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Introduction

Scope and purpose

This lexicon accompanies the complete Charmides, 153a-
176d, in the supplied Charmides Edition 2: John Burnet’s
Greek text, identified there as the Oxford edition of 1903
in its corrected 1909 impression, with the English
translation and notes of Diotimos Editions, 2026. Its 173
articles explain the dialogue’s substantive vocabulary,
distinctions, images, persons and argumentative moves. It
is meant to be used beside the dialogue, whether the
reader begins with Greek or English.

The controlling question is what sophrosyné is. The
supplied translation consistently calls it temperance. The
English word keeps the successive proposals attached to
one subject, but it does not carry the Greek word’s full
range: sound judgement, restraint, self-command,
moderation, decorum and awareness of one’s limits can
all matter. Neither a modern rule about alcohol nor a
ready-made theory of rational self-control should be
substituted for the virtue under investigation. The
dialogue tests proposed accounts, often changing their
formulation as it goes; it does not finish by certifying a
definition.

A useful lexicon must therefore explain more than a
word’s usual translation. It must show who uses it, in
which construction, for what purpose, under which
concession, and with what result. The adjective kalos
connects physical beauty, admirable conduct and a
premise in a refutation. Prattein can concern action, one’s
affairs or faring well. Knowledge of a subject, knowledge
that someone knows, knowledge of other kinds of



knowledge, and knowledge that relates to itself are
different claims. The articles make these transitions
visible rather than presenting a glossary of
interchangeable English equivalents.

This is a comprehensive reading and philological
lexicon, not a token-by-token morphological concordance
or a new critical edition. Distinctive minor words receive
attention when they alter the scene, argument, translation
or tone. Ordinary repetitions and every case form do not
become separate articles. Modern analytical headings are
used as finding aids and identified as such; they are not
passed off as expressions coined by Plato. The
supplementary indexes let the reader move from an
original form, an English label, a passage or a theme to the
relevant explanation.

How to use an article
Each article follows the series’ five-part structure.

The word explains the lexical family and the
distinctions needed to read the passages. Greek forms are
supplied with readable transliterations. Inflected forms
are sometimes retained because they are the forms
actually encountered. Printed contextual grave accents
and additional accents before enclitics are retained where
relevant rather than silently regularized into dictionary
citation forms. A dictionary form supplied for orientation
is distinguished where it differs from the attested
expression. Transliteration helps identification; it is not a
pronunciation course or a substitute for the Greek accents
and breathings.

In the Charmides follows the term through the
dramatic and philosophical work it performs. A
character’s assertion is attributed to that character. A



conditional assumption remains conditional. Cross-
dialogue parallels illuminate a local question without
making the Republic, Phaedrus or Apology an unspoken
supplement to what the Charmides establishes.

The places gives annotated Stephanus references. The
annotations explain the contribution of each passage,
rather than supplying a string of unexplained numbers.
These are selected places within comprehensive coverage:
an article need not list every ordinary repetition of its
word. References to the apparatus or modern editorial
matter are marked as such.

In this edition identifies the supplied translation’s
choices and relevant textual or interpretive qualifications.
The Greek text, an apparatus variant, an English
expansion and a modern explanatory note are different
sorts of evidence. The lexicon does not make an apparatus
reading part of Plato’s continuous text merely because the
edition prints it at the foot of a page.

See also joins related articles, including contrasts. A
link between modesty and temperance does not endorse
their identification; a link between medicine and
knowledge does not imply that medical expertise answers
every question about benefit. = Supplementary
documentation appears as true footnotes in Word and the
PDF, and linked notes in the EPUB and Markdown.

The original-forms and English-aliases index provides
lexical access. Within it, a Greek vocabulary register gives
568 individually explained lemma, family and phrase
records, each with printed forms and passage references.
These records make the smaller lexical details directly
accessible alongside the 173 five-part articles. The register
distinguishes dictionary headwords from their actual
inflected attestations; its record count is not a claim that
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each label is a different dictionary lemma. Additional
brief reading glosses retain useful forms beyond that
register. The passage index traverses all 118 extant
Stephanus letter sections from 153a to 176d; there is no
section 153e. The thematic index offers overlapping routes
through ethics, inquiry, drama, history, language and the
arts. The contents and indexes in the paginated versions
give this lexicon’s article-opening pages. Those page
numbers are different from Stephanus references, which
identify Plato’s text across editions.

Coverage and its limits

The vocabulary audit traversed all 8,322 Greek tokens in
the dialogue, comprising 2,134 observed written forms. Of
these forms, 1,229 have explicit lexical attestations in the
articles or vocabulary material, 505 are assigned to
explained inflectional or lexical families, and 400 are
routine grammatical or deictic forms for which separate
entries would add no distinctive local explanation.
Argumentatively = important  particles, = pronouns,
constructions and small verbs are retained where they
matter. No observed form remains without a recorded
disposition in that audit. These are coverage-accounting
categories, not a claim that every inflection receives an
independent definition or that a dictionary can remove all
interpretive uncertainty.

All 568 records in the Greek register contain local
explanations; none is merely a direction to another
heading. Some original labels identify an inflection, a
phrase variant or a grouped family rather than a distinct
lemma, and the lexical identification and notes make that
status explicit. Further brief entries supplement this
register with additional words, senses and contexts.
Identical explanations are consolidated only where the
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Greek form, references and relevant contextual links are
also covered. The full articles carry the sustained
interpretations; the compact entries preserve vocabulary
that would otherwise be easy to overlook.

The conversation and its readers

Socrates narrates a visit to the palaestra of Taureas after
returning from the campaign at Potidaea. He reports the
conversation to an unnamed listener. Chaerephon
welcomes him; Critias introduces his young relative and
ward Charmides; Socrates first questions the boy and then
the guardian. Narration matters: Socrates tells us how he
felt, what he inferred about other people and how their
behaviour appeared to him. Those narrative judgements
should not be turned into a neutral transcript of
everyone’s intentions.

The opening joins war, admiration, erotic disturbance,
physical illness and the proposed care of the soul. Socrates
admits that Charmides’ appearance unsettles him. The
remedy for the headache brings in a charm, attributed to
a Thracian physician of Zalmoxis, and the claim that
beautiful words produce temperance in the soul. The
treatment is presented through nested reported speech
and a medical pretence arranged by Critias. It is
philosophically important without being a clinical
recommendation or a historical record of Socrates’
medical training.

The ending returns to the charm but leaves the
headache behind. Charmides wants continuing contact
with Socrates; Critias orders it; the language of persuasion
and obedience ends in playful threats of force. The
invitation to keep examining oneself is thus entangled
with authority, dependence and coercion. A reading that
notices only the inconclusive definition misses this
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dramatic outcome. A reading that treats the final joke as a
transparent prophecy also exceeds what the dialogue
says.

External history adds a disturbing perspective. Critias
later became a leader of the Thirty; Charmides was among
the Ten governing the Piraeus. Xenophon reports their
deaths in the fighting at Munychia in 403 BCE. They were
not holders of the same office. The dialogue never
recounts this later history, and its historical resonances
remain a matter of interpretation. Even the dramatic date
of the homecoming from Potidaea requires care: the
campaign’s different stages make the familiar alternatives
of 432 and 429 BCE more than a trivial choice of year. The
relevant articles separate the text’s evidence from
reconstruction.'

A map of the argument

153a-154e — Arrival and the object of attention. News
of war gives way to questions about philosophy, wisdom
and beauty. The crowd’s response to Charmides
establishes an atmosphere in which reputation is
powerful before anyone has examined what the boy
possesses.

154e-158¢c — Soul, body and the charm. Socrates
redirects the proposed inspection of the body towards an
examination of the soul. The physician’s story connects
the health of parts with the condition of the whole;
temperance is said to arise through beautiful words.

! Xenophon, Hellenica 2.4.19 names Critias among the Thirty and Charmides
son of Glaucon among the Ten in the Piraeus. Plato, Symposium 219e-220e
supplies related testimony about Socrates at Potidaea; Thucydides 1.56-66
and 2.70 distinguish the revolt and surrender. These sources should not be
collapsed into a single unqualified dramatic date.
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Praise of Charmides’ family intensifies the question of
whether his inner condition matches his appearance.

158c-159a — From possession to an account.
Charmides cannot easily affirm his temperance without
boasting or deny it without contradicting his admirers.
Socrates proposes inquiry. Possession of the virtue is said
to produce some awareness and opinion that the Greek-
speaking boy can express. This is an assumption
governing the proposed test, not yet a demonstrated
equivalence between possessing virtue and being able to
define it.

159b-160d — Quietness tested. Charmides associates
temperance with orderly, quiet behaviour. Socrates
introduces examples in which speed and vigour are fine,
while temperance has been agreed to be fine. The
movement from calm bearing to slowness deserves
scrutiny. The conclusion denies quietness a privileged
claim to identify temperance; it does not establish haste as
the virtue.

160e-161b — Modesty tested. The next answer
identifies temperance with shame or modesty. An adapted
Homeric line about the needy supplies a case where
modesty is not good. Because temperance has been agreed
to be good, the proposed identity fails on the argument’s
terms. This does not show that shame is worthless in
every setting.

161b-162e — One’s own business and a change of
speaker. Charmides offers a saying he has heard. Socrates
tests literal applications to writing names and producing
one’s own equipment. The examples expose the need to
say what counts as one’s own and what “doing” means.
Charmides draws Critias into defending the saying; the

14



definition has become a test of its reputed author as well
as of its content.

163a-164d — Doing, making, working and
awareness. Critias differentiates the verbs and interprets
Hesiod so that good, beneficial productions count as work
and action properly so called. Temperance becomes doing
good things. Socrates asks whether someone can act
beneficially without knowing that he has done so. Critias
will not admit temperance without self-knowledge, and
retracts rather than accepting that consequence.

164d-166c — Self-knowledge and the craft analogy.
Critias interprets the Delphic command “Know thyself” as
the god’s greeting and as equivalent to being temperate.
Socrates asks what the proposed knowledge produces.
Critias replies that some kinds of knowledge, such as
calculation and geometry, have no external product of the
kind a builder makes. Socrates accordingly distinguishes a
knowledge’s subject matter from a separately produced
work. A question about an object is not simply a repeated
demand for a product.

166c-167b — Knowledge of knowledge and two tests.
Critias identifies temperance as knowledge of other kinds
of knowledge and of itself. Socrates adds lack of
knowledge and articulates the ambitious ability to assess
oneself and others. Two questions follow: whether such
knowledge is possible, and, even if possible, whether it
benefits its possessor. The transition from knowing
oneself to a knowledge that knows itself is a central issue,
not a harmless change of wording.

167¢c-169c — Self-relation examined. Sight, hearing,
desire, wish, love, fear and opinion supply analogies;
greater and smaller, double and half, and other relative
terms expose difficulties. Some self-relations appear
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impossible, others disputable. Socrates expressly leaves
the general question open and declines to settle the case
of knowledge. These passages do not warrant the blanket
conclusion that Plato has proved all self-reference
impossible.

169d-171c — A concession and the limit of
discrimination. The existence of knowledge of
knowledge is granted for the inquiry. But being able to
recognize knowledge as knowledge is distinguished from
knowing its particular subject. The person who knows
only knowledge cannot, on the stated account, test a
medical claim by discussing health and disease. Testing
what a doctor says and does requires the relevant
expertise. This criticizes the proposed all-purpose
discriminator; it does not refute every ordinary capacity
to recognize an expert.

171d-172c — The attractive political picture and a
smaller benefit. Socrates reconstructs the hoped-for life
without error, in which agents do what they know and
entrust the rest to those who know. He then asks whether
a more modest benefit remains: easier learning, clearer
understanding and better examination within subjects
already learned. This possibility is entertained, not
elaborated into an agreed final theory. It must not
disappear from a summary that jumps directly from
failure to worthlessness.

172c-174d — The dream and the question of which
knowledge. The inquiry grants the stronger capacity
again and imagines reliable experts in navigation,
medicine, war, manufacture and prophecy. Even
knowledgeable action does not by itself settle happiness.
The question becomes which knowledge makes the
difference. Critias names knowledge of good and bad.
Ordinary crafts retain their characteristic outputs without
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it, while the contribution described as doing well and
beneficially is withdrawn. Craft success and overall
benefit are thereby distinguished.

174d-175e — Supervision challenged and failure
acknowledged. Critias tries to save temperance through
its authority over the knowledge of good. Socrates asks
how a knowledge restricted to knowledge can perform
another expertise’s beneficial work. The account fails to
secure the benefit demanded of temperance. The review
of concessions at 175b-d is deliberately severe; it does not
amount to a final demonstration that temperance itself
has no value. Socrates continues to call it a great good and
blames the inquiry.

176a-176d — Commitment without a definition.
Charmides does not know whether he possesses
temperance, since its nature has not been discovered. He
nevertheless wants the charm. Critias treats his obedience
as a sign of temperance. Their final exchange with
Socrates leaves the reader to assess the relation between
examination, submission and force.

Distinctions worth keeping open

Second-order and reflexive knowledge. A knowledge of
other kinds of knowledge takes knowledge as its object. A
knowledge of itself is reflexive. Critias joins the two; an
account that mentions only one can conceal the demands
placed on the other. Likewise, the human possessor’s
knowing himself does not follow without argument
merely from a knowledge’s knowing itself.

Knowing that and knowing what. These are useful
modern labels for the discriminations made around 170a-
d. They are not a simple ancient anticipation of a
contemporary theory of propositional knowledge. The

17



local issue is whether knowing that knowledge is present
identifies its subject and licenses examination of a specific
claim. At 175c the wording concerning knowing what one
does not know is particularly delicate: the qualification
“that one does not know” must be retained.

Possibility and benefit. Failure to establish the first is
not the same as proof of impossibility. Granting existence
for argument does not establish it. The later challenge to
benefit examines increasingly generous concessions and
cannot simply be read backwards as the conclusion of the
earlier analogies.

Fine, good and beneficial. The dialogue uses these
together but does not make them a single word. Fine or
beautiful = appearance, good character, correct
performance, a useful product and a beneficial life can
come apart in precisely the examples under discussion.
The articles preserve the changes in the standard of
evaluation.

Socratic practice and Critias’ formula. The language
of examining knowledge and ignorance resembles the
Socrates of the Apology. Whether the Charmides attacks
that practice, distinguishes it from Critias’ overambitious
account, or prompts a deeper reconstruction is disputed.
It is reasonable to study the difference between Socrates’
avowed uncertainty and Critias’ authority; it is not
reasonable to declare a single resolution as the dialogue’s
explicit last word. A major recent commentary by Voula
Tsouna develops a distinction between Socratic
recognition of limits and Critias’ expansive claim. That is a
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named interpretation, not a substitute for the primary
argument.’

Knowledge of good and bad. Its importance at 174b—d
is unmistakable, but its content is not defined there. The
passage can supply a constructive direction without
delivering a finished account of ethical knowledge. Nor
does the appearance of the same theme elsewhere in Plato
cancel this dialogue’s ending in perplexity.

Text and documentation

The Greek has been checked against the Perseus digital
Burnet text across the dialogue. A targeted comparison
with images of a printed Burnet volume III also confirmed
important readings at 156d, 170a-b, 174d and 175c. The
exact impression of that scanned copy has not been
established, and the sample is not a full print collation.
The supplied edition itself reports using Perseus, so
agreement between these files is corroboration of textual
fidelity, not an independent manuscript collation. The
apparatus belongs to Burnet’s edition and the supplied
transcription; this lexicon does not claim to replace either
a modern critical apparatus or specialist textual
scholarship. Individual qualifications are given where
they affect an article.

Angle brackets and square brackets have editorial
meanings. At 167a-b the supplied English marks
supplemented words in the statement of what one knows.
At 169a Burnet brackets “except knowledge”; at 174d he

> Voula Tsouna, Plato’s Charmides An Interpretative Commentary

(Cambridge, 2022), chapter 1, “Introduction,” pPp. 1-56,
d0i:10.1017/9781009036610.001. The introduction expressly surveys
competing readings and presents its own distinction between two
conceptions of self-knowledge. The lexicon’s local analyses remain
accountable to the cited dialogue passages.
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brackets words rendered “the beneficial” if retained. Such
material cannot be used without qualification to prove
that the argument already assumes its disputed
conclusion. The supplied edition also records uncertain
apparatus characters and an unidentified siglum ©.
Lexical interpretation should not turn that admitted
uncertainty into a confident identification.

The sources below provide ways to check the text and
to pursue arguments beyond this lexicon. The articles’
ancient references identify the passage used; external
parallels are contextual unless explicitly stated otherwise.
The supplied multi-dialogue lexicon was consulted as a
comparison for coverage, while the explanations here
were developed from the Charmides. It is not cited as an
authority for Greek meanings or disputed interpretations.

Plato, Charmides, in John Burnet, ed., Platonis Opera,

vol. III (Oxford, 1903); supplied Charmides Edition 2
identifies the corrected 1909 impression and provides the
Diotimos Editions translation (2026)

Perseus Digital Library Greek text: Burnet’s Charmides, for
passage-level comparison

Henry George Liddell, Robert Scott and Henry Stuart
Jones, A Greek-English Lexicon

Voula Tsouna, Plato’s Charmides An Interpretative
Commentary (Cambridge University Press, 2022),
especially the open-access introduction

Plato’s Shorter Ethical Works, Stanford Encyclopedia of
Philosophy, section on the Charmides, for a concise
philosophical orientation

Episteme and Techne, Stanford Encyclopedia of
Philosophy, for the relation between knowledge, craft,
subject matter and productive result
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Lexicon

Abaris the Hyperborean
ABdpiboc Tod YriepBopéov (Abaridos tou Hyperboreou)

The word. Abaridos is the genitive of Abaris, qualified as
Hyperborean. “Hyperborean” identifies a figure from the
far northern people of Greek legendary geography, not a
modern nationality.

In the Charmides. Socrates names Abaris only as a
source of charms that Charmides would not need if he
already possessed temperance. The pairing with Zalmoxis
extends the exotic northern repertoire of healing, but
adds no new treatment and no episode from Abaris’ life.
The immediate inference is conditional and economical:
an already sufficient soul needs no such preliminary
remedy.

Herodotus 4.36 mentions the story of Abaris carrying
an arrow round the earth while fasting, but declines to
narrate it at length. Later traditions make much more of
his relation to Apollo and Pythagoras. Those traditions
explain why a name could carry an aura of extraordinary
religious power, but they should not be retrojected
wholesale into this passing allusion.

The entry is especially useful as a guard against
overreading. The Charmides does not say that Socrates
met Abaris, learned a charm directly from him, or
possesses an immortalizing arrow. It groups famous
healers in a hypothetical assurance that the possession of
temperance would make even their charms redundant.?

® Herodotus, Histories 4.36: online source. His brief reference is earlier than
the fuller later Pythagorean legends.
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The places. Selected annotated passages.

158b-c. The possible sufficiency of Charmides’
temperance would dispense with the charms of Abaris as
well as Zalmoxis

In this edition. “Of Abaris the Hyperborean” follows the
double genitive. Abaris enters the text only here; the
additional biographical details belong to the edition’s note
and comparative ancient testimony.

See also. Zalmoxis; Charm; Immortalizing; Thracians.

Acceptance and taking over

amoS€xn (apodecheéi); amoSéyouat (apodechomai);
napadéyn (paradechéi); mapadéyouat (paradechomai)

The word. Apodechesthai can mean to receive or accept
an account; paradechesthai can mean to receive
something handed on or take it over. In this dialogue their
objects and settings make acceptance of a proposition
different from assuming responsibility for an argument.

In the Charmides. Charmides approves the doctors’
account that part and whole must be treated together,
encouraging Socrates to continue the charm-story. Critias
later accepts that medicine produces health. Both are local
agreements that enable a next step; neither commits the
speaker to every conclusion that may eventually be
drawn. By contrast, at the handover from Charmides,
Socrates asks Critias to take over the account, and Critias
explicitly does so. The interpersonal transfer makes its
alleged author answer for it. At 169b Socrates withholds
acceptance that knowledge of knowledge is temperance
even if its existence is conceded: benefit must first be
examined. The verb therefore helps mark the difference

22



between granting a hypothesis and endorsing its
identification with the virtue.

The places. Selected annotated passages.

156¢. Charmides accepts the medical account concerning
part and whole.

162e. Critias accepts responsibility for the argument
previously offered by Charmides.

165d. Critias accepts the claim that medicine produces
health.

169b. Socrates withholds identification of knowledge of
knowledge with temperance pending a test of benefit.

In this edition. “Accept” and “take over” preserve a
useful distinction between the two compounds. They
should be indexed beside, but not flattened into, every
form of agreement or concession.

See also. Agreement and concession; Hypothesis; Critias;
Beneficial and harmful.

Adequacy and deficiency
ikov@¢ (hikanos); ikavog (hikanos); évéerg (endeeés)

The word. Hikanos and its adverb concern sufficiency,
adequacy or capability relative to a task or standard.
Endeés means lacking or deficient. The terms do not
automatically specify a measurable quantity, still less a
doctrine of degrees of virtue.

In the Charmides. Before the definitions begin, the
practical question is whether Charmides possesses
enough temperance to dispense with the charm. His
apparent endowment is not yet verified. Socrates later
invokes adequacy in another register: determining which
powers can relate to themselves requires someone

23



capable of making the relevant distinctions, and he does
not trust himself to be such a person. This refusal is more
precise than a universal profession of ignorance. The
closing request returns to the original therapeutic scale:
Charmides wants daily charming until Socrates says it is
enough. The beginning asks whether enough virtue is
already present; the ending entrusts the determination of
enough treatment to a teacher whose inquiry has just
failed to define the virtue. That tension should remain
visible rather than being resolved into either complete
surrender or a certified course of instruction.

The places. Selected annotated passages.

158b-158c. Sufficiency and deficiency determine whether
the remedy needs to be preceded by the charm.

169a. Socrates disclaims adequate ability to settle the
general issue of self-related powers.

176b. Charmides requests daily charming until Socrates
judges it sufficient.

In this edition. The range “well enough endowed,”
“temperate enough,” “adequately,” “capable” and
“enough” reflects related Greek uses. None supplies a
numerical threshold for temperance.

See also. Temperance; Charm; Possibility and
impossibility; Power and capacity.
Advice and greeting

ovpBovAny (symboulen); ovpBovAevoouut (symbouleusaimi);
npoopnots (prosresis); yaipe (chaire); VTOTIOEUEVOC
(hypotithemenos)

The word. Symboulé is advice or counsel, and
symbouleuein is to advise. Prosrésis names an address or
greeting. Chaire, literally an imperative to rejoice or be
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glad, functions as a conventional greeting; its etymological
sense should not obscure its ordinary social use. The
different verb hypotithesthai can also mean advising; it
introduces Cydias’ poetic warning at 155d.

In the Charmides. Cydias is described as advising
another person to beware the beautiful boy figured as a
lion (155d-e). His warning gives Socrates a way to
describe his own vulnerability.

Critias’ interpretation of Delphi depends on changing
the speech act performed by the inscription. “Know
thyself,” he says, is the god’s greeting rather than advice.
He equates it with “Be temperate,” making the god correct
the greeting commonly used by human beings. Other
dedicators, on his reconstruction, mistook it for counsel
and added useful advice of their own. This is Critias’
inventive reading, not the dialogue’s certified history of
the inscriptions. At the close Socrates offers advice
conditionally: if Charmides already possesses temperance,
he should consider himself happier and treat Socrates as
incapable of inquiry. Charmides does not simply accept
that conclusion; he renews his request for the charm.
Human advice remains open to the addressee’s response.
The contrast is especially telling beside Critias’ subsequent
command.

The places. Selected annotated passages.

155d-155e. Cydias’ advice warns the lover through the
fawn-and-lion image.

164d-165b. Critias distinguishes the divine greeting from
the advice he attributes to later dedicators.

176a-176b. Socrates’ conditional advice does not prevent
Charmides from requesting continued instruction.

In this edition. The translation keeps “Rejoice!” so that
Critias’ manipulation of an everyday greeting remains
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audible. The passage does not prohibit happiness or
establish a Platonic rule for greetings. “Advising” at 155d
represents vToTIOUEVOC, whereas the advice at 165a and
176a uses the cuppovA- family.

See also. Delphi and Apollo; Knowing oneself; Moderation
and excess; Persuasion and obedience; Cydias;
Deliberation and decision.

Agreement and concession

opoAoy® (homologo); cvyywpnowpev (synchorésomen);
opoioyia (homologia); ovvoporoyoivteg
(synomologountes); cvumAatTovtes (symplattontes);
ovyYwp®v (synchoron)

The word. Homologein is agree, acknowledge or admit;
synchorein is concede or grant, sometimes simply agree.
Homologia is the agreement or acknowledged proposition.
At 175d synomologountes and symplattontes combine
agreeing together with fashioning together, exposing the
jointly constructed character of the failed account.

In the Charmides. The verb family first appears literally
in the seating scramble: each person makes room for
Charmides while pushing the neighbour beside him
(155c¢). Later, granting room to an argument becomes
conceding a proposition. This lexical connection does not
make every concession a covert act of physical coercion,
but it keeps the dialogue’s ordinary language behind its
logical use.

The dialogue’s arguments develop through assent, but
assent has different epistemic strengths. Charmides
readily agrees that temperance is fine (159c¢), whereas
Critias’ “perhaps not” about a doctor’s awareness (164b) is
more guarded. A speaker can accept a conditional
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consequence, grant a possibility for discussion, or endorse
a proposition as true; these should not be conflated.

At 165c Socrates says he will decide whether to agree
only after considering the claim. Agreement is therefore
supposed to follow examination. At 169d the order is
deliberately different: to move discussion forward they
grant the possibility of knowledge of knowledge while
leaving whether it exists for later. At 172c-d Socrates
grants still more, restoring the knowledge of contents
previously denied to the proposed expertise. These are
controlled concessions, not a quiet reversal of the
preceding argument.

The retrospect at 175b-d emphasizes the cost. They
have agreed to things the logos did not establish and have
fashioned a temperance that still turns out unbeneficial.
The generosity of the concessions is ironic. One
interpretive consequence is decisive: an account of Plato’s
conclusions cannot simply collect the propositions Critias
and Socrates agree to. It must preserve which were
provisional and which the closing discussion explicitly
criticizes.

The places. Selected annotated passages.

155c. The participle describes physically making room for
Charmides before later argumentative uses of the verb
family.

159c. Fineness accepted as a criterion

164b-d. Qualified assent and subsequent retraction
165b—c. Socrates postpones assent until examination
169d. Possibility conceded provisionally

172c-d. The stronger discriminatory power restored for
argument

27



175b-d. Unwarranted agreements retrospectively
criticized

In this edition. The edition distinguishes “concede” from
“agree” where synchorein plainly marks a concession, but
the distinction is contextual rather than a strict one-word
rule. “Made up between us” at 175d gives symplattontes
its pointed force.

See also. Hypothesis; Retraction; Necessity and
consequence; Argument and account; Knowledge of
knowledge.

Anacreon
Avakpéovtog (Anakreontos)

The word. Anakreontos is the genitive of Anacreon, the
lyric poet. The dialogue invokes his name as testimony to
the public celebration of Charmides’ paternal house.

In the Charmides. Anacreon appears only once, paired
with Solon and followed by an indefinite company of
other poets. Their encomia have, Socrates says, handed
down the family’s pre-eminence in beauty and excellence.
This associates the present spectacle of Charmides with an
older poetic economy of praise: beauty is seen, admired,
and preserved in celebrated words.

No particular poem by Anacreon is quoted or identified.
Accordingly, the local passage cannot securely determine
which named ancestor each poet praised, or whether
every predicate in Socrates’ collective summary was
present in every poem. What matters dramatically is the
accumulation of prestigious witnesses before Charmides
must speak for himself. The later insistence that one
examine the truth of an account rather than merely its
author’s identity gives this earlier appeal to famous
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names a useful counterpoint, without making it a
straightforward repudiation of lyric poetry.

The places. Selected annotated passages.

157e-158a. Anacreon is named among the poets who
praised the paternal family

In this edition. The English “celebrated by Anacreon and
by Solon” renders an inherited encomiastic reputation; it
should not be expanded into a fabricated quotation or an
exact attribution of an unidentified surviving fragment.

See also. Solon; Dropides and ancestral Critias; Erotic
attraction; House, lineage and nobility.

Anger and indignation
dpytoOijvau (orgisthénai); ayavakt®d (aganakto)

The word. Orgizesthai means becoming angry;
aganaktein can mean feeling vexed, indignant or
aggrieved. Both express adverse emotional responses, but
their targets and grounds differ. The dialogue does not
present them as a single passion opposed by a technical
definition of self-control.

In the Charmides. Critias seems to Socrates to become
angry with Charmides when the boy teases him about the
borrowed definition (162d). The comparison is to a poet
angered by an actor’s poor handling of his compositions.
Socrates marks it as his perception of Critias, and the
image connects emotional investment with ownership of
one’s account. The man defending temperance is visibly
struggling with the public treatment of his own words.

Socrates’ later aggrievement has a different stated
object. He is less troubled for himself than for Charmides
if the young man’s temperance is to bring him no benefit;
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he is also vexed on behalf of the charm if his careful
learning has been for something worthless (175d-e). He
immediately rejects that conclusion and blames himself as
an investigator. The emotion dramatises his continuing
commitment to the virtue’s value, rather than refuting an
argument by feeling alone.

These scenes invite comparison without licensing a
simplistic diagnosis that one speaker has emotions and
the other has none. Both are affected; what differs is the
relationship of their responses to reputation, inquiry and
willingness to acknowledge failure.

The places. Selected annotated passages.

162c-d. Critias’ anger accompanies the public challenge to
his own formula

175d-e. Socrates voices aggrievement for Charmides and
the apparent uselessness of the charm

In this edition. The edition uses “angry” for the org- verb
and “aggrieved” for &yovakt®. Translating both simply
“angry” would obscure the contrasting emotional
situations.

See also. Reputation and ambition; Praise and blame;
Temperance; Beneficial and harmful.

Argument and account

Adyog (logos); 6166vat Adyov (didonai logon); Drtéyetv Adyov
(hypechein logon); 7@ Adyw (toi logoi)

The word. Logos can be speech, statement, account,
argument or an articulated explanation. The text does not
use it with one technical sense throughout. Logon didonai
is to give an account; hypechein logon, to answer for or
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submit to questioning about an account. The dative logoi
can mean by argument or in discussion.

In the Charmides. The charm is identified with beautiful
logoi at 157a. That context invites a connection between
speech and psychic treatment, but it does not
independently demonstrate that every subsequent
argument is curative. At 158b Critias’ logos is his report
about Charmides’ character; at 161c the argument under
examination is a proposition whose truth should matter
more than its author.

When Charmides wants Critias to answer for the third
definition, the phrase hypechein logon describes
responsibility for defending it (162c). Critias later offers to
give an account of self-knowledge (165b), but initially
mistakes Socrates’ questioning for disagreement with an
already known answer. Socrates counters that a logos
must be examined before assent is given.

At 166e the logos becomes the shared object of
attention: let the outcome of testing determine what
happens, rather than the reputations of the speakers.
Later it is almost an independent authority that refuses
concessions the men nonetheless grant (175b-c). This
personification dramatizes a distinction between what
they wish to secure and what follows from their claims. At
176a Socrates even imagines being judged incapable of
investigating anything by logos. The continuing desire for
his company prevents that self-deprecation from
functioning as a simple rejection of rational discussion.

The places. Selected annotated passages.
157a. Beautiful logoi identified with charms
162c. Responsibility to answer for a definition

165b-166e. Giving an account and testing it before
agreement
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175b-176a. The argument’s resistance and Socrates’ ironic
self-criticism

In this edition. “Words”, “account” and “argument”
translate different local functions of logos. Keeping the
Greek family in mind reveals continuities, but forcing one
English rendering everywhere would obscure the medical
tale, interpersonal testimony and explicit inference.

See also. Inquiry; Definition; Refutation; Agreement and
concession; Language and naming; Charm.

Athens
ABnvnotv (Athenesin)

The word. Athénésin is the locative form “at Athens.” The
city is the social setting presupposed by Socrates’
homecoming and explicitly named during his praise of
Charmides’ family.

In the Charmides. Socrates says that no one present
could easily identify two Athenian houses whose union
would produce finer offspring than the houses from
which Charmides descends. Naming Athens fixes the field
of aristocratic comparison: the encomium measures the
youth against the city’s families, then enlarges the
maternal family’s prestige through Pyrilampes’ foreign
embassies.

Athens is also the implied civic background for the
palaestra’s company and its habits of education and
courtship. The later city governed by temperance,
however, is a hypothesis expressed with the common
noun polis; it is not explicitly a blueprint for an actual
Athenian administration. Readers who know Critias’ and
Charmides’ later oligarchic roles may apply that
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background, but it should not be substituted for the
hypothetical grammar of the argument.

The places. Selected annotated passages.

157e-158a. Athens is explicitly named in the comparison
of the two ancestral houses

171e-172d. A city is considered hypothetically as an object
of temperate management, without being explicitly
named Athens

In this edition. The English “two houses in Athens”
preserves the locative. The proper-name form is distinct
from polis, “city,” and should not make every later generic
city-reference an additional lexical occurrence of Athens.

See also. House, lineage and nobility; Palaestra; Great
King and Asia; Household and city; Critias; Charmides.

Athletics

nadaietv (palaiein); moktevety (pykteuein); maykpatid{ety
(pankratiazein); O¢iv (thein); &AAecbat (hallesthai)

The word. Palaiein is to wrestle, pykteuein to box,
pankratiazein to engage in the pancration, thein to run,
and hallesthai to leap or jump. These infinitives name
performances rather than a single abstract doctrine of
physical education.

In the Charmides. The athletic list at 159c-d arises
naturally in a palaestra. Socrates asks whether quick,
agile wrestling is finer than slow and quiet performance,
then extends the question to boxing, pancration, running,
and jumping. Charmides agrees to the advantages of
speed and nimbleness. The examples lead to the
provisional conclusion that bodily quickness rather than
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quietness would better meet the already conceded
standard of fineness.

The logical target is a universal account of temperance
as quietness. The passage does not turn athletic speed into
a sufficient definition of virtue; Socrates next includes
mental performances and eventually grants, for
argumentative purposes, that quiet actions might be
equally often fine. Either way, quietness has not been
singled out as what makes temperance fine.

The contest between quick and slow must also be
distinguished from reckless violence. The text praises able
performance in recognized exercises, not uncontrolled
aggression. The ending’s threat of force belongs to another
context and cannot be justified simply by the earlier
concessions about athletic skill. The dialogue’s physical
setting gives the argument concrete examples without
collapsing bodily accomplishment into moral excellence.

The places. Selected annotated passages.

159c-d. Wrestling, boxing, pancration, running, and
jumping test the first definition

160b-d. The conclusion is moderated so that the failure of
exclusive quietness does not require a universal
superiority of speed

In this edition. “Nimbly” renders 6§¢w¢ in the athletic
setting; the same sharpness family later describes the
soul. The edition’s note supplies a brief explanation of
pancration; detailed competition rules are unnecessary to
the argument and are not stated in the Greek.

See also. Palaestra; Body; Quietness; Quickness and
slowness; Schooling and the letter-master.
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Attention and sense
7OV voDV (ton noun); évvonoag (ennoésas); &votav (anoian)

The word. Nous here occurs in the idiom prosechein ton
noun, to apply one’s mind or pay attention. Ennoein
means to consider or take thought; anoia is folly or lack of
sense. Their presence does not introduce a separate
theory of an immaterial cosmic Intellect.

In the Charmides. The uses of attention move from
spectatorship to self-examination to scrutiny of an
argument. Socrates notices that even the youngest boys
stare at Charmides; later he tells Charmides to attend
more closely and look into himself; finally he asks Critias
to attend to the account rather than the personal identity
of whoever is refuted. The object of attention changes, and
that change is philosophically more important than an
abstract definition of nous. The instruction to Charmides
includes considering what sort of person temperance
makes him and collecting those thoughts into an answer.
In the medical story, meanwhile, separating the treatment
of the head from the body is called folly. This negative
expression concerns a practical failure to understand
relations between part and whole. The terms should not
all be translated as technical cognition of a single kind.

The places. Selected annotated passages.
154c. Socrates attends to the boys’ collective gaze.

156¢. The medical account calls treatment of the head in
isolation folly.

160d. Charmides is asked to attend, look within and
consider the effect of temperance.

166e. Critias is asked to attend to the argument itself
rather than the person refuted.
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In this edition. “Watched,” “pay attention,” “consider”
and “sheer folly” are contextually different renderings.
Their variation is appropriate; the lexical family should
still remain searchable.

See also. Perception; Knowing oneself; Whole and part;
Refutation.

Babbling and self-deprecation
Anpeiv (lerein); Afjpov (léron)

The word. Lérein means to talk nonsense or babble. Léros
names nonsense or idle talk and can be applied to a
person as a disparaging description. In the two passages
here Socrates directs the language towards himself; it is
not an authorial label for philosophy as a whole.

In the Charmides. Before telling the dream, Socrates says
he thinks he is talking nonsense. He does not stop there.
He immediately insists that what is coming into view must
be examined rather than casually passed over by anyone
who cares about himself. Self-deprecation thus
accompanies an obligation to continue investigating a
disconcerting result. Calling the speech nonsense is not an
instruction for the reader to disregard the argument that
follows.

At 176a the description becomes part of conditional
advice. If Charmides already possesses temperance,
Socrates would advise him to count Socrates a babbler
incapable of inquiry and himself correspondingly happy.
The condition matters: Socrates has just refused to
conclude that temperance is worthless, and Charmides
cannot certify his own possession of it. The youth
therefore asks to continue with the charm. The passage
leaves a tension between Socrates’ avowed investigative
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failure and his continuing attraction as a teacher. Neither
literal dismissal of Socrates nor an assumption that every
admission is insincere adequately captures the exchange.

The places. Selected annotated passages.

173a. Socrates’ self-deprecation is followed by the
insistence that the apparent problem must still be
examined.

175e-176b. Conditional advice to discount Socrates is
answered by Charmides’ request for continued charming.

In this edition. “Talking nonsense” renders the verb; “a
babbler” personalizes the noun as the context requires.
Both should retain Socrates as the speaker and target of
the disparagement.

See also. The dream hypothesis; Inquiry; Care and
neglect; Advice and greeting; Inferiority and poor
performance.

Basile
BaoiAng (Basiles)

The word. Basiles is the genitive of the divine name
Basilé. It must be distinguished from basileus, “king,” and
from the adjective basilikos, “royal,” which enters the
manuscript variants. The dialogue names a hieron, a
shrine or sacred precinct, associated with her.

In the Charmides. Basile’s shrine is the single
topographical marker fixing Taureas’ palaestra: the
exercise ground stands opposite it. The passing reference
assumes an Athenian audience able to recognize the
locality, but supplies neither a myth nor ritual
instructions. An independently preserved Athenian
decree, IG I*® 84, regulates property associated with
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Kodros, Neleus, and Basile in 418/17 BCE. It provides
external evidence for the cultic name and context, without
proving the exact position of every structure in the
dialogue’s scene.

The proper name is textually less straightforward than
the English suggests. Burnet’s apparatus reports variation
between forms of Basile’s name and “royal.” The entry
therefore belongs to both dramatic geography and textual
transmission: accepting Burnet’s text yields a named
goddess, not a generic royal sanctuary.*

The places. Selected annotated passages.

153a. Basile’s shrine is the landmark opposite the
palaestra

153a (apparatus). At a4 the manuscripts vary between
the divine name and a form meaning royal

In this edition. “Shrine of Basile” follows Burnet’s
BaoiAng. The edition’s note supplies the separate
epigraphic connection with Kodros and Neleus; those
names do not occur in the dialogue itself.

See also. Taureas; Palaestra; Delphi and Apollo.

Being and nature

ovoiav (ousian); mépvkev (pephyken); T@v OvTwv (ton
onton)

The word. Ousia is a noun of being or nature; the perfect
pephyken can say that something is naturally constituted
or disposed in a certain way; ta onta means the things that
are. The local construction determines their force. These

* IG I® 84, Decree on the administration of the property of Kodros, Neleus
and Basile, translated by Stephen Lambert, Nikolaos Papazarkadas, and
Robin Osborne: online source.
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expressions should not automatically be capitalized as the
names of a system of transcendent entities.

In the Charmides. At 168d Socrates argues that a thing
exercising its power in relation to itself must have the
character towards which that power is directed. Hearing
that heard itself would need sound, and sight that saw
itself would need colour. Ousia here names the relevant
character or nature on the object-side of the relation. It is
not a newly introduced substance standing behind the
examples. At 169a the question becomes whether any of
the things that are is naturally capable of directing its own
power towards itself, or whether some are and others are
not. Socrates explicitly leaves the classification
unresolved. Elsewhere the things that are supply the
broad field in which inquiry seeks clarity and within
which temperance must be identified. This language
articulates what the investigation aims to determine; it
does not resolve the disputed account by silently invoking
another dialogue’s ontology.

The places. Selected annotated passages.

166d. Making clear how each of the things that are stands
is presented as a common good.

168d-168e. The self-related power would need the
character appropriate to its object.

169a-169h. The natural possibility of self-relation is left
unsettled.

175b. The inquiry has failed to find which of the things
that are bears the name temperance.

In this edition. The translation’s “character” for ousia at
168d keeps the immediate relation in view. Readers
looking up “substance” or “essence” should not assume
those more technical English uses settle the passage.
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See also. Power and capacity; Self-relation; Sight and
colour; Language and naming.

Belief and opinion

60&a (doxa); Soéalerv (doxazein); oietau (oietai); Sokel
(dokei)

The word. Doxa is opinion or belief; doxazein is to form
or hold an opinion. Dokein can mean seem, appear, be
thought or think, according to construction. Oiesthai
likewise expresses thinking or supposing. The dialogue
does not assign every occurrence of these everyday verbs
to a single technical faculty opposed to knowledge.

In the Charmides. Opinion has an indispensable
constructive role at the beginning of inquiry. If
temperance is present, Socrates argues, it should give
Charmides some awareness from which an opinion about
it arises (158e-159a). The boy is asked to state what it
seems to him to be. A revisable opinion is the starting
material for examination, not something excluded from
conversation because it falls short of knowledge.
Charmides’ repeated “it seems” appropriately marks
provisional assent.

The social dimension is equally important. Critias
reports that Charmides is thought exceptionally temperate
(157d); Charmides fears contradicting this reputation
(158d). Such assessments may be true, but the fact of their
being held does not settle the definition. At 166d Socrates
fears a specific mismatch: supposing himself to know
when he does not. The problem is therefore not belief as
such but false epistemic self-ascription.

Doxa becomes one of the relational analogies at 168a.
Socrates asks about an opinion of opinions and itself
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which has no opinion about the things ordinary opinions
concern. This matches the restrictive structure of Critias’
proposed knowledge. The negative answer is part of an
investigation, not a worked-out impossibility proof for all
higher-order belief. In particular, the text repeatedly
reports what someone thinks about another’s thought.
The contested construction excludes the usual objects
rather than merely adding a reflective one.

The places. Selected annotated passages.

157d-159a. Reputation, first-person opinion, and entry
into examination

166c-167a. Believing oneself to know and the proposed
power to detect that mistake

168a. Opinion of opinions as a parallel for knowledge of
knowledge

In this edition. “Thought”, “think”, “seems” and “opinion”
preserve different English functions of the Greek family.
They should not all be standardized to the technical noun
“belief”. “In my opinion” at 159a is a requested report to
be tested, not an endorsement by the narrator.

See also. Perception; Knowledge; Pretence and imposture;
Inquiry; Same and different.

Beneficial and harmful

werov (ophelimon); wpeAiuws (ophelimos); wpelia
(6phelia); wpeAelv (Ophelein); avwpedeg (anopheles);
BAaBepa (blabera); BAaBepdc (blaberos)

The word. The ophel- family expresses benefiting, benefit
and what is beneficial; the adverb dphelimds qualifies the
way something is done. AnoOpheles negates benefit.
Blabera and blaberds identify harmful things and harmful
acting. Benefit is relational: the text can specify the doctor
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and patient as beneficiaries, or speak of benefit “for us.”
These words assess what an activity contributes, and are
not interchangeable with knowing its technique, acting
correctly within it, or being admired for it. The edition
usually reserves “use” and “useful” for other Greek words,
without suggesting that the underlying ordinary meanings
are wholly unrelated.

In the Charmides. Benefit first becomes a defining
criterion when Critias interprets Hesiod. Only productions
made finely and beneficially deserve to count as works,
and harmful things are classified as alien rather than
one’s own (163c). The doctor example immediately tests
the consequences. Treating someone successfully can
benefit both doctor and patient, yet the doctor may not
know whether he has acted beneficially or harmfully
(164a—c). Under Critias’ current definition the beneficial
act would be temperate even without such awareness. His
refusal of that conclusion forces the move to self-
knowledge.

When temperance is approached as expertise, medicine
provides an apparently straightforward beneficial
product: health (165c-d). Critias objects that not every
knowledge produces a separate object of that kind.
Socrates thereafter asks not simply for a physical product
but whether the proposed knowledge would benefit us at
all. This is a distinct question from whether self-directed
knowledge is possible (167b, 169b). A logically coherent
capacity would not become the virtue merely by existing.

The inquiry then progressively separates suggested
benefits. The grand prospect is living without error,
assigning tasks to people who know them and managing
household and city successfully (171d-172a). A more
modest possibility is easier learning and better
examination within fields already learned (172b-c).
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Neither should be erased: the text does contemplate a
limited benefit even as Socrates pursues the stronger
question. He grants the expansive powers once more and
asks whether knowledgeable life is thereby happy.

