lexicon.

In the final sequence the companion answers
“Necessarily” when Socrates proposes treating decent and
base gain as equally gain (230c). The following question
extends the reasoning: how could someone do or undergo
something more or less with a thing to which neither more
nor less belongs? “Impossible” again closes the step (230d).
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The strength of the reply can conceal the need to specify
the respect in which more and less are excluded. Equal
membership in a kind does not make every difference of
amount or effect impossible.

Socrates then says “we must look into” what is the same in
both gains. Here 8¢l directs the next task; it does not assert
that a completed proof has already determined its answer.
At 231d the same verb introduces a requirement for an
adequate account: worth must belong to gain in addition to
the quantity acquired. This is the necessity of satisfying a
condition made visible by a counterexample.

At 229e the companion says he is unable to be persuaded
that Socrates is not deceiving him. This inability concerns
his present conviction, not the formal impossibility of
Socrates’ innocence. At 232b he distinguishes being
compelled by the argument from being persuaded. The
dialogue therefore contains logical, procedural and
psychological constraining language, and moving among
them requires care.

The repeated short answers are dramatic signs of
tightening pressure. They make the argument sound
inexorable while leaving its premises and shifts available
to a critical reader. Quoting “Necessarily” or “Impossible”
cannot substitute for showing why the relevant necessity
holds.

The places. Selected exact attestations and annotated
passages.

¢« 226e. Ott &adbvatov — The early knowledge
argument is treated as establishing impossibility.

*  229e. o0 Svvapor mewbBfjvar — The companion
reports his inability to be persuaded.
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*  230c. Avaykn — The analogy’s application to gain
receives an emphatic assent.

¢ 230d. Advvatov — The broad claim about doing or
undergoing receives another.

*  231d. Al &pa — Worth is introduced as a necessary
condition of gain.

In this edition. The edition keeps the compact replies
“Necessarily” and “Impossible,” rather than expanding
them into explanations the companion does not give. Its
“must” at the examination of gain marks the proposed
task. These translations preserve both the force and the
brevity of the modal language.

See also. Persuasion obedience and compulsion (p. 154) -
More and less (p.138) - Inquiry and imitation (p.115) -
Knowledge and ignorance (p. 123)

Opinion and seeming

olecBau (oiesthai); Sokeiv (dokein); paiveaBat (phainesthai);
nyeioBat (hégeisthai); owcévat (eoikenai)

The word. Oiesthai means to think or suppose; dokein
means to seem or to be thought, and with a person in the
dative can express that person’s judgement. Phainesthai
means to appear or be evident. Hégeisthai means to lead in
other contexts, but here to consider, regard or judge.
Eoikenai means to seem or look likely; the frequent eoiken
gives “it seems”. These overlapping verbs should not be
forced into a technical hierarchy the dialogue never states.

Their subjects and constructions matter. “They seem to
me” reports the companion’s account of the relevant
people; “he thinks he gains” describes an agent’s
expectation; “gain  appears good” reports an
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argumentative result. All involve a perspective, but not the
same perspective.

In Hipparchus. The companion starts with “to me they
seem”, modestly presenting a proposed description.
Socrates then asks what the alleged lovers of gain
themselves know and think. The craft sequence repeatedly
opposes true knowledge of worthlessness to an
incompatible expectation of gain. At 226e mistaken
thought supplies the missing link: ignorant people think
things worth nothing worth much. The reasoning is
therefore not simply that desire tracks objective worth; it
also recognises that an agent’s estimate can be wrong.

At 227c the conclusion is that all men “appear” to be lovers
of gain in this way, as no one was a lover of gain in the
previous account. This language does not make the
conclusion a casual guess, since it follows an articulated
series of agreements. It does, however, present the result
as one produced by a particular route of argument and
immediately invites a question about which route avoids
error.

Hégeisthai becomes important when the companion says
how one should rightly regard the lover of gain, and in the
historical narrative where citizens are to regard
Hipparchus’ sayings as wiser than Delphi’s. The same
broad act of evaluation may classify a character or rank a
cultural authority. Its presence alone does not certify the
judgement’s truth. The ruler’s educational plan seeks
admiration and belief as well as instruction.

The companion often answers “it seems” even when a
stronger question has been put. At the end he explicitly
distinguishes being compelled from being persuaded.
These short assent formulas are consequently best read as
local concessions whose psychological force must be
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assessed from context. Repeated acceptance is evidence
that the conversation has reached a stated position; it is
not proof that the speaker possesses a stable conviction or
that every inference is valid.

The places. Selected exact attestations and annotated
passages.

¢  225a. Epol pév Sokoboww — The first definition is
presented as the companion’s judgement.

o 226e. OQaivetar. — A brief assent follows the
explanation by mistaken valuation.

« 227c. tolUtov 7TOV Tpdmov — The wuniversal
conclusion is qualified by this route of reasoning.

¢ 231c. 10 pev képdog ayabov @aivetal — Goodness
reappears as an outcome of the acquisition test.

In this edition. The edition distributes “think”, “seem” and
“appear” rather than replacing each with “believe”. That
preserves the difference between someone’s expectation
and the dialogue’s emerging result, while not claiming a
rigid one-to-one philosophical vocabulary. The header uses
infinitive citation forms; the common replies contain finite
forms such as phainetai and eoiken.

See also. Knowledge and ignorance (p. 123) - Thinking fit
(p- 198) - Agreement and recollection (p.19) - Error and
correctness (p. 71) - Good and bad (p. 92)

Opposites

gvavtioc (enantios); TobvavTtiov (tounantion)

The word. Enantios means opposite, opposed or contrary.
It can relate objects or states, such as gain and loss, and
statements, such as present claims and earlier agreements.
Tounantion is the contracted form of to enantion, “the
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opposite” or “on the contrary”. The dialogue therefore uses
opposition both as a premise of reasoning and as a way of
reversing an accusation.

“Opposite” does not specify unaided whether the pair is
exhaustive, whether intermediate cases exist or whether
favourable evaluation transfers from one member’s
contrary. Those are further logical claims. The dialogue’s
striking use of the word makes them unavoidable
questions for the reader.

In Hipparchus. At 226e the companion grants that gain is
opposite to loss. Socrates asks whether suffering loss is
good for anyone; it is bad and harms people. He then
concludes that gain is good. The bare form “the opposite of
something bad is good” is not universally valid. An
opposite may be another bad thing, and the relevant
contrast may permit an intermediate state. The gain/loss
pair might nevertheless be defined evaluatively so that
gain means an improvement and loss a worsening. On that
interpretation goodness is already built into the chosen
sense of gain rather than established by opposition alone.

The issue returns at 227e-228a when the companion
allows harm from base gain. Socrates recites the earlier
opposition and goodness, then calls the new statement
deliberately contrary to what was agreed. Opposition
between gain and loss has become opposition between
utterances. This changes the burden: the companion is no
longer simply invited to explain an ordinary use but
charged with violating his conversational commitments.

The companion immediately answers “on the contrary”:
Socrates is the deceiver, twisting things up and down in
the arguments. The reversal does not provide a technical
diagnosis of the inferential failure, but it contests who has
broken the conversational norm. The subsequent history
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of Hipparchus is Socrates’ answer to this personal charge
rather than a new proof about opposites.

At 229e-230a the offered retractions separate the
components. The companion will not withdraw the
badness of loss or the opposition of gaining and suffering
loss; he withdraws the claim that all gaining is good. This
choice is philosophically important. He wants the lexical
opposition to coexist with good and bad specimens of gain.
Socrates must therefore pursue the common character of
those specimens, eventually returning to worth and
benefit. The dialogue itself thus offers more than repeated
assertion of the first opposition argument.

The places. Selected exact attestations and annotated
passages.
«  226e. Képdog 6¢ Aéyelg évavtiov Ti) (npig; — Gain
and loss are accepted as an opposed pair.
. 228a. Evavtiov 8¢ 0v kak® GyaBov evar; — The
evaluative inference is recapitulated explicitly.

» 228a. ¢mitndeg évavtia — Socrates characterises
disagreement as deliberate contradiction.

« 228a. &AA& Tobvavtiov ov pe — The companion
reverses the accusation of deception.

In this edition. The edition consistently uses “opposite”
rather than switching between contradiction, contrariety
and opposition in a way that would imply a technical
distinction not made in the text. Its introduction identifies
the questionable inference directly. A critical article
should explain that inference without claiming that every
occurrence of enantios has the same logical relation or
that the dialogue contains a formal theory of contraries.
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See also. Good and bad (p. 92) - Gain and gaining (p. 83) -
Loss and suffering loss (p.128) - Agreement and
recollection (p. 19) - Deception and sincerity (p. 53)

Panathenaea

ITavabnvaia (Panathénaia)

The word. ITovadnvata is the Panathenaea, the Athenian
festival associated with Athena. The dialogue uses the
plural dative ITova®nvaiolg, “at the Panathenaea.” The
festival’s name is a cultural reference, not a generic Greek
word for every procession or musical contest. Its
occurrence here specifies the setting for rhapsodic
performance.

In Hipparchus. The festival connects cultural education
with public civic practice. Hipparchus is said to have
required rhapsodes to recite Homer consecutively there,
following one another in sequence. The claim is not simply
that the ruler enjoyed hearing poems at home. It credits
him with shaping the form in which citizens encountered
epic within a recurring communal occasion.

The narrative later turns to Hipparchus’ death and the
alleged insult over basket-bearing. The dialogue’s main
text does not there repeat the festival’s name or narrate
the assassination’s ritual setting in detail. The edition’s
historical notes identify the Kkilling as occurring at the
Panathenaea of 514 BC. Keeping the distinction clear
prevents information from a note from being presented as
an explicit clause in Socrates’ version.

The historical setting creates an important relation
between two otherwise different parts of the story. The
festival is both a site of the cultural benefaction for which
Hipparchus is praised and, in the historical accounts, the
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occasion of the violence that ended his life. The dialogue’s
preferred explanation transfers the cause of that violence
from a ceremonial exclusion to competitive reputation for
wisdom. A reader who knows the festival’s role can hear
how much the narrative has changed without importing
every detail of Thucydides into it.

No timetable, cycle of competitions, prize list or
description of a procession is supplied. Nor does the verse-
recitation claim demonstrate that every performance took
place before the same audience. The useful point for this
dialogue is the public and ordered character of the poetic
practice, together with the institution’s place in civic
memory.

The places. Selected exact attestations and annotated
passages.

o  228h. ITavabnvaiolg — The dative festival name
means at the Panathenaea.

o 228hb. && vmoAewg éetfic — The festival rule
concerns consecutive performance by rhapsodes.

o  228b. wWomep viv €Tt — Socrates presents that rule
as a continuing practice.
*  229c. tfig kavn@opiog — Basket-bearing supplies
the ceremonial feature of the rival death-story.
In this edition. The Greek festival name is divided across
a printed line-end in the source, ITava- / Onvaiolg; the
lexical form joins the word normally. The edition’s note
places the assassination in the festival context but does not
merge the competing explanations of its cause. Cultural
performance and ceremonial honour deserve separate
attention even when they belong to the same public
occasion.
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See also. Homer and rhapsodes (p. 106) - Basket bearing
and the sister (p.37) - Athens and citizenship (p. 28) -
Harmodius and Aristogeiton (p. 94)

Perplexity and return

amopelv (aporein), mepttpéyetv (peritrechein), maAwv (palin),
ad (au)

The word. Amopelv means to be perplexed or at a loss
about how to proceed. ITepttpéyelv means to run around or
circle back; m&Alv means again or back; oD means in turn
or again, depending on context. These ordinary
expressions describe the companion’s intellectual impasse
and the argument’s repeated arrival at the goodness of
gain.

The noun “loss” in the English idiom “at a loss” does not
translate {npia. The companion’s perplexity is not itself an
economic loss. This distinction matters particularly in a
dialogue where almost every neighboring occurrence of
loss belongs to the gain-and-loss opposition.

In Hipparchus. After the health-and-disease example
Socrates says that the companion is “running round back
again to the same place” (231c). The initial unrestricted
acquisition definition has been tested, and bad acquisition
has again been assigned to loss, good acquisition to gain.
The companion had retracted the proposition that all gain
is good, but the new route appears to recover it.

The answer “I am at a loss what to say” is a confession
about answering. It does not amount to a considered
declaration that Socrates’ reasoning is sound. Socrates
replies that the perplexity is “not unjustly” experienced
and immediately continues with the second branch,
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acquiring more for less. Perplexity becomes the occasion
for another test rather than the dialogue’s stopping point.

At 232a the return is counted: goodness of the gainful has
been agreed “for the third or fourth time.” The deliberately
loose tally refers to repeated formulations rather than a
precise proof inventory. Gain was agreed good at 227a,
recalled at 227c and 228a, and recovered through the feast
at 231c. The metals and worth sequence now brings it back
once more.

The circular language admits different evaluations.
Repeated return could mean that the same truth survives
each attempt to escape it. It could also indicate that the
inquiry keeps reinstating an equivocal premise under
changed language. Neither the running metaphor nor the
count settles which reading is correct. The end’s distinction
between being compelled and persuaded confirms that
repetition has not simply dissolved the companion’s
unease.

The article therefore separates a return to a conclusion
from circular reasoning in the technical sense. The
speakers explicitly recognize recurrence, but do not
formally diagnose an argument that assumes its
conclusion. The reader must inspect the actual transitions
through benefit, opposition, acquisition and worth, rather
than infer validity or invalidity from the image of a circle
alone.

The places. Selected exact attestations and annotated
passages.

«  231c. Ml o TepLTPEYElS €ig TO adTO — Socrates
names the return to the same result.

 231c. Amop® €ywye 0Tl €imw — The companion
cannot find what to say.
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« 231c. Ok &8ikwg ye ov &mop®v — Socrates
acknowledges the intelligibility of the impasse.

e 232a. a0 &AW TpiTOV ) TéTaApTOV — The repeated
conclusion is counted approximately.

In this edition. The edition explicitly notes that “at a loss”
renders &mopeiv, not the noun for loss. Its note 24
identifies the earlier conclusions behind the “third or
fourth” phrase. Those supplied references are useful for
following the recurrence; they should not be turned into a
more exact numerical count than Socrates himself gives.

See also. Taking back and draughts (p. 186) - Memory and
reminders (p. 135) - Persuasion obedience and compulsion
(p. 154) - Health and disease (p. 97)

Persuasion obedience and compulsion

nelBetv  (peithein), meiBecbat (peithesthai), &voykaletv
(anankazein)

The word. IleiBelv means to persuade; meiBeobat, its
middle/passive infinitive, can mean to be persuaded or to
obey. These are related responses to someone’s word or
authority, not interchangeable English translations in
every context. Avaykd&lelv means to compel or necessitate.
Its grammatical subject can be a ruler imposing a practice
or an argument pressing its hearers toward an admission.
The dialogue does not reserve compulsion for physical
force.

At the end, ménewev is a perfect form of the persuasion
verb, presenting persuasion as an achieved condition;
nvaykoke similarly presents the argument as having
compelled agreement. The companion distinguishes these
results. A speaker can have no answer available under
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accepted premises without having arrived at a settled
conviction.

In Hipparchus. The historical narrative makes the
vocabulary concrete before the final logical exchange.
Hipparchus compelled the rhapsodes to perform Homer in
ordered succession (228b), while he kept Simonides with
him by “persuading him with large fees and gifts” (228c).
Persuasion here includes material inducement. Socrates
himself claims that he must obey a good and wise man,
Hipparchus, and therefore must observe the inscription
forbidding deception of a friend. Whether that appeal is
serious, comic or both, obedience to a saying is offered as
evidence about the trustworthiness of a living
conversation.

The companion turns the appeal against Socrates at 229d-
e: either Socrates does not regard him as a friend or does
not obey Hipparchus, because he cannot be persuaded that
Socrates is not deceiving him. The repeated verb binds the
two accusations together. Socrates’ assent to an authority
has not produced the companion’s assent to Socrates. The
offer to retract a premise then attempts to restore the
conditions for persuasion rather than merely invoking
Hipparchus again.

At 232b the argument, now personified as the agent that
compels, has brought the companion back to “all gains are
good.” His answer explicitly withholds persuasion.
Socrates does not answer that compulsion and persuasion
are identical. He allows that persuasion might follow later,
then proceeds on the agreement already obtained. The
closing deduction thus rests on recorded concessions while
the dramatic situation records an unresolved objection.
This need not prove that every step is false; it does prevent
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the reader from treating the companion’s final assent as
enthusiastic understanding.

The places. Selected exact attestations and annotated
passages.

228b. o0 melBOpevog — Socrates’ claim that he
would not act well by disobeying the wise man.

« 229d-e. o0 meibecBat Inmépyw — Obedience to
Hipparchus becomes the companion’s test of
friendship.

¢«  229e. o0 Svvapat mewbijvar — The companion

cannot be persuaded that he is not being deceived.

o 232b. pxAAov éué ye 1) mémeikev — The companion
distinguishes having been compelled from having
been persuaded.

n

In this edition. The edition renders the final p&AAov ...
as “rather than,” not as a measurement of how much
persuasion has occurred. Its Note on this Edition records
that correction. Socrates’ next “it might also persuade you”
confirms the distinction. “Obey,” “persuade” and “compel”
should remain visibly connected without being flattened
into a single English word.

See also. Taking back and draughts (p. 186) - Agreement
and recollection (p.19) - Deception and sincerity (p.53) -
Hipparchus (p. 101)

Pilot and ship
kvBepvntne (kyberneétés); vabdg (naus); iotiov (histion);
nmnéaiiov (pédalion); okedog (skeuos)

The word. Kybernétés is a steersman or pilot, the person
directing a ship. Naus is ship: the passage has néi, “for the
ship,” and naun, “the ship,” inflections of that noun.
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Histion is a sail, pédalion a rudder or steering oar, and
skeuos an implement or item of equipment. The plurals
histia and pédalia name the specific fittings; skeué
subsequently gathers them as “tackle.” No change of vessel
or new set of objects is implied by that broader
description.

In Hipparchus. The pilot at 226b has equipped his ship
with worthless sails and rudders. Socrates asks whether he
can fail to know that he will suffer loss and risk his own
death, the ship’s destruction and the loss of everything
carried. The companion says he cannot. The conclusion,
crossing into 226c¢, is that he does not expect gain from the
worthless tackle. This is the longest and most
consequential of the short professional examples.

Unlike the farmer’s unproductive plant or the horseman’s
damaging food, the equipment here endangers an
interconnected enterprise. Pilot, vessel and cargo can all
be lost together. The example is especially important
because it introduces suffering loss before the formal
discussion of gain’s opposite at 226e-227a. The reader has
already been shown what the later abstraction can mean:
failure that exceeds the price of the faulty item.

Socrates distinguishes the prediction of loss from the risk
of the larger catastrophe. The pilot will suffer loss and will
be in danger of perishing; the latter is not asserted as an
inevitable event. Even so, this is not a developed
calculation of risk, probability and expected return. The
decisive condition is knowledge that the equipment is
worthless for the contemplated use. The companion grants
that such knowledge defeats the expectation of gain from
it.

The case leaves open questions the original moral
accusation might have raised. Someone selling defective
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tackle could profit while passing the danger to another
person; someone knowingly accepting some risk might
obtain a compensating benefit. Neither possibility is
examined here. They expose the limited role of the analogy
rather than changing the example’s stipulated outcome.
What the pilot establishes is the relation between
worthless equipment and the knowledgeable wuser’s
expectation.

A ship appears again at 228c when Hipparchus sends a
fifty-oared vessel to bring Anacreon to Athens. It is not this
pilot’s ship, and its condition is not discussed. The later
vessel belongs to the practical resources of cultural
patronage, whereas the first belongs to the test of
instrumental worth.

The places. Selected exact attestations and annotated
passages.

 226b. ioTiox kot mnd&Alr — Sails and steering
equipment are the concrete defective inputs.

¢ 226b. (NuwbNoeTO Kol Kwdvvevoel — Certain loss
and exposure to further danger are separately
expressed.

¢ 226b-c. &m0 TGOV OKELAV TAWV UNdevog a&iwv — The
conclusion collects those fittings as worthless
tackle.

In this edition. The edition’s “pilot” should not suggest the
modern operator of an aircraft. Its “will be in danger”
preserves the risk construction; “losing” the ship and cargo
translates forms of the same destruction verb that supplies
“perishing” for the pilot. “Tackle” distinguishes the
nautical collection from the more general “instruments”
and “equipment” used in the culminating craft example at
226¢.
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See also. Craftsmen and expertise (p.46) - Loss and
suffering loss (p. 128) - Benefit and harm (p. 39) - Anacreon
and the fifty oared ship (p. 24)

Pisistratus and Philaidae

ITetolotpatog (Peisistratos); @iAaibat (Philaidai)

The word. Ilewciotpatoc is Pisistratus, the Athenian ruler
and father of Hipparchus and Hippias. ®Aaidot is
Philaidae, a local Attic community or deme. The text gives
the genitive ITelolotp&tov and the phrase 10D ék DIAXISGV,
“of the man from Philaidae.” The plural-looking place-
name is not a reference here to a group of people called
“the Philaidae.”

In Hipparchus. The identification at 228b moves through
citizenship, father and locality before settling on
Hipparchus. Socrates first describes the authority he obeys
as a fellow citizen of both speakers. He then adds that this
man is Pisistratus’ son, identifying Pisistratus by his
connection with Philaidae. The construction embeds the
apparently extraordinary cultural ruler in an ordinary
civic geography. Athens in the story includes the
communities of Attica as well as its urban centre.

Pisistratus himself is not given a speech, action or
developed character. His importance is genealogical and
political: his name identifies the ruling family against
which the praise of Hipparchus must be heard. The later
claim that Athens experienced tyranny only during
Hippias’ three final years makes the earlier family regime
appear exceptionally benign. That is a feature of Socrates’
account, not a reason to describe Pisistratus’ rule as a
democracy.
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The location also prepares the geography of the Herms. A
reader has already heard of one local community before
learning that Hipparchus set monuments halfway between
the town and each deme. This relation is textual rather
than a claim that Philaidae was one of the specific sites
named on a surviving Herm. No such monument is
identified in the dialogue.

Plutarch’s Life of Solon 10.2 associates Pisistratus with
Philaidae in an account of Athenian claims to Salamis.
That later source supports the local identification supplied
by the edition’s note. It does not independently establish
Hipparchus’ educational intentions or the accuracy of his
description as the eldest son."

The places. Selected exact attestations and annotated
passages.

o  228b. Ileclotpdtov 8¢ Vel — “And the son of
Pisistratus”: the father identifies the person
Socrates obeys.

o 228b. 10D ¢k DIAIS®V — The locality belongs to the
identification of Pisistratus.

o 228d. T®V SNuwv ék&kotwv — The narrative expands
from a named local origin to the network of demes.

In this edition. The translation prints “Pisistratus of
Philaidae,” without an article before the place-name. Its
note identifies Philaidae as a deme and cites Plutarch.
“Deme” is useful geographical vocabulary here, but one
should not import the full later democratic administrative
system into every reference to an earlier Attic community.

> Plutarch, Solon 10.2, names the township Philaidae and connects
Pisistratus with it: Life of Solon. The surrounding story concerns
legendary ancestry and competing explanations of Athens’ claim to
Salamis, not Hipparchus’ educational policy.
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The passage supplies no tribal affiliation, boundary
description or institutional history.

See also. Hipparchus (p.101) - Athens and citizenship
(p. 28) - Town country and demes (p.202) - Hippias and
tyranny (p. 103)

Possession and acquisition

ktijua (ktema), kt&oOBat (ktasthai), kektijoBat (kektésthai),
éyetv (echein)

The word. Ktfjpa means a possession, something acquired
or held. Kt&obou is to acquire; its perfect kektfjoBou
commonly denotes the resultant state, to possess or have
acquired. "Exew is the broader verb to have or hold. The
edition differentiates “acquire,” “possess” and “have”
where the Greek distinguishes the act, its result and
ordinary holding.

The range of possession here extends beyond saleable
property. One can acquire disease or health. The example
deliberately exploits that breadth: if an account makes
every acquisition gain, unpleasant conditions must be
considered too. Calling disease something acquired is
ordinary enough to support the test; it is not an assertion
that illness is an alienable commodity.

In Hipparchus. At 230c Socrates speaks of the person
“having” decent gain or base gain. The later proposed
definition then makes gain a possession acquired under
one of two conditions: with no expenditure, or with less
spent than received (231a). This is a change of focus from a
disposition of persons to a relation between something
acquired and the acquisition’s cost.

The feast tests the first branch. A guest spends nothing but
acquires disease; the companion denies that this is gain.
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Health acquired from a feast, by contrast, is gain. The same
verb and noun family can describe both outcomes, so the
act of acquisition alone is insufficient. Socrates explicitly
concludes that acquiring any possession whatever is not
gain.

The second branch leads to gold and silver. Again, the bare
fact of acquiring more cannot determine gain until the
relevant worth is specified. The object’s desirability
matters independently of the numerical addition. At 231e
Socrates accordingly asks whether what has worth is
worth possessing, then whether what is worth possessing
is beneficial. The perfect infinitive focuses on having the
thing as a condition, rather than the excitement or success
of getting it.

This progression does not prove that “acquisition” and
“gain” are never interchangeable in ordinary speech. It
establishes the companion’s willingness to exclude
acquisitions that are bad for their recipient. The
philosophical pressure lies in the breadth of the exclusion.
If the final account makes every gain beneficial by
definition, the original distinction between decent and
base ways of gaining may have been displaced rather than
answered. It remains possible for an acquisition to count
as a financial profit and yet not be worth possessing on an
all-things-considered assessment.

The lexical distinction also guards against treating
possession as automatically stable or secure. The dialogue
asks about having and acquiring, but does not discuss legal
title, ownership rights or whether the recipient can retain
what is obtained.

162



The places. Selected exact attestations and annotated
passages.

¢ 231a. mdv kTijpx 60 &v T kMontat — The first
proposed account identifies gain with a suitably
acquired possession.

¢  231b. vooov ktnontat — Disease tests the breadth
of acquisition.

«  231b. 10 6TIO0DV KTTjpx KTNIOOGOL — Any acquisition
whatever is explicitly ruled insufficient.

¢ 231e. Noai, kektijoBaw — The companion accepts
possessing as the completion of worth.

In this edition. The edition’s Key Words expressly
distinguishes kt&obat “acquire” from kekthioBot “possess.”
At 231c Burnet’s “acquires more” depends on a reported
later-hand reading; that textual choice affects the
quantitative definition but not the basic distinction
between acquisition and possession. See Text and
apparatus for its limits.

See also. Spending and receiving (p.183) - Worth
possessing (p. 217) - Health and disease (p. 97) - Definition
and common character (p. 56)

Quantity and quality

&npog (xeros), Dypoc (hygros), &yaBdoc (agathos), KokoG
(kakos), aé&io (axia)

The word. EZnpog¢ means dry and vUypog wet; in the
examples they distinguish food and drink. Aya86¢ means
good and kakog bad; they evaluate examples within a kind.
Atic means worth or value; in the exchange example it
supplies the relevant measure beyond physical amount.
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These words do different work. Dryness is not another
name for goodness, and worth is not identical with weight.

“Quantity and quality” is a modern organizing heading.
The dialogue does not formulate a technical distinction
under Greek nouns corresponding to these two English
abstractions. It instead uses comparisons, evaluative
adjectives and concrete examples. Their relations are
therefore better explained passage by passage than
converted into a doctrine attributed to the author.

In Hipparchus. The sequence of food, drink and human
beings separates what a thing is from whether it is good
(230a—c). The separation enables the companion to retain
the expression “bad gain” provisionally. Bad food is still
food, so one cannot refute the expression merely by
observing that gain is a common name. At this stage
quality varies within the kind.

Socrates’ next inference from equally being gains to
equally gaining is less secure. A difference of quality need
not by itself establish a difference of quantity, but neither
does common kind establish equal quantity. The analogy
warrants no automatic inference in either direction.
Reading the qualifications carefully is more useful than
treating “quality” and “quantity” as labels that settle the
argument.

Once gain is described as acquisition, amount becomes
explicit. Receiving something free appears sufficient under
the first proposed condition; receiving more for less
appears sufficient under the second. Disease acquired at a
feast blocks the first simplification: the thing added can be
bad for its recipient. A heavier amount of silver received
for gold blocks the second: amount needs a common scale
of assessment. This is not just a return to the food
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distinction, because a comparison between metals
concerns relative worth in an exchange.

The final inference from worth through worth possessing
and benefit to goodness brings evaluation back inside the
definition of gain. A plausible account of genuine
advantage emerges: more possession does not help unless
what is acquired has beneficial worth. Yet the original
question concerned a morally reproached disposition.
Economic value, benefit to the acquirer and moral decency
are not established as identical by the examples. Keeping
their differences visible is essential to understanding why
the companion can accept individual answers and still
resist the conclusion.

The places. Selected exact attestations and annotated
passages.

«  230e. &npd TpOPYN cWHaTOC — Dryness enters the
working definition of food.

. 230e. Tf] 10D OoWpOTOC VYpH TPOPRi — Wetness
enters the corresponding account of drink.

o  231b. éav kakdév — The badness of an acquisition
defeats the unrestricted possession account.

« 231d. T® képdel ToDTO mMpooeval, TV &flov —
Worth must be added to the account of gain.

In this edition. The edition preserves “decent” and “base”
for xpnotog and movnpadg, even of drink, beside “good” and
“pbad” for &yaBoc and kokog. That deliberate stiffness
prevents a smooth English paraphrase from hiding
changes in evaluative vocabulary. This article’s conceptual
labels are aids to reading those changes, not substitutes for
them.
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See also. More and less (p.138) - Good and bad (p.92) -
Decent and base (p. 51) - Worth and worthlessness (p. 214) -
Weight and exchange (p. 207)

Reproach and the ending

ovelsiletv  (oneidizein), 0pO&¢  (orthos), Tvyyd&vewy
(tynchanein)

The word. 'OvelSiCelv means to reproach, taunt or cast
something against someone as a fault. Opb®¢ means
rightly or correctly. Tuyyx&vewv, when joined to a participle
as here, marks a fact about someone: the reproacher turns
out to be, or is in fact, the same sort of person. Its function
is not to describe a lucky chance occurrence.

The final sentence repeats the reproach verb three times in
different forms, keeping the act of accusation before the
reader. It distinguishes whether someone can be called a
lover of gain from whether that description is correctly
used as a reproach. A universal classification is not
automatically an ethical vindication.

In Hipparchus. The dialogue began with a loaded social
category. The companion called lovers of gain
unscrupulous, base and shameless, and later distinguished
their willingness to profit from conduct decent people
would refuse. Socrates repeatedly broadens gain into
something good or beneficial, then derives love of gain
from the shared desire for good things. By 232c both
decent and base people fall under the description.

The conclusion is explicitly framed “by your argument.”
This assigns the result to the companion’s concessions
rather than presenting it as an unsupported authorial
maxim. The companion says only “It appears so.” Socrates
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then states that reproaching another for loving gain is not
right, because even the reproacher is such a person.

Two interpretive routes need distinguishing. If love of gain
has been shown to mean an ordinary wish for genuine
benefit, the term has lost the special vice implied by the
opening reproach. Calling someone a lover of gain would
then fail to identify the alleged fault. On that reading, the
final turn exposes imprecise moral language. But if the
original vice of graspingness remains, the fact that
everyone shares it does not alone prove that reproach is
incorrect. A shared fault could still be a fault. The final
sentence therefore depends on more than universality.

The companion’s charge of deception and last admission of
compulsion complicate any simple reading of the ending
as settled wisdom. The dialogue closes before he gives a
fully persuasive alternative account, but also before
Socrates demonstrates that his resistance has vanished.
The reader is left to examine whether the argument
clarifies gain or changes its sense at decisive points.

The repeated 6vel8iewv turns scrutiny back on the accuser.
That dramatic reversal need not be reduced to the slogan
that only flawless people may criticize others. The specific
question is whether this particular description can
distinguish the blamed person from the person blaming
him under the accepted account. The text tests the
vocabulary of blame along with the logic of desire.

The places. Selected exact attestations and annotated
passages.

¢ 232c. KaTX TOV 60V A0yov — The universal result is
attributed to the companion’s argument.

¢ 232c. Ok &po 6pB&C Oveldilet — Socrates denies
the correctness of the reproach.
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e 232c. & Tic Tw Ovedilel @ihokepdel etvowr — The
charge is specifically being a lover of gain.
¢ 232c. TuyX&vel yap kot 6 tadta ovelsilwv — The
accuser is included in the class he invokes.
In this edition. The translation’s “even the one who casts
this reproach” preserves kai’s sting: the condemning
speaker is himself caught. “Rightly” should not be silently
replaced with “politely” or “legally”; the question concerns
the justification of the accusation. The edition ends with
this reversal and supplies no final reconciliatory speech.

See also. Gain and gaining (p. 83) - Human beings (p. 112) -
All some and none (p.22) - Persuasion obedience and
compulsion (p. 154)

Roads and Steiria

080¢ (hodos); Xteiptakog (Steiriakos); atelyetv (steichein)

The word. ‘086¢ means road or way. LTEIPLOKOG means
Steirian, belonging to or leading toward Steiria; the
dialogue gives the feminine dative Zteiproki] with 06Q.
Xteiyewv means to go or proceed, with otelye, “go your
way,” as the imperative in the justice inscription. The
shared initial sounds of Steiria and otelye do not establish
an etymological relation.