At 174c-d the other crafts retain their immediate
achievements even when knowledge of good and bad is
removed. What is lost is their achievement’s occurring
well and beneficially. Benefit has become the decisive
work of knowledge of wvalue. Critias argues that
knowledge of knowledge could benefit indirectly by
governing this knowledge; Socrates replies by assigning
the benefit-producing work to the distinct expertise that
has just received it (174d-175a). The exchange exposes a
problem about mediation: knowing or ruling an expertise
is not automatically being able to do its work. It does not
independently establish that every indirect contribution
to benefit is impossible.

The verdict that the hypothesised temperance is a
craftsman of no benefit belongs to this restrictive account.
Socrates’ subsequent refusal to believe that temperance
really leaves Charmides without benefit (175d—-e) prevents
the verdict from becoming a nihilistic conclusion about
virtue. The failed definition and the continuing
expectation of benefit must remain distinguishable.

The places. Selected annotated passages.

163c. Beneficial making is called work; harmful things are
called alien

164a-c. The doctor can benefit without knowing how he
has acted

165c-e. Health is offered as medicine’s beneficial work
167b. Possibility and benefit are made separate tests

169b—c. Benefit is required before the proposed
knowledge is accepted as temperance
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171d-172d. Grand and more modest benefits are explored

174c-175a. Knowledge of value receives the work of
benefiting; supervision does not automatically transfer it

175b-e. The useless result is blamed on the inquiry, while
the virtue’s value is reaffirmed

In this edition. The regular renderings “beneficial,”
“benefit” and “of no benefit” make the final verdict
answer the earlier test. At 175b “of no use” translates
avw@eléc to preserve the play with 6@elog; at 172d
“benefit” represents o6vnoel, a form of another verb.
Burnet brackets 1) w@eAipun at 174d7, so the edition does
not translate that disputed extra phrase as part of the
argument.

See also. Good and bad; Use and profit; Happiness and
doing well; Work and working; Ruling and supervision;
Correctness and error.

Blessedness

paképtov (makarion); pakdptév oe (makarion se);
pokapte (6 makarie)

The word. Makarios calls someone blessed, fortunate or
enviably well placed. As a vocative, 0 makarie can be a
familiar address, without a literal judgment that the
hearer enjoys supreme happiness. This flexible ordinary
usage differs from treating blessedness as a separately
defined state. The dialogue uses the adjective but does not
develop a technical opposition between makariotés and
eudaimonia.

In the Charmides. After praising Charmides’ parentage
and appearance, Socrates says that if his temperance is
equally adequate, his mother bore a blessed child (158b).
The blessing is conditional: excellence of soul is needed to
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complete the congratulation. At 175e-176a he returns to
the adjective after the inquiry fails, insisting that
temperance is a great good and that Charmides is blessed
if he has it. The same condition survives the collapse of
the definitions.

By contrast the vocative at 157a and 166d is a form of
personal address. Reading every occurrence as an
assertion of achieved flourishing would erase the
dialogue’s irony and conversational ease. At the ending,
however, the predicate carries genuine ethical weight:
Socrates refuses to allow the failure of an account to
overturn the value he attributes to possessing the virtue.

The places. Selected annotated passages.

157a. The vocative occurs in Socrates’ reported account of
the charm

158b. Charmides receives a conditional blessing tied to
temperance

166d. Socrates addresses Critias encouragingly with the
vocative

175e-176a. Blessedness is again conditional on genuine
possession of temperance

In this edition. The edition renders the predicate
“blessed” and the vocative more colloquially as “my dear
fellow.” This is contextual translation, not inconsistency
about a philosophical definition.

See also. Happiness and doing well; Temperance; Good
and bad; Praise and blame.
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Body

odua (soma); cwUATOC (somatos); cwuata (somata)

The word. Soma is body. The dialogue distinguishes the
body from its parts, from its visible form, and from the
soul. These are different contrasts: a head is part of a
body, whereas the soul’s relation to it is developed
through an analogy rather than anatomical inclusion.

In the Charmides. The body is first present dramatically
in the palaestra, where Charmides’ appearance draws
universal attention and the suggestion of undressing
precedes Socrates’ proposal to inspect his soul. In the
medical story, the body becomes the whole required for
treating the head, then the subordinate term in the
requirement to treat the soul as well. Its changing position
within the analogy is important: what counts as a whole
relative to an eye or head need not be the ultimate whole
human being.

In the test of quietness, writing, music, wrestling,
boxing, running, and jumping supply bodily
performances in which the quick and agile are praised.
Socrates then moves to mental performances, eventually
summarizing both “things concerning soul” and “things
concerning body.” The distinction organizes examples; it
does not imply that every named skill can be exercised
without the other dimension.

In the dream, reliable physicians would leave human
beings healthier in their bodies, while genuine pilots and
generals would improve survival. Later medicine still
produces health when knowledge of good and bad is
imaginatively removed. The body is thus neither
dismissed as worthless nor offered as a sufficient measure
of happiness. The inquiry asks what makes its successful
preservation beneficial in the fuller sense.
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The places. Selected annotated passages.

156b-157a. Body is whole relative to head and eyes but
requires treatment with the soul

159¢-160b. Bodily and mental performances are
compared in the refutation of quietness

173b. The dream promises healthier bodies

174c-175a. Health remains medicine’s distinctive product
rather than that of higher-order knowledge

In this edition. Soma should not be confused with eidos
or idea when these mean visible form or appearance. The
edition uses “body” for the physical subject and “figure”
or “looks” for the aspect admired.

See also. Soul; Whole and part; Face and bodily
appearance; Athletics; Health and disease.

Builder and house-building

70 oikoSopuelv (to oikodomein); Thv oikoSoutknv (tén
oikodomiken); oiknoelg (oikeseis); T0 oikoSoutkaV (to
oikodomikon)

The word. Oikodomein means build, especially build
houses; oikodomiké names the art. Oikeéseis are dwellings.
To oikodomikon can designate what belongs to building
or the building field. This vocabulary must be
distinguished from managing a household and governing
a city.

In the Charmides. House-building first appears among
ordinary crafts that perform work for others (161e). It
helps expose the implausibility of identifying temperance
with literally making only one’s own things. At 165d it is
an exemplary productive expertise: knowledge of
building produces dwellings. Critias then contrasts a

47



house, the builder’s product, with the absence of such a
product in calculation or geometry.

At 170c building returns on the object side of the
distinction. A person knows matters of house-building
through the building art, not simply through temperance
construed as knowledge of knowledge. This recurrence
usefully separates product from field: the house is made,
while the relevant building matters are known.

The dialogue also imagines well-managed households
under temperance at 17le-172a. The shared house
vocabulary should not blur the two functions.
Constructing a dwelling and directing the life of a
household are not assigned the same expertise by the
passage.

The places. Selected annotated passages.

161e-162a. Building for others within ordinary craft
activity

165d-e. Dwelling as a product of building

170c. The building field known by its own expertise
171e-172a. Household management as a different context
In this edition. “Knowledge of how to build” at 165d
follows Burnet’s Tod oikodopelv. His apparatus records a

different substantive construction in B; the printed text
identifies the activity, not simply the building product.

See also. Craft and expertise; Product and object of
knowledge; Knowledge of knowledge; Household and city.
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Calculation and geometry

Aoytotikn (logistike); Aoytotikijc Téxyvng (logistikes technés);
yewpeTpikilc (geometrikes); ToD apTiov kol TOD meEPITTOD
(tou artiou kai tou perittou); mAnBov¢ (plethous)

The word. Logistiké is the expertise of calculation or
reckoning; geometrike is the geometrical art. Artion and
peritton here designate even and odd; pléthos quantity or
multitude. The genitive phrase at 166a concerns how
these stand quantitatively in relation to themselves and
one another.

In the Charmides. Critias introduces calculation and
geometry at 165e as counterexamples to the claim that
every knowledge produces something like a house or
cloak. Their importance is methodological: their
recognized status as arts permits him to reject a uniform
product requirement without abandoning the claim that
temperance is knowledge. Socrates accepts this point and
substitutes an object requirement (166a).

Calculation is then specified by its field, the even and
odd in their quantitative relations. Those objects are
different from calculation itself. “In relation to
themselves” here need not mean a number is greater than
itself: comparisons within numerical classes and
comparisons between them are at issue. The later
impossible self-comparisons must not be read back into
this description as though the dialogue had already
refuted its mathematical example.

Calculation reappears at 174b when Socrates asks
which of an ideally knowledgeable person’s expertises
contributes most to happiness. Critias rejects it as the
required answer. Nothing in that rejection says
calculation is false, useless for every purpose or not
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genuine knowledge. It fails to be the knowledge whose
specific object explains doing well and benefit.

The places. Selected annotated passages.

165e-166a. Calculation and geometry defeat the uniform
product requirement

166a. Calculation defined by even and odd in quantitative
relations

168b-e. Comparative numerical relations used to test self-
relation

174b. Calculation rejected as the happiness-producing
expertise

In this edition. At 165e the apparatus gives Aoywfi¢ in B
against the printed Aoywotikiic. The printed argument
concerns calculation, not a discipline called “logic”. Avoid
imposing a simple modern contrast between practical
reckoning and pure mathematical theory on logistike.

See also. Product and object of knowledge; Weighing;
Greater and smaller; Double and half; Knowledgeable
living.

Callaeschrus
KaAAaioypov (Kallaischrou)

The word. Kallaischrou is the patronymic genitive
naming Critias’ father. Its English spelling varies;
Callaeschrus and Kallaischros designate the same person.

In the Charmides. The narrative first locates Socrates
beside “Critias the son of Callaeschrus.” This differentiates
the living respondent from other men named Critias,
especially the ancestor invoked in the later encomium. At
169b Socrates again addresses him as son of Callaeschrus,
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this time when asking him to show that knowledge of
knowledge is both possible and beneficial.

The return to the patronymic can sound ceremonious
after the increasingly abstract argument, reminding the
reader of the socially situated man charged with meeting
the challenge. It does not itself furnish an argument from
descent. Callaeschrus has no speaking part, and the
dialogue gives no independent account of his profession,
politics, or writings. A lexicon should retain this limit
rather than infer a biography from the prestige of his
son’s family.

The places. Selected annotated passages.
153c. Patronymic identification of Critias

169b. Socrates addresses the respondent as son of
Callaeschrus before challenging his definition

In this edition. Both occurrences are the same Greek
genitive. The edition’s English “son of Callaeschrus” at
169b supplies an ordinary English formulation for the
vocative o with the patronymic.

See also. Critias; Dropides and ancestral Critias; House,
lineage and nobility.

Care and neglect

knéetat (kedetai); émueleiacg (epimeleias); dueAoiev
(ameloien); v émuéreiav (tén epimeleian)

The word. Kedesthai expresses concern or care for
someone, here oneself. Epimeleia denotes care, attention
or application, and amelein neglecting or failing to attend.
These are related practical attitudes rather than one
uniform Greek technical expression for the care of the
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self. The medical and intellectual contexts determine what
attention requires.

In the Charmides. The Thracian story criticises treating
parts while neglecting the whole that needs care (156e).
That medical formulation prepares an ethical concern
without by itself giving a systematic doctrine of selfhood.
At 162e Socrates invokes Critias’ age and application or
study as reasons to expect him to know what Charmides
could reasonably fail to wunderstand. Attention is
something cultivated, not simply a privilege of being
older.

The most direct statement comes at 173a. Socrates
admits that his new doubts may sound nonsensical, yet
says that anyone who cares for himself even a little must
examine what comes to light rather than let it pass at
random. Caring is manifested by staying with a difficulty
that threatens an attractive conclusion. It does not mean
assuming that one’s present view is correct or preserving
one’s reputation from challenge.

This passage connects self-concern with the discipline
of inquiry without equating care and knowledge of
knowledge. The agent who cares may still not know. The
proper response is further scrutiny, whereas Critias’
earlier concealment of perplexity protected public esteem
at the expense of that scrutiny.

The places. Selected annotated passages.

156e. The therapeutic account opposes attending to the
whole to neglect

162e. Critias’ study or application is invoked as a basis for
expected understanding

173a. Care for oneself requires examining the troubling
appearance
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In this edition. At 156e “neglect” follows d&ueloiev, a
variant in T and the Stobaeus quotation that Burnet
accepts; the principal B and T readings have &yvooiev,
“fail to know.” The care/neglect opposition is therefore
specific to the accepted text, not common to every
recorded witness. “Cares for oneself” at 173a renders
knéetat rather than empeAeital.

See also. Knowing oneself; Common good; Examination;
Reputation and ambition; Whole and part.

Chaerephon
Xoaupep@v (Chairephon); Xaipepovtt (Chairephonti)

The word. Chairephon is Socrates’ friend, who speaks in
the opening scene. His name should not be confused with
the greeting chaire discussed later: the local
characterization depends on his actions and the adjective
manikos, not on an expressed etymology of his name.

In the Charmides. Chaerephon is the first person to
address the returned Socrates. He leaps up, runs to him,
takes his hand, and asks how he survived the battle. The
narrator’s description of him as manikos, “mad,” is
immediately enacted by energetic affection and alarm.
Nothing here establishes a medical diagnosis or the
philosophical divine madness described in other
dialogues.

He also brings Socrates into the seated company beside
Critias and solicits the story of the campaign. Later he
directs attention to Charmides’ face and proposes the
striking comparison between face and naked body: were
the boy to undress, the body’s beauty would make him
seem faceless. Socrates takes this invitation as the
occasion to propose examining the soul first. Chaerephon
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thus helps open both movements of the prologue, reunion
after war and erotic inspection leading toward
conversation.

The dialogue gives him no further substantive part
after the opening praise. Other Platonic evidence supplies
a significant connection: Apology 21a calls him Socrates’
longstanding associate, characterizes his impetuosity, and
tells of his question to the Delphic oracle. That parallel
supports recognition of the vigorous personality, but
importing the oracle episode into this scene would turn a
comparison into an unspoken premise.’

The places. Selected annotated passages.

153b-c. The excited welcome, survival question, and
invitation to report the battle

154c-d. Questions about Charmides’ face and the beauty
of his body

In this edition. “Madman that he is” renders manikos in
the narrative register of personal characterization. It
should not be expanded into a clinical claim or a settled
judgment that his behavior lacks all reason.

See also. Socrates; Madcap and madness; Face and bodily
appearance; Delphi and Apollo.

Charm

Enwén (epoide); énwébiic (epoides); émgédot (epaidoi);
éngSecbau (epaidesthai); émwdaic (epoidais)
The word. Epoide is an incantation, a song or utterance

sung over someone; the related verb is epaidein. The
active verb describes administering the charm, while the

® Plato, Apology 21a, explicitly describes Chaerephon’s impetuosity and the
Delphic inquiry: online source.
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middle-passive can describe being charmed. It is distinct
from pharmakon, the material remedy with which it is
first paired. “Charm” therefore does not initially mean
merely pleasing manners or personal attractiveness.

In the Charmides. The charm is the dialogue’s most
persistent framing image. Critias suggests that Socrates
pose as a doctor who knows a remedy for Charmides’
head. Asked what that remedy is, Socrates names a leaf
but immediately adds an indispensable incantation. Used
together they produce health; without the charm the leaf
does no good. The spoken requirement exceeds the excuse
that brought the young man over.

Charmides at first treats the charm as a transferable
text that he can copy down. Socrates asks whether he
means to do so by persuasion or without it. The question
makes the would-be patient a participant whose approach
matters; the prescription is not simply an object he can
appropriate. Once Charmides acknowledges Socrates’
identity and acquaintance with Critias, Socrates explains
its power through an extended medical analogy.

Good doctors treat the eyes with the head and the head
with the whole body. The Thracian doctor from whom
Socrates says he learned the charm teaches, on Zalmoxis’
authority, that the body must in turn be treated with the
soul. The crucial identification occurs at 157a: the charms
for the soul are beautiful words, logoi kaloi, and from
such words temperance comes to be in souls. This gives
the incantation philosophical content without specifying a
fixed verse, sacred name, tune, or ritual formula. The
dialogue never prints a separate charm for recitation.

It is consequently natural to interpret the ensuing
conversation as the treatment promised by the medical
story. The identification should nevertheless be made
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with care. “Beautiful words” can include discourse and
arguments; the passage does not explicitly say that every
refutation is curative or that the exact conversation which
follows has successfully generated temperance. The story
supplies an educational aspiration and a mode of
encounter, while the argument leaves the central virtue
undefined. The failure of a definition need not entail the
failure of every benefit from continued examination, but
neither is benefit demonstrated merely by calling the
examination a charm.

The oath protects the priority of this treatment. Wealth,
birth, and beauty are not reasons to give the bodily
remedy first. Conversely, if Charmides already has
adequate temperance, charms of Zalmoxis or Abaris
would be superfluous. The required inquiry into his
condition therefore motivates the question of what
temperance is. Charm and definition are linked by the
problem of diagnosis, rather than by a declaration that
knowing a definition is itself the whole cure.

After the argument’s apparent defeat, Socrates
remembers the charm with special concern: he would
have learned it earnestly for something worthless if
temperance brought no benefit. He refuses that
conclusion and blames his own investigation. Charmides
then asks to be charmed every day until Socrates says that
it is enough. Critias interprets this as proof of temperance
and commands adherence, while the young man
threatens force if Socrates resists. The charm thus closes
the work as an undertaking still to continue, not a
completed medical success. The passage renews
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philosophical attachment while leaving the tension
between persuasion, obedience, and coercion unresolved.®

The places. Selected annotated passages.

155b-e. The medical pretext develops into a remedy
dependent upon a charm

156a-b. Charmides proposes copying the charm; Socrates
insists on persuasion and explains its power

156d-157c. The Thracian provenance, beautiful words,
priority of the soul, and oath

157d-158c. Reputed existing temperance might make
charms unnecessary

175e-176b. Socrates revisits the charm’s value and
Charmides requests daily treatment

In this edition. The edition distinguishes “charm” from
“remedy” throughout. The remedy and headache do not
reappear at the ending; it is specifically the charm that
returns. At 157c4 the infinitive for charming depends on a
corrected reading, recorded in the apparatus, but the
priority of submitting the soul to treatment is clear in the
surrounding passage.

See also. Remedy and leaf; Zalmoxis; Soul; Whole and
part; Doctor and medicine; Persuasion and obedience;
Temperance; Argument and account.

® The pairing of spoken incantation and physical treatment has an early
literary parallel in Odyssey 19.457-458, where Odysseus’ wound is bound
and its bleeding checked with an incantation. The parallel supplies context
without proving that Socrates’ reported recipe was an actual medical
prescription.
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Charmides

Xopuiéne (Charmides); Xoapuiénv (Charmiden); Xopuién
(Charmide)

The word. Charmidés is the youth after whom the
dialogue is named, identified as the son of Glaucon and
Critias’ cousin. The dialogue gives relative age
descriptions, not a numerical age. Terms such as pais,
meirakion, and neaniskos must therefore not be
converted into a precise modern age classification.

In the Charmides. Charmides initially enters as an object
of collective attention. Lovers precede and follow him;
even the youngest boys look at him. His face, stature, and
bodily form are praised before he has said anything.
Critias adds that he is a philosopher and poet, then
assures Socrates that he is outstanding in temperance. The
conversation systematically tests the transition from
visible and reported excellence to a virtue the possessor
ought to recognize and explain.

His complaint is a heavy head on rising. Critias uses it
to introduce him to Socrates, and Charmides accepts the
apparent offer of treatment. When he proposes copying
the charm, Socrates insists upon persuasion. Charmides
knows Socrates’ name, recalls his association with Critias,
and reports his reputation among his own
contemporaries. The introduction is thus not an
encounter between a wholly unknown teacher and an
uninformed child.

Asked whether he already possesses temperance,
Charmides gives a socially intelligent answer: denial
would contradict Critias and other admirers, while
affirmation would amount to objectionable self-praise. His
blush is interpreted by Socrates as becoming to his age.
This behavior can look like a specimen of conventional
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modesty before he defines temperance as quietness and
then as modesty. Yet the argument does not accept a
socially fitting performance as sufficient evidence of what
the virtue is.

His third answer is borrowed: temperance is doing
one’s own business. He resists the suggestion that the
identity of the original speaker matters, and Socrates
explicitly agrees that truth, not authorship, is the issue.
But Charmides then exploits authorship dramatically. A
sly laugh and a glance toward Critias make the older man
defend his own formula. Socrates presents the youth as
deliberately transferring responsibility for the account.
Charmides is neither merely passive nor uniformly
overawed by his guardian.

After Critias takes over, Charmides does not contribute
to the central sequence of epistemological arguments. His
return at 176a is therefore important. He does not pretend
that the adults’ unsuccessful inquiry has left him knowing
whether he possesses temperance. Nor does he accept
Socrates’ suggestion that he may dispense with the charm.
He requests daily treatment until Socrates judges it
sufficient. This is a practical commitment to continuing
association, not a recovered definition or an assertion that
the charm has already cured him.

The close complicates this willingness. Critias makes
compliance evidence of temperance, and Charmides bases
his obedience on the guardian’s command while
threatening force against Socrates. The scene leaves open
whether philosophical attraction, conventional obedience,
or unexamined domination will direct him. External
historical evidence identifies Charmides son of Glaucon as
one of the Ten governing the Piraeus under the oligarchy
and records his death in battle in 403. This knowledge can
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darken the exchange, but Plato does not narrate that
future or state that the day’s inquiry caused it.

The places. Selected annotated passages.

154a-155a. Entrance, relationship to Critias, appearance,
and reported intellectual promise

155b-156b. Head complaint, request to copy the charm,
and recognition of Socrates

157¢-159hb. Reputation for temperance, family praise,
blush, and first answer

159b-162d. Three proposed accounts and transfer of
responsibility to Critias

176a-d. Acknowledged uncertainty, request for daily
charms, obedience, and threatened force

In this edition. The title, Greek name, and speaker labels
do not mean that Charmides supplies all the definitions.
From 162e the sustained respondent is Critias. “In other
people’s opinion as well as his own” at 154e-155a qualifies
the claim that Charmides is poetic and should not become
an authorial certification of literary achievement.

See also. Critias; Glaucon; Youth and age; Guardian and
cousin; Modesty and shame; Quietness; Charm; Force and
compulsion.

" Xenophon, Hellenica 2.4.19, identifies Charmides son of Glaucon among the
Ten in the Piraeus and among the dead: online source. He was not one of the
Thirty. Xenophon gives different conversational portraits in Memorabilia 3.7
and Symposium 4.29-32. They are comparative testimonies, not missing
episodes of this dialogue.
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Clear and obscure

oa@éc (saphes); oxpéatepov (saphesteron); Sijlov (delon);
gvapyéotepa (enargestera); katopaves (kataphanes)

The word. Saphés means clear or plain, especially of
speech and understanding. Délos means evident or
manifest. Enargesteros means more clear or vividly
apparent; kataphanés, thoroughly manifest. These
expressions can signal a claim to obviousness, a request
for intelligibility or an improved apprehension; their
occurrence does not certify an inference as actually
proven.

In the Charmides. Socrates asks Critias to define more
clearly after the distinctions between making, working
and doing (163d). Critias himself admits that the
preceding discussion had established nothing very clear
when he changes to self-knowledge (165b). At 166d
Socrates presents making things manifest as a common
good, linking clarity to a shared inquiry rather than
private victory.

Critias’ response to aporia reveals the opposite
behavior: he says nothing clear and covers his difficulty
(169c—d). The lack of clarity is narratively connected to
unwillingness to acknowledge inability. Yet clarity is also
distinguished from the immense supervisory powers
claimed for temperance. At 172b Socrates asks whether
reflective knowledge might make learned things clearer, a
possible modest educational benefit.

Repeated “clearly” or “it is evident” should be read with
the local argument. At 159a, for example, the link between
possessing virtue and having an articulable opinion is
introduced as clear but is still a methodological
assumption. The lexicon should not amplify that
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rhetorical confidence into an independently established
theorem.

The places. Selected annotated passages.
158e-159a. An allegedly clear starting assumption

163d-165b. Clear definition requested; earlier obscurity
acknowledged

166d. Manifest truth as a common good
169c-d. Critias conceals his difficulty in unclear speech
172b. Greater clarity proposed as a limited benefit

In this edition. The edition uses “clear”, “plain” and
“come to light” for several overlapping families. These
renderings do not introduce a technical doctrine of
evident impressions or later criteria of truth.

See also. Definition; Perplexity; Truth and falsehood;
Learning and teaching.

Cloak

inatiov (himatiow); iudtiov (himation); aumeyovnv
(ampechonen)

The word. Himation is a cloak or mantle; ampechoné is
clothing or what is worn about one. The same ordinary
garment can function as something seen in a dramatic
encounter, an item made by a craft, and a possession
whose quality matters in a hypothetical life.

In the Charmides. Socrates’ glimpse inside Charmides’
cloak at 155d is the immediate occasion for his erotic
discomposure. The Greek does not identify every
anatomical detail that he sees. An account can
acknowledge the plainly erotic effect without supplying
an anatomical description the narrative omits.
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The cloak later enters a very different argument. A city
would be badly arranged if everyone had to weave and
wash his own cloak as well as make his own equipment.
This shows the absurdity of construing doing one’s own
business as making every personal possession oneself. At
165e the cloak is an example of the product that weaving
leaves behind, unlike the separate material products
Critias says cannot be demanded of calculation or
geometry.

In the dream, clothing made by genuine craftsmen
forms part of a well-provisioned life; later weaving
continues to clothe people even in the imagined absence
of knowledge of good and bad. The repeated garment
helps hold abstract distinctions close to ordinary
embodied needs. Its technical production is one question,
its benefit to the wearer another.

The places. Selected annotated passages.

155d. Socrates sees inside Charmides’ cloak and is
overwhelmed

161e-162a. Weaving and washing one’s own cloak
illustrate the extreme self-sufficiency rule

165e. A cloak is weaving’s separately identifiable product

173b-174c. Expertly made clothing and weaving’s
continued efficacy figure in the benefit test

In this edition. “Cloak” is used for himation; the later
broader “clothing” renders a different noun. The entry
does not equate the garment with a modern fitted coat or
assume that Socrates names precisely what was visible
beneath it.

See also. Erotic attraction; Doing one’s own business;
Craft and expertise; Body.
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Common good
kotvov (koinon); kouvij (koineéi)

The word. Koinon means common or shared, and the
adverbial dative koin€i means together or jointly. In the
expression “common good” the adjective qualifies a good
available beyond one disputant’s advantage. The dialogue
does not use the phrase as the title of a comprehensive
political theory or define collective welfare against private
rights.

In the Charmides. Socrates first proposes jointly
examining whether Charmides has temperance, avoiding
both an unwanted self-declaration by the boy and
unexamined doctoring by himself (158d-e). Cooperative
inquiry is therefore a practical alternative to the demands
created by reputation.

At 166d Socrates says making each thing clear as it
really is is a common good for practically everyone. This
follows Critias’ accusation that Socrates is trying to refute
him personally. Socrates says he examines first for his
own sake and possibly also for his friends, because he
fears thinking he knows when he does not. He then asks
Critias to attend to the argument without fixating on
whose view is refuted.

The shared good is intelligibility and freedom from a
false estimate of one’s knowledge, rather than victory
over a rival. It is a positive statement of the inquiry’s
purpose, but it does not by itself demonstrate that Critias’
proposed knowledge of knowledge can accomplish that
purpose. The later analysis must still test the capacity
separately.
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The places. Selected annotated passages.
158d-e. Joint inquiry is proposed in place of an
embarrassing self-assessment

166c¢c-e. Clarification is defended as a shared good rather
than a personal victory

In this edition. “A common good ... for practically all
men” preserves both kowdv and Socrates’ qualification
oxedov 1. The phrase is not an assertion that every
refutation benefits everyone under every circumstance.

See also. Good and bad; Examination; Refutation;
Friendship and companionship; Reputation and ambition.

Contagious yawning

XOXOUWHEVOVS (chasmOmenous); CUUTTAGYOVGLY
(sympaschousin); xA@vat (halonai); &dmopliacg (aporias)

The word. Chasmomenous describes people yawning,
sympaschein undergoing the same experience along with
another, and halonai being caught. The simile transfers an
involuntarily shared bodily response to the spread of
perplexity between interlocutors.

In the Charmides. At 169c Critias sees Socrates unable to
settle the general problem of self-related capacities and
appears to catch the same difficulty, just as people facing a
yawner yawn too. The narrator portrays shared
perplexity as an event, not merely as a conclusion
explicitly admitted by both parties. Critias’ reputation for
brilliance makes him unwilling to confess it, so his words
become unclear and concealing.

The image distinguishes experiencing a difficulty from
owning it intellectually. Socrates has stated his lack of
confidence and asked for help. Critias undergoes a similar
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predicament but does not acknowledge the inability to
make the required distinctions. Socrates’ next concession,
granting the possibility of knowledge of knowledge for
now, permits the inquiry to move on; it does not represent
a solution already produced by Critias.

The capture verb also recalls Socrates’ erotic capture at
155e. Both figures are vulnerable to an experience they do
not simply command, but their responses differ. The
parallel is illuminating without reducing philosophical
perplexity to a merely bodily contagion.

The places. Selected annotated passages.

169c-d. Critias catches perplexity, conceals it, and is
rescued procedurally by a provisional concession

155e. The earlier erotic capture supplies a verbal parallel

In this edition. Burnet keeps &vaykaoBfjvar, “to be
compelled,” at 169¢6, while recording Badham’s deletion
and wondering about an alternative meaning infected.
The text printed in this edition therefore uses a contagion
simile without actually printing a technical verb for
infection.

See also. Perplexity; Critias; Socrates; Lion and fawn;
Agreement and concession.

Conversation

StaAéyeaBau (dialegesthai); StaAe&duevoc (dialexomenos);
SlaAéEetou (dialexetai)

The word. Dialegesthai is to converse or discuss. Although
the family later supports technical uses of “dialectic,” not
every occurrence here names a formally specified
philosophical method. The future forms likewise describe
anticipated conversation in context.
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In the Charmides. Socrates proposes conversation as the
way to inspect Charmides’ soul. Critias assures him the
boy is willing, and the presence of the guardian makes the
exchange socially proper. Socrates then admits that the
confidence with which he expected an easy conversation
vanished when Charmides sat beside him. The verb
therefore belongs to both a philosophical invitation and
the vulnerability of its speaker. Charmides’ quietness
definition includes talking in an orderly manner, making
conversational conduct itself one of the behaviours under
examination. Much later the hypothetical examiner of a
doctor faces a difficulty about what he can discuss: under
the proposed separation of kinds of knowledge, medical
subject matter is not supplied by knowledge of knowledge
alone. Conversation requires an object and appropriate
competence; the mere ability to question someone does
not yet establish the authority to assess every answer.

The places. Selected annotated passages.

154e-155a. Conversation is offered as inspection of the
soul and permitted in the guardian’s presence.

155c. Socrates loses his anticipated ease of conversation.

159b. Talking quietly is part of Charmides’ proposed
account.

170e-171b. The doctor example tests what subject an
examiner can competently discuss.

In this edition. The translation’s ordinary “talk” and
“have a conversation” fit the social passages.
Automatically replacing them with “practise dialectic”
would make the text more technical than its wording
demands.

See also. Stripping the soul; Argument and account;
Question and answer; Craft and expertise.
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Correctness and error

0p6@c (orthos); 6pBotnTOC (orthotétos); dudp T
(hamartema); auaptiag (hamartias); dvoudpTnTOL
(anamartetoi)

The word. Orthos means rightly or correctly, and orthotés
is rightness or correctness. The hamart- family names a
mistake or error; anamartétoi means without error. In
this dialogue these terms concern treatment, speech,
inquiry and action. “Sin” would impose a specialised
theological sense on hamartia that this context does not
require. Equally, technical correctness is not yet identical
with goodness or benefit for life.

In the Charmides. The Thracian account calls it a mistake
to practise medicine for temperance and bodily health
separately (157b). Correct treatment requires attending to
the relevant whole. During the argument, the
interlocutors repeatedly judge claims correctly or
incorrectly stated; these conversational approvals do not
by themselves establish the adequacy of the final theory.

At 171b a doctor is examined through what is said and
done in medicine: whether his statements are true and his
actions are performed correctly. The distinction between
truth of claims and rightness of performance is explicit.
Such assessment requires medical competence, not only a
general capacity to recognise knowledge.

The next imagined regime removes mistakes altogether.
Those who possess temperance and those they rule would
be anamartétoi, with error excluded and correctness
taking the lead (171d-172a). Here technical reliability
appears to ensure happiness. Socrates then reopens that
very inference. The dream grants expert performance yet
still asks which knowledge makes it good and beneficial
(173d-174d). Thus an error-free activity in its technical
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field can fail to establish the value of its result for human
life.

Finally Socrates locates the apparent error in their
inquiry rather than announcing that temperance itself is
valueless (175a-e). The work’s repeated pursuit of
correctness remains active even in failure: recognising
that an argument has not earned its concessions is part of
responsible examination.

The places. Selected annotated passages.

157b. Treating temperance and health separately is called
a mistake

164c-165b. Critias retracts earlier statements rather than
admit a conclusion he rejects

171b. A practitioner’s true statements and correct actions
require domain-specific evaluation

171d-172a. Error-free life and the leadership of
correctness are imagined

173d-175e. Correct expertise is separated from benefit,
and the inquiry’s failure is acknowledged

In this edition. “Rightly” and “correctly” translate 6p6&c¢
in different English settings. “Rightly” can also render
Swaiwg, as at 175a, so English wording alone is not a
concordance. The edition’s “without error” preserves the
negative adjective at 171d without recasting it as moral
impeccability.

See also. Good and bad; Beneficial and harmful;
Happiness and doing well; Justice and the just; Truth and
falsehood; Examination.
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Craft and expertise

TéYVNG (technes); té€yvn (techneéi); dnuiovpyoi (demiourgoi);
TEYVIKDG (technikos)

The word. Techné is an art, craft or organized expertise;
démiourgos is a practitioner or craftsman. Technikos
means expertly, in accordance with craft. These words
include medicine, navigation and mathematical arts as
well as manual manufacture. The dialogue’s usage does
not support a fixed opposition in which techné means
mere practical skill and epistémé exclusively theoretical
knowledge.

In the Charmides. Crafts first expose a difficulty with
“doing one’s own business”. Reading other people’s
names, healing others and making goods for them are
ordinary competent activities, not automatically meddling
(161d-162a). A city’s well-being would not be secured by
requiring everyone to manufacture every item he uses.
Critias’ distinction between making and doing attempts to
rescue the formula by restricting ethically valued action
rather than by denying ordinary productive
interdependence.

At 165c-166b crafts provide the model for interrogating
temperance as knowledge. Medicine and house-building
yield identifiable results; calculation and geometry show
why not every expertise needs a separate tangible
product. Socrates then shifts to what each expertise
knows. This distinction prevents the craft analogy from
being reduced to the crude demand that every virtue
manufacture something.

At 170e-171c the practitioner becomes the model for
competent examination: a medical claimant must be
assessed in medical statements and acts. A person
equipped only with a separate knowledge of knowledge is
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no more qualified than any other outsider to do that. The
limitation derives from the agreed partition of expertise
by subject matter.

The dream imagines all human work allocated to
genuine experts (173a-c). Its attraction is concrete: better
health, safety, equipment, clothing and shoes. Yet its
adequacy as a complete account of a good life is
questioned. At 174c-d the crafts retain their ordinary
functions when knowledge of good and bad is removed;
their successful functioning alone does not determine
whether those results benefit us. Socrates’ final
description of temperance as no craftsman of benefit
(175a) deliberately brings the practical model back to bear
on Critias’ supervisory proposal.

The dialogue thus uses expertise as a model, modifies it
and tests its limits. It does not simply identify moral
understanding with a manual trade, nor simply reject the
relevance of skilled knowledge to virtue.

The places. Selected annotated passages.

161d-163c. Craft production for others and Critias’ lexical
defense

165¢-166b. Productive and mathematical examples
170e-171c. The expert as competent examiner

173a-174d. Expert performance distinguished from
benefit

174e-175a. Craftsman of health and craftsman of benefit
In this edition. The edition mainly uses “craft”, with “art”
in “the art of calculation”. “Expertly made” at 173c

translates technikos, not an evaluation that the resulting
life is ethically good in every respect.
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See also. Product and object of knowledge; Calculation
and geometry; Fellow expert; Doing and action; Making
and production; Good and bad.

Critias

Kpttiav (Kritian); Kpttiag (Kritias); Kpttia (Kritia); Kpttiov
(Kritiou)

The word. Kritias names the main adult respondent,
identified as Callaeschrus’ son. An ancestral Critias, son of
Dropides, is mentioned separately at 157e. Recurrence of
the name within the family makes the patronymic
essential; the two references must not be conflated.

In the Charmides. Critias mediates Socrates’ approach to
Charmides. He supplies the youth’s pedigree, praises his
intellectual and moral promise, summons him through an
attendant, and devises the doctor’s pretext. As cousin and
guardian he legitimates the adult conversation while also
shaping the expectations under which his ward must
answer. His assurances that Charmides is exceptionally
temperate are public claims about his own household as
well as compliments to the boy.

The shift at 162c—e exposes how this social authority
interacts with argument. After Charmides offers the
formula about doing one’s own business, Critias initially
denies being its source. Socrates’ subsequent narration,
however, concludes that it almost certainly came from
him. When the youth glances at him and jokes that its
author may not understand it, Critias can no longer
contain himself. His concern to shine before both
Charmides and the assembled company is the narrator’s
diagnosis. The simile of poet and inept actor represents
his attempt to reclaim an account mishandled in another
person’s mouth.
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His successive defenses are not interchangeable. First
he separates making from doing and working, appealing
to Hesiod and reserving the latter terms for beneficial
production. Then he rejects the implication that a
temperate person might be unaware of being temperate.
Rather than concede it, he explicitly withdraws his earlier
position and offers knowing oneself, supported by an
interpretation of the Delphic inscription. When Socrates
asks for the product of such knowledge, Critias correctly
challenges the assumption that every expertise leaves a
separate  tangible  product. His = mathematical
counterexamples force a move from products to objects.
The ensuing claim, that temperance alone knows itself
and other kinds of knowledge, is therefore a further
specification that must itself be tested.

Critias’ philosophical contributions are substantial even
when his dramatic posture is unflattering. He identifies
good and bad as the knowledge most relevant to
happiness at 174b. He also attempts to distinguish
supervisory benefit from direct production at 174d-e.
Neither contribution should be erased by treating him
simply as a villain whose arguments are empty.
Conversely, his commitment to knowledge is not enough
to exempt his reasoning from scrutiny. At 169c-d he
shares Socrates’ perplexity but hides it to preserve his
reputation. At 166c he charges Socrates with seeking his
personal refutation, prompting a defense of inquiry in
which the identity of the defeated party should not
matter.

At the end he interprets Charmides’ willingness to
remain with Socrates as proof of temperance and turns it
into a command. That closure gives obedience an
immediate criterion after conceptual definition has failed.
Readers acquainted with his subsequent political career
can hear a dangerous concentration of authority in this
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exchange. Xenophon identifies Critias as one of the Thirty
and records his death in the same battle as Charmides.
The historical evidence establishes the later connection;
the extent to which Plato intends accusation, apology,
tragic irony, or some combination remains an interpretive
question. No claim that Socrates endorses the later regime
follows from the present conversation.®

The places. Selected annotated passages.
153c. Socrates is seated beside Critias son of Callaeschrus

154a-158b. He introduces, praises, and arranges the
examination of his ward

161b-163e. Authorship is teased into the open and the
formula receives a lexical defense

164c-166e. He replaces the earlier account with self-
knowledge and then knowledge of knowledge

169b-d. He is addressed by patronymic and depicted
concealing perplexity

174b-175a. Knowledge of good and bad and the
attempted defense of supervisory benefit

176b-d. He commands Charmides to submit to the charm

In this edition. The edition’s biographical notes supply
the subsequent oligarchic history; it is not spoken in the
dialogue. At 162d the referent of “he had been refuted” is
grammatically debatable, so the narrator’s description
should not be paraphrased as an unambiguous formal
verdict against one named person.

® For the later political identification and death, Xenophon, Hellenica 2.4.19:
online source. Dramatic works and fragments transmitted under Critias’
name have contested attributions; the local poet-actor simile does not
independently settle their authorship.
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See also. Charmides; Callaeschrus; Dropides and ancestral
Critias; Poet and actor; Guardian and cousin; Delphi and
Apollo; Knowledge of knowledge; Good and bad.

Cydias
KvSiav (Kydian)

The word. Kydian is the accusative of Cydias, the poet
Socrates calls exceptionally wise in ta erotika, matters of
love. His name introduces the quoted warning about a
fawn approaching a lion.

In the Charmides. Socrates recollects Cydias precisely
when the sight of Charmides leaves him on fire and beside
himself. The quoted counsel warns someone not to
approach a lion as a fawn and become a portion of meat.
Socrates then applies it to his own sense of capture. The
quotation supplies a miniature model of erotic experience
in which the conventionally pursuing older lover becomes
vulnerable prey.

The praise “wisest” is therefore experiential and comic.
Cydias has articulated a danger that Socrates suddenly
feels, not established the technical knowledge examined
in the dialogue’s second half. Charmides’ beauty and
Socrates’ loss of ease give the poetry its point before the
medical fiction helps redirect the encounter.

The poet’s biography is obscure. The supplied edition
identifies the quotation as the secure fragment
conventionally numbered PMG 714 and notes a separate
ancient attribution to a Cydias of Hermione. Those
external scraps should not be synthesized into a confident
life. For understanding this dialogue, the securely
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available authorial fact is Plato’s attribution of these
words to Cydias.’

The places. Selected annotated passages.

155d-e. Socrates invokes Cydias while describing erotic
discomposure and applies the image to himself

155d (apparatus). The wording of the quotation varies,
especially at d6-7

In this edition. Burnet letterspaces the quotation; the
edition represents that with italics. Its apparatus records a
badly divergent reading in B and Cobet’s proposal
aitelobot in place of aipeioBal. Interpretation should
follow the printed text while acknowledging that the
fragment’s exact wording is not uniformly transmitted.

See also. Lion and fawn; Erotic attraction; Fire and
renewed confidence; Poet and actor.

Definition

Tl G elvat ow@pocvVNY (ti phéis einai sophrosynen);
dptoat (horisai); Stopilopat (diorizomai); wptotat (horistai)

The word. The question “what do you say temperance is?”
requests an account of the virtue, not simply an instance
or a claim to possess it. Horizein and diorizein mean
delimit, distinguish or define; at 163d—e they ask for a
clearer statement. At 171a delimitation concerns what
makes a particular knowledge the particular field it is.

In the Charmides. The opening move connects a
definition to examination of a person: by hearing
Charmides’ opinion Socrates hopes to estimate whether

° Fragment designation: D. L. Page, Poetae Melici Graeci (Oxford, 1962), no.
714, as identified in the supplied edition. No additional biography is inferred
here from that numbering.
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temperance is present in him (159a). The connection is
provisional. Neither the ability to say a definition nor
inability to defend one 1is independently proved
equivalent to possessing or lacking the virtue.

Charmides’ first two answers identify temperance with
a kind of quietness and with shame. The arguments
compare the proposed definiens with agreed features of
temperance, especially its fineness and goodness. Critias’
revision at 163d-e is more explicit about naming: he may
use words as he pleases, but must say clearly to what he
applies them. A verbal stipulation is therefore allowed;
obscurity about the referent or consequences is not.

At 171a the definition of a particular knowledge turns
on its objects. Medicine is this knowledge rather than
another because it concerns the healthy and diseased.
That principle explains why abstract identification of
knowledge cannot by itself identify medical knowledge.

At the end Charmides reasons that he cannot know
whether he has the virtue when its identity has not been
discovered (176a). This expresses the wunresolved
dependence of self-assessment on an adequate account,
rather than retrospectively proving that the boy lacks
temperance. The dialogue asks what makes a definition
adequate while declining to provide a final successful one.

The places. Selected annotated passages.
159a-b. Initial what-is question and first answer

163d-e. Clear definition requested after lexical
distinctions

171a. Knowledge individuated by its field

175b-176a. Failure to identify the named virtue and its
personal consequence
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In this edition. At 159a the edition’s “what it is, and what
sort of thing” reflects the combination of identity and
character in the preliminary proposal. Neither expression
requires a reference to separately existing Platonic Forms
in this dialogue.

See also. Question and answer; Language and naming;
Same and different; Product and object of knowledge;
Temperance.

Deliberation and decision

BovAieveobat (bouleuesthai); BovAeveabov (bouleuesthon);
BeBovAedueba (bebouleumetha); BovAcvov (bouleuow);
BovAn (boule)

The word. Bouleuesthai means deliberating or taking
counsel; context can give it the more suspicious sense of
planning or plotting. Boulé is counsel or deliberation. The
present describes an activity under way, whereas
bebouleumetha is perfect: a decision has been reached.
The verb is different from boulesthai, wishing or wanting,
although the two can appear close together in a discussion
of action.

In the Charmides. Deliberation first supplies a mental
example against quietness. People praise the person who
thinks things through and finds a result easily and
quickly, rather than the one who proceeds laboriously
(160a-b). This is a comparison of successful performances,
not the claim that every slow decision is bad or that one
should act without consideration.

At the end Socrates asks the two aristocrats, using a
dual form, what they are planning to do. Charmides
replies that they have already decided (176c). The perfect
closes off the consultation Socrates’ question seemed to
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invite. He tells Socrates in turn to deliberate about what
he will do, but Socrates answers that no counsel remains
when force cannot be opposed (176¢c-d).

The comic exchange brings a serious distinction into
focus: a decision can be settled for its makers without
having been justified to the person affected. The earlier
praise of effective deliberation does not license this
substitution of resolve for an examined account. The
dialogue ends with a practical arrangement, yet without a
completed shared definition of the virtue the arrangement
is meant to cultivate.

The places. Selected annotated passages.