In Hipparchus. Roads provide the practical setting for
Hipparchus’ distribution of wisdom. The Herms are not
described as objects hidden in a ruler’s house or as texts
requiring a special journey to Delphi. They stand where
people already pass up and down. Their location turns
movement between town and country into an opportunity
for reading, while the promised taste of wisdom is meant
to prompt a new journey toward further teaching.
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One road is singled out because its inscription gives
Socrates the command he needs: the Steirian road bears
the injunction not to deceive a friend. The specification
supplies local concreteness to the quoted rule. It does not
mean that the dialogue’s speakers are currently on that
road, that Socrates has just read its Herm, or that the
monument stood at Steiria itself. The stated network places
monuments at intermediate points.

The other quoted saying turns the physical action of a
passer-by into an ethical instruction. “Go your way with
just thoughts” leaves the traveller travelling but asks that
the mental direction of the journey be just. It is an
economical fit between site and maxim. Reading the
command as purely metaphorical would lose the actual
road; reading it as only traffic advice would lose the moral
demand.

Strabo locates Steiria in a coastal sequence in eastern
Attica, between Prasia and Brauron. That helps explain the
edition’s description of the route from Athens toward an
east-coast deme. The dialogue itself gives no itinerary,
length, specific branch road or archaeological
identification of the friendship Herm.®

The places. Selected exact attestations and annotated
passages.

o 228d. kot TOG 0800¢C — The monuments are
distributed along roads.

«  229a. Ztelplaki] 06® — The specifically named road
carries the friendship injunction.

6 Strabo, Geography 9.1.22 places Steiria among the coastal Attic
communities. This verifies the general location, not the precise ancient
alignment of the road or the site of the lost Herm.
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. 229a. otelye OSikawx @povedv — The travelling
imperative combines movement and ethical
thought.

In this edition. “The Steirian road” reproduces the
adjectival expression rather than turning it into an
otherwise unspecified street called “Steiria.” The supplied
note cites Strabo 9.1.22 for the deme’s location. The verb
“go your way” retains the address to a moving person,
which a free rendering such as “be just” would suppress.

See also. Herms and Hermes (p.99) - Justice and just
thoughts (p. 121) - Friendship (p. 80) - Town country and
demes (p. 202)

Sameness and difference

TAVTOV / TO aDTO (tauton / to auto), Stapépetv (diapherein),
opoiw¢ (homoios), aupotepa (amphotera)

The word. TavTov is a contracted form of to o010, “the
same.” Alx@épev means to differ. Opoiwg means similarly,
alike or equally; the edition consistently chooses “equally”
in this argument. Ap@otepax means both, the two taken
together. None of these expressions on its own specifies
whether the relevant sameness concerns kind, amount,
quality or value.

The passage supplies its own restrictions: “in this respect,”
“as far as being food goes,” and “in that respect ... in which
it is the same.” These qualifications prevent the initial
analogy from asserting total identity. Good food and bad
food can differ substantially while both satisfy the
description food.

In Hipparchus. At 230a-b Socrates obtains the
companion’s agreement that good and bad food are
equally food. He expands the claim to drink and other
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things, then to decent and base human beings. Neither
person is more or less human because of moral character.
The point is classificatory: differences in goodness do not,
in these examples, produce degrees of membership in the
relevant kind.

The same reasoning is applied to decent and base gain at
230c. At that stage the claim has a clear conditional force.
If both really are gains, the bad one does not cease to count
as gain simply because it is bad. This use of sameness
preserves the companion’s preferred distinction rather
than refuting it. It allows Socrates to ask what common
description makes the two gains.

Before asking that question, however, Socrates concludes
that the possessor of decent gain gains no more than the
possessor of base gain. Sameness of classification is now
made to support sameness in the action or outcome of
gaining. That does not follow without an additional
restriction: two portions can be equally food while one
supplies more food or nourishment, and two profits can
equally be profits while differing in size. The qualifiers
that made the earlier claim reasonable do not
automatically carry across to every use of “more.”

The next question partly repairs the focus by asking “What
do you see in both that is the same?” The inquiry can
proceed without endorsing equality in amount. A
charitable reading treats “gains no more” as meaning “is
no more genuinely a case of gaining”; a critical reading
hears an equivocation that the later expenditure
calculations expose. The Greek and the edition leave that
pressure visible. An article should identify the change of
respect rather than simply call every occurrence of
“equally” mathematical equality.
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The places. Selected exact attestations and annotated
passages.

«  230b. kat& TO oltiov elvat — Sameness is expressly
limited to being food.

«  230b-c. 7] TO0 a6 é0Tv — The claim concerns the
respect in which something is the same.

*  230c. k€pdog ye Opoiwg €0t — Both proposed kinds
are equally gain.
¢« 230d. Ti TOOTOV év &u@oTépolg Op®v — The
definition must identify what is common to both.
In this edition. The edition’s final revision changed
inconsistent renderings of opoiwg to “equally” throughout
the food-and-gain analogy. That consistency exposes the
inferential transition; it should not be taken as an editorial
guarantee that every occurrence means equality of
quantity. The text’s own limiting phrases remain essential
to interpreting the repeated word.

See also. More and less (p. 138) - Definition and common
character (p.56) - Human beings (p.112) - Food and
nourishment (p. 78)

Senselessness and intelligence

avontoc (anoétos); Euppwv (emphron); pavikog (manikos)

The word. Anoétos means senseless, lacking
understanding or not thinking intelligently. Emphron
means intelligent, sensible or in possession of
understanding. Manikos means mad or frenzied. The
dialogue deploys these as evaluative descriptions of
people; it does not identify them as medical conditions or
derive an exhaustive psychological classification.
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The expressions are not synonyms. A mistaken valuation
may be senseless without being madness, and practical
intelligence need not by itself establish moral goodness.
That distinction is the reason the companion protests
against Socrates’ first description of the lover of gain.

In Hipparchus. At 225a ignorance that one’s prospective
source of gain is worthless leads Socrates to say that the
companion is calling lovers of gain senseless. The
companion rejects this: he intends people who understand
what they are doing yet are unscrupulous and base. His
accusation requires enough intelligence to make their
conduct culpable in the way he has in mind. The contrast
is between error and deliberate misconduct, not between
the clever and the conventionally educated.

At the end of the craft sequence, Socrates gathers
craftsmen together with “the other intelligent men”. The
wording does not make everyone a craftsman; it treats
practitioners as part of a wider class of sensible agents.
They are expected to recognise that worthless means do
not deliver successful ends. The resulting exclusion of
knowing pursuit works only as long as the same end and
beneficiary are kept in view. A shrewd person may
identify one action as harmful in a respect without ceasing
to calculate some other advantage.

The second definition, excessive craving for small or
worthless things, is again driven toward ignorance of
worth. But at 227b Socrates jokes that lovers of gain are at
least not madmen, since they love gain and gain has been
declared good. The compliment is pointed: the group first
introduced as morally contemptible now looks ordinary
and reasonable. It is also limited. Loving something good
does not settle whether one loves it excessively, at another
person’s expense, or without proportion to other goods.
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The historical interlude supplies an adjacent but different
intellectual reproach: the familiar story of Hipparchus’
death is dismissed as simple-minded. That disparagement
belongs to Socrates’ rival account of cultural authority, not
to a demonstrated psychological diagnosis. Throughout the
dialogue, labels of intelligence can do rhetorical work
before their warrant has been established. The
companion’s inability to state Socrates’ alleged trick finally
shows why lack of a diagnosis is not equivalent to lack of a
problem.

The places. Selected exact attestations and annotated
passages.

*  225a. qvonTovug A€yelg Tovg @LAokepSelc — Socrates
identifies the ignorant branch with senselessness.

«  225a. AM\’ o0k &vornTovg Aéyw — The companion
expressly rejects that intended meaning.

s 226c. TOV &AWV TOV EUEPOVWV VSpDY —

Intelligent people extend the practical examples
beyond named crafts.

s 227h. OV poavikovg ye — Socrates’ denial of madness
accompanies the reclassification of gain as good.

In this edition. The edition distinguishes “senseless”,
“intelligent” and “madmen”, allowing the changes of
register to be heard. There is no reason to replace all three
with “irrational”, which would obscure the companion’s
refusal and Socrates’ later joking reassurance. Header
forms are nominative lexical forms; the cited dialogue has
accusative and genitive inflections.

See also. Knowledge and ignorance (p.123)
Unscrupulousness (p.204) - Insatiability and craving
(p. 117) - Craftsmen and expertise (p. 46) - Good and bad
(p- 92)
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Shamelessness and daring

avatoyvvtia (anaischyntia); ToAudv (tolman)

The word. Anaischyntia is shamelessness, a lack of the
shame or regard for disgrace that ordinarily restrains
conduct. Tolman means to dare, venture or bring oneself
to do something. Daring is not inherently admirable or
blameworthy: its moral value depends on what is
attempted and what inhibition is overcome.

The lover of gain’s daring is paired with shamelessness at
225b. In the third definition decent men do not dare to
gain from certain sources. Their refusal need not mean
timidity. It marks an ethical limit on what they can bring
themselves to do.

In Hipparchus. The companion’s first explanation is
insistently voluntary and knowing: people know the
sources are worth nothing and nevertheless dare to love
gain. Shamelessness supplies the motive or enabling
disposition for crossing the boundary. The “nevertheless”
matters because he does not intend a simple mistake about
worth. He is trying to condemn pursuit that remains
objectionable even if the pursuer is clever.

Socrates substitutes examples of known practical failure.
Once worthlessness is interpreted as inability to serve the
practitioner’s purpose, daring loses its original point.
Courage or shamelessness cannot make a worthless
rudder function as a good one. The issue has moved from
violation of a restraint to misjudgement of an outcome.
This is why the companion later defines the disputed
conduct by the sources decent men avoid, restoring a
moral contrast after the craft argument has dissolved the
original one.
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At 227d the third definition attaches earnest pursuit and
thinking fit to those disallowed sources. The passage
recognises that two agents may share a desire for benefit
but differ in what they are willing to do for it. Socrates’
universalisation will turn on the object “good things”; the
companion’s description turns on allowable means. The
distinction between those questions is a central source of
the dialogue’s friction.

The daring vocabulary returns unexpectedly at 229b.
Having quoted Hipparchus’ injunction not to deceive a
friend, Socrates says that he would surely not dare to
deceive the companion and disobey such a man. He thus
presents himself under a restraint structurally like the
decent men’s earlier restraint. The historical appeal does
not demonstrate that his arguments are free from
deception, and the companion immediately says he
remains unconvinced. It does show that the dialogue has
not abandoned the language of prohibited conduct merely
because everyone is said to love gain.

The places. Selected exact attestations and annotated
passages.

¢ 225b. &U avaoyvvtiov — Shamelessness explains
why the knowing agent ventures the conduct.

¢ 227d. oi Ypnotol oV ToAp®OL kepdaively — Decent
men’s restraint supplies the third definition’s
boundary.

¢ 229h. o0 SMmov TOApWMV &v €EamaTdv — Socrates
claims he would not dare deceive a friend.

In this edition. The edition retains “dare” in both the
initial accusation and Socrates’ later self-defence. That
recurrence links ethics of acquisition with ethics of
conversation. It should not be normalised to “are able” in
the first case or “would never” in the second, since both
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would weaken the motif of an action one refuses to
venture. No historical claim about a comprehensive Greek
shame culture is necessary to explain this local usage.

See also. Unscrupulousness (p.204) - Decent and base
(p. 51) - Thinking fit (p.198) - Deception and sincerity
(p- 53) - Love of gain (p. 133)

Simonides fees and gifts

Zipwvibng (Simonides); Keio¢ (Keios); pto90¢ (misthos);
Swpov (doron)

The word. Zipwvidng is Simonides, the poet kept in
Hipparchus’ company. Kelo¢ means Cean, from Ceos, and
distinguishes his island of origin from Anacreon’s Teos.
Mio6d¢ means pay, remuneration or fee; §@pov means gift.
The plural datives pioBoig and Swpotg identify the means
by which Hipparchus persuades him. A fee and a gift can
both transfer wealth, but they need not carry identical
expectations.

In Hipparchus. Socrates says Hipparchus kept Simonides
always about him by persuading him with large fees and
gifts. Unlike the enforced ordering of the rhapsodes, this
relationship is described through persuasion; unlike the
voyage for Anacreon, it concerns continuing proximity.
The patron uses material inducements to maintain a poet’s
presence.

Money consequently appears inside the central cultural
narrative without being immediately condemned as base
gain. The story occurs in an argument about whether the
desire for gain singles out discreditable people. Simonides’
receipt of large rewards is part of the evidence for
Hipparchus’ wisdom and generosity, not an explicit
accusation that the poet is unscrupulous. The text does not
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call him a lover of gain here. Reading that label into the
sentence would anticipate a connection the reader may
consider but Socrates does not expressly make.

The pairing of fees and gifts prevents an overly simple
opposition between commerce and benefaction. A ruler
can support poetry through payment and through
generosity, while the poet may be moved by both. Nothing
in the account specifies contractual terms, a rate per poem
or the value of the gifts. The real argumentative point is
that material advantage and cultural production coexist in
a narrative offered as ethical praise.

The action is then included in the wish to educate citizens.
Whether the direct beneficiary is Simonides, Hipparchus
or the wider city depends on which relation one considers.
That distribution illustrates why counting what a person
receives does not by itself determine the whole value of an
exchange. The dialogue, however, does not conduct a
calculation of these benefits or claim to prove patronage
just by its educational aim.

Aelian’s later retelling adds an emphatic characterization
of Simonides as fond of money. That belongs to the
reception of the passage and should not be silently
substituted for the more restrained statement in the
supplied Greek."”

The places. Selected exact attestations and annotated
passages.

*  228c. Zipwvidnv 8¢ tov Kelov — The second living
poet is identified as Simonides of Ceos.

'7 Aelian, Historical Miscellany 8.2 combines the patronage story with an
added comment on Simonides’ love of money. Since Aelian expressly
invokes the dialogue, his account is evidence of interpretation and
transmission rather than an independent witness to this transaction.
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«  228c. &ei mepl abTOV elyev — Hipparchus maintains
his continuing company.
¢ 228c. pey&rolg pobolg kol Swpolg meiBwv — Fees
and gifts are explicitly means of persuasion.
In this edition. The edition’s “fees and gifts” keeps the two
categories distinct, and “persuading” preserves the verbal
link with obedience and conviction elsewhere. It does not
translate the payments as “bribes,” a word that would
prejudge their moral status and obscure the flattering
purpose of Socrates’ narrative.

See also. Anacreon and the fifty oared ship (p. 24) - Gain
and gaining (p. 83) - Persuasion obedience and compulsion
(p- 154) - Envy and generosity (p. 69) - Education (p. 65)

Small and great

OlIkpOG (smikros), péyoag (megas), 0Alyog (oligos), moAvg
(polys)

The word. Zpkpdc means small and péyag great or large.
‘OAiyoc means little or few, while moAv¢ means much or
many; their genitives can qualify worth, as in “worth little”
and “worth much.” These pairs overlap in ordinary
comparisons but do not give one interchangeable scale. A
physically small acquisition can possess great worth.

The actual endings vary: opikpd and peydAa are neuter
plurals at the close, matching gains; opkpov and péya are
singulars in the statement about what is gainful. ‘OAiyov
and moAAoD in expressions of worth specify valuation, not
necessarily the dimensions of an object. Translating every
term as “amount” would erase that distinction.

In Hipparchus. The companion’s revised description at
226d-e attacks people who, through insatiability, crave
even very small things worth little or nothing. The excess
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belongs to the craving in relation to its object. A small
object can therefore expose a large failure of restraint.
Socrates responds that such people cannot know the object
is worthless; they must think it worth much. The account
shifts from disproportionate appetite to mistaken
assessment.

At 231e size is detached from gainfulness in a different
way. Following the gold-and-silver exchange, what has
worth is gainful “whether it is small or great.” The physical
contrast cannot determine the result: a small weight of
valuable material can exceed a larger weight in worth. The
statement reverses any easy expectation that getting more
stuff necessarily means gaining more.

At 232b—c the pair becomes comprehensive. All gains, both
small and great, are said to be good; decent people wish
for all good things; base people are recalled as loving gains
both small and great. The inclusiveness of the pair helps
close the argument by leaving no quantity-based
exception. The moral distinction the companion wanted
cannot be restored merely by pointing to the smallness of
a gain.

The retrospective description of the base requires care.
The earlier speech expressly dwells on craving even very
small, low-worth things. “Even” suggests that smallness
does not deter them, but the final formula “both small and
great” is a broader recapitulation, not a verbatim
repetition of that speech. The edition’s note points back to
226d-e and identifies the movement. A lexicon should
record what was actually said at each place.

Finally, being indifferent to size because genuine benefit is
desirable differs from being unable to resist the slightest
profit. Those can share the words small and great while
describing unlike dispositions. That difference remains
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relevant to the ending’s attempt to remove the reproach of
loving gain.

The places. Selected exact attestations and annotated
passages.
¢ 226d-e. &y opkp Kol OAlyov G&la kal 008eVOg —
The companion describes craving tiny, low-worth
or worthless things.

« 226e. moAAoD &Elx elvar — Socrates proposes
mistaken high valuation.

e 23le. £&vTe OpIKPOV T) &bvte péyox — Worth makes
size irrelevant to gainfulness.

o  232b. ki opwkp kol peydAo — The conclusion
explicitly includes both sizes of gain.

In this edition. The edition uses “small and great” rather
than consistently modernizing péyog to “large.” Its “worth
little or nothing” is a value qualification and should not be
folded into “small.” The same distinction keeps the later
gold example intelligible: more weight can mean less
worth.

See also. Worth and worthlessness (p. 214) - Gainful and
without gain (p. 85) - Gold and silver (p. 90) - Wishing and
desire (p. 212)

Socrates

Zwkpatnc (Sokrates)

The word. Zwkp&tng is Socrates, the questioner in the
dialogue. The vocative Zwkpoate¢ is used when the
companion addresses him. The dramatic speaker should
be distinguished from the historical Athenian Socrates and
from the unidentified author of the work. A sentence
spoken by this Socrates establishes what the dialogue
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presents him as saying, not independently what the
historical man taught.

In Hipparchus. Socrates directs both the inquiry into gain
and the episode that lends the dialogue its title. He asks for
the love of gain to be defined, subjects successive answers
to counterexamples, and repeatedly draws the companion
toward a universal conclusion: everyone loves gain if gain
is good. His authority is expressed less through a
declaration of doctrine than through the sequence of
questions he selects and the agreements he recalls.

That direction is not invisible to the companion. At 228a
the companion accuses Socrates of turning things up and
down in the arguments. Socrates answers with the story of
Hipparchus, not with an immediate formal defence of
every inference. He presents himself as obedient to a good
and wise fellow citizen, whose injunction against
deceiving a friend should guarantee his conduct. The
companion refuses that guarantee, applying its terms back
to the speaker.

Socrates then offers to take back an argumentative move,
as in draughts. This makes his conduct more flexible than
a simple exercise of authority: the interlocutor can
nominate an agreement for revision. Yet the menu of
alternatives and the ensuing comparisons remain Socrates’
construction. The companion eventually describes the
result as compulsion rather than persuasion. A reader
must therefore attend to the distinction between allowing
a reply and securing genuine conviction.

The final formulation includes Socrates within the human
love of good things, while the reproach against love of gain
recoils on anyone who makes it. This does not erase the
possibility of greed or dishonest acquisition; it shows how
the conclusion follows when gain is treated as benefit.
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Whether Socrates deliberately exposes equivocation,
strategically provokes the companion, or simply advances
an imperfect argument remains a question of
interpretation. His status as the familiar philosophical
character is not a substitute for checking each step.

The places. Selected exact attestations and annotated
passages.

«  228a. ® Zwkpatec — The direct address occurs in
the companion’s explicit accusation.

e  228b. ov melBOpevog — Socrates explains himself
through obedience to an admired authority.

¢ 229e. womep mettevwv — He offers the limited
analogy of taking back a move in draughts.

¢ 229e. (va pn oin — The stated purpose is that the
companion should not think himself deceived.

In this edition. The speaker abbreviation Q. and the
translation label “Soc.” identify dialogue turns, not
separate narrative layers. The edition leaves the setting
and occasion unspecified. Its Introduction explicitly
cautions against assuming that every argument is sound or
that every Socratic assertion records Plato’s own doctrine.

See also. The unnamed companion (p.193) - Friendship
(p. 80) - Deception and sincerity (p. 53) - Taking back and
draughts (p. 186) - Authorship and attribution (p. 35)

Spending and receiving
avaiiokev (analiskein), AapBdverv (lambanein), unéev
(méden)

The word. Avoaliokewwv means to spend or expend;
Aoppévelv means to take, receive or get. Mndév means
nothing, used here for zero expenditure. The repeated
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aorist participle &dvaAwoog presents spending as the outlay
preceding acquisition; A&y and eiAn@ev describe what is
received or has been received. These forms belong to one
receiving verb, not separate economic terms.

Spending and receiving are not inherently monetary in the
initial definition. The object remains “every possession”
until the companion later specifies gold or silver. A reader
should therefore not insert money into every occurrence
of “less” and “more” before the text does.

In Hipparchus. Socrates proposes two alternative ways of
obtaining gain at 23la: acquiring without spending
anything, or spending less and getting more. The
disjunction matters. A case can meet the first condition
without involving any exchange, while the second requires
a comparison between outlay and receipt. The proposal
has enough structure to be tested branch by branch.

The guest who is entertained and acquires disease meets
the no-expenditure condition. The source does not say that
the guest paid an admission charge or bought the food;
spending nothing is explicit. Yet the companion rejects the
outcome as gain. A zero price therefore cannot by itself
settle the worth of what one gets. The health alternative
makes this judgment positive as well as negative: the same
setting can provide gain when its effect is beneficial.

At 231c Socrates returns to less outlay and more
acquisition. The companion attempts to specify the
relevant sort of object as gold or silver. The exchange
question then separates the amount received from its
worth. A transaction can increase physical weight while
losing value. “Receive more” consequently needs a
measure and a basis of comparison; it is incomplete
without them.
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The examples do not amount to a developed account of
commercial profit. They do not discuss labour, opportunity
cost, a merchant’s overheads or legal obligations. Their
target is the simple sufficiency claim that no outlay or a
larger receipt guarantees gain. Reading additional
economic concepts into the text would obscure how little is
needed for the counterexamples.

There is also a rhetorical shift in who constructs the
proposal. Socrates offers the definition and the companion
accepts it tentatively. When it fails, the failure belongs to
the jointly considered formulation rather than to a
detailed economic theory independently expounded by the
companion.

The places. Selected exact attestations and annotated
passages.

«  231a. 1) pndev dvarwoag — The first alternative is
acquisition without any expenditure.

« 231a. 1) élattov &vaAlwoog mAEov AdPn — The
second compares less spent with more received.

*  231b. undév dvarwoog &AN evwynbeic — The feast
retains the condition of zero outlay.

¢ 231d. Kai pnv mAéov y’ eiAn@ev — Socrates insists
on the physical increase after loss has been
acknowledged.

In this edition. The translation uses “get” for Aappdvewv in
these examples. The English heading “receiving” identifies
that sense without requiring a change in the edition’s
wording. The numerical language of the metal exchange
should be quoted and qualified as printed; resolving it by
silently changing “half,” “double,” or their units would
exceed a lexical explanation.
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See also. Possession and acquisition (p.161) - Feast and
hospitality (p. 76) - Weight and exchange (p. 207) - Gold and
silver (p. 90)

Taking back and draughts

avatiBeoBat (anatithesthai), mettevety (petteuein)

The word. AvatibecBau is here to take back or retract a
move already made. Its ordinary range is broader, but the
comparison with a board game fixes the local sense.
[Tettevely means to play a game with counters; the edition
gives “playing draughts.” The participle metTedwv
describes Socrates as if engaged in such a game. The
comparison does not identify every rule of the ancient
game with those of modern draughts.

Taking back is distinguished from simply denying that an
admission was made. Socrates accepts that the earlier
argumentative steps stand on the record and offers to
reopen one of them. The repeated dative coi, “for you,”
makes the retraction a concession addressed to this
partner. A procedural courtesy is therefore also a way of
controlling the next stage of discussion.

In Hipparchus. The game is introduced after the
companion says that Socrates is deceiving him in some
way he cannot identify. Instead of asking him to diagnose
the trick, Socrates lays out the available moves: whether
all people desire good things; whether loss and suffering
loss are bad; whether gain and gaining oppose loss and
suffering loss; and whether gaining, as the opposite of
what is bad, is good (229e-230a). The offer makes the
structure of the preceding argument available for
inspection.
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The companion refuses to relinquish the first three
positions. At the fourth he says “Not all of it, at any rate.
Take that back for me.” This matters: he does not assert
that no gain is good. He rejects the unrestricted conclusion
and restores a division between some good gain and some
bad gain. Socrates expressly accepts that position for the
next inquiry. The distinction between all and some is the
substance of the revised move.

The apparent fresh start is limited. The retained
commitments still constrain the companion, and the
questioning soon returns to the goodness of gain through
possession, benefit and worth. By 232a Socrates counts the
conclusion as arriving for the third or fourth time. The
draughts image allows two readings to coexist: a genuine
willingness to test a revised account, and a contest in
which a generous opponent expects to win despite
allowing a take-back. The dialogue does not settle that
dramatic judgment by explaining Socrates’ intention.

The image also makes the companion’s continued
dissatisfaction intelligible. Permission to revise a premise
does not itself guarantee that later inferences will be
sound. In particular, the subsequent movement from
equally being gains to equally gaining still requires
examination. The courtesy answers a complaint about the
conduct of conversation without automatically answering
every logical complaint.

The places. Selected exact attestations and annotated
passages.

*  229e. Womep metTeEvWV — The explicit comparison
with playing a counter game.

¢ 229e. vaBécBboa &TL BovAel TV eipnuévwv — The
offer to retract whichever of the things said the
companion wishes.
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« 230a. ObtL m&v ye Tovti pou &véBov — The
requested retraction concerns universality.

« 230a. Avatibepor Ttoivuv ool Ttolto — Socrates
formally grants the take-back.

In this edition. The edition’s note identifies a comparable
offer to Polus in Gorgias 461d. That is the supplied edition’s
cross-reference, not evidence that the precise game rules
have been reconstructed here. “Take back” should be
retained through offer, request and acceptance; replacing
one occurrence with “change your mind” would obscure
the shared metaphor.

See also. Agreement and recollection (p. 19) - All some and
none (p. 22) - Perplexity and return (p. 152) - More and less
(p. 138)

Text and apparatus

aAA& (alla), & (ha), o (ho), mAéov ktnontat (pleon ktesetai),
o0 (ou), avTOC (autos)

The word. AA& means but; the elided &AN is the
supplement printed at 226d. ‘A, written & in context, is a
neuter plural relative pronoun, “which” or “things which”;
at 230e Burnet brackets it as spurious. O is the masculine
singular article, “the,” and is proposed in the apparatus to
clarify the second possessor of gain at 230c. ITAéov
KTNoMToL means “acquires more.” Ov is the negative “not.”
AV16¢ means self or himself and can emphasize a second-
person subject as “you yourself.” These examples show
how a very small reading can change an argumentative
formulation.

Text and apparatus are different layers. A reading printed
in the running Greek is what this edition translates. An
apparatus entry can record that reading’s witnesses,
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alternatives, a conjectural addition, or a deletion without
adopting every proposal. The mere appearance of Greek in
the apparatus does not make it part of the dialogue as
printed.

In Hipparchus. The supplied edition reproduces Burnet’s
second-edition text and apparatus from a later impression.
It follows his line endings and retains Stephanus
references, which identify passages independently of
modern page numbers. Apparatus keys use section letter
and line; when a page crosses into a new Stephanus page,
the letter sequence begins again. A reader must therefore
locate the page as well as the short key.

Angle brackets and square brackets do opposite jobs in the
running text. At 226d (&A\’) supplies a word absent from
the manuscripts on Apelt’s conjecture, and the English
translates it. At 230e [&] marks a word Burnet rejects
following Schleiermacher, and the English omits it. An
angle-bracketed proposal inside the apparatus need not
have been adopted: Stephanus’ (0) at 230c12 is reported
there but is not printed in the running text. This last
distinction matters when reading the comparison between
the two gain-possessors.

Three final-argument entries deserve particular attention.
At 231c7 Burnet prints mAéov ktfjontat from a later hand
in T; the apparatus reports kmontoat for B and
nAeovekthiontat for T. The edition’s “acquires more”
follows the printed reading. At 231d10 the negative o0
comes from W in the apparatus; T omits it, while B has ov
ov. The statement that the greater amount of silver is “not
of worth” therefore rests on an explicit editorial choice
among reported readings. At 232c1 Bekker’s a010¢ gives
“you yourself said”; B and T are reported with avtovg, “the
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base themselves,” and the early printed text omits the
word.

The witness labels are not self-explanatory abbreviations
for editions. B denotes the Bodleian Plato, T the Venice
manuscript, W the Vienna manuscript, as identified in the
source’s Editorial Note. Lower-case b and t mark later
hands; a sequence such as BT assigns a shared reading to
both witnesses, while Tb can combine T with a later hand
in B. The edition warns that W’s silence in an entry is not a
report of its reading. Asterisks in B’s &**p¢ at 229e
represent erased letters, not missing editorial prose.

Ordinary apparatus shorthand must also be read with
care: om. marks omission, add. addition, del. deletion, pr. a
first hand, and ut videtur a reading given with uncertainty.
A scholar’s name can identify a conjecture rather than a
manuscript witness. The source preserves reported
spellings and apparent faults instead of silently
normalizing every item. At 232a, for example, the text and
the reported witness forms of the dispute verb differ in
spelling.

The numerical example at 231d is a separate interpretive
issue. Its printed half/double language and the edition’s
explanatory ratio should both be retained; the apparatus
variant 8iotdolov / Siotopov does not itself settle the
implicit units. Difficulty in interpretation is not permission
to invent a manuscript correction.

The places. Selected exact attestations and annotated
passages.

¢  226d. (&AX’) — An adopted conjectural supplement
is translated.

 230e. & — The running text brackets this relative
pronoun for deletion.

190



«  230c. fj 10 movnpdv — The text does not adopt the
additional article proposed in the apparatus.

¢« 231c. mAéov kmontat — A later-hand reading
supports the quantitative wording.

«  231d. o0 @0 &Eov elvon — The negative follows the
reading attributed to W.

. 232c. avToC eime¢ — Bekker’s correction underlies
the emphatic attribution to the companion.

In this edition. This lexicon reports the supplied edition,
not an independent collation. Its Note on this Edition
expressly says the apparatus is Burnet’s alone, later
proposals are not surveyed, and the manuscripts have not
been rechecked. It also corrects earlier production notes:
supposed black squares at section letters were scan
artifacts, so the final account supersedes those retained
block reports. Readers should preserve that hierarchy
when using the edition’s record of its own making.

See also. Taking back and draughts (p. 186) - More and less
(p. 138) - Weight and exchange (p.207) - Memory and
reminders (p. 135)

The cultivated and the many

xapieig (charieis); oi moAAoi (hoi polloi); evnOn¢ (euéthés)

The word. Xapielg means graceful, refined or cultivated,;
the comparative yopléotepog gives “more cultivated.” Ot
moAlol means the many, the ordinary majority or people
generally in the contrast at hand. Evn6ng can carry the
sense simple-minded or naive; here it disparages an
explanation. These are evaluative descriptions of tellers
and stories, not documented memberships of named
schools or political parties.
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In Hipparchus. Socrates introduces the alternative
account of Hipparchus’ death by assigning it to the more
cultivated. The many, he says, attributed the murder to the
sister’s dishonour over basket-bearing; the refined account
explains it through rivalry for intellectual admiration. This
is a hierarchy of storytellers before it is an argument about
evidence. The audience is invited to prefer one version
partly because of the cultural standing of the people who
tell it.

The dismissal “that, at any rate, is simple-minded”
intensifies the invitation. No independent testimony is
produced to refute the ceremonial insult. Instead the
supposedly better account is told in detail, with relations of
love, education, pride and contempt. Its greater
psychological sophistication may make it attractive, but
attractiveness and historical reliability remain separate.
The narrator even says that others give the young man’s
name while he himself cannot remember it.

The contrast belongs to a narrative already preoccupied
with ranking wisdom. Citizens are meant to admire
Hipparchus rather than Delphi; the young man comes to
despise former teachers; now an audience is offered a
cultivated rather than popular history. In each case
someone determines what counts as the superior
authority. The dialogue does not openly reject such
distinctions, but its companion subsequently refuses to let
the cultural performance settle his objection about
deception.

It would be equally reductive to assume that the many
must be right because the narrator praises refinement, or
that cultivated people must be truthful because their
account concerns education. The edition’s historical
parallels show that ancient accounts genuinely differ. The
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lexical task is to make the social weighting of the speech
audible while leaving its truth to be assessed by evidence.
The contrast also explains why this episode is more than a
neutral historical excursus: it tries to affect what kind of
hearer the companion will wish to be.

The places. Selected exact attestations and annotated
passages.

«  229h. TGOV YopleoTépwy avOpwTIWV — The preferred
report is assigned to more cultivated people.

*  229c. oi moAAloi @nbnoov — The alternative is
characterised as what the many believed.

¢ 229c. To¥T0 ye ebMnbOeg¢ — The familiar explanation is
dismissed as simple-minded.

o 229d. éyw 8¢ oL pépvnupot — Socrates’ lapse of
memory qualifies his command of the preferred
report.

In this edition. The edition’s “more cultivated” preserves
the comparative form without silently turning it into “the
historians” or “the better informed.” “The many” likewise
avoids specifying the democratic assembly or an
identifiable faction. “Simple-minded” makes the
disparagement clear but leaves the reader free to question
its justification.

See also. Wisdom (p. 209) - Authorship and attribution
(p- 35) - Basket bearing and the sister (p.37) - Admiration
and contempt (p. 17)

The unnamed companion

etaipog (hetairos); pidoc (philos)

The word. Etaipo¢ means companion or associate. It
identifies Socrates’ interlocutor in the transmitted list of
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speakers and underlies the abbreviation ET.; no personal
name is supplied. ®ilo¢ means friend or dear, and in the
exchange over the inscription designates a relationship
between the two men. Being labelled a companion in the
dramatis personae does not settle the substantive question
of friendship debated at 229b-e.

In Hipparchus. The companion begins with a socially
recognisable target: unscrupulous people who pursue even
worthless returns. His first response is not a random
lexical guess but an attempt to identify a discreditable
disposition. He repeatedly resists conclusions that flatten
the difference between decent and base conduct. The
successive definitions shift from worthless things, to
insatiable craving, to gains that decent people will not dare
pursue. Their instability is part of the inquiry.

He is also capable of diagnosing a difficulty without
possessing its complete technical explanation. Twice he
says that Socrates deceives him while admitting that he
does not know exactly how. The text gives readers reasons
to take that suspicion seriously, including Socrates’
strengthened recollection of what was agreed at 227d.
Conversely, suspicion alone cannot supply the missing
distinction between profit that appears advantageous and
gain understood as genuine benefit. His difficulty is both
argumentative and ethical.

The response to Hipparchus is particularly active. Socrates
has invoked the command not to deceive a friend; the
companion turns that justification into a dilemma. Either
Socrates does not regard him as a friend, or he fails to obey
the very authority he praises. The story has given the
interlocutor a standard rather than simply silenced him.

At 230a he selects the agreement that all gaining is good
for withdrawal. Later he admits being at a loss and finally
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says he has been compelled rather than persuaded. These
are not interchangeable forms of assent. The ending
records compliance with an argument whose persuasive
success remains expressly incomplete. His anonymity
helps keep the moral question general, but the text does
not say that he represents the average Athenian, a sophist,
a merchant or a particular political group.

The places. Selected exact attestations and annotated
passages.

¢ 229d. 1) oV @idov pe — The companion challenges
Socrates’ claim to friendship.

¢« 229e. o0 Svvapot mewodfjvar — His refusal of
conviction survives the cultural narrative.

« 230a. tovti pot &véBov — He chooses the
proposition to be withdrawn.

In this edition. The edition translates ET. as “Comp.” and
explicitly notes that no setting or occasion is given. Calling
the speaker “the unnamed companion” preserves what is
known without inventing an identity. His speeches should
not be reduced to answers of assent; the accusations,
revised definition and closing reservation are essential
evidence for how the dialogue expects its reasoning to be
heard.

See also. Socrates (p. 181) - Friendship (p. 80) - Deception
and sincerity (p. 53) - Agreement and recollection (p. 19) -
Persuasion obedience and compulsion (p. 154)

The unnamed young man

veaviokog (neaniskos); véog (neos); yevvaiog (gennaios)

The word. Neavioko¢ means a young man. Néo¢ means
young; the plural véwv places this person among the young
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men of the time. I'evvaiog here means wellborn, marking
inherited standing rather than proving goodness of
character. Socrates describes him as young, beautiful and
wellborn; those are the qualifications given, not an
account of his education, family or exact age.

In Hipparchus. The young man is the least identified but
most consequential figure in the final portion of the
Hipparchus story. Harmodius is in love with him. For a
time he admires both Harmodius and Aristogeiton as wise;
after keeping company with Hipparchus he despises them.
Their reaction to that loss of esteem ends in murder. His
judgment makes visible the vulnerability of a reputation
that depends on admiration from another person.

Socrates makes the missing name conspicuous. Others tell
it, he says, but he does not remember. This is not the same
as saying the tradition itself left the person anonymous.
Nor does it authorize identifying him from some otherwise
known Athenian genealogy. Within the dialogue, the gap
qualifies Socrates’ access to the account even while he
confidently repeats its causal explanation. The
combination of forgotten detail and confident moral
narrative is one reason to keep the reported story distinct
from verified history.

The text says that he associated with Hipparchus, then
despised the other two. It does not describe a lesson,
reproduce an argument or explicitly certify that the new
judgment was correct. A favourable reading sees a student
recognising superior wisdom. A more cautious reading
notes that admiration can migrate without providing an
independent test of wisdom. Both readings fit the contrast
between Hipparchus’ declared educational benevolence
and his wish to outrank rival authorities.
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His role also creates a possible mirror for the unnamed
companion. Both encounter someone credited with
wisdom, and both must respond to a relationship that
includes intellectual authority. The companion, however,
does not leave merely to transfer admiration elsewhere; he
voices the suspicion that he is being deceived and asks to
revise the argument. The correspondence is therefore
suggestive rather than a complete allegorical identity.

The places. Selected exact attestations and annotated
passages.

. 229d. T®v véwv Te Kol KaA®v — He is introduced
through age and beauty.

o 229d. kai yevvaiov T@v T10TE — His wellborn status
belongs to the narrative’s social description.

o 229d. éyw 6¢ ov pepvnuor — Socrates marks his
own failure to remember the name.

« 229d. ovyyevopevov 1@ ‘Inmépyw — Association
with Hipparchus precedes the changed evaluation.

In this edition. The edition’s “wellborn” is important:
“noble” could wrongly merge family status with ethical
excellence. “After keeping company with Hipparchus”
likewise leaves the nature of the association open. The
passage supplies no historical identification, and the
lexicon should preserve that limit instead of furnishing a
conjectural name.

See also. Harmodius and Aristogeiton (p. 94) - Admiration
and contempt (p. 17) - The unnamed companion (p. 193) -
Wisdom (p. 209)
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Thinking fit
a&odv (axioun); Seiv (dein)

The word. Axioun means to think fit, judge worthy or
claim as appropriate. It is a denominative verb related to
axios, worth or deserving. Dein is the impersonal infinitive
“to be necessary” or “one ought”; in the phrase oiésthai
dein it gives “to think that one ought”. These are practical
judgements, not merely predictions that a profit will occur.
The opening play joins axiosin, “think fit”, to axion,
“worth”, in the description of gaining from things worth
nothing. The repetition makes a questionable valuation
sound self-exposing: the person judges gaining appropriate
where the source lacks worth. It does not by itself show
whether the impropriety is moral, economic or technical.

In Hipparchus. The companion begins with a claim about
what lovers of gain regard as acceptable. He soon amplifies
it into thinking one ought to gain from everything.
Socrates asks him to attend to the worth of the source and,
at 225d, expressly checks the meaning of “thinking fit to
gain”: does it mean anything other than thinking one
ought to gain? The companion says that it does not. The
clarification is a substantive conversational commitment,
rather than an unannounced translation choice.

In the next question the formulation shifts toward
thinking that one gains from a known worthless plant. The
horseman and pilot are likewise denied an expectation of
gain from defective materials. The general’s example
brings the two formulations together: does he think he
gains, and think fit to gain? There is an intelligible
connection, since practical commitment often depends on
expected advantage. Yet saying “I ought to gain from every
transaction” differs from expecting this particular
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defective instrument to yield a benefit. The latter can
refute an expectation without exhausting the former’s
moral or commercial intention.

The companion’s third definition at 227d returns to
axioun. His lover of gain is earnestly committed to sources
decent people do not dare exploit. Here the practical and
normative force is wunmistakable. Socrates answers
through the goodness of gain, effectively making fitness
depend on genuine benefit. The debate thus turns on what
warrants the judgement, not simply whether the agent
wants an increase.

The same practical idiom reappears in the historical
encomium when Hipparchus is said not to think he ought
to begrudge wisdom to anyone. It places an assessment of
proper conduct beside the ruler’s desire to educate. The
recurrence is useful, but does not prove that every use of
dein states one ethical principle: the verb can mark the
necessity internal to an argument as well as someone’s
judgement about conduct.

The places. Selected exact attestations and annotated
passages.
«  225a. kepdaivew aflwowv — Thinking gain fitting is
the companion’s first criterion.

¢  225d. olecBot 6€tv kepSaivelv — Socrates’ explicit
paraphrase supplies a practical “ought”.

¢ 226c¢. oleTo &mO TOVTWV KepSaively — The general’s
expectation is examined before the question adds

thinking fit.

o 227d. &&ol kepSaivew &m’ ovt®v — The third
definition restores the issue of which sources are
acceptable.
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In this edition. Note 4 matters to the lexical analysis.
Burnet prints Etwall’s correction to axioun, “thinking fit”;
the apparatus reports ton axion in B and T. The present
article follows the edition’s constituted text and its
interpretation of the correction. It does not claim that the
manuscripts themselves unambiguously transmit the
nominalised infinitive on which the printed clarification
turns. The English deliberately differentiates “think fit”,
“think” and “ought”.

See also. Worth and worthlessness (p. 214) - Opinion and
seeming (p. 145) - Decent and base (p.51) - Wishing and
desire (p. 212) - Craftsmen and expertise (p. 46)

Time and place

wpa (hora); ywpa (chora)

The word. Hora means a season or appropriate time;
chora means a place, region or tract of country. At 225c
both stand in the dative, horai kai chorai, in the question
about where and when plants are worth planting. The
lemmas name the words; the rhyming forms are their
particular inflections in the text. Neither word here
denotes a universal philosophical category or a fully
developed theory of opportunity.

In Hipparchus. Socrates asks who knows the worth of
plants, including the time and place in which they are
worth planting. The companion answers that a farmer
does. These circumstances qualify the practical evaluation:
knowing a plant’s worth is not presented as recognising an
isolated label independently of what is to be done with it.
Suitability is related to an activity undertaken somewhere
and at some time.
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The question also deliberately makes itself sound clever.
Socrates interrupts to say that he too is throwing in one of
the wise expressions used by people clever at lawsuits. The
rhyming pair therefore operates at two levels. It specifies
the content of agricultural competence, and it exhibits a
verbal ornament that the speaker acknowledges as
borrowed. The practical point does not cease to be serious
because its phrasing is playful.

This qualification helps identify what the following
argument presupposes. A plant known to be worthless for
planting in the relevant circumstances does not promise
the farmer gain. That conclusion need not imply that the
plant has no possible worth anywhere or ever. Socrates’
opening “worth nothing” is sweeping; the expert question
introduces a context for applying it. The relation between
absolute-sounding worthlessness and situated practical
judgment deserves attention, especially when the later
argument broadens the claim to all gain.

The two nouns do not return as a pair. Place nevertheless
becomes important in the account of Hipparchus’
educational arrangements at 228d-229b: Herms stand on
roads between town and demes, and one saying is located
on the Steirian road. Those passages use other vocabulary.
They show instruction organised by location, but they do
not themselves renew the agricultural rhyme or establish
that Hipparchus possesses the farmer’s kind of expertise.

At 231d-e worth is again distinguished from a feature that
can be measured without understanding its relevance:
more silver by weight need not mean more value than
gold. As with planting circumstances, the crucial question
is what the comparison measures. The dialogue never
turns either example into a comprehensive account of how
context fixes value.
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The places. Selected exact attestations and annotated
passages.

¢ 225c. wpa kal yopax — The grammatical forms
rhyme and specify the circumstances of planting.

«  225c. &&or @utevBfjvar — The relevant worth is
worth being planted.

«  228d. év péow ToD GoTEOC KOl TOV SMUWV EKAOTWV
— A later arrangement of education depends on
location, under different wording.

In this edition. The edition gives “in what time and clime,”
explicitly reproducing a rhyme rather than translating
chora by the more ordinary “place.” Its note glosses the
Greek as “season and place.” “Clime” should therefore not
be narrowed to temperature or weather alone. Burnet’s
apparatus reports the printed order “time and place” in B
and the reversed order in T. Both preserve the pairing; the
edition’s English follows the printed order.

See also. Farmer and plants (p.74) - Lawsuits and fine
speaking (p.126) - Worth and worthlessness (p.214) -
Herms and Hermes (p. 99)

Town country and demes

dotv (asty); &ypd¢ (agros); Sijpoc (demos)

The word. Actv is the town or urban centre. Aypoc is a
field or country district; the plural &ypol here means the
countryside. Afjpo¢ has several Greek uses, but here
denotes a local community, a deme, not the assembled
people or a political party. The genitives &oteog and SMpwv
occur in the formula locating the Herms between town
and demes.
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In Hipparchus. Hipparchus’ programme is narrated in
two geographical stages. Citizens around the town have
already been educated and admire his wisdom. He next
plans to educate those in the country. The distinction is
between locations within the citizen community, not
between Athenians and foreigners, or between citizens
and non-citizens. What remains unequal is access to the
cultural instruction concentrated near Hipparchus.

The Herms mediate that inequality without moving the
whole educational enterprise into the countryside. They
are set along roads halfway between the urban centre and
individual demes. Travellers can read a compact saying,
taste the ruler’s wisdom and then come in for further
education. The movement is therefore reciprocal but
asymmetrical: texts travel outward, while fuller teaching is
expected to draw people inward. This is Socrates’
explanation of the project, not a surviving administrative
plan.

The midpoint formula matters because it addresses people
as travellers between places. A monument can tell them
where they are while also telling them how to live. Its civic
geography makes ethical instruction part of everyday
movement, and its repeated attribution to Hipparchus
makes the benefactor’s name travel with it. The text does
not specify precise mileage or claim that every route was
straight or equally long.

There is a chronological caution in the word “deme.” Local
named communities existed before their later formal
position in the democratic tribal system. Using the word in
a story about Hipparchus need not itself be an
anachronism; treating every occurrence as a reference to
the complete Cleisthenic organisation would be. The
independently preserved Kephale Herm supports the town
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-locality relation more directly than it supports a full
institutional reconstruction.'

The places. Selected exact attestations and annotated
passages.

* 228c. ol meplt 10 &otv T®O®V MOoMT®V — The first
recipients are the citizens around the town.

«  228d. toUg év T0ilg &ypoic — The phrase introduces
the people living in the countryside.

¢ 228d. to¥ &oteog kal TAOV SNHWV ékdkotwv — The
midpoint is defined relative to the urban centre and
each deme.

o 228e. QOLT®EVY €k TOV &yp®v — The intended result
is repeated movement in from the country.

In this edition. The edition preserves &oteog, while its
apparatus records Schanz’s proposal &otew¢ here and at
229a. That is a reported editorial alternative in the form of
the noun, not a different geographical theory. “Town,”
“country,” and “demes” keep the three spatial terms
distinct.

See also. Roads and Steiria (p. 168) - Herms and Hermes
(p. 99) - Athens and citizenship (p. 28) - Education (p. 65)

Unscrupulousness

navodpyog (panourgos); Nttwv (hétton)

The word. Panourgos means capable of every kind of deed
and, in a disapproving application, unscrupulous, cunning
or ready for anything. The context selects the disapproving
force: the companion joins it to base character and

'® The edition of IG I* 1023 prints a preserved midpoint formula linking
Kephale with the town. Its commentary distinguishes early local
communities from their later Cleisthenic institutional role.
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shameless pursuit. Hetton means weaker, inferior or
overcome by; with the genitive of gain it describes being
“no match for gain”. It is a comparative adjective, not a
noun naming a distinct faculty or appetite.

The pairing creates a revealing tension. These people are
not supposed to be fools; they have the resourcefulness to
recognise opportunities. Yet the pursuit of gain masters
them. Cleverness about means and freedom from an
overriding attachment are therefore separate matters in
the companion’s description.

In Hipparchus. The accusation appears when Socrates
asks whether lovers of gain know that their sources are
worthless. If ignorant, they would be senseless. The
companion answers that he means unscrupulous and base
people, no match for gain, who know and nonetheless
dare. Moral blame is located in what they allow
themselves to do despite awareness, not simply in their
ability to calculate.

Socrates does not directly dispute the ordinary existence of
cunning conduct. Instead he tests the conjunction of
knowledge, worthlessness and expected gain through
examples of successful practice. If a pilot knows his
rudders are defective, he foresees loss; if a horseman
knows the feed is useless, he understands that he ruins his
horse. These cases make the stated object of the knave’s
knowledge look incompatible with an expectation of
personal benefit. The companion’s intended accusation
may require a distinction Socrates has not yet granted:
gainful manipulation of something that is bad as a tool or
service.

“No match for gain” also leaves open the phenomenon of
acting against a considered judgement. The dialogue does
not isolate or analyse weakness of will as such. It
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substitutes the alternatives of ignorant overvaluation and
the universal love of good things. A lexicon should
therefore resist turning the phrase into a complete
doctrine either affirming or denying knowingly wrongful
desire. It is evidence of the companion’s moral picture and
of the pressure subsequently exerted on that picture.

The later definitions retreat from the single epithet to
more explicit criteria: insatiable attention to negligible
objects and willingness to use sources decent people avoid.
These changes can be read as attempts to articulate what
“unscrupulous” initially compressed. At the end Socrates
includes base people alongside decent ones in the
extension of lover of gain. That removes the label’s
discriminatory force under the accepted premises, while
leaving the separate moral descriptions in place.

The places. Selected exact attestations and annotated
passages.

e« 225a. &AAx Tmovovpyovg — The companion
substitutes unscrupulousness for senselessness.

«  225b. kai jTToVg TOD KEPSOVC — Gain is depicted as
overpowering the people who pursue it.

¢ 227d. ol ypnotol ob ToAp®dol kepSaivetv — The later
definition makes moral restraint the contrast class.

In this edition. The rendering “unscrupulous” gives the
adjective’s contextual moral force without losing sight of
the intelligence the companion wishes to preserve. “No
match for gain” is deliberately vivid and comparative;
“addicted to profit” would introduce a modern clinical or
behavioural classification not supplied by the text. The
edition does not make panourgos a standing name for a
formally defined character type.
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See also. Shamelessness and daring (p. 175) - Senselessness
and intelligence (p. 172) - Love of gain (p. 133) - Decent and
base (p. 51) - Insatiability and craving (p. 117)

Weight and exchange

oTaBud¢ (stathmos), fjutovg (hemisys), StmAdotoc (diplasios),
Swéekaotoloc (dodekastasios), Stotaotoc (distasios), avti
(anti)

The word. ZtaBudg¢ means weight, here a weight or
amount measured by weighing. “Huiwovg means half;
SumAdolo¢ means double or twice as much. Aw8ekaoT&OL0C
means twelve times the weight, and Siot&olog twice the
weight. Avti means in place of or in exchange for. The
printed forms include otaBpov fuovv, “half a weight,”
SumAdolov, “double,” and the comparison &vTi
SwdekaoTooiov ... SlIOTAGLOV.

These expressions must be distinguished from &&ic, worth.
Weight measures a physical quantity, while the argument
asks whether receiving more weight increases what the
possessor has in value. “Exchange” describes the
hypothetical giving and receiving; the text supplies no
separate technical noun for an exchange market.

In Hipparchus. The exchange at 231d tests the revised
proposal that less expenditure followed by more
acquisition is gain. The metals differ, so counting or
weighing without valuing is insufficient. The companion
accepts that a greater silver receipt can be a loss when
compared with the gold surrendered. This is the passage’s
secure argumentative result, independent of a complete
reconstruction of its units.

The printed English asks about spending “half a weight of
gold” and receiving “twice that weight of silver.” The
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answer says the gold becomes twice its weight instead of
twelve times its weight. The edition’s note explains this as
half a gold unit, worth six silver units, exchanged for one
silver unit. That model takes the silver receipt as twice the
gold actually given. Socrates’ next question is printed “is
the double not more than the half?” The abbreviated
comparison does not repeat the baseline for each term.

A reading that instead assigns half and double to one
common unstated unit would produce a silver receipt of
two units for gold worth six. It would still be a loss. This
alternative is useful for showing why the main inference
does not depend on choosing one reconstruction; it should
not be substituted into the translation as though the
edition had printed it. Neither the source nor this lexicon
supplies grounds to declare textual corruption or a certain
arithmetical blunder merely because the compressed
expressions are difficult.

The transition after the example is more consequential
than the arithmetic: worth must belong to gain. Even a
formally correct inequality of weights would not establish
an inequality of value between different metals. The
companion’s “not in worth” explicitly names the missing
respect of comparison. The small-and-great conclusion at
231e then detaches gainfulness from size in either
direction.

The twelvefold ratio belongs to this argument and its
explanatory note. The supplied comparison with
Herodotus’ thirteen-to-one reckoning is a warning against
turning the example into a universal historical price
schedule.
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The places. Selected exact attestations and annotated
passages.

¢ 231d. ypvoiov otaBpov fjuwovv — The outlay is
expressed as half a weight of gold.

¢« 231d. &vtt OSwdekaoctaciov — The expected
twelvefold relation is contrasted with the actual
receipt.

¢ 231d. Siotdolov avT® KabioTatan 10 Xpvoiov — The
companion describes the inferior exchange result.

¢ 231d. 10 &umA&olov 10D Npiceo¢ — The double and
half are compared without restating all reference
quantities.

In this edition. The apparatus reports Siotéotov from T
against B’s 8iotdoliov; Burnet prints the former. That
recorded variation does not itself resolve the reference
units. The edition follows Burnet and supplies note 22’s
model. This article keeps text, translation, explanatory
model and interpretive caution distinct rather than giving
a silently repaired quotation.

See also. Gold and silver (p.90) - More and less (p. 138) -
Worth and worthlessness (p. 214) - Small and great (p. 179)

Wisdom

oco@la (sophia); co@dc (sophos)

The word. Xogio means wisdom, knowledgeable skill or
intellectual accomplishment; co@d¢ means wise or skilled.
The dialogue does not supply one technical definition
covering every use. It applies the family to clever sayings,
a ruler’s cultural works and the reputations of competing
educators. The superlative co@WTKTO¢ means wisest;
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comparative judgments can also be expressed by p&AAov
with co@dg.

In Hipparchus. The early reference to wise sayings
concerns men clever at lawsuits. It puts verbal and
argumentative resourcefulness within the word’s range
without certifying that cleverness is morally good. By 228b
wisdom is a title of authority: Socrates obeys a good and
wise man, and Hipparchus is named wisest among
Pisistratus’ sons. The pairing with goodness is explicit, so
wisdom should not silently absorb the separate ethical
predicate.

Hipparchus’ wisdom appears through achievements,
patronage and the selection of maxims. He chooses both
what he has learned and what he has discovered himself,
judges certain things wisest, casts them in verse and
publicises them as specimens of his wisdom. These stages
distinguish having material, selecting it and displaying it.
The text leaves the content of most of that wisdom
unstated; the reader receives only the two Delphic maxims
and two Hipparchan injunctions.

Public recognition is equally prominent. Urban citizens
admire Hipparchus for wisdom, country people are
offered a taste, and the new sayings are meant to outrank
Delphi. Finally, an unnamed young man first admires
Harmodius and Aristogeiton as wise, then despises them
after association with Hipparchus. In each case wisdom is
mediated by someone’s judgment. The narrative
repeatedly reports reputation and comparative esteem
without independently examining a lesson.

This is pertinent to a dialogue whose own questioner is
suspected of manipulative cleverness. Socrates supplies an
admired authority, but the companion refuses to mistake
admiration for evidence that no deception is occurring. An
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ironic reading may see the story undermining easy claims
to wisdom. A straightforward reading can see genuine
wisdom opposed to pretension. Neither should erase the
text’s distinction between a wise person, the works
attributed to him and the opinions formed about him.

The places. Selected exact attestations and annotated
passages.

o 228h. &vépl &yab® kai co@® — Goodness and
wisdom are joined as distinct qualifications.

«  228b. épya co@iag — The ruler’s achievements are
presented as works of wisdom.

« 228d. & fyeito copwtatx elvar — The selection
depends on Hipparchus’ own judgment of what is
wisest.

« 229d. w¢ co@ov¢ — The young man initially
admires the pair as wise.

In this edition. The edition keeps “wise,” “wisdom” and
“wisest” across the narrative, allowing its repeated
evaluative claims to remain visible. Its Introduction and
Key Words place these repetitions beside education and
suspicion of argument. No global replacement of “wisdom”
by “philosophy,” “learning” or “cunning” would preserve
all the uses.

See also. Education (p. 65) - Discovery and learning (p. 60) -
Admiration and contempt (p. 17) - Delphi and its maxims
(p. 58) - Socrates (p. 181)
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Wishing and desire

BovAecObat (boulesthai); émBvueiv (epithymein); £0éAetv
(ethelein)

The word. Boulesthai means to wish or want; epithymein
means to desire or have an appetite for; ethelein means to
be willing or wish. In this dialogue the words overlap
without being organised into a formal division between
rational wish and irrational appetite. Their particular
objects and conversational functions are more informative
than a rigid imported taxonomy.

Boulesthai can introduce intended meaning, as when the
companion says what he wishes to say, as well as desired
acquisition. Ethelein marks Socrates’ willingness to grant a
retraction. Epithymein formulates the general desire for
good things in the list of premises that might be taken
back.

In Hipparchus. The early companion wants to identify a
discreditable orientation toward gain. His second and
third attempts add excessive craving and earnest
commitment. Socrates progressively reduces the issue to
whether people want good things. At 227d he says the
speakers agreed that everyone wishes for good things
always. The prior passage had explicitly agreed that all
people love good things, not this newly worded and
temporally strengthened proposition. The universal
“always” therefore belongs to the retrospective
restatement, not to a quoted earlier premise.

The next sentence is conditional: good people wish to have
all gains, if they are indeed good things. The companion
resists gains from which they will be harmed. This is not a
denial that people generally seek advantage; it challenges
the identification of every gain with a genuinely desirable
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outcome. The scope of “all” and the standard of goodness
are doing more work than any fine distinction between
wish and desire.

When Socrates offers to take back a move at 229e, he first
asks whether he should retract that all men desire good
things. The verb is now epithymein. The companion
refuses that retraction and chooses instead the universal
goodness of gaining. The exchange confirms that the
shared orientation toward good remains a retained
premise even after the complaint of deception. It does not
establish that the two verbs have precisely identical
connotations in every context.

Socrates’ willingness, expressed with ethelein, has a
different object: he will reopen the argument as a courtesy.
At 232b-c, willing all good things supplies the good
person’s side of the final universalisation, while loving
gains supplies the base person’s. The conclusion slides
across related attitudes in order to apply one label. A
careful reader can accept their family resemblance while
still asking whether every wish for a benefit makes
someone gain-loving in the reproachful everyday sense.

The places. Selected exact attestations and annotated
passages.

o 226d. Bovlopot Aéyelv — Wishing here concerns
what the companion intends to mean.

o 227d. PovAecBar — The infinitive appears in
Socrates’ strengthened summary of the earlier
agreement.

*  229e. ¢0é\w ool — Socrates expresses willingness to
take back an argumentative move.
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¢ 229e. T®V &yoB&V mévteg émbvpodoy &vBpwmol —
Desire for good things is retained when retraction
is offered.

In this edition. The English distinguishes “wish”, “desire”
and “am willing” where the contexts call for them. Note 8
identifies the change of wording at 227d; it should not be
erased by paraphrasing the entire sequence as one already
established desire principle. Nothing in the supplied text
licenses assigning these occurrences to a fully articulated
tripartite psychology.

See also. Love and hatred (p.130) - Insatiability and
craving (p.117) - Good and bad (p.92) - Agreement and
recollection (p. 19) - Thinking fit (p. 198)

Worth and worthlessness

a&loc (axios); aéia (axia); avaéioc (anaxios)

The word. Axios means worth, of a certain value, or
deserving. In the dialogue it can take a genitive specifying
the value: worth nothing, little or much. Axia is worth or
value itself. Anaxios means not worth, unworthy or of no
worth. The English “worthless” can suggest either lack of
practical usefulness or moral contempt; the argument
requires those possibilities to be kept distinguishable.

“Of no worth” and “worth little” are not equivalents. A
small positive value remains a value, and small physical
size is not itself low value. The companion’s second
description combines small things, things worth little and
things worth nothing; Socrates’ immediate reply isolates
the last category. That narrowing is important to what the
preceding craft examples have actually excluded.

In Hipparchus. The opening joins thinking fit to gain with
things worth nothing. The common Greek stem makes the
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juxtaposition audible, but a judgement that an action is
fitting and a judgement of an object’s value remain
different claims. Socrates turns from the moral suspicion
of profit to a practitioner’s knowledge of materials. A
plant’s worth depends on when and where it can be
planted; food is assessed as nourishment for a horse; sails,
rudders and instruments are assessed by their work. This
is situated value, not a claim that each object carries an
unchanging monetary price.

At 226e a person ignorant of worth can think valueless
things highly valuable. That mistaken assessment explains
pursuit without requiring knowingly self-defeating
calculation. But it does not establish that the pursuit of
every low-value object is ignorance. The complaint about
excessive attention to trifles remains a different possible
criticism.

Worth returns explicitly at 231d after “more” proves
insufficient. The companion distinguishes the weight of
silver from its value relative to gold. Socrates then moves
from the comparative question, which exchange yields
more worth, to “of worth” and “worth possessing” without
an expressed comparator. This allows the beneficial to
enter as the criterion. It also requires caution: silver that is
a bad return for a particular gold payment is not thereby
worthless in every respect. The edition’s wording “not of
worth” preserves the compression rather than explaining
it away.

The final conclusion covers valuable things small or great
and excludes what is of no worth. On a charitable reading,
the gold example teaches that genuine gain requires
benefit, not bulk. On a critical reading, comparative
exchange value has become unqualified desirability,
enabling goodness to re-enter by a shift of standard. Both
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readings must attend to the recurrence of the same word
family.
The places. Selected exact attestations and annotated
passages.
 225a. amo TOV pndevog &&iwv — The original
definition locates the problem in sources alleged to
have no worth.

¢ 226e. T&X 008evOC GElx TOAAOD &l elvor —
Ignorance permits a false estimate of value.

« 231d. OVt T} &kl ye &pyvplov ypvoiov. — The
companion distinguishes worth from the larger
quantity.

«  231e. &Lov etvar &ANO TL f} kekTijoBou — Worth is
reformulated as worth possessing.

In this edition. The edition’s note 22 takes the half-weight
of gold as worth six corresponding units of silver, with one
unit received; the loss is therefore substantial despite an
increase in physical weight. Its English “twice that weight”
and the subsequent “double” should be read with that
explanatory note, not converted without comment into
two full units of silver. Note 23 identifies the printed
negative at 231d as W’s reading. The interpretive move
from relative worth to “of worth” remains visible
whichever practical scale is used.

See also. Thinking fit (p. 198) - Gain and gaining (p. 83) -
Knowledge and ignorance (p.123) - Benefit and harm
(p. 39) - Insatiability and craving (p. 117)
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Worth possessing

&&lo¢ kextijoBau (axios kektésthai), wpéAiuog (ophelimos),
dvw@eAns (anophelés)

The word. 'Aflo¢ means worth or worthy of something;
kektfioBau is the perfect infinitive of acquiring, here “to
possess.” The phrase &&log kektijoBau is given as a lexical
construction: the passage itself uses the neuter 10 &&lov
and asks whether it is worth possessing. ‘Q@€AyLo¢ means
beneficial or useful, and &vw@eAng means of no benefit.
The negative word denies benefit without necessarily
asserting active harm.

The complement “possessing” supplies what worth is
worth for. That is more specific than saying a thing has a
high price. It directs attention to whether having the thing
is advantageous to its possessor. The subsequent question
makes benefit the proposed answer to that practical
assessment.

In Hipparchus. At 231d the gold-and-silver exchange
establishes that physical amount is insufficient for judging
gain. Worth must be considered as well. The next move
treats what is of worth as gainful irrespective of size, and
what is of no worth as without gain. Socrates then asks
whether “of worth” means anything other than worth
possessing (231e). The companion accepts the completion.

This short question is a major bridge. The metal example
initially concerns relative exchange value: a smaller
weight of gold can be worth more than a larger weight of
silver. Worth possessing asks instead whether holding an
acquisition is desirable. These assessments can be related,
but they are not identical merely because English and
Greek both use the same worth-family. A costly object
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might not benefit a particular possessor; a useful thing
might have little sale value.

The next alternative, of no benefit or beneficial, guides the
companion toward usefulness. What is beneficial is then
agreed good at 232a, and Socrates announces that the
goodness of the gainful has returned. Read charitably, the
passage clarifies that genuine gain is an improvement in
what it is good for one to have. Read critically, it shifts
from financial value to a comprehensive benefit without
defending every link. The reader should be able to see
both possibilities.

The earlier disease case supports the need for some
qualification: an acquisition at zero cost can still be bad to
possess. It does not establish that every possession with
positive exchange value must be beneficial in all respects.
The distinction between a market measure and an
assessment of one’s good remains the central interpretive
issue.

The question’s syntax is also important. It expects
agreement, and the companion’s “Yes: possessing” accepts
the intended complement. That is not a separate assertion
that people in fact desire to own every priced object; it is
assent to Socrates’ proposed explanation of worth in the
current argument.

The places. Selected exact attestations and annotated
passages.

« 231e. &fov evor &AAo Tt i} kektfioBaw — The
question completes worth with possessing.

«  231e. Nai, kektfjoBaxt — The companion expressly
accepts the complement.
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« 23le. 10 &vw@ereg 1) 10 w@éAyov — The next
question asks whether what is worth having is
without benefit or beneficial.

« 232a. T0 W@EAMpOV ayaBOv €otlv — Benefit is
connected with goodness.

In this edition. The edition preserves “worth possessing,”
“of no benefit” and “beneficial” as separate steps. A
paraphrase such as “valuable things are obviously good”
would obscure both the grammatical completion and the
shift in evaluative perspective. The source’s explanatory
materials invite attention to that shift rather than silently
harmonizing the senses of worth.

See also. Worth and worthlessness (p.214) - Possession
and acquisition (p.161) - Gold and silver (p.90) - Benefit
and harm (p. 39)
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Defined vocabulary register

These shorter records define words and constructions in
their local setting. Lemmas and transliterations identify
the lexical family; the separately labelled attestation gives
the exact printed form. The register is selective about
elementary inflection, but includes ordinary vocabulary
wherever it helps follow the dialogue.