160a-b. Easy and quick deliberation is praised among the
soul’s activities

176¢c-d. A completed decision displaces further
consultation and Socrates says no counsel remains

In this edition. “Plotting” in the closing exchange conveys
the playful conspiratorial context, while “take counsel”
carries the same verb into Socrates’ response. The perfect
“we’ve finished plotting” matters: it is not simply a
repetition of the present question.

See also. Quickness and slowness; Force and compulsion;
Persuasion and obedience; Advice and greeting; Wish.

Delphi and Apollo

&v AeA@oic (en Delphois); oD Oeod (tou theou); 10 iepov (to
hieron); ypauuo (gramma); mpoopnotg (prosresis); Eyyvn
napa & &tn (Engye para d’ ate)

The word. En Delphois means “at Delphi.” Apollo is
identified in the speech as “the god,” without the proper
name Apollon being uttered. Gramma here is an
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inscription or written saying; prosrésis an address or
greeting. These senses must be distinguished from the
schoolroom grammata, letters. Engyé is a pledge or surety,
and até is ruin or disaster. The maxim quoted at 165a is
conventionally understood as a warning about standing
surety for another, although the supplied note records
other ancient applications. Here it exemplifies the useful
counsel Critias attributes to later dedicators; the Greek
noun is not itself an imperative.

In the Charmides. Critias invokes Delphi after refusing to
accept that a temperate person could fail to know himself.
He equates temperance with knowing oneself and agrees
with the person who dedicated the corresponding
inscription. He then offers an interpretation of its social
function. The god greets each entrant with the equivalent
of “Be temperate,” expressed enigmatically as “Know
thyself,” instead of the customary human greeting
“Rejoice.”

This is explicitly Critias’ reading: he repeatedly marks
what seems to him to have been the dedicator’s intention.
It does not follow that the inscription was historically
installed for exactly this purpose, or that Socrates accepts
its proposed equivalence before inquiry. The speech gives
the new definition prestige and a memorable verbal
shape; it does not relieve Critias of accounting for it.

Critias also claims that later dedicators misunderstood
the first maxim as advice and competed by adding
“Nothing too much” and “Pledge, and ruin is near.” Thus
the speech distinguishes a divine greeting from human
counsel and tells a miniature history of misinterpretation.
Its chronological and motivational claims belong to the
character’s exposition, not to a securely documented
sequence of Delphic building inscriptions.
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The sanctuary setting has a dramatic echo. Socrates
earlier called the formula about doing one’s own business
a riddle; Critias now makes riddling speech characteristic
of the god as prophet. At 166d Socrates’ invitation to “say
goodbye” to who is refuted reuses the chairein vocabulary
the Delphic speech had displaced. Such local
correspondences encourage attention to how sacred
authority and ordinary conversation are intertwined."

The places. Selected annotated passages.

164d-165b. Critias interprets the inscription and contrasts
divine greeting with human advice

166d-e. Socrates’ “say goodbye to” returns to the
greeting’s verbal family

In this edition. The translation “Rejoice!” deliberately
exposes the literal force of xoipe rather than replacing it
with a neutral “Hello.” “Apollo” is explanatory
identification, not an attested Greek name in this passage.
The Greek singular gramma at first names one
inscription; later grammata refers to additional sayings.

See also. Knowing oneself; Temperance; Riddle; Advice
and greeting; Oath and divine invocations; Critias.

Desire as a relative

émbvuia (epithymia); ndovijc (hédones); T@v &AAwV
EmBvu@v (ton allon epithymion)

The word. Epithymia is desire or appetite; hédoné
pleasure. In this local example desire is treated as directed
toward pleasure. The statement functions as a premise of

'° Plato, Protagoras 343a-b, presents Know thyself and Nothing too much as
dedications associated with the Seven Sages; this is a useful parallel to, not
confirmation of, Critias’ special greeting theory.
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an analogy, not a complete account of every human
motive.

In the Charmides. At 167e Socrates asks whether there is
a desire directed at itself and other desires but at no
pleasure. Critias answers emphatically that there is not.
The precise restriction matters. A modern example of
wanting to want something does not automatically
contradict the passage: such a second-order desire may
still concern an anticipated pleasure, the value of its
object, or the satisfaction of an ordinary first-order desire.
Socrates’” hypothetical excludes the normal object
altogether.

The passage belongs to a sequence extending beyond
sensory powers to wishes, love, fear and opinion. That
breadth is intended to make the supposed exception for
knowledge require explanation. But at 168a Socrates
explicitly refuses to insist that the proposed knowledge
does not exist. The negative answer about desire is an
accepted analogy, not a completed universal argument
against higher-order attitudes.

The erotic prologue supplies a dramatic context in
which desire is far from an empty abstraction. It is
reasonable to hear an echo, but the epithymia example
itself does not analyze Socrates’ attraction or identify it
with Critias’ knowledge.

The places. Selected annotated passages.
167e. Desire for desires but for no pleasure rejected

168a. The analogies do not yet settle the possibility of
knowledge of knowledge

In this edition. The edition distinguishes “desire” for
epithymia from “wish” for boulésis and “love” for eros.
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Preserving those terms makes the three assigned objects,
pleasure, good and beautiful, visible.

See also. Wish; Love as a relative; Self-relation;
Perception.

Discovery

&vevplokwv (aneuriskon); é§evpiokovteg (exeuriskontes);
evpelv (heurein); é&cvpeiv (exheurein)

The word. The heuriskdo family concerns finding or
discovering, with compounds that can emphasize finding
out or locating. The aorist infinitives heurein and
exheurein should not be confused with separate technical
faculties. Finding may concern an expert, an answer or
truth.

In the Charmides. The first refutation praises ready
discovery as an example against identifying temperance
with slowness. The political picture later supposes that
people can locate those who possess the knowledge they
lack and entrust work to them. By the end, discovery is
what has failed: the inquirers cannot determine what
temperance names, the personified inquiry has not found
the truth, and Charmides cannot know whether he
possesses the virtue when its nature has not been
discovered. These objects of finding are importantly
different. The inability to find a definition does not entail
that no useful observation occurred; nor does a wish to
find an expert establish an infallible method of expert
selection.

The places. Selected annotated passages.

160a-160b. Quick discovery is praised among mental
activities.
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171e. The imagined error-free life includes finding
knowledgeable agents.

175b-175d. The inquiry has failed to find what
temperance is and to discover the truth.

176a-176b. Charmides links his uncertainty about
possession to the unsuccessful search for the virtue’s
nature.

In this edition. English “find,” “find out” and “discover”
translate related verbs across different kinds of object.
The repeated family marks an aim of inquiry, not a
promised success.

See also. Inquiry; Definition; Examination; Perplexity.

Disgrace
ovetdoc (oneidos)

The word. Oneidos names reproach, a disgrace or what
brings reproach. In Critias’ use it is a predicate applied to
a work or product: something may count as a disgrace.
This is distinct from aidos, the felt restraint of modesty,
and from aischros, the adjective ugly or shameful.
Keeping the terms apart reveals the transition from
personal feeling to a public evaluation of occupations and
their results.

In the Charmides. Critias invokes Hesiod’s claim that
work is no disgrace (163b). He then asks whether the poet
could have counted cobbling, selling salt fish or sitting in a
brothel as work and still meant that none of it was
disgraceful. His selection mixes everyday manual
occupations with an intentionally shocking example. It
reveals the judgments Critias expects his audience to
share; it is not a neutral Platonic classification of all
labour as degrading.

84



To preserve the dictum he reserves “work” for
productions that are fine and beneficial, whereas a
production made without the fine can be a disgrace (163b
—-c). The interpretation consequently builds a positive
evaluation into the definition of work. Socrates does not
contest the social list directly but asks Critias to make the
intended activity clear. The resulting definition is tested
through beneficial medical action rather than settled by
the prestige of the quoted poet.

The places. Selected annotated passages.

163b-c. The repeated word frames Critias’ interpretation
of Hesiod and his distinction between work and
production

In this edition. “Disgrace” preserves the same noun
through the Hesiodic citation and Critias’ explanation. At
163b “to sit in a brothel” is an interpretive rendering of
the euphemistic ém’ oiknpoatog kabnpévy; the Greek does
not explicitly add “for hire.”

See also. Work and working; Making and production;
Modesty and shame; Ugly and shameful; Worth and
honour.

Doctor and medicine

latpd¢ (iatros); iatp@ (iatroi); iatpikn (iatrike); (XTPIKTIG
(iatrikes); (atpiko¢ (iatrikos)

The word. Iatros is a doctor or physician. Iatrike, with an
understood techng, is the medical art or expertise; iatrikos
is an adjective that can designate a medical practitioner.
The dialogue identifies medicine by its object, the healthy
and diseased, and by its product, health. These two
criteria are related but not identical.
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In the Charmides. Medicine first enters as an
impersonation. Critias tells his attendant that he wishes to
introduce Charmides to a doctor and invites Socrates to
pretend to know a headache remedy. Socrates accepts, but
the role grows into an account of good Greek doctors, a
purported Thracian teacher, and conditions for treating
the soul before the body. At 158e he says that joint inquiry
will keep him from undertaking his doctoring without
examination. The language connects philosophical inquiry
with treatment while leaving the original medical
credential a pretext.

At 164a-c the doctor supplies a different problem. A
physician who makes someone healthy does something
beneficial and, under Critias’ definition of doing good, acts
temperately. But must the physician know when the
action is beneficial and when not? Critias allows “perhaps
not.” The resulting difficulty is not simply whether a
medical practitioner knows any medicine. It is whether
technical action, its benefit, and the agent’s recognition of
having acted temperately necessarily coincide. The
passage does not state one precise reason for possible
ignorance, so a lexicon should not settle it by inventing an
exclusively diagnostic, predictive, or moral failure.

At 165c—d medicine is the first model for asking what a
knowledge knows and what it accomplishes. It knows the
healthy and produces health, a fine work and no small
benefit. Critias’ mathematical counterexamples challenge
the demand that every knowledge have such a separate
product, but do not remove the question of a determinate
object. Medicine thereafter serves as a stable domain-
specific expertise against which the scope of knowledge of
knowledge is tested.

The central examination at 170b-171c asks whether a
possessor of only second-order knowledge can distinguish
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a real physician from a pretender. The distinction
requires attention to medical claims and performances:
are the words true and the actions correct concerning
healthy and diseased things? Without medical knowledge,
the proposed higher-order expert cannot follow that test.
If he can, he is a physician in addition to being temperate.
This is a restriction of the isolated definition, not a rule
that lay people can never form justified practical
judgments about doctors by any means whatsoever.

The deliberately odd conclusion at 170e-171a, that the
physician does not know medicine, follows from the
negotiated division of objects: medicine is itself a
knowledge, and knowledge of knowledge has been
assigned to temperance alone. It should be reported as a
pressure generated by that arrangement, not as Socrates’
unqualified belief that physicians lack their own
expertise.

Finally, Socrates temporarily restores the dream’s
power to exclude false experts. Bodily health improves,
but living knowledgeably has not yet been shown
sufficient for happiness. At 174c medicine remains
effective even when knowledge of good and bad is
removed. At 174e-175a Socrates again assigns health to
medicine rather than allowing supervisory knowledge to
claim every subordinate art’s work. The contrast
separates technical effectiveness, human benefit, and the
possible benefits of supervision. The argument’s eventual
impasse should prevent turning any one of these
distinctions into an unquestioned final doctrine.

The places. Selected annotated passages.

155b-158e. The medical impersonation, healing story, and
need for prior examination

164a-c. Beneficial medical action may not include the
agent’s awareness of its benefit or temperance
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165c—-d. Medicine knows the healthy and produces health

170b-171c. Only domain-specific knowledge can test
medical statements and actions as such

173b. The dream provisionally excludes false doctors

174b-175a. Medicine’s product is distinguished from the
knowledge that makes technical achievements beneficial

In this edition. The edition carefully retains “knowledge
of the healthy” at 165c and later, instead of substituting
“knowledge of health.” It uses “doctoring” once for
Socrates’ apparent practice at 158e. The distinction
between the professional, the art, its object, and its result
should remain visible.

See also. Health and disease; Charm; Whole and part;
Knowledge of knowledge; The dream hypothesis;
Beneficial and harmful; Craft and expertise.

Doing and action

nmpa&tTely (prattein); mp&éelg (praxeis); mpa&iv (praxin);
npd&éel (praxei); Sp@v (dron)

The word. Prattein is the Attic form corresponding to the
lemma mp&oow and means doing, performing or
conducting affairs. Praxis names action, activity or the
doing of something; its inflected forms are quoted here
from the text. Dran is another verb for doing, used
without Critias’ proposed technical restriction. Neither the
verb nor the noun automatically denotes morally good
action. The dialogue itself repeatedly speaks of doing bad
things and acting harmfully, and Critias has to stipulate
the narrower meaning he wants.

In the Charmides. Action first appears as a style:
Charmides defines temperance as doing everything in a
quiet and orderly way (159b). Socrates compares quiet
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and quick actions across bodily and mental tasks, finally
asking what manner of action could consistently mark a
fine life (160b—d). The third definition shifts to what is
done: one’s own affairs (161b).

Socrates initially treats reading, writing, healing,
building and weaving as cases of doing something (161d-
e). Critias resists the inference from making other people’s
products to doing other people’s affairs. He distinguishes
making, working and doing, reserving doing for good
production (163b-e). This is a local semantic proposal in
defence of his account, not Plato’s adoption of a
permanent technical opposition between praxis and
production. Socrates accepts the stipulated terminology
only so that the proposed activity can be clearly tested.

In the doctor example the adverbs carry the evaluation:
someone may have acted beneficially or harmfully
without knowing how he has acted (164b—c). Later the
imagined expert society would restrict its members to
actions they could perform correctly (171e), but technical
correctness still has to answer to the further demand for
good and beneficial outcomes (174c-d). Thus different
questions attach to one action: whose affair is it, is it
competently performed, does it benefit, and does its agent
know its character?

At the conclusion Charmides promises to do what
Critias orders and threatens to carry it through by force
(176b-d). The ordinary verbs return after the technical
analysis without a settled definition of temperate doing.
The reader must judge their relation to the ideal the
conversation has pursued; obedience or resolve alone has
not been proved sufficient.
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The places. Selected annotated passages.

159b-160d. Actions are evaluated by their manner and
fineness

161b-163e. Prattein becomes the disputed term in
successive definitions

164b-c. Acting beneficially is separated from knowing
how one has acted

171e-172a. Correct action is the promise of expertise-
guided life

173d-174d. Knowledgeable acting is distinguished from
doing well and benefiting

176b-d. The final promise and threat return to practical
conduct

In this edition. The edition normally maintains “do” for
mp&ttely where its contrast with molelv, “make,” and
épyalecBo, “work,” is contested. Elsewhere ordinary
English idiom may render a different verb as “do.” In
particular, “do well” translates eb mpé&ttewv, whose sense
includes faring well as well as good performance.

See also. Making and production; Work and working;
Doing good things; Doing one’s own business; Happiness
and doing well; Correctness and error.

Doing good things

Y TOV dyab@dv mp&&iv (téen ton agathon praxin); TaG T@V
GyaO@v motnoelg (tas ton agathon poieseis); o tayada (ho
tagatha)

The word. The expression names the doing of good
things, with T®v &yab®v a substantivised genitive plural
specifying what is done. It does not explicitly say “having
good intentions” or “doing what one believes good.” Nor
does it restrict the goods to possessions. The examples
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include beneficial professional activity and its effects on
persons. The contracted t&yabd& is ta dyob&, “the good
things.”

In the Charmides. Socrates extracts this definition from
Critias’ defence of doing one’s own business (163d-e).
After allowing him to distinguish making, working and
doing as he pleases, he asks for the underlying activity: is
temperance doing or making good things? Critias
emphatically says so, contrasting the person who
produces good things with one who produces bad things.
Socrates does not reply that good action is irrelevant to
temperance; he says the proposal might be true and
examines one implication.

The difficulty is awareness. A doctor can act beneficially
for himself and a patient yet fail to know whether his
treatment or its consequences benefit (164a—c). If the
definition classifies an act by its benefit, the doctor would
act temperately while not knowing that he does. Critias
refuses that combination and prefers retracting earlier
concessions. The account therefore fails to satisfy his
further demand that temperance include knowing
oneself.

This leaves an important distinction open: an agent can
produce a good result, possess technical knowledge and
still lack the evaluative or self-directed understanding
Critias requires. The discussion does not establish that
accidental good fortune is virtue, nor that all good action
is necessarily conscious moral expertise. Rather, it
discovers a question a result-based formula has not
answered. Knowledge of good and bad later returns to
that gap from the cognitive side, but is not formally
adopted as a replacement definition.
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The places. Selected annotated passages.

163c-e. Critias’ terminology is reformulated as an explicit
definition by good action

164a-d. Beneficial medical action without awareness
conflicts with his requirement of self-knowledge

174b-d. Knowledge of good and bad supplies the later
evaluative counterpart

In this edition. The repeated “doing of good things”
makes the definition explicit while preserving the earlier
distinction from “making.” Translating the phrase simply
“virtue is goodness” would suppress both its active
character and the ensuing question about the agent’s
knowledge.

See also. Good and bad; Doing and action; Making and
production; Beneficial and harmful; Knowing oneself;
What ought to be done.

Doing one’s own business

70 T €ovTOD MPATTELY (to ta heautou prattein); T0 T& abTOD
nmpa&rtTeLy (to ta hautou prattein)

The word. The formula literally means doing one’s own
things. The articular infinitive 10 ... mp&ttev makes the
activity a candidate answer to the question “What is
temperance?” The neuter plural T& ¢xvtod leaves its noun
unexpressed: affairs, tasks and things are all possible
expansions in appropriate contexts. That latitude permits
the dialogue’s shift between attending to one’s proper
business and producing items belonging to oneself. The
reflexives eavtod and avtod are alternative forms, not
different theories of ownership.

In the Charmides. Charmides offers the formula as
something he has heard, rather than his next inward

92



discovery (161b). Socrates suspects Critias is its author but
agrees that the truth of the statement, not its source, is
what must be tested (161c). The origin nevertheless
matters dramatically: Charmides eventually prods the
older man into defending his own words.

Socrates first interprets the formula through ordinary
making and performing. Schoolboys write friends’ and
enemies’ names without becoming meddlesome; a teacher
does not write only his own name. Nor would a city be
well managed if everyone were required to weave and
wash his own cloak, cobble his own shoes and
manufacture his own exercise equipment (161d-162a).
The result expressly concerns doing one’s own things “of
this kind and in this way” (162a), a qualification often lost
in accounts that say the phrase itself is simply disproved.
Socrates concludes that it must be a riddle requiring
interpretation.

Critias provides one by separating making from doing
and by treating only good and beneficial things as
genuinely one’s own (163a-d). The own/other distinction
is no longer primarily about whose name is written or
who owns a shoe. Good production counts as appropriate
activity, while harmful production counts as alien.
Socrates accepts a clear stipulation of vocabulary for
purposes of discussion and reformulates the answer as
doing good things (163e). The next objection concerns the
agent’s knowledge of that goodness, not whether all
cooperative work is meddling.

The theme returns without the exact slogan in the
imagined knowledgeable city (171d-172a): each person
does what he understands and entrusts other matters to
competent people. This resembles a division of tasks
rather than isolated self-sufficiency. It too must meet the
final question of whether technically correct activity
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ensures benefit and happiness. The dialogue therefore
both rejects a crude proprietary reading and tests a more
promising account of proper action; it does not hand the
reader an uncomplicated political rule.

The same formula is central to justice in Republic IV.
That parallel is illuminating precisely because the
Charmides has not identified it with justice here, nor
supplied the Republic’s account of different functions
within city and soul. Importing that later context would
answer a question this dialogue deliberately leaves open."

The places. Selected annotated passages.

161b-c. Charmides offers the borrowed formula and its
truth is distinguished from its authorship

161d-162a. Schooling and manufacture expose the
inadequacy of a literal self-sufficiency reading

162a—-e. The formula becomes a riddle and Critias
assumes its defence

163a-e. Critias redefines doing and one’s own in terms of
good production

171d-172d. The ideal of assigning tasks by knowledge is
itself subjected to the benefit test

In this edition. “Doing one’s own business” gives the
phrase its ordinary idiomatic force. The edition then
preserves “do” where Socrates broadens the verb’s
application, and “working and doing his own” at 162a for
épy&lecBai te kai mpattew. Readers should not silently
replace that second pair with “making and doing,” since

"' Compare Republic 433a-b for justice as doing one’s own work and not
meddling, with the further interpretation at 443c-e. Republic IV is available
in Paul Shorey’s translation through Perseus: online source. The parallel is
not evidence that the Charmides itself has established the Republic’s
doctrine.
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Critias’ subsequent distinction depends on which verbs
have been introduced.

See also. One’s own and what belongs to others;
Meddling; Doing and action; Doing good things;
Household and city; Justice and the just.

Double and half

StmAdotov (diplasion); nuiogoc¢ (hémiseos); T@V 1€ FAAwV
StmAaoiwv (ton te allon diplasion)

The word. Diplasion means double or twice as much;
hémisy, represented by the genitive hémiseos here, means
half. “Double of” and “half of” identify reciprocal places
within one ratio. Half is not merely any smaller quantity.

In the Charmides. At 168c Socrates extends the
greater/smaller test. Something double of other doubles
and itself would have to be double of itself considered as
half, because only a half can be the correlate of a double
in that relation. The same item would occupy both
proportional roles relative to itself.

The example strengthens the specificity of the relational
reasoning. It is not enough to say that the object shares
some general quality with the subject; it must possess
precisely the role required by the subject’s power. That
thought is generalized at 168d when self-hearing requires
sound and self-seeing colour.

One need not supply modern exceptional arithmetic
cases to the text’s ordinary ratios of quantities. Its concern
is the structure of the comparisons its participants
recognize, followed by the open question whether
knowledge behaves similarly. The double example
establishes a difficulty in a particular relational family,
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not a general theorem that everything related to itself is
contradictory.

The places. Selected annotated passages.

168c. Double and half exemplify incompatible reflexive
ratio roles

168d. The general object-condition drawn from these
examples

In this edition. The edition’s “as of halves” makes explicit
the role of the genitive hémiseos. It should not be reduced
to “double things are halves”, which loses the
correlativity.

See also. Greater and smaller; Self-relation; Power and
capacity; Calculation and geometry.

Draughts
TO METTEVTIKOV (to petteutikon); meTTeVTIKOV (petteutikon)

The word. To petteutikon means what belongs to playing
a board game with pieces, or the relevant skill. “Draughts”
is a conventional approximate English rendering; it
should not identify the ancient game with every rule of
modern draughts or checkers. The noun petteia is a useful
lemma-family lookup term rather than the displayed form
here.

In the Charmides. At 174b Socrates asks whether the
hypothetical all-knowing person is made happy by the
knowledge of draughts. Critias responds with incredulity.
The question is deliberately deflationary: an impressive
inventory of past, present and future truths still leaves us
needing to select which knowledge contributes to living
well.
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The example need not be a dismissal of the game as
involving no real competence. Its point depends on
acknowledging a skill whose possession, however
genuine, is insufficient to explain happiness. Calculation
follows and is rejected too; health receives a stronger
claim before good and bad is finally named.

The board-game association also bears on the earlier
verb for taking back a claim, treated under Retraction.
Any sustained reading of the dialogue as a game in which
Socrates traps his opponents is interpretive. The text’s
immediate lesson is narrower: mastery can be genuine
without being the decisive knowledge of value.

The places. Selected annotated passages.

174a-b. Draughts proposed and rejected as the knowledge
chiefly making the complete knower happy

In this edition. “Draughts? What draughts?” preserves
Critias’ abrupt reaction. The translation uses a
recognizable game name without providing evidence for
an exact reconstruction of its rules.

See also. Omniscience; Calculation and geometry;
Knowledgeable living; Retraction.

Dreams, horn and ivory

ovap (onar); 81 kep&twv (dia keraton); 61’ EAépavtoc (di’
elephantos)

The word. Onar is a dream. Keras, represented here by
the plural keraton, is horn; elephas, represented by
elephantos, can mean ivory as well as the animal. In this
paired allusion it means ivory. The gates themselves are
supplied by knowledge of the Homeric story, not named
by a Greek word for gate in this sentence.
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In the Charmides. Socrates introduces the hypothesis of a
life wholly governed by expertise as his dream, asking
whether it has passed through horn or ivory. The allusion
is to Penelope’s account in Odyssey 19.560-567: dreams
through horn are fulfilled, whereas those through ivory
deceive. The phrase signals that the attractive vision
requires examination. Socrates is not claiming prophetic
certainty or reporting that he actually dreamed during the
night.

The hypothesis temporarily grants the proposed
supervisory knowledge all the capacities earlier
questioned: pretended experts are exposed, true
practitioners supply reliable services, and even genuine
prophets may be distinguished from impostors. The
resulting life is knowledgeably organized. Its goodness
and happiness remain precisely what is to be tested.

The allusion therefore has a disciplined argumentative
role. It permits imaginative generosity while withholding
assent to the vision’s final promise. The material contrast
of horn and ivory does not itself specify which premise is
false or establish that all technical knowledge is deceptive.
Its force is to keep the vivid scenario provisional.

Because medicine, seamanship, generalship, and crafts
provide recognizably desirable results, readers can feel
the dream’s attraction before Socrates asks what
particular knowledge makes such a life happy. The poetic
frame supports this alternation of invitation and doubt.
The formal argument of the hypothesis should be
followed independently of any attempt to decode every
Homeric detail.”

2 Homer, Odyssey 19.560-567, is the source of the two gates: online source.
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The places. Selected annotated passages.

173a-d. Socrates calls the fully expert life a dream and
introduces the horn/ivory uncertainty

In this edition. “Ivory” is correct here; “elephant” would
miss the Homeric reference. The edition explains the
absent gate-image in a note rather than inserting a
developed retelling into Socrates’ speech.

See also. The dream hypothesis; Homer; Knowledge of
knowledge; Happiness and doing well; Good and bad.

Dropides and ancestral Critias

Apwmisov (Dropidou); Kpttiov 10D ApwmiSov (Kritiou tou
Dropidou)

The word. Dropidou is the genitive of Dropides. The
phrase Kritiou tou Dropidou means “of Critias, the son of
Dropides.” It names an ancestor through whom Socrates
designates Charmides’ paternal house, not the present
Critias’ father.

In the Charmides. At 157e Socrates praises the paternal
family as the house of Critias son of Dropides, celebrated
by Anacreon, Solon, and many poets for beauty,
excellence, and the other things customarily called
happiness. This is a lineage claim inside an encomium. Its
immediate use is to make Charmides’ apparent promise
seem fitting to his inheritance; the later inquiry must
determine whether he actually possesses the virtue with
which the family is credited.

The genealogy reaches further back than the
participants’ immediate relationships. The dialogue
separately names Callaeschrus as the present Critias’
father and Glaucon as Charmides’ father. Identifying
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every generation between these men and the ancestral
Critias requires evidence and reconstruction beyond the
Charmides. The supplied notes offer a usual modern
reconstruction, but the present passage does not count
those generations.

Timaeus 20e-21a also links Solon, Dropides, and an
older Critias in its account of an inherited story. That is
valuable comparative testimony, although the identity
and chronology of the Critias who speaks in the Timaeus
have themselves been debated. The safe local conclusion
is a celebrated ancestral connection, not a completely
secure reconstructed family tree derived from one
sentence.”

The places. Selected annotated passages.
155a. Socrates invokes the family’s kinship with Solon

157e-158a. The paternal house is designated by Critias
son of Dropides and its poetic praise

In this edition. The note’s genealogical reconstruction
belongs to the editorial layer. The patronymic Ttod
ApwmiSov must not be transferred from the ancestor to
the dialogue’s respondent.

See also. Critias; Callaeschrus; Glaucon; Solon; Anacreon;
House, lineage and nobility.

* Plato, Timaeus 20e-21a, supplies the comparative Solon-Dropides-Critias
tradition: online source. The parallel should be used without pretending that
disputed generational identities are settled by the Charmides.
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Erotic attraction

épaotai (erastai); épav (eran); T épwTIK& (ta erotika);
Epwg (eros); EpWTwV (eroton)

The word. Erastés names a lover or admirer; eran is to
love erotically, and erds the corresponding passion or
relation. Ta erotika means matters of love. The dialogue
later distinguishes eros, directed toward the beautiful,
from epithymia, desire for pleasure, and boulésis, wish
for the good. Those local distinctions should not be
collapsed into one undifferentiated term for wanting.

In the Charmides. Charmides enters preceded and
followed by erastai. Socrates describes the company as
overwhelmed by his appearance and includes himself
among the admirers. The scene recognizes differences of
age and role in male courtship without specifying an exact
numerical age for Charmides or narrating a sexual
encounter. The immediate action is looking, crowding,
speaking, and seeking proximity.

The narrator’s self-exposure is essential. He calls
himself an unreliable measure of youthful beauty and
reports that seeing within the boy’s cloak sets him on fire.
He has imagined that conversation would be easy, but
desire interrupts that composure. Cydias’ fawn-and-lion
image reverses the expected distribution of strength: the
older would-be pursuer feels caught by the beautiful
youth. Charmides is not merely a passive object in the
scene, for his look and his question make the supposed
expert struggle to answer.

The movement toward philosophy is not an assertion
that bodily beauty has ceased to matter. Socrates has
already proposed stripping the soul before the body, and
his medical story offers verbal treatment. Charmides’
approval gradually restores Socrates’ confidence. One
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may read the recovery as a practical exercise in
temperance, but the text does not label it the solution to
the inquiry or define temperance as the complete
elimination of desire. Attraction is redirected into
sustained conversation, while the continuing playful
power of the attractive youth remains evident at the close.

Eros returns at 167e in the series testing knowledge of
knowledge. Could there be a love directed to no beautiful
thing, but only to itself and other loves? Critias denies it.
The example depends on the stipulated ordinary object of
love, the beautiful, and gains dramatic force from the
prologue’s richly specific attraction. It is not a separate
argument that reflective affection or delight in being in
love can never occur; it tests a purported capacity
abstracted from the objects by which that capacity is
recognized. Nor does the unsuccessful erotic analogy
alone prove that knowledge cannot know knowledge:
Socrates expressly continues the inquiry.

The ending again exchanges the positions of pursuer
and pursued. Charmides wants daily association, Critias
commands it, and Socrates is told he cannot resist. That
reversal completes the comic frame while placing
attraction beside obedience and coercion. Treating the
scene as either wholly innocent educational symbolism or
a single straightforward erotic confession would lose the
tension Plato sustains.

The places. Selected annotated passages.

154a-c. Charmides’ lovers accompany him and the
assembled company responds to his appearance

155¢-156d. Socrates narrates erotic discomposure and
recovery of conversational confidence

167e. Love of the beautiful supplies one analogy in the
examination of self-related capacities
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176b-d. The desired continuing association reverses the
initial direction of pursuit

In this edition. The edition renders erastai as “lovers,”
not merely neutral friends, and ta erotika as “the ways of
love.” The noun eros at 167e should retain its relation to
the beautiful without importing the full theory developed
in the Symposium.

See also. Fine and beautiful, Charmides; Lion and fawn;
Fire and renewed confidence; Stripping the soul; Desire as
a relative; Wish; Self-relation.

Escaping notice
AeAnBévau (lelethenai); AdBw (latho); AavOavor (lanthanoi)

The word. The lanthano family expresses escaping
someone’s notice. With a participle it can describe doing
or being something without its being noticed. The perfect
lelethenai, aorist subjunctive latho and present optative
lanthanoi have different grammatical roles but belong to
the same family.

In the Charmides. Critias claims that the distinctive
character of temperance cannot have escaped Socrates: he
suspects a deliberate attempt to defeat him rather than a
genuine inquiry. Socrates answers with a different use of
unnoticedness. He examines himself because he fears
thinking he knows something without actually knowing it,
and doing so without recognizing the discrepancy. The
danger is thus not ignorance alone but ignorance
concealed from the person who has it. No confession that
all his beliefs are false follows. The later dream turns the
same concern outward: under the imagined supervision
of temperance, a pretended pilot, physician or general
would not pass undetected. That promised social detection
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exceeds what the preceding examination had secured,; it is
restored as a hypothesis for testing benefit. The three
contexts connect accusation of concealed purpose,
vigilance over oneself and the imagined screening of
experts.'

The places. Selected annotated passages.

166c¢. Critias says that his proposed difference between
temperance and other sciences has not escaped Socrates.

166d. Socrates fears unwittingly supposing that he knows
what he does not.

173a-173b. In the dream, a person falsely professing
expertise would not go unnoticed.

In this edition. The edition varies “escaped,” “without
noticing” and “escape our notice” according to the
construction. Preserving the repeated underlying family
reveals a connection obscured by separate English lookup
words.

See also. Lack of knowledge; Refutation; Pretence and
imposture; The dream hypothesis.

Evidence and proof

Tekpaipopat (tekmairomai); tekunptov (tekmerion);
évdel&at (endeixai); Sei€au (deixai); &modeiéai o€ (apodeixai
se; bracketed by Burnet)

The word. Tekmairesthai is to infer from an indication;
tekmeérion is a sign or evidence on which a conclusion
rests. Deiknynai and endeiknynai mean show or make
evident. “Proof” can be an English rendering without

" For the participial construction and its translation by an English adverb
plus verb, see LSJ, s.v. \avO&vw, A.2, Scaife ATLAS. The application to
unnoticed ignorance here is grounded in 166d.
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implying the later technical sense of demonstrative
deduction.

In the Charmides. Socrates asks for things that can be
pointed out when comparing productive crafts and
mathematics (165e-166a). An identifiable product and an
identifiable object are different kinds of demonstration. At
169b he asks Critias first to show the possibility of
reflective knowledge and then its benefit. The demand is
not fulfilled: Critias’ perplexity leads instead to a
provisional concession.

At 172c Socrates says he infers a problem from the
strange consequences coming into view. This is a
diagnostic use of evidence inside an unresolved inquiry,
not a claim to final demonstration. At the end Critias says
Charmides’ submission to Socrates’ daily charm will be a
tekmérion of his temperance (176b). That proposed
behavioral evidence does not repair the unanswered
definition. Indeed, its placement invites scrutiny of
whether obedience to an authority is adequate evidence
of the very virtue they could not identify.

These episodes keep evidence plural: products one can
indicate, reasons for suspecting a difficulty, and conduct
offered as a sign of character. Treating every “show” as a
formal proof would collapse the differences the dialogue
exploits.

The places. Selected annotated passages.
165e-166b. Pointing to products and identifying objects

169b-d. A requested demonstration gives way to
concession

172c. An inference from problematic consequences
176b. Critias offers compliance as evidence of temperance
169b (apparatus). Burnet brackets &modei€ai o
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In this edition. The form apodeixai se is present within
Burnet’s deletion brackets at 169b and is not translated as
accepted text. The English “proof” at 176b renders
tekmeérion, evidence or a sign; it should not be retrojected
as a successful logical demonstration.

See also. Agreement and concession; Recognition and
discrimination; Examination; Truth and falsehood;
Persuasion and obedience.

Examination

gEetaonu (exetasai); é€eTdoel (exetasei); EMOKOTEIV
(episkopein); meipav Aafeiv (peiran labein); Stepevvunv
(diereunoimen)

The word. Exetazein means examine or test closely.
Episkopein and related compounds mean inspect; peiran
labein is to make a trial or put something to the test.
Diereunan intensifies investigation. Examination is not
identical to refutation: a test may establish competence,
reveal limits, or leave the matter undecided.

In the Charmides. At 166c-d Socrates says he would
scrutinize his own assertions for the same reason he
refutes another: to avoid unnoticed false confidence. At
167a the power to examine oneself and others is ascribed
to the temperate person. Socrates formulates the claim,
Critias agrees, and later arguments examine whether
their proposed knowledge could provide it.

At 170d that promise is curtailed. Knowing merely that
a claimant has some knowledge does not establish that he
knows the thing he professes. The medical test at 171a-b
specifies two kinds of evidence: what the person says,
considered for truth, and what he does, considered for
correctness. The examiner needs competence in the
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relevant field to follow either. This prevents
“examination” from being reduced to catching verbal
inconsistency while ignoring subject-specific
performance.

At 172b a qualified role is again proposed: reflective
knowledge might enable better examination concerning
subjects the examiner has himself learned. This is much
weaker than an all-purpose tribunal of expertise. The
contrast is useful when comparing the passage with
Socrates’ actual questioning. His practice need not make
the same claim to complete expertise that Critias’
imagined supervisory knowledge does. Whether Plato
intends precisely that distinction remains interpretive.

The places. Selected annotated passages.

166¢c-e. Self-scrutiny and attention to the argument
167a. Expansive power to examine self and others
proposed

170d-171c. Object-sensitive examination of claims and
performances

172b. Possible improvement in examination within a
learned field

In this edition. “Examine” is kept for exetazein at 167a,
170d and 172b. At 171b it also translates a compound of
skopein; the English continuity marks the activity without
implying that the Greek uses only one verb.

See also. Refutation; Recognition and discrimination;
Fellow expert; Evidence and proof; Knowing that and
knowing what.
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Face and bodily appearance

eDTPOOWTTOC (eUProsopos); ’MPOcwTTOC (aprosopos); 160G
(eidos); iGéav (idean); ugyebog (megethos)

The word. Euprosopos means fair-faced; aprosopos
literally without a face. Eidos and idea here name visible
form, figure, or appearance. Megethos is size or stature.
These local uses of eidos and idea must not automatically
become references to separately existing Platonic Forms.

In the Charmides. Chaerephon asks Socrates whether
Charmides has a beautiful face, then says that if he
undressed he would seem faceless, because his whole
bodily figure is so beautiful. Aprosopos is comic
comparative hyperbole: the admired body would eclipse
an already extraordinary face. It is not a report of
deformity. Socrates has also been struck by the boy’s
stature, and the combined effect is affirmed by the
reaction of adults and children.

The vocabulary then supports a contrast between
visible and nonvisible excellence. Socrates wants to
inspect the soul before the figure, and later distinguishes
the observed qualities of Charmides’ appearance from the
alleged temperance and other virtues still to be tested.
Critias’ confidence that the youth excels “not only in
appearance” is a claim, not an evidential bridge from one
domain to the other.

At 175d Socrates again brings together the youth’s
appearance and supposed temperance of soul. The
framing returns the abstract inquiry to a person whom
everyone can see and admire, while acknowledging that
the relevant virtue remains uncertain. Physical evidence
has been richly supplied; the corresponding moral and
intellectual judgment cannot simply be read off it.
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The places. Selected annotated passages.

154b-e. Stature, face, bodily form, and the proposal to
inspect soul first

157d-158b. Critias’ praise and Socrates’ distinction
between visible looks and alleged inner excellence

175d-e. The final lament again joins appearance and the
claimed temperance of soul

In this edition. “Figure” and “looks” are appropriately
concrete renderings of eidos and idea in this context.
Capitalizing them as “Form” or “Idea” would suggest a
metaphysical doctrine the local grammar and scene do
not state.

See also. Fine and beautiful; Body; Erotic attraction;
Stripping the soul; Charmides.

Fear as a relative

(pJdBov (phobon); poPeitat (phobeitai); T@v Setv@dv (ton
deinon)

The word. Phobos is fear; phobeisthai is to fear. Ta deina
names dreadful or fearful things. The verb is constructed
with an accusative object in this example.

In the Charmides. At 167e-168a Socrates asks whether
Critias has ever noticed a fear that fears itself and other
fears but none of the dreadful things. Critias replies that
he has not noticed one. The form of the response matters:
a denial of encountered cases is not by itself a deductive
impossibility proof.

As with the other analogies, the restriction excludes the
attitude’s normal objects. “Fear of fear” can make
ordinary psychological sense when fear itself is regarded
as dreadful because of its effects. Such a case does not
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obviously satisfy the additional requirement that the
hypothetical fear fear no dreadful thing. The argument
should not be simplified to a general dismissal of
recursive emotion.

Fear also describes Socrates’ concern about false
epistemic confidence at 166d and mistaken inquiry at
172e. Those fears have determinate objects and so
illustrate precisely the ordinary structure the hypothetical
removes.

The places. Selected annotated passages.
166d. Socrates fears mistakenly thinking he knows
167e-168a. Fear of fears excluding dreadful things

172e. Fear that the inquiry is not being conducted
correctly

In this edition. “Have you ever yet come across” renders
the question about noticing such a fear. It preserves a
weaker evidential formulation than “have you proved
impossible”.

See also. Self-relation; Desire as a relative; Belief and
opinion; Possibility and impossibility.

Fellow expert
70V avT0D OpdTEY VOV (ton hautou homotechnon)

The word. Homotechnos means someone practising the
same craft. The phrase “his own fellow craftsman” at 171c
refers to the temperate person’s fellow expert in the
proposed field. It does not refer back to the doctor’s
colleague in a way that restores universal medical
competence to the temperate examiner.
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In the Charmides. The summary at 171c says that if
temperance is only knowledge of knowledge and
ignorance, it cannot distinguish a real practitioner of any
particular craft from a pretender or someone mistakenly
confident, except its own fellow craftsman, as other
practitioners can. The exception is easy to overlook
because it occurs inside an otherwise negative conclusion.

Its role is to preserve domain-relative examination. Just
as a medical practitioner is competent to judge medical
claims, someone expert in the proposed second-order field
would, under the concession, judge someone claiming that
same field. This does not automatically provide first-order
medical or navigational knowledge.

The neighboring suggestion at 172b extends this idea in
a qualified way: reflective awareness might improve
examination of subjects its possessor has learned. The
combination of domain competence and reflection is
distinct from a universal supervisory science with no
knowledge of the domains it supervises.

The places. Selected annotated passages.

171c. Same-field exception to the failure of universal
certification

172b. Possible benefit when reflection accompanies
acquired subject knowledge

In this edition. The edition explicitly renders “the
temperate man’s own fellow craftsman”, clarifying the
reflexive’s reference. Reading it as merely the doctor’s
fellow doctor obscures the force of the exception.

See also. Examination; Recognition and discrimination;
Craft and expertise; Knowledge of knowledge.
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Fine and beautiful

kaAocg (kalos); kaxAdv (kalon); kaAAog (kallos); kKaAGC
(kalos); kaAog kai &yaB0¢ (kalos kai agathos); ToL¢ kKaAov§
(tous kalous)

The word. Kalos can praise bodily beauty, attractive form,
admirable conduct or a fine result. Kallos is the noun for
beauty, and kalos often means finely, well or
appropriately. The Greek adjective therefore crosses
distinctions English commonly marks with “beautiful,”
“fine,” “noble” and sometimes “right.” Its recurring use
does not entail that bodily attractiveness and moral worth
are identical. It instead supplies a flexible language of
admiration through which their relationship can become
a question. The opposite aischros similarly spans ugliness
and shamefulness.

In the Charmides. Socrates’ opening question asks
whether the young have become outstanding in wisdom,
beauty or both (153d). This already permits beauty and
wisdom to diverge. Charmides’ celebrated looks then
dominate the gathering, while Socrates proposes
examining the soul before the body (154b-e). Critias’
claim that the boy is kalos kai agathos in soul as well
extends an established compliment about a fine person
into the specific comparison between bodily and psychic
quality. The narrative tests the compliment rather than
certifying it.

The charm’s beautiful words (157a) preserve kalos
while shifting attention from the object of desire to speech
that could benefit a soul. The family encomium and
Charmides’ becoming blush continue to mingle visible
attractiveness, good birth and expected character (157e-
158c). The dialogue thus prepares the formal premise that
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temperance belongs among the fine things (159c) with a
series of concrete experiences of admiration.

That premise drives the first definition’s refutation.
Fine performances include quick writing, nimble
wrestling, rapid learning and effective deliberation, so
quietness cannot claim exclusive association with the fine
(159c-160d). Kalos here assesses excellence of
performance as well as propriety of bearing. No separate
account is provided of what makes all these cases fine,
and the argument must not be recast as an explicit theory
that beauty is speed.

Later Critias reserves “work” for what is made finely
and beneficially (163c); medicine produces health as a fine
work (165d), and the proposed knowledge of oneself is
asked to show a fine work worthy of its name (165e). The
pair kalos and ophelimos is important: admiration and
benefit are connected in the proposed account but not
silently identified by the vocabulary. At 171e-172a well-
run households and correctly conducted actions are
imagined under temperance; their value must then
survive the stricter test concerning knowledge of good
and bad.

The final self-criticism calls temperance what has been
agreed to be finest of all (175a-b). That highly positive
status clashes with the conclusion that the proposed
knowledge yields no benefit. Socrates treats the mismatch
as evidence of failure in the investigation. Kalos
consequently remains a criterion to which an adequate
account must answer, not a complete answer on its own.
The visible beauty of Charmides supplies an invitation to
inquire into his soul; it never replaces the inquiry.
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The places. Selected annotated passages.

153d-155a. Beauty, wisdom and the soul are distinguished
amid praise of Charmides

157a. Beautiful words are said to produce temperance

157e-158c. Family beauty and a becoming blush frame
expectations about character

159¢-160d. The fineness of temperance tests the definition
as quietness

163c-165e. Fine production and a fine work become
standards in the craft analogy

171e-172a. Fine and good action initially connect
competent management with happiness

175a-b. The virtue’s supreme fineness conflicts with the
inquiry’s negative result

In this edition. “Beautiful” in the dramatic opening and
“fine” in the argument translate the same adjective. The
literal “beautiful and good” at 154e preserves a phrase
whose conventional social force could otherwise hide its
play on the boy’s beauty. The adverb kaA®¢ should not
always be mechanically translated “beautifully”: for
instance approval of an argument or praise of its
correctness naturally receives “well” or “right” in context.