Acquire

ktdopat (ktaomai)

To acquire or obtain. The verb is deliberately broad
enough to take both possessions and disease as objects.
Acquiring something describes a change in what one has
or experiences, while gaining already suggests an
advantageous change under the argument’s eventual
interpretation.

Attestation. 231a: KTrjonTAL

Admire

Bavudalw (thaumazo)

To wonder at or admire. The town citizens admire
Hipparchus for wisdom; the inscriptions aim to redirect
admiration from Delphi to him. The repeated verb tracks a
change in public regard rather than proving which object
actually deserves it.

Attestation. 228d: ¢0ovpalov.

After all

moté (pote)

An enclitic which, in a question such as this, gives the
inquiry an insistent or puzzled force: what is the thing,
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after all? It does not ask for a date. The opening presses for
an account of the expression that has apparently already
been in use.

Attestation. 225a: T{ TTOTE €0TIV.

Again

naAv (palin)

Back again or once more. Socrates restarts the question as
though asking from the beginning. Later recurrence can
signal the argument returning to the same conclusion,
rather than the simple repetition of a word.

Attestation. 225c¢: TTOAW.

All

&g (pas)

Every or all, with scope determined by the noun and
construction. Here it quantifies gains, not people: good
men are said to want all gains if these are good. The
distinction between all men and all gains is essential to
tracing the generalisation.

Attestation. 227d: T&vto T KEPST).

Always
ael (aei)
At all times or always. The adverb intensifies the
retrospective claim that everyone wishes for good things.

The earlier agreement concerned loving good things and
did not expressly add this unrestricted temporal claim.

Attestation. 227d: m&vTtac kai &el.
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Answer

amokplvopat (apokrinomai)

To answer a question; the imperative asks for a
responsive, considered reply. Answering here is subject to
attention and sincerity, not merely the provision of any
grammatical response. At 231a Socrates supplies a model
for how an answer should identify a common character.

Attestation. 225c: &mOKpLVAL.

Archer

1080TNG (toxotes)

A bowman. He extends the sequence from farming,
horsemanship and military command to a specific
practiced skill. His bow is judged by its fitness for that
activity, which gives the phrase ‘worth nothing’ a practical
standard.

Attestation. 226c¢: T0£dTNG.

Argument

Adyoc (logos)

A statement, account or argument, according to context.
Here it is the reasoning through which the speakers say
they have refuted themselves. It names the articulated
sequence of claims, not an infallible authority independent
of their admissions.

Attestation. 226e: T® AOyw.

Arms

omAov (hoplon)

Weapons or arms, here the army’s equipment. The
general’s expertise is assumed to disclose the inadequacy
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of worthless arms. The word should not be narrowed to a
particular weapon or treated as a claim that every item
has zero resale value.

Attestation. 226¢: OTTAQ.

Army

oTPATIA (Stratia)

An army or body of troops. Burnet prints this reading
rather than B’s otpateia, which can mean a campaign or
military service. The example locates the deficiency in the
arms the general’s army possesses.

Attestation. 226c: 1) OTPATL(X.

As far as being food

Kot TO otTiov eivau (kata to sition einai)

In respect of being food. This qualifying phrase isolates
membership of a kind from goodness or badness within
that kind. Its restriction must be retained: equal status as
food does not establish equality in nutrition, quantity or
consequences.

Attestation. 230b: kot TO oLTiOV €IVl

Ask

EpwTdw (erotao)

To ask or question. The companion’s question about how
Socrates is asking makes explicit that he has not yet
understood the intended comparison. A request for
clarification is different from an admission of the proposed
proposition.

Attestation. 230a: ¢pwTHC.
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At aloss

&mopéw (aporeo)

To be perplexed or unable to find a way forward, here to
find what to say. This is the source of the English idiom ‘at
a loss’; it is not {npic, financial or practical loss, despite the
coincidence in English.

Attestation. 231c: ATop®.

At least

yobv (goun)

At any rate or at least, drawing out a limited conclusion
that remains available. Socrates accepts uncertainty about
the companion’s conviction but insists that he does concur.
The particle helps preserve the gap between assent and
persuasion.

Attestation. 232b: cOp@YC yodv.

Attempt

Emiyelpéw (epicheireod)
To try, attempt or undertake. In the prohibition against
trying to deceive, Socrates attributes a possible intention to
the companion. The accusation is part of the drama and is
not an independently established diagnosis of the
companion’s motives.

Attestation. 225d: émuyeipet.

Attention

TPooExw 1OV VoDV (prosecho ton noun)

To direct one’s mind or attention to something or someone.
Socrates opposes attentive answering to a resentful,
unconsidered response. Nodg here is ordinary mind or
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attention, not a separately introduced technical faculty
with a developed theory.

Attestation. 225¢: TTpoGEYwV épol TOV vodv.

Bad

Kkako¢ (kakos)

Bad, harmful or defective, depending on what is evaluated.
Here loss has been associated with being harmed. The
reasoning then treats gain as good because it is the
opposite of bad loss; the broad adjective does not itself
license that inference.

Attestation. 227a: Kakov &pa 1) {npia.

Base

ovnpo¢ (poneéros)

Base, wicked or of bad character in the opening
description of people. Later it qualifies gain and drink. The
edition keeps ‘base’ distinct from ‘bad’ so that a moral
judgement is not silently merged with an assessment of
practical benefit.

Attestation. 225b: Tovnpovg.

Basket bearing

kavngopia (kanephoria)

Carrying a ritual basket in a procession, treated as an
honour in the background supplied by the edition.
Socrates rejects the sister’s dishonour in connection with
this role as the explanation of Hipparchus’ death. The
source does not name the sister.

Attestation. 229c: 11 kavn@opiog.

225



Be

elui (eimi)

To be. The opening asks what the love of gain is, moving
toward an account of its character. Later uses distinguish

what an item is from how good it is, particularly when
both good and bad food are said to be food.

Attestation. 225a: Ti TTOTE €0TIWV.

Be able

Svvapat (dynamai)

To be able or have the capacity to do something. The
companion cannot be persuaded that he is not being
deceived. His stated inability concerns conviction at this
point, not an assertion that he is incapable of all reasoning.

Attestation. 229e: 00 SUvapal TTELGOT VAL

Be about to

UEAAw (mello)

To be going or about to do or undergo something. The
companion excludes gains from which people will be
harmed. The future consequence matters: something
conventionally called a gain may lead to a subsequent loss.

Attestation. 227e: péAAovolv.

Be beneficial

w@époc (ophelimos)

Beneficial or useful to someone. The neuter expression
names what is beneficial and connects worth possessing
with goodness. The dialogue does not separately specify a
beneficiary or timescale at this point, which leaves the
breadth of the equivalence open to scrutiny.

226



Attestation. 231e: T0 W@ENLLOV.

Be benefited

wpelréouat (opheleomai)

To receive benefit. Socrates claims that gaining has just
been agreed to be this, although the earlier exchange
explicitly established that gain is good. The shift from a
value predicate to this verbal identity deserves
independent notice.

Attestation. 227d: w@eAeiobal.

Be ignorant

ayvoéw (agnoeo)

Not to know or to be ignorant of something. The
construction specifies ignorance that the proposed sources
of gain are worthless. This is a determinate lack of
knowledge, not a general verdict about every ability the
people in question possess.

Attestation. 225a: &yvooDvTec.

Be willing

€0€Aw (etheld)

To be willing or ready. Socrates offers to take back a
statement at the companion’s request. Willingness to
concede a move is a conversational act; it need not mean
that Socrates has been persuaded that the withdrawn
proposition is false.

Attestation. 229e: £¢0¢\w ool
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Beginning

&pxn (arche)

A Dbeginning or starting point. ‘From the beginning’
describes a restart of the questioning. It should not be
confused with &pyw, to rule, which becomes important in
the Hipparchus narrative; the local meanings differ
despite the family resemblance.

Attestation. 225c: €€ &pyT|C.

Begrudge
(pBovéw (phthoneo)

To begrudge, envy or withhold from another out of
jealousy. Hipparchus is said not to think he should
begrudge wisdom to anyone. The generous motive is
attributed to him by the speaker, alongside a programme
that also promotes admiration of his own wisdom.

Attestation. 228c: co@iag @Boveiv.

Belong to

nmpooeiut (proseimi)

To be present in addition or belong to something. The
more and less are said not to belong to good and bad gain
considered as gains; later worth must belong to gain. The
term links the degree argument and the value argument
without itself proving either claim.

Attestation. 230d: TpoceCTLV.

Beloved

nabikd (paidika)

A substantivised plural used of someone’s male beloved.
The phrase presents Harmodius as Aristogeiton’s beloved
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in Socrates’ story. It is not a reliable numerical age
statement, and it does not by itself establish every
educational or political detail subsequently narrated.

Attestation. 229c: oSk ToD ApLOTOYEITOVOG.

Better and best

BeAtiwv, BéATioToc (beltion, beltistos)

Comparative and superlative expressions for better and
best. Hipparchus wants to rule citizens who are as good as
possible. The standard of improvement is represented
through his educational project, without the narrative
proving the goodness of his rule.

Attestation. 228c: w¢ BeAtioTWV.

Body

ooua (soma)

The body, presented as what food nourishes. The bodily
reference provides a common account of good and bad
food. The analogy is practical and classificatory; no theory
of body and soul is developed in this dialogue.

Attestation. 230e: TPOPT) COUATOC.

Both

au@otepoc (amphoteros)

Both of two specified alternatives. The companion refuses
the choice between gain and loss as exclusive causes of
harm, saying people suffer by both loss and base gain.
Later ‘both’ supports the attempt to define good and bad
gain together.

Attestation. 227e: ‘'YTO GU@QOTEPWV.
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Bow

T0¢0V (toxon)

A bow, the archer’s working implement. It is grouped with
flutes and a lyre as a tool whose practical inadequacy a
competent user recognises. The concrete object helps make
knowledge of value relative to use intelligible.

Attestation. 226¢: T6&ov.
Bring

Kopi{w (komizo)

To convey or bring. Socrates says Hipparchus brought
Homer’s epics into the land; the verb recurs for bringing
Anacreon to the city. These are narrated cultural acts, not
evidence that the dialogue has demonstrated the historical
priority it claims.

Attestation. 228b: ékopLoev.

Brother

&SeA@ac (adelphos)

A brother, here Hippias in relation to Hipparchus. The
relationship is stated in the dialogue, while questions of
relative seniority and political supremacy require
comparison with other ancient accounts. Kinship alone
does not establish who ruled first.

Attestation. 229b: 10D &8eA@od avtol Inmiov.

Call

KkaAéw (kaleo)

To call or name something. Socrates asks why the same
name applies to good and bad gain. The inquiry goes
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beyond what sound is used: it asks what shared feature
warrants the common name.

Attestation. 230d: k€pS0¢ KAAETG.

Carry

dyw (ago)

To lead or carry; here to transport cargo in a ship. The
pilot risks everything being carried as well as his life and
vessel. The example therefore covers several kinds of loss
rather than merely failure to make a trading profit.

Attestation. 226b: & &v &yn mévta.

Certainly or surely

énmov (depou)

An expression of presumed obviousness, rendered ‘surely’
in the answer about the exchange. It marks the speaker’s
expectation of agreement. Such a particle reinforces an
assertion’s conversational status without supplying an
additional proof.

Attestation. 231d: Znuiov 6nmov.

Choose

éxAéyouat (eklegomai)

To select from a larger field. Hipparchus chooses what he
regards as the wisest items of learned and discovered
wisdom for his inscriptions. The selection is his own
judgement, and the story makes that judgement part of his
public self-presentation.

Attestation. 228d: ékAefdpevog.
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Citizen

moAitng (polites)

A member of a city or civic community. Calling Hipparchus
a fellow citizen of both speakers identifies the unnamed
companion as Athenian within the dialogue. It does not tell
us the companion’s name, family or public career.

Attestation. 228b: TToAitn pev €u® 1€ Kal 0Q.
City

oA (polis)

A city or political community. Here Anacreon is brought
into Athens. The related words for citizen and town allow
the narrative to distinguish membership in a political
community from residence near its urban centre.

Attestation. 228c: €i¢ TNV TTOAL.

Clever

6¢eél1oc (dexios)

Skilful, clever or dexterous, here in relation to lawsuits.
Socrates parodies the verbal sophistication of such men
with a rhyme. The praise can carry irony; rhetorical
elegance is not identified with sound knowledge of plants.

Attestation. 225c: oi 8e€loi Tepi TG Sikag.

Come round

Nkw (heko)

To have arrived or be present. The agreement that what is
gainful is good has come back to the speakers for the third
or fourth time. The repeated arrival is a feature of the
argument’s structure, not proof that the conclusion has
gained independent support each time.
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Attestation. 232a: fjkel UV OLOAOYOVHEVOV.

Companion

etaipog (hetairos)

A companion or associate; the speaker label is ETAIPOZX.
The person conversing with Socrates is unnamed.
Hipparchus is the subject of the central story and should
never be substituted as the living interlocutor.

Attestation. 227h: & éTaipe.

Compel

avaykalw (anankazo)

To constrain or compel. The companion says the argument
has compelled him rather than persuaded him. The
contrast separates an admission extracted through the
accepted premises from an inward conviction that the
result is satisfactory.

Attestation. 232b: NvayKoke.

Concur

ovpenut (symphemi)

To say together with or concur. Socrates presses for
continued assent despite the companion’s reservation
about persuasion. Concurrence here names a shared
verbal position, not the demonstrated disappearance of
the reservation.

Attestation. 232b: cOpeNC.
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Contempt

Kkatagpovéw (kataphroneo)

To look down on or despise. In the story the young man
changes from admiration for Harmodius and Aristogeiton
to contempt after associating with Hipparchus. This
reversal makes perceived intellectual status the claimed
cause of resentment.

Attestation. 229d: kata@povijoaL.

Contrary

gvavtioc (enantios)

Opposite or contrary. Gain is set against loss, and that
relation is used to infer goodness from loss’s badness. A
relation of opposition between terms does not, without
further argument, determine every evaluative property of
their instances.

Attestation. 227a: 'Evavtiov 8¢ 1) {npig 10 k€pdog.

Country

&ypdc (agros)

A field or rural area, here the countryside. The country
audience is reached through roadside Herms after the
town citizens have been educated. Rural location is not
represented as an absence of citizenship.

Attestation. 228d: ¢v Tol¢ &ypoig.

Courageous

&vépeiog (andreios)

Brave or courageous; the superlative address means ‘most
courageous of all’. Applied to the resistant companion, it
can sound teasing. It is not an argued definition of courage
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or evidence that the dialogue has changed its subject to a
military virtue.

Attestation. 232a: ® &vSpelOTATE TAVTWV.

Craftsman

Snuovpyog (demiourgos)

A skilled worker or practitioner of a craft. The plural
collects the preceding occupational examples and leaves
the class open to others. It does not mean that all gain-
seeking people are professional artisans, which is an issue
for the reach of the analogy.

Attestation. 226¢: TV SnLOVPYQIV.

Crave

yAlyouau (glichomai)

To cling to or long insistently for something. The
companion uses it for the lover of gain’s appetite even for
tiny worthless things. It contributes intensity and
persistence beyond the bare verb ‘love’.

Attestation. 226e: yAiyovtal.

Cultivated

Xoplelg (charieis)

Graceful, refined or cultivated; the comparative marks a
supposedly more discerning group. Socrates credits them
with a version of Hipparchus’ death different from the
common account. Their description is a rhetorical
credential, not an independent test of historical accuracy.

Attestation. 229b: T@V YOPLECTEPWY XVOPWTIWV.
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Dare

ToAUGw (tolmaod)

To have the boldness to do something. Here it is readiness
to pursue gain from worthless sources, whereas decent
men later do not dare gain from certain sources. The verb
identifies a boundary of conduct, not simply the ability to
calculate profit.

Attestation. 225h: ToAp®ot.

Deceive

éEanatdw (exapatad)

To deceive or mislead. The companion turns Socrates’
accusation back on him and cannot explain how the
arguments are being twisted. This charge motivates the
Hipparchus story and the later offer of a retraction.

Attestation. 228a: ¢EamaTC.

Decent

XPNoT1o¢ (chrestos)

Useful or serviceable in a broad range, and decent or
respectable of people. The companion contrasts decent
men with the lover of gain. The edition keeps this
evaluative vocabulary distinct from d&yaB06g, ‘good’,
because their relationship is at issue.

Attestation. 227d: oi ypnoTol.

Deme

Sfjuog (demos)

A local Attic community or district. The Herms are
described as standing midway between the town and each
deme. The word here should not be translated as an
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undifferentiated ‘people’, since the geography is essential
to the placement of the inscriptions.

Attestation. 228d: T@V SMUWV EKACTWV.

Desire

émbvuéw (epithymeo)

To desire or long for. Socrates offers to withdraw the claim
that everyone desires good things, but the companion
refuses that revision. The verb enters a recap that also uses
loving and wishing elsewhere; those verbs should not
automatically be treated as a formal theory of distinct
faculties.

Attestation. 229e: ¢mBvpodo.
Die
amoBvnokw (apothneésko)

To die. Hipparchus’ death divides Socrates’ idealised
period of civic life from the explicitly tyrannical period
under Hippias. The historical chronology and political
interpretation of that division remain different questions.

Attestation. 229h: amoBavovToc.

Different

Slapépw (diaphero)

To differ, here with an explicit qualification of respect.
Good and bad food do not differ in being food, although
they do differ in quality. Suppressing the qualification
would turn a limited identity into a false claim of complete
sameness.

Attestation. 230b: o08¢v Siapépel.
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Disbelieve or disobey

&motéw (apisteod)

To distrust, refuse belief or fail to obey. Socrates says he
would not deceive a friend and disobey Hipparchus. The
edition’s ‘disobey’ gives the moral maxim practical
authority rather than presenting only an opinion about its
truth.

Attestation. 229b: &TLOTEW.

Discover

é&evplokw (exeurisko)

To find out or discover. Hipparchus’ wisdom includes both
what he learned and what he discovered himself. The
distinction allows originality without implying that every
displayed saying originated with him.

Attestation. 228d: £Endpev.

Disease

v000¢ (nosos)

Iness or disease. A guest may acquire it at a feast without
spending anything. The example defeats the idea that
acquiring any item at no expense counts as gain, because
the acquisition can make the recipient worse off.

Attestation. 231b: vooov kTionTOL

Dishonour

aripia (atimia)

Lack of honour or an affront to someone’s standing. Here
the rivals feel dishonoured when the young man despises
them. The narrative use does not mean the formal
Athenian legal status of civic disenfranchisement.
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Attestation. 229d: tavtn Tij &TIpiQK.

Display

amoSeikvout (apodeiknymi)

To show forth or display. Hipparchus displayed works of
wisdom, according to Socrates. In this setting the verb
refers to cultural achievements; it should not be made to
imply a deductive proof of his wisdom.

Attestation. 228b: amedei€uTto.

Dispute

GueLofnTéw (amphisbéteo)

To contest, dispute or maintain a contrary position.
Socrates recalls the companion’s resistance to good men’s
wanting all gains. The recollection returns to the dispute
about harmful gain, not merely the dialogue’s literal first
question.

Attestation. 232a: Nu@eopnTOdg.

Do

motéw (poied)

To do or make. Paired here with undergoing, it extends the
comparison of more and less to acting and being affected.
Elsewhere it is an ordinary verb of carrying out an action,
including recitation practice and patronage.

Attestation. 230d: tolol.

Double

SimAdotog (diplasios)

Twice as much or double. The implicit comparison must be
read alongside the half-weight of gold, the following
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exchange-rate words and the edition’s note. A larger
amount of silver is not therefore a more valuable receipt.

Attestation. 231d: SttAd&otov.

Draughts

METTEVW (petteud)

To play a board game with counters, conventionally
rendered ‘playing draughts’. The dialogue draws on taking
a move back. It does not supply enough rules to identify
the game exactly with modern draughts or reconstruct a
complete ancient game.

Attestation. 229e: TTeTTEVWV.

Drink

moTov (poton)

Something drunk, or drink as a kind. Socrates defines it as
the body’s wet nourishment, whether decent or base. Its
sameness as drink is separated from quality, providing a
model for a proposed common definition of gain.

Attestation. 231a: TToTOV.

Dry

&npog (xeros)

Dry, contrasted with wet or liquid. Dry nourishment of the
body is offered as the account common to good and bad
food. The phrase is a working classification within the
analogy, not a comprehensive modern nutritional
definition.

Attestation. 230e: EnpX TPO@T).
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Earnest

omovdalw (spoudazo)

To be serious or in earnest about something. The third
definition concerns the person intent on profiting from
sources that decent people reject. Earnest pursuit
introduces a manner of conduct, beyond mere possession
of something beneficial.

Attestation. 227d: orovd&{n £l TOVTOLG.

Educate

naSevw (paideud)

To educate, train or form a person’s character and
abilities. Hipparchus’ poetic patronage is explained
through civic education; later Harmodius is said to have
been educated by Aristogeiton. The same verb links a
ruler’s programme and personal rivalry.

Attestation. 228c: madevelv TOLC TTOAITHC.

Elegiac verse

éAeyeiov (elegeion)

An elegiac verse form, in the edition’s explanation a
hexameter followed by a pentameter. The quoted maxims
are pentameters, not entire surviving couplets. The name
describes metre and does not require the poems to lament
a death.

Attestation. 228d: €i¢ é\eyelov.

Entertain

gotiaw (hestiao)

To entertain at a meal; the passive means to be entertained
or given a feast. The guest’s lack of monetary expenditure
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is stipulated, so that disease can serve as a clear
counterexample to cost-free acquisition as sufficient for
gain.

Attestation. 231b: ¢oTioBsic.

Equally

opoiw¢ (homoios)

In the same or a similar way, here equally as gains.
Equality concerns how the name or kind applies. The
ensuing movement toward equal degrees of gaining
should not be silently treated as already established by
that classificatory equality.

Attestation. 230d: opoiwg €0Tiv Gp@oOTEPQL.
Equipment

napaockevn) (paraskeue)

Preparation, resources or equipment. Here any other
equipment joins the craftsmen’s instruments in the
generalisation. The word broadens the list beyond its
named examples without saying that a specific technical
apparatus is shared by every craft.

Attestation. 226¢: TOPXOKELTV.

Every time

éxaotote (hekastote)

On each occasion or every time. It marks the repeated,
habitual character of the second definition’s grasping
appetite. It is stronger than an isolated instance of
obtaining something small or valueless.

Attestation. 226d: ol ékXoTOTE.
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Evident

Sfjdog (delos)

Clear or evident; ‘plainly’ introduces the inferred
alternative to knowing. If people do not know the
worthlessness, Socrates says, they are ignorant of it. The
phrase signals the supposed transparency of the inference
rather than adding evidence.

Attestation. 226e: 5fjAov OTL.

Excessively

vmeppv®¢ (hyperphyos)

Beyond the ordinary measure, extraordinarily or
prodigiously. It intensifies the craving of the grasping
person. The excess applies to the manner of desire even
when its objects are extremely small.

Attestation. 226e: yAiyovTal bTEPPLRG.

Exchange instead of

&vti (anti)

In place of or in exchange for, with the genitive. The
phrase states the comparison of what gold should
command and what it becomes for the exchanger. It helps

shift the question from gross received weight to what has
been surrendered.

Attestation. 231d: &vTti SwdekaoTaciov.
Explain

pp&l{w (phrazo)
To tell or explain. Socrates responds to the companion’s
request for clarification by giving the food example. His
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promised explanation is an analogy before it is a definition
of gain itself.

Attestation. 230a: 'Eyw @p&ow.

Farmer

YEwpPYO¢ (georgos)

A cultivator of the land. The farmer knows whether a plant
can yield something worth having. Burnet’s apparatus
distinguishes yewpydg from a manuscript’s yewpywoc; both
remain within the agricultural example, rather than
naming a theory of wealth.

Attestation. 225b: yewpyog &vnp.

Farming

Yewpyikog (georgikos)

Concerned with or knowledgeable about farming. This
adjective describes a man whose competence makes
knowingly expecting gain from a worthless plant
implausible. It reinforces a domain of expertise rather
than merely recording rural residence.

Attestation. 226a: yewpyov &vdpa.

Feast richly

evwyéopat (euocheomai)

To enjoy a plentiful or pleasant feast. The agreeable
character of the experience sharpens the counterexample:
pleasurable entertainment and zero expense do not
guarantee a beneficial result if illness is acquired.

Attestation. 231b: ebwynOeic.

244



Few or little

OAfyoc (oligos)
Small in number or amount; with worth it means worth
little. The companion groups things worth little with things
worth nothing, but those descriptions are not identical.
Small positive value remains different from complete
worthlessness.

Attestation. 226e: 6 Aiyov &&lo.

Fifty oared ship

TEVTNKOVTOPOG (pentékontoros)

A ship named for fifty oars. Socrates says Hipparchus sent
one for Anacreon. The term describes the vessel, not a
statement that fifty passengers, fifty poets or fifty talents
were involved.

Attestation. 228c: TEVTNKOVTOPOV.
Fine

kaAoc (kalos)

Fine, beautiful or admirable, depending on the object.
Here it praises works of wisdom; elsewhere it describes
poems, persons and the young beloved. Its range should
not be compressed into the single modern sense ‘morally
good’.

Attestation. 228h: moAAX Kol kAt Epya.

Fine and good

KaAOG k&yaB0d¢ (kalos kagathos)

A conventional combination of ‘fine’ and ‘good’ used in
praise of a person’s standing and character. Applied to
Hipparchus, it participates in Socrates’ elevated portrait.
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Whether that praise is ironic remains an interpretive
question, not something the formula resolves.

Attestation. 228c: KaAOC T€ K&YOOG.

Flute

avAo¢ (aulos)

A reed-pipe conventionally called a flute in the edition. Its
practical value is tested by the player who uses it. The
conventional English name should not imply that the
ancient instrument was identical to a modern transverse
concert flute.

Attestation. 226c¢: xvA0VC.

Flute player

avAntnie (auletes)

A performer on the aulos. The example asks whether a
skilled musician with worthless instruments expects to
gain from them. Musical expertise is treated alongside
agricultural, navigational and military competence.

Attestation. 226c¢: 0xOANTIG.

Food

ottiov (sition)

Food or provisions, here fodder given to a horse. Later the
same word supplies the defining comparison of good and
bad food. Repetition connects a practical example of
harmful supplies to the later inquiry into a common kind.

Attestation. 226a: oltia TQ) (MMW.
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Friend

@iAoc (philos)

A friend or someone dear. The maxim forbids deceiving a
friend, and Socrates invokes it because the companion is
his friend. The companion then questions either that
friendship or Socrates’ obedience, showing that naming
the relationship does not settle the charge.

Attestation. 229b: pn @idov éamdrTa.

From everything

&mo mavtog (apo pantos)

From every source. The phrase attributes unrestricted
readiness to gain to the lover of gain. ‘From’ matters: the
initial concern is the source and propriety of acquisition,
which later reasoning can replace with the goodness of the
outcome.

Attestation. 225b: ATO TXVTOG.
Gain

képbdog (kerdos)

Gain, profit or advantage. The dialogue tests whether it can
be bad or base, or whether genuine gain is necessarily
beneficial. The noun may refer to the result or object
gained as well as profit as such; that flexibility matters to
the argument.

Attestation. 226e: T0 kK€pS0G.

Gainful

kepSaAéog (kerdaleos)

Bringing gain, profitable or gainful. It qualifies what is of
worth regardless of size. The adjective helps carry the
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argument from the exchange example toward the
conclusion that what is gainful is good.

Attestation. 231e: kepSaA€ov.

General

oTPATNYOC (Stratégos)

A military commander. He is expected to recognise the
inadequacy of his army’s worthless arms. The dialogue
does not analyse his constitutional appointment or equate
command itself with an entitlement to profit.

Attestation. 226¢: oTpaTNYOG.

Get

AauBdvw (lambano)

To take, receive or get. The acquisition formula compares
receiving more with spending less. The verb is neutral
about whether the thing received benefits the recipient;
disease and disadvantageous exchanges show why
quantity is insufficient.

Attestation. 231a: TAgov A&R).
Gift

Swpov (doron)

A gift or present. Gifts join large fees as the means by
which Hipparchus keeps Simonides near him. The context
is poetic patronage, so the word need not be turned into a
claim of bribery or a legally defined corruption offence.

Attestation. 228c: Swpolg.
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Go through

Stépyouat (dierchomai)

To pass through or recount in sequence. Socrates has gone
through examples of competent practitioners. In the
rhapsodic passage the corresponding infinitive describes
going through the poems in order, with a different
concrete setting.

Attestation. 226d: SteAnAvOapev.

Go your way

otelyw (steicho)

To walk or proceed; the imperative tells the traveller to go
on his way. Joined with ‘thinking just things’, it turns a
road inscription into an instruction for conduct beyond the
moment of reading.

Attestation. 229a: otelye.

Gold

xpvaiov (chrysion)

Gold, here weighed and compared with silver. The
monetary example distinguishes value from bulk. The
source gives a particular exchange comparison; it does not
establish a timeless or uniform ancient market rate.

Attestation. 231d: ypvaoiov.

Good

&ya8d¢ (agathos)

Good, beneficial or excellent of its kind. The first argument
concludes that gain is good after treating loss as harmful
and bad. The word’s breadth makes it important to ask
which sense of goodness is operating at each transition.
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Attestation. 227a: AyaB0ov &pa 10 k€pSoc.

Grow or rear

EkTpEPw (ektrepho)

To rear or bring to maturity; the passive participle
describes the plant when grown. The imagined gain lies in
the later yield, so the example already depends on judging

a process over time rather than simply possessing a plant
now.

Attestation. 225h: ékTpa@EvToc.

Half

Nutovg (hemisys)

One half, here a half-weight of gold. The chosen weight
must not be confused with value: at the stipulated gold-
silver ratio a smaller gold amount can be worth more than
a larger silver amount.

Attestation. 231d: oTaBpOV HjuLoLVY.

Happen to be

TVYY&vw (tynchano)

To happen to be or turn out to be, often with a participle.
At the conclusion the reproacher is himself such a person.
The construction asserts the fact about him; it does not
advance a theory that his character is caused by random
chance.

Attestation. 232c: Tvyy&veL yop.
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Harm

BAamrTw (blapto)

To damage or harm; the passive is to be harmed. Loss
harms people, and later the companion says certain gains
will harm them. Whether harm is excluded from the
meaning of genuine gain is precisely part of the dispute.

Attestation. 227a: BAXmTTOVTOL

Hate

HIoEw (Mmiseo)

To hate or dislike. The universalisation pairs loving good
things with hating bad ones. The dialogue accepts this
general formulation without investigating people who
knowingly pursue harmful objects or disagree about what
is good.

Attestation. 227c: pLoeiv.

Health

vyleta (hygieia)

Health, the beneficial bodily state contrasted with disease.
Acquiring health from a feast counts as gain in the
exchange. The example depends on the judgement of the
acquired state, not on whether the guest paid for the meal.

Attestation. 231b: Yyielav.

Hear

arxovw (akouo)

To hear, including learning something from others.
Socrates says the companion could have heard the
favourable account from the men of old. This appeal to
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remembered testimony is part of the narrative’s claim to
credibility, not direct contemporary documentation.

Attestation. 229b: fjkovoag.

Here and now

vDv (nyn)

Now, with €11 adding ‘still’. The rhapsodes are said still to
follow the order Hipparchus imposed. The present is that
of the dramatic conversation; it does not identify the date
when the dialogue was composed.

Attestation. 228b: womep viv ETL.

Herm

Epufic (Hermes)

A Herm, a pillar bearing a head of Hermes. The name can
refer to the god or to the inscribed monument
representing him. The speaking Herm mediates the
founder’s instruction to travellers along the road.

Attestation. 228d: ‘Eppag.

Horse

irmrmrog (hippos)

A horse, whose condition is damaged by worthless food.
The object of the supposed profit is also a living creature
whose ruin makes the practical cost visible. No price or
racing context is specified.

Attestation. 226a: TOv (TtITTOV.
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Horseman

immkoc (hippikos)

Skilled in horses or horsemanship. The adjective qualifies
the man who knows what his horse is being fed. It should
not be inflated into a claim that he belongs to a specified
cavalry regiment or wealth class in this scene.

Attestation. 226a: inmkov &vdpa.

Human being

&vBpwmoc¢ (anthropos)

A human being or person. A decent and a base person are
equally human, supplying an analogy for a common kind
that survives moral difference. The statement concerns
their humanity, not equality of virtue, behaviour or
benefit.

Attestation. 230c: &vOpwmAdG.

If indeed

einep (eiper)

If indeed or if it is really the case. The condition explicitly
ties good men’s wishing for all gains to gains’ being good.
Omitting it would conceal a premise the companion
continues to contest by invoking harmful gains.

Attestation. 227d: eimep dyaB& y€ €o0TIv.

Imitate

pipéopan (mimeomai)
To imitate or follow a model. Socrates invites the

companion to reproduce the manner of his answer about
food and drink. The requested imitation is methodological:
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identify what is common to the two cases bearing one
name.

Attestation. 231a: pupeioBot.

Impossible

advvatoc (adynatos)

Impossible or not capable of being done. Socrates declares
the first model of knowingly gaining from worthless
sources refuted as impossible. The verdict depends on his
treatment of expertise and value; it is not offered as an
independently demonstrated psychological law.

Attestation. 226e: xSUvOTOV.

In order

épeéiic (ephexes)

In sequence or successively. The rhapsodes are to perform
the epics in an ordered succession. Together with ‘taking
up’, it describes continuity between reciters rather than
simply several unrelated performances at the same
festival.

Attestation. 228h: £@etiic.

In sum

oVAANBSNY (syllebden)

Taken together or in sum. Socrates gathers the particular
experts into craftsmen and other intelligent people. It
marks a generalisation, whose scope is broader than the
individually tested examples but not thereby unlimited
without argument.

Attestation. 226c: GUAATIBSMV.
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Insatiability

amAnotia (apléstia)

An inability to be filled or satisfied. The companion
presents it as the motive for craving even tiny worthless
objects. The proposed defect concerns appetite’s excess,
not merely an error in estimating an item’s exchange
value.

Attestation. 226d: V10 amANOTIOC.

Inscription

énlypaypa (epigramma)

Something written upon a surface, here an inscription. The
printed crasis and dual refer to two inscriptions on each
Herm. It need not mean an ‘epigram’ in the modern sense
of a self-contained witty literary poem.

Attestation. 228e: TOTIYPHUUATE.

Instrument

dpyavov (organon)

A tool or instrument, a means used in performing a task.
The common category embraces the musicians’ and other
practitioners’ equipment. It is used concretely here, not as
the title of a formal logical treatise.

Attestation. 226c¢: pyava.

Intelligent

Euppwv (emphron)

Possessing sense or understanding. ‘Other intelligent men’
expands the knowledgeable examples beyond named
craftsmen. The phrase helps generalise the practical
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expectation that a person with sense does not knowingly
profit through useless means.

Attestation. 226c¢: TGV ELPPOVWY KVEPRV.

Intentionally

émitnéec (epitédes)

On purpose or deliberately. Socrates describes the
companion’s contrary statements as intentional deception.
The adverb sharpens the accusation, which the companion
then reverses, and should not be treated as an established
authorial verdict.

Attestation. 228a: £mitnSeg évovTior Aywv.

Judge or think

nyéopat (hegeomai)

To regard, consider or take someone to be something. The
companion proposes how the lover of gain should
correctly be classified. The same verb marks judgements of
wisdom, friendship and rivalry in the central narrative.

Attestation. 227d: M)yeloBat @LAokepSH.

Just

Sikatoc (dikaios)

Just or right. The neuter plural is the object of thinking in
the inscription: proceed with just thoughts. The maxim
does not define justice, but it makes reflective orientation
part of conduct along one’s way.

Attestation. 229a: Sikala QPoOv@®V.
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Kill

amokTelvw (apokteino)

To kill. The story explains the murder through the rivals’
pain at perceived dishonour. That proposed motive
belongs to Socrates’ narrative and must be distinguished
from the different accounts supplied by historians.

Attestation. 229d: &mokteival TOV “Imapyov.

Know

YLyvwokw (gignosko)

To know or recognise. The opening question specifies
knowing that things are worth nothing. Such knowledge is
then paired with practical expertise, which is used to
challenge the possibility of expecting gain from worthless
means.

Attestation. 225a: YlyV®OKOVTEC.

Know thyself

I'v®bit oavtdv (Gnothi sauton)

The Delphic command to know oneself. It appears as a
celebrated inscription with which Hipparchus wants his
own maxims to compete. Quoting it does not mean that the
dialogue has supplied the detailed account of self-
knowledge found in other dialogues.

Attestation. 228e: T'v®0OL covLTOV.

Knowledgeable

EmoTnUwy (epistemon)
Knowing, skilled or expert concerning something. Socrates

secures the claim that the lover of gain knows the worth of
his intended source. The object of expertise is explicit;
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general cleverness and moral goodness are not thereby
established.

Attestation. 225c: émoTnpOv.

Land

yii (g@)

Land or country, here this land into which Homeric poetry
was allegedly brought. The demonstrative gives the story
an Athenian standpoint. It is not a claim about introducing
epic to all Greek-speaking communities.

Attestation. 228b: €i¢ TNV yijv TavTnvl.

Lawsuit

Sikn (dike)

A lawsuit or legal case in this context. The men clever at
lawsuits supply the model for an ornamental rhyme. The

common noun is related to a wider vocabulary of justice,
but the local reference is forensic practice.

Attestation. 225c: mepi TG Siko.

Learn

pavBavw (manthano)

To learn. Some of Hipparchus’ wisdom was learned, some
found out by himself. The distinction prevents his
inscriptions from being treated as wholly original merely
because they advertise his wisdom.

Attestation. 228d: éuaBev.
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Less

EratTwv (elatton)

Less or a smaller amount. The proposed profit formula
combines a smaller outgoing amount with a larger receipt.
Without a common measure of value, that relation alone
cannot establish gain.

Attestation. 231a: £AATTOV GVOXAWOCC.

Look into

émokéntopal (episkeptomai)

To examine or look into a matter. Socrates redirects the
discussion to why both kinds are called gain. The inquiry
seeks a shared account, rather than yet another example
of a gain conventionally labelled good or bad.

Attestation. 230d: é¢moképocdat.

Loss

{uia (zémia)

Loss, damage or, in other contexts, a penalty. Here it is
treated as harmful and bad, opposed to gain. The
companion challenges the exclusiveness of that opposition
when he says base gain can also cause loss.

Attestation. 227a: 1) {nuio.

Love

@LAéw (phileo)

To love, like or be fond of. Expanding the compound ‘lover
of gain’ into ‘loves gain’ looks simple but enables the
argument to connect this blamed character with everyone
who loves good things.
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Attestation. 226e: @\ oDol TO k€PSOG.

Love erotically

épdw (erao)

To be in love with or desire erotically. Harmodius loves an
unnamed young man in Socrates’ story. The verb is not the
same as @LA€lv in the general claim that people love good
things.

Attestation. 229d: ¢p®dVTd.

Lover of gain

(pLAokepdnc (philokerdes)

Someone fond of gain, conventionally a grasping or greedy
person. The companion begins with a reproachful
category; the argument ends by applying the description to
everyone. The dispute concerns what is lost when the
ordinary reproach is reduced to its components.

Attestation. 225a: oi (pLAokePSETG.
Lyre

Avpa (lyra)

A stringed instrument, here the musician’s working tool.
The Greek names a lyre even though the performer is
called a kiBaplotng. The edition preserves that wording
rather than silently replacing the instrument name.

Attestation. 226c: AOpav.

Lyre player

ktBaplotng (kitharistes)

A player of the kithara family of stringed instruments,
conventionally the edition’s lyre-player. The line pairs this
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performer with a AVpa. The lexical pairing should be
reported before making broader claims about instrument
taxonomy.

Attestation. 226¢: KIOxpLOTNC.

Mad

Hoviko¢ (manikos)

Mad or crazed. Socrates says lovers of the good are not
madmen, after identifying lovers of gain as lovers of the
good. The remark is pointed and colloquial; it is not a
clinical classification or the dialogue’s main psychological
argument.

Attestation. 227h: pavikovg.

Many
moAvG (polys)

Many; substantivised with the article it means the many or
majority. Socrates contrasts their explanation of the
murder with that of the supposedly more cultivated.
Numerical popularity and historical truth are not the same
criterion.

Attestation. 229c: ot TToAMOL.

Memorial

Uvijua (mnéma)

A reminder, memorial or monument. The inscription
names Hipparchus as the person commemorated. Such a
memorial need not be a grave marker: here it is a roadside
monument bearing a rule for living.

Attestation. 229a: pvijpa 168’ Tnmépyov.
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Middle

éoo¢ (mesos)

The middle or midway position. It locates the Herms
between the town and the demes. The spatial midpoint
provides a practical setting for travellers to encounter
instruction and the founder’s name.

Attestation. 228d: ¢v péow.

Mind or think

(ppovéw (phroneo)

To think or have a disposition of mind. In the maxim it
governs just things; in péya @poveiv it can mean to think
highly of oneself. The two uses connect reflection and self-
estimation without making them synonyms.

Attestation. 229a: @pov®v.

More

nAglwv (pleion)

More or a larger amount. At first the object of comparison
is unspecified; the monetary example then shows why a
greater weight of a different material need not have
greater worth. The appropriate measure is part of the
problem.

Attestation. 231a: TA€ov A&P.

Much or very

o@podpa (sphodra)
Strongly or very much. The companion emphatically

confirms the value comparison before the argument turns
from worth to benefit. Strong assent at one step should not
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be confused with his eventual reservation about the entire
argument.

Attestation. 231e: Z@oSpa.

Name

dvoua (onoma)

A name or designation. ‘Drink’ is the name given to wet
nourishment whether decent or base. The discussion asks
for the common feature that makes the same designation
appropriate to different instances.

Attestation. 231a: Toto 10 voud.

Nearly

Eyyus (engys)

Near or nearly, with Tt softening the comparison. The
Athenians are said to have lived nearly as under Cronus.
This is an idealising comparison qualified by the speaker,
not a literal chronological placement in mythical time.

Attestation. 229h: ¢yyvg 1L

Necessary

&avdykn (ananke)

Necessity or what must follow. As a short reply it grants
that good and bad gain are equally gain. The dramatic
assent must be checked against what the preceding
analogy actually supports.

Attestation. 230c: Avdykn.
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Neither

ov8étepoc (oudeteros)

Neither of two. The decent and base person is neither
more nor less human than the other. The repeated
negatives carefully delimit the comparison and prepare
the corresponding statement about gains.

Attestation. 230c: 008£TEPOC OVEETEPOV.

No benefit

GvweAnc (anopheles)

Unhelpful or of no benefit. The companion rejects it as the
meaning of what is worth possessing. This exclusion
pushes the value-language toward benefit, rather than
permitting neutral possession as the final standard.

Attestation. 231e: TO kvw@eAEC.

No gain

akepdne (akerdes)

Without gain or unprofitable. It is paired with the
worthless, against what is gainful and of worth. The
negative does not by itself specify an amount of loss:
failing to gain and incurring a deficit need not be identical
in ordinary usage.

Attestation. 231e: &kepSeg.

No match for

NtTwv (hétton)

Weaker than or overmastered by something. Being no
match for gain means yielding to its attraction, not having
less profit than someone else. The same comparative
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family can concern lesser degree in the later more-and-less
argument, with a changed application.

Attestation. 225b: )TToV¢ TOD KE€PSOULG.

No one

ovdeic (oudeis)

No person or no one, here reinforced in a negative
construction. The first treatment of the companion’s
account leaves no human lover of gain. The stark result
contrasts with the later assertion that everyone is one.

Attestation. 226d: ok €01 GvOPWTTWV OVSELG.

Nothing too much

Mnéev &yav (Méden agan)

The Delphic instruction to avoid excess, literally ‘nothing
too much’. In the story Hipparchus wants his sayings
admired above this familiar maxim. The dialogue quotes it
but does not develop an independent account of
moderation.

Attestation. 228e: Mndev Gyov.

Now just recently

&ptt (arti)

Just now or a short time ago. It gives Socrates’ appeal to
agreement apparent immediacy. The edition’s note warns
that the alleged agreement was not stated in those words,
so the temporal cue must not replace checking the earlier
exchange.

Attestation. 227d: &pTL @OAOYNOOHEY.
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Oold

naAatog (palaios)

Of old, ancient or belonging to an earlier generation. ‘All
the men of old’ are invoked as witnesses to the favourable
picture of pre-Hippias Athens. The expression does not
identify named informants whose testimony can be
independently evaluated.

Attestation. 229b: TOV TTAAXLOV.

Older and eldest

npeafvTepog, mpeaBvTatos (presbyteros, presbytatos)

Older and oldest or eldest. The superlative describes
Hipparchus within Socrates’ portrait; historians cited by
the edition instead make Hippias the elder. Socrates’ own
older age relative to the companion is a separate, dramatic
comparison at 225d-226a.

Attestation. 228b: peoBUTATOC KOl COPWTATOC.

Opponent

avTaywviotnc (antagonistes)

A rival or competitor. Aristogeiton regards Hipparchus as
a rival in the story’s setting of education and admired
wisdom. The word supplies a contest metaphor without
establishing an actual institutional teaching competition.

Attestation. 229c: &vTaywWVLOTNV.

Or
e
Or, joining alternatives. Asking whether health is gain or

loss supplies an evaluative choice, whereas asking
whether harm comes from gain or loss is resisted by ‘both’.

266



The alternatives’ exclusiveness must be judged in each
exchange.

Attestation. 231b: k€pSo¢ &v KT)oxLTo 1) {npiov.

Ought

o€l (dei)

It is necessary or one ought. Here it occurs inside what the
lover of gain thinks: he thinks he ought to gain from
everything. The dialogue does not endorse that
unrestricted requirement merely by reporting his attitude.

Attestation. 225b: ofetou Setv kepSaiverv.

Pass by

nmapelt (pareimi)

To go past or pass by, here of travellers along the roads.
The participle belongs to the going-by verb, not simply the
similarly spelled verb meaning ‘be present’. Movement
creates repeated opportunities to read the inscriptions.

Attestation. 228e: TTXPLOVTEC.

Pay or fee

Hto60¢ (misthos)

Payment, wages or a fee. Large fees are part of the means
used to attract or retain Simonides. The material detail
makes poetic wisdom and the dialogue’s question about
gain sit close together without proving a charge against the
poet.

Attestation. 228c: pey&Aolg poboig.
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Perhaps

iowc (isos)

Perhaps or possibly. Socrates allows that persuasion might
follow later, after compelled agreement. The word leaves

that future open; the dialogue does not show the promised
conviction actually occurring.

Attestation. 232h: icw¢ petd TodTO.

Perish

améAAvut (apollymi)

To destroy or lose in the active, and to perish in the
middle. The pilot may perish himself and lose the vessel
and cargo. The grammatical change makes personal death
and the loss of property distinct consequences of bad
equipment.

Attestation. 226h: &moAéoOaL.

Persuade

nelBw (peitho)

To persuade or bring someone to belief; related middle
forms can mean obey. The final contrast with compulsion
shows that agreeing under argumentative pressure is not
necessarily the same as being persuaded.

Attestation. 232h: iéneikev.

Pilot

kvBepvntne (kybernetes)

A steersman or pilot. He knows the risk created by
worthless sails and rudders. The noun describes practical
navigational responsibility, and the passage does not turn
it into a stated metaphor for political rule.
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Attestation. 226b: kvfepvntnv.

Place or region

Ywpa (chora)

A place, district or region, here the location appropriate
for planting. Its rhyme with wpa motivates the edition’s
‘clime’. Climate is a suggestive English equivalent, but the
Greek word’s ordinary geographical range is broader.

Attestation. 225c: Ywpq.

Plant

(pvTOV (phyton)

A plant or something grown. Its worth is judged in relation
to planting and eventual growth. The example assumes a
competent evaluator and a recognised lack of productive
value, which is stronger than observing a currently low
market price.

Attestation. 225b: 10 QUTOV.

Planting

QuTEVW (phyteuod)

To plant. The activity supplies the setting for the farmer’s
calculation of expected gain. The later question about
season and place makes competence include knowing the
conditions under which planting is worth doing.

Attestation. 225h: putedwv.

Plot

émPovievw (epibouleud)

To plan against or devise a scheme; the edition pointedly
uses ‘plotting’ for educating country people. The choice can
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create irony within the praise of Hipparchus without
proving that the programme is described as hostile in a
literal political sense.

Attestation. 228d: ¢mPBovAedwv.

Poem

noinua (poiema)

Something made, here a poem. Hipparchus inscribes
chosen wisdom as his own poems and specimens. The
term foregrounds composition and display rather than
implying that every maxim is a wholly unprecedented
thought.

Attestation. 228d: moupata.

Possess

KkTdopat in the perfect (ktaomai)

To have acquired and hence possess. The perfect infinitive
expresses an established holding, unlike the acquisition
event. ‘Worth possessing’ leads the argument from
exchange worth to what is beneficial to hold.

Attestation. 231e: kektjoOaL.

Possession

KkTijua (ktema)

A possession or something acquired. The proposed
definition makes any cost-free or favourable acquisition a
gain. The disease counterexample tests the breadth of
‘any’, including an acquired state that ordinary English
might not initially call property.

Attestation. 231a: v KTfjpa.
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Prepare or equip

nopaockev&{w (paraskeuazo)

To make ready or equip. The pilot has equipped the ship
with sails and rudders. The completed preparation sets up
a foreseeable future danger: inadequate equipment has
been chosen before the voyage’s result is realised.

Attestation. 226h: TXpecKEVAOUEVOV.

Pride

HEYx ppovelv (mega phronein)

To think highly of oneself or take pride. Aristogeiton prides
himself on having educated a man. The idiom concerns
self-esteem attached to an achievement, not the literal size
of a thought.

Attestation. 229c: péya 8 €@poveL

Provide

nmapéyw (parecho)

To furnish, provide or give. The horseman supplies food to
the horse, and his knowledge of its quality underlies the
judgement that he is ruining it. The relation is one of care
and use, not merely ownership.

Attestation. 226a: apeyeL.

Put into verse

évteivw (enteind)

Literally to stretch or draw into, here to cast selected
sayings into elegiac verse. The expression marks the work
of fitting thought to a metrical form. It does not mean the
maxims were merely copied as unshaped prose.
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Attestation. 228d: évteivag ic éAeyeiov.

Randomly

eikTj (eike)

At random, carelessly or without due consideration.
Socrates asks the companion not to answer as though
smarting from an injury. The contrast is with attending to

the question, not with eliminating all ordinary emotional
responses from thought.

Attestation. 225h: oVTwG eik.

Read

avaylyvwokw (anagignosko)

To read, here the roadside inscriptions. The public writing
is designed to be encountered by passers-by and to draw
them toward further education. The text does not state
whether each reader reads silently or aloud.

Attestation. 228e: GvVXylyVWOKOVTEG.

Refute

é€eléyyw (exelencho)

To refute, expose or show a claim untenable. Socrates says
‘we have refuted ourselves’, sharing ownership of the
earlier test. The form does not guarantee that the
argument has answered every morally distinct
interpretation of the companion’s original complaint.

Attestation. 226e: éEnAgyCapev.
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Remember

ppvnokopatr (mimneéskomai)

To remember or call to mind. Socrates says he cannot
remember the young man’s name while relating the story.
That admission leaves the person unidentified; later
speculation must not fill in the missing name as though the
dialogue supplied it.

Attestation. 229d: o0 pépvnpaL.

Remind

vroppvnokw (hypomimnésko)
To remind or prompt another’s memory. Socrates offers to
reconstruct the starting disagreement. The resulting
summary should be checked against the earlier words,
because the dialogue has already made retrospective
agreement a contested matter.

Attestation. 232a: VTOPVIOW.

Reproach

ovelsilw (oneidizo)

To reproach, blame or cast something in someone’s teeth.
The final argument challenges the propriety of blaming
someone as a lover of gain when the accuser belongs to the
same supposed class. Whether this dissolves the original
moral distinction is the reader’s remaining question.

Attestation. 232c: ovelSilel.

Return in a circle

nepLTpEYw (peritrecho)
To run around and return to the same point. Socrates uses
the movement image for the renewed result that gain is
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good. The image can register recurrence and frustration
without being the formal name of a circular fallacy.

Attestation. 231c: TiepLTpEYELS €i¢ TO aVTO.

Rhapsode

PaYw80¢ (rhapsodos)

A professional reciter of epic verse. Hipparchus is credited
with imposing sequential recitation at the Panathenaea.
The claim concerns performance order and attribution of
a rule, not an assertion that the reciters composed Homer’s
poems.

Attestation. 228h: Tou¢ popwovg.

Rightly
0p6@c¢ (orthos)

Correctly or rightly. The companion wants the lover of
gain correctly understood, and the ending denies that
reproach is correctly applied. The adverb can concern
classification or conduct; its meaning must follow the
particular verb it modifies.

Attestation. 227c: 6pO&®C¢ Axppdvo.

Risk and likelihood

ktvSvvevw (kindyneuo)

To run a risk or be in danger, literally of the pilot here. At
229d Kwédvvevelg introduces ‘it looks as though’ Socrates
fails in friendship or obedience. The same verb moves
from real physical peril to an idiomatic tentative
assessment.

Attestation. 226b: kwwSvvevoel.
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Road

0680c (hodos)

A road or route. Here it is the physical setting of the
Herms, and one specified route is the Steirian road.
Although road language may invite associations with
moral direction, the dialogue first describes actual
movement and public monuments.

Attestation. 228d: kot &G 660VC.

Rudder

mméaitov (pédalion)

A steering oar or rudder. It is a crucial item of ship
equipment whose worthlessness creates danger. The
plural should not be silently modernised into an
engineering claim about a single central rudder.

Attestation. 226b: TnS&AL.
Ruin

StapBeipw (diaphtheiro)

To ruin, destroy or spoil. Worthless food ruins the horse, a
concrete harmful outcome. The passage does not describe
political corruption of a person, although that broader
sense of the family occurs elsewhere in Greek.

Attestation. 226a: Sta@0OeipeL.

Rule

dpyw (archo)

To rule or govern. Socrates attributes the educational
project to Hipparchus’ wish to rule the best possible
citizens. Education and political authority are deliberately

275



joined in this explanation, even though the historians
disagree about his actual governing position.

Attestation. 228c: &pyoL.
Sail

iotiov (histion)

A sail. Alongside rudders it represents the means needed
to conduct a ship safely. The danger from worthless sails is
intelligible without supposing that their material has
literally no sale or salvage value whatsoever.

Attestation. 226b: ioTio.

Same

aDTOoC (autos)

The same, when used with the article or in the
corresponding crasis. Socrates seeks the identical feature
in good and bad gain. In other constructions oc0T6¢ means
self or the very person, so not every occurrence carries the
classificatory sense.

Attestation. 230d: T{ TXVTOV €V XUPOTEPOLC.

Sayings

pfjua (rhema)

Words, expressions or sayings. The term links the
courtroom verbal display near the start and Hipparchus’
admired maxims. Its use does not guarantee that the
saying is wise merely because someone calls it a wise
saying.

Attestation. 228e: prjpato.
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See

0pdw (horao)

To see, here to discern a common feature. The question
uses visual language for intellectual recognition.
Elsewhere ‘you see’ can press home an argumentative
point; neither use introduces a separate theory of
perception.

Attestation. 230d: Ti TXVTOV €V XLPOTEPOLG OPGIV.

Senseless

&vontog (anoeétos)

Without understanding or senseless. Socrates says that, if
the supposed lovers of gain do not recognise the
worthlessness, this would be the kind of person the
companion is naming. The companion rejects that
characterization in favour of knowing unscrupulousness.

Attestation. 225a: &vo1ToOVG.

Shamelessness

&vatoyvvtia (anaischyntia)

Lack of shame or restraint before disgrace. The companion
gives it as the reason people knowingly dare pursue
improper gain. Socrates’ tests of mistaken value must be
compared with this original claim about moral inhibition.

Attestation. 225h: 5U &vaioyvvtiov.
Ship

vad¢ (naus)

A ship or vessel; inflected forms include vni. The pilot may
lose the ship as well as himself and the cargo. The
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sequence makes the costs of defective equipment larger
than a simple accounting shortfall.

Attestation. 226b: v vodv.

Silver

apyvptov (argyrion)

Silver, and often money in a monetary context. Here the
material is explicitly weighed against gold, so the
comparison requires attention to both amount and relative
worth. It is not merely a larger count of identical coins.

Attestation. 231d: &pyvpiov.

Simple minded

evnong (euéthes)

Naive, simple or simple-minded. Socrates dismisses the
familiar basket-bearing explanation with this word. The
dismissal belongs to his rhetorical presentation; the label
itself supplies no historical argument against the
alternative account.

Attestation. 229c: eimbec.

Sister

aSedgn (adelphe)

A sister, here Harmodius’ sister in the disputed account of
the assassination. She is not named in the dialogue. Her
rejected ceremonial honour must be described as the
alternative story being discussed, not confused with the
unnamed young man in Socrates’ preferred version.

Attestation. 229c: T aSeA@TiC.
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Small

OUIKPOG (smikros)

Small in size, amount or importance. The companion
originally combines smallness with little or no worth.
Later the argument speaks of gains both small and great,
which is a broader description than that initial disparaging
cluster.

Attestation. 226e: GlLKPQ.

Some

UG, TL (tis, ti)

An indefinite someone or something; here some gain or a
certain gain. The companion’s retraction introduces a
division within the class, some good and some bad. It does
not deny that any good gain exists.

Attestation. 230a: k€p&og TL.

Son or child

naic (pais)

A child or offspring, here Pisistratus’ sons. The word does
not imply that these figures are minors at the narrated
date. Hipparchus is further called eldest and wisest, claims
that need to be separated and historically checked.

Attestation. 228b: T®v IIeloloTP&TOV TTAISWV.

Speak auspiciously

eVPNUEwW (euphémeo)
To speak words of good omen, often an instruction to stop

an ill-omened utterance. Socrates uses the imperative after
the accusation of deception. The elevated reaction adds
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dramatic colour before his appeal to the wise man’s
maxim.

Attestation. 228b: Ev@npeL

Speak finely

kaAAeméopat (kalliepeomai)

To speak in fine or elegant language. Socrates’ rhyming
expression imitates forensic verbal polish. Fine phrasing
can entertain without making the underlying claim more
reliable, a distinction relevant to the dialogue’s later
displays of wisdom.

Attestation. 225c¢: kaAAleTODVTOL.

Specimen

éniSetyua (epideigma)

A display, example or specimen. The inscriptions present
selected sayings as specimens of Hipparchus’ wisdom. The
word makes the public display of his wisdom explicit; its
quality still depends on what the sayings are and how they
are used.

Attestation. 228d: émbelypota ¢ co@iag.

Spend

avariokw (analisko)

To expend or spend. The aorist participle sets the outgoing
amount against what is acquired. Spending nothing is one
proposed sufficient condition of gain, but the illness
example shows that absence of expenditure is insufficient.

Attestation. 231a: &vaAwooc.
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Stand or set up

iotnu (histemi)

To set something standing in the causative form, or stand
in other forms. Hipparchus sets up Herms; each Herm
declares where it stands. The verbal family relates the
founder’s action to the monument’s enduring location.

Attestation. 228d: éotnoev.

Stay or associate

ovyylyvouat (syngignomai)

To come together or associate with someone. The young
man changes his evaluation after keeping company with
Hipparchus. The word identifies association without
specifying a formal course of instruction or all the
personal details of their relationship.

Attestation. 229d: cvyyevopevov.

Steirian

Ztelplakaog (Steiriakos)

Belonging to or leading toward Steiria. The named road
locates the Herm bearing the prohibition on deceiving a
friend. Its specificity gives the appeal a local Athenian
setting rather than an anonymous proverbial source.

Attestation. 229a: Ztelploki] 606®.

Still

&t (eti)

Still or yet. In the rhapsodic passage it claims persistence
of the practice into the dramatic present; at other
moments it can add one further question. Duration and
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argumentative addition are related but contextually
distinct uses.

Attestation. 228b: viv €L

Strongly pained

nepladyéw (perialgeo)

To feel intense pain or distress. Socrates’ story makes the
perceived dishonour deeply painful to Harmodius and
Aristogeiton and then connects that pain with the killing.
The psychological explanation remains a reported
narrative motive.

Attestation. 229d: meplxAynoovtoc.

Suffer loss

{nudopat (zémioomati)

To incur loss, be damaged or suffer a penalty according to
context. Here the pilot will suffer loss through bad
equipment. Later the companion applies the family to
harmful gain, reopening the question whether gain and
loss are strictly exclusive.

Attestation. 226b: {nuw6noeTOL

Tackle

okeboc (skeuos)

Equipment, gear or tackle. The term sums up the pilot’s
sails and rudders. It names material means needed for the
activity and should not be mistaken for all cargo carried
aboard the vessel.

Attestation. 226b: T®V okev®OV.
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Take back

avatiBepat (anatithemai)

To put back or retract. In the game analogy it is taking a
move back; in argument it is withdrawing an agreed
statement. The offer permits one premise to be revised
while the rest of the earlier commitments remain in force.

Attestation. 229e: dvaO£oOat.
Taking up

vroAnyis (hypolepsis)

Taking up or continuing from another. Combined with ‘in
sequence’, it describes the rhapsodic practice of each
performer taking up where the last left off. The phrase
concerns continuity of recitation rather than a
philosophical opinion or hypothesis.

Attestation. 228b: ¢€ DITOAEWC.

Taste

yebua (geuma)

A taste or sample, here a figurative taste of wisdom from
reading the inscriptions. The sample is meant to entice
rural citizens into further education. The metaphor does
not establish that the displayed material exhausts the
ruler’s wisdom.

Attestation. 228e: yebpa Aapp&vovTeg.
The remaining things

Aotrrdg (loipos)

What remains or the rest. Travellers are meant to come for
instruction in the rest after sampling the roadside wisdom.
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The content of this additional education is left unspecified,
so the lexicon should not invent a curriculum.

Attestation. 228e: Tt AOLTIX.

Then in an opening question

y&p (gar)

Usually explanatory ‘for’, here a connective opening ‘what,
then’. It creates the impression of joining a conversation
already in progress. The implied earlier context is not
preserved and should not be filled with an invented
dramatic episode.

Attestation. 225a: Ti yap.

Think fit

a&iow (axioo)

To deem worthy, think fit or claim. The initial phrase plays
on the related adjective meaning worth. Socrates later asks

whether thinking fit to gain means thinking that one ought
to gain, making this interpretation part of the questioning.

Attestation. 225a: &&L®oLv.

Think or suppose

oiouat (oiomai)

To think, suppose or believe. The farmer or lover of gain is
described through what he thinks he ought to do. The verb
permits a distinction between an agent’s belief about value
and the value actually stipulated in the example.

Attestation. 225h: oletau.
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Throw in

EuB&AAw (emballo)

To put or throw into, here to insert a clever expression into
the conversation. The joking purpose clause accompanies
the rhyme about time and clime. It presents verbal
ornament as consciously added rather than indispensable
to the farming example.

Attestation. 225c: ¢pupaAwpev.

Time or season

wpa (hora)

Season, fitting time or period. Joined with ywpa in a
conspicuous rhyme, it describes knowing when and where
a plant is worth planting. The edition’s ‘time and clime’
attempts an analogous English sound-effect.

Attestation. 225c: ®pq.

Town

&otv (asty)

The town or urban centre, contrasted with the country and
demes. The narrative first educates citizens around the
town and then extends instruction into the countryside.
The distinction is geographical rather than a division into
citizens and non-citizens.

Attestation. 228c: 10 &oTv.
True

&An6ng (alethes)
True; the reply means ‘what you say is true’. It endorses
the proposition that moral difference does not make one
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person more human than another. Its assent should not be
retroactively extended to every subsequent inference.

Attestation. 230c: AANOT} AéyeLc.

Truly

aAnbwc (alethos)
Truly or in truth. Socrates demands an answer that
corresponds to what the companion actually thinks. The

adverb is part of a demand for sincerity, not a guarantee
that the answer will be correct.

Attestation. 226a: ¢ &ANO®C.

Turn or twist

o0TPEPw (strepho)

To turn, twist or redirect. The companion says Socrates
twists things up and down in the arguments. The physical
image expresses his sense of manipulation even before he
can identify its logical mechanism.

Attestation. 228a: oTpEPELC.

Twelvefold weight

dwéekaotdotloc (dodekastasios)

Of twelve times the weight, used in the comparison
between gold and silver. The edition interprets the
example through gold valued at twelve times silver’s
weight. This is the stipulated ratio of the passage, not a
universal claim about ancient prices.

Attestation. 231d: Sw8ekxotaciov.
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Twice the weight

Stotiotoc (distasios)

Of twice the weight. It contrasts with twelvefold weight in
describing what the gold becomes for the exchanger.
Burnet prints T’s form against B’s Siot&owpov; the larger
received amount remains insufficient in worth.

Attestation. 231d: Stotdolov.

Tyranny

TVPAVVIC (tyrannis)

The rule of a tyrant or autocratic dominion. Socrates’ story
limits the label to the years after Hipparchus’ death. That
favourable restriction must be distinguished from the
historians’ accounts of the Pisistratid regime.

Attestation. 229b: TvpoVVIG.

Undergo

naoyw (pascho)

To undergo, be affected or experience something. Paired
with doing, it extends the question of more and less
beyond names of kinds. The preceding equality of
classification does not by itself establish equal effects upon
people.

Attestation. 230d: t&oyoL.

Understand or consider

Stavoéopat (dianoeomai)

To think through or conceive a matter. Socrates proposes
that gain be considered in the same way as people: good
and bad are equally members of a kind. The invitation is to
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adopt a comparison, whose further consequences still
require examination.

Attestation. 230c: Siavowpeda.

Unjustly

adikw¢ (adikos)

Unjustly or without right; negated here, ‘not unjustly’.
Socrates treats the companion’s perplexity as fitting or
understandable in the circumstances. The brief phrase
does not establish a separate theory of deserved
intellectual punishment.

Attestation. 231c: OOk &SiKwC.

Unscrupulous

navodpyog (panourgos)

Ready for anything, cunning or unscrupulous. The
companion expressly substitutes this description for
senselessness. It makes the alleged fault knowing moral
opportunism, so a refutation aimed only at ignorance may
not dispose of the original complaint.

Attestation. 225a: TTarvovpyouC.

Use

xpd&opat (chraomai)

To use or employ. Socrates asks which of the two
arguments one could use without error after producing
nobody and everybody as rival results. The phrase makes
arguments instruments whose reliability is still to be
assessed.

Attestation. 227c: T® AOyw XpWLEVOC.
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Value or worth

aéla (axia)

Worth or value. The dative specifies the respect in which
silver is not more than gold, despite its greater amount.

This explicit measure redirects the acquisition formula
from bulk toward evaluative comparison.

Attestation. 231d: T &&iq.