See also. Ugly and shameful; Good and bad; Temperance;
Modesty and shame; Work and working; Charm.
Fire and renewed confidence

épAeyounv (ephlegomen); ave{wmvpodunv
(anezopyroumen); Bpacv1ng (thrasytes); avebappnod
(anetharrésa)

The word. Phlegesthai supplies the image of burning;
anezopyroumeén means that Socrates was being rekindled
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or revived into flame. Thrasytés is boldness or confidence,
with a range that can include overconfidence; anetharrésa
marks taking heart again. The vocabulary describes the
course of a conversation, not a literal fire.

In the Charmides. Socrates begins confident that he can
speak easily with Charmides. Once the youth sits beside
him, that confidence is knocked away, and the erotic
glimpse sets him burning. He says he is no longer in his
own possession. The doctor is initially less composed than
the patient he has proposed to examine.

Charmides’ assent to the analogy of good medical
treatment reverses the state. Socrates takes courage again,
his earlier boldness gathers, and he is rekindled. The fire
metaphor is reused for renewed conversational
confidence rather than merely repeated as unaltered
sexual excitement. This is a subtle account of changing
affect within inquiry: recovery happens through the
other’s response, not through a narrated act of passionless
withdrawal.

The sequence can support a reading of Socrates as
redirecting desire into philosophical engagement. It
should not, however, become a proof that thrasytés is
itself temperance or that desire has been permanently
extinguished. The dialogue dramatizes a recovery of
effective speech while leaving the virtue’s definition to the
ensuing questions.

The places. Selected annotated passages.

155c-e. Earlier boldness collapses and erotic fire leaves
Socrates beside himself

156¢-d. Charmides’ approval restores confidence,
narrated as rekindling
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In this edition. The edition’s “I was on fire” and “I was
rekindled” preserve the image across the page break.
Rendering the second simply “I recovered” would lose a
deliberate lexical and imaginative connection.

See also. Erotic attraction; Socrates; Charm; Temperance.

Fitting and appropriate
npémnel (prepei); émpeev (eprepsen); oikela (oikeia)

The word. Prepei means it is fitting or becoming;
eprepsen is its past form. It expresses an appraisal
relative to a person, age or circumstance. Oikeia can
likewise be translated appropriate, but belongs to the
vocabulary of what is one’s own and is given a specific
evaluative use by Critias. These two families should not be
treated as a single Greek technical term.

In the Charmides. At 154e Socrates says a good condition
of soul would be fitting for someone of Charmides’ family.
The remark expresses the expectation being placed on his
upbringing, rather than verifying that inheritance
guarantees character. At 158c the boy’s bashfulness is
called becoming for his age. Its fitness is specifically
contextual, and Socrates’ approval of it can coexist with
the later rejection of modesty as a complete definition of
temperance.

Critias’ oikeia at 163c—d does a different job: he assigns
appropriateness to fine and beneficial productions and
alienness to harmful ones. This is an argumentative
reclassification intended to save doing one’s own
business. The path from social becomingness to what truly
benefits a person is therefore a question the dialogue
develops, not an identity already settled by a common
English translation.
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The places. Selected annotated passages.

154e. Good psychic character is said to befit Charmides’
family

158c. Bashfulness becomes the youth at his age

163c-d. Critias assigns an evaluative sense to oikeia

In this edition. The edition distinguishes “ought to be” at
154e and “was becoming” at 158c from “appropriate to
one” for oikela. Keeping the Greek forms visible prevents
ordinary English “proper” from concealing different
arguments.

See also. Modesty and shame; One’s own and what
belongs to others; What ought to be done; Fine and
beautiful; Good men.

Force and compulsion

Bidon (Biaséi); Biaxoopévov (biasomenou); Bra{opéve
(biazomenoi); dvaykaobnostat (anankasthésetai);
avaykaln (anankazei); dvaykaobijvat (anankasthénai)

The word. Biazesthai means using force or constraining
someone; its forms dominate the last exchange.
Anankazein means compelling or forcing and can
describe social pressure, an unavoidable effect or a
practical necessity. The related noun ananké often
expresses logical necessity elsewhere, but not every
occurrence of compulsion in the narrative is a logical
entailment, and not every necessity in the argument is
personal coercion.

In the Charmides. Critias initially welcomes the
headache because it will force Charmides to improve his
mind as well (157c-d). Socrates, by contrast, proposes
cooperative inquiry so that the boy will not be forced to
say what he does not wish to say about his own
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temperance (158d-e). The distinction concerns how an
educational opportunity is framed, not whether all
difficulty or constraint is unacceptable.

At 169c Critias is said to be forced into perplexity by
seeing Socrates perplexed, like someone catching a yawn.
This is an involuntary reaction in the narration, not an
assault and not a doctrine of involuntary wrongdoing. The
accepted reading is itself textually questioned in Burnet’s
apparatus.

The closing threat makes force explicit. Socrates asks
whether Charmides will use force without even granting
him a preliminary hearing; Charmides invokes Critias’
order, and Socrates says no one could oppose the boy if he
acts forcibly (176c-d). Nothing physically violent is
narrated at that point. The exchange can be both playful
in its immediate situation and troubling in its vocabulary
of command and denied hearing. The historical careers of
the two aristocrats can intensify that irony, but the text’s
own minimum is already clear: consent and reasoned
agreement have not supplied the final settlement.

The places. Selected annotated passages.

157c-d. Critias imagines the headache forcing intellectual
improvement

158d-e. Socrates offers inquiry without forcing an
unwanted declaration

169c. Compulsion describes Critias’ caught perplexity
176c-d. Charmides threatens force and Socrates gives way

In this edition. At 169c Burnet prints &vaykacOfjvat
although the apparatus reports Badham’s deletion and
Burnet’s possible alternative &vanAnc6fjvat, “be infected.”
The final Bi&lecBon language is secure in its practical
meaning; the edition’s “Count on force” renders
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Charmides’ participial assurance, not a narration that
violence has occurred.

See also. Persuasion and obedience; Deliberation and
decision; Willingness and refusal; Ruling and supervision;
Preliminary hearing.

Friendship and companionship

@iAe (phile); pidwv (philon); gilov (philon); émtnéeiwv
(epitedeion); étaipe (hetaire)

The word. Philos supplies both the substantive “friend”
and familiar forms of address; its neuter philon can mean
pleasing or welcome. Epitédeioi can designate associates
or friends, while hetairos is a companion. These words are
related in use without being identical in construction or
social force.

In the Charmides. Friendly address pervades a
conversation that includes embarrassment, teasing and
sharp refutation. Socrates addresses his unnamed listener
as a companion and repeatedly calls his interlocutors
friends. Such vocatives do not by themselves prove
intimacy or erase the unequal positions of adult and
youth. The school exercise at 161d places friends beside
enemies: writing either person’s name is ordinary
learning, so friendship cannot determine whether the act
counts as doing one’s own business. More
consequentially, Socrates at 166d explains that scrutiny is
undertaken chiefly for his own sake, and perhaps also for
his other friends or associates. He immediately broadens
the justification to a good common to nearly all people.
Friendship therefore belongs to the stated purposes of
examination, not merely to polite address. The cautious
“perhaps” is worth keeping: the primary avowed motive is
protection against his own unrecognized ignorance. At
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158e the impersonal construction with philon makes a
proposal welcome or desirable; it does not identify a new
friend.

The places. Selected annotated passages.

154b. The narrator addresses his unnamed listener as
hetaire.

158e. “If it is welcome to you” asks whether Charmides
wants the joint examination.

161d. Friends’ and enemies’ names are both written in the
school exercise.

166c-166e. Socrates places friends or associates beside
himself as possible beneficiaries of scrutiny, then invokes
the common good.

In this edition. English “friend” gathers more than one
Greek expression. The translation’s “other friends” at
166d renders epitédeion, so a search restricted to the phil-
family would miss a philosophically important
occurrence.

See also. Common good; Refutation; Inquiry;
Conversation.

Glaucon
I'lavkwvoc (Glaukonos)

The word. Glaukonos is the genitive of Glaukon, used in
the patronymic identifying Charmides. This Glaucon is the
father of Charmides, not the younger Glaucon who is
Socrates’ major interlocutor in the Republic.

In the Charmides. Critias introduces Charmides as the
son of “our uncle Glaucon” and his own cousin. Later
Socrates calls the youth “dear son of Glaucon” while
completing the praise of his ancestry. Glaucon is not a
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speaker and is not said to be present. His function is
genealogical: his name identifies the branch of the
household into which the promising boy was born.

The distinction between generations prevents a
common confusion in reading Plato’s family network.
External biographical tradition makes Charmides the
maternal uncle of Plato and his brother Glaucon; the
latter therefore bears the name of an older relative. The
Charmides does not set out this complete family tree.
What it directly establishes is the older Glaucon’s
relationship to Charmides and Critias. The fact that Critias
is guardian need not be embellished into a detailed
account of Glaucon’s death or the legal arrangements of
the estate, neither of which the passage supplies.

The places. Selected annotated passages.

154b. Critias identifies Charmides as Glaucon’s son and
his own cousin

158b. Socrates addresses Charmides by his father’s name
In this edition. The translation’s “our uncle” follows

Critias’ npetépov Beiov. The plural possessive does not
make the older Glaucon Socrates’ uncle.

See also. Charmides; Critias; Guardian and cousin; House,
lineage and nobility.

Godsend

‘Eppatov (hermaion)

The word. Hermaion is a lucky find or windfall,
associated in its name with Hermes. It is used
predicatively: the trouble in Charmides’ head would turn
out to be a godsend. Hermes is not separately named as an
acting character.
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In the Charmides. Critias responds to the treatment story
by welcoming an unexpected benefit from the bodily
complaint. If the headache forces Charmides to become
better in mind as well, the apparent misfortune has
provided a fortunate opening for education. The humor
depends on the turn from head to dianoia, the young
man’s mind or understanding.

The remark is conditional. No improvement has yet
been demonstrated, and Critias immediately complicates
the need for it by insisting that Charmides is already
exceptionally temperate. The apparent godsend therefore
introduces the question of whether the treatment is
needed at all. It does not settle whether the subsequent
inconclusive conversation has made the boy better or
predict his later political choices.

The places. Selected annotated passages.

157c-d. Critias calls the head complaint a potential
godsend because it may lead to mental improvement

In this edition. “Godsend” conveys the favorable surprise
of the Greek. A flat “advantage” would lose both the
unexpectedness and the divine association; a claim that
Hermes personally caused the headache would add more
than the sentence says.

See also. Head and headache; Charm; Soul; Critias;
Beneficial and harmful.
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Good and bad

GyaB0v (agathon); T0 &yaB0v (to agathon); T dyabx (ta
agatha); kakov (kakon); T0 kakov (to kakon); T& kaka (ta
kaka); adyaBob te kai kako? (agathou te kai kakou)

The word. Agathon and kakon are neuter singular forms
of the adjectives “good” and “bad”; with the article they
can name what is good or bad. Their plurals can mean
good or bad things, outcomes or actions according to
context. The masculine forms can praise or condemn
people, and a good doctor can simply be a competent
doctor. The pairing therefore spans evaluative, practical
and  ethical judgments  without automatically
distinguishing a special class of “moral goods” from
everything useful. Nor does the substantivised 10 &ya6dov
by itself establish that the speaker is discussing a
separately existing Form of the Good. The relevant
question is what the passage makes good or bad, for
whom, and in what respect.

In the Charmides. Three widely separated passages
create the main arc. The Thracian physician’s account
attributes the body’s and the whole person’s bad and good
conditions to the soul (156e). Critias later defines
temperance as doing good things (163e). Finally he
identifies knowledge of good and bad as the knowledge
that makes us happy (174b). These are related concerns,
but they have different speakers, grammatical
constructions and argumentative tasks. The medical story
is Socrates’ reported account; the action definition is
Critias’ proposal; the final knowledge is introduced within
a highly concessive thought experiment.

The first explicit ethical test of goodness occurs in the
refutation of modesty. Socrates elicits that temperate men
are good and that temperance makes its possessors good
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(160e-161a). Goodness is thus more than looking socially
admirable. The Homeric example supplies a situation in
which modesty is not good for someone, whereas
temperance is treated as reliably good. The test does not
give a general definition of goodness. Indeed the step from
making people good to being good is compressed enough
that Burnet records proposed repairs at 160e11. A lexicon
should register the premise actually used rather than
manufacture a completed ethical theory behind it.

At 163c-e Critias connects good with the fine and
beneficial. His explanation reassigns “one’s own” and
“appropriate” to what benefits, and makes good
production count as proper doing. Socrates allows
terminology to be stipulated if its application is clear. He
does not endorse the definition merely because he
reformulates it. The doctor then reveals the distinction
between a good result and the agent’s awareness that it is
good (164a—c). This small example anticipates the later
distinction between possessing technical competence and
knowing whether the resulting condition is beneficial.

Socrates’ own ethical commitment remains explicit but
provisional in form: he “divines” that temperance is
beneficial and good (169b). When a knowledge-guided
household or city is imagined, goodness first seems to
follow from the removal of technical mistakes. Socrates
then withdraws that easy agreement (171d-172e). The
withdrawal is essential: a reader who stops with the
orderly city misses the dialogue’s examination of the
standard by which its successes count as good.

At 174a-b even imagined comprehensive knowledge of
past, present and future must be analysed by kind. Critias
does not say that all knowledge contributes equally to
happiness. Knowledge of health is more relevant than
calculation, but the decisive answer is knowledge of good
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and bad. Socrates sharpens this to the claim that this
knowledge, rather than all other sciences together, makes
doing well and happiness possible (174b—c). The next test
removes it while retaining the crafts. Doctors can still
make people healthy, cobblers supply shoes, pilots and
generals save lives; what disappears is those
achievements’ occurring well and beneficially (174c-d).
Technical success therefore does not, within the test,
supply its own sufficient criterion of value.

This is not a denial that health, survival or competent
work can be good. It distinguishes the craft’s immediate
accomplishment from the knowledge that would establish
its contribution to a good life. The passage does not spell
out a procedure for using that knowledge, identify its
possessor, or settle whether it is one virtue or all virtue.
Critias tries to give temperance a share in its benefit
through supervision; Socrates insists that the two
knowledges have different objects and work (174d-175a).
That restriction is part of the disputed argument, not a
settled account of all relationships between expertise and
its governance.

Knowledge of good and bad is consequently a strong
interpretive lead, not the dialogue’s announced final
definition. The last explicit judgment remains that
temperance is a great good despite the inquiry’s failure
(175e). What is left open is how the virtue, knowledge of
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value, self-knowledge and effective guidance of life fit
together.”

The places. Selected annotated passages.

154e. Critias’ “beautiful and good” applies a social and
ethical commendation to Charmides

156b-e. Good doctors and the good and bad proceeding
from the soul illustrate different evaluative uses

160e-161b. Temperance makes people good; modesty is
not good in every case

163c-164c. Doing good is defined and tested against
beneficial action without awareness

166d. Making things clear as they are is called a common
good

169b. Socrates affirms his expectation that temperance is
beneficial and good

171d-172e. The goodness of technically correct life is first
assumed, then questioned

174a-175a. Knowledge of good and bad is distinguished
from technical sciences and knowledge of knowledge

175e-176a. Temperance remains a great good despite the
negative outcome

' Modern interpretations differ about how positively to read the final
knowledge. Justin Clark’s article explicitly proposes identifying temperance
with knowledge of good and bad applied to particular operations of the soul:
“Knowledge and Temperance in Plato’s Charmides,” Pacific Philosophical
Quarterly, published online 2018, online source. That is an interpretive
proposal, not a definition explicitly adopted in the dialogue. As printed, the
question at 160e makes producing good people necessary for a thing to be
good; the ensuing conclusion treats temperance’s making people good as
sufficient for its goodness. The converse is not supplied in that question,
although it is expressly assumed in the renewed conditional at 161a.
Burnet’s apparatus at 160ell records Schanz’s suspected lacuna and
Goldbacher’s supplement; neither is incorporated into the printed text. This
is a compressed or textually troubled inference, not a completed ethical
theory.
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In this edition. “Good and bad,” rather than “good and
evil,” preserves the Greek pairing across the medical
prologue, action definition and final epistemic argument.
It avoids prematurely making all instances narrowly
moral. Yet this translation choice does not exclude ethical
goodness: the character of good men and the worth of an
entire life are plainly at stake. In 174e TayaBov is the
crasis of 10 &yaB0v; it is not a different technical concept.

See also. Temperance; Beneficial and harmful; Happiness
and doing well; Doing good things; Good men; Fine and
beautiful; Ruling and supervision; Common good.

Good men

dyaBol &v8pec (agathoi andres); dyabolg (agathous);
KaAOG kai &ya00c (kalos kai agathos)

The word. Agathoi andres means good men, with both
words masculine plural. In the compact phrase kalos kai
agathos, “fine/beautiful and good,” the conjunction joins a
conventional commendation of a person’s standing and
character. Neither expression is a neutral description of
membership in a social class, and neither gives a
definition of goodness simply by being uttered.

In the Charmides. Critias guarantees at 154e that
Charmides is beautiful and good in soul as well as
impressive in body. Socrates’ examination puts substance
behind what could remain an easy compliment. At 160e
the premise that temperate men are good becomes a
criterion for testing the definition as modesty. What
makes men good is taken to be good itself; temperance is
said to make its possessors good and not bad (161a).

The movement from a praised individual to a general
claim about the virtue matters. Publicly being called a
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good young man does not answer what temperance is,
and the ensuing argument does not demonstrate that
Charmides already has it. Nor does the masculine wording
prove that the quality cannot belong to women; the local
discussion is framed around a boy and the men
examining him. A lexical account should report that
frame without deriving an unattested exclusion from it.

The places. Selected annotated passages.

154e. Critias extends the “beautiful and good” compliment
to Charmides’ soul

160e-161a. The goodness of temperate men becomes a
premise against the identity with modesty

In this edition. The literal “beautiful and good” keeps the
connection with the preceding praise of the boy’s looks.
The attested expanded form kaAo¢ kal &ya®d¢ should not
be silently replaced in the forms list by the familiar
contraction kaAO¢ K&yx00c.

See also. Good and bad; Fine and beautiful; Virtue and
excellence; Temperance; Modesty and shame.

Great King and Asia

Héyav BaotAéa (megan basilea); Tij nreipw (téi epeiroi);
nmpeoBevwv (presbheudn)

The word. Megas basileus, “Great King,” 1is the
conventional royal designation used here of the Persian
ruler; the attested phrase has the accusative megan
basilea after para. Epeiros means mainland or continent,
here the Asian mainland in the setting of Pyrilampes’
embassies. Presbheudn means acting as an ambassador.

In the Charmides. The Persian court appears only
through the reputation of Charmides’ maternal uncle.
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Socrates says that Pyrilampes was admired for beauty and
stature whenever he visited the Great King or another
ruler on the continent. This external horizon magnifies a
family encomium within an intensely local Athenian
setting.

No king is named and no individual mission dated. The
conversation’s disputed chronology does not justify
attaching a specific monarch to every embassy in the
retrospective plural “whenever.” Nor does the sentence
compare constitutions or offer a theory of Persian
kingship. Its function is to make admiration of Pyrilampes
appear geographically extensive, supporting the claim
that the maternal household is no less distinguished than
the paternal.

The lexical contrast with Zalmoxis deserves notice. Both
a Persian ruler and the Thracian god-king are called
basileus, but their places in the dialogue differ sharply:
one anchors aristocratic diplomatic prestige; the other
authorizes the medical story about treating the soul. The
shared ordinary noun does not imply that Plato has
identified their authority or doctrine.

The places. Selected annotated passages.

158a. The Great King and other rulers of the continent are
destinations of Pyrilampes’ embassies

In this edition. “Continent” follows the Greek and the
note identifies Asia. “Great King” should remain a title
without an invented proper name. The apparatus records
variation and an editorial proposal to delete the repeated
phrase about rulers on the continent; Burnet retains it.

See also. Pyrilampes; Zalmoxis; House, lineage and
nobility.

129



Greater and smaller

70 UEIlOV (to meizon); EA&TTOVOC (elattonos); avtod peilov
(heautou meizon); mAgov (pleon); éAatTov (elatton)

The word. Meizon and elatton express greater and
smaller; pleon and elatton also more and less. These
comparatives require a correlate, often supplied by a
genitive. Their logical importance here lies in what
occupies each side of the comparison, not merely in
naming two contrary qualities.

In the Charmides. At 168b Socrates compares
knowledge’s being of something with the greater’s being
greater than something. If it is greater, its correlate is
smaller. Suppose an alleged greater is greater than other
greater things and itself, while not greater than the
ordinary objects of greater things. The self-comparison
entails being both greater and smaller than itself (168c).

This is not the harmless claim that one object can be
great in one context and small in another. It is the
repeated identity of the correlate that creates the
incompatibility. =~ The argument adds more/less,
heavier/lighter and older/younger, displaying a family of
analogous relations rather than relying on one size
example.

At 168e Socrates treats magnitudes and quantities as
wholly resistant to the relevant self-relation. But he
immediately distinguishes capacities such as sight and
motion, about which judgments may differ. Accordingly
the comparative reductio serves as a test case for the
broader problem; it does not automatically settle whether
knowing can be reflexive.
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The places. Selected annotated passages.

168b-c. Greater requires smaller as correlate; self-
comparison reverses the same relation

168c-e. Parallel comparisons and the distinction between
impossible and disputed cases

In this edition. “The greater” can sound like the name of
a Platonic Form in English. Here the immediate function is
predicative and relational. The argument itself does not
require identifying it with a separately existing Form of
Greatness.

See also. Double and half; Self-relation; Necessity and
consequence; Weighing.

Guardian and cousin

EmTpomov (epitropou); EmTPOTTW (epitropoil); &veypiov
(anepsion); &veyiod (anepsiou)

The word. Epitropos is someone entrusted with
responsibility, here a guardian. Anepsios means cousin in
the stated relationship between Critias and Charmides.
The two words designate distinct roles: kinship explains a
family connection, guardianship an authority over the
youth.

In the Charmides. Critias identifies Charmides as his
cousin at 154b. Socrates then says that even if Charmides
were younger there would be nothing improper in his
conversing with the adults in Critias’ presence, since
Critias is simultaneously guardian and cousin. The
juxtaposition legitimates the proposed association in
social terms. The conversation is public and supervised,
not presented as a clandestine removal from the
household.
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At the end, the guardian’s role becomes an explicit
ground for obedience. Critias commands Charmides to let
Socrates charm him and to remain with him. Charmides
says that he would act terribly if he did not obey his
guardian and do what he orders. This supplies a practical
direction after the inquiry has failed to establish a
definition. Yet it also brings together compliance with
education and the threatened coercion of the educator:
the command is invoked to justify force if Socrates resists.

The word therefore belongs to both the opening’s
reassuring propriety and the ending’s ambiguous
authority. It need not imply that the dialogue provides a
full description of Athenian guardianship law, Charmides’
legal age, or management of his inheritance. None is
stated. Nor should epitropos be confused with phylax, a
guard, or with the metaphor of temperance “standing
guard” over knowledge: the social office here is specific.

The places. Selected annotated passages.

154b. The cousin relationship is explicitly identified
155a. Guardian and cousin are named together as
grounds for propriety

176b—c. Critias’ command and Charmides’ expressed duty
of obedience

In this edition. “Guardian” is preferable here to a generic
“supervisor,” because it preserves the personal and
familial relation. The edition keeps the pairing with
“cousin” and the return of “guardian” at the close.

See also. Charmides; Critias; House, lineage and nobility;
Persuasion and obedience; Force and compulsion;
Preliminary hearing.
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Happiness and doing well

evdaipovig (eudaimoniai); eddaipovac (eudaimonas);
evSaupovelv (eudaimonein); ev mpdtTeLy (eu prattein);
evdaipovéatepov (eudaimonesteron)

The word. Eudaimonia names happiness or a fortunate,
successful condition of life; the adjective eudaimon and
verb eudaimonein describe being happy. The comparative
eudaimonesteron means happier. This family is not
restricted to a passing pleasurable feeling. Eu prattein, “do
well,” is a different expression, capable of referring to
successful or good action and to faring well. Its flexibility
is central to the inference from correct performances to a
happy life. Neither grammatical expression supplies, by
itself, the philosophical conditions of happiness; those are
precisely what the later discussion tests.

In the Charmides. The noun first belongs to family
encomium. Charmides’ paternal house is celebrated for
beauty, excellence and the other things conventionally
called happiness (157e-158a). The phrase “the other so-
called happiness” keeps some distance from the inherited
package of aristocratic advantages. It need not be read as
a wholesale dismissal, but it makes conspicuous that
fortunate birth and public admiration are not yet a
philosophical account of living well.

The decisive transition occurs at 171d-172a. If
temperance could distinguish expertise from its absence,
people would refrain from undertakings they did not
understand and assign them to experts. Error would
disappear, rightness would lead, everyone would act
finely and well, and those who did well would be happy.
The repeated eu prattein joins performance to condition
of life. It is tempting to read this as a straightforward
Socratic proof that expertise guarantees happiness. The
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next stages forbid that shortcut: the very powers assumed
have not been secured, and Socrates explicitly questions
the agreement that acting only with knowledge must be a
great good (172d-e).

His dream gives the stronger hypothesis a generous
trial. Genuine experts would make human beings
healthier, keep them alive in dangerous circumstances
and supply expertly made possessions; genuine prophets
could even provide knowledge of the future. He concedes
that such a world would live and act knowledgeably, but
says they have not yet established that it would do well
and be happy (173c-d). The issue is no longer mere error
avoidance. It is which knowledge gives successful
activities their value for life.

Critias rejects leather-cutting, metalworking and the
like as sufficient answers. Even the imagined person who
knows all past, present and future events owes happiness
to a particular knowledge, not indifferently to everything
known. Critias identifies knowledge of good and bad (174a
-b). When this is removed, the crafts still achieve their
own results, but what is lost is their occurring well and
beneficially (174c-d). The happiness question has thereby
transformed an inquiry into competent performance into
one about evaluative understanding.

The conclusion preserves both desire for happiness and
uncertainty about its precise connection with the
proposed virtue. Socrates tells Charmides that genuine
temperance would make him blessed, and that he should
be happier in proportion as he is more temperate, even if
Socrates’ inquiry has proved inadequate (175e-176a). This
is a continuing ethical commitment, not a derived
definition of happiness. The boy’s inability to say whether
he possesses temperance also prevents the exchange from
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certifying his happiness on the basis of beauty, lineage or
reputation.

The places. Selected annotated passages.

157e-158a. Happiness belongs to the conventional praise
of Charmides’ family

171d-172a. A proposed chain joins knowledgeable action,
doing well and happiness

172d-173d. Socrates withdraws the easy agreement and
tests it in his dream

173d-174c. The knowledge relevant to happiness must be
specified as knowledge of good and bad

175e-176a. Socrates reaffirms the connection between
genuine temperance and a happier life

In this edition. The edition’s “do well” preserves the
double use of €0 mp&ttew instead of resolving it into
either moral action or prosperity in every occurrence.
“Happy” is therefore to be read alongside the question of
an entire life, rather than reduced to mood. The sole
noun-form in the family encomium is dative gbSaupovig;
the headword’s dictionary form ebSaupovia is not being
quoted as the local inflection.

See also. Good and bad; Beneficial and harmful,;
Temperance; Blessedness; Doing and action; Wealth and
possessions.

Head and headache

kepaAnv (kephalen); kepaijc (kephales); BapvveoHai
(barynesthai); doBeveiag (astheneias); 6¢pOaApoLg
(ophthalmous)

The word. Kephalé is the head. Charmides’ symptom is
expressed by barynesthai, feeling weighed down or
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heavy, and called astheneia, a weakness or complaint.
“Headache” is a convenient contextual label, but the
wording is not a detailed clinical diagnosis.

In the Charmides. Critias says that Charmides recently
complained of a heavy head when getting up in the
morning. That provides the socially acceptable reason to
call him over. The actual cause, duration, severity, and
treatment outcome are never established. Nothing
warrants explaining the symptom as a hangover, a moral
defect, or a particular disease.

The head then occupies the middle of Socrates’ analogy:
sore eyes require attention to the head, and the head
requires treatment of the whole body. Critias later jokes
that the trouble in the head is a godsend if it forces an
improvement in the youth’s mind as well. The joke
depends on the movement from physical occasion to
intellectual benefit, without identifying head and soul.

Once the question becomes the nature of temperance,
the original complaint falls out of the record. The ending
returns to the charm, not to a medical report that the
headache has vanished. This absence is part of the frame’s
transformation and should be preserved in any summary
of its outcome.

The places. Selected annotated passages.

155b. Critias reports the morning heaviness and proposes
the medical pretext

156b-157a. Eyes and head are linked to body and soul in
the therapeutic analogy

157c-d. Critias welcomes mental improvement
occasioned by the head complaint

In this edition. The translation gives “his head feels
rather heavy” at the first report and later uses “trouble

136



with his head.” This should not be rephrased as
intellectual weakness: the Greek is describing the bodily
complaint that occasions discussion.

See also. Remedy and leaf; Whole and part; Godsend;
Body.

Health and disease

vyletav (hygieian); Dyeiac (hygieias); vytetvod (hygieinou);
vyt (hygia); voowSouvg (nosodous); voonuata (noséemata)

The word. Hygieia is health, a condition and a product of
medicine. Hygieinon is the substantivized adjective “the
healthy,” medicine’s object; hygiés describes someone
healthy or sound. Nosémata are diseases, while nosodes
names what is diseased or disease-related. The abstract
product and the domain of expertise should not be
flattened into one English expression.

In the Charmides. The initial treatment promises that the
remedy, with its charm, will make the patient healthy. The
Thracian teaching explains why many diseases escape
Greek doctors: they fail to attend adequately to the whole.
Temperance generated in souls is then said to make the
provision of health to head and body easier. This is a
reported order of therapeutic dependence, not an
identification of physical health with virtue.

The ensuing argument progressively separates health
from other claims. At 164a-c making someone healthy is
the physician’s paradigmatic action, but the agent’s
knowledge that he has acted beneficially is not simply
guaranteed. At 165c-d medicine knows the healthy and
makes health. At 170e-171b healthy and diseased things
define the material on which medical words and actions
are tested. The object is thus broad enough to include
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recognizing disease, not merely praising the result of
successful treatment.

In the dream of complete expertise, people become
healthier in body. Critias at 174b grants that knowing the
healthy contributes more to happiness than knowing
calculation, but names knowledge of good and bad as
decisive. The removal test then preserves medicine’s
capacity to make wus healthy while removing the
beneficialness of the result. The dialogue thereby resists
an automatic inference from health to happiness, without
asserting that health is itself an evil or that medicine has
ceased to function.

That distinction reaches the final refutation.
Temperance, defined as knowledge of knowledge, is not
the producer of health, since that task belongs to another
art. The question is whether it can nevertheless claim a
distinct benefit, especially through supervision. Its failure
within the argument does not rescind the ordinary
difference between being ill, being treated competently,
and being well.

The places. Selected annotated passages.

155e-157h. Health is the treatment’s promised result and
diseases occasion the whole-person critique

164a-c. Making healthy and knowingly benefiting are
tested for equivalence

165c—d. Health as product is distinguished from the
healthy as object

170a-171b. Healthy and diseased things delimit medical
expertise

173b-174d. Improved health is granted without granting
happiness from expertise alone

174e-175a. Health is assigned to medicine rather than to
knowledge of knowledge
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In this edition. The edition makes an important
terminological choice by keeping “health” and “the
healthy” distinct. The Greek alternates spellings Oyietx and
related genitive forms as printed; they belong to one
lexical family, not different technical conditions.

See also. Doctor and medicine; Body; Whole and part;
Good and bad; Happiness and doing well.

Hearing and sound

akon (akoeé); pwvijc (phones); akovel (akouei); pwvnv
gyovong (phonen echouses)

The word. Akoé is hearing; akouein is to hear. Phoné can
mean voice or sound; in the relational analogy its function
is the audible object. It is not restricted here to articulate
speech.

In the Charmides. After sight, Socrates asks about
hearing that hears itself, other hearings and non-hearings,
but hears no sound (167d). The form repeats the
restrictive proposal: a capacity directed only at capacities,
excluding its ordinary field. Critias again says no.

At 168d hearing illustrates the generalized object-
condition. If it hears itself, it must hear itself as having
sound; it could not hear otherwise. This differs from the
greater/smaller contradiction. The required sound is a
consequence needing further assessment, not by itself an
explicit logical inconsistency.

The text’s closing qualification is consequently
essential. Hearing and sight are among cases whose self-
relation may seem incredible to some but not others (168e
-169a). Socrates still calls for a discriminating
classification. The analogy gives a problem that any
reflective-knowledge account must address; it does not
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permit a final declaration that all higher-order cognition
is as impossible as being greater than oneself.

The places. Selected annotated passages.
167d. Hearing of hearings with no sound
168d. Self-hearing requires sound in the hearing itself

168e-169a. Hearing included among disputed rather than
simply disproven cases

In this edition. The edition uses “sound”, appropriately
widening phoné beyond human voice in this argument.
Rendering it “speech” would introduce a linguistic
restriction that the example does not state.

See also. Sight and colour; Perception; Self-relation;
Power and capacity.

Hesiod
‘Hotodov (Hesiodou); HoioSov (Hésiodon)

The word. Hésiodos is the poet whose statement about
work Critias cites. The transmitted phrase is used in
indirect quotation: ergon ouden einai oneidos, that no
work is a reproach or disgrace.

In the Charmides. Critias invokes Hesiod to authorize his
distinction between making, doing, and working. The
maxim “work is no disgrace,” from Works and Days 311,
might appear to license every occupation. Critias refuses
that result, listing cobbling, selling salt fish, and sitting in
a brothel as activities he will not place under honorable
work. He therefore makes “work” a selective evaluative
term: what is made finely and beneficially counts as work,
whereas harmful things are alien rather than properly
one’s own.

140



This is Critias’ interpretation of Hesiod, not an
independently quoted Hesiodic analysis of the three Greek
verbs. The difference is philosophically important. The
authority of a familiar verse assists a new stipulation
about vocabulary, and Socrates answers that he will allow
the verbal assignments if the intended claim is made
clear. The discussion then proceeds to the explicit
definition of temperance as doing good things.

The neighboring Homeric appeal is handled differently.
Homer supplies a counterexample to Charmides; Hesiod is
made to support a revised account by distinguishing
senses of work. External Socratic testimony adds a
striking parallel: Xenophon’s Memorabilia reports an
accusation that Socrates used the same Hesiodic line to
sanction discreditable gain, and replies by restricting good
work. That resemblance establishes a shared interpretive
controversy, but it does not license treating Critias’ speech
here as a transcript of the historical Socrates’ teaching."

The places. Selected annotated passages.

163b-c. Critias uses Hesiod to separate making from
honorable working and doing

163d-e. Socrates converts the interpretive speech into a
clearer claim about doing good

In this edition. Burnet brackets & in the indirect
quotation at 163b4. Its presence in the poetic line does not
require it to stand in Plato’s converted syntax. The edition
distinguishes “make,” “do,” and “work” so that Critias’
maneuver remains visible.

' Hesiod, Works and Days 311, is the cited line; the supplied edition gives
that standard modern line number. Xenophon, Memorabilia 1.2.56-57,
reports the accusation and restrictive defense: online source. This is
comparative evidence, not proof that Critias has correctly interpreted
Hesiod.

141


https://www.perseus.tufts.edu/hopper/text?doc=Xen.+Mem.+1&lang=original

See also. Doing and action; Good and bad; Poet and actor;
Prodicus; Critias; Making and production; Work and
working.

Homer
Ounpw (Homeroi)

The word. Homerdi is the dative of Homer, the poet
appealed to as an authority at 161a. Homeric material also
enters through an unannounced allusion to the gates of
dreams at 173a, where the poet is not named.

In the Charmides. Socrates asks Charmides whether he
trusts Homer’s statement that modesty is not good when
present with a man in need. Charmides accepts the line,
and the concession supplies a counterexample to the
equation of modesty with temperance: temperance is
agreed to be good, whereas modesty can fail to be so. The
argument’s immediate force is the interlocutor’s
acceptance of the poet’s judgment, not an independently
demonstrated general theory of shame.

The source is Odyssey 17.347, in the episode in which
the disguised Odysseus is to beg from the suitors. That
context makes the inhibition at issue practical: a needy
beggar cannot let reticence prevent him from seeking
food. Whether this particular inhibition exhausts the
aidos intended by Charmides is a question for evaluating
the refutation. The verse as Plato gives it differs from the
familiar Homeric text: the ending “to be present” supports
the repeated language of a quality being present in
someone. An edition should report the difference rather
than silently standardize Plato’s quotation to Homer.

A later Homeric image works differently. Socrates asks
whether his dream has come through horn or ivory,
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echoing Penelope’s distinction between truthful and
deceptive dreams. The quotation about modesty is
recruited as an accepted premise; the dream allusion
marks uncertainty about a hypothesis. Together they
show that the dialogue’s poetic borrowings do not all have
one evidential status."”

The places. Selected annotated passages.

161a-b. A Homeric line is accepted as a counterexample
to modesty’s unconditional goodness

173a. Socrates alludes to the Homeric gates of dreams
without naming the poet

In this edition. The edition retains “to be present,”
corresponding to mopeival in Plato’s quoted line, and
explains the difference from the usual Odyssey text. The
named occurrence of Homer is 161a; 173a is an allusion,
not a second attestation of the name.

See also. Modesty and shame; Good and bad; Dreams,
horn and ivory; Hesiod; Poet and actor.

House, lineage and nobility

oikiac (oikias); oikiau (oikiai); ovyyeveiag (syngeneias);
yevvaiov (gennaion); ok dyevva¢ (ouk agennos)

The word. Oikia can mean a dwelling, household, or
family line; its sense must be set by context. In the
prologue it often designates the houses from which
Charmides descends. Syngeneia is kinship; gennaios can
mean wellborn or nobly constituted. Ouk agennds, “not
ignobly,” can credit someone’s manner of answering
without itself proving noble ancestry.

7 Odyssey 17.347 is the direct source; compare Plato, Laches 201b, for the
same adaptation of the line. For the dream passage, Odyssey 19.560-567:
online source.
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In the Charmides. Socrates first appeals to the household
at 154e: Charmides ought to be well endowed in soul,
being a member of Critias’ family. After the account of the
charm, the expectation becomes an extended encomium
of the paternal and maternal houses. Poets have
celebrated the former; Pyrilampes’ admired embassies
distinguish the latter. Their union is said to promise
unusually fine offspring.

The logic is expectational rather than demonstrative. At
158b Socrates differentiates what is visible in Charmides’
appearance from the conditional claim that he has
adequate natural gifts for temperance and the other
virtues. The examination is necessary precisely because
familial reputation has not answered whether this
particular person possesses the virtue or can explain it.

The repeated vocabulary of nobility also creates a
tension with the therapeutic oath. No one, the Thracian
insists, is to be rich, wellborn, or beautiful enough to
evade treatment of the soul. Charmides meets the
conspicuous social qualifications, but they do not
purchase an exemption. The authority of an admired
lineage is respected rhetorically and restricted
procedurally.

When Charmides gives his careful answer rather than
either boasting or contradicting his guardian, the narrator
says he replies ouk agennds. The edition’s “did his
breeding credit” makes the family echo audible. This is a
judgment about the grace of his immediate response, not
a proof that sophrosyné is genetically inherited. Later
oikia appears in the thought experiment about well-
managed households; that political-economic use should
not automatically be read as genealogical praise.
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The places. Selected annotated passages.

154e-155a. Soul, family expectation, and kinship with
Solon

157b-c. Wellborn status is explicitly denied the power to
override therapeutic conditions

157e-158b. The two houses and their union receive an
encomium

158c-d. Charmides answers “not ignobly”

171e-172d. Household becomes an object of the
hypothetical management by temperance

In this edition. At 157e5 the apparatus distinguishes
oikia, household or house, from B’s ovoia, property or
substance. At 158b1 Burnet adopts Madvig’s “fallen short”
in a difficult ancestral comparison; the unqualified
compliment depends on that textual choice.

See also. Glaucon; Callaeschrus; Dropides and ancestral
Critias; Pyrilampes; Guardian and cousin; Fine and
beautiful; Ruling and supervision.

Household and city

oikia (oikia); moAtg (polis); oikeloBau (oikeisthai); oikovugvn
(oikoumeneé); moAitevouévn (politeuomene); S10IKNOEWS
(dioikeéseos)

The word. Oikia can mean house, household or family;
polis names a city as a political community. Oikeisthai can
describe how a household or community is inhabited or
managed, while politeuesthai concerns political
organisation or  governance. Dioikésis  names
management or administration. The dialogue moves
between the family that gives Charmides his social
standing, houses as craft products, and households or
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cities as organised settings for action. These are related
uses, not a single fixed referent.

In the Charmides. The first political example rejects a
crude reading of doing one’s own business. Socrates asks
whether a city would run well under a law requiring
every citizen to manufacture all his own necessities (161e
-162a). Charmides says no, while agreeing that a
temperately managed city would be managed well. The
example depends on the inadequacy of isolated self-
sufficiency; it does not present a constitution or a detailed
economic division of labour.

Household and city later become the main beneficiaries
of the imagined knowledge-guided life (171e-172a). People
would do what they knew and delegate the rest to experts.
The house in this context is an organised group, unlike the
houses produced by building at 165d. Socrates
immediately goes on to question whether such
administration is sufficient for good life, even if its
technical competence is granted (172c—d).

The political dimension therefore expands the problem
of temperance beyond an individual’s outward
composure. It asks what personal or supervisory
knowledge could make collective action go well. The
dialogue offers no unconditional endorsement of rule by
someone who merely knows that knowledge exists. Its
final appeal to knowledge of good and bad shows why
efficient organisation cannot settle its own ethical aim.

The places. Selected annotated passages.

154e. Oikia is family or house in the praise of Charmides’
lineage

157e-158a. Oikia is family or house in the praise of
Charmides’ lineage
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161e-162a. A self-sufficiency law is tested against good
civic management

165d-e. Houses are the products of house-building

171e-172d. Household and city become sites of
hypothetical expert management and its benefit test

In this edition. The English differentiates “family,”
“house,” and “household” by context. At 171e Burnet
prints oikovpévn; the apparatus records 0ikovopovpévT in
T. Both support a management context, but the variant
should not be silently cited as the accepted text.

See also. Doing one’s own business; Ruling and
supervision; Work and working; Happiness and doing
well; Good and bad.

Hypothesis

vmoBéuevog (hypothemenos); veTiO&ueOa
(hypetithemetha); O@uev (thomen); ei 67t uaAiota (ei hoti
malista)

The word. The hypothesis vocabulary appears here
chiefly as verbs: to put down, suppose or lay down.
Hypothemenos describes one who has posited a
definition; thomen, “let us posit”, constructs an imagined
case. Ei hoti malista introduces an emphatic supposition,
often “even if entirely” or “suppose as fully as possible”.
The noun “hypothesis” is an analytical headword, not a
claim that Plato announces a formal method under that
name.

In the Charmides. At 160d the fineness of temperance is
described as something laid down in the argument. At
163a Socrates asks whether someone who posits “doing
one’s own business” can accept the consequences being

147



drawn. Such starting points are subject to examination;
being posited does not guarantee being true.

The later argument distinguishes granting an account
its strongest case from establishing that case. Possibility is
granted at 169d. At 172c-d both possibility and the
original power to identify what people know are restored.
The dream then imagines those powers operating fully in
social life. At 174a a person knowing all past, present and
future things is posited to isolate the question of which
knowledge makes him happy.

This procedure permits an especially strong test: even
with controversial capacities granted, the intended benefit
may fail to follow. Conversely, the scenario’s
consequences must not be cited as unconditional claims
about human psychology, social institutions or the
actuality of prophecy. The repeated supposition markers
identify the local argumentative status.

The places. Selected annotated passages.

160d. Fineness as an agreed starting point

163a. A definition described as posited

169d. Possibility assumed to advance the inquiry

172c-174a. Strong concessions and imagined complete
knowledge

In this edition. “Even if”, “let us grant” and “let us
suppose” carry indispensable logical information. At 174a
Burnet prints 8@®pev, “let us posit”; the apparatus records
phpev, “let us say”, as a proposed alternative, not the
adopted text.

See also. Agreement and concession; The dream
hypothesis; Possibility and impossibility; Omniscience.
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Immortalizing
armaBavartiletv (apathanatizein)

The word. Apathanatizein is a causative infinitive, “to
make immortal.” In its sentence it depends on legontai,
“they are said,” and is qualified by kai: the doctors are
reputed “even” to immortalize. That grammar matters as
much as the unusual verb.

In the Charmides. The claim heightens the authority of
the Thracian doctors from whom Socrates says he learned
his charm. Their reputation exceeds curing a headache
and even ordinary bodily health. Yet no explanation,
demonstration, or argument for immortality follows. The
reported instruction concerns the soul’s priority in
therapy and the production of temperance through
beautiful words.

Herodotus’ account of the Getae supplies a useful
comparison: immortality language there concerns their
understanding of death and going to Zalmoxis. Plato’s
compound verb may recall that ethnographic language,
but the local text does not identify its precise ritual
mechanism. It would be particularly misleading to cite
this infinitive as an argument in the Charmides for the
soul’s natural indestructibility. No such argument is
supplied here."

The places. Selected annotated passages.

156d. Socrates reports the doctors’ extraordinary
reputation before explaining the charm

In this edition. “Who are said even to make one
immortal” preserves the evidential restraint and

® Compare Herodotus 4.94-96 for the Getae and Zalmoxis: online source.
The comparison does not settle the literal force of Plato’s medical fiction.
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intensification. Turning it into “who make the soul
immortal” both removes the reporting qualification and
inserts an object the Greek does not specify.

See also. Zalmoxis; Thracians; Soul; Charm.