Visit repeatedly

poltdw (phoitao)

To go to and fro, frequent or keep visiting a place. The
inscriptions are meant to encourage country people to
come for further education. The repeated movement
expands the initial roadside encounter into sustained
attendance.

Attestation. 228e: QolT®ev.

Want or wish

Bovrouat (boulomai)

To want, wish or intend. Good men are said to wish for
every gain on the condition that gains are good things. The
verb also expresses intentions and requests elsewhere; its
occurrences do not all name an identical kind of appetite.

Attestation. 227d: fovAovToL.

Way or manner

Tp010¢ (tropos)

A manner, way or mode. ‘In this way’ qualifies the result
that everyone appears a lover of gain. It reminds the
reader that the conclusion has arisen through a particular
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treatment of the terms, contrasted with the earlier
treatment.

Attestation. 227c: ToDTOV TOV TPOTIOV.

Weight

oTaBudc (stathmos)

A weight or weighed amount. The example specifies a half-
weight of gold against a greater silver weight. Measuring
matter and appraising worth are distinct operations,
which is why the common word ‘more’ cannot do all the
work.

Attestation. 231d: oTaBpOV.

Wellborn

yevvaiog (gennaios)

Of good birth, noble or wellborn in this description. It joins
youth and beauty in identifying the unnamed beloved’s
social attractiveness. It is not evidence that the author
supplies his ancestry or name.

Attestation. 229d: yevvaiwv.

Wet

vypds (hygros)

Wet or liquid. With nourishment it supplies the defining
feature of drink. The adjective’s physical distinction from
dry food is kept separate from the moral-quality pair
‘decent or base’.

Attestation. 230e: Vyp& TPOYPT).
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Where from

00¢v (hothen)

From where or from what source. In the early argument it
directs attention to the source of gain; in the closing
recollection it concerns where the argument began. The
source of an acquisition and the starting point of a
discussion are different applications.

Attestation. 225c: 60¢ev kepSaivewy &gLol.

Wisdom

cogla (sophia)

Wisdom, skill or cultivated understanding. Hipparchus
displays what he regards as his wisdom through verse and
education. Admiration, originality and public display are
narrated as marks of it, but the story does not
independently establish a criterion of true wisdom.

Attestation. 228d: Tfi¢ co@iag Tfi¢ arvTOD.
Wise

00¢O¢ (sophos)

Wise or skilled; the superlative means wisest. Hipparchus
is praised as wisest among Pisistratus’ sons. This
judgement belongs to the dramatic encomium and should
not be converted into a historical ranking of their
intellectual abilities.

Attestation. 228b: co@wTATOC.
Without spending anything

unéev avarwooag (méden analosas)

Having spent nothing. This is one limb of Socrates’
proposed acquisition definition, distinct from spending
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less and receiving more. The disease acquired at a free
feast directly tests this limb rather than relying on an
exchange of different metals.

Attestation. 231a: pndev AvoaAWoQC.

Wonderfully addressed

Bavudotoc (thaumasios)

Wonderful or remarkable, used as a courteous or teasing
form of address. Socrates deploys it while concluding that
no one fits the offered definition. The literal praise should
not be mistaken for a settled assessment of the
companion’s character.

Attestation. 226d: @ Bawpdote.

Worth nothing

o06evoc &éloc (oudenos axios)

Worth nothing. The phrase is stronger than ‘worth little’,
and the dialogue’s examples often give it a practical
standard of usefulness. A worthless tool for its intended
job need not be literally unsaleable as raw material.

Attestation. 226e: o08evo¢ GELa.

Worthless

avaéioc (anaxios)

Not of worth or unworthy. Here it contrasts with what is of
worth and is said to be without gain. The negative
adjective belongs to the closing value argument, while the
opening commonly says ‘worth nothing’ through a genitive
construction.

Attestation. 231e: 10 6¢ &vd&&lov.
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Wronged

&Sikéw (adikeo)

To wrong or act unjustly toward someone; the perfect
passive describes someone who has been wronged.
Socrates likens the companion’s answer to a grievance.
The simile does not tell us that an actual offender or
transaction lies behind the conversation.

Attestation. 225b: )8inpévoc.

Young

Véoc (neos)
Young or new. Socrates contrasts the companion’s youth
with his own greater age. The relative description
establishes neither an exact age nor the companion’s
identity; a separate young man appears only inside the
later story.

Attestation. 226a: oUTw® V£0G.

Zeus

Zevce (Zeus)

Zeus, named through an oath formula. The oath
strengthens a denial; it does not introduce Zeus as a
participant or give the argument a divine revelation. The
dialogue also invokes mythic Cronus in a different,
historical-comparative role.

Attestation. 226a: Mx Al’.
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Contextual phrase glosses

These glosses follow the text in order. They explain the
construction and local force of selected phrases; a gloss is
not a new critical reading of the source.

An opening that already answers someone

225a. Ti yap 10 @IAokepSEG; Ti mMOTE €oTiv, Kal TIVEG ol
@iAokepdeic; (ti gar to philokerdes? ti pote estin, kai tines
hoi philokerdeis?)

“What, then, is the love of gain?” The opening yadp
normally links a remark to something already said. Here
no earlier exchange is supplied: the reader enters an
inquiry apparently under way. The edition’s “then”
preserves that conversational effect without inventing the
missing occasion. In the next question moté does not mean
“at some time”; with ti{ it sharpens the demand for an
explanation, “what is it, after all?”

The neuter singular article in 10 @lAokepdég turns an
adjective into the name of a characteristic. The masculine
plural oi @ilokepdeig then identifies people possessing that
characteristic. The two questions therefore ask for a
nature and its bearers, not simply two English synonymes.
The companion answers the second by describing a class;
Socrates will test whether the description identifies
anybody, and later whether it includes everybody.

Thinking fit to gain from what is worth nothing

225a. ol &v kepdaively G&l@otv &mo T@v undevog ¢éiwv (hoi
an kerdainein axiosin apo ton médenos axion)

The relative clause means “those who think fit to gain from
things worth nothing”. Its &v with the subjunctive &&§i®owv
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describes an indefinite class of people. The infinitive
kepdaivewv supplies what they think fit to do; &mné with the
genitive gives the source from which the gain is expected.
The substantivised phrase T®v pndevog &&iwv leaves
“things” to be understood.

The genitive pndevog belongs to the valuation construction
with &lwv: worth nothing. It does not negate the act of
thinking. The repeated &&l- sound makes the definition
pointed: they judge gaining appropriate precisely where
the source lacks worth. English “think fit” and “worth”
cannot reproduce that family resemblance. At 225d
Socrates explicitly replaces “think fit” with “think that one
ought”, securing the companion’s assent before the
examples put pressure on what this expectation involves.

Being weaker than gain

225b. fitTov¢ 10D KéPSovg (héttous tou kerdous)

The comparative #)ttovg takes the genitive toD képdouc:
literally, “weaker than gain”, rendered “no match for
gain”. The accusative plural continues the companion’s
description of the people he calls lovers of gain. Gain is
pictured as a force that overmasters them. The phrase thus
describes their relation to an attraction, not the size of the
profit they receive.

This matters because the surrounding participle
yiyvwokovtag insists that they know the worthlessness of
the things involved, while dpwg, “nevertheless”, says that
they dare to pursue gain anyway. The companion is
proposing a conflict between knowledge and motivation.
Socrates’ craft examples answer by showing that informed
practitioners do not expect a beneficial outcome from
useless means. That reply changes the test: understanding
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an object’s practical uselessness is easier to expose than
the moral failure expressed by being unable to resist gain.

The paired datives of time and place

225c. év omoly &l putevBijvar kol wpa kol ywpa (en
hopoiai axia phyteuthénai kai horai kai chorai)

The sense is “in what time and clime they are worth
planting”. The paired datives ®pq and Ywpgy complete the
opening év omoiq, with kai ... kai coordinating season and
location. The plants remain the understood subject of &&a;
the passive infinitive @utevbfjvar specifies what they are
suitable for: being planted. Worth here is relative to
circumstances and a proposed use, rather than simply a
price attached permanently to the plant.

The closely matching sounds make the pair conspicuous.
Socrates immediately explains that he too is throwing in
the fine expressions used by clever speakers in lawsuits.
The edition answers this with “time and clime”. The verbal
joke interrupts but does not remove the practical question:
a farmer’s competence includes judging when and where a
plant will succeed. The wording gives “worth” a contextual
standard before the later financial example supplies
another.

A question shaped to obtain agreement

225d. To odv &€lobv kepSaivery &AAo Tt Aéyelc 1) oiecOou Seiv
kepSaivetv; (to oun axioun kerdainein allo ti legeis &
oiesthai dein kerdainein?)

“By thinking fit to gain do you mean anything other than
thinking that one ought to gain?” The article 10 makes the
infinitive phrase &&fobv kepdaivewv the expression under
examination. The construction &\Ao Tt ... ) supplies the
alternative: something other than the proposed
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paraphrase. Socrates expects the companion to reject a
difference, not to produce a new example of gain.

The nested infinitives matter. O{ecBot introduces a belief,
8elv its claim of necessity or propriety, and kepdaivelv the
action thought necessary. Socrates is not yet asserting that
gaining is objectively obligatory. He is determining what
the supposed lover of gain thinks he ought to do. The
companion’s “That is what I mean” accepts this analysis.
Later uses of the shorter question-form can be translated
“is it not ...?”; here the full alternative is important because
an expression is being explicitly redefined.

An argument that has refuted its own speakers

226e. TODTO eV yap Nén NUES adToDS TP A0yw EEnAdyEauey
0Tt &@Svvatov (touto men gar édé hémas autous toi logoi
exélenxamen hoti adynaton)

The edition renders this “we have already refuted
ourselves on this point by the argument: it is impossible”.
The first-person plural &&nAéy€opev has the emphatic
reflexive object Nu&g adTOVG, “ourselves”. Socrates makes
both speakers answerable for the result, even though he
has led the questions. The dative 1® Adyw identifies the
means, the argument, rather than another person who has
defeated them.

To¥to points forward to what the 611 clause specifies: the
impossibility of knowingly pursuing gain from things
recognised as worthless, as the preceding examples have
construed that claim. The word “already” lets Socrates
treat this issue as settled when the companion offers
insatiability as a new definition. Readers should keep the
precise scope in view. The accepted craft examples supply
the result being recalled; “the argument” is not
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independent proof that every possible case of knowing
greed has been examined.

A participial alternative with the verb understood

226e. gl un plyvwokovteg, fAov 6Tt &dyvoodvTeg, oldugvol &
0 00SeVOC &Elar moAdoD &l eivan (ei mé gignoskontes,
délon hoti agnoountes, oiomenoi de ta oudenos axia pollou
axia einai)

“If not knowing it, plainly being ignorant of it, and
thinking that things worth nothing are worth a great deal.”
The participles describe the people just discussed; their
craving and pursuit of gain remain understood from the
exchange. Mn is the negative appropriate to the
conditional phrase, not evidence that Socrates is issuing a
prohibition. Afjlov 01, “plainly” or “t is clear that”,
presents the second alternative as following immediately.

The final participle adds a positive belief to the absence of
knowledge. These people do not merely fail to assign a
value: they think the worthless things highly valuable. The
two genitives, 008evdg and moAloD, set contrary valuations
around the repeated &&lx. This makes the next move
possible. Their desire can now be interpreted as desire for
what they take to be valuable, even though the companion
had meant to condemn excessive craving for negligible
things.

From a dative of opposition to a new conclusion

227a. Evavtiov 8¢ Ti] {nuig 10 képSog. (enantion de téi
zémiai to kerdos.)

“And gain is the opposite of loss.” The article marks 10
képbdoc as the subject; évavtiov is its predicate, and T
{npig is the dative complement naming what it is opposed
to. The copula is omitted, as it often is in compact
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statements of definition or relation. The companion
repeats the predicate, “The opposite”, before Socrates
concludes that gain is good.

Keep the relational statement distinct from the inference
following it. The dative establishes the opposition of gain
and loss. It does not grammatically supply the further
premise that the opposite of this bad thing must be good.
The preceding questions have identified loss as harmful
and bad, so Socrates uses the opposition to transfer the
discussion to good gain. The particles track the steps
efficiently, but their smoothness should not make the
additional logical commitment disappear.

What a claim to prior agreement includes

227d. 10 kepSaivelv &pTt WuoAoyhHoauey slvar wpeAsicOat
(to kerdainein arti homologésamen einai opheleisthai)

“We agreed just now that to gain is to be benefited.” The
article turns kepdaivewv into the subject of an infinitival
statement governed by poAoynoopev. The second
infinitive, w@eAelobai, gives its proposed equivalent; the
passive form means receiving benefit. This is stronger than
saying that gain is a good thing.

The temporal &ptt presents the equation as a fresh
recollection. Earlier, however, the speakers explicitly
agreed that gain was good, not in these words that gaining
and being benefited were identical. Socrates immediately
adds another claimed agreement, that everyone always
wishes for good things. The earlier exchange concerned
loving good things and did not expressly include “always”.
The construction is therefore a useful checkpoint: a
grammatical report of agreement can subtly enlarge what
the conversation actually secured. The companion’s next
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resistance concerns harmful gains, precisely where that
enlargement matters.

The condition attached to all gains

227d. mévta @ K€pbn Bovrovrar Eyerv, eimep dyaba yé
éotiv (panta ta kerdé boulontai echein, eiper agatha ge
estin)

Good men “wish to have all gains, if indeed they are good”.
[Tdvta belongs to T képdn: the sentence concerns all
gains, not simply all good men. The infinitive é&yew
completes BovAovtal, giving the possession they wish for.
Eimep introduces an emphatic condition, “if indeed” or “if,
as maintained”; ye focuses attention on their being good.

The condition must remain visible. Socrates can appeal to
the preceding universal claim about wishing for good
things only if the items called gains fall within that
description. The companion immediately excludes gains
that will harm their recipients. He is challenging the
application of the condition, not straightforwardly
confessing that good men reject what is good. The
indicative €otv does not remove the logical dependence:
the sentence can press a premise already accepted in the
discussion while still exposing exactly where resistance
can arise.

Turning an accusation back on its speaker

228a. dAAX Tovvavtiov ob pe é€amat@c (alla tounantion sy
me exapatais)

“It is the opposite: it is you who are deceiving me.”
Tovvavtiov is the contracted form of 10 évavtiov, used here
adverbially to reverse the preceding accusation. Socrates
had charged the companion with deliberately saying
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things contrary to their agreements. The companion
answers by shifting the roles of deceiver and deceived.

The expressed pronoun ov is emphatic because the verb
already identifies its subject as “you”; pe identifies the
person allegedly being deceived. This is not a denial that
the conversation has become inconsistent. The companion
adds that he cannot explain how Socrates twists matters in
the arguments. The reversal therefore separates
recognition of a disturbing effect from possession of an
analysis of it. It also prepares the appeal to Hipparchus:
Socrates responds to the accusation through a friend’s
obligation not to deceive, before returning to the disputed
premises.

Taking up a recital from the preceding performer

228b. €& vmoAnyews épekiic avTd Suévar (ex hypolépseds
ephexeés auta diienai)

The rhapsodes are compelled to “go through them in
order, each taking up from the last”. The infinitive Suévou
is governed by nvaykaoe, “compelled”, with the rhapsodes
as its accusative subject. Avté& refers to Homer’s epics.
'E@etiic supplies succession or order; €§ vmoANpewg
explains the taking-up by which that succession is
maintained.

The two expressions work together. “Taking up” should
not be reduced to answering someone in an argument, and
“in order” need not be expanded into a detailed
reconstruction of festival procedure absent from the
passage. The immediate claim is coordinated performance
rather than disconnected selection. Within Socrates’
praise, authority organises the transmission of poetry. The
edition notes that a comparable rule is elsewhere
attributed to Solon; that historical comparison does not
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change the grammar or warrant silently replacing
Hipparchus as the subject of this narrative.

A purpose clause about educated citizens

228c. V' w¢ PBeitiotwv Gvtwv avTt@v d&pyot (hin’ hos
beltiston onton auton archoi)

Hipparchus educated the citizens “so that he might rule
over them as men who were as good as could be”. The
purpose clause begins with tva, elided before the following
vowel; &pyot is an optative in the past narrative. The
genitive adTt®v names the people over whom he rules;
BeAtioTwv Ovtwv is a participial description of their
condition. The w¢ with a superlative gives the maximal
force, “as good as possible”.

This is not a claim that Hipparchus wished to surrender
rule to the best citizens. He remains the subject of ruling,
while their improvement describes the circumstances in
which he wants to rule. The construction holds education
and government together without stating whether one is
merely a means to the other. That distinction is important
to the tone of the encomium: the text credits a public
benefit while leaving the ruler’s place at its centre
grammatically unmistakable.

A character-description presented as a reason

228c. dte WV kKaAS¢ te kryaBd¢ (hate on kalos te kagathos)

The phrase means “since he was a fine and good man”. The
particle &te with the participle presents the character-
description as the narrator’s explanation for Hipparchus’
behaviour. K&yabd¢ contracts ki ayaB0¢; te ... Kai joins
the two adjectives into the familiar commendatory pair.
The grammar places the praise inside the account Socrates
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is giving, rather than introducing an independently
verified judgment.

It explains Hipparchus’ refusal to begrudge wisdom to
anyone. Immediately before, his wish to educate the
citizens has been tied to ruling over them when they are as
good as possible. The expression thus supplies a generous
motive at a point where civic improvement and the ruler’s
interests coincide. One can hear the conventional dignity
of the formula without assuming that the dialogue
guarantees every part of the encomium. The later rivalry
for admiration gives the same praise a context in which its
sincerity can be weighed.

A sample intended to produce further study

228e. yedua AouPdvovres oavtod Tij¢ copiac (geuma
lambanontes autou tés sophias)

The country people are to be “getting a taste of his
wisdom”. The participle Aapp&vovteg belongs to the same
series as passing along the roads and reading the
inscriptions. Its object yebpa is the taste or sample
obtained; tfi¢ co@iag identifies what is sampled, while
avtod assigns that wisdom to Hipparchus. The expression
is an intellectual use of the language of tasting.

The participles lead into the intended result that these
readers would keep coming from the country for further
education. A short roadside maxim is therefore an
introduction, not the whole curriculum. This purpose
follows the wish that citizens should admire Hipparchus’
sayings more than Delphi’s inscriptions. The taste
metaphor makes the attraction gradual and experiential:
people encounter something on a familiar journey and are
drawn toward more. It also helps explain why the physical
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placement and brevity of the inscriptions matter to the
story.

The dual marks the pair

228e. éotov 6¢ Svo twmypduuate (eston de dyo
topigrammate)

“And the inscriptions are two.” Both éotdv, the verb “are”,
and Tomyp&pupate, the noun phrase “the two inscriptions”,
are dual forms. The latter contracts T® émyp&ppate. Greek
can mark an exact pair grammatically where English
ordinarily needs “both” or “two”; here §vo also makes the
number explicit.

The following explanation distributes the pair over the left
and right of each Herm. One side locates the marker
midway between the town and the deme; the other carries
Hipparchus’ saying. These are not simply the two moral
verses quoted in the surrounding narrative. Socrates first
gives one right-side maxim, then mentions another on the
Steirian road. Following the dual into the left-right
explanation prevents a misleading identification of “the
two inscriptions” with the two memorable quotations
selected for the reader.

A monument speaks to the passer-by

229a. pvijua 108’ Immépyov- oteiye Sikata ppov@v (mnéma
tod’ Hipparchou; steiche dikaia phronon)

“This is Hipparchus’ memorial: go your way with just
thoughts.” The first clause has no expressed “is”: 108s,
elided as 168’, points to the inscribed object, pvfjpua names
it as a memorial, and the genitive identifies Hipparchus.
The imperative otelxe addresses the traveller. The
participle @pov®v describes how that person is to proceed,
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while the neuter plural Sikoto supplies the content of the
thoughts: just things.

The line joins a permanent marker to a moving reader. Its
injunction fits a roadside setting without limiting justice to
conduct on the road. The edition identifies the quoted line
as a pentameter, the second line of an elegiac couplet; it
should not be mistaken for the entire couplet. “Memorial”
also need not make this a gravestone: in the narrative
Hipparchus himself had arranged the inscriptions before
the account reaches his death.

A negative command used in self defence

229b. pvijua 108 Trmapyov: pn @ilov ééamata. (mnéma
tod’ Hipparchou; meé philon exapata.)

“This is Hipparchus’ memorial: do not deceive a friend.”
The opening repeats the memorial formula of the
preceding verse. M1 introduces the prohibition, and
gtamata is a singular imperative addressed to a person
reading or hearing it. ®i{Aov is the object, “a friend”;
nothing in the wording restricts the maxim to Hipparchus’
own friends.

Socrates turns the command into an argument about the
present conversation. He identifies the companion as his
friend and says he would not dare to deceive him while
disobeying such an authority. The inference requires his
actual obedience, not merely the existence of the
inscription. The companion will expose that dependence
by proposing two alternatives: either Socrates does not
regard him as a friend or he fails to obey Hipparchus. The
compact imperative thus supplies the terms of an
immediate dispute about conduct and trust.
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Thinking greatly of an educational achievement

229c. uéya & éppdvel Gpa kol 0 Aplotoyeltwv €ml 1@
noubedoot &vBpwmov (mega d’ ephronei ara kai ho
Aristogeiton epi toi paideusai anthropon)

Aristogeiton “prided himself on having educated a man”.
Méya is adverbial with é@pdvet: to think greatly, hence to
entertain a high opinion of oneself. The construction émi
with the dative identifies the ground of his pride. The
article T® makes the aorist infinitive moudeboat a noun-like
expression for the achievement of educating someone.

The aorist presents that educational achievement as a
whole, while the imperfect é@pover describes his
continuing attitude in the narrative. Kai includes
Aristogeiton too among those whose standing is connected
with education; &pa gives the telling a note of discovery,
rendered “as it turns out”. The next clause makes
Hipparchus his opponent. The syntax helps explain the
transition from public praise to rivalry: an educational
accomplishment becomes a claim to personal distinction,
vulnerable when the admiration of a young man moves
elsewhere.

An appearance rather than literal danger

229d. Kivévvedeigc Toivvv, @ ZWKpaTEG, N 0D @Qidov e
nyeioBat (kindyneueis toinyn, 6 Sokrates, € ou philon me
hégeisthai)

The companion begins “It looks, then, Socrates, as though
either you do not think me a friend”. Kwévvevelg with the
infinitive here expresses an apparent or likely conclusion.
Translating it as literal danger would misdirect the
exchange: the companion is diagnosing Socrates’ position
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after hearing the maxim, not warning him of a physical
hazard.

The quoted phrase opens a disjunction. The second branch
is that, if Socrates does regard him as a friend, he does not
obey Hipparchus. The alternatives test the two supports of
Socrates’ reassurance: friendship and obedience. Toivuv
links this diagnosis to the preceding story, making the long
encomium relevant to the accusation rather than simply
changing the subject. The companion still cannot identify
the precise argumentative trick; his complaint is that he
cannot be persuaded he is not being deceived.

A retraction offered as a courtesy

229e. WoTEP METTEVWV €0EAw oot €v Toi¢ Adyolg &vabBéabut
0Tt BovAel T@V eipnuévwy (hosper petteudn etheld soi en
tois logois anathesthai hoti boulei ton eirémendn)

“Just as when playing draughts, I am willing to take back
for you, in the arguments, whatever you wish of what has
been said.” The participle mettevwv supplies the game
comparison, not a claim that counters are actually on the
table. The infinitive &vaBéoBa completes ¢6éAw; ool marks
the person for whose benefit the retraction is offered.

Here 611 is “whatever”, followed by the partitive genitive
TOV egipnuévav, “of the things said”. It does not introduce
an explanation meaning “because you wish”. Socrates then
itemises possible withdrawals, allowing the companion to
preserve several premises and reject the universal
goodness of gain. The game language makes revisability a
concession within an orderly exchange. It need not imply
that Socrates has admitted fraud, since his expressed
purpose is to remove the companion’s belief that he is
being deceived.
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Restricting a universal without rejecting every case

230a. 0011 mdv ye: TovTi pot dvaBov. (outi pan ge; touti moi
anathou.)

“Not all of it, at any rate. Take that back for me.” II&v
refers to gaining in the preceding question; the companion
is refusing the unrestricted claim that all gaining is good.
He is not claiming that no gaining is good. I'e focuses the
restriction, while tovti, the emphatic demonstrative,
singles out this particular move for withdrawal.

The imperative &v&Bov answers Socrates’ offer to take
back an agreed step, and pot repeats the personal interest
in that concession. Socrates immediately interprets the
reply as dividing gain into something good and something
bad. That division supplies the next inquiry: what must the
two share if both are gain? The small difference between
“not all” and “none” is therefore structurally decisive. The
companion retains a positive kind of gain, making a
common definition necessary rather than permitting the
whole subject to be dismissed as bad.

Keeping a comparison within its stated respect

230b. kot 70 ottiov eivar (kata to sition einai)

The expression means “as far as being food goes”. Katd
with the accusative introduces the respect under
consideration; the article 10 turns the infinitive phrase into
its complement. Zitiov is the predicate within that phrase:
being food. Good food and bad food differ in quality, but
neither is more or less an instance of food simply because
of that difference.

The surrounding Tavtn, “in this respect”, and 1, “insofar
as”, reinforce the restriction. These are not expendable
conversational fillers. They keep sameness of kind distinct
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from equality of goodness, quantity or effect. The
subsequent examples of drink and human beings apply the
same discrimination. When the argument returns to gain,
a reader should check whether the restriction is retained:
two acquisitions being equally describable as gain does
not, on that ground alone, make their amount or benefit
equal.

Extending a comparison to action and experience

230d. @3¢ &v TI¢ uAAAOV A TTOV OTIODV &V TMOLO0T f) TT&OYOL
(p0Os an tis mallon € hétton hotioun an poioi € paschoi)

The question asks how anyone could “do or undergo
anything more or less” by means of the thing being
considered. ITowl and md&oyot form a familiar active—
passive range: what one does and what one experiences.
The optatives with &v make this a question about
possibility, while p&Alov 7 fttov tests degrees. The
preceding dative supplies the means or thing through
which the doing or undergoing occurs.

The premise is that neither “more” nor “less” belongs to
the gains as gains. This follows the comparison of
membership in a kind: good and bad men are equally
human. The new question extends that comparison to
effects or activities. Its breadth is philosophically
important. Equal entitlement to a description does not by
itself establish equal power to produce benefit or harm.
The companion’s “Impossible” accepts the extension,
clearing the way for a search for the common character of
gain.

309



A definition requested through a shared feature

230d. St Tl moTE AUPOTEPX ADTX KEPSOG KAUAELS, T( TADTOV
&v &u@otépolc op@v; (dia ti pote amphotera auta kerdos
kaleis, ti tauton en amphoterois horon?)

“Why ever do you call both of them gain, seeing what same
thing in both?” The first question asks for the ground of a
shared name. The participle op®v then sharpens that
request: what common feature does the speaker recognise
when applying it? Ta0toVv contracts 10 a0T0, “the same”; év
appotépolg places that feature in both supposed kinds of
gain.

Socrates is no longer asking merely whether bad gain
exists. He asks what makes the adjective “bad” modify gain
rather than change the subject altogether. The food and
drink examples model an answer in terms of nourishment,
with quality treated separately. “Seeing” need not imply
literal visual perception or a fully stated theory of abstract
forms. Here it is the recognition required to explain why
one description covers two cases. The companion’s
difficulty answering prompts Socrates to propose an
acquisition-based definition.

Two routes into the proposed definition of gain

n

231a. m@v kTijue 6 &v TIC KTNONTAL 1) UNSEV Avadwoag, i
élatTov avadwoac mAdov AdBn (pan ktéma ho an tis
ktesetai € meéden analosas, € elatton analdsas pleon labg)

Socrates proposes “every possession that one acquires
either without spending anything, or by spending less and
getting more”. The indefinite relative clause makes the
definition general. Its paired 7} ... 7| gives two routes:
costless acquisition and a return exceeding expenditure.
The aorist participles &valwoag state the expenditure
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accompanying the acquisition; the second branch
expressly adds A&, “gets”.

The proposed account deliberately leaves the character of
the possession unrestricted. I1&v, “every”, makes the next
test possible: disease can be acquired after a feast at which
one spends nothing. Likewise, “less” and “more” initially
lack an explicit standard of comparison. The later gold-
and-silver example will show why quantity alone is
insufficient. Readers should resist silently improving the
definition to “every beneficial possession” or “greater
value”. Those additions are what the subsequent questions
seek to establish.

When acquiring something is not gaining

231b. unéev dvalwoag &AX’ evwynbeic, vooov KTnontat
(méden analosas all’ eudchétheis, noson ktésétai)

The hypothetical guest, “without spending anything, but
having feasted”, acquires a disease. The participles
establish that he meets the definition’s first condition: his
acquisition required no expenditure. Ktrjontat is the aorist
subjunctive in the conditional scenario begun with &dv,
and vdoov is its object. Greek can speak of acquiring an
illness without treating it as a desirable possession.

The counterexample therefore exploits the breadth of
acquisition language rather than a special sense of
financial profit. The companion refuses to call the result
gain, but accepts health acquired from a feast as gain. The
difference is what has been acquired and its effect on the
recipient. This response narrows the apparently neutral
definition: absence of cost is insufficient. It also anticipates
the final appeal to what is worth possessing, where
beneficial possession again supplies the criterion that the
original formula omitted.
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Supplying the missing standard of more

231d. Od1t tfj &&ix ye apyvplov ypvoiov. (outi téi axiai ge
argyrion chrysiou.)

“Not in worth, at any rate, is silver more than gold.” The
reply is elliptical: the preceding question supplies the
comparative “more” and the verb. The dative tfj &&igq
specifies the respect in which the comparison must be
made. Xpvoiov is the genitive of comparison, while
apyvplov is the subject whose supposed superiority is
denied.

Socrates has insisted that the exchange yields more
material. The companion answers that this is not more in
the relevant sense. The phrase isolates the central point
without requiring a new reconstruction of the implicit
weights: increased quantity need not be increased worth.
I'e keeps the correction targeted. The reply does not say
that silver has no worth whatever, and it does not deny the
stated weight comparison. It changes the standard needed
for deciding whether the transaction counts as gain or loss.

A perfect infinitive names the state of possession

231e. TO 8¢ &Elov Aéyeig &Elov elvan &AAo Tt 7 kekTiioOau; (to
de axion legeis axion einai allo ti € kektésthai?)

“When you say that something is of worth, you mean that
it is worth possessing, don’t you?” The first 10 &&lov is
substantivised, “what is of worth”; the second &&lov
predicates worth and receives a specification through the
infinitive kektfjoBat. The familiar “anything other than”
question invites agreement with that completion.

KektiioBoaut is the perfect infinitive of the acquisition verb.
Its force here is the resulting state, possessing or having,
rather than the event of acquiring. The shift matters
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because the preceding exchange compared the worth of
quantities received and spent. Socrates now asks what is
worth holding, then identifies it as beneficial and therefore
good. The grammar makes the added specification explicit.
It should not be flattened into a timeless dictionary
equation in which exchange value, acquisition and
beneficial possession were identical from the beginning.

What agreement has and has not achieved

232b. Hvdykake y&p, @ Zokoateg, piAlov éué ye 7
nénewkev. (énankake gar, 60 Sokrates, mallon eme ge &
pepeiken.)

“It has compelled, yes, Socrates, me at any rate, rather
than persuaded.” The subject remains the argument from
Socrates’ question. Both Tnvaykoke and mémelkey are
perfects, presenting its present result: the companion
stands compelled but not correspondingly convinced.
M&AAov ... ) makes the contrast, and €ué ye narrows the
response to his own experience after Socrates had spoken
of compelling “us”.

The distinction is not between replying and remaining
silent: the companion does explicitly agree. He
distinguishes the pressure of accepted premises from
persuasion. Socrates responds with the possibility that the
argument might persuade later, then relies on the
agreement available now. Readers should preserve both
facts. The ending is neither a simple refusal of the
conclusion nor an unqualified announcement of
conversion. Its grammar records an assent whose
psychological and intellectual completion is still deferred.
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A conclusion located within accepted commitments

232c. KAt TOV 00V A0yov mAvTes AvOpwol PIAOKEPSEIG (v
elev (kata ton son logon pantes anthropoi philokerdeis an
eien)

“By your argument all men would be lovers of gain.” Kat&
with the accusative identifies the account or reasoning
according to which the conclusion follows. The possessive
o6v makes the attribution pointed: Socrates returns the
result to the companion whose admissions have sustained
the exchange. II&vtec includes every person, and the
following words expressly include both decent and base
people.

The optative eiev with &v presents the result as what would
follow under that account. It is stronger than a detached
guess, but the qualifying phrase still matters: the
conclusion is attached to the argument the speakers have
accepted. This need not settle whether the original
reproach has been represented adequately. The
subsequent judgment against reproaching someone as
gain-loving extends the universal result into a judgment
about blame. Tracking that final step requires
remembering which sense of loving gain has actually been
made universal.

The final participle brings the reproach home

232c. Tvyydvel yap kol 0 TadTA OVELSI{wV aDTOG TOLODTOG
wv (tynchanei gar kai ho tauta oneidizon autos toioutos
on)

“For even the one who casts this reproach is himself, in
fact, such a man.” Tvyy&ver with a supplementary
participle is an idiom for being in a certain condition, often
conveyed by “happens to be” or “is in fact”. Here wv
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supplies the being, and Tolodtog refers back to the lover of
gain. The construction does not require accidental gain-
seeking or chance moral character.