Inferiority and poor performance

pabdrog (phaulos); pavAdtepov (phauloteron); poadAov
(phaulon)

The word. Phaulos can mark something as poor, inferior
or of little account. The relevant standard comes from
context. It need not mean morally wicked. The
comparative adverb phauloteron evaluates performance
rather than a person’s entire character.

In the Charmides. Socrates remembers that Charmides
was no negligible figure even as a child. The negated
adjective works as an understated compliment in a
conversation dominated by conspicuous praise. At 172b
the question is whether examiners lacking the proposed
knowledge would perform more weakly and poorly than
those who possess it; this occurs in the exploration of a
possible modest benefit, not an established ranking of
actual people. At 175e Socrates describes himself as a poor
inquirer rather than accepting that temperance is
worthless. The adjective assigns the apparent failure to his
investigative performance. It should not be turned into a
literal authorial verdict that Socrates has no philosophical
competence.

The places. Selected annotated passages.

154b. The negated adjective recalls the young Charmides
as already worth noticing.

172b. The comparative evaluates examination in a
hypothetical account of a smaller benefit.
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175e. Socrates calls himself a poor inquirer while
preserving the claim that temperance is good.

In this edition. The edition’s colloquial “nothing to sniff
at,” “poorly” and “poor inquirer” show why a single
English equivalent cannot carry all three settings.

See also. Charmides; Examination; Perplexity;
Temperance.

Inquiry

T® (zeto); {ntnotg (zetesis); okonelv (skopein); okEYPIg
(skepsis); okemrtéov (skepteon); {nTntnVv (zététen)

The word. Zétein is to seek, search or inquire; zetesis is
the inquiry. Skopein and skeptesthai mean consider,
inspect or look into; skepsis is a consideration or
investigation. These verbs overlap, but their objects and
dramatic setting distinguish searching for a definition,
inspecting an argument, and testing a person’s claim.
“Skepticism” as a later school should not be read into
skepsis.

In the Charmides. Inquiry begins as a shared alternative
to forcing Charmides to praise or condemn himself.
Socrates proposes that they look together into whether he
has temperance (158d-e). The willingness of both
participants matters: he offers to leave it if the boy does
not wish to proceed. Once the method is chosen,
Charmides supplies opinions for testing.

The inquiry’s stated criterion is truth rather than
authorship. When Charmides asks why it matters who
originated the third definition, Socrates agrees that what
must be inspected is whether it is true (161c). Critias’
entry tests that commitment because intellectual
ownership, reputation and anger increasingly matter to
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him. Socrates insists at 165b—c that he does not question
from concealed possession of the answer; he seeks
because he does not know. At 166d—e he asks both men to
attend to the argument rather than whose reputation
suffers.

The investigation has an explicit order at 167b: first
whether the proposed reflective knowledge is possible,
then whether it benefits. The first question is not resolved,
so Socrates provisionally suspends it at 169d to advance
the second. Inquiry here includes revisiting assumptions,
distinguishing questions and admitting a blocked route.
The later dream is another controlled alteration of
assumptions rather than a report of settled doctrine.

Finally zétésis is personified as an insolent agent that
defeats its accommodating partners (175c-d). Socrates
calls himself a poor inquirer (175e), refusing to identify
the disappointing result with the worthlessness of
temperance. This is a limit upon both dogmatic and purely
skeptical readings. The dialogue shows an inquiry failing
to secure its definition while displaying reasons to
continue examining oneself and the argument.

The places. Selected annotated passages.

158d-159a. Shared inquiry and its initial method

161c. Truth rather than the identity of the speaker
165b-166e. Socrates explains why and how he inquires

167b-169d. Two questions distinguished; possibility
provisionally conceded

172c-173a. Renewed scrutiny despite an initially strange
result

175b-176b. Failure of the inquiry and desire for further
conversation
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In this edition. The edition generally keeps “look into” for
the skop-/skep- family and “inquire” for zét-. At 172c “our
search has been to no useful purpose” criticizes their
procedure or result; it does not simply designate
temperance itself as useless.

See also. Examination; Refutation; Perplexity; Argument
and account; Hypothesis; Truth and falsehood.

Insolence of the inquiry

UBptotik@¢ (hybristikos); kateyédaoev (kategelasen);
OVUTTA&TTOVTEG (Symplattontes)

The word. Hybristikds means in an insolent or
outrageous manner. The adverb here modifies what the
inquiry has shown. Kategelasen describes its laughing at
or mocking; symplattontes describes the partners’
fashioning something together. The grammatical agents
distinguish the inquirers’ construction from the inquiry’s
unruly result.

In the Charmides. At 175d Socrates makes the inquiry
behave like a person. It encountered cooperative, simple-
minded partners, yet failed to find the truth and mocked it
instead. What the partners had jointly proposed as
temperance has been exposed as unbeneficial. This is not
a calm final report that temperance has been proved
worthless. It dramatizes a failure of the proposed account,
intensified by Socrates’ immediate insistence that the
virtue is a great good. The partners’ “fashioning together”
admits their role in the definitions and concessions.
Treating the inquiry as an aggressor is correspondingly
comic and self-implicating: the speakers cannot simply
blame a wholly external force for the position they
constructed. The passage can also resonate with the
closing coercive exchange, but that resonance does not
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make every occurrence of insolence a coded historical
accusation.

The places. Selected annotated passages.

175b-175e. The retrospective account of excessive
concessions culminates in an insolent, mocking inquiry
and Socrates’ renewed affirmation of temperance’s value.

In this edition. The English personification should be
retained. Translating the adverb as though it directly
described Critias’ conduct would change the grammatical
target.

See also. Simple-mindedness; Argument and account;
Perplexity; Force and compulsion.

Justice and the just

Sikaiov (dikaiow); 10 Sikatov (to dikaion); Sikatov (dikaion);
Sikaiwc (dikaios); &Sik® (adiko)

The word. Dikaios and its neuter dikaion concern what is
just, right or fitting; the adverb dikaidos means justly or
rightly. Adikd can mean doing wrong, and intransitively
being in the wrong; the local idiom at 156a qualifies a
claim as possibly mistaken. The abstract noun dikaiosyné
is not the term used in this dialogue. Its absence matters
because the famous definition of justice by doing one’s
own business elsewhere in Plato can otherwise be
imported as if explicitly stated here.

In the Charmides. The early uses are conversational. At
156a Charmides qualifies his recognition of Socrates with
el PN &8k® ye, idiomatically “if I am not mistaken.” The
supplied translation instead reads it as a courtesy about
wronging Socrates by failing to recognize him. The Greek
gives no explicit object “you,” and the expression should
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not bear the weight of a developed claim about injustice.
Socrates then says it is only right for so well-born a youth
to excel (157d-e). The latter is part of an elaborate
compliment, not a proof that justice consists in inherited
privilege.

A more determinate use occurs at 170a-b: knowledge of
the healthy belongs to medicine, knowledge of the just to
political expertise. Merely recognising knowledge does
not supply either of those contents. The just is thus a field
requiring substantive understanding, parallel in the
argument to the healthy. Socrates does not define it here
or explain how political knowledge relates to the final
knowledge of good and bad.

At 175a he says he rightly blamed himself for an
inquiry that achieved nothing useful. This adverbial use
concerns justified self-criticism. Across the examples the
word-family offers judgments of rightness at different
levels; it does not resolve the political and ethical
questions by itself."

The places. Selected annotated passages.

156a. Charmides qualifies his recognition with an idiom of
being in the wrong; the supplied translation interprets it
as a respectful reference to injustice.

157d-e. Socrates calls excellence fitting for Charmides’
lineage

170a-b. The just is the object of political knowledge,
distinct from knowledge as such

175a. Socrates says he rightly blamed his own
investigation

Y LS], s.v. &8ikéw, under the intransitive use, explicitly cites Charmides 156a
for el pn) &8k® ye as a qualification meaning “if I am not mistaken”; see the
Berlin-Brandenburg Academy lexicon collection. This lexical caution is
distinct from the supplied translation’s contextual courtesy rendering.
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In this edition. The edition uses “the just” at 170b, “right”
in the encomium and “rightly” in the self-criticism. “Doing
one’s own business” at 161b is proposed as temperance,
not explicitly as justice; the Republic parallel belongs in
comparison, not in the translation.

See also. Doing one’s own business; Good and bad;
Correctness and error; Ruling and supervision; What
ought to be done.

Knowing oneself

PLyvwoketv éavtov (gignoskein heauton); I'v@bt covTov
(Gnothi sauton); eavtod émotnunv (heautou epistemen);
avTOC EvTOV (autos heauton)

The word. The person is the grammatical object in
gignoskein heauton, “to know oneself’. Gnothi sauton is
the second-person imperative, “know yourself”,
conventionally “know thyself”. Heautou is masculine or
neuter genitive; in Critias’ explanation at 165c—d it means
knowledge of oneself as a person. Heautés at 166c is
feminine and refers instead to knowledge itself. The shift
is lexical and argumentative, not merely a choice among
English pronouns.

In the Charmides. Self-directed attention precedes the
famous maxim. Charmides is asked to look into himself
and consider what temperance makes him like (160d).
This continues the initial proposal that possessing the
virtue supplies a felt basis for an opinion about it (158e-
159a). A person’s inward response may begin inquiry
without already vyielding its correct definition. The
dialogue therefore introduces reflective access before
Critias turns it into an exclusive kind of knowledge.
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The immediate transition at 164b-d is more precise
than a general appeal to introspection. A doctor may act
beneficially without knowing whether the action will
benefit; under Critias’ current definition, he thereby acts
temperately without recognizing that he does. Socrates
formulates this as not knowing himself, how he acted, and
not knowing himself, that he is temperate. The person is
the direct object followed by a clause specifying what is
unknown about him. Critias refuses the possibility of a
temperate person ignorant of himself, retracts earlier
commitments, and says temperance virtually is knowing
oneself.

His Delphic speech supplies an interpretation of an
inscription, not a philosophical proof (164d-165b). The
god, he says, greets entrants with “Know thyself”,
meaning “Be temperate”, rather than the human greeting
“Rejoice”. He contrasts this greeting with the supposedly
later counsels “Nothing too much” and “Pledge, and ruin
is near”. The implied identity of self-knowledge and
temperance is Critias’ thesis, explicitly presented as what
he and the inscription say. The reader should not turn this
dramatic claim into an uncontested meaning of Apollo’s
maxim.

Socrates begins from the plausible requirement that a
knowing be knowledge of something. Critias answers “of
oneself” (165c). When asked for a product, he correctly
distinguishes mathematical from productive expertise;
when asked for a separate object, he introduces the
exceptional knowledge of itself and all other knowledge
(166¢). The object has changed from the person to
knowledge. The text provides no independent
identification of the entire person with knowledge.
Reading this as a straightforward doctrine that the true
self is intellect would import an argument the dialogue
has not made.

157



At 167a the personal and epistemic formulations are
joined: knowing oneself is knowing what one knows and
does not know, with parallel power to examine others. At
169e Critias does attempt a bridge. Possessors of speed are
fast, possessors of beauty beautiful, possessors of
knowledge knowing; therefore possessors of self-knowing
knowledge know themselves. This analogy is not
straightforward. “Self” refers to the knowledge in one
clause and the person in the conclusion. Moreover, being
characterized by what one possesses does not generally
transfer every relational property of the possession to its
possessor. Socrates says this is not the point he disputes,
then challenges the inference to identifying epistemic
contents. His tactical concession cannot be treated as an
independently demonstrated theory of personal identity.

The later diagnosis sharpens the stakes. To know that
one has some knowledge, without knowing what one
knows, falls short of the self-assessment initially promised
(170b-d). Conversely, admitting that one cannot answer a
question can be an honest epistemic achievement without
amounting to the complete second-order science Critias
envisages. This is why the resemblance to Socratic
examination invites competing interpretations rather
than settles them.

The ending returns the issue to Charmides (176a-b). He
cannot say whether he possesses temperance when the
adults cannot say what it is; nevertheless, he recognizes a
need for further treatment. One may read this as a
practical  beginning of self-knowledge through
acknowledged uncertainty, but Plato does not label it the
successful definition. Critias immediately treats obedience
to Socrates as evidence of temperance, leaving the
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relation between understanding oneself and submitting to
another unresolved.”

The places. Selected annotated passages.

158e-159a. Possession of virtue, awareness, and an
opinion
160d-e. Charmides asked to look into himself

164b-165b. Unknown quality of an action leads into the
Delphic account

165c¢-166c¢. Shift from personal self-knowledge to
knowledge knowing itself

167a. Self-knowledge identified with knowing epistemic
limits
169e-170d. Possession analogy and its restricted result

176a-b. Charmides does not know whether he has the
virtue

In this edition. The edition’s “does not know himself —
how he has acted” at 164c deliberately preserves the
person as object. “Does not know of himself” would
misleadingly suggest unaided cognition. At 169e both
epistemeé and gnosis appear; the English uses “knowledge”
for both, leaving the decisive reflexive contrast to the
pronouns.

See also. Knowledge of knowledge; Knowing that and
knowing what; Perception; Lack of knowledge; Definition;
Delphi and Apollo; Temperance.

» For focused discussion of the change from knowing oneself to knowledge
of itself, see Voula Tsouna, Plato’s Charmides: An Interpretative
Commentary (Cambridge University Press, 2022), chapter 8, “Socrates and
Critias Debate the Techné Analogy”, pp. 170-186: online source.
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Knowing that and knowing what

871 0i8ev (hoti oiden); 6 0iSev (ho oiden); & Te olSev kai & i)
otSev (ha te oiden kai ha mé oiden); 6tov (hotou)

The word. The distinction turns on the difference
between a content clause, hoti oiden, “that he knows”, and
a relative construction, ho oiden or ha oiden, “what he
knows” or “the things he knows”. Hotou asks “of what?” In
this entry “knowing that” means knowing that a person
has knowledge; it is not the modern general category of
propositional knowledge contrasted with knowing how.
The dialogue’s question is whether knowledge can
identify epistemic status without identifying the field or
content whose status it is.

In the Charmides. At 167a Socrates’ summary offers a
robust capacity: a temperate person examines what he
himself and others know, including what someone merely
thinks he knows. It is important that the promised power
concerns particular epistemic claims. Knowing simply
that a person is knowledgeable in some respect would not
settle whether his current claim to medical expertise is
genuine.

Once knowledge of knowledge has been granted,
Socrates asks what it could distinguish (170a). Critias
agrees that its task extends only to determining which is
knowledge and which is not. The fields of the healthy and
the just belong instead to medicine and statesmanship.
Unless a person also knows those fields, he might identify
that he or another has some knowledge, but not its
content (170b). Socrates introduces music and house-
building as further examples (170c): he knows what is
harmonious by music, what belongs to building by
building. Temperance’s second-order object cannot
silently confer every first-order expertise.
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This yields the expressly weakened reformulation at
170d: knowing that one knows and that one does not
know, rather than what one knows and does not know.
The text then applies it to a professed doctor. To establish
that this person has medicine, one must test statements
and performances concerning the healthy and diseased
(171a-b). Merely recognizing some epistemic competence
would not identify it as the competence claimed.

There is an interpretive difficulty within the weakened
proposal itself. What exactly can it mean to know that one
does not know, while not specifying anything one does not
know? A charitable reading takes the passage as isolating
epistemic status from a determinate field for the sake of
Critias’ hypothesis, not as asserting that such empty
status-awareness exists. Another reading argues that
separating knowledge from every content has already
made the purported capacity unintelligible. The dialogue
leaves possibility conceded rather than proven, so neither
reading should present the weaker capacity as Plato’s
established psychological doctrine.

At 175b—c the concluding retrospect complicates rather
than abolishes the distinction. Socrates says they granted
access to the works of other knowledges so that a person
might know, of things he knows, that he knows them, and
of things he does not know, that he does not know them.
He calls the latter problematic because it seems to know
in some way things entirely unknown. The difference
between knowing a subject matter and knowing one’s
ignorance of it is precisely what needs defending. It would
be careless to replace this qualified puzzle with the flat
contradiction “he both knows and does not know the
same thing in the same respect”.

The distinction also limits an attractive contemporary
paraphrase: “metacognition”. Some metacognition is
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about particular answers, methods or limitations and
therefore includes content-specific cognition. Critias’
proposed expertise is restricted to knowledge as its sole
object. The argument tests the stronger abstraction, not
every recognizable activity we now call metacognitive.

The places. Selected annotated passages.

167a-b. Original content-sensitive claim and statement of
the two questions

170a-d. Explicit separation between knowing that and
knowing what

170e-171c. Failure to certify expertise without its subject
matter

175b—c. Qualified puzzle about knowing one’s ignorance

In this edition. At 167b Burnet prints the supplied words
(671 018 kal), “that one knows it and”; the edition marks
their supplementation. At 170b—c the first 1t in “what it is
he knows” functions interrogatively, while nearby o0t
clauses state that he knows. Greek accentuation and
context, not an invariant English equivalent, determine
the sense. At 175c the translation preserves “in some way
or other” and “not at all”.

See also. Knowledge of knowledge; Lack of knowledge;
Recognition and discrimination; Product and object of
knowledge; Fellow expert.

Knowledge

émotnun (episteme); émiotacOat (epistasthai); eisévat
(eidenai); ytyvwoketv (gignoskein); yv@otv (gnosin)

The word. Epistemé can mean knowledge, a determinate
body of knowledge, or competent expertise. Its plural does
not mean a collection of isolated true propositions:
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medicine, house-building and calculation are counted as
kinds of knowledge. Epistasthai is its related verb.
Eidenai, the infinitive belonging to oida, also means to
know; gignoskein may mean know, recognize or discern;
gnosis, occurring in the possession analogy at 169e, is
knowing or knowledge. Their differing constructions
matter more here than a rigid division into three species
of cognition. The text moves among them in the same
formulas.

In the Charmides. The dialogue places knowledge inside
ordinary life before making it a philosophical problem.
Socrates knows Charmides from earlier years (154a-b);
the boy knows Socrates’ name (156a); knowing how to
speak Greek is enough to be asked for an intelligible
statement of one’s opinion (159a). None of these usages
implies infallible philosophical understanding of an
essence. Equally, epistasthai can introduce practical
competence: Critias asks Socrates to pretend to know a
headache remedy (155b). A lexicon must preserve this
ordinary range alongside the later technical
concentration.

At 165c the argument becomes explicit. If temperance is
a knowing, it must be a knowledge, and a knowledge of
something. Critias says its object is oneself. Socrates first
compares medicine and house-building, which have
identifiable products; when mathematical
counterexamples defeat that requirement, he asks instead
for an identifiable subject matter different from the
knowledge itself. Object and product are distinct tests.
Calculation has the even and odd as its objects although it
does not produce them as a builder produces houses.

Critias’ answer makes knowledge itself the object of the
proposed temperance (166c—e). This is not yet an assertion
that every ordinary knowledge knows itself. Quite the
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reverse: Critias distinguishes ordinary fields, which know
something other than themselves, from the unique
knowledge that knows both itself and the others. The
subsequent inquiry depends on retaining that exclusivity,
and several surprising consequences result from it. The
doctor knows the healthy and diseased but, under the
agreed restriction, does not know medicine as knowledge
(170e-171a). The point is not that doctors lack medical
competence. It exposes the strain produced by assigning
all cognition of cognition to a separate faculty.

At 170a-171c a knowledge is individuated by its field: to
determine whether someone possesses medicine rather
than some knowledge or other requires examination of
medical claims and performances. The proposed
knowledge of knowledge has no automatic access to these.
At 172b, however, Socrates tentatively allows that second-
order awareness might improve learning and scrutiny
when combined with first-order learning. This modest
possibility should not disappear under a blanket claim
that all epistemic reflection is useless.

The final movement distinguishes knowledgeable
performance from beneficial life. Even an imagined
person knowing past, present and future must be asked
which knowledge makes that life good (173d-174b). No
ranking of knowledge solely by extent answers the
question. The dialogue neither supplies a general
definition of epistémé nor concludes that knowledge is
worthless: it interrogates what a particular reflective
knowledge could know, do and contribute.

The places. Selected annotated passages.
154a-b. Ordinary knowledge of Charmides as a person

159a. Knowing how to speak Greek and articulating an
opinion
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165c-166¢. Knowledge, its product, and its object
distinguished

169e-171c. Knowing verbs and gnosis in the self-
knowledge argument

173d-174d. Knowledgeable activity distinguished from
benefit

In this edition. The edition consistently translates
episttmé as “knowledge” and its plural as “kinds of
knowledge”; “science” would suggest a narrower modern
category. It also translates all three main knowing verbs
as “know” where the recurring formula requires
continuity. Gnosis is not a hidden fourth technical faculty
merely because it is a different noun.

See also. Knowledge of knowledge; Knowing oneself;
Knowing that and knowing what; Craft and expertise;
Product and object of knowledge; Knowledgeable living.

Knowledge of knowledge

EmoTnuny Emotnung (epistemen epistemes); EmoTNUDV
émotnun (epistemon episteme); av 1) éxvtiic (auté heautes)

The word. The genitive epistémés identifies the object:
knowledge whose object is knowledge. At 166c Critias
specifies knowledge of the other knowledges and itself; at
166e Socrates adds lack of knowledge. “Second-order” is a
useful modern label for the first feature, “reflexive” for
the second. They must be distinguished: an expertise that
studies other expertises need not therefore study itself,
and awareness that one knows need not itself provide the
content of what one knows.

In the Charmides. Critias introduces the proposal to
resist Socrates’ demand for an object outside temperance.
Ordinary knowledges concern something other than
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themselves; temperance alone, he says, knows both the
others and itself (166b—c). After an exchange about the
purpose of refutation he repeats the definition (166e).
Socrates then adds knowledge of ignorance and obtains
agreement to an extensive practical interpretation: the
temperate person knows himself, can determine what he
knows and does not know, and can similarly assess other
people’s true and merely apparent expertise (167a). This is
the proposed package, not an achieved result.

The first test asks whether such a capacity can exist.
Socrates constructs analogies of sight seeing sights but no
colours, hearing hearing hearings but no sounds, and
affective attitudes directed at themselves while excluding
their normal objects (167c-168a). He then considers
genuinely relational predicates. Something greater than
itself would also be smaller than itself; a capacity acting
upon itself must possess the character appropriate to its
own object. These examples expose difficulties but do not
prove a universal prohibition on self-relation. Socrates
explicitly distinguishes impossible cases from disputed
ones and says he cannot decide the classification required
for knowledge (168e-169b).

Accordingly, 169d grants possibility for the sake of
progress. Critias argues that possessing self-knowing
knowledge makes its possessor self-knowing, just as
beauty makes its possessor beautiful (169e). Socrates
provisionally leaves that bridge unchallenged and attacks
the further inference to identifying one’s epistemic
contents. On the agreed separation of fields, a knowledge
concerned only with knowledge could at most identify
that there is knowledge. It could not identify whether it is
medicine, music or house-building without knowing those
subject matters (170a-d). Its diagnostic promise therefore
fails: distinguishing a real doctor from a pretender
requires medical evaluation (170e-171c).
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The result is conditional and has a precise target. The
dialogue does not show that reflective awareness in
combination with medical training could never assess a
doctor. At 171c the temperate person can judge a fellow
practitioner of the stipulated second-order expertise; at
172b Socrates even proposes improved learning and
examination within an acquired subject as a possible
modest benefit. What has failed is the expansive power
initially extracted from a domain-independent,
exclusively second-order expertise.

Socrates next grants more than the argument has
earned (172c-d): restore both the existence of reflective
knowledge and the original ability to discriminate what
people know. The dream of 173a-d depicts reliable
assignment of tasks to genuine experts, excluding
impostors and perhaps admitting genuine prophecy. It
establishes  knowledgeable living under these
assumptions, not yet happiness. Asked which knowledge
matters, Critias names knowledge of good and bad (174b).
This has a different object from knowledge of knowledge.

Critias’ final rescue is managerial: temperance rules all
knowledge and therefore also the knowledge that benefits
us (174d-e). Socrates answers by returning to the division
of labour among expertises. Knowing about medicine
does not produce health; knowing about knowledge of
good does not automatically produce benefit. Whether
this answer improperly neglects indirect or coordinating
benefit is an important interpretive question. The
dialogue raises it rather than supplying a developed
theory of coordination. In particular, the earlier
concession that not every knowledge produces a separate
object makes the final appeal to productive function
worth scrutinizing.
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At 175b-d Socrates recounts both excessive concessions
and the failure of the resulting construction. That
retrospect is stronger in rhetoric than the earlier
suspension of judgment: “the argument did not allow”
knowledge of knowledge to exist is not the same as a
completed proof that every reflexive knowledge is
impossible. Finally he maintains that temperance itself is
a great good (175e). The failure belongs to the tested
account and the inquiry, and cannot simply be converted
into Plato’s denial of self-knowledge.

Interpretive alternatives remain open. One reading sees
Critias’ absolute supervisory expertise as a distortion of
Socratic recognition of limits; another takes the dialogue
to test the adequacy of Socrates’ own epistemic self-
description. Both must explain why Socrates’ professed
aim at 166c—d resembles the powers promised at 167a,
and why that resemblance does not by itself establish
identity between his practice and Critias’ theory.*!

The places. Selected annotated passages.
166b-167a. Definition, addition of ignorance, and
extensive diagnostic promise

167b-169d. Possibility tested but not finally decided;
provisional concession

169e-171c. Possession analogy and limits of domain-
independent diagnosis

172b-d. Modest possible benefit followed by a stronger
concession

*! For a developed interpretation distinguishing Socratic acknowledgment of
human limits from Critias’ expansive “science of science”, see Voula Tsouna,
Plato’s Charmides: An Interpretative Commentary (Cambridge University
Press, 2022), chapter 1, “Introduction”, especially its statement of the
interpretive thesis: online source. This is an identified interpretation, not a
report of scholarly unanimity.
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173a-175a. Dream, knowledge of good and bad, and failed
supervisory rescue

175b-e. Retrospective criticism and retained confidence
in temperance

In this edition. “Of itself” translates a feminine reflexive
referring to epistemé; “of oneself” earlier refers to the
person. Burnet deletes mANV €moTUNG  “except
knowledge”, at 169a, preventing a prematurely assumed
exception. The addition at 167b and the conjectural case
forms at 170a-b deserve separate attention; the edition is
a particular critical text, not an unmediated transcript.

See also. Knowing oneself; Knowing that and knowing
what; Lack of knowledge; Self-relation; Product and object
of knowledge; The dream hypothesis; Good and bad;
Agreement and concession; Fellow expert.

Knowledgeable living

EMOoTNUOVWC (epistemonos); EmoTNUOVwS {BVTa
(epistéemonaos zonta); EMOTNUOVESTEPOV
(epistémonesteron); TéAoc (telos)

The word. Epistétmonos is the adverb of being
knowledgeable: knowingly, knowledgeably or with
expertise. The comparative epistémonesteron marks a
greater degree. The word specifies the epistemic manner
of acting or living, not by itself whether the action is good
for the agent. At 173d Critias calls knowledgeable action a
telos of doing well: a culmination, crowning condition or
completion in the local claim. It is not an exposition of an
Aristotelian final cause.

In the Charmides. At 173c-d Socrates grants that the
imagined human race, served only by genuine experts
and guarded against ignorance, would act and live
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knowledgeably. He withholds the further inference that it
would thereby fare well and be happy. Critias protests
that knowledgeable action seems essential to doing well.

Socrates’ response is not to praise ignorance. He asks
the omitted question: knowledgeable about what? Cutting
leather, working bronze, wool and wood are real expert
activities, but Critias does not accept that possessing them
as such establishes a happy life. The argument therefore
shifts from the adverb alone to the field that gives it
significance.

Prophetic and then all-encompassing temporal
knowledge extend the case (173e-174a). Even for the
maximally knowledgeable person, Socrates asks which
knowledge makes him happy. Critias answers good and
bad (174b). The later concession that other crafts still
function without that knowledge proves the distinction’s
point: epistemic reliability within a field and beneficial
use or outcome are not coextensive.

This passage must not be compressed to “knowledge
does not make us happy”. Its more exact question is
whether knowledge described only generically, or
accumulated in many technical fields, accounts for benefit
without specifying knowledge of value.

The places. Selected annotated passages.

173c-d. Knowledgeable life conceded while happiness
remains unproven

173d-174a. The question “knowledgeably about what?”
174a-d. Extent of knowledge distinguished from
knowledge of good and bad

In this edition. “Knowledgeably” deliberately keeps
epistemé audible. “Wisely” would import the very
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favorable evaluation the argument asks whether
epistemic competence warrants.

See also. Knowledge; Omniscience; The dream
hypothesis; Good and bad; Happiness and doing well;
Craft and expertise.

Lack of knowledge

&GvemoTnuoovvng (anepistémosynes); ayvoeiv (agnoein);
&yvo@v (agnoon); un adTo¢ eibévar (meé autos eidenai)

The word. Anepistémosyneé is lack of episteme, explicitly
paired with it in the account of temperance. Agnoein
means not to know, to be ignorant or fail to recognize;
negative forms of eidenai express not knowing without
introducing a separate faculty. Lack of expertise, an
unrecognized limitation, a false claim to expertise and the
admission of ignorance are different conditions.

In the Charmides. The opposition first becomes ethically
consequential when Critias rejects temperance without
awareness of being temperate (164a-d). At 165b-c
Socrates insists that he inquires because he himself does
not know. At 166c—d he identifies the danger more exactly:
thinking that he knows when he does not, without
noticing the discrepancy. The point is not that the word
“ignorance” itself always implies culpable self-deception.
Acknowledged ignorance motivates examination;
unacknowledged  ignorance = makes examination
necessary.

Knowledge of lack of knowledge enters at Socrates’
suggestion (166e): if temperance knows knowledge, will it
not also know its absence? Critias immediately agrees.
This agreement should not be treated as a proved
universal principle that every knowledge of one condition
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knows its contrary. Its subsequent content is precisely
what is tested. At 167a it promises identification of false
epistemic confidence in oneself and others; at 170d the
claim is reduced to identifying that one does not know,
without determining what one does not know.

The dream makes ignorance an intrusive assistant that
temperance would prevent from slipping into human
undertakings (173d). Personification highlights the
attraction of complete expert supervision. Yet eliminating
technical ignorance still does not explain the value of the
resulting life. That requires attention to good and bad
(174b-d).

At 175c Socrates raises a final puzzle about knowing
ignorance: can one know in any way what one does not
know at all? This is not an unqualified denial that
someone can recognize inability to answer a question. The
contrast between total lack of acquaintance and partial
identification of an unknown field is left undeveloped.
Charmides’ candid “I don’t know” at 176a, followed by his
wish to continue, makes it especially inappropriate to
present the whole dialogue as proving that acknowledging
ignorance is impossible.

The places. Selected annotated passages.

164a-d. Critias rejects temperate action unknown to its
agent

165b-166d. Socratic ignorance and fear of unnoticed false
confidence

166e-167a. Lack of knowledge added as an object of
temperance

170a-d. Limits of knowing ignorance without its field

173d. Ignorance excluded from the imagined expert-
governed life
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175c-176a. Final puzzle and Charmides’ admitted
uncertainty

In this edition. “Lack of knowledge” keeps the verbal
connection to epistémé audible. At 156e “they do not
know the whole” belongs to a manuscript alternative,
ayvoolev; Burnet prints &peloiev, “they neglect”. That
variant must not be quoted as the accepted dialogue text.

See also. Knowing oneself; Knowing that and knowing
what; Pretence and imposture; Escaping notice;
Perplexity.

Language and naming

eAAnvilewv (hellenizein); OvoudTwv (onomaton); Tobvoua
(tounomay); pnuata (rhemata); vopo6£tne (nomothetes)

The word. Hellénizein means speak Greek in the opening
methodological remark. Onoma is a name or word;
rhémata the spoken expressions. Tounoma contracts to
onoma. Nomothetés literally means lawgiver; at 175b it is
applied to the imagined giver of the name temperance.
The alternative “name-giver” is a variant, not Burnet’s
printed reading.

In the Charmides. At 159a Socrates links having an
opinion with being able to express it because Charmides
can speak Greek. Linguistic competence makes
participation possible; it does not guarantee a correct
definition. The ensuing failures are partly failures to
explicate what ordinary expressions mean and how their
senses interact.

The third definition makes this explicit. At 161d
Socrates separates what its author meant from how the
words sound under his proposed literal construction.
Critias then distinguishes making, doing and working,
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appealing to Hesiod (163b—c). Socrates compares this with
Prodicus’ distinctions between names and allows Critias
to assign terms as he likes, provided he clearly identifies
what each denotes (163d). The concession rejects a merely
verbal quarrel without granting that a stipulated
vocabulary makes its philosophical consequences true.

The last complaint returns to naming: they cannot find
to which existing thing the lawgiver assigned the name
temperance (175b). The question about the referent
survives the defeat of the proposed accounts. It does not
imply that the word has no ordinary use or that its first
historical inventor can be identified.

A useful reading distinction is therefore threefold:
knowing how to use Greek, understanding a particular
formulation, and justifying the account expressed. The
dialogue passes from the first through the second toward
the third, without establishing that any two are
automatically equivalent.

The places. Selected annotated passages.

159a. Greek competence permits an opinion to be
expressed

161d-162b. Words distinguished from intended meaning

163b-e. Prodicean distinctions and permitted verbal
stipulation

175b. The unresolved name and its intended referent

175b (apparatus). Later manuscripts offer 6vopato8€tng
in place of vopoBetng

In this edition. At 175b the edition retains “lawgiver” for
nomothetés and explains the variant “name-giver” in a
note. At 163d “word” is often the clearest rendering of
onoma because the issue includes verbs of doing and
making, not only proper names.
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See also. Definition; Argument and account;
Understanding and quick-wittedness; Same and different;
Prodicus; Riddle.

Learning and teaching

pavOaverv (manthanein); Sit8aokety (didaskein); ebpabio
(eumathia); SvouaBic (dysmathia); paOnuaTOC
(mathématos); npoosibaov (prosdidaxon)

The word. Manthanein means learn and, in appropriate
contexts, understand; didaskein means teach. Eumathia
and dysmathia are ease and difficulty in learning.
Mathéma is what is learned or a subject of learning, not
necessarily a mathematical discipline. Prosdidaxon,
“teach me further”, requests an additional explanation.

In the Charmides. Socrates reports learning the charm
from a Thracian doctor and being taught both remedy and
incantations (156d, 157a-b). This claimed transmission
gives the ensuing conversation an educational frame
without establishing the historical existence of that
teacher. Later Socrates wonders whether his painstaking
learning was for nothing if temperance has no value
(175e).

At 159e easy learning is equated with quick learning,
difficult learning with quiet and slow learning. Teaching
quickly and vigorously is also judged finer. These are
agreed comparisons within the argument against
identifying virtue with quietness; they are not an
independently defended theory of pedagogy. At 168a
Socrates describes Critias’ knowledge as knowledge of no
mathéma, no ordinary subject of learning. Translating
mathéma here as “mathematics” would destroy the point:
the purported knowledge excludes all ordinary subject
matters.
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The crucial constructive possibility occurs at 172b.
Someone who possesses knowledge of knowledge might
learn another subject more easily and see more clearly
because he also observes the knowledge involved. He
might examine others better about what he himself has
learned. This is explicitly a proposal, greeted by
“perhaps”, and the dialogue soon moves to stronger
concessions. Nevertheless, it identifies a possible
educational benefit distinct from universal certification of
expertise.

At 173d Socrates asks Critias to teach him one small
thing more: knowledgeable about what? The request
invites him to specify the content missing from the
abstract praise of knowledgeable living. It dramatizes the
difference between deference to claimed wisdom and
demanding an answer one can inspect.

The places. Selected annotated passages.

156d-157b. Socrates’ reported learning and the Thracian’s
teaching

159e. Easy and difficult learning, vigorous teaching

168a. No ordinary subject of learning assigned to reflexive
knowledge

172b—-c. Tentative improvement in learning and
examination

173d-e. “Teach me” introduces the question about
knowledge’s specific field

175e. Learning the charm reconsidered in light of the
failed account

In this edition. The edition renders manthanein by
“understand” where Socrates cannot follow an asserted
identity (170a) and “learn” where acquisition is at issue.
This contextual variation should not be erased for
mechanical consistency.

176



See also. Understanding and quick-wittedness;
Knowledge of knowledge; Product and object of
knowledge; Knowledgeable living; Charm.

Lion and fawn

Aéovtog (leontos); veBpov (nebron); polpav (moiran); KPE®V
(kreon); éxAwkévat (healokenai); Opéuuatoc (thremmatos)

The word. Leon is a lion and nebros a fawn. Moira kreon
is a portion of meat, while thremma, represented by
thremmatos, is a creature or something reared.
Healokenai is the perfect infinitive of being caught or
captured. The image changes an erotic approach into the
danger of predation.

In the Charmides. Socrates cites Cydias while describing
the effect of Charmides’ look and bodily beauty. The poetic
warning envisages a fawn approaching a lion and, on the
edition’s construal, becoming a portion of meat. Socrates
immediately says he felt captured by such a creature.

The reversal is the point. In the surrounding courtship,
older admirers have gathered around a young man; the
person who might expect to pursue now feels helpless
before the other’s attraction. The image dramatizes the
discrepancy between social initiative and experienced
power. It does not make Charmides literally violent,
though the final threat of force gives readers reason to
remember earlier images of irresistible strength.

The capture vocabulary has another echo at 169c:
Critias is caught by perplexity after watching Socrates’
perplexity. The erotic and intellectual situations are not
identical, but the common verb lets vulnerability pass
from narrator to respondent. A force that seemed external
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and personal in the prologue is reimagined as an
argumentative predicament shared between speakers.

The places. Selected annotated passages.

155d-e. The Cydias quotation and Socrates’ declaration
that he has been caught

169c. Critias is later caught by perplexity, repeating the
capture family

155d (apparatus). The quoted wording is textually
variable at d6-7

In this edition. The line’s syntax and textual variants
require caution: Burnet prints aipeiocbot while recording
Cobet’s aiteloBat, and B has a drastically different phrase.
The edition’s “to be caught as a portion of meat” makes its
construal explicit; it is not a word-for-word equivalent of
every transmitted version.

See also. Cydias; Erotic attraction; Contagious yawning;
Perplexity; Force and compulsion.

Love as a relative

épwta (erota); épwg (eros); karod (kalou); TAV GAAWV
gpwTtwv (ton allon eroton)

The word. Erdos names love or erotic desire; in this
example it is construed with a genitive identifying the
beloved object. Kalou, “of something beautiful”, supplies
the ordinary object that the hypothetical love excludes.

In the Charmides. Socrates’ question at 167e asks
whether a love could love itself and the other loves while
loving nothing beautiful. Critias says no. The example
belongs to a deliberately varied series of capacities and
attitudes, each defined through an ordinary field that the
proposed reflexive version would abandon.

178



The dialogue has already made erotic attraction vivid
through Charmides’ entrance and Socrates’ response. The
philosophical example can therefore carry dramatic
resonance without becoming another description of the
prologue. Its argument is about what such a love would be
of, not a moral judgment that the earlier attraction is or is
not temperate.

The line also should not be made to bear the complete
theory of eros from the Symposium. Here love’s direction
toward the beautiful is accepted for the analogy; no
account of reproduction, ascent, immortality or
philosophical desire is developed. Nor is “love of love” in
ordinary language an immediate counterexample, since
that phrase commonly retains beautiful persons,
experiences or imagined satisfactions as its content. The
hypothetical pointedly removes them.

The places. Selected annotated passages.

167e. Love of loves and itself, but of nothing beautiful,
denied

In this edition. “Love” rather than “desire” retains the
contrast with epithymia a few lines earlier. The genitive
kalou is adjectival and supplies an object, not necessarily
the technical phrase “the Form of Beauty”.

See also. Desire as a relative; Wish; Self-relation; Fine and
beautiful; Erotic attraction.
Lyre and music

ktBopilewv (kitharizein); kibOaptotod (Kitharistou); Lovolki]
(mousikei); appovikov (harmonikon)

The word. Kitharizein is to play the lyre or kithara, and
kitharistés the associated teacher or player. Mousiké can
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cover a broad field of cultivated arts, but at 170c it is
specified by its object, to harmonikon, the harmonious.
The local argument does not present a mathematical
theory of harmony.

In the Charmides. Lyre-playing stands among the
familiar performances invoked against quietness. Socrates
asks whether playing quickly is finer than playing slowly,
and Charmides agrees. The passage uses a recognized skill
to challenge a universal identification of temperance with
quiet behavior. It does not offer an independent treatise
on tempo or prove that every musical work should be
played as fast as possible.

The lyre-master then appears beside the letter-master
in the examples of understanding instruction. This links
performance to a teachable art and provides a setting for
the supposed fineness of quick comprehension. At 170c
music receives a new philosophical role: one knows the
harmonious by music, not by knowledge of knowledge. Its
determinate content exemplifies why the general
recognition that there is knowledge does not establish
what someone knows.

The occurrences therefore connect education with
epistemic specialization. Familiarity with a cultivated skill
makes the earlier examples accessible, but the later
distinction refuses to let unspecified intellectual authority
substitute for the skill’s own domain.

The places. Selected annotated passages.

159c. Lyre-playing is used as an example in the refutation
of quietness

160a. Understanding at the lyre-master’s exemplifies
quick comprehension

170c. The harmonious is known by music rather than by
the higher-order knowledge alone
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In this edition. “Lyre” gives a readable name for the
instrument-family without claiming that the text identifies
a particular surviving instrument. “The harmonious” at
170c keeps the object distinct from the expertise that
knows it.

See also. Schooling and the letter-master; Quietness;
Knowledge of knowledge; Product and object of
knowledge; Poet and actor.

Madcap and madness
Hovikog (manikos)

The word. The adjective manikos characterizes someone
as mad, frenzied or wildly excitable. Its force has to be
judged from the action it accompanies. Here it is a
description in Socrates’ narration, not a diagnosis or the
name of a kind of inspired knowledge.

In the Charmides. Chaerephon is introduced through a
rapid sequence of actions: he leaps up, runs to Socrates
and grasps his hand, urgently asking how he survived the
battle. Calling him manikos gives the greeting its familiar,
exuberant tone. The reader learns something about the
relationship before receiving any formal description of
Chaerephon. The adjective also makes the dialogue begin
with conspicuous animation, well before quiet behaviour
is proposed as the mark of temperance. That juxtaposition
may sharpen a reader’s attention, but the dialogue does
not argue that Chaerephon’s excitement either proves or
disproves his virtue. Later Platonic discussions of divine
madness should not be imported into this single familiar
epithet.
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The places. Selected annotated passages.

153b. Socrates calls Chaerephon manikos while reporting
his excited welcome and concern about the battle.

In this edition. The supplied “madman that he is” is
colloquial and habitual in tone. Reading it as a claim
about mental illness, or as an instance of a later doctrine
of inspired madness, would add something the passage
does not establish.

See also. Chaerephon; Quietness; Temperance.

Making and production

rotelv (poiein); moinotv (poiesin); motmoels (poiéseis); moinua
(poiema); momuata (poiemata)

The word. Poiein can mean making, producing, bringing
about or simply doing. Poiésis denotes a making or
production; poiéma is what has been made, including a
composition. The dialogue exploits these ordinary
connections. It would be misleading to translate every
poiein as manufacture: making someone healthy, causing
shame and doing what someone orders all use this
flexible causative or practical vocabulary.

In the Charmides. Critias’ first defence relies on keeping
making distinct from doing. Craftsmen may make other
people’s things without ceasing to be temperate (162e-
163a); he has not agreed, he protests, that doing others’
affairs has the same consequence. He then assigns poiésis
the wider range. A production can be disgraceful, whereas
a work properly so called is fine and beneficial (163b—c).
Making therefore includes both what his preferred usage
counts as doing and what it excludes.
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The restriction is rhetorical and evaluative. It is not a
theory that making necessarily has an external product
while action necessarily has its end in itself. The
Charmides neither formulates that distinction nor applies
Critias’ usage consistently as an authorial technical
vocabulary. Socrates explicitly allows him to choose the
name, provided he explains what he means, and asks
whether doing or making good things is the proposed
definition (163d-e).

The family also supplies a dramatic echo: Critias has
been compared to a poet whose own compositions,
poiémata, an actor mishandles (162d). He claims authority
over his account much as over an authored product.
Elsewhere producing effects is indispensable to the virtue
question: temperance is said to make people bashful or
good, medicine makes them healthy, and a knowledge is
asked to make its possessor happy. These uses establish
what the proposed cause brings about without assuming
every effect is a separable manufactured object.

The places. Selected annotated passages.

160e-161a. Temperance is discussed as making its
possessors bashful or good

162d. Poiemata are the poet’s compositions in Socrates’
comparison

162e-163e. Making is separated from doing and restricted
good production

164a-b. The doctor makes a patient healthy

174a-e. Happiness, health and craft products are
considered as effects of kinds of knowledge

In this edition. “Making,” “doing” and “working” remain
distinct in the disputed passage. The edition’s “makes
someone healthy” also preserves the causative
construction Oy motelv. The dictionary noun moinoig is
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represented by its attested accusative and plural forms
above; the lexicon does not imply that an isolated
nominative formula occurs.

See also. Doing and action; Work and working; Doing
good things; Good men; Craft and expertise.

Manliness and courage
avépeiwc (andreios); avEpik@d¢ (andrikos)

The word. Andreidos and andrikos are related adverbs
formed in the family of anér, “man.” The first can mean
manfully or courageously, the second in a manly manner.
The abstract noun andreia, “courage,” does not occur in
the dialogue proper. The local phrases concern how
Charmides is to answer, not a separately proposed
definition of courage.

In the Charmides. Socrates asks the youth to look within
and state his view well and manfully; Charmides
considers the question very manfully and answers that
temperance is modesty (160d-e). The repeated root makes
the sequence gently comic. An exhortation to bold
answering vyields an account of the restraint and
bashfulness expected of a youth. The two attitudes need
not be incompatible: thoughtful willingness to answer
may itself require courage without abolishing respect.