The article turns 6velSilwv into a description of a person,
“the one reproaching”; av1d¢ stresses that very person’s
inclusion. Kai adds “even” or “also”, making the
conclusion rebound on its user. I'ép supplies the reason
offered for saying the reproach is improper. That reason
depends on the preceding universal classification. The
sentence completes the dialogue’s personal reversal,
though shared membership in a broad category still leaves
the reader to ask whether every possible distinction in
manner or motive has been answered.

315



Lexical index

English headwords

Full articles and shorter records are labelled separately.
Printed locators refer to the matching PDF layout;
electronic links work independently of pagination.

Acquire (p. 220) - Register

Action and undergoing (p. 15) - Full article
Admiration and contempt (p. 17) - Full article
Admire (p. 220) - Register

After all (p. 220) - Register

Again (p. 221) - Register

Agreement and recollection (p. 19) - Full article
All (p. 221) - Register

All some and none (p. 22) - Full article

Always (p. 221) - Register

Anacreon and the fifty oared ship (p.24) - Full
article

Answer (p. 222) - Register

Archer (p. 222) - Register

Archer and bow (p. 26) - Full article
Argument (p. 222) - Register

Arms (p. 222) - Register

Army (p. 223) - Register

As far as being food (p. 223) - Register
Ask (p. 223) - Register

At aloss (p. 224) - Register

At least (p. 224) - Register
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Athens and citizenship (p. 28) - Full article
Attempt (p. 224) - Register

Attention (p. 224) - Register

Attention and answering (p. 30) - Full article
Auspicious speech (p. 33) - Full article
Authorship and attribution (p. 35) - Full article
Bad (p. 225) - Register

Base (p. 225) - Register

Basket bearing (p. 225) - Register

Basket bearing and the sister (p. 37) - Full article
Be (p. 226) - Register

Be able (p. 226) - Register

Be about to (p. 226) - Register

Be beneficial (p. 226) - Register

Be benefited (p. 227) - Register

Be ignorant (p. 227) - Register

Be willing (p. 227) - Register

Beginning (p. 228) - Register

Begrudge (p. 228) - Register

Belong to (p. 228) - Register

Beloved (p. 228) - Register

Benefit and harm (p. 39) - Full article

Better and best (p. 229) - Register

Body (p. 42) - Full article

Body (p. 229) - Register

Both (p. 229) - Register

Bow (p. 230) - Register

Bring (p. 230) - Register
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Brother (p. 230) - Register

Call (p. 230) - Register

Carry (p. 231) - Register
Certainly or surely (p. 231) - Register
Choose (p. 231) - Register
Citizen (p. 232) - Register

City (p. 232) - Register

Clever (p. 232) - Register
Come round (p. 232) - Register
Companion (p. 233) - Register
Compel (p. 233) - Register
Concur (p. 233) - Register
Contempt (p. 234) - Register
Contrary (p. 234) - Register
Country (p. 234) - Register

Courage and courteous addresses (p.44)
article

Courageous (p. 234) - Register

Craftsman (p. 235) - Register

Craftsmen and expertise (p. 46) - Full article
Crave (p. 235) - Register

Cronus and the golden age (p. 49) - Full article
Cultivated (p. 235) - Register

Dare (p. 236) - Register

Deceive (p. 236) - Register

Decent (p. 236) - Register

Decent and base (p. 51) - Full article
Deception and sincerity (p. 53) - Full article
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Definition and common character (p.56) - Full
article

Delphi and its maxims (p. 58) - Full article
Deme (p. 236) - Register

Desire (p. 237) - Register

Die (p. 237) - Register

Different (p. 237) - Register

Disbelieve or disobey (p. 238) - Register
Discover (p. 238) - Register

Discovery and learning (p. 60) - Full article
Disease (p. 238) - Register

Dishonour (p. 238) - Register

Display (p. 239) - Register

Dispute (p. 239) - Register

Do (p. 239) - Register

Double (p. 239) - Register

Draughts (p. 240) - Register

Drink (p. 240) - Register

Drink and wetness (p. 62) - Full article
Dry (p. 240) - Register

Earnest (p. 241) - Register

Educate (p. 241) - Register

Education (p. 65) - Full article

Elegiac verse (p. 241) - Register

Elegiac verse and sayings (p. 67) - Full article
Entertain (p. 241) - Register

Envy and generosity (p. 69) - Full article
Equally (p. 242) - Register
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Equipment (p. 242) - Register

Error and correctness (p. 71) - Full article
Every time (p. 242) - Register

Evident (p. 243) - Register

Excessively (p. 243) - Register

Exchange instead of (p. 243) - Register
Explain (p. 243) - Register

Farmer (p. 244) - Register

Farmer and plants (p. 74) - Full article
Farming (p. 244) - Register

Feast and hospitality (p. 76) - Full article
Feast richly (p. 244) - Register

Few or little (p. 245) - Register

Fifty oared ship (p. 245) - Register

Fine (p. 245) - Register

Fine and good (p. 245) - Register

Flute (p. 246) - Register

Flute player (p. 246) - Register

Food (p. 246) - Register

Food and nourishment (p. 78) - Full article
Friend (p. 247) - Register

Friendship (p. 80) - Full article

From everything (p. 247) - Register

Gain (p. 247) - Register

Gain and gaining (p. 83) - Full article
Gainful (p. 247) - Register

Gainful and without gain (p. 85) - Full article
General (p. 248) - Register
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General and arms (p. 87) - Full article

Get (p. 248) - Register

Gift (p. 248) - Register

Go through (p. 249) - Register

Go your way (p. 249) - Register

Gold (p. 249) - Register

Gold and silver (p. 90) - Full article

Good (p. 249) - Register

Good and bad (p. 92) - Full article

Grow or rear (p. 250) - Register

Half (p. 250) - Register

Happen to be (p. 250) - Register

Harm (p. 251) - Register

Harmodius and Aristogeiton (p. 94) - Full article
Hate (p. 251) - Register

Health (p. 251) - Register

Health and disease (p. 97) - Full article
Hear (p. 251) - Register

Here and now (p. 252) - Register

Herm (p. 252) - Register

Herms and Hermes (p. 99) - Full article
Hipparchus (p. 101) - Full article

Hippias and tyranny (p. 103) - Full article
Homer and rhapsodes (p. 106) - Full article
Honour dishonour and rivalry (p. 108) - Full article
Horse (p. 252) - Register

Horseman (p. 253) - Register

Horseman and horse (p. 110) - Full article

321



Human being (p. 253) - Register

Human beings (p. 112) - Full article

If indeed (p. 253) - Register

Imitate (p. 253) - Register

Impossible (p. 254) - Register

In order (p. 254) - Register

In sum (p. 254) - Register

Inquiry and imitation (p. 115) - Full article
Insatiability (p. 255) - Register

Insatiability and craving (p. 117) - Full article
Inscription (p. 255) - Register

Inscriptions and memorials (p. 119) - Full article
Instrument (p. 255) - Register

Intelligent (p. 255) - Register

Intentionally (p. 256) - Register

Judge or think (p. 256) - Register

Just (p. 256) - Register

Justice and just thoughts (p. 121) - Full article
Kill (p. 257) - Register

Know (p. 257) - Register

Know thyself (p. 257) - Register

Knowledge and ignorance (p. 123) - Full article
Knowledgeable (p. 257) - Register

Land (p. 258) - Register

Lawsuit (p. 258) - Register

Lawsuits and fine speaking (p. 126) - Full article
Learn (p. 258) - Register

Less (p. 259) - Register
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Look into (p. 259) - Register

Loss (p. 259) - Register

Loss and suffering loss (p. 128) - Full article
Love (p. 259) - Register

Love and hatred (p. 130) - Full article

Love erotically (p. 260) - Register

Love of gain (p. 133) - Full article

Lover of gain (p. 260) - Register

Lyre (p. 260) - Register

Lyre player (p. 260) - Register

Mad (p. 261) - Register

Many (p. 261) - Register

Memorial (p. 261) - Register

Memory and reminders (p. 135) - Full article
Middle (p. 262) - Register

Mind or think (p. 262) - Register

More (p. 262) - Register

More and less (p. 138) - Full article

Much or very (p. 262) - Register

Musicians and instruments (p. 140) - Full article
Name (p. 263) - Register

Nearly (p. 263) - Register

Necessary (p. 263) - Register

Necessity and impossibility (p. 143) - Full article
Neither (p. 264) - Register

No benefit (p. 264) - Register

No gain (p. 264) - Register

No match for (p. 264) - Register
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No one (p. 265) - Register

Nothing too much (p. 265) - Register

Now just recently (p. 265) - Register

Old (p. 266) - Register

Older and eldest (p. 266) - Register
Opinion and seeming (p. 145) - Full article
Opponent (p. 266) - Register

Opposites (p. 147) - Full article

Or (p. 266) - Register

Ought (p. 267) - Register

Panathenaea (p. 150) - Full article

Pass by (p. 267) - Register

Pay or fee (p. 267) - Register

Perhaps (p. 268) - Register

Perish (p. 268) - Register

Perplexity and return (p. 152) - Full article
Persuade (p. 268) - Register

Persuasion obedience and compulsion (p. 154) - Full
article

Pilot (p. 268) - Register

Pilot and ship (p. 156) - Full article
Pisistratus and Philaidae (p. 159) - Full article
Place or region (p. 269) - Register

Plant (p. 269) - Register

Planting (p. 269) - Register

Plot (p. 269) - Register

Poem (p. 270) - Register

Possess (p. 270) - Register
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Possession (p. 270) - Register

Possession and acquisition (p. 161) - Full article
Prepare or equip (p. 271) - Register

Pride (p. 271) - Register

Provide (p. 271) - Register

Put into verse (p. 271) - Register

Quantity and quality (p. 163) - Full article
Randomly (p. 272) - Register

Read (p. 272) - Register

Refute (p. 272) - Register

Remember (p. 273) - Register

Remind (p. 273) - Register

Reproach (p. 273) - Register

Reproach and the ending (p. 166) - Full article
Return in a circle (p. 273) - Register
Rhapsode (p. 274) - Register

Rightly (p. 274) - Register

Risk and likelihood (p. 274) - Register

Road (p. 275) - Register

Roads and Steiria (p. 168) - Full article
Rudder (p. 275) - Register

Ruin (p. 275) - Register

Rule (p. 275) - Register

Sail (p. 276) - Register

Same (p. 276) - Register

Sameness and difference (p. 170) - Full article
Sayings (p. 276) - Register

See (p. 277) - Register

325



Senseless (p. 277) - Register

Senselessness and intelligence (p. 172) - Full article
Shamelessness (p. 277) - Register
Shamelessness and daring (p. 175) - Full article
Ship (p. 277) - Register

Silver (p. 278) - Register

Simonides fees and gifts (p. 177) - Full article
Simple minded (p. 278) - Register

Sister (p. 278) - Register

Small (p. 279) - Register

Small and great (p. 179) - Full article

Socrates (p. 181) - Full article

Some (p. 279) - Register

Son or child (p. 279) - Register

Speak auspiciously (p. 279) - Register

Speak finely (p. 280) - Register

Specimen (p. 280) - Register

Spend (p. 280) - Register

Spending and receiving (p. 183) - Full article
Stand or set up (p. 281) - Register

Stay or associate (p. 281) - Register

Steirian (p. 281) - Register

Still (p. 281) - Register

Strongly pained (p. 282) - Register

Suffer loss (p. 282) - Register

Tackle (p. 282) - Register

Take back (p. 283) - Register

Taking back and draughts (p. 186) - Full article
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Taking up (p. 283) - Register

Taste (p. 283) - Register

Text and apparatus (p. 188) - Full article

The cultivated and the many (p. 191) - Full article
The remaining things (p. 283) - Register

The unnamed companion (p. 193) - Full article
The unnamed young man (p. 195) - Full article
Then in an opening question (p. 284) - Register
Think fit (p. 284) - Register

Think or suppose (p. 284) - Register

Thinking fit (p. 198) - Full article

Throw in (p. 285) - Register

Time and place (p. 200) - Full article

Time or season (p. 285) - Register

Town (p. 285) - Register

Town country and demes (p. 202) - Full article
True (p. 285) - Register

Truly (p. 286) - Register

Turn or twist (p. 286) - Register

Twelvefold weight (p. 286) - Register

Twice the weight (p. 287) - Register

Tyranny (p. 287) - Register

Undergo (p. 287) - Register

Understand or consider (p. 287) - Register
Unjustly (p. 288) - Register

Unscrupulous (p. 288) - Register
Unscrupulousness (p. 204) - Full article

Use (p. 288) - Register
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*  Value or worth (p. 289) - Register

*  Visit repeatedly (p. 289) - Register

*  Want or wish (p. 289) - Register

. Way or manner (p. 289) - Register

*  Weight (p. 290) - Register

*  Weight and exchange (p. 207) - Full article
Wellborn (p. 290) - Register

*  Wet (p.290) - Register

*  Where from (p. 291) - Register

Wisdom (p. 209) - Full article

Wisdom (p. 291) - Register

*  Wise (p. 291) - Register

. Wishing and desire (p. 212) - Full article

. Without spending anything (p. 291) - Register
*  Wonderfully addressed (p. 292) - Register
»  Worth and worthlessness (p. 214) - Full article
*  Worth nothing (p. 292) - Register

*  Worth possessing (p. 217) - Full article

*  Worthless (p. 292) - Register

*  Wronged (p. 293) - Register

*  Young (p. 293) - Register

*  Zeus (p. 293) - Register

Greek words and forms

Greek strings identify the printed heading or dictionary
family; the destination distinguishes lemmas from attested
forms. Order ignores accents for navigation.

*  &yuabdg (agathos) — Good (p. 249)

328



ayaB0o¢ (agathos); kokog (kakos) — Good and bad
(p. 92)

ayvoéw (agnoed) — Be ignorant (p. 227)

aypog (agros) — Country (p. 234)

dyw (ago) — Carry (p. 231)

a8el@n) (adelphe) — Sister (p. 278)

adeA@oc (adelphos) — Brother (p. 230)

adwew (adiked) — Wronged (p. 293)

aSikwg (adikds) — Unjustly (p. 288)

&Svvatog (adynatos) — Impossible (p. 254)

el (aei) — Always (p. 221)

ABfjvar (Athénai); ABnvaioc (Athénaios); TOA(TNG
(polités); moAlg (polis) — Athens and citizenship
(p. 28)

akepdng (akerdes) — No gain (p. 264)

axkoVw (akoud) — Hear (p. 251)

GAn61c (alethés) — True (p. 285)

GANO®¢ (alethos) — Truly (p. 286)

&AAG (alla), & (ha), 6 (ho), mA€ov ktnontal (pleon
ktésetai), ov (ou), avtog (autos) — Text and
apparatus (p. 188)

apelopntéw (amphisbéted) — Dispute (p. 239)
auedotepog (amphoteros) — Both (p. 229)
avaylyvookw (anagignosko) — Read (p. 272)
avaykdl{w (anankazo) — Compel (p. 233)
&vdykn (ananké) — Necessary (p. 263)

avaykn (ananke), &dvvatog (adynatos), Set (dei),
SuvaoBat (dynasthai) — Necessity and impossibility
(p. 143)
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dvaloyvvtioe  (anaischyntia) —  Shamelessness
(p. 277)

dvatoyvvtioe (anaischyntia); ToAp&v (tolman) —
Shamelessness and daring (p. 175)

Avokpéwv (Anakreon); THog (T€ios); TevINKOVTOPOG
(pentékontoros) — Anacreon and the fifty oared
ship (p. 24)

avaAiokeww (analiskein), Aappéverv (lambanein),
pNnéév (meéden) — Spending and receiving (p. 183)

dvaiokw (analiskd) — Spend (p. 280)
ava€log (anaxios) — Worthless (p. 292)
avatiBepot (anatithemai) — Take back (p. 283)

avatiBeoBot (anatithesthai), mettevev (petteuein)
— Taking back and draughts (p. 186)

avSpelog (andreios) — Courageous (p. 234)

avdpelo¢  (andreios), Bovpdolog (thaumasios),
yAvkOg  (glykys), PéAtiotog (beltistos), €taipog
(hetairos) — Courage and courteous addresses
(p- 44)

GvBpwmog (anthropos) — Human being (p. 253)

vBpwmog (anthropos), &vnp (anér) — Human
beings (p. 112)

&vonTtog (anoétos) — Senseless (p. 277)

avontog (anoétos); Eu@pwv (emphron); HoVIKOC
(manikos) — Senselessness and intelligence (p. 172)

AvTaywvloT ¢ (antagonistés) — Opponent (p. 266)
&vti (anti) — Exchange instead of (p. 243)
avw@elng (andophelés) — No benefit (p. 264)

a&la (axia) — Value or worth (p. 289)
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&&loc (axios); afio (axia); ava€lo¢ (anaxios) —
Worth and worthlessness (p. 214)

&&loc kektfioBot (axios kektésthai), w@éAog
(0phelimos), d&vw@eAng (andphelés) — Worth
possessing (p. 217)

&&lodv (axioun); 6etv (dein) — Thinking fit (p. 198)
a€10w (axiod) — Think fit (p. 284)

amotéw (apisted) — Disbelieve or disobey (p. 238)
amAnotio (apléstia) — Insatiability (p. 255)

amAnoticc  (apléstia);  yAiyecBor  (glichesthai);
umepeu®¢ (hyperphyos); omovd&lev (spoudazein)
— Insatiability and craving (p. 117)

amo movtog (apo pantos) — From everything
(p- 247)

amodeikvupt (apodeiknymi) — Display (p. 239)
amoBvnokw (apothnésko) — Die (p. 237)
amokpivopat (apokrinomai) — Answer (p. 222)
amokteivw (apokteind) — Kill (p. 257)
aroAAvpt (apollymi) — Perish (p. 268)

amopelv (aporein), mepttpéyewv (peritrechein), méAw
(palin), o® (au) — Perplexity and return (p. 152)

amopéw (apored) — At a loss (p. 224)

Gpyvplov (argyrion) — Silver (p. 278)

Appddiog (Harmodios); Aplotoyeitwv (Aristogeiton);
mouSik& (paidika) — Harmodius and Aristogeiton
(p- 94)

GpTL (arti) — Now just recently (p. 265)

apyxn (arché) — Beginning (p. 228)

Gpyw (archo) — Rule (p. 275)
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&otv (asty) — Town (p. 285)

doTv (asty); &ypoc (agros); &fjpog (démos) — Town
country and demes (p. 202)

atipio (atimia) — Dishonour (p. 238)

atipio (atimia); &vtaywviotng (antagonistées); péya
@povelv (mega phronein) — Honour dishonour and
rivalry (p. 108)

avAN TG (aulétés) — Flute player (p. 246)

avANTNG (aulétés); avAog (aulos); KIOoPLOTYC
(kitharistés); Avpa (lyra) — Musicians and
instruments (p. 140)

avAOC (aulos) — Flute (p. 246)
avTog (autos) — Same (p. 276)

BeAtiwv, BEATIoTOC (beltion, beltistos) — Better and
best (p. 229)

BA&mTw (blaptd) — Harm (p. 251)

BovAeoBot (boulesthai); émBupelv (epithymein);
€0élew (ethelein) — Wishing and desire (p. 212)

BovAopat (boulomai) — Want or wish (p. 289)
y&p (gar) — Then in an opening question (p. 284)
yevvaiog (gennaios) — Wellborn (p. 290)

yebpa (geuma) — Taste (p. 283)

Yewpykog (georgikos) — Farming (p. 244)
YeEwpPYO¢ (gedrgos) — Farmer (p. 244)

YEWPYOC (gedrgos); yewpywog (georgikos); @utov
(phyton); @utedw (phyteud) — Farmer and plants
(p- 74)

vy} (g€) — Land (p. 258)
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yyvwokely  (gignoskein);  &yvoelv  (agnoein);
EMIOTNUWY  (epistémon); eidévar  (eidenai) —
Knowledge and ignorance (p. 123)

yyvowokw (gignosko) — Know (p. 257)

yAixopou (glichomai) — Crave (p. 235)

Tv®BL ocovtdv (Gnothi sauton) — Know thyself
(p. 257)

yobv (goun) — At least (p. 224)

yp&upata (grammata); émiypappoa  (epigramma);
pvfjpe (mnéma); émypd@ew (epigraphein) —
Inscriptions and memorials (p. 119)

S€t (dei) — Ought (p. 267)

Agel@ol (Delphoi); ywyvwokeww (gignoskein); &yov
(agan) — Delphi and its maxims (p. 58)

8e€10¢ (dexios) — Clever (p. 232)

SfjAo¢ (delos) — Evident (p. 243)

Snuovpyog (démiourgos) — Craftsman (p. 235)
SnUovpyog (démiourgos); émotnUwv (epistémon);
EuPpwv (emphron); dpyovov (organon); TXPXOKELN
(paraskeué) — Craftsmen and expertise (p. 46)

Sfjpoc (démos) — Deme (p. 236)
dnmov (dépou) — Certainly or surely (p. 231)

Slavoéopat (dianoeomai) — Understand or consider
(p. 287)

Slpépw (diaphero) — Different (p. 237)
SlxpBeipw (diaphtheird) — Ruin (p. 275)
Siépyopat (dierchomai) — Go through (p. 249)
8ikaiog (dikaios) — Just (p. 256)

333



Sikaiog (dikaios); @povelv (phronein) — Justice and
just thoughts (p. 121)

8ikn (dike) — Lawsuit (p. 258)

8ikn  (dike); 6efidg  (dexios);  kaAAleméopal
(kalliepeomai); pfjpa (rhéma) — Lawsuits and fine
speaking (p. 126)

SumA&otloc (diplasios) — Double (p. 239)
Slotaolog (distasios) — Twice the weight (p. 287)
Svvapat (dynamai) — Be able (p. 226)

Swdekaotholog (dodekastasios) — Twelvefold
weight (p. 286)

S®pov (doron) — Gift (p. 248)

€yyvg (engys) — Nearly (p. 263)

€0€A\w (etheld) — Be willing (p. 227)

eikf] (eiké) — Randomly (p. 272)

elpl (eimi) — Be (p. 226)

elmep (eiper) — If indeed (p. 253)

éktotote (hekastote) — Every time (p. 242)
ékAéyopat (eklegomai) — Choose (p. 231)
EKTPEQW (ektrepho) — Grow or rear (p. 250)
EN&TTWV (elatton) — Less (p. 259)

¢leyelov (elegeion) — Elegiac verse (p. 241)

éleyelov (elegeion); moinpa (poiéma); pfipo (rhéma)
— Elegiac verse and sayings (p. 67)

¢UP&ALw (emballd) — Throw in (p. 285)
Enppwv (emphron) — Intelligent (p. 255)
évovtiog (enantios) — Contrary (p. 234)

évavtio¢ (enantios); TovvavTiov (tounantion) —
Opposites (p. 147)
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évtelvw (enteind) — Put into verse (p. 271)

gEapapTtdvw (examartand); opO®¢ (orthds) — Error
and correctness (p. 71)

eCamotdv (exapatan); aAnO®¢ (aléthos); &AnOYC
(alethes); émitndeg (epitédes) — Deception and
sincerity (p. 53)

¢Camotdw (exapatad) — Deceive (p. 236)
eteléyyw (exelencho) — Refute (p. 272)
¢Eevplokw (exeurisko) — Discover (p. 238)
émPBovAedw (epibouleud) — Plot (p. 269)
éniypoppa (epigramma) — Inscription (p. 255)
éniSetypa (epideigma) — Specimen (p. 280)
émBvpew (epithymed) — Desire (p. 237)

énokénteoBau (episkeptesthai), okomelv (skopein),
MLpeloBo (mimeisthai), &mokpivesBaut
(apokrinesthai) — Inquiry and imitation (p. 115)

émokéntopal (episkeptomai) — Look into (p. 259)
EMOTNUWV (epistemon) — Knowledgeable (p. 257)
émitnbeg (epitédes) — Intentionally (p. 256)
éniyelpéw (epicheired) — Attempt (p. 224)

ép&w (erad) — Love erotically (p. 260)

‘Eppiic (Hermés) — Herm (p. 252)

‘Eppfic (Hermes); Eppodl (Hermai) — Herms and
Hermes (p. 99)

EpWTAW (erotad) — Ask (p. 223)

¢otxv (hestian), €otiaolc (hestiasis), evwyelobut
(eudcheisthai) — Feast and hospitality (p. 76)

€oTidw (hestiad) — Entertain (p. 241)

€taipocg (hetairos) — Companion (p. 233)
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étaipog (hetairos); @ilog (philos) — The unnamed
companion (p. 193)

€1 (eti) — Still (p. 281)

evnon¢ (euéthés) — Simple minded (p. 278)
ev@NUelv (euphémein) — Auspicious speech (p. 33)
evPMNpEW (euphémed) — Speak auspiciously (p. 279)
ebwyéopat (eudcheomai) — Feast richly (p. 244)
épetiic (ephexés) — In order (p. 254)

Zevg (Zeus) — Zeus (p. 293)

{pia (zémia) — Loss (p. 259)

(pio (zémia); (nuuotobau (zémiousthai) — Loss and
suffering loss (p. 128)

{udopat (zémioomai) — Suffer loss (p. 282)
1) () — Or (p. 266)

nyéopat (hégeomai) — Judge or think (p. 256)
Nkw (héko) — Come round (p. 232)

Nuovg (hémisys) — Half (p. 250)

Nttwv (hétton) — No match for (p. 264)

Bovpddey (thaumazein); KOTO(PPOVETY
(kataphronein) — Admiration and contempt (p. 17)

Bovpdlw (thaumazo) — Admire (p. 220)

Bavpdotog (thaumasios) — Wonderfully addressed
(p. 292)

“Inmtopyxog (Hipparchos) — Hipparchus (p. 101)

‘Inmapyog (Hipparchos); ¢uhokepdr|g (philokerdés);
IMA&twv (Platdn) — Authorship and attribution
(p- 35)

Inniag (Hippias); Tvpovvic (tyrannis); TupovveioBat
(tyranneisthai) — Hippias and tyranny (p. 103)
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inmkog (hippikos) — Horseman (p. 253)

inmikog (hippikos); tnmog (hippos); ottiov (sition);
SlxpBeipw (diaphtheird) — Horseman and horse
(p. 110)

inmog (hippos) — Horse (p. 252)

{otnut (histemi) — Stand or set up (p. 281)

iotiov (histion) — Sail (p. 276)

{owc (isos) — Perhaps (p. 268)

koko¢ (kakos) — Bad (p. 225)

koAéw (kaled) — Call (p. 230)

kaAAteméopon (kalliepeomai) — Speak finely (p. 280)
kaAo¢ (kalos) — Fine (p. 245)

KaAOG kayaB0d¢ (kalos kagathos) — Fine and good
(p. 245)

kavn@opio (kanéphoria) — Basket bearing (p. 225)

kovngopioe  (kanéphoria); &8eApr] (adelphe) —
Basket bearing and the sister (p. 37)

Kot TO ottiov eivon (kata to sition einai) — As far as
being food (p. 223)

kKatopovéw (kataphroned) — Contempt (p. 234)
kepSaAéog (kerdaleos) — Gainful (p. 247)

kepdaAéog (kerdaleos), akepdn|¢ (akerdés) — Gainful
and without gain (p. 85)

képdog (kerdos) — Gain (p. 247)

képdog (kerdos); kepdaivewv (kerdainein); kepSaA€og
(kerdaleos); akepdng (akerdés) — Gain and gaining
(p- 83)

kiBaplotng (kitharistés) — Lyre player (p. 260)
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kwdvvevw (kindyneud) — Risk and likelihood
(p. 274)

Kopi{w (komizo) — Bring (p. 230)

Kpovog (Kronos); Paoctievewy (basileuein); €yyig
(engys) — Cronus and the golden age (p. 49)

kt&opot (ktaomai) — Acquire (p. 220)
ktaopat in the perfect (ktaomai) — Possess (p. 270)
ktfjpa (ktéma) — Possession (p. 270)

ktfjpa  (ktéma), ktdoBou (ktasthai), kektfjobaut
(kektésthai), €yxewv (echein) — Possession and
acquisition (p. 161)

kvBepvn NG (kybernétés) — Pilot (p. 268)

kuBepvng (kybernétés); voadg (naus); iotiov
(histion); mné&Aov (pédalion); okedog (skeuos) —
Pilot and ship (p. 156)

Aoppévew (lambano) — Get (p. 248)

AGyog (logos) — Argument (p. 222)

Aowrtog (loipos) — The remaining things (p. 283)
Aopa (lyra) — Lyre (p. 260)

paAAov (mallon), ﬁ‘rrov (hétton), mAéov (pleon),
é\attov (elatton) — More and less (p. 138)

povB&vey (manthanein); gtevpiokely
(exheuriskein); ékhéyeoBal  (eklegesthai) —
Discovery and learning (p. 60)

povBdvw (manthano) — Learn (p. 258)

Hovikog (manikos) — Mad (p. 261)

peya ppovelv (mega phronein) — Pride (p. 271)
HéAAw (melldo) — Be about to (p. 226)

peoog (mesos) — Middle (p. 262)
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Mnéev &yov (Méden agan) — Nothing too much
(p. 265)

unéeév avalwoog (méden analdsas) — Without
spending anything (p. 291)

pipéopot (mimeomai) — Imitate (p. 253)
ppvnokopot (mimnéskomai) — Remember (p. 273)
po€w (mised) — Hate (p. 251)

poBa¢g (misthos) — Pay or fee (p. 267)

pvfjpa (mnéma) — Memorial (p. 261)

HVNHOVEVELY (mnémoneuein), UTIOLLLVT)OKELWY
(hypomimnéiskein), &p@iopntelv (amphisbétein) —
Memory and reminders (p. 135)

vadg (naus) — Ship (p. 277)

veavioko¢ (neaniskos); véog (neos); yevvalog
(gennaios) — The unnamed young man (p. 195)

véog (neos) — Young (p. 293)
vdooc (nosos) — Disease (p. 238)
viv (nyn) — Here and now (p. 252)
&nNpog (xéros) — Dry (p. 240)

&npog (xeros), vypog (hygros), ayabog (agathos),
kokog (kakos), &l (axia) — Quantity and quality
(p. 163)

0606¢ (hodos) — Road (p. 275)

066¢ (hodos); Zteplokog (Steiriakos); oteiyew
(steichein) — Roads and Steiria (p. 168)

60¢ev (hothen) — Where from (p. 291)

oleoBot (oiesthai); &8oketv (dokein); @aivecBat
(phainesthai); 1MyeloBot  (hégeisthai); €owévoat
(eoikenai) — Opinion and seeming (p. 145)
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olopat (oiomai) — Think or suppose (p. 284)
OAlyoc (oligos) — Few or little (p. 245)

‘Opunpog  (Homeéros); émog  (epos);  popwdog
(rhapsodos); vmoANYLg (hypolépsis) — Homer and
rhapsodes (p. 106)

opoiwg (homoids) — Equally (p. 242)

OpoAoyely (homologein); TIPOGOHOAOYEWY
(prosomologein); ovp@dval (symphanai);
HVNHOVEVELY (mnémoneuein); UTIOWLVT)OKELY

(hypomimneéiskein) — Agreement and recollection
(p- 19)

ovelsiCewv (oneidizein), opO®G (orthos), Tvyy&vew
(tynchanein) — Reproach and the ending (p. 166)

oveldilw (oneidizo) — Reproach (p. 273)
6vopa (onoma) — Name (p. 263)

omAov (hoplon) — Arms (p. 222)

O0p&w (horad) — See (p. 277)

opyavov (organon) — Instrument (p. 255)
0pO®¢ (orthds) — Rightly (p. 274)

ovdeic (oudeis) — No one (p. 265)

ov8evog &&log (oudenos axios) — Worth nothing
(p- 292)

ov8€tepog (oudeteros) — Neither (p. 264)

moudevey (paideuein); émbeiypoto (epideigmata);
yebpo (geuma) — Education (p. 65)

modevw (paideud) — Educate (p. 241)
noSiké (paidika) — Beloved (p. 228)
Tod¢ (pais) — Son or child (p. 279)
mohotdg (palaios) — Old (p. 266)
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m&Aw (palin) — Again (p. 221)
IMavadrvalax (Panathénaia) — Panathenaea (p. 150)
mavodpyog (panourgos) — Unscrupulous (p. 288)

movodpyog  (panourgos); Nttwv  (hétton) —
Unscrupulousness (p. 204)

mopookevdl{w (paraskeuazd) — Prepare or equip
(p. 271)

mopookevy| (paraskeué) — Equipment (p. 242)
mapet (pareimi) — Pass by (p. 267)

mopéyw (parechd) — Provide (p. 271)

o (pas) — All (p. 221)

&g (pas), amag (hapas), Tig (tis), ovSeig (oudeis),
pndéeic (médeis) — All some and none (p. 22)

néoyw (pascho) — Undergo (p. 287)

melOew (peithein), TielBeobot (peithesthai),
dvoykalewv (anankazein) — Persuasion obedience
and compulsion (p. 154)

nelBw (peitho) — Persuade (p. 268)

[Tewoiotpatog (Peisistratos); ®Aaidot (Philaidai) —
Pisistratus and Philaidae (p. 159)

mevinkovtopog (pentékontoros) — Fifty oared ship
(p. 245)

meplahyEw (perialged) — Strongly pained (p. 282)
meplpEXw (peritrechd) — Return in a circle (p. 273)
meTTevw (petteud) — Draughts (p. 240)

mn8&&Alov (pédalion) — Rudder (p. 275)

mAeiwv (pleion) — More (p. 262)
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molelv  (poiein), md&oyew (paschein), mpPdyp
(pragma), mpooecival (proseinai) — Action and
undergoing (p. 15)

moléw (poied) — Do (p. 239)
moinpo (poiema) — Poem (p. 270)
oAl (polis) — City (p. 232)
moAitng (polités) — Citizen (p. 232)
ToAV¢ (polys) — Many (p. 261)
Tovnpog (ponéros) — Base (p. 225)
moté (pote) — After all (p. 220)
ToTOV (poton) — Drink (p. 240)

motov (poton), Vypog (hygros), tpopn (trophe) —
Drink and wetness (p. 62)

mpecPuTepOC, TPEORVTUTOC (presbyteros,
presbytatos) — Older and eldest (p. 266)

mpooell (proseimi) — Belong to (p. 228)

mpoogyw (prosechd); vold¢ (nous); &mokpivopot
(apokrinomai); &mokplolg (apokrisis); eikfj (eikéi) —
Attention and answering (p. 30)

Tpoogyw TOV vobv (prosechd ton noun) — Attention
(p. 224)

popwda¢ (rhapsddos) — Rhapsode (p. 274)

pfjpo (rhéma) — Sayings (p. 276)

Zipwvidne (Simonides); Keloc (Keios); Ho00g
(misthos); d®@pov (doron) — Simonides fees and
gifts (p. 177)

ottiov (sition) — Food (p. 246)

ottiov (sition), tpo@n (tropheé), &npdg (xéros) — Food
and nourishment (p. 78)
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okebog (skeuos) — Tackle (p. 282)
Oopkpo¢ (smikros) — Small (p. 279)

OpKpOC (smikros), péyag (megas), 0Aiyog (oligos),
ToAVG (polys) — Small and great (p. 179)

co@ia (sophia) — Wisdom (p. 291)

oco@ia (sophia); co@og (sophos) — Wisdom (p. 209)
000G (sophos) — Wise (p. 291)

onov8&{w (spoudazd) — Earnest (p. 241)

oTaBpOG (stathmos) — Weight (p. 290)

otaBuoc (stathmos), fpovg (hémisys), SumAdolog
(diplasios), 8w8eKxOTAOLOC (dodekastasios),
Slotdolog (distasios), &vti (anti) — Weight and
exchange (p. 207)

Ltelplakoc (Steiriakos) — Steirian (p. 281)
otelyw (steicho) — Go your way (p. 249)
OTPUTINYOC (stratégos) — General (p. 248)

oTPaTNYOG (stratégos); oTpoTi& (stratia); OmAov
(hoplon) — General and arms (p. 87)

OTPATLX (stratia) — Army (p. 223)
o0TPEQPwW (strephd) — Turn or twist (p. 286)

ovyylyvopot (syngignomai) — Stay or associate
(p. 281)

oLAANPENV (syllebdén) — In sum (p. 254)
oOp@ML (symphémi) — Concur (p. 233)
0@odpa (sphodra) — Much or very (p. 262)
Lwkp&tng (Sokratés) — Socrates (p. 181)
o®pa (soma) — Body (p. 42)

o®pa (soma) — Body (p. 229)
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TavTOV / TO avTO (tauton / to auto), Slox@Epewv
(diapherein), oOpoiwg  (homoids), &p@oOTEPX
(amphotera) — Sameness and difference (p. 170)

Tl ¢oTw (ti estin), T0 avTd (to auto), kaAetv (kalein),
6vopar  (onoma) — Definition and common
character (p. 56)

TLG, TL (tis, ti) — Some (p. 279)

TOAL&w (tolmad) — Dare (p. 236)

T6&0v (toxon) — Bow (p. 230)

TOEOTNC (toxotés) — Archer (p. 222)

T0EOTNC (toxotés); Té&ov (toxon) — Archer and bow
(p. 26)

Tpomog (tropos) — Way or manner (p. 289)

TUyX&vw (tynchand) — Happen to be (p. 250)
TVPOVVIG (tyrannis) — Tyranny (p. 287)

vylela (hygieia) — Health (p. 251)

vylela (hygieia), véooc (nosos) — Health and disease
(p-97)

Vypadg (hygros) — Wet (p. 290)

vmepPu®¢ (hyperphyos) — Excessively (p. 243)
voANYLg (hypolépsis) — Taking up (p. 283)
vmoppvnokw (hypomimnésko) — Remind (p. 273)

@Bovelv (phthonein); ovdevi (oudeni) — Envy and
generosity (p. 69)

@Bovéw (phthoned) — Begrudge (p. 228)

@LAElY (philein); plogiv (misein) — Love and hatred
(p. 130)

@UEw (philed) — Love (p. 259)
@ okepdn¢ (philokerdés) — Lover of gain (p. 260)
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@\okepdng (philokerdés); TO (@Lhokepdég (to
philokerdes); @iiokepdeiv (philokerdein) — Love of
gain (p. 133)

@ilog (philos) — Friend (p. 247)

@iAog (philos); @uAetv (philein) — Friendship (p. 80)
@olt&w (phoitad) — Visit repeatedly (p. 289)
@p&lw (phrazo) — Explain (p. 243)

@povéw (phroned) — Mind or think (p. 262)
@uTevw (phyteud) — Planting (p. 269)

@uTOV (phyton) — Plant (p. 269)

Xopielg (charieis) — Cultivated (p. 235)

xoplelc (charieis); oi moAloi (hoi polloi); €vnONG
(euethes) — The cultivated and the many (p. 191)

xp&opot (chraomai) — Use (p. 288)
XPNoTog¢ (chréstos) — Decent (p. 236)

XPNoTo¢ (chréstos); movnpdg (ponéros) — Decent
and base (p. 51)

xpvoiov (chrysion) — Gold (p. 249)

xpvoiov (chrysion), &pyvplov (argyrion) — Gold and
silver (p. 90)

xwpa (chora) — Place or region (p. 269)

wpa (hora) — Time or season (p. 285)

wpa (hora); ywpo (chora) — Time and place (p. 200)
w@elelobot (Opheleisthai); w@éApog (dphelimos);
GvweeAng (andophelés); pAdntecOa (blaptesthai) —
Benefit and harm (p. 39)

w@eréopat (Opheleomai) — Be benefited (p. 227)
w@éApog (ophelimos) — Be beneficial (p. 226)
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Passage index

The following routes include both direct attestations and
articles discussing the passage. Ranges are expanded into
the sections they cover; the destinations explain their
exact relevance.

225a

Full articles. Authorship and attribution (p.35)
Definition and common character (p. 56) - Knowledge and
ignorance (p.123) - Love of gain (p.133) - Opinion and
seeming (p. 145) - Senselessness and intelligence (p. 172) -
Thinking fit (p. 198) - Unscrupulousness (p. 204) - Worth
and worthlessness (p. 214)

Register. After all (p. 220) - Be (p. 226) - Be ignorant (p. 227)
- Know (p. 257) - Lover of gain (p. 260) - Senseless (p. 277) -
Then in an opening question (p. 284) - Think fit (p. 284) -
Unscrupulous (p. 288)

Phrase glosses. An opening that already answers someone

(p- 294) - Thinking fit to gain from what is worth nothing
(p. 294)

225b

Full articles. Attention and answering (p. 30) - Decent and
base (p. 51) - Farmer and plants (p. 74) - Shamelessness and
daring (p. 175) - Unscrupulousness (p. 204)

Register. Base (p.225) - Dare (p.236) - Farmer (p.244) -
From everything (p. 247) - Grow or rear (p. 250) - No match
for (p. 264) - Ought (p. 267) - Plant (p. 269) - Planting (p. 269)
- Randomly (p.272) - Shamelessness (p.277) - Think or
suppose (p. 284) - Wronged (p. 293)

Phrase glosses. Being weaker than gain (p. 295)
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225¢

Full articles. Attention and answering (p. 30) - Craftsmen
and expertise (p.46) - Farmer and plants (p.74)
Knowledge and ignorance (p.123) - Lawsuits and fine
speaking (p. 126) - Time and place (p. 200)

Register. Again (p.221) - Answer (p.222) - Attention
(p.-224) - Beginning (p.228) - Clever (p.232)
Knowledgeable (p. 257) - Lawsuit (p. 258) - Place or region
(p. 269) - Speak finely (p. 280) - Throw in (p. 285) - Time or
season (p. 285) - Where from (p. 291)

Phrase glosses. The paired datives of time and place
(p. 296)

225d

Full articles. Deception and sincerity (p. 53) - Farmer and
plants (p. 74) - Thinking fit (p. 198)

Register. Attempt (p. 224)

Phrase glosses. A question shaped to obtain agreement
(p. 296)

226a

Full articles. Deception and sincerity (p. 53) - Farmer and
plants (p. 74) - Food and nourishment (p. 78) - Horseman
and horse (p. 110)

Register. Farming (p. 244) - Food (p. 246) - Horse (p. 252) -
Horseman (p. 253) - Provide (p. 271) - Ruin (p. 275) - Truly
(p.- 286) - Young (p. 293) - Zeus (p. 293)

226b

Full articles. Horseman and horse (p.110) - Loss and
suffering loss (p. 128) - Pilot and ship (p. 156)
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Register. Carry (p.231) - Perish (p.268) - Pilot (p. 268) -
Prepare or equip (p.271) - Risk and likelihood (p.274) -
Rudder (p.275) - Sail (p.276) - Ship (p. 277) - Suffer loss
(p. 282) - Tackle (p. 282)

226¢

Full articles. Archer and bow (p.26) - Craftsmen and
expertise (p. 46) - General and arms (p. 87) - Musicians and
instruments (p. 140) - Pilot and ship (p. 156) - Senselessness
and intelligence (p. 172) - Thinking fit (p. 198)

Register. Archer (p.222) - Arms (p. 222) - Army (p. 223) -
Bow (p.230) - Craftsman (p.235) - Equipment (p.242) -
Flute (p. 246) - Flute player (p. 246) - General (p. 248) - In
sum (p. 254) - Instrument (p. 255) - Intelligent (p. 255) - Lyre
(p. 260) - Lyre player (p. 260)

226d

Full articles. All some and none (p.22) - Courage and
courteous addresses (p.44) - Human beings (p.112) -
Insatiability and craving (p. 117) - Small and great (p. 179) -
Text and apparatus (p. 188) - Wishing and desire (p. 212)

Register. Every time (p.242) - Go through (p.249) -
Insatiability (p.255) - No one (p.265) - Wonderfully
addressed (p. 292)

226e

Full articles. Courage and courteous addresses (p.44) -
Insatiability and craving (p.117) - Knowledge and
ignorance (p. 123) - Love and hatred (p. 130) - Love of gain
(p. 133) - Necessity and impossibility (p. 143) - Opinion and
seeming (p.145) - Opposites (p.147) - Small and great
(p- 179) - Worth and worthlessness (p. 214)
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Register. Argument (p.222) - Crave (p.235) - Evident
(p. 243) - Excessively (p. 243) - Few or little (p. 245) - Gain
(p. 247) - Impossible (p. 254) - Love (p. 259) - Refute (p. 272) -
Small (p. 279) - Worth nothing (p. 292)

Phrase glosses. An argument that has refuted its own
speakers (p.297) - A participial alternative with the verb
understood (p. 298)

227a

Full articles. Benefit and harm (p. 39) - Gain and gaining
(p. 83) - Good and bad (p.92) - Loss and suffering loss
(p. 128)

Register. Bad (p. 225) - Contrary (p. 234) - Good (p. 249) -
Harm (p. 251) - Loss (p. 259)

Phrase glosses. From a dative of opposition to a new
conclusion (p. 298)

227b

Full articles. Love and hatred (p. 130) - Senselessness and
intelligence (p. 172)

Register. Companion (p. 233) - Mad (p. 261)

227c¢

Full articles. Agreement and recollection (p. 19) - Archer
and bow (p. 26) - Error and correctness (p. 71) - Love and
hatred (p.130) - Love of gain (p.133) - Opinion and
seeming (p. 145)

Register. Hate (p. 251) - Rightly (p. 274) - Use (p. 288) - Way
or manner (p. 289)
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227d

Full articles. Agreement and recollection (p. 19) - Benefit
and harm (p. 39) - Courage and courteous addresses (p. 44)
- Decent and base (p.51) - Error and correctness (p. 71) -
Good and bad (p. 92) - Insatiability and craving (p. 117) -
Shamelessness and daring (p. 175) - Thinking fit (p. 198) -
Unscrupulousness (p. 204) - Wishing and desire (p. 212)

Register. All (p.221) - Always (p.221) - Be benefited
(p. 227) - Decent (p.236) - Earnest (p.241) - If indeed
(p- 253) - Judge or think (p. 256) - Now just recently (p. 265) -
Want or wish (p. 289)

Phrase glosses. What a claim to prior agreement includes
(p- 299) - The condition attached to all gains (p. 300)

227e

Full articles. Benefit and harm (p. 39) - Loss and suffering
loss (p. 128)

Register. Be about to (p. 226) - Both (p. 229)

228a

Full articles. Deception and sincerity (p. 53) - Knowledge
and ignorance (p.123) - Opposites (p.147) - Socrates
(p. 181)

Register. Deceive (p. 236) - Intentionally (p. 256) - Turn or
twist (p. 286)

Phrase glosses. Turning an accusation back on its speaker
(p. 300)

228b

Full articles. Athens and citizenship (p. 28) - Auspicious
speech (p.33) - Authorship and attribution (p.35)
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Hipparchus (p.101) - Homer and rhapsodes (p.106) -
Human beings (p. 112) - Panathenaea (p. 150) - Persuasion
obedience and compulsion (p.154) - Pisistratus and
Philaidae (p. 159) - Socrates (p. 181) - Wisdom (p. 209)

Register. Bring (p. 230) - Citizen (p. 232) - Display (p. 239) -
Fine (p. 245) - Here and now (p. 252) - In order (p. 254) -
Land (p. 258) - Older and eldest (p. 266) - Rhapsode (p. 274) -
Son or child (p.279) - Speak auspiciously (p.279) - Still
(p. 281) - Taking up (p. 283) - Wise (p. 291)

Phrase glosses. Taking up a recital from the preceding
performer (p. 301)

228c

Full articles. Admiration and contempt (p. 17) - Anacreon
and the fifty oared ship (p.24) - Athens and citizenship
(p. 28) - Education (p.65) - Envy and generosity (p.69) -
Hipparchus (p. 101) - Musicians and instruments (p. 140) -
Simonides fees and gifts (p. 177) - Town country and demes
(p. 202)

Register. Begrudge (p. 228) - Better and best (p. 229) - City
(p. 232) - Educate (p. 241) - Fifty oared ship (p. 245) - Fine
and good (p. 245) - Gift (p. 248) - Pay or fee (p. 267) - Rule
(p- 275) - Town (p. 285)

Phrase glosses. A purpose clause about educated citizens

(p- 302) - A character-description presented as a reason
(p. 302)

228d

Full articles. Admiration and contempt (p.17)

Authorship and attribution (p. 35) - Discovery and learning
(p. 60) - Education (p. 65) - Elegiac verse and sayings (p. 67)
- Herms and Hermes (p.99) - Pisistratus and Philaidae
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(p- 159) - Roads and Steiria (p. 168) - Time and place (p. 200)
- Town country and demes (p. 202) - Wisdom (p. 209)

Register. Admire (p.220) - Choose (p.231) - Country
(p- 234) - Deme (p. 236) - Discover (p. 238) - Elegiac verse
(p- 241) - Herm (p. 252) - Learn (p. 258) - Middle (p. 262) -
Plot (p. 269) - Poem (p. 270) - Put into verse (p. 271) - Road
(p. 275) - Specimen (p.280) - Stand or set up (p.281) -
Wisdom (p. 291)

228e

Full articles. Admiration and contempt (p. 17) - Delphi and
its maxims (p.58) - Discovery and learning (p.60) -
Education (p. 65) - Elegiac verse and sayings (p. 67) - Envy
and generosity (p. 69) - Inscriptions and memorials (p. 119)
- Lawsuits and fine speaking (p. 126) - Town country and
demes (p. 202)

Register. Inscription (p.255) - Know thyself (p.257) -
Nothing too much (p. 265) - Pass by (p. 267) - Read (p. 272) -
Sayings (p.276) - Taste (p.283) - The remaining things
(p. 283) - Visit repeatedly (p. 289)

Phrase glosses. A sample intended to produce further
study (p. 303) - The dual marks the pair (p. 304)

229a

Full articles. Herms and Hermes (p. 99) - Inscriptions and
memorials (p.119) - Justice and just thoughts (p.121) -
Roads and Steiria (p. 168)

Register. Go your way (p. 249) - Just (p. 256) - Memorial
(p. 261) - Mind or think (p. 262) - Steirian (p. 281)

Phrase glosses. A monument speaks to the passer-by
(p. 304)
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229b

Full articles. Athens and citizenship (p. 28) - Cronus and
the golden age (p.49) - Deception and sincerity (p.53) -
Elegiac verse and sayings (p.67) - Friendship (p.80) -
Hipparchus (p. 101) - Hippias and tyranny (p. 103) - Justice
and just thoughts (p.121) - Shamelessness and daring
(p. 175) - The cultivated and the many (p. 191)

Register. Brother (p. 230) - Cultivated (p. 235) - Die (p. 237) -
Disbelieve or disobey (p.238) - Friend (p.247) - Hear
(p. 251) - Nearly (p. 263) - Old (p. 266) - Tyranny (p. 287)

Phrase glosses. A negative command used in self defence
(p. 305)

229c

Full articles. Basket bearing and the sister (p.37) -
Education (p.65) - Harmodius and Aristogeiton (p.94) -
Honour dishonour and rivalry (p.108) - Panathenaea
(p. 150) - The cultivated and the many (p. 191)

Register. Basket bearing (p. 225) - Beloved (p. 228) - Many
(p. 261) - Opponent (p. 266) - Pride (p. 271) - Simple minded
(p. 278) - Sister (p. 278)

Phrase glosses. Thinking greatly of an educational
achievement (p. 306)

229d

Full articles. Admiration and contempt (p. 17) - Envy and
generosity (p.69) - Friendship (p.80) - Harmodius and
Aristogeiton (p. 94) - Honour dishonour and rivalry (p. 108)
- Persuasion obedience and compulsion (p.154) - The
cultivated and the many (p.191) - The unnamed
companion (p.193) - The unnamed young man (p.195) -
Wisdom (p. 209)
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Register. Contempt (p.234) - Dishonour (p.238) - Kill
(p- 257) - Love erotically (p. 260) - Remember (p. 273) - Stay
or associate (p.281) - Strongly pained (p. 282) - Wellborn
(p. 290)
Phrase glosses. An appearance rather than literal danger
(p. 306)

229e

Full articles. Auspicious speech (p. 33) - Friendship (p. 80) -
Gain and gaining (p.83) - Necessity and impossibility
(p. 143) - Persuasion obedience and compulsion (p.154) -

Socrates (p. 181) - Taking back and draughts (p. 186) - The
unnamed companion (p. 193) - Wishing and desire (p. 212)

Register. Be able (p.226) - Be willing (p.227) - Desire
(p. 237) - Draughts (p. 240) - Take back (p. 283)

Phrase glosses. A retraction offered as a courtesy (p. 307)

230a

Full articles. All some and none (p.22) - Good and bad
(p- 92) - Horseman and horse (p.110) - Taking back and
draughts (p. 186) - The unnamed companion (p. 193)

Register. Ask (p. 223) - Explain (p. 243) - Some (p. 279)

Phrase glosses. Restricting a universal without rejecting
every case (p. 308)

230b

Full articles. Action and undergoing (p.15) - Drink and
wetness (p. 62) - Food and nourishment (p. 78) - Sameness
and difference (p. 170)

Register. As far as being food (p. 223) - Different (p. 237)
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Phrase glosses. Keeping a comparison within its stated
respect (p. 308)

230c

Full articles. Decent and base (p.51) - Gain and gaining
(p- 83) - Human beings (p.112) - More and less (p. 138) -
Necessity and impossibility (p.143) - Sameness and
difference (p. 170) - Text and apparatus (p. 188)

Register. Human being (p.253) - Necessary (p.263) -
Neither (p.264) - True (p.285) - Understand or consider
(p. 287)

230d

Full articles. Action and undergoing (p.15) - Definition
and common character (p.56) - Gainful and without gain
(p- 85) - Inquiry and imitation (p.115) - Necessity and
impossibility (p. 143) - Sameness and difference (p. 170)

Register. Belong to (p.228) - Call (p.230) - Do (p.239) -

Equally (p. 242) - Look into (p.259) - Same (p. 276) - See
(p. 277) - Undergo (p. 287)

Phrase glosses. Extending a comparison to action and
experience (p.309) - A definition requested through a
shared feature (p. 310)

230e

Full articles. Attention and answering (p. 30) - Body (p. 42)
- Drink and wetness (p. 62) - Food and nourishment (p. 78) -
Quantity and quality (p. 163) - Text and apparatus (p. 188)

Register. Body (p. 229) - Dry (p. 240) - Wet (p. 290)
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231a

Full articles. All some and none (p.22) - Attention and
answering (p.30) - Definition and common character
(p. 56) - Drink and wetness (p. 62) - Inquiry and imitation
(p- 115) - More and less (p. 138) - Possession and acquisition
(p. 161) - Spending and receiving (p. 183)

Register. Acquire (p.220) - Drink (p. 240) - Get (p. 248) -
Imitate (p. 253) - Less (p. 259) - More (p. 262) - Name (p. 263)
- Possession (p.270) - Spend (p. 280) - Without spending
anything (p. 291)

Phrase glosses. Two routes into the proposed definition of
gain (p. 310)

231b

Full articles. Body (p.42) - Feast and hospitality (p. 76) -
Health and disease (p. 97) - Inquiry and imitation (p. 115) -
Possession and acquisition (p. 161) - Quantity and quality
(p- 163) - Spending and receiving (p. 183)

Register. Disease (p. 238) - Entertain (p. 241) - Feast richly
(p. 244) - Health (p. 251) - Or (p. 266)

Phrase glosses. When acquiring something is not gaining
(p. 311)

231c

Full articles. Gold and silver (p. 90) - Health and disease
(p.-97) - Opinion and seeming (p.145) - Perplexity and
return (p. 152) - Text and apparatus (p. 188)

Register. At a loss (p.224) - Return in a circle (p. 273) -
Unjustly (p. 288)
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231d

Full articles. Action and undergoing (p.15) - Gold and
silver (p.90) - Loss and suffering loss (p. 128) - More and
less (p. 138) - Necessity and impossibility (p. 143) - Quantity
and quality (p. 163) - Spending and receiving (p. 183) - Text
and apparatus (p.188) - Weight and exchange (p.207) -
Worth and worthlessness (p. 214)

Register. Certainly or surely (p.231) - Double (p.239) -
Exchange instead of (p. 243) - Gold (p. 249) - Half (p. 250) -
Silver (p.278) - Twelvefold weight (p.286) - Twice the
weight (p. 287) - Value or worth (p. 289) - Weight (p. 290)

Phrase glosses. Supplying the missing standard of more
(p- 312)

231e

Full articles. Benefit and harm (p. 39) - Gain and gaining
(p- 83) - Gainful and without gain (p. 85) - Possession and
acquisition (p. 161) - Small and great (p. 179) - Worth and
worthlessness (p. 214) - Worth possessing (p. 217)

Register. Be beneficial (p. 226) - Gainful (p. 247) - Much or
very (p. 262) - No benefit (p. 264) - No gain (p. 264) - Possess
(p. 270) - Worthless (p. 292)

Phrase glosses. A perfect infinitive names the state of
possession (p. 312)

232a

Full articles. Agreement and recollection (p.19)
Attention and answering (p. 30) - Courage and courteous
addresses (p. 44) - Gainful and without gain (p. 85) - Good
and bad (p.92) - Memory and reminders (p.135)
Perplexity and return (p. 152) - Worth possessing (p. 217)

357



Register. Come round (p.232) - Courageous (p.234) -
Dispute (p. 239) - Remind (p. 273)

232b

Full articles. Agreement and recollection (p. 19) - All some
and none (p.22) - More and less (p.138) - Persuasion
obedience and compulsion (p.154) - Small and great
(p-179)

Register. At least (p. 224) - Compel (p. 233) - Concur (p. 233)
- Perhaps (p. 268) - Persuade (p. 268)

Phrase glosses. What agreement has and has not achieved
(p. 313)

232c

Full articles. Decent and base (p.51) - Error and
correctness (p.71) - Human beings (p. 112) - Insatiability
and craving (p.117) - Love and hatred (p.130) - Love of
gain (p. 133) - Memory and reminders (p. 135) - Reproach
and the ending (p. 166) - Text and apparatus (p. 188)

Register. Happen to be (p. 250) - Reproach (p. 273)

Phrase glosses. A conclusion located within accepted
commitments (p.314) - The final participle brings the
reproach home (p. 314)
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Thematic index

Use these routes to compare related entries across the
alphabetical arrangement. A subject can belong to more
than one theme without adding another independent
definition.

Gain and value

*  Benefit and harm (p. 39)

*  Body (p.42)

. Craftsmen and expertise (p. 46)
*  Decent and base (p. 51)

*  Definition and common character (p. 56)
*  Error and correctness (p. 71)
Farmer and plants (p. 74)

. Feast and hospitality (p. 76)

. Gain and gaining (p. 83)

. Gainful and without gain (p. 85)
*  General and arms (p. 87)

. Gold and silver (p. 90)

. Good and bad (p. 92)

*  Health and disease (p. 97)

. Horseman and horse (p. 110)

* Insatiability and craving (p. 117)
*  Loss and suffering loss (p. 128)

* Love and hatred (p. 130)

*  Love of gain (p. 133)

*  More and less (p. 138)

. Musicians and instruments (p. 140)
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Opposites (p. 147)

Pilot and ship (p. 156)

Possession and acquisition (p. 161)
Quantity and quality (p. 163)
Simonides fees and gifts (p. 177)
Small and great (p. 179)
Spending and receiving (p. 183)
Thinking fit (p. 198)

Time and place (p. 200)
Unscrupulousness (p. 204)
Weight and exchange (p. 207)
Worth and worthlessness (p. 214)
Worth possessing (p. 217)

Knowledge and desire

Admiration and contempt (p. 17)
Agreement and recollection (p. 19)
Archer and bow (p. 26)
Attention and answering (p. 30)
Craftsmen and expertise (p. 46)
Deception and sincerity (p. 53)
Delphi and its maxims (p. 58)
Discovery and learning (p. 60)
Education (p. 65)

Envy and generosity (p. 69)
Error and correctness (p. 71)
Farmer and plants (p. 74)
Friendship (p. 80)
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General and arms (p. 87)

Good and bad (p. 92)

Harmodius and Aristogeiton (p. 94)
Honour dishonour and rivalry (p. 108)
Horseman and horse (p. 110)
Human beings (p. 112)

Inquiry and imitation (p. 115)
Insatiability and craving (p. 117)
Justice and just thoughts (p. 121)
Knowledge and ignorance (p. 123)
Love and hatred (p. 130)

Love of gain (p. 133)

Memory and reminders (p. 135)
Necessity and impossibility (p. 143)
Opinion and seeming (p. 145)
Perplexity and return (p. 152)

Pilot and ship (p. 156)

Reproach and the ending (p. 166)
Senselessness and intelligence (p. 172)
Shamelessness and daring (p. 175)
Small and great (p. 179)

Thinking fit (p. 198)
Unscrupulousness (p. 204)
Wisdom (p. 209)

Wishing and desire (p. 212)

Worth and worthlessness (p. 214)
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Argument and language

Action and undergoing (p. 15)
Agreement and recollection (p. 19)
All some and none (p. 22)

Archer and bow (p. 26)

Attention and answering (p. 30)
Auspicious speech (p. 33)
Authorship and attribution (p. 35)
Benefit and harm (p. 39)

Courage and courteous addresses (p. 44)
Craftsmen and expertise (p. 46)
Decent and base (p. 51)

Deception and sincerity (p. 53)
Definition and common character (p. 56)
Drink and wetness (p. 62)

Elegiac verse and sayings (p. 67)
Error and correctness (p. 71)

Food and nourishment (p. 78)
Friendship (p. 80)

Gain and gaining (p. 83)

Gainful and without gain (p. 85)
Good and bad (p. 92)

Hippias and tyranny (p. 103)
Human beings (p. 112)

Inquiry and imitation (p. 115)
Insatiability and craving (p. 117)
Inscriptions and memorials (p. 119)
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Knowledge and ignorance (p. 123)
Lawsuits and fine speaking (p. 126)
Loss and suffering loss (p. 128)

Love and hatred (p. 130)

Love of gain (p. 133)

Memory and reminders (p. 135)
More and less (p. 138)

Necessity and impossibility (p. 143)
Opinion and seeming (p. 145)
Opposites (p. 147)

Perplexity and return (p. 152)
Persuasion obedience and compulsion (p. 154)
Quantity and quality (p. 163)
Reproach and the ending (p. 166)
Sameness and difference (p. 170)
Senselessness and intelligence (p. 172)
Shamelessness and daring (p. 175)
Socrates (p. 181)

Taking back and draughts (p. 186)
Text and apparatus (p. 188)

The cultivated and the many (p. 191)
The unnamed companion (p. 193)
Thinking fit (p. 198)

Time and place (p. 200)

Weight and exchange (p. 207)
Wishing and desire (p. 212)

Worth possessing (p. 217)

363



Education and culture

Athens and citizenship (p. 28)
Auspicious speech (p. 33)

Cronus and the golden age (p. 49)
Deception and sincerity (p. 53)
Delphi and its maxims (p. 58)
Discovery and learning (p. 60)
Education (p. 65)

Elegiac verse and sayings (p. 67)
Envy and generosity (p. 69)

Herms and Hermes (p. 99)
Hipparchus (p. 101)

Homer and rhapsodes (p. 106)
Justice and just thoughts (p. 121)
Lawsuits and fine speaking (p. 126)
Musicians and instruments (p. 140)
Panathenaea (p. 150)

Persuasion obedience and compulsion (p. 154)
Roads and Steiria (p. 168)

The unnamed young man (p. 195)
Town country and demes (p. 202)
Wisdom (p. 209)

History and persons

Admiration and contempt (p. 17)
Anacreon and the fifty oared ship (p. 24)
Athens and citizenship (p. 28)
Authorship and attribution (p. 35)
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Basket bearing and the sister (p. 37)
Courage and courteous addresses (p. 44)
Cronus and the golden age (p. 49)
Harmodius and Aristogeiton (p. 94)
Hipparchus (p. 101)

Hippias and tyranny (p. 103)

Honour dishonour and rivalry (p. 108)
Pisistratus and Philaidae (p. 159)
Simonides fees and gifts (p. 177)
Socrates (p. 181)

The cultivated and the many (p. 191)
The unnamed companion (p. 193)

The unnamed young man (p. 195)

Objects and practices

Anacreon and the fifty oared ship (p. 24)
Archer and bow (p. 26)

Basket bearing and the sister (p. 37)
Body (p. 42)

Craftsmen and expertise (p. 46)
Drink and wetness (p. 62)

Farmer and plants (p. 74)

Feast and hospitality (p. 76)

Food and nourishment (p. 78)

Gain and gaining (p. 83)

General and arms (p. 87)

Gold and silver (p. 90)

Health and disease (p. 97)
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Herms and Hermes (p. 99)

Homer and rhapsodes (p. 106)
Horseman and horse (p. 110)
Inscriptions and memorials (p. 119)
Musicians and instruments (p. 140)
Panathenaea (p. 150)

Pilot and ship (p. 156)

Pisistratus and Philaidae (p. 159)
Possession and acquisition (p. 161)
Roads and Steiria (p. 168)
Spending and receiving (p. 183)
Taking back and draughts (p. 186)
Time and place (p. 200)

Town country and demes (p. 202)
Weight and exchange (p. 207)
Worth and worthlessness (p. 214)
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Source guide
The supplied edition

Diotimos Editions, Hipparchus, second edition, 2026, Greek
and English with notes. The supplied text identifies its
Greek as John Burnet’s Oxford text of 1901, second edition
1910, in a later impression printed by John Johnson.
References in the lexicon to an edition note, a rendering or
an apparatus report refer to that supplied edition unless
otherwise specified. Its twenty-six explanatory notes
remain distinct from the lexicon’s own notes.

Ancient comparisons

The principal external comparisons named in the edition
and the articles are listed below. They illuminate the
transmitted story without replacing the dialogue’s actual
words.

*  Thucydides, History 1.20.2 and 6.54-59: the
seniority of Hippias, the character of Pisistratid rule
and the assassination narrative.

. Aristotle or the Aristotelian school, Constitution of
the Athenians 16.7, 18.1-2 and 58.1: Cronus
comparison, the brothers and poetic patronage, the
alternative blame of Thessalus, and honours to the
tyrant-slayers.

* Aelian, Historical Miscellany 8.2: a retelling
explicitly dependent on the Hipparchus, with doubt
about its Platonic authorship.

* Diogenes Laertius 1.57 and 3.59: the recitation rule
attributed to Solon and the ancient arrangement of
the Platonic corpus.
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*  Hesiod, Works and Days 109-111: the golden race
under Cronus.

. Herodotus, Histories 3.95.1: a gold-silver valuation
of thirteen to one, different from the supplied
edition’s interpretation of 231d.

. Plutarch, Solon 10.2, and Strabo 9.1.22: Philaidae
and the geographical context of Steiria.

« Inscriptiones Graecae 1* 1023: the surviving
geographical Herm text. Restored portions must not
be treated as independently preserved words.

. Plato, Gorgias 461d; Charmides 164d-165a; Republic
9.581a-c; Minos opening: comparisons for
retraction, Delphic sayings, gain-loving appetite
and the inquiry into a common character.

Textual and reading limits

The supplied Greek and apparatus are the basis for exact
attestations. The lexicon is not a new manuscript collation,
and contextual historical checks do not resolve the
dialogue’s disputed authorship or all differences among
the ancient accounts. Electronic structure and text have
been checked across the four formats; EPUB appearance
can still vary by reading application.
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