The opening battle at Potidaea provides a wider
possible resonance, but the Charmides does not narrate
Socrates’ battlefield heroism or name courage there.
Reading the war setting as a manifestation of the virtue
relies on interpretation and, for particular deeds,
information from other dialogues. The lexical evidence in
this work is the two adverbs, not a hidden treatise on
military valour.
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The places. Selected annotated passages.

153b-d. The battle provides narrative context but does
not explicitly introduce the courage vocabulary

160d-e. The paired adverbs frame the request for a
second definition and its bashful answer

In this edition. “Like a man” and “very much like a man”
make the verbal echo audible. Translating the first merely
“confidently” and the second “carefully” would remove
the deliberate repetition and the tension with modesty.

See also. Modesty and shame; Temperance; Fire and
renewed confidence; Socrates.

Manual trades and social contempt

OKVLTOTOHODVTL (skytotomounti); TaxpLyomTwAodvTt
(tarichopolounti); ém’ oiknuatog KaONUEVW (ep’ oikematos
kathemenoi)

The word. The first two participles identify a person
cutting leather or making shoes and one selling preserved
fish. The third phrase, literally sitting at or in a room, is
used of the brothel setting in this passage. The Greek
adjective commonly translated “banausic” or “menial” is
not present here; those English labels describe an attitude
inferred from Critias’ examples.

In the Charmides. Critias invokes three occupations
while arguing that Hesiod cannot have meant every kind
of making when he said work is no disgrace. The force of
the examples depends on expecting the audience to
recognize socially discreditable activities. This expectation
belongs to Critias’ argument and should not be reported
as Plato’s endorsement of a fixed ranking of occupations.
His ensuing lexical reconstruction makes fine and
beneficial production count as genuine work. The later
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discussion presses in a different direction: technically
successful crafts still fail to establish happiness merely by
being forms of knowledge. Leatherwork, metalwork,
weaving and carpentry are examples of expertise whose
relation to living well must be explained. A craft may thus
be socially disparaged, technically real and insufficient for
happiness; these are three separate assessments.

The places. Selected annotated passages.

163b-163c. Critias uses socially charged occupations to
support his restricted reading of Hesiodic work.

173d-174c. Ordinary crafts reappear when Socrates asks
which knowledge is responsible for happiness.

In this edition. The supplied “sit in a brothel” explains
the Greek idiom rather than translating a separate noun
for prostitution. A reader should not infer that the
unattested word banausos occurs simply because the
social issue is present.

See also. Work and working; Hesiod; Craft and expertise;
Good and bad.

Maximal concession
01t péhiota (hoti malista); el 6Tt pdAtota (ei hoti malista)

The word. The idiom hoti malista intensifies a claim or
degree; in these conditional settings it presses an
assumption as far as the argument needs. Its translation
depends on what is being intensified. It is not a formula
that turns every condition into an accepted truth.

In the Charmides. At 160c Socrates strengthens the rival
case for quietness: suppose quiet actions are fine no less
often than quick ones. At 166c he allows Critias’
description of him to stand in its strongest form, even if he
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is refuting him as vigorously as possible; he then
distinguishes that activity from the hostile motive Critias
imputes. The concession is about refutation, not about the
existence of knowledge of knowledge.

At 167b the phrase helps divide two questions: even if
the proposed knowledge is entirely possible, its benefit
still needs investigation. At 169b existence, maximally
granted, would not by itself license identifying it with
temperance. At 169d the same force sustains the
provisional grant while Socrates asks whether the
promised discrimination follows. These are deliberate
suspensions of a disputed question.

At 172e-173a the assumption is strengthened again
before the dream: let temperance be as defined and
govern us as fully as possible. The scope shifts from
possibility to the imagined operation of the faculty. Critias
finally employs the idiom in his defence of supervision at
174d: if temperance is, in the fullest sense, knowledge of
knowledges and oversees them, it should benefit through
ruling the knowledge of good. Socrates’ response contests
what follows from that status. In each case the idiom
marks argumentative generosity or intensity; it does not
remove the need to track the precise antecedent and the
conclusion proposed from it.

The places. Selected annotated passages.

160c. The objection grants the strongest relevant
comparison on behalf of quiet action.

166¢c-166d. Refutation at its most forceful is separated
from a personally hostile purpose.

167b. Maximal possibility leaves benefit as a further
question.

169b-169d. Existence is entertained or granted without an
established identification with temperance.
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172e-173a. The dream assumes full operation of the
proposed governing expertise.

174d-174e. Critias intensifies the premise of his final
supervisory defence.

In this edition. The edition varies “at the very most,” “as
hard as I can,” “entirely possible,” “most certainly,” “as
fully as could be” and “in the fullest sense.” Keeping one
mechanical English wording throughout would obscure
the changing scope.

See also. Hypothesis; Agreement and concession;
Possibility and impossibility; Knowledge of knowledge;
The dream hypothesis; Ruling and supervision.

Meddling
émoAvmpayuoveite (epolypragmoneite)

The word. The imperfect plural émoAvmpoaypoveite asks
whether the boys were being meddlesome or busying
themselves with too many affairs. Its lexical family is
commonly represented by the lemma moAvmpaypovéw,
“meddle,” and the noun moAvnpaypoovvn, but that noun is
not spoken in this dialogue. The contrast with doing one’s
own business is the relevant local meaning; an inventory
should not turn the missing abstract noun into an attested
Greek head-form.

In the Charmides. Socrates asks whether the pupils were
being busybodies when they wrote other people’s names,
including their enemies’ (161d-e). Charmides rejects the
suggestion. Writing a name is certainly doing something,
and it is not confined to one’s own name; nevertheless it is
not the inappropriate interference that the moral contrast
is meant to condemn. The example exposes the need to
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distinguish an activity’s object from whether performing
it exceeds the agent’s proper business.

The word thus identifies the vice an ordinary hearer
would understand the slogan to exclude. It does not settle
which interventions are legitimate, or prove that all
participation in others’ affairs is wrong. The subsequent
crafts and city examples make productive cooperation
indispensable. Its single occurrence is philosophically
substantial because it reveals the gap between a socially
intelligible warning against interference and the over-
literal wording Socrates tests.

The places. Selected annotated passages.

161d-e. Writing others’ names is agreed not to count as
meddling or intemperance

In this edition. “Were you being busybodies” preserves
the personal and potentially comic force of the question.
The noun “meddling” is a convenient English lookup label,
not a quotation of moAvmpaypoovvn from the Greek
dialogue.

See also. Doing one’s own business; One’s own and what
belongs to others; Doing and action.

Memory and recollection

pepvijobat (memneésthai); avopvokeobat
(anamimneéiskesthai); puéuvnuot (memneémai); &veuvnodnv
(anemnésthén)

The word. Memnésthai is to remember or retain in
memory. Anamimneéiskesthai emphasizes recalling or
bringing back to mind. The noun anamneésis is a
convenient related lookup label, not the form used in
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these passages. No special metaphysical account follows
from the presence of the verb.

In the Charmides. Charmides remembers Socrates
associating with Critias when he himself was a child
(156a). This ordinary social memory establishes
familiarity and allows Socrates to speak more frankly
about the charm. At 159e recollecting and remembering
are paired among mental activities said to be finer when
vigorous and quick. The distinction is roughly between
retrieving and retaining, but the text does not develop a
technical psychology of memory.

The most consequential act of recollection is Charmides’
third answer: he has just remembered hearing someone
say that temperance is doing one’s own business (161b).
Recollection supplies an available formula, not knowledge
of its truth or understanding of its meaning. His admission
at 162b exposes the gap between recalling a saying and
being able to account for it.

These uses should not be assimilated to the recollection
arguments of other dialogues. Nothing here says that the
soul knew before birth, that mathematical knowledge is
recovered from a prenatal condition, or that
remembering this formula is evidence for immortality.
The ordinary lexical range is philosophically productive
enough: memory brings a claim into discussion, while
examination must determine what it means and whether
it withstands scrutiny.

The places. Selected annotated passages.
156a. Charmides remembers Socrates from childhood

159e. Remembering and recollecting in the comparison of
quick and slow mental activity

161b-162b. A remembered saying introduced without
secure understanding
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In this edition. “Recollecting and remembering” retains
the two Greek verbs at 159e. “I have just remembered” at
161b translates an aorist of recollection, not a reference to
the later technical theory often called “recollection”.

See also. Learning and teaching; Understanding and
quick-wittedness; Argument and account; Doing one’s
own business.

Moderation and excess
Mnéév ayav (Méden agan); uétpia (metria)

The word. Méden agan is the maxim “Nothing too much,”
with the adverb agan expressing excess. Metria is the
neuter plural of metrios, measured, moderate or
reasonable; in a conversational judgment it can mean
sensible things to say. The presence of these expressions
does not establish that the dialogue defines temperance as
a mathematical mean or a fixed middle between opposite
passions.

In the Charmides. Critias cites “Nothing too much”
among the Delphic inscriptions set up, in his account,
after the original “Know thyself” (165a). His purpose is not
to interpret this second maxim in detail. He argues that its
dedicators mistook the first inscription for advice rather
than the god’s greeting and then offered comparable
advice of their own. The maxim remains recognisable as a
standard expression of restraint while its authority is
positioned within Critias’ particular story.

At 166e Critias approves Socrates’ request that he
attend to the argument rather than to which man is being
refuted, saying he speaks metria. Here measuredness
belongs to the manner and fairness of the proposal. The
word is useful evidence for the virtue’s ordinary ethical
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surroundings, but it is not a fresh definition added to the
formal sequence.

The places. Selected annotated passages.

165a. The Delphic maxim appears within Critias’ account
of the inscriptions

166e. Critias calls Socrates’ proposal reasonable or
measured

In this edition. “Nothing too much” preserves the
aphorism’s breadth. “Talking sense” for pétpiox A€yew is
idiomatic and should not be confused with an occurrence
of the separate noun @pdvnaolc.

See also. Temperance; Knowing oneself; Advice and
greeting; Order and orderly conduct; Delphi and Apollo.

Modesty and shame

albw¢ (aidos); aiocyvveodbat (aischynesthai); aioyvvinAov
(aischyntelon); 10 aiocyvvTnAov (to aischyntélon); noyvveto
(éischyneto)

The word. Aiddos names a restraining sense of shame,
respect or regard for what is fitting before others. It can
inhibit behaviour before any wrong has occurred; it is not
limited to remorse after wrongdoing. The aischyn- family
expresses being ashamed or bashful, and the
substantivised adjective to aischyntélon can denote
someone’s bashfulness. These related expressions are
brought together by Charmides’ definition, not merged
into a universal philosophical distinction between guilt,
modesty and shame. Social regard may help someone
behave well, but its reliability is what the dialogue asks
about.
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In the Charmides. The dramatic instance precedes the
abstract noun. Asked whether he is temperate, Charmides
blushes; Socrates remarks that his bashfulness suits his
age and makes him more beautiful (158c). The boy’s reply
is socially careful: he would avoid both praising himself
and contradicting his guardian. Thus modest behaviour is
attractive and intelligible before it is examined as a
definition.

At 160e Charmides says temperance makes a person
feel shame and be bashful, and is precisely aidos. Socrates
tests the identity through goodness rather than through
appearance. If temperance makes its possessors good, it is
itself good. Yet Homer says aid0s is no good for a man in
need (161a). Charmides accepts the authority, allowing the
conclusion that shame can be either good or bad, whereas
temperance is being treated as good. A quality whose
benefit depends on the situation cannot, on those
premises, simply be the virtue.

The quotation’s context sharpens the limitation: the
disguised Odysseus is to overcome a beggar’s reluctance
and seek food. It does not prove that all modesty is bad,
nor does Socrates claim this. Conversely, one may
question whether a situational inhibition of begging
captures everything Charmides intends by the respectful
bearing of a well-raised youth. The argument is effective
against an unrestricted identity; its treatment of the full
social virtue remains debatable.

Shame returns with Critias in two revealingly different
circumstances. At 164c-d he says he would not be
ashamed to retract a mistaken earlier statement rather
than admit temperance without self-knowledge. Later he
is ashamed before the audience to admit that he cannot
answer Socrates’ challenge and therefore conceals his
perplexity (169c-d). The contrast provides concrete
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evidence for the definition’s difficulty. Shame need not
protect truth or self-knowledge; concern for one’s
appearance can prevent acknowledging ignorance. The
narrative does not tell us that all concern for others’
judgment should disappear. It shows why that concern
alone cannot ensure the intellectual and ethical quality
being sought.?

The places. Selected annotated passages.

158c-d. Charmides’ blush and reluctance to praise himself
portray age-appropriate bashfulness

160e. The second definition identifies temperance with
aidos and its bashful effects

161a-b. The Homeric needy man supplies a case in which
shame is not good

164c-d. Critias professes that he would not be ashamed to
retract error

169c-d. Shame before an admiring audience prevents
Critias from admitting perplexity

In this edition. The edition uses “modesty” for aiw¢ and
“bashfulness” for 10 aioyvvtnAdv at 158c. These are
connected but not the same Greek form: the Key Words’
shorthand must not be mistaken for an occurrence of
aidwc at the blush. The Homeric line quoted in Plato ends
mapeival, “to be present,” whereas the standard Odyssey

text has mpoooutel, “beggar”; Plato’s wording supports the
subsequent language of virtue’s presence.

See also. Temperance; Ugly and shameful; Fine and
beautiful; Good and bad; Reputation and ambition; Praise
and blame.

* For the moral and social range of aidwg, see LS] as reproduced in the
Berlin-Brandenburg Academy’s Classical Language Dictionaries: online
source. For the narrative context of the Homeric citation, compare Odyssey
17.344-352, online source.
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Necessity and consequence

&vdykn (ananke); dvaykaiov (anankaion); ocvpBaivetv
(symbainein); ovpfaivel (symbainei)

The word. Ananké means necessity or constraint;
anankaion, necessary. Symbainein can mean happen,
result or follow. In argumentative contexts the latter
marks an alleged consequence; it does not by itself
guarantee valid deduction. Physical or social compulsion
belongs to other local uses of the necessity family.

In the Charmides. The initial procedure invokes
necessity: if temperance is present, it must provide some
awareness (159a). Later Critias refuses the consequence
that a temperate person might be ignorant of himself,
even if earlier concessions appear to necessitate it (164c-
d). The response shows a familiar option in argument:
retract a premise rather than accept the conclusion.

At 168b-d repeated acknowledgments of necessity
support the relational sequence. A greater requires a
smaller correlate, and self-application requires the
relevant object-character. At 169e Critias says personal
self-knowledge follows from possessing self-knowing
knowledge, but Socrates challenges a further necessity:
why must its possessor know what he knows and does not
know?

The distinction between a consequence claimed and a
consequence secured reappears at 175b. They granted
many things that did not follow in their argument. The
closing audit therefore invites attention to the individual
steps, not just to the presence of “necessarily” in the
dialogue. Character assent is evidence of a commitment
being made, not the reader’s warrant to skip assessing it.
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The places. Selected annotated passages.

159a. Necessary awareness alleged at the outset

164c-d. Critias rejects a consequence by offering to retract
168b-d. Necessity in the relational tests

169d-170a. What follows from possessing reflective
knowledge questioned

175b. Unwarranted consequences retrospectively
acknowledged

In this edition. The same family also describes coercion,
as when Critias is forced into perplexity at 169c. A
translation must distinguish logical necessity from
psychological or social constraint rather than flatten all
cases into formal entailment.

See also. Agreement and concession; Retraction; Self-
relation; Force and compulsion.

No less and equal comparison

ody 1itTov (ouch hetton); ovS8&v ftTov (ouden hétton);
opoiw¢ (homoios); unéév éAdtrovg (méden elattous)

The word. Heétton is the comparative adverb “less”;
negation can deny inferiority without asserting
superiority. Homoidos means similarly or alike. Elattous is
an inflected comparative meaning fewer or lesser. These
ordinary comparative expressions perform distinct
argumentative work, and the dimension being compared
must be specified.

In the Charmides. The first refutation ends with a
carefully weakened comparison. Even if quiet actions
prove fine no less often than vigorous ones, quietness has
no exclusive title to be temperance. The premise that
temperance is fine cannot select the quiet over the quick
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when quick actions are no less fine. This is not a
conclusion that quiet actions are never fine, or that speed
always wins. The comparative structure blocks one
identification without supplying the opposite definition.

The school example similarly refuses a privileged
restriction: pupils write enemies’ names no less than their
own or friends’ names. The point concerns the activity’s
object, not equal affection for the people named. In the
final knowledge argument Socrates asks whether every
kind of knowledge contributes alike to happiness; Critias
denies it. This answer motivates the search for the
relevant knowledge rather than allowing “knowledge” to
function as an undifferentiated good. When knowledge of
good and bad is hypothetically removed, Critias agrees
that the crafts would produce their characteristic results
no less effectively. The very next qualification removes
the well and beneficially. Undiminished technical output
is therefore not undiminished happiness or benefit. A
reader who lets “no less” carry the latter claim has
reversed the contrast the example is constructed to draw.

The places. Selected annotated passages.

160b-160d. The comparison defeats quietness’s exclusive
claim without proving it never fine.

161d. Writing others’ names is no less ordinary than
writing one’s own.

174a-174b. Critias denies that all knowledges contribute
alike to happiness.

174c¢-174d. Craft outputs remain undiminished while
beneficial use or outcome is withheld.

In this edition. The edition’s “no fewer,” “no less,” “just as
much” and “alike” should be read with their respective
objects. Their grammatical similarity does not make their
standards of comparison interchangeable.
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See also. Quietness; Quickness and slowness; Good and
bad; Beneficial and harmful; Happiness and doing well.

Oath and divine invocations

ouwpoka (omomoka); vi) Al (né Dia); pax Al (ma Dia);
HpdxAeig (Herakleis); vi) Tov kOva (né ton kyna); 170 TpiTOV
TQ owTijpL (to triton toi soteri)

The word. Omomoka is the perfect “I have sworn,”
marking a continuing obligation from an oath. Né and ma
introduce familiar oath formulas; in their contexts the
former commonly reinforces affirmation and the latter
often accompanies negation. Divine exclamations and
proverbial invocations need not have the same binding
force as an expressly sworn undertaking.

In the Charmides. The strongest obligation in the
prologue is Socrates’ oath to the Thracian. Having sworn,
he says he must obey the teacher’s instruction not to treat
the head before the soul. The oath protects a condition of
treatment against pressure from wealth, good birth, or
beauty. Its force belongs to the reported medical
arrangement; the text does not give the wording of a
historical professional oath or identify it as the
Hippocratic Oath.

Ordinary conversation is also punctuated by Zeus-
invocations. Socrates, Charmides, and Critias use these
formulas to insist, deny, recognize, or react. Their
occurrence is not evidence that every following
proposition has been solemnly proved. Socrates’
“Heracles!” at 154d answers the extravagant praise of
Charmides with an extravagant exclamation and the
description of an invincible young man.
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At 167a “the third time, for the Savior” introduces a
renewed attempt to examine the proposed knowledge.
The phrase draws on a familiar ritual-proverbial pattern
of a third offering or cup to Zeus Soter. Its local point is a
hopeful restart. Counting all earlier definitions and
forcing them into exactly three stages would mistake the
conversational formula for a formal table of contents.

“By the dog” at 172e accompanies Socrates’
acknowledgment that his own doubts sound strange. The
oath has close parallels in other Platonic dialogues, but
the Charmides does not explain the dog as an Egyptian
god, Rhadamanthine practice, or comic substitute for
Zeus. Those are comparative ancient explanations. Here it
marks characteristic Socratic speech at the transition
toward the dream.

Across these uses, religious language supports
constraint, excitement, assurance, and hope without
supplying one uniform authority for the argument. The
sworn medical commitment is specific; the Delphic
interpretation is contested through examination; ordinary
oaths accompany concessions that may later be
withdrawn.”

The places. Selected annotated passages.

154b-d. Zeus and Heracles are invoked during
recognition and praise of Charmides

157b-c. Socrates says his sworn obligation requires
compliance with the Thracian’s conditions

161c-162b. Zeus-oaths punctuate the discussion of the
borrowed definition

» Plato, Gorgias 482b, explicitly calls the dog the god of the Egyptians;
Apology 22a offers another Socratic use of the oath. The explanation in the
former should not be presented as words spoken in the Charmides. Compare
Republic 583b and Philebus 66d for the third-for-the-Savior formula. The
local use is proverbial and does not establish a drinking-party setting.
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167a-b. The third-for-the-Savior formula introduces
renewed testing

172e. Socrates swears by the dog while acknowledging a
troubling implication

176a. Charmides invokes Zeus while disclaiming
knowledge of his own temperance

In this edition. At 157cl Burnet prints the perfect
opwpoko while recording the aorist @pooa in other
witnesses. The perfect in the translation, “I have sworn,”
suits the continuing obligation. The explanatory
identification of the Savior with Zeus comes from the
proverbial background; the local phrase does not spell out
Zeus’ name.

See also. Thracians; Charm; Delphi and Apollo;
Persuasion and obedience; The dream hypothesis.

Oil-flask and strigil
AnNkvBov (lekython); otAeyyiSa (stlengida)

The word. Lékythos is an oil-flask; stlengis a strigil, the
scraper associated with cleaning the body after exercise.
The text gives the accusatives lékython and stlengida in a
list of objects that every person would have to make
under an implausibly literal rule of self-sufficiency.

In the Charmides. Socrates asks whether a city would be
well managed if each person had to weave and wash his
own cloak, make his own footwear, and provide his own
oil-flask, strigil, and other belongings on the same
principle. Charmides rejects the arrangement. The
everyday objects test “doing one’s own business” by
pushing possession into a demand for universal personal
production.
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The equipment is especially well chosen for the scene.
Those gathered at a palaestra can recognize the flask and
scraper as ordinary requirements of exercise, just as they
can recognize the value of a specialist who makes them.
The example is not an inventory of luxuries; it is a
concrete way to show why a user’s owning an object does
not mean that making it must be his exclusive business.

Neither object returns as a symbolic instrument with a
secret technical meaning. Their modest specificity is their
philosophical value: familiar kit makes the strained
interpretation of a general formula visibly unworkable.

The places. Selected annotated passages.

161e-162a. The equipment is included in the hypothetical
rule that everyone make only his own belongings

In this edition. The edition’s “oil-flask” makes the use of
lekythos intelligible, while “strigil” is explained in a note.
The forms in the Greek are singular accusatives, not
names of separate branches of knowledge.

See also. Palaestra; Athletics; Cloak; Doing one’s own
business; Craft and expertise.

Omniscience

T pEYOVOTH MAVTX (ta gegonota panta); T viv 6vta (ta
nyn onta); unéev &yvool (meéden agnooi)

The word. “Omniscience” is a modern convenient
headword for the hypothetical person who knows all
future, past and present things and is ignorant of nothing
(174a). No single Greek noun corresponding to this
English title is used here. The text expresses completeness
by a sequence of temporal objects and a negative
qualification.

201



In the Charmides. Socrates introduces the person after
Critias has included a prophet among those who live
knowledgeably and well. The new hypothesis adds all past
and present things to knowledge of the future, then
stipulates ignorance of nothing. It maximizes epistemic
extent so that Critias cannot propose someone still more
knowledgeable (174a).

The next question does the philosophical work: which
of this person’s knowledges makes him happy? Critias
denies that they all contribute alike, rejects draughts and
calculation, gives health a stronger claim, and finally
names good and bad. The sequence separates quantity of
known material from the particular content that accounts
for benefit.

The example is not an argument for the actual
possibility of a human omniscient knower, nor a theology
of divine omniscience. It is explicitly posited for inquiry.
One interpretive challenge is whether knowing all things
must already include normative truth; the dialogue’s next
question effectively distinguishes that component within
the imagined totality rather than assuming that total
extent explains its practical importance.

The places. Selected annotated passages.

173e-174a. The prophet enlarged into a hypothetical
knower of all times

174a-b. Specific contributions of the knowledges
compared

In this edition. “Let us suppose there is such a man”
prevents the complete-knower description from being
mistaken for Plato’s claim that one exists. “Everything that
has happened” and “what is now” are distinct temporal
additions, not merely synonyms for foreknowledge.
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See also. Prophecy; Knowledgeable living; Hypothesis;
Good and bad.

One’s own and what belongs to others

T éavtod (ta heautow); T avTo (ta hautow); oikelo
(oikeia); dAAoTpLa (allotria); Tx T®V &AAwV (ta ton allon)

The word. The substantivised phrases t& ¢ovtod and T
avtod mean one’s own things or affairs, with the referent
supplied by context. T T@v &AAwv means others’ things.
Allotria marks what belongs to others or is alien; oikeia
can mean one’s own, belonging with one or appropriate to
one. Their opposition allows a transition from possession
to propriety. The kinship of oikela with household
vocabulary helps explain its ordinary range, but the
argument must be read from the distinctions Critias
actually states rather than from etymology.

In the Charmides. In the first test, the expressions have
concrete referents. Pupils write names belonging to
friends and enemies; artisans make articles that will
belong to other people; a hypothetical law tells citizens
not to touch others’ things (161d-163a). If temperance
demanded avoidance of everything associated with
another, ordinary skilled cooperation would become
impossible.

Critias changes the terms of membership. On his
interpretation of Hesiod, beneficial and fine productions
alone are oikeia, while all harmful ones are allotria (163c).
Socrates restates his usage by connecting what is
appropriate and one’s own with good things (163d). An
item can consequently be “alien” on this account even
when one has made it, because the relevant criterion is its
harmfulness rather than legal title. The proposal does not
announce a general abolition of ownership or a rule about
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distributing property. It reinterprets the slogan under
examination.

The own/other language also turns back on its
defender. Critias reacts like a poet whose own
compositions have been badly delivered by an actor
(162d). His proprietary anxiety over the definition is
visible while its account of one’s own remains obscure. At
174e each expertise again has its own work. Here the
opposition determines a field of competence: medicine’s
work is health, and the evaluative knowledge has been
assigned benefit. The reflexive vocabulary therefore
moves among possession, authorial responsibility, proper
conduct and characteristic function; the differences
should remain explicit.

The places. Selected annotated passages.

161d-163a. Names, manufactured goods and cooperative
work test the ordinary possessive sense

162d. The poet’s own compositions provide a pointed
dramatic echo

163c-d. Oikeia and allotria are redescribed by goodness
and harmfulness

174e-175a. Each expertise is allotted its own work

In this edition. The edition uses “appropriate to one” for
oikelx at 163c-d and “belonging to others” for &AAoTpLA.
This is deliberately more explicit than translating both the
possessive phrase and the adjective as “one’s own.” “His
own fellow craftsman” at 171c concerns the temperate
person’s own specialty, not the other craftsman’s
specialty.

See also. Doing one’s own business; Meddling; Doing good
things; Work and working; Fitting and appropriate;
Knowledge of knowledge.
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Only and nothing else

Hovn (mone); uoévov (monon); &AAov &€ o0v6evdc (allou de
oudenos)

The word. Moné, a feminine adjective, can mark a
particular knowledge as the only one of its kind. Monon
also functions adverbially to restrict what is known or
what follows. “Of nothing else” restricts an object-domain.
These uses of exclusiveness are not equivalent merely
because English can render all of them with “only.”

In the Charmides. Critias at 166c and 166e singles out
temperance as uniquely knowing itself and the other
knowledges. The uniqueness claim concerns which faculty
has this characteristic. Socrates’ restatement then restricts
its objects: it concerns itself, other knowledges and
ignorance, rather than the first-order subjects of those
knowledges. The exclusion is crucial to the analogies of
sight without colour and hearing without sound. A faculty
that also retained its ordinary subject matter would not be
the same hypothesis.

At 170c-d a further “only” marks the limited result:
under the separation of domains the possessor recognizes
that knowledge is present, not what it concerns. This is a
restriction on the promised discrimination. It should not
be confused with a general definition of all reflective
awareness. At 174b-c the exclusive expression shifts
again: Socrates identifies knowledge of good and bad
alone as the decisive knowledge in the happiness
argument, rather than all the other sciences together.
Finally at 174e he recalls that temperance was assigned
knowledge and lack of knowledge as its only objects, and
nothing else. That last restriction drives the objection to
Critias’ proposed supervisory benefit. A lexicon that drops
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the exclusive phrases makes the refutation look broader,
and less intelligible, than the stipulated account permits.

The places. Selected annotated passages.

166c-166e. Critias claims uniqueness for the knowledge
that knows itself and other knowledges.

167b-168a. The analogies preserve exclusion of ordinary
first-order objects.

170c-170d. The result is limited to recognizing that
someone knows, not the field known.

174b-174c. The source of happiness is narrowed to
knowledge of good and bad.

174e-175a. The stipulated restriction of temperance’s
objects supports the final objection.

In this edition. The edition’s “alone,” “only,” “nothing
but” and “of nothing else” deserve separate attention to
grammatical scope. They are not ornamental repetitions.

See also. Knowledge of knowledge; Knowing that and
knowing what; Self-relation; Product and object of
knowledge; Good and bad.

Order and orderly conduct
koouiwg (kosmios); kéoutog (kosmios; bracketed at 160c)

The word. Kosmios means in an orderly, decorous or
well-behaved manner. It is the adverb actually used in
Charmides’ first definition. The related adjective kosmios
appears at 160c only as text Burnet brackets as spurious.
The broad noun kosmos, familiar from discussions of
order or the world, is not an expressed theoretical term
here. Orderly public conduct must therefore be
distinguished from an imported cosmology or a
systematic account of psychic order.

206



In the Charmides. Charmides first says temperance is
doing everything kosmios and quietly, illustrating this
with walking and speaking (159b). The adverb gives the
proposal its social and normative aspect: not merely
absence of motion or sound, but a suitable bearing. He
then summarises the whole answer as a kind of quietness.
Socrates’ refutation chiefly pursues quietness in its
opposition to quick and effective performance, and does
not independently define or refute orderliness.

This omission matters when judging the argument. If
the initial conjunction permits quick yet well-regulated
activity, the later contrast with slowness has not
exhausted it. Conversely Charmides himself authorises the
compression into quietness. The exchange leaves a
tension between the richer description of conduct and the
compressed definiens that receives the direct test. Readers
should not repair the argument by asserting that
orderliness has silently been demonstrated equivalent to
either speed or stillness.

The places. Selected annotated passages.

159b. The first proposal joins orderly behaviour with
quietness

160c (apparatus). Burnet deletes koopog from the later
sentence about the quiet life

In this edition. “In an orderly way” translates the adverb
at 159b. The omission of “orderly” at 160c follows Burnet’s
brackets rather than a failure to translate an accepted
word. Keeping the two textual statuses separate is
essential.

See also. Quietness; Quickness and slowness; Fitting and
appropriate; Temperance.
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Palaestra

nadaiotpav (palaistran); maAaiotpg (palaistrai); StatpiBéc
(diatribas)

The word. Palaistra is a wrestling-school or exercise
ground. Diatribai, in Socrates’ opening description, are
accustomed haunts or ways of spending time. Although a
palaestra belongs to the broader culture of gymnastic
training, the text’s word should not be silently replaced by
the name of a particular gymnasium.

In the Charmides. The conversation occurs in Taureas’
palaestra opposite Basile’s shrine. Socrates goes there
eagerly after a long absence and finds many familiar
people alongside strangers. This makes the place a center
of conversation and acquaintance as well as training. The
narrative names no formal class assembled for a
scheduled lesson with Socrates.

The mixed company shapes the inquiry. Charmides
enters among young admirers, the children stare, adults
make room on the bench, and everyone gathers in a circle
around Socrates and the youth. Public attention increases
the attraction of appearing wise and the embarrassment
of admitting perplexity. Critias’ later concern for
reputation is not an abstract personality trait detached
from this audience.

The place also supplies material and conceptual
examples. Literal athletic undressing permits Socrates’
metaphor of stripping the soul. Wrestling, boxing, and
other bodily performances enter the test of quietness. The
oil-flask and strigil later make extreme personal self-
sufficiency visibly absurd through equipment natural to
the present setting.
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The palaestra is therefore more than scenery. It brings
bodies, education, erotic admiration, household
supervision, and competitive display into one space. Yet
the setting does not automatically certify Socrates as a
paid teacher or the dialogue as a formal institutional
curriculum. Its philosophical conversation develops from
an ordinary encounter.

The places. Selected annotated passages.

153a-c. Socrates returns to the familiar exercise ground
and is welcomed

154a-155d. The crowd, admiration, bench comedy, and
encircling audience establish the setting’s social pressures

159c-d. Athletic performances become argumentative
examples

161e-162a. Exercise equipment supplies examples of
goods not sensibly made by every user

In this edition. “Wrestling-school” is the edition’s
consistent contextual rendering. “Gymnasium” is an
English lookup aid, not a claim that yvpvé&olov occurs in
this scene. The topographical reference identifies Taureas
and Basile without giving a secure modern street address.

See also. Taureas; Basile; Athletics; Oil-flask and strigil;
Stripping the soul; Erotic attraction.

Perception

aioOnolv Tiva (aistheésin tina); aloOnoewv eV aiodnoig
(aisthéseon men aisthésis); aiocOdvovtat (aisthanontai)

The word. Aistheésis is perception, sensing or awareness;
aisthanesthai is to perceive or notice. The indefinite
phrase aisthésin tina at 159a means “some perception” or
“some sense”. It need not identify a special introspective
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organ. At 167d the plural aisthéseis groups sense
capacities such as sight and hearing.

In the Charmides. At 159a the virtue’s presence is said to
supply a perception from which an opinion about what it
is and what it is like could arise. This modest sequence is
significant: possessing, being aware, opining and
articulating are distinguishable steps. Socrates does not
say that feeling temperate already amounts to an
adequate philosophical definition. Indeed, the sequence
immediately produces answers that fail examination.

The direction of inquiry becomes explicitly inward at
160d, when Charmides is invited to look into himself. One
may connect that instruction to the earlier aistheésis, but
the connection is interpretive; Plato does not develop an
account of introspection in sensory physiology.

At 167c—d sight and hearing supply separate examples,
followed by the general question whether any perception
perceives perceptions and itself while perceiving none of
the normal perceptible objects. The final restriction is
essential. This is stronger than asking whether a perceiver
can notice that he perceives. Socrates later suspends
judgment about the possible self-relation of sight and
hearing (168e). Consequently the negative answers here
do not establish a finished Platonic denial of awareness of
perception.

The places. Selected annotated passages.

156¢. Socrates asks whether Charmides has noticed the
doctors’ practice

158e-159a. Aisthésis mediates between possession of
virtue and opinion

160d. Inward-looking instruction
167c-d. Generalized perception-of-perception analogy
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168d-169a. Self-perception would require the relevant
sensible character; judgment remains qualified

In this edition. The edition uses “some sense” at 159a and
“sense” in the generalizing question at 167d. Neither
rendering warrants silently substituting “sense-datum”, a
modern category absent from this inquiry.

See also. Sight and colour; Hearing and sound; Belief and
opinion; Knowing oneself; Self-relation.

Perplexity

amop® (aporo); amopiag (aporias); nTopovv (époroun);
eVTTOPWTEPOS (euporaoteros)

The word. Aporein is to be at a loss, lack a resource or
have no way forward. Aporia names that difficulty. The
contrast with euporoteros, “better provided with a way
through”, is explicit at 167b. The spatial resonance is real,
but every occurrence need not depict a literal blocked
road.

In the Charmides. Socrates first describes himself as at a
loss when Charmides sits beside him and his confidence
collapses (155c), and again when explaining how he had
struggled to introduce the charm (156b). These uses are
social and erotic before they are technical. They show that
a confession of incapacity is not confined to the formal
closing of a philosophical argument.

At 167b Socrates announces a determinate intellectual
difficulty and offers to state where it lies: whether a
knowledge could know knowledge and ignorance while
excluding ordinary objects. He asks whether Critias can
find a better route. At 169c perplexity spreads like a yawn.
Socrates is visibly at a loss; Critias, accustomed to esteem,
will not confess his inability and conceals it with unclear
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speech. The episode distinguishes undergoing perplexity
from acknowledging it honestly.

The final failure is often called the dialogue’s aporia,
but it is more exact to say that no adequate definition has
been secured. Socrates still believes temperance a great
good, and Charmides wants continued conversation.
Interpretively, acknowledged perplexity may prepare
renewed inquiry, whereas concealed perplexity protects
reputation at the expense of clarity. The narrative
strongly supports that contrast without proving that every
experience of aporia automatically improves its subject.

The places. Selected annotated passages.
155¢-156h. Socrates’ social and erotic loss of resource
167b—c. Explicitly stated philosophical difficulty

169c-d. Perplexity as contagious yawning; Critias conceals
it

175b-176b. Unresolved definition followed by continued
need for the charm

In this edition. At 167b the edition expands the shared
poros imagery into “way through”. At 169c it keeps
Burnet’s &vaykacBfivat, “to be forced”; the apparatus
records a proposed deletion and Burnet’s alternative
suggestion, “infected”. The latter is not the printed text.

See also. Inquiry; Clear and obscure; Knowing oneself;
Refutation; Modesty and shame.
Persuasion and obedience

nelOne (peitheis); melBw (peitho); meioel (peisei); meiBeobau
(peithesthai); meiBouat (peithomai); metBoiunv (peithoimen)

The word. The active peithein means to persuade; the
middle-passive peithesthai can mean to be persuaded,
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trust or obey. The sense depends on the relation between
speaker and addressee. Greek can therefore let the same
family move from persuasion by a person or argument to
compliance with an authority. “Obey” and “be persuaded”
are not two unrelated acts that the English reader may
safely separate throughout this dialogue.

In the Charmides. Charmides initially assumes he will
copy Socrates’ charm. Socrates asks whether that will
happen only if the boy persuades him or even without
persuasion, and Charmides laughingly accepts the
condition (156a). The small exchange asserts Socrates’
participation as something to be secured, not simply
commanded.

In the Thracian story the same family governs Socrates’
responsibilities. No one, however rich, wellborn or
beautiful, is to persuade him to treat the head before the
soul; he says he has sworn an oath and must obey the
healer’s instructions (157b—c). The target of persuasion is
resisted because of another accepted authority. This is
presented as Socrates’ reported commitment within the
therapeutic story, not a general rule that obedience
always outranks reason.

The ending returns to the ambiguity. Charmides is not
wholly persuaded by Socrates’ account of failure and asks
for continued charming (176a-b). Shortly afterwards he
declares that he must obey Critias as his guardian (176b-
). His demand upon Socrates then moves toward force,
and Socrates yields (176c-d). The verbal continuity
highlights different sources of assent: an argument can
remain unpersuasive, a guardian’s command can
nevertheless receive compliance, and the other’s consent
can be overridden in play.
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Because the scene is comic and affectionate, one should
not describe a completed physical assault that the text
does not narrate. But its language does prevent obedience
from becoming an uncomplicated final definition of
temperance. Critias treats compliance as evidence of the
virtue while the dialogue has not established that correct
judgment follows from deference to him.

The places. Selected annotated passages.

156a. Socrates makes persuasion a condition of sharing
the charm

157b—-c. The healer forbids contrary persuasion, and
Socrates promises obedience

176a—c. Charmides moves from not being persuaded by
Socrates to obeying Critias

176c-d. The exchange turns from persuasion toward
threatened force

In this edition. The edition explicitly alternates
“persuade,” “be persuaded” and “obey” to keep the family
visible across the frame. The apparatus at 156a records H.
Richards’ proposed futures against the printed present
forms; the choice does not eliminate the principle that
Charmides is to secure Socrates’ assent.

See also. Force and compulsion; Willingness and refusal;
Ruling and supervision; Temperance; Guardian and
cousin.

Philosophy and wisdom

ptroooiac (philosophias); copigx (sophiai); PIA660¢PO¢
(philosophos); 6o@oc (sophos); copwTatov (sophotaton)

The word. Philosophia is philosophy, the pursuit or
cultivation of wisdom; philosophos characterizes someone
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disposed toward it. Sophia is wisdom or skillful
understanding, and sophos wise or expert. Context
determines whether the word is praise, an established
reputation or a claim being teased. It is not a fixed
synonym for the proposed epistémeé of epistémeé.

In the Charmides. Socrates returns from campaign and
asks how philosophy is doing and whether the young have
become outstanding in wisdom, beauty or both (153d).
The pairing establishes an evaluative contrast that the
drama immediately tests: Charmides’ visible beauty is
readily attested, while his soul must be encountered
through discussion. Critias calls him philosophos and
poetically gifted (154e-155a). The <claim is a
characterization to be explored, not proof that he
possesses a philosopher’s settled knowledge.

Socrates’ description of Cydias as most wise in erotic
matters (155d) gives wisdom a pointedly local object. The
poet’s warning suddenly seems apt to Socrates’ own
predicament. Later the person from whom Charmides
heard the third definition is reputedly wise (161b-162bh);
that reputation makes Socrates infer, teasingly, that the
words must conceal a riddle rather than a crude
absurdity. Charmides then asks whether their author
understands them at all.

The movement is from socially attributed wisdom to an
examined account. Socrates’ own willingness to admit
ignorance and uncertainty suggests one possible contrast
with Critias’ intellectual prestige, but the dialogue
supplies no final lexical definition of sophia. A reader
should not equate every occurrence of “wise” with perfect
moral knowledge or read “philosopher” as a professional
institutional title.
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The places. Selected annotated passages.

153d. Philosophy and the question about wisdom and
beauty

154e-155a. Charmides described as philosophical and
poetic

155d. Cydias’ expertise in erotic matters

161b-162b. Reputed wisdom and the enigmatic third
answer

In this edition. The edition keeps “wisdom”, “wise” and
“philosopher” distinct from “knowledge”. The affectionate
or ironic settings qualify the praise but do not make
sophos invariably sarcastic.

See also. Knowledge; Inquiry; Riddle; Learning and
teaching; Fine and beautiful; Cydias.

Pilot and navigation

kvBepvntne (kybernetes); kvBepvntiki) (kybernétike); €v tjj
BaAdttn (en téi thalattei)

The word. Kybernétés is the pilot or steersman;
kybernétikeé the corresponding expertise of navigating or
steering. Its immediate field here is literal maritime
danger. Modern “cybernetics” is a linguistic descendant,
not a concept explained by this passage.

In the Charmides. The pilot leads the list of experts
whose false claim would be exposed in the dream (173b).
If the hypothetical temperance governed us completely,
no one pretending to be a pilot could deceive us, and we
would be safer at sea. This gives the diagnostic fantasy a
practical and high-stakes example.

At 174c the pilot’s art reappears after knowledge of
good and bad is hypothetically removed. It still prevents
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death at sea; its proper technical function has not
disappeared. The subtraction test nevertheless says that
these results’ occurring well and beneficially would be
lost without knowledge of good and bad (174c-d). How
that knowledge secures the benefit is not explained.

The recurrence therefore supports the division between
technical success and value. It is not evidence that
navigation is worthless or that survival has no ordinary
benefit. The argument asks whether reliable survival,
taken simply as a technical achievement, exhausts the
explanation of doing well. Nor is there an explicit ship-of-
state allegory here, even though political management is
discussed nearby.

The places. Selected annotated passages.
173b. False pilot excluded and maritime safety imagined

174c-d. Navigation retains its function without knowledge
of good and bad

In this edition. The edition uses “pilot” consistently
rather than changing to “captain” at the second
occurrence. That continuity lets the reader recognize the
same expertise in the dream and the subtraction test.

See also. The dream hypothesis; Pretence and imposture;
Craft and expertise; Good and bad.
Poet and actor

momTikoc (poietikos); moT@v (poiéton); mowntiis (poietes);
vmokpttij (hypokritei); moumuata (poiemata)

The word. Poiétés is a poet or maker, poiétikos poetic or
gifted at poetry, and poiémata things made, here poetic
compositions. Hypokrités denotes an actor or performer
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in the simile at 162d; it does not mean a hypocrite in the
modern moral sense.

In the Charmides. Poetic reputation enters before formal
examination. Critias calls Charmides philosophical and, in
others’ opinion and his own, highly poetic. Socrates
answers by invoking the family’s kinship with Solon.
Later the household’s inherited excellence is certified by
named poets and their encomia. Poetry helps establish the
admired youth’s social and educational credentials.

The poet-actor simile changes its function. When
Charmides transfers his borrowed definition back to
Critias, the older man seems angry like a poet whose actor
mistreats his compositions. The analogy distinguishes
author from performer while showing the author’s
investment in “his own” work. That phrase resonates with
the definition under dispute, doing one’s own things. The
apparently impersonal formula has become someone’s
intellectual property and a source of personal
embarrassment.

The simile does not settle whether Critias wrote a
particular tragedy. Ancient attributions of dramatic works
to him are contested. What is secure locally is the
narrator’s portrayal of a man who reacts possessively to
the performance of an account. Nor does it establish that
Charmides is only a mindless reciter: his teasing is
purposeful and successful in bringing the author into the
discussion.

Quoted poets then become active resources of
argument. Cydias supplies an image, Homer an accepted
counterexample, Hesiod an interpretive warrant. The
dialogue does not treat these uses as equivalent. Poetry
can disclose an experience, confer prestige, or furnish
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material for scrutiny; the distinction between those roles
is part of the reader’s work.

The places. Selected annotated passages.

154e-155a. Charmides’ reported poetic ability and the
connection to Solon

157e-158a. Poetic encomia supply inherited family
prestige

162c-d. Critias is compared to a poet angered by an
actor’s handling of his own compositions

163b-d. Hesiod’s verse is interpreted in a lexical defense

In this edition. The edition renders hypokrités as “actor”
and poiémata as “the poet’s own verses,” preserving both
the theatrical situation and the echo of one’s own. Modern
“hypocrite” would import the wrong meaning.

See also. Critias; Charmides; Cydias; Homer; Hesiod;
Solon; Anacreon; Doing and action; Making and
production; Work and working.

Possibility and impossibility

Svvatév (dynaton); &Svvatov (adynaton); oiév te (hoion
te); amotiav (apistian)

The word. Dynaton and adynaton mean possible/capable
and impossible/incapable. Hoion te likewise expresses
possibility. Apistia is disbelief or lack of confidence, not
logical impossibility. The distinction becomes explicit in
the self-relation argument.

In the Charmides. At 167b Socrates separates two
questions: whether knowing what one knows and does
not know is possible, and, if possible, whether it benefits.
This order prevents the attractiveness of a power from
serving as proof of its existence.
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The analogies make the proposal seem impossible, but
Socrates immediately cautions against insisting that it
does not exist (168a). At 168e the text differentiates wholly
impossible reflexive comparisons of magnitudes and
quantities from capacities whose self-application is
strongly doubted. Sight, hearing, self-motion and self-
burning heat do not receive the same unqualified verdict
as being greater than oneself.

Socrates asks for an adequate classification and admits
he cannot supply it (169a-b). At 169d possibility is then
granted so that another line of testing can proceed.
Neither that concession nor the later dream establishes
actuality. Conversely, the final complaint that the
argument did not permit the concession (175b) should not
erase the earlier refusal to claim a completed
impossibility proof.

The lexical distinction is therefore a guide to reading
the structure: puzzling, implausible, impossible, possible
by concession and actually demonstrated are five
different statuses, although several can be described
loosely as “problematic”.

The places. Selected annotated passages.

167b. Possibility distinguished from benefit

168a. Explicit refusal to insist upon nonexistence
168e-169b. Impossibility and disbelief distinguished

169d. Possibility granted without resolution
175b. The unearned concession recalled

In this edition. “Would raise disbelief in some people” at
169a is deliberately weaker than “is impossible”. The
edition’s emphatic “even if entirely possible” marks the
strength of a supposition, not proof of possibility.
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See also. Power and capacity; Self-relation; Hypothesis;
Agreement and concession.

Potidaea and the campaign

Ioteibaiac (Poteidaias); ITotelSaig (Poteidaiai);
otpatomeSov (stratopedow); payns (maches); otpatis
(stratias)

The word. Poteidaia is the place-name Potidaea.
Stratopedon denotes an army camp and can designate the
army encamped; maché is battle. At 156d epi stratias
identifies the campaign as the setting in which Socrates
says he learned the Thracian remedy.

In the Charmides. The dialogue begins on the day after
Socrates’ homecoming from the army at Potidaea. The
people at home have recently heard of a severe battle and
the deaths of many acquaintances. Chaerephon’s
immediate question is how Socrates survived, answered
with a dry appeal to his visible presence. Socrates
narrates that he supplied military news but does not
reproduce it; the recorded conversation turns instead to
philosophy and young Athenians.

The campaign subsequently furnishes a claimed
provenance for the charm. Socrates says that he learned it
from a Thracian doctor while on military service. This is
part of the medical story he constructs after agreeing to
Critias’ pretext. The narrative does not independently
establish that a historical Thracian physician taught
Socrates this doctrine. It does explain how an encounter
with foreign healing can be introduced naturally by a
man just returned from the northern campaign.

Externally, Thucydides reports the fighting associated
with Potidaea’s revolt, the ensuing siege, and its eventual
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surrender. The major battle preceding the siege belongs to
432 BCE, while surrender falls in the winter of 430/29. The
Charmides itself supplies no calendar date, and its
combination of prolonged absence, recent fighting, and
homecoming has generated competing chronological
reconstructions. It is safer to record that ambiguity than
to print “429” or “432” as an explicit Platonic date.

The martial frame also has a local verbal afterlife.
Critias calls the young men preceding Charmides
prodromoi, “forerunners,” a word available for an
advance guard. The attractive youth becomes “invincible,”
and the lover imagines himself captured. Later the
hypothetical organization of expertise promises safety at
sea and in war. These associations permit a reading in
which survival, mastery, and vulnerability run through
the dialogue; none proves a hidden military allegory
governing every example.**

The places. Selected annotated passages.

153a-d. Homecoming, severe battle, deaths, and
transition from war news to philosophy

154a. The admirers entering first are called forerunners
156d. The claimed Thracian teacher was encountered on
campaign

173b. Reliable expertise would improve bodily health and
survival in war and at sea

174c. Generalship and navigation continue to preserve
life even when knowledge of good and bad is removed

In this edition. The introductory chronology in the
supplied edition is explicitly disputed. “Army at Potidaea”
is appropriately less specific than a translation that inserts

* Thucydides 1.56-66 supplies the revolt, battle, and siege context: online
source. Thucydides 2.70 records the surrender: online source. These
passages date military events, not the fictional conversation explicitly.
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the date of the siege’s conclusion. Burnet’s apparatus at
156d4 records strateias in Stobaeus beside stratias in the
principal witnesses.

See also. Socrates; Thracians; Charm; Lion and fawn;
Great King and Asia; Dreams, horn and ivory.

Power and capacity

Svvauy (dynamin); Sbvatat (dynatai); Svvatog (dynatos);
oldc e (hoios te); ovoiav (ousian)

The word. Dynamis is power, capacity or efficacy;
dynasthai means be able. Dynatos and hoios te express
capability or possibility according to context. Ousia at
168d names the being, nature or character a thing must
possess to serve as the object of its own power; it is not a
synonym of dynamis.

In the Charmides. Socrates first mentions the charm’s
power when describing his difficulty explaining it to
Charmides (156b). The question is what the charm can
accomplish, rather than a technical ontology of capacities.

At 168b the notion becomes central. Knowledge has a
certain power such that it is of something; the greater has
a power such that it is greater than something. Socrates
asks what follows if a thing directs its own power toward
itself. It must have the object-character the power
requires: the relatively greater must be relatively smaller,
self-hearing must have sound, self-seeing colour (168b-d).

The contrast between dynamis and ousia is thus
operational within a relation. The first is what the thing
does or is capable of in relation to something; the second
is what the related object must be like. At 169a the
unanswered question is which powers can relate to
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themselves. Socrates does not assert a universal ban or
guarantee.

Later ability-language marks the practical stakes: could
the temperate person actually distinguish a doctor from a
pretender (170d-171c)? The possession of an impressive
name for a power does not establish that it can perform
the promised task.

The places. Selected annotated passages.
156b. Power of the charm

168b-169b. Relational power and the character required
of its object

170d-171c. Claimed ability to certify expertise tested

In this edition. The edition uses “power” for dynamis and
“character” for ousia at 168d. Translating the latter by the
same word as the former would erase the conditional
claim that exercising a power on oneself requires an
appropriate object-character.

See also. Self-relation; Possibility and impossibility; Sight
and colour; Greater and smaller; Recognition and
discrimination.

Praise and blame

énaivéoavtog (epainesantos); émaiva (epaind); Emaivov
(epainouw); éykekwutoouévn (enkekomiasmene); NTLwUNV
(eitiomen)

The word. Epainein means praising or approving, and
epainos is praise. Enkomiazein gives fuller celebratory
praise; the family encomium is described with its perfect
passive participle. Aitiasthai can mean blaming or
accusing, here expressed in Socrates’ self-blame. These
are acts of appraisal directed at people, performances or
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judgments, not automatically evidence that the praised
quality is genuinely present.

In the Charmides. Charmides’ approval of the doctors’
principle restores Socrates’ confidence after his erotic
discomposure (156d). Socrates then rehearses the poets’
praise of the boy’s lineage (157e-158a), magnifying the
public expectations already surrounding him. Asked
whether he is temperate, Charmides recognises a social
trap: admitting it would be praising himself and might
appear offensive; denying it would contradict his
guardian and other admirers (158d). Socrates replaces this
demand for self-advertisement with cooperative inquiry.

Praise also supplies an ordinary criterion within the
first refutation. Rapid and easy success in inquiry and
deliberation is thought worthy of praise (160a-b). It is one
accepted judgment among the examples, not proof that
whatever the audience praises is morally best.

At 175a Socrates says he rightly blamed himself for an
inquiry that has produced no useful result. The direction
is noteworthy: he does not blame the boy for the failure or
conclude that temperance deserves condemnation. Praise
and blame are thus redistributed by the examination.
Public acclaim becomes a starting point requiring
scrutiny, while self-criticism can keep inquiry open when
reputation would encourage concealment.

The places. Selected annotated passages.

156d. Charmides’ approval restores Socrates’ confidence

157e-158a. Poetic encomium establishes the family’s
inherited reputation

158d. The boy fears that self-praise will be offensive
160a-b. Efficient deliberation is said to merit praise
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175a-e. Socrates blames his inquiry while preserving his
estimate of temperance

In this edition. “Praise” and “approval” may represent
the same émouv- family in different settings. The final
“blame myself” is NTiwpnv, whereas “disgrace” in the
Hesiod passage is 6veldoc. Those distinct terms should not
be collapsed into one moral vocabulary.

See also. Reputation and ambition; Modesty and shame;
Worth and honour; Disgrace; Temperance.

Precision
akptBoic (akribois)

The word. Akribois is the second-person singular present
of akriboo, to ascertain or know accurately. The form is
verbal: it asks about the boy’s certainty, not about the
phonetic precision with which he pronounces a name.

In the Charmides. When Charmides addresses Socrates
by name, Socrates checks that he has it right. Charmides
qualifies his recognition with an idiom meaning “if I am
not mistaken,” then explains that Socrates is often
discussed among his contemporaries and that he
remembers him from childhood. The supplied translation
instead presents the first phrase as a courtesy: “I'd be
doing you an injustice if I didn’t.” Exact recognition here
belongs to acquaintance and reputation. The exchange
grounds the ensuing conversation in prior social
knowledge while letting Socrates relax into a fuller
explanation of the charm. It should not be conflated with
the later technical problem of discriminating knowledge
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from ignorance, even though both raise questions about
the warrant for recognition.”

The places. Selected annotated passages.

156a. Socrates asks whether Charmides is sure of his
name; the boy appeals to reputation and memory.

In this edition. The supplied “you are sure you have my
name right” captures the verb’s practical force. The
ordinary phrase “talking sense” elsewhere need not
belong to this same Greek family. The idiom &i p1 &8ik® ye
need not assert an injustice against Socrates; see Justice
and the just.

See also. Memory and recollection; Reputation and
ambition; Language and naming.

Preliminary hearing
&vakptolv (anakrisin)

The word. Anakrisis is an examination or questioning,
with the legal sense of a preliminary hearing before a case
proceeds. The accusative anakrisin appears in Socrates’
question whether Charmides will deny him even this
opportunity before using force.

In the Charmides. At the close, Charmides and Critias
have already decided that the youth will remain with
Socrates for daily charming. When Socrates asks what
they are planning, Charmides answers that their
deliberation is complete. Socrates then asks whether force
will be used and whether he will receive no preliminary
hearing. The language comically turns an educational

» L8], s.v. akpiBow, cites Charmides 156a for the sense of being sure about
something; see Scaife ATLAS.
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courtship into a legal situation in which the apparent
defendant is not allowed to be heard.

The joke also sharpens the contrast between
argumentative examination and coercion. A dialogue
organized around asking questions ends with Socrates
requesting an opportunity for questioning and being told
that the guardian’s command suffices. The scene remains
playful, but the historical careers of Critias and Charmides
permit a darker resonance concerning authority and the
denial of a hearing.

No actual lawsuit, magistrate, formal indictment, or
sentence appears. The term’s institutional background
explains the metaphor; it does not make the exchange a
transcript of legal procedure. Likewise, an echo of
Socrates’ later trial is a possible interpretive association,
not a prediction explicitly made by the text.

The places. Selected annotated passages.

176c-d. Socrates requests a preliminary hearing when
Charmides announces force and relies on Critias’
command

In this edition. “Preliminary hearing” preserves the legal
coloring that a generic “chance to answer” would soften.
The accent on the printed &vékpioiv reflects its immediate
syntax, not a different lexical item.

See also. Force and compulsion; Persuasion and
obedience; Guardian and cousin; Critias; Charmides;
Examination.
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Presence and possession

nmapovong (parouses); Eveottv (enestin); LETEYELY
(metechein); £xn (echéi)

The word. Pareinai describes being present; eneinai
being in; echein having; metechein having a share in or
partaking of. In these passages they are ordinary ways of
speaking about possessing a quality. Their occurrence
alone does not establish a technical metaphysics of
participation.

In the Charmides. The medical story says that
temperance, once present in the soul, facilitates health.
Socrates next asks whether Charmides has a sufficient
share of it. The proposed test at 159a assumes that the
virtue’s being in him yields some awareness and opinion.
The subsequent instructions ask what sort of person its
presence makes him. Critias later relies on a related
pattern: possessing speed makes someone fast, beauty
makes someone beautiful, and knowledge makes someone
knowing. He uses this to move from possessing a
knowledge that knows itself to the possessor’s knowing
himself. That transition is contested territory, even though
Socrates provisionally sets it aside to question the next
inference. At the end the original practical question
returns: is temperance present in Charmides, and does he
need the charm? The lexicon therefore distinguishes
possession, awareness of possession, an account of what is
possessed, and the effect it has. They are linked in the
inquiry but not proved identical.

The places. Selected annotated passages.

157a. The presence of temperance is connected with the
proposed treatment of the body.

158b-159a. Having a share in temperance leads to the
proposed test through awareness and opinion.
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160d. Charmides is asked what temperance makes him by
being present.

169e-170a. Critias argues from a possessor’s quality to
self-knowledge.

175e-176b. Possession and need remain questions after
the definitions fail.

In this edition. The supplied translation appropriately
varies “present,” “possess,” “have” and “share.” Reading
metechein here as a fully developed theory of
participation in Forms would outrun the local argument.

See also. Temperance; Knowing oneself; Knowledge of
knowledge; Belief and opinion.

Pretence and imposture

npoamolovuEgvoV (prospoioumenon); mpoomotnoacodal
(prospoiésasthai); éamat® (exapatoi); Aalovag
(alazonas); pdokwv (phaskon)

The word. Prospoieisthai means pretend, profess or lay
claim to something. Phaskein is to assert or claim and
does not itself imply falsity. Exapatan means deceive
thoroughly or mislead. Alazon is a pretender or boastful
impostor. The vocabulary differentiates assertion,
deliberate disguise and actual deception.

In the Charmides. Critias’ opening scheme asks Socrates
to pretend to know a headache remedy (155b). The
dialogue therefore places a staged claim to expertise at the
entrance to the conversation that will later test the
detection of false experts. This does not prove that every
detail of Socrates’ healing account is false, but it keeps the
dramatic status of his role in view.
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At 170d-171c the proposed temperate examiner cannot
tell whether someone possesses the expertise he claims.
The summary carefully includes a person who merely
pretends and a person who thinks he knows. Deception of
others and mistaken self-confidence are separate
possibilities; successful examination must address both.

The dream grants the otherwise unsecured power. No
false pilot, doctor, general or other professed knower
would deceive us or escape notice (173b), and temperance
would reject impostors among diviners (173c). The point
is counterfactual: the argument has not shown that such a
supervisory expertise exists. Even granting its success, the
question whether the resulting knowledgeable life is
beneficial remains.

The prologue and dream thus frame two different uses
of pretence. One arranges a personal encounter; the other
threatens public safety and the reliability of expertise. It is
interpretation, not a lexical equivalence, to decide how
strongly the former should undermine trust in Socrates’
subsequent story.

The places. Selected annotated passages.

155b-e. The initial pretense of knowing a remedy
170d-171c. Pretended and merely supposed expertise
distinguished

173b-c. False experts excluded in the conceded ideal case
In this edition. “Pretends or thinks he does” at 171c
preserves the crucial disjunction. “Impostors” at 173c

translates alazonas; one should not use it indiscriminately
for every person who lacks knowledge.

See also. Lack of knowledge; Examination; Pilot and
navigation; Prophecy; The dream hypothesis.
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Prodicus
IIpoéikov (Prodikou)

The word. Prodikou is the genitive of Prodicus, invoked
as someone who distinguishes between names or
expressions: peri onomaton diairountos. The local
reference concerns semantic discriminations, not a
biographical narrative.

In the Charmides. Socrates says he has heard Prodicus
make countless distinctions between words immediately
after Critias separates making, doing, and working. The
comparison puts Critias’ elaborate lexical defense in a
recognizable intellectual setting. Its tone is teasing, but its
procedural conclusion is accommodating: Critias may
assign each term as he wishes, provided that he makes
clear the thing to which he applies it.

The point is therefore not that all distinctions are
useless or that ordinary Greek fixes philosophical usage
beyond challenge. Socrates asks to separate the
terminological decision from the substantive proposal.
Once “doing” has been reserved for the making of good
things, does Critias define temperance as that activity?
The answer can then be examined without disputing the
vocabulary at every step.

The dialogue provides no payment, lesson date, or
account of an encounter with Prodicus. Other Platonic
works make the sophist’s discriminations a recurring
subject, but the Charmides needs only the audience’s
recognition of the habit. It would be misleading to label
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every distinction in the subsequent argument “Prodicean”
merely because this one comparison occurs.*

The places. Selected annotated passages.

163d-e. Socrates recalls Prodicus and grants
terminological freedom subject to clarity

In this edition. “Countless distinctions between words”
renders popia Twi... ePL OVOPXTWVY Stapotvtog without
making myria a literal tally of ten thousand. Here
onomata is broader than personal names.

See also. Critias; Hesiod; Doing and action; Definition;
Argument and account; Making and production; Work
and working.

Product and object of knowledge

épyov (ergon); tivog éoTiv émotnun (tinos estin epistemeé);
GAAo avtijc tii¢ émotnunc (allo autes tés epistémes); Tod
vytetvo?d (tou hygieinouw)

The word. An ergon can be a work, result or function. “Of
what is it knowledge?” asks for the object or field,
expressed by a genitive. The two constructions do not ask
the same question: health is produced by medicine,
whereas the healthy is what medicine knows.
“Productive” and “nonproductive” are explanatory labels
for the contrast made here, not a fully codified
classification introduced by Plato in this dialogue.

In the Charmides. Socrates initially asks what
temperance accomplishes: medicine produces health,
house-building produces houses, so what fine work

* Compare Plato, Protagoras 337a-c and Laches 197d for the

characterization of Prodicus as a discriminator of neighboring expressions.
Those passages are parallels, not additional occurrences in the Charmides.
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worthy of its name does temperance produce (165c—e)?
Critias challenges the uniform demand. Calculation and
geometry do not offer a work of the same sort as a house
or cloak. Socrates accepts the objection (166a), making the
ensuing change of question explicit: even these
knowledges have objects distinct from themselves.
Calculation concerns the even and odd; weighing the
heavier and lighter. Lack of a tangible product therefore
does not entail lack of an object.

Critias then denies that temperance must share this
latter structure. Its object is knowledge itself and the other
knowledges (166b—c). He does not answer by giving a new
ordinary field. The uniqueness he claims exposes the
account to the later analogies of powers and objects.

At 170b-171a the object criterion individuates
expertise. Knowing the healthy identifies medicine;
knowing what concerns building identifies house-
building. Knowledge that only recognizes knowledge does
not inherit those fields. To ascertain which expertise a
claimant possesses, the examiner must assess the
appropriate objects in speech or practice. This is the
central function of the field restriction, rather than a
general denial that an expertise can ever discuss its own
methods.

At 174c-175a the language of work and production
returns. Ordinary crafts continue to make their
characteristic contributions without knowledge of good
and bad, but the beneficial quality of those contributions
is lost. Critias says temperance benefits indirectly by
ruling this knowledge too; Socrates responds that the
work of benefit belongs to the other expertise. An
interpretive problem arises: if nonproductive knowledge
was admitted earlier, why must temperance now be a
producer of benefit? One answer distinguishes needing a
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tangible external product from needing some beneficial
function. A further question remains whether supervision
could supply such a function indirectly. The text gives the
objection and reply but no general account of indirect
epistemic benefit.

The distinctions must therefore be kept threefold: what
a knowledge is about, what it characteristically does, and
whether what it does benefits us. Equating any two of
these erases a principal engine of the argument.

The places. Selected annotated passages.
165c-e. Medicine’s health and building’s houses as works

165e-166b. Mathematical objection and shift from
product to object

166b—c. Critias claims a unique reflexive object

170b-171b. Objects distinguish one knowledge from
another

174c-175a. Technical work, benefit, and the supervisory
rescue

In this edition. The edition maintains “the healthy” for to
hygieinon and “health” for hygieia. Its “works of the other
kinds of knowledge” at 175b follows erga and should not
be silently changed to “the other kinds of knowledge
themselves”.

See also. Knowledge; Knowledge of knowledge; Craft and
expertise; Calculation and geometry; Beneficial and
harmful; Good and bad.
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Prophecy

HovTikny (mantiken); uavtelg (manteis); mpoNTag
(propheétas); pavrevouar (manteuomai); T@V HEAAOVTWV
(ton mellonton)

The word. Mantike is divination; mantis a diviner or seer.
Prophétés here describes a spokesman or foreteller of
future things. Manteuomai means I divine, and can
express a conjecture or anticipatory hunch. The lexical
family ranges from a proposed expertise to Socrates’
deliberately non-demonstrative avowal.

In the Charmides. Critias describes Apollo’s enigmatic
greeting as the speech of a mantis at 164e. Socrates later
says he “divines” that temperance is beneficial and good
(169b). The latter wording acknowledges conviction
without presenting the missing proof; any ironic echo of
Critias’ divine authority is an interpretation.

In the dream Socrates offers an additional concession:
let divination be knowledge of the future, and let
temperance distinguish true diviners from impostors
(173c). This is not an unconditional assertion that
prediction is a science or that any particular oracle is
reliable. It strengthens the imagined regime of expert
action by granting control over a field where false claims
are especially consequential.

At 173e-174a the prophet becomes a candidate for the
person who lives knowledgeably and well. Socrates then
expands the example to someone knowing past and
present as well as future. Even that greater extent of
knowledge does not answer which knowledge makes life
good. Prophecy’s chronological range is therefore
separated from the normative issue eventually answered
by knowledge of good and bad.
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The places. Selected annotated passages.
164e. Apollo speaks enigmatically as a prophet
169b. Socrates’ prophetic hunch about temperance

173c. Divination admitted as knowledge under a
concession

173e-174b. Future knowledge expanded into complete
temporal knowledge and then evaluated

In this edition. The edition’s “prophetic hunch” at 169b
distinguishes Socrates’ manteuomai from a demonstrated
conclusion. “Let us grant” at 173c is equally important: the
passage does not settle the epistemic standing of actual
divination.

See also. Riddle; The dream hypothesis; Omniscience;
Pretence and imposture; Good and bad.

Pyrilampes
IMvptAdumovg (Pyrilampous)

The word. Pyrilampous is the genitive of Pyrilampes,
identified as Charmides’ maternal uncle. The name
appears in praise of the maternal household, balancing
the encomium of the paternal line.

In the Charmides. Socrates reports that whenever
Pyrilampes went as ambassador to the Great King or
another ruler on the continent, no man there was thought
more handsome or larger. This is diplomatic distinction
presented through bodily appearance. The formulation is
explicitly reportorial: “it is said” and “was thought” locate
the claim in reputation, just as other people report
Charmides’ beauty and temperance.

The two sides of the family are praised in different
registers. The paternal house receives inherited poetic
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encomium; the maternal uncle’s embassies produce
admiration abroad. Both are gathered into Socrates’
expectation that Charmides will be first in everything. Yet
the expectation remains conditional with respect to the
soul: visible beauty is one thing, sufficient natural
equipment for temperance another.

The supplied editorial material adds Pyrilampes’ later
connection with Plato’s mother. That wider family history
is relevant to Plato’s choice of people but is not given in
the spoken praise. Plutarch’s later account also mentions
Pyrilampes in connection with peacocks and comic gossip
about Pericles. Such evidence should not be imported as a
hidden allegation inside the present diplomatic
compliment.?’

The places. Selected annotated passages.

158a-b. Pyrilampes’ foreign embassies and admired
appearance support praise of the maternal house

In this edition. The rendering “bigger” preserves the
bodily sense available in pei{wv beside kaxAAiwv. “Greater”
alone risks turning a praise of impressive stature into an
unqualified ranking of political or moral greatness.

See also. Great King and Asia; House, lineage and nobility;
Face and bodily appearance; Charmides.
Question and answer

EpwT@ (eroto); amokpivacOdat (apokrinasthai); &mokpioty
(apokrisin); 10 épwTwueVOV (to erotomenon)

The word. Erotan is ask or question; apokrinesthai is
answer, and apokrisis an answer. The vocabulary

* For the distinct later anecdotal tradition, Plutarch, Pericles 13: online
source. Its comic allegations are not dialogue evidence.
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describes the conversational form rather than a named
technical procedure. “The thing asked” can identify the
specific issue to which a response must be relevant.

In the Charmides. Ordinary questions about the battle
open the dialogue, followed by Socrates’ questions about
philosophy and the young men (153c-d). Questioning is
thus an exchange between people before it becomes a test
of definitions. Charmides initially cannot answer whether
he is temperate without either boasting or discrediting his
admirers (158c-d). Socrates shifts from that socially
loaded alternative to examining what temperance is.

The short answers in the argument record assent,
uncertainty, resistance or a request for clarification. They
are not interchangeable ticks in a logical proof. Critias’
“what’s to stop them?” at 163a resists an alleged
consequence; his agreement that reflective knowledge has
only a generic discriminating function at 170a materially
narrows the proposal.

Socrates explicitly asks for an answer according to how
things appear to the respondent, independent of who is
being refuted (166d—e). Conversely Critias often suspects
that the questioner knows an answer he is withholding
(165b). This tension concerns the authority of the question
itself: does it invite shared inquiry or display superior
knowledge? The text states Socrates’ preferred
understanding but also dramatizes how hard it is to
sustain.

The places. Selected annotated passages.

153c-d. Reciprocal questioning before the philosophical
discussion

158c-159b. Difficulty answering and reformulation of the
question

163a-b. Resistance to the question’s assumed equivalence
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165b-166e. Questioning without claimed possession of the
answer

In this edition. The edition’s repeated “he said” and brief
affirmative replies preserve the conversational pacing.
Their repetition should not be treated as evidence that
every premise has received independent support beyond
local assent.

See also. Agreement and concession; Definition;
Examination; Refutation.

Quickness and slowness

TayD (tachy); Tayéwc (tacheds); tayvtig (tachytes); T&yog
(tachos); Bpabéwc (bradeos); Bpadvtijtog (bradytétos);
0&0TnC (oxytes); opodpa (sphodra)

The word. The tach- family denotes speed or quickness;
bradeds and bradytés denote slow performance and
slowness. Oxys and oxytés add sharpness, acuteness or
nimbleness, depending on whether bodily movement or
mental capacity is in question. Sphodra is an intensifying
adverb that in these contrasts contributes force or vigour.
These are related axes of performance, not exact
synonyms: speed, agility, ease, force and quietness can
vary independently.

In the Charmides. Socrates introduces quick writing and
reading as finer than quiet or slow performance, then
adds nimble wrestling and other bodily actions (159¢c-d).
The formulation gradually puts quickness and acuteness
on one side, quietness, difficulty and slowness on the
other. It is a comparison of successful performances in
specific activities, not an unrestricted recommendation to
hurry.
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Mental examples repeat the pattern: learning easily is
taken as learning quickly, recollection is praised when
vigorous and swift, and quick-wittedness is called an
acuteness of soul (159e-160a). Deliberation that reaches
its result easily and quickly receives praise (160a-b). The
possibility that good deliberation sometimes requires time
is not investigated here; the examples function as
accepted counterinstances to identifying temperance with
a uniformly quiet pace.

The negative conclusion is explicitly weaker than
“quickness is temperance.” Even if fine quiet actions were
as numerous as fine quick ones, the proposed
identification would still lack its distinguishing basis (160c
—-d). At 169e speed returns in a different argument: a
possessor of speed is fast, just as a possessor of beauty is
beautiful. Critias uses such cognate predicates to support
his claim about possessing self-knowing knowledge. The
argument now concerns attribution from a quality to its
possessor, not the ethical merits of speed.?

The places. Selected annotated passages.

159¢-160d. Bodily and mental performances test the
moral significance of their pace

169e. Having speed and being fast exemplify Critias’
attribution principle

In this edition. The edition differentiates “quickly,”
“slowly,” “nimbly,” “sharpness” and “vigorously,”
allowing the cluster’s changing emphasis to be seen. At
159d Burnet brackets Bpadéa, “slow”; its absence from the
translation does not remove the unbracketed occurrences
of slowness elsewhere in the argument.

*® The printed toyvtii¢ has the regular ancient ultima accent of TayvTNg,
genitive -fjtog; compare the entry in the Centre for the Greek Language’s
Liddell-Scott resource: online source. The supplied reading is also confirmed
by the Burnet page image, online source.
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See also. Quietness; Order and orderly conduct; Fine and
beautiful; Deliberation and decision; Learning and
teaching.

Quietness

novytotne (hesychiotes); novyij (hésycheéi); novytog
(hesychios); novyia (hésychia)

The word. The adverbial dative hésychéi means quietly
or calmly; hésychiotés is a noun for the corresponding
quality, quietness. Hésychios describes a quiet person,
action or life, and hésychia provides the related noun at
160a. Quietness can concern unobtrusive and composed
behaviour as well as inactivity or a lack of speed. It is not
lexically identical with bradytés, slowness. That
distinction matters because Charmides introduces the
former and Socrates soon treats it together with the latter.

In the Charmides. Charmides’ first answer gives an
entire style of conduct: doing everything orderly and
quietly, with walking through the streets and talking as
his examples (159b). Its formulation fits public
deportment; he is describing the manner of a well-
behaved young person, not calculating the fastest way to
complete a task. He then compresses the proposal into “a
kind of quietness.” Socrates acknowledges that ordinary
speakers call quiet people temperate and tests that
reputation against another agreed judgment: temperance
is fine.

The examples move through the boy’s education and
bodily exercises. Copying letters, reading, playing the lyre,
wrestling and running are better performed quickly or
nimbly than slowly and laboriously (159c-d). The soul
supplies parallel cases: learning, teaching, remembering,
understanding and finding a result in deliberation (159e-
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160b). This movement does not equate all bodily speed
with virtue. It challenges quietness’s exclusive claim to be
the fine quality called temperance.

There is nevertheless a pressure point in the argument.
“Quietly” in the initial description can mean controlled or
unostentatious; “slowly” and “with difficulty” in the
counterexamples suggest inefficiency. A fast action can be
calm, and a slow one can be agitated. The edition rightly
flags the possible shift of sense. A careful reading should
allow both the ordinary overlap and the inadequacy of
treating the terms as perfect synonyms.

Socrates’ final fallback makes the negative result more
robust than the earlier comparisons alone. Even if quiet
actions were fine just as often as vigorous quick ones,
there would be no basis for identifying temperance with
quiet action rather than its apparent opposite (160b-d).
This shows underdetermination, not a definition of
temperance as speed. The temperate life has to be fine,
but no single pace captures that requirement. Charmides’
next pause before answering also prevents the drama
from simply abolishing thoughtful stillness: his second
proposal emerges after reflection rather than instant
response (160e).

The places. Selected annotated passages.

159b. Charmides proposes orderly and quiet conduct,
summarised as a kind of quietness

159c-d. Bodily examples contrast quiet and slow
performance with quick and nimble performance

159e-160b. Learning and deliberation provide
corresponding examples for the soul

160b-d. Even parity between fine quiet and fine quick
actions cannot establish the proposed identity
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In this edition. “Quietly” is preserved even where English
might naturally substitute “slowly,” making the
argumentative movement visible. At 160c Burnet brackets
kooog, “orderly,” in the sentence about the quiet life; the
English accordingly does not silently reinstate the
adjective. The definition should be cited from the
unbracketed koopiwg at 159b.

See also. Order and orderly conduct; Quickness and
slowness; Fine and beautiful; Temperance; Deliberation
and decision.

Rascal
o pLopé (6 miare)

The word. Miare is the masculine vocative of miaros, a
word capable of strong abuse connected with foulness or
pollution. In these two exchanges its conversational force
is teasing reproach. A mechanically literal rendering
would make the accusation much more solemn than its
dramatic use warrants.

In the Charmides. Socrates directs the same address first
at Charmides and then at Critias. At 161b he recognizes
that the boy’s newly remembered definition probably
comes from his guardian. The phrase exposes the source
behind an apparently fresh answer, but Socrates
immediately insists that the truth of the claim matters
more than its author. At 174b Critias finally names
knowledge of good and bad as the knowledge chiefly
responsible for happiness. Socrates then teasingly accuses
him of dragging the conversation in circles while
concealing that answer. The repetition connects ward and
guardian at two moments when a supposedly
independent reply reveals an unstated dependence. It
does not establish that either speaker knowingly planned
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a deception; the reproach is part of Socrates’ staging of the
discovery.

The places. Selected annotated passages.

161b-161c. The address accompanies Socrates’ guess that
Charmides borrowed the definition from Critias.

174b-174c. The same address follows Critias’
identification of knowledge of good and bad.

In this edition. “You rascal!” usefully preserves the
repeated register. The lexical background of pollution
should not turn this banter into a charge of religious
contamination.

See also. Doing one’s own business; Good and bad;
Pretence and imposture; Critias.

Reading and writing

yp&petv (graphein); dvaytyvwoketv (anagignoskein);
yp&upata (grammata); dvoua (onoma); amoypdypopat
(apograpsomai); EAAnviletv (hellénizein)

The word. Graphein is to write; anagignoskein in these
examples is to read. Grammata can mean written letters,
whereas gramma elsewhere names an inscription.
Apograpsomai, “I shall copy down,” makes the charm
something Charmides initially expects to transcribe.
Hellénizein means to speak Greek, not necessarily to
possess advanced literary education.

In the Charmides. Writing first appears in Charmides’
practical plan to obtain the charm in written form.
Socrates’” response moves the issue from textual
acquisition to persuasion and then to the nature of the
treatment. The dialogue never supplies a written
incantation for copying.

245



Before the formal inquiry, Socrates assumes that
because Charmides can speak Greek he can articulate the
opinion that the presence of temperance would give him.
The move distinguishes a familiar linguistic capacity from
the harder task of answering well. It is not an assertion
that literacy alone yields philosophical understanding,
and the subsequent failures make any equation of
speaking the language with knowing virtue doubtful.

Reading and writing then perform two distinct
argumentative services. At 159c, quickly writing
equivalent letters and reading fluently are agreed finer
than doing them slowly. At 161d-e, writing another
person’s name is used against a crude interpretation of
doing one’s own things. It would be absurd to treat such a
school exercise as meddling simply because the written
name belongs to an enemy or friend.

The Delphic gramma returns written language to the
question of interpretation. Recognizable words do not
explain themselves: Critias offers a contested account of
what the inscription means and does. Across copying,
school exercises, and sacred inscriptions, the text
distinguishes possessing marks, performing a skill, and
giving an adequate account of significance.

The places. Selected annotated passages.

156a. Charmides proposes copying the charm

159a. Speaking Greek supports the request to articulate an
opinion

159c¢. Writing and reading are examples of skilled rapid
performance

161d-e. Other people’s names expose a literalized reading
of one’s own business

164d-165a. An inscription requires interpretation as
greeting or counsel
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In this edition. At 159¢ t& Opolo ypappoto is rendered
“copy out the letters.” The Greek comparison presupposes
equivalent letters; it does not praise indiscriminate haste
or explicitly prescribe a copying technology. The reading
verb is distinct from gignoskein, knowing, despite its
related formation.

See also. Schooling and the letter-master; Delphi and
Apollo; Knowing oneself; Doing one’s own business;
Charm.

Recognition and discrimination

Statpeiv (diairein); Staxpiverv (diakrinein); Stayvwoeobau
(diagnosesthai); yvwoetat (gnosetai); SteAéobat (dielesthai);
énaiel (epaiei); émakolovOijoat (epakolouthésai)

The word. Diairein means divide or distinguish,
diakrinein separate or discriminate, and diagignoskein
distinguish by recognition or judgment. In this dialogue
the relevant forms concern classifying powers and
identifying expertise. They should not automatically be
read as the formal method of collection and division
developed elsewhere.

In the Charmides. The “great man” of 169a would need to
discriminate which powers can apply to themselves and
whether knowledge belongs among them. Socrates’
admitted inability is a failure to settle that classification,
not a denial that distinctions can be made at all.

At 170a the proposed knowledge of knowledge is
restricted to discriminating knowledge from what is not
knowledge. It cannot thereby distinguish one specialized
knowledge from another. At 170e the point is
operationalized as telling a true doctor from someone
who merely presents himself as one. Correct identification
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requires following the relevant claims and acts about
health and disease (171a-b).

There are therefore two levels of discrimination:
generic epistemic status and a specific kind of expertise.
The argument’s force depends on showing why the first is
not yet the second. The exception at 171c, one’s own
fellow expert, reinforces rather than abolishes the field
requirement. Expertise can recognize expertise within its
own domain; a universal certifying power requires more
than the generic name of knowledge.

Two smaller verbs specify the competence required. At
170e epaiein means understand or have expert
acquaintance: the doctor understands the healthy and
diseased. At 171b epakolouthein means follow, here
follow and assess the relevant claims and performances.
These are neither mere auditory following nor a complete
theory of demonstration. They explain why recognizing
an expert is tied to substantive grasp. Dielesthai at 169a-b
is the aorist infinitive of diairein, marking the
classification Socrates cannot settle; it should not be
confused with diakrinein and diagignoskein in the later
certification problem.

The places. Selected annotated passages.

169a-b. Classification of self-relating powers left
unresolved

170a. Knowledge/nonknowledge discrimination delimited

170e-171c. Recognizing a genuine practitioner requires
the relevant field

In this edition. At 170a7 Burnet prints Sixpeiv from a
correcting hand in T against Stevpeiv reported in the
principal witnesses. The adopted verb supports
“distinguish”; it should not be cited as though the
transmission were uniform.
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See also. Knowing that and knowing what; Fellow expert;
Examination; Same and different.

Refutation

EAEyyetv (elenchein); éEeAnAeyuévoc (exelelegmenos);
éAeyyouevoc (elenchomenos)

The word. Elenchein is to test and expose, challenge or
refute. The traditional scholarly term “elenchus” names a
practice visible here, although the displayed forms are
verbs and participles. Their objects include people and
arguments. Exposure before an audience is part of their
force; refutation is not merely an abstract logical symbol.

In the Charmides. At 162c-d Charmides provokes Critias
by presenting the third answer as refuted. Socrates
compares the resulting anger to a poet’s anger at an actor
mishandling his verses. The image connects ownership of
a statement to the risk of intellectual humiliation. The
reference of the participle “refuted” is not completely
settled by the Greek: translators can take Charmides as
exhibiting his own defeat or presenting Critias as defeated
through his formula.

Critias directly accuses Socrates of seeking to refute him
instead of investigating the subject (166c). Socrates
answers that even if he does refute Critias, the motive is
the same as in examining his own assertions: avoiding the
illusion of knowledge. He then asks them to disregard
whether Critias or Socrates is refuted and attend to the
tested argument (166d-e). This exchange supplies a
methodological ideal and reveals its dramatic difficulty.

The actual refutations depend on acknowledged
commitments. Temperance is fine, hence cannot simply
be whatever is quieter; it is good, while shame is not good
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in every relevant circumstance. Critias can reject a
consequence by withdrawing something he earlier
admitted, as at 164d. Thus an inconsistency among
accepted claims does not automatically identify which
original claim is false, and the dialogue does not claim
that defeating successive proposals supplies a complete
positive account.

Nor should refutation be equated with hostile victory.
Socrates’ ethical description gives it a cooperative
purpose. But the ensuing anger, concealment of perplexity
and final coercive joke keep the difference between that
purpose and interpersonal effects in view.

The places. Selected annotated passages.
159b-161b. Tests of the first two definitions
162c-d. Refutation, authorship and injured reputation

164c-d. A rejected consequence leads to withdrawal of
commitments

166¢c—e. Critias’ accusation and Socrates’ defense of
refutation

In this edition. “Refute” retains the combative force
without deciding that every elenchein names a formal
proof of falsity. The participle at 162d is left referentially
open in the edition, which should not be silently resolved
in a lexical quotation.

See also. Examination; Agreement and concession;
Retraction; Argument and account; Perplexity; Truth and
falsehood.
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Remedy and leaf

papuoakov (pharmakon); popudke (pharmakoi); pvAAov
(phyllon); §6cew¢ (doseos)

The word. Pharmakon is a substance or preparation with
an active effect, here a remedy. Its broader Greek range
includes harmful drugs and poisons, but neither meaning
is the local default. Phyllon is a leaf; dosis, represented by
doseds, is a giving or administration, not a measured
modern pharmaceutical dose.

In the Charmides. Charmides’ heavy head provides
Critias with the pretext for introducing him to an
apparent doctor. Socrates claims to know a pharmakon
and, when asked what it is, says that it is a certain leaf.
The botanical species, preparation, quantity, and route of
administration are not specified. The account is therefore
no basis for identifying a real headache treatment or
reconstructing a medical recipe.

The material remedy is deliberately subordinated to the
charm. At first Socrates says that it is ineffective without
the accompanying incantation. After the whole-person
account, he refuses to apply it unless the soul is first
submitted to the Thracian’s treatment. If sufficient
temperance is already present, however, the remedy
should be given directly. Its withheld administration gives
the inquiry practical urgency: assessing the soul is a
condition of treating the head.

The remedy is not reported as actually administered.
Nor does it return in the epilogue, where Charmides asks
for daily charming. The narrative has moved from a
particular bodily complaint and an unspecified leaf to an
ongoing relation of philosophical education. That
movement should not erase the initial distinction between
material pharmakon and verbal epoidé.
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The places. Selected annotated passages.

155b-e. The proposed doctor claims knowledge of a
remedy and calls it a leaf

157b—-c. Application of the remedy is made conditional on
prior treatment of the soul

158b-c. Immediate administration is appropriate only if
temperance is already sufficient

In this edition. “Remedy” is the edition’s context-sensitive
rendering; “poison” would be unwarranted here. “Before
the remedy is given” translates the genitive phrase
involving dosis without inserting a dosage instruction.

See also. Charm; Head and headache; Treatment and
regimen; Whole and part.

Reputation and ambition

@LAoTiuwG (philotimos); evSoku@V (eudokimon); Sokel
(dokei); Adyoc (logos)

The word. Philotimds describes eagerness for honour or
distinction; eudokimon describes enjoying a good
reputation or esteem. The associated abstract nouns are
useful lookup labels but are not thereby quoted as the
dialogue’s local forms. Reputation is also expressed
through dokein, seeming or being thought to be, and at
156a through logos in the idiom that Socrates is much
talked about. These uses are social appraisals, distinct
from doxa as a cognitive state in the argument.

In the Charmides. Charmides arrives already thought the
most beautiful, and Critias insists he is also thought
exceptionally temperate (154a,157d). The repeated
language of being thought something ensures that the
inquiry begins with reputation, not verified possession.
Charmides later makes that distinction himself when he
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cannot comfortably confirm or deny the account others
give of him.

Critias’ concern with standing becomes explicit at 162c.
He is tense and eager to distinguish himself before the boy
and the company, and finally takes over the defence of his
definition. At 169c his habitual public esteem helps
explain why he is ashamed to acknowledge perplexity.
Socrates reports a conflict between preserving a
reputation for understanding and honestly admitting that
understanding has run out.

The vocabulary should not be made uniformly
pejorative. Wishing to do well before others can prompt
serious engagement, and public esteem can be deserved.
The local problem is that concern for being admired
obstructs a truthful account of one’s present knowledge.
That makes Critias’ reaction especially relevant to his
definition of temperance as self-knowledge.

The places. Selected annotated passages.

154a. Charmides is introduced through his reputation for
beauty; the claim about exceptional temperance comes
later at 157d.

157d. Charmides’ beauty and temperance are initially
given as reputations

156a. Charmides says Socrates is much talked about
among his peers

162c-d. Critias’ eagerness to shine contributes to his
intervention

169c-d. Established esteem and shame help explain
concealed perplexity

In this edition. “Eager to shine” translates @uAoTipwg
rather than a noun for vanity. “Used to being admired”
interprets evSokip®v ékkotote. Calling this simply “pride”
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is an explanatory English label and should not be
mistaken for the separate Greek vocabulary of hubris.

See also. Praise and blame; Modesty and shame; Knowing
oneself; Perplexity; Worth and honour.

Retraction

&vaBeiunv (anatheimen); &vaOévtt (anathenti); ainut
(aphiemi)

The word. Anatithenai in the active can mean set up or
dedicate; the middle form anatheimén at 164c—d means
take back or retract. Aphiemi, “I let go” or “give up”,
marks Critias’ abandonment of the preceding discussion
at 165a-b.

In the Charmides. Critias would sooner retract an earlier
agreement than allow that a person ignorant of himself
can be temperate (164c-d). This is an intelligible
dialectical move: when accepted claims vyield an
unacceptable result, one may revise the claims. It is also
revealing about his priorities. He does not identify and
repair one precise faulty premise before launching the
new self-knowledge account.

The verbal transition is pointed. His taking back,
anatheimén, is immediately followed by agreement with
whoever dedicated, anathenti, the Delphic inscription.
The same verb moves from retracting a position to setting
up an authoritative saying. The edition notes an
association of the middle with taking back a move at a
board game; the local wordplay does not require us to
imagine an actual game being played.

At 165a-b Critias explicitly gives up the previous claims
while maintaining that it was unclear which speaker was
more correct. Retraction thus allows a restart without
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admitting a detailed diagnosis of failure. Later, when
perplexed about reflective knowledge, he refuses even to
acknowledge his inability (169c). The contrast between
revising an account and shielding one’s reputation
remains dramatically active.

The places. Selected annotated passages.
164c-d. Earlier agreements offered for retraction

164d. The same verb family introduces the dedication at
Delphi

165a-b. Critias abandons earlier discussion and offers the
new account

In this edition. The English “take back” and “dedicated”
cannot reproduce the shared anatithémi stem unaided.
The middle form should be transliterated anatheimén; no
separate technical doctrine is implied by the wordplay.

See also. Agreement and concession; Refutation;
Draughts; Knowing oneself; Delphi and Apollo.

Riddle

aiviyua (ainigma); aiviypott (ainigmati); HivitteTo
(éinitteto); aiviypatwdéatepov (ainigmatodesteron)

The word. Ainigma is a riddle or enigmatic saying;
ainittesthai is to speak indirectly or in riddles.
Ainigmatodesteron, the comparative adverb at 164e,
means more enigmatically or rather riddlingly. A riddle
invites interpretation beyond its surface phrasing; its
obscurity is not itself evidence of wisdom.

In the Charmides. Socrates calls doing one’s own
business a riddle at 161c because, taken in the
unrestricted practical sense he tests, it gives unacceptable
consequences. At 162a-b he again proposes that its
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reputedly wise author must have intended something
other than such an absurd reading. The gesture can be
heard as charitable interpretation or teasing pressure: if
the author is wise, explain the intended sense.

Charmides’ reply punctures the defense. Perhaps even
the author does not know what he meant (162b). Critias’
anger and entry show how claiming depth can become
entangled with protecting personal authority.

At 164e Critias himself turns riddling into divine style.
Apollo says “Know thyself” but means “Be temperate”,
speaking as a prophet would. The recurrence invites
comparison with the earlier rescued formula. It does not
settle whether Critias’ exegesis is correct. His assertion
must still become an account that withstands questions.
The riddle motif therefore stages the difference between
interpreting prestigious words and showing their truth.

The places. Selected annotated passages.

161c-162b. Three descriptions of the third definition as a
riddle

164e-165a. Critias’ enigmatic divine greeting

In this edition. “Rather riddlingly” preserves the
comparative at 164e. The edition explicitly notes the three
earlier echoes; a gloss should not count only the first
occurrence and miss the repetition that prepares Critias’
speech.

See also. Language and naming; Knowing oneself;
Prophecy; Definition; Delphi and Apollo.
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Ruling and supervision

&pyot (archoi); npyovto (érchonto); &pyovoa (archousa);
émotatodoav (epistatousan); émotatel (epistatei);
nyovuévn (hégoumene)

The word. Archein means ruling or being in charge; its
middle-passive forms can describe being ruled. Epistatein
means standing over, supervising or presiding over
something; hégeisthai means leading or guiding. These
verbs create a supervisory model for temperance.
Supervision must not be confused with merely
recognising that something is knowledge, nor with
possessing all the subject-matter knowledge of those
supervised. That distinction is part of what the dialogue
tests.

In the Charmides. At 171d-172a Socrates reconstructs an
attractive prospect: those possessing temperance and
everyone under their rule would live without error. They
would attempt only what they knew and entrust other
tasks to experts; household, city and any sphere ruled by
temperance would therefore go well. This is conditional
on powers the preceding argument has failed to establish.
Socrates then questions even the further assumption that
such knowledgeable management automatically yields a
great good (172d-e).

The dream grants extensive supervision once more.
Temperance would prevent impostors from deceiving us
and keep lack of knowledge from intruding into our
activities (173a-d). It could preside even over prophecy
and distinguish true prophets from pretenders. This is the
maximal favourable case, not a power already
demonstrated for second-order knowledge.

Critias’ last defence makes the supervisory issue
explicit. If temperance presides over every knowledge, it
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must also rule knowledge of good and bad and thereby
benefit us (174d-e). Socrates replies that medicine, not
temperance, produces health, and that benefit has
similarly been assigned as another knowledge’s work
(174e-175a). The dispute concerns how benefit is credited.
Direct production and supervision are distinguishable; it
remains a substantive question whether the latter can
contribute indirectly to a work it does not itself perform.
The conversation ends without developing a complete
account of that relationship.

The epilogue gives an embodied counterpart. Critias
orders Charmides to submit to Socrates’ charm, and
Charmides invokes his guardian’s command as grounds
for forcing Socrates (176b—d). The right to command and
the possession of understanding have not thereby been
shown identical. Reading the ending beside the
conditional dream makes the difference between
knowledgeable guidance and accepted personal authority
particularly visible.

The places. Selected annotated passages.

171d-172a. Temperance is imagined ruling persons,
household and city without error

172d-173d. Its benefit is questioned even under a
generous supervisory hypothesis

174d-175a. Critias appeals to rule over knowledge of good
and bad; Socrates denies automatic transfer of its work

176b-d. A guardian’s commands shape the final exchange

In this edition. The edition varies “rule,” “preside,”
“guide” and “stand guard” with the Greek verbs. They are
not all occurrences of &pyew: the guardian image at 173d
uses @uA&ttovoo. The repetition of ruling at 174e
explicitly extends Critias’ claim to evaluative knowledge.
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See also. Household and city; Knowledge of knowledge;
Good and bad; Beneficial and harmful; Persuasion and
obedience; Force and compulsion.

Same and different

TaVTOV (tauton); étepov (heteron); &Alo (allo); opoia
(homoia); 6potdtntd (homoioteta)

The word. Tauton is “the same”, a contraction of to auto.
Heteron and allo mean other or different, while homoion
means like or similar. Likeness is not identity. The
ordinary vocabulary becomes argumentative when a
proposed definition or analogy requires two items to be
treated as the same.

In the Charmides. At 163a-b Critias denies that making
and doing are the same, thus resisting an inference based
on treating them alike. Socrates permits his vocabulary
provided the application is clear. At 165e Critias objects
that different knowledges are not uniformly alike in
having tangible products. Socrates accepts the difference
but asks for a common structure of being knowledge of
something other than itself (166a-b).

Critias locates temperance’s uniqueness at precisely
that point: the other knowledges know other things,
whereas this one knows itself and them (166b—c). At 169e-
170a another identity claim is challenged. Critias says
knowing oneself and knowing what one knows and does
not know are the same; Socrates asks why. Apparent
verbal proximity has not established equivalence.

The dialogue thus uses sameness and difference at
several levels: meanings of verbs, structure of expertise,
identity of the knower and object, and equivalence of
definitions. It supplies no separate theory of the Forms
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Same and Different. The local comparisons are
demanding enough without importing one.

The places. Selected annotated passages.
163a-b. Making and doing denied to be identical
165e-166c¢. Likeness and difference among knowledges

169e-170b. Claimed equivalence of forms of self-
knowledge questioned

In this edition. “Other” may indicate another object,
another expertise or an alternative account. The edition’s
contextual nouns often make these references clear; they
should be preserved when quoting a short phrase whose
Greek pronoun alone could be ambiguous.

See also. Definition; Product and object of knowledge;
Self-relation; Knowing oneself.

Schooling and the letter-master

yoauuatiotod (grammatistow); ypoXUUATIOTIV
(grammatisten); kiBaptotod (kitharistou); St6&oketv
(didaskein)

The word. Grammatistés is the elementary teacher of
letters, represented here by genitive and accusative forms.
Kitharistés is the teacher or practitioner of the lyre.
Didaskein means to teach. The schoolroom sense of
grammata is letters or writing, not the later discipline
called grammatical scholarship.

In the Charmides. Socrates tests Charmides’ first
definition by returning him to familiar educational
activities. At the letter-master’s, is it finer to write
equivalent letters quickly or quietly? What of reading,
lyre-playing, wrestling, and the other bodily exercises? He
then turns from outward performance to learning,
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teaching, and understanding what is said at the letter-
master’s and lyre-master’s. The examples assume shared
experiences rather than introduce an unfamiliar
professional syllabus.

Their argumentative role is narrow. If temperance is
fine, but many fine performances are quick, quietness
cannot simply be its defining character. The examples do
not demonstrate that haste is always educationally best.
The change from calm conduct in streets and
conversation to speed in skilled performance is precisely
a point a reader should inspect.

Schooling returns in the test of doing one’s own
business. A teacher writes, reads, and teaches names
other than his own; boys write the names of enemies as
well as friends. The classroom makes the literalized
restriction to one’s own things impossible to maintain
without condemning an innocent ordinary exercise. That
is a semantic counterexample, not an argument that civic
education ought to privilege enemies.

The sequence lets familiar education become an object
of philosophical scrutiny. A young person who has
practiced the skills can evaluate examples, but possessing
those accomplishments does not yet answer what makes a
life temperate or happy.*

The places. Selected annotated passages.

159c¢-160a. Literacy and music instruction provide
examples in the first refutation

161d-e. Writing and reading other people’s names test the
formula about one’s own affairs

* Compare Plato, Protagoras 325e-326d for the connected account of letters,
music, and bodily training. It provides contextual support while the
Charmides uses the activities for a different argumentative purpose.
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In this edition. “Writing-master” renders grammatistes,
but the teacher also teaches reading. “Grammar teacher”
in its modern sense would be too narrow or misleading.
The edition’s note compares the curriculum described in
Protagoras; that comparison does not mean the noun
paideia is attested here.

See also. Reading and writing; Lyre and music; Athletics;
Learning and teaching; Quietness; Doing one’s own
business.

Self-relation

npog €avTo (pros heauto); avtn) éaviic (auté heautes); avtn
avtnv (aute heauten); mpog &AAo (pros allo)

The word. The reflexive pronoun marks identity between
the subject and the object or correlate: something
exercises its own power “in relation to itself”. “Reflexivity”
and “self-relation” are analytical labels. “Self-reference” is
less exact where the issue is a power operating on itself
rather than an expression referring to itself.

In the Charmides. Critias’ proposal combines two distinct
relations: knowledge knowing other knowledges and
knowledge knowing itself. Socrates’ first analogies
preserve both, adding a further exclusion. Sight would see
itself and other sights but no colours, hearing itself and
other hearings but no sounds (167c-d). This is not just the
claim that an ordinary capacity could have an additional
reflexive exercise. It removes its normal objects and
assigns only capacities as objects. The affective analogies
repeat that structure.

The next stage isolates a general condition on self-
application (168b-d). If a thing exercises its power on
itself, it must itself have the character the power requires
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in its object. A greater thing is greater than a smaller; if it
is greater than itself, it must also be smaller than itself.
Likewise double and half, more and less, heavier and
lighter, older and younger. These comparisons concern
the same thing in the same relation; ordinary cases of one
person being older than someone but younger than
someone else are irrelevant.

The sensory examples give a different kind of
consequence. Hearing that hears itself would need sound;
sight that sees itself would need colour. Socrates does not
straightforwardly derive a formal contradiction from
being both sight and coloured, as he does from the
incompatible comparative positions. At 168e he expressly
distinguishes cases deemed wholly impossible from those
that provoke disbelief in some people but perhaps not
others. Motion moving itself and heat burning itself
belong to the latter discussion.

A “great man” would have to determine whether no
powers can apply to themselves, whether some can and
some cannot, and, if so, where knowledge belongs (169a).
Socrates disclaims competence to settle that classification.
The transition at 169d grants possibility; it is not a proof of
either unrestricted reflexivity or its universal
impossibility.

Two common interpretive shortcuts are therefore
unsafe. First, the failure of “greater than itself” does not
by itself establish the failure of “knows itself”: the
argument explicitly calls for discrimination among kinds
of power. Second, modern examples of awareness of
awareness do not automatically answer the challenge,
because Critias’ proposed knowledge excludes other
objects and is credited with complete diagnostic authority.
A satisfactory defense must specify the content and limits
of the reflective power.
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The personal inference at 169e raises a separate
reflexive issue. A person possessing a knowledge that
knows itself is said to know himself. The first reflexive
refers to the knowledge, the second to the possessor.
Socrates leaves that inference unchallenged at this point,
but it must not be smuggled into the preceding relational
tests as if the relata were unchanged.

No appeal to a full theory of Forms is required to
identify these questions. The text analyzes powers, their
objects, comparative predicates and the conditions of self-
application. Connections with other Platonic accounts
may illuminate it, but its own conspicuous suspension of
judgment must remain visible.

The places. Selected annotated passages.

166c-167a. Other-directed and reflexive cognition
combined

167c-168a. Capacity-only analogies excluding ordinary
objects

168b-d. Self-application requires the character proper to
the object

168e-169b. Impossible and disputed cases distinguished;
classification left open

169d-e. Possibility granted; reflexive shifts from
knowledge to its possessor

In this edition. Burnet deletes “except knowledge” at
169a. Restoring it without qualification makes the
statement assume an exception before asking whether
knowledge belongs among exceptions. At 168d ousia is
translated “character”, naming the nature or property
required of the object, not necessarily a separately
existing entity.
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See also. Knowledge of knowledge; Knowing oneself;
Greater and smaller; Double and half; Sight and colour;
Hearing and sound; Power and capacity; Possibility and
impossibility.

Sight and colour
Oyic (opsis); xp@dua (chroma); &ypwv (achron); opd (horai)

The word. Opsis names sight or a visual capacity; horan is
to see. Chroma is colour; achron, colourless. In the
analogy, sight is identified through the sort of object it
sees. This entry concerns the epistemological example
rather than the prologue’s erotic looking.

In the Charmides. At 167c—d Socrates asks whether there
could be a sight of sights, itself and non-sights which sees
none of the colours ordinary sights see. Critias denies the
example. “No colour” is indispensable: Socrates is not
merely asking whether someone can see an eye, or
whether normal seeing can coexist with awareness that
one sees. He is constructing a capacity isolated from the
objects that ordinarily define it.

At 168d the argument becomes conditional: if sight sees
itself, it must itself have some colour, because sight cannot
see the colourless. The consequence is an object-condition
on self-application. The text does not immediately state
that being coloured and being sight are formally
contradictory. Instead it later classifies self-seeing among
the cases that many doubt, as distinct from impossible
reflexive numerical comparisons (168e-169a).

The distinction guards against two overreadings. The
example does not present a physiological theory of vision,
and it does not finally prohibit every reflective visual
awareness. Its task is to make Critias clarify how a

265



knowledge can have knowledge rather than an ordinary
learned field as its object.

The places. Selected annotated passages.
167c—d. Sight of sight excluding colours

168d-169a. Colour required for self-seeing; possibility left
under qualified doubt

In this edition. The repeated English “sight” mirrors the
Greek repetition rather than distinguishing the organ, the
act and its object by new technical nouns. The text says
colour, not shape or a general modern category of visual
information.

See also. Perception; Hearing and sound; Self-relation;
Knowledge of knowledge.

Simple-mindedness
evNOne (euethes); evnbik@v (euéthikon); nABiov (elithiou)

The word. Euéthés can describe an uncomplicated or
ingenuous character and, in a depreciatory setting, a
simpleton. The related euéthikos at 175c characterizes the
partners as easy or naive. Elithios is more directly foolish.
The local irony matters more than a derivation treated as
a definition.

In the Charmides. When “doing one’s own business” has
produced implausible examples, Socrates declines to
suppose that its author was a simpleton and asks whether
Charmides heard it from a fool. The boy’s answer, that the
source was thought very wise, prepares the pressure on
Critias. The contrast is between an apparently foolish
literal interpretation and the reputation of the person
behind the saying. At the close Socrates applies the related
adjective to the inquirers themselves. They have made
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exceptionally generous concessions, and the personified
inquiry still fails to discover the truth. Their simplicity is
associated with not being hard to handle; it is not offered
as their intellectual virtue or as proof that the concessions
were sound. The shift from a definition’s defended author
to its accommodating examiners belongs to the dialogue’s
self-mocking account of failure.

The places. Selected annotated passages.

162a-162b. Socrates refuses to treat the saying’s author as
a simpleton and asks whether its source was foolish.

175¢-175d. The partners become the simple-minded and
tractable parties in the personification of the inquiry.

In this edition. The supplied “simpleton” and “simple-
minded” preserve the lexical connection without making
the words identical. “Simple” here is not a metaphysical
predicate meaning uncompounded.

See also. Riddle; Agreement and concession; Insolence of
the inquiry; Philosophy and wisdom.

Socrates
Zwkpates (Sokrates); Zwkpdatne (Sokrates)

The word. Sokratés is the name of the principal speaker
and first-person narrator. The vocative Sokrates, used by
his interlocutors, differs from the nominative in its accent.
Socrates speaks as “I” in the narration and as a participant
in the conversation he recalls; neither voice should simply
be identified with Plato’s own assertions.

In the Charmides. Socrates arrives as a survivor before
he appears as an examiner. He returned from the army at
Potidaea on the previous evening, finds his accustomed
associates, answers questions about the fighting, and then
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asks about philosophy and promising young men. The
move from military experience to conversation is quick,
but the opening’s report of acquaintances killed in battle
is real within the fiction. It gives bodily survival a place
before the final argument asks whether expertise that
preserves life necessarily benefits its possessor.

His narration is deliberately compromising. He denies
that he can reliably discriminate among beautiful youths,
joins the scramble to seat Charmides nearby, and
confesses that a glimpse inside the boy’s cloak leaves him
burning and beside himself. His recovery is also narrated:
approval of the medical analogy restores his confidence.
Reading this as an enacted victory of self-control is
plausible, but the dialogue never declares that it has
thereby exhibited a correct definition of temperance. The
confession is more exact than an idealized picture of a
philosopher immune to desire.

Socrates accepts Critias’ proposal to pose as a doctor. He
then transforms the pretext into a requirement that the
soul receive treatment before the head. This role makes
his authority unstable in productive ways. He is ostensibly
the expert who has learned a remedy, but his actual
procedure is to investigate whether the patient needs it.
He does not independently certify Charmides’ temperance
from his appearance or reputation. At 158e-159a he asks
the youth to formulate what the virtue is; at 165b—c he
tells Critias that his questions arise from not knowing, and
that agreement must follow examination rather than
willingness to gratify an interlocutor.

The fullest statement of his purpose comes at 166c—e.
Even if he refutes Critias, he says, the aim is the same as
when he examines himself: to avoid unawares thinking
that he knows what he does not know. Personal victory
should therefore give way to attention to the argument.
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This declaration is relevant to, but not identical with, the
definition of temperance as knowledge of knowledge. The
definition proposes a special cognitive capacity whose
possibility and wusefulness must be established; the
narrated practice displays an examiner’s motives and
conduct. Treating the latter as already proving the former
would prejudge the central inquiry.

Socrates repeatedly allows provisional concessions in
order to continue. At the end he acknowledges their cost,
describes the inquiry as defeated, and calls himself a poor
investigator rather than announcing that temperance is
worthless. Charmides nevertheless wants his continuing
company. The final agreement to submit to the youth’s
and guardian’s threatened force completes the reversal of
the initially confident adult approaching an admired boy.
It can be read simultaneously as comic courtship,
renewed philosophical attachment, and an ominous
exchange for readers who know the two aristocrats’ later
careers. The last of these is historical dramatic irony, not
an explicit prediction by the narrator.*

The places. Selected annotated passages.

153a-d. The returned soldier narrates his welcome and
asks about philosophy and the young

154b-156d. Self-deprecating erotic narration, medical
impersonation, and recovery of confidence

158d-159a. Joint investigation replaces self-praise or
reputational certification

165b—-c. He disclaims prior knowledge of the answers he
requests

% For a complementary Platonic account of Socrates’ campaign service, see
Symposium 219e-220e; this is external to the Charmides, not part of its
narrative. The contrast with Socratic examination in Apology 21b-23b is
interpretively important but does not settle whether Critias’ proposed
higher-order knowledge accurately describes that activity.
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166¢c—e. Refutation is defended as examination for his own
and others’ benefit

175b-176d. He admits argumentative failure, maintains
the value of temperance, and accepts continued
association

In this edition. The edition preserves direct addresses to
an unnamed listener, including “my friend” and “my
noble friend.” These are part of Socrates’ retrospective
telling, not additional spoken contributions by a fifth
interlocutor. At 153a Burnet prints the plural fikopev, “we
had got back”; it should not be silently changed into a
solitary return.

See also. Potidaea and the campaign; Erotic attraction;
Charm; Doctor and medicine; Critias; Charmides;
Knowledge of knowledge; Refutation.

Solon
X0Awvoc (Solonos)

The word. Solonos is the genitive of Solon, named as a
distinguished family connection and as a poet who
celebrated Charmides’ ancestral house. The local name
refers to the Athenian poet and lawgiver, although the
passage foregrounds poetry and kinship rather than
legislation.

In the Charmides. When Critias describes Charmides as
philosophical and poetic, Socrates replies that the family’s
fine gift reaches back to its kinship with Solon. The
compliment connects a youth’s reported aptitude to a
prestigious poetic kinsman. It is not an assessment of
surviving poems by Charmides. Later Solon appears with
Anacreon among the poets who praised the paternal
house for its beauty, excellence, and reputed happiness.
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The two mentions are strategically placed before the
examination of temperance. They make inherited
reputation a powerful expectation, then leave the
question of the individual’s virtue to inquiry. Even the
phrase “everything else called happiness” prevents an
effortless equation of noble family prosperity with the
more exact account of happiness demanded later.

Solon’s authority should be distinguished from that of
Homer and Hesiod in the subsequent refutations. No
Solonian verse is quoted here to prove a proposition
about temperance. His name supplies cultural and
genealogical prestige. The eventual “lawgiver” who gave
the name temperance at 175b is anonymous; nothing in
that passage identifies him as Solon.*!

The places. Selected annotated passages.

155a. Family kinship with Solon answers Critias’ praise of
Charmides as a poet

157e-158a. Solon is among the poets said to have
celebrated the ancestral house

In this edition. “Kinship” renders ovyyévela. The Greek
does not say that Solon personally taught the present
Charmides or Critias, nor identify him with the final
hypothetical name-giver.

See also. Dropides and ancestral Critias; Anacreon; Poet
and actor; House, lineage and nobility; Language and
naming.

' Timaeus 20e describes Solon as related to and closely connected with
Dropides: online source. This corroborates the family tradition at the level of
another Platonic narrative.
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Soul

Yoynv (psychen); Yoyiic (psyches); poyaic (psychais)

The word. Psyché names the soul, the dimension of a
person in which character and mental activities are
located. Its role in this dialogue must be inferred from
particular uses: it is praised, metaphorically stripped,
treated, and described as the seat of learning and inquiry.
The noun alone does not import Plato’s later divisions of
the soul or arguments for its immortality.

In the Charmides. The soul first interrupts a competition
in bodily praise. Socrates says that Charmides would be
irresistible if one small thing were added: a good natural
constitution of soul. Critias assures him that the youth is
beautiful and good in that respect too. Socrates proposes
undressing this very aspect before the body’s form, a
metaphor whose practical realization is conversation.
Soul is therefore not introduced as an invisible substance
requiring an independent metaphysical demonstration; it
names what must be examined if a beautiful person’s
excellence is not to be assessed only by sight.

In the healing story, soul becomes the indispensable
condition of whole-person treatment. The Thracian says
that everything good and bad for the body and for the
entire human being starts from it and flows onward. Eyes,
head, and body provide an analogy for this priority. The
account gives the soul causal and therapeutic prominence,
but its sweeping claim remains part of reported
instruction. The dialogue does not present clinical
evidence, and the stated dependence should not be turned
into a modern claim that every bodily illness is caused by
the patient’s moral defects.

Treatment of the soul is verbal: beautiful words
generate temperance in it. The youth is asked to submit it
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to charming before receiving the remedy for his head.
This requirement differs from simply assenting to a
teacher’s authority, because the next step is a joint inquiry
into whether the virtue is present and what it is. The
relation between a soul’s being well constituted, its
possessing temperance, and its ability to explain
temperance is placed under examination rather than
settled by the initial compliments.

The first refutation then distinguishes activities of soul
from activities of body. Quick learning, teaching,
recollection, understanding, inquiry, and deliberation are
taken as cases in which speed or sharpness can be fine.
Quick-wittedness is called a sharpness of the soul. This is a
functional contrast within ordinary capacities. It does not
establish separate spatial parts, a hierarchy of rational
and appetitive substances, or a doctrine of recollection
from a previous existence.

At the end Socrates speaks conditionally of Charmides
as beautiful in appearance and supremely temperate in
soul, protesting the apparent lack of benefit from such an
endowment. Charmides’ reply withdraws any certainty
that he has the virtue. The continuation of charming
consequently preserves care of the soul as an open
practical task despite definitional failure.

The relation between soul and body is neither an
invitation to ignore the body nor an identification of the
two. The body is the occasion for treatment and remains
an acknowledged good of medical expertise. The
philosophical problem is how bodily and technical success
relate to a person’s good as a whole. This is why health
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can remain a genuine product of medicine at 174c even
when knowledge of good and bad is absent.*

The places. Selected annotated passages.

154d-155a. The soul’s natural quality and its
metaphorical stripping are distinguished from visible
bodily beauty

156e-157c. The Thracian doctrine places soul before body
in treatment and makes beautiful words its remedy

159e-160b. Learning, understanding, and deliberation
supply activities and excellences of soul

175d-176b. The claimed temperance of Charmides’ soul is
revisited and continued charming requested

In this edition. The edition generally renders psyché as
“soul.” At 157c-d Critias instead uses dianoia, rendered
“mind,” when he welcomes the prospect that the
headache will improve the youth mentally. That local
change of word should not be hidden by treating every
mental term as an interchangeable synonym.

See also. Body; Whole and part; Stripping the soul;
Charm; Temperance; Learning and teaching; Health and
disease.

Statue

Gyorua (agalma); é6e@vro (etheonto)

The word. Agalma can name an object of delight or
honor, especially a statue or sacred image. In the phrase
hosper agalma, “as if [he were] a statue,” it functions as an

% Comparisons with Phaedrus 245c-e or Laws 895e-896a must be explicitly
comparative: the Charmides does not define the soul as self-moving motion.
At 168e-169a it leaves the general problem of self-related capacities open.
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explicit simile. Ethednto is the imperfect of beholding or
contemplating a spectacle.

In the Charmides. Socrates singles out the boys’ reaction
to Charmides: not even the smallest looks elsewhere, and
all gaze at him as at an agalma. The comparison elevates
the beautiful youth into an absorbing public spectacle. Its
possible religious coloring belongs naturally beside the
shrine opposite the palaestra, but the text neither calls
Charmides a god nor reports an act of worship.

The stillness of a beautiful image also differs from the
person who will shortly speak, laugh, hesitate, and
manipulate his guardian’s involvement. Socrates’
proposal to inspect the soul asks what admiration of the
visible figure leaves unexamined. The image therefore
makes the initial dominance of looking especially vivid
without itself condemning beauty or images.

A comparative reader may recall the divine agalmata
said to be inside Socrates in the Symposium. That is an
illuminating reversal of outer appearance and inward
value, but no hidden statue within Charmides is described
here. The present simile remains a local account of how
the watching boys behold him.*

The places. Selected annotated passages.
154c. All the boys gaze at Charmides as at a statue

In this edition. “Statue” is the edition’s rendering. Its note
explains the frequent sacred application of agalma; the
additional formulation “as worshippers gaze” is
interpretive explanation, not another phrase in the Greek.

% Compare Plato, Symposium 215b and 216e-217a for the distinct image of
divine agalmata within Socrates. The relation is comparative, not a second
local meaning of Charmides’ body.
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See also. Face and bodily appearance; Stripping the soul;
Basile; Erotic attraction.

Strangeness and absurdity
&tomov (atopon); &toma (atopa); kAoywtepov (alogoteron)

The word. Atopos can mark something as strange, odd or
out of place. Alogoteros is a comparative describing
something as more unreasonable or absurd. An
expression of surprise is not itself a proof of
contradiction; the strength of the conclusion must be read
from the surrounding reasoning.

In the Charmides. Charmides finds it odd to speak
against himself by denying the virtue others praise in him.
Later Socrates calls the proposed self-related knowledge
strange and supports that reaction with analogies, while
expressly warning against insisting too soon that it does
not exist. At 172c-e both speakers register strangeness
when the imagined benefits of knowledge are questioned.
The response signals that a familiar expectation is under
pressure, not that an inference may be skipped. Finally
Socrates uses the stronger comparative language of
absurdity in his retrospective discussion of knowing, in
some way, what one does not know at all. The
qualification about knowing that one does not know must
remain in view; otherwise the reader manufactures a
simpler contradiction than the text presents. Tracking
these terms helps separate social awkwardness, initial
perplexity, argumentative difficulty and a stated
objection.

The places. Selected annotated passages.

158d. Charmides describes the awkwardness of denying
his own temperance.
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167c-168b. The strange proposal is examined without
prematurely denying its possibility.

172c-173a. Unexpected doubts about benefit prompt
repeated expressions of strangeness.

175c. The review of knowing ignorance calls the
concession exceptionally unreasonable.

In this edition. The edition uses “odd,” “strange” and
“absurd” according to context. The word atopos does not
by itself mean logically impossible.

See also. Possibility and impossibility; Perplexity;
Knowing that and knowing what; The dream hypothesis.

Stripping the soul

amroédvau (apodynai); ameSvoauev (apedysamen);
é0eaxodueba (etheasametha)

The word. Apodynai is to strip or undress. Socrates takes
the same verbal family from Chaerephon’s proposal about
Charmides’ body and applies it metaphorically to the soul.
Etheasametha means that we looked at or inspected; the
proposal transfers the language of visual examination
into conversation.

In the Charmides. The setting makes literal undressing
intelligible: Charmides is in a palaestra, and the praise
concerns the body that exercise would expose. Socrates
does not initially reject the invitation. He asks whether the
youth’s soul is well constituted and proposes stripping
“this very thing” before the body’s appearance. The
priority matters: inward examination is to precede the
visual display that the company has been imagining.

The practical counterpart follows at once. At his age
Charmides should be willing to converse, and Critias
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confirms that he is philosophical and poetic. Socrates then
asks that he be called over. The metaphor does not imply
that a soul can literally be seen or that the examiner
already knows its hidden condition. It identifies
conversation as a means of exposing and testing what
mere beauty leaves unexamined.

The transfer also anticipates the medical story, where
the soul must receive treatment before the head. Both
frames reverse the company’s immediate priority without
denying the body its place. Later questioning reveals
uncertainty, borrowed formulas, pride, and intellectual
promise; none amounts to a completed inventory of a
separable inner object. “Stripping the soul” is therefore an
image of access through encounter and answerability, not
a declaration that transparent self-knowledge has been
achieved.

The places. Selected annotated passages.

154d-155a. Chaerephon’s literal undressing is redirected
to the soul and conversation

156e-158c. The later medical story similarly gives soul
priority over the bodily request

In this edition. The edition deliberately repeats “strip” to
keep the transfer visible. It does not replace the second
instance with a neutral “examine,” which would conceal
the physical source of the metaphor.

See also. Soul; Body; Palaestra; Erotic attraction; Charm;
Examination.
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Taureas
Tavpéov (Taureou)

The word. Taureou is the genitive of Taureas: the
palaestra is identified as “Taureas’” The name gives a
local establishment an intelligible designation, rather than
introducing an additional participant.

In the Charmides. Socrates locates the conversation in
Taureas’ wrestling-school opposite Basile’s shrine. The
naming has the precision of a familiar rendezvous: he is
returning to his customary haunts after an absence.
Taureas neither speaks nor is explicitly said to be present.
The possessive designation does not, by itself, establish his
exact occupation, property arrangements, or a
biographical connection with the principal speakers.

Keeping this modest limit matters. The environment is
philosophically significant because bodies are trained and
displayed there, older men and youths gather there, and
the athletic equipment later used as examples belongs
naturally to it. Those implications arise from the palaestra
and its occupants, not from a recoverable career of
Taureas.

The places. Selected annotated passages.

153a. The named palaestra is located opposite Basile’s
shrine

In this edition. The English expands the possessive into
“the wrestling-school of Taureas.” The Greek has his name
only in the genitive in this passage.

See also. Palaestra; Basile; Potidaea and the campaign.
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Temperance

ow@pPocv VN (sophrosyne); cw@pwv (soOphron); cwEPoOVvev
(sophronein); cw@POVwS (sophronds); Zwepovel
(Sophronei)

The word. Sophrosyné is the feminine abstract noun
naming the virtue under investigation; sophron describes
its possessor, sophronein means to be or behave
temperately, and sophronds means temperately. The
imperative Sophronei is Critias’ proposed divine greeting.
The ordinary word encompasses good sense, moderation,
restraint and fitting conduct. These overlapping uses
explain why a boy can identify it with quiet behaviour
and an older man with knowing oneself. Neither
“temperance” in the modern sense of abstaining from
alcohol nor “self-control” understood as a fully articulated
struggle between parts of the soul exhausts the term here.
The dialogue asks which account, if any, captures what
these uses are about.

In the Charmides. The virtue enters before the definition.
In Socrates’ account of Thracian healing, beautiful words
engender temperance in the soul, enabling bodily
treatment to succeed (157a-b). Critias promptly claims
that Charmides already possesses it in exceptional
measure. Socrates then makes possession a practical
issue: if the boy has enough temperance, he needs no
preliminary charm; otherwise the soul must be treated
first. What began as a compliment becomes a question
whose answer matters for what to do.

Charmides cannot comfortably declare himself either
temperate or intemperate: one answer is self-praise, the
other contradicts his admirers. Socrates therefore asks for
his opinion of what temperance is, assuming that its
presence would give him some awareness of it (158c-
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159a). This is an investigative proposal, not a
demonstrated rule that anyone who has a virtue can
define it. The boy’s answers test familiar outward
manifestations. Quietness fails to distinguish temperate
conduct from admirable quickness (159b-160d); modesty
fails because shame can obstruct a needy person’s good
(160e-161b). Neither argument establishes that a
temperate person must be noisy, hasty or shameless.
What fails is the attempted identification of the whole
virtue with a feature whose value varies with the
circumstances.

The third answer, doing one’s own business, shifts from
manner to the sphere of action. Taken to demand that
people produce only what belongs to themselves, it would
destroy sensible cooperation (161b-162b). Critias rescues
the phrase by making “one’s own” mean good and by
reserving “doing” for beneficial production. Temperance
then becomes doing good things (163b-e). Yet a craftsman
might produce a beneficial result without knowing that he
has done so. Critias refuses to admit temperance without
self-knowledge and abandons the earlier account (164a-
165b). This is a change of proposal, not an established
inference from good action to a completed theory of
virtue.

The long second half examines the new account. Critias’
knowing oneself becomes knowledge of itself and of the
other knowledges, then knowledge also of lack of
knowledge (166c-167a). Its ambitious promise is that the
temperate person can identify what he and others know
or do not know. Socrates distinguishes two burdens of
proof: whether such a knowledge is possible and whether
it benefits its possessor (167b). The possibility question
remains unresolved; existence is subsequently granted for
the argument. The benefit question exposes a restriction:
recognition that knowledge is present does not by itself
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identify its subject or certify a doctor’s competence (170a-
171c).

Even an ideal regime in which everyone acts with
expertise does not automatically establish happiness. At
174b-d Critias identifies knowledge of good and bad as the
knowledge that makes life beneficial. Under the
definitions now in force this is distinct from knowledge of
knowledge. Critias’ attempt to make temperance
beneficial by supervising it is answered by assigning each
expertise its own work (174d-175a). This answer raises,
rather than finally settles, the problem of how supervisory
and subordinate knowledge contribute to benefit.

The closing verdict must therefore be read at two levels.
The inquiry has failed to discover what temperance is; it
has even relied on concessions the argument did not
justify (175b-d). But Socrates explicitly continues to
regard temperance as a great good and attributes failure
to his own inquiry (175e-176a). The dialogue does not
conclude that virtue is useless. Nor does it formally
replace the failed account with “knowledge of good and
bad,” although that knowledge supplies an important
positive  direction for interpretation. Charmides’
willingness to continue with the charm keeps education
open. Critias’ claim that obedience will prove his ward’s
temperance, followed by joking threats of force, leaves the
relation between genuine virtue, reputation and
submission to authority dramatically unsettled.*

* For the breadth of the ordinary word, see LS], s.v. cw@poovvr, available
through Scaife ATLAS: online source. Its range of senses is lexical evidence,
not a solution to the dialogue’s definitional question. For further
interpretation, see Paul Woodruff, “Plato’s Shorter Ethical Works,” §14,
Stanford Encyclopedia of Philosophy, online source; Voula Tsouna, Plato’s
Charmides: An Interpretative Commentary (Cambridge University Press,
2022), online source. These are modern discussions, distinct from the
dialogue’s own unresolved conclusion.
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The places. Selected annotated passages.

157a-158c. Temperance is the promised effect of the
charm and the excellence Critias attributes to Charmides

158c-159a. Possession is investigated through the boy’s
own account

159b-161b. Quietness and modesty are proposed and
tested

161b-165b. Doing one’s own business becomes doing
good, then gives way to knowing oneself

166c-169d. Critias defines reflexive knowledge; possibility
and benefit are separated

170a-172d. Its proposed powers of identification and
supervision are restricted

173a-175a. The dream and knowledge of good and bad
test the proposed virtue’s benefit

175b-176d. Aporia, renewed affirmation of value, and an
unresolved dramatic conclusion

In this edition. The edition consistently uses
“temperance,” “temperate” and “be temperate,” enabling
the changing proposals to remain proposals about one
Greek family. Its rendering “Be temperate!” at 164e should
be read as Critias’ interpretation of the Delphic maxim,
not a second inscription quoted from the sanctuary. At
157d Burnet prints cw@povéotatog from T and a variant
in W; B’s alternative moAv@pPeVESTATOG concerns sagacity.
The text’s repeated conditionals and concessions are as
important as its consistent terminology.

See also. Quietness; Modesty and shame; Doing one’s own
business; Doing good things; Knowing oneself; Knowledge
of knowledge; Good and bad; Beneficial and harmful;
Persuasion and obedience.
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Tentative assent

{owc (is0s); Taya (tacha); éokev (eoiken); kKIvSvVeEDEL
(kindyneuei)

The word. Isos and tacha can express possibility or
hesitation; eoiken often marks what seems to be the case.
Kindyneuei, from a verb also used of risk, can function in
conversation as a guarded “it looks that way.” These
expressions do not all have the same force, and none
should automatically be translated as a categorical
affirmation.

In the Charmides. Charmides answers “perhaps” when
Socrates suggests that his ability to speak Greek should
enable him to express his opinion about temperance
(159a). The reply leaves room between being asked for an
account and confidently possessing one. In the quietness
argument his guarded assent at 160b accepts the direction
of the examples without becoming an independent proof
of their adequacy. At 165a Critias himself imagines that
someone might think the Delphic command different from
the injunction to be temperate; the possible alternative
belongs to his reconstruction of other people’s
interpretation.

The weakened epistemic result at 170c-d is repeatedly
framed through seeming and guarded agreement. The
interlocutors have provisionally allowed the faculty under
discussion, so these replies should not be transformed into
Plato’s unconditional endorsement of an actual
psychology. Most conspicuously, at 172¢ Critias allows that
the lesser benefits suggested at 172b may be all they can
obtain; Socrates answers that perhaps this is so, and
perhaps the inquiry has sought nothing useful. The
competing possibilities prevent a simple summary in
which a final positive theory has already been secured.
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They also explain why interpreters differ about how
completely the lesser-benefit possibility is dismissed. The
lexical caution is modest: preserve the hesitation and then
examine the argument, rather than treating every short
reply as either a theorem or a refusal.

The places. Selected annotated passages.

159a. Charmides cautiously answers the proposal that he
can state his opinion.

160b. The assessment of quick and quiet actions receives
guarded assent.

165a. Critias allows a possible alternative interpretation
of the Delphic command.

170c-170d. The restricted knowing-that result is accepted
with language of appearance and qualification.

172b-172c. The suggestion of a lesser benefit is
entertained without an unqualified final settlement.

In this edition. The edition’s “perhaps,” “it seems so,” “it
looks that way” and “apparently” preserve different
conversational shades. The ordinary tentative use of
kindyneuein does not mean that each speaker is literally
describing physical danger.

See also. Agreement and concession; Belief and opinion;
Clear and obscure; Knowledge of knowledge; Strangeness
and absurdity.

The dream hypothesis

70 €U0V Gvap (to emon onar); katx ¢ émotnuac (kata tas
epistemas); émotatodoav (epistatousan); pvA&TTOoVOQ
(phylattousa)

The word. Onar means dream. Here “the dream
hypothesis” names the hypothetical social world narrated

285



at 173a-d, not a second Greek term. Kata tas epistémas
means according to the kinds of knowledge; epistatousan
and phylattousa present temperance as presiding and
keeping guard.

In the Charmides. The dream follows a deliberate
restoration of two unearned claims: knowledge of
knowledge can exist, and its possessor can know what
people do and do not know (172c-d). Socrates asks what
would happen if temperance of that kind ruled as fully as
possible. No false pilot, doctor or general could deceive us;
genuine craftsmen would provide reliable goods and
services; if divination too were conceded as knowledge,
authentic prophets could replace impostors.

The scenario consequently grants effective expert
selection rather than deriving it from the earlier
argument. It should not be represented as a successful
answer to the diagnostic objection at 170d-171c. Its
purpose is to isolate a new problem: even if the diagnostic
power worked, would the resulting life be beneficial and

happy?

Socrates agrees it would be knowledgeable, because
ignorance could not intrude into the human undertaking
(173d). He does not yet agree it would be good. The
ensuing question about which field of knowledge matters
leads to good and bad (174b). The dream therefore tests
sufficiency of reliable technical control for a good life.

The image’s uncertainty is also explicit: Socrates does
not know through which dream-gate it has come. The
literary source is treated separately under Dreams, horn
and ivory. Argumentatively, the uncertainty warns that a
coherent-looking ideal scenario and its attractive
consequences do not by themselves establish the thesis for
which they are offered.
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The places. Selected annotated passages.
172c-d. The two strong concessions framing the scenario

173a-d. Reliable expert assignment imagined under
temperance

173d-174b. Knowledgeable life distinguished from
happiness

In this edition. The edition preserves the conditional
structure and grants. “Standing guard” personifies
temperance; it does not supply an independently
described institution capable of the promised monitoring.

See also. Dreams, horn and ivory; Agreement and
concession; Knowledge of knowledge; Knowledgeable
living; Good and bad; Pretence and imposture.

Thracians
Opak®v (Thraikon); Opx& (Thraix); Opakoc (Thraikos)

The word. The ethnic adjective Thraix, “Thracian,”
appears as both a plural identifying the doctors and a
singular naming Socrates’ claimed teacher. Thrace itself is
not separately mapped in the conversation. The supplied
text unusually prints the singular with a grave accent at
156d6, as Burnet does.

In the Charmides. The unnamed Thracian connects the
opening military return with the therapeutic story.
Socrates says that he met him on campaign. The man first
agrees with good Greek medical practice and then
corrects what it leaves out: the soul must be treated, not
merely the body. The contrast is therefore not a blanket
rejection of Greek medicine in favor of foreign magic. The
reported teacher appropriates one Greek principle,
treating a part through the whole, and extends its scope.

287



He also sets conditions of transmission. Socrates is to
give no remedy to someone who refuses the prior charm,
however rich, wellborn, or beautiful the person may be.
Socrates’ oath turns the foreigner’s instruction into a limit
on the admired youth’s power to obtain special treatment.
At 175e it is the charm learned from this Thracian that
Socrates remembers with concern, after the definition
attached to it has appeared useless.

The man remains unnamed, and his existence is not
independently verified within the scene. “The Thracian
says” must not become “the historical Thracian medical
profession believed.” The story’s philosophical and
dramatic coherence can be studied without deciding that
question.

The places. Selected annotated passages.

156d-157c. The claimed campaign teacher delivers the
healing doctrine and binds Socrates to its conditions

175e. Socrates recalls the charm learned from the
Thracian

In this edition. The edition’s Op&§{ at 156d6 preserves
Burnet’s unusual accent rather than silently correcting it
to the expected Op&&. This orthographic caution does not
alter the ethnic identification.

See also. Potidaea and the campaign; Zalmoxis; Charm;
Oath and divine invocations; Treatment and regimen.
Treatment and regimen

Oepamnevety (therapeuein); ikoOat (iasthai); Siaitaug
(diaitais); émuéieiav (epimeleian)

The word. Therapeuein means to attend to or treat;
iasthai to heal or cure. Diaita is a way of living and,
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medically, a regimen; diaitais is dative plural. Epimeleia is
care or attention. The words overlap in the medical scene
but need not all imply that a cure has already been
achieved.

In the Charmides. Socrates says that good doctors turn to
regimens for the whole body when treating the head and
eyes. This distinguishes a comprehensive management of
bodily conditions from an isolated application to the
painful part. “Regimen” is more exact than “diet” if the
latter is understood only as a list of foods: the Greek does
not specify nutritional instructions here.

The paired verbs therapeuein and iasthai emphasize
both attending to the condition and bringing about health.
The Thracian then extends the language of treatment to
the soul: beautiful words treat it by generating
temperance. The expression is medical in its framing and
educational in its means. Socrates’ requirement that
Charmides first submit his soul makes participation, not
simply ingestion of a remedy, part of the therapy.

At 156e the printed text criticizes Greek doctors for
neglecting what they should care for. This local opposition
of care and neglect is textually qualified: the main
manuscript reading emphasizes not knowing the whole,
whereas Burnet follows a variant meaning neglect. Either
reading exposes a deficiency in attending to the relevant
human context; neither permits an indiscriminate charge
against every Greek physician.

The ordinary ethical instruction to care for oneself at
173a is related but separate. It motivates taking an
apparent difficulty seriously in inquiry, not a new medical
regimen. The medical vocabulary prepares that concern
without making all self-care a bodily cure.
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The places. Selected annotated passages.

156b-c. Good doctors use regimens for the whole body in
treating parts

156e-157c. The soul’s treatment and the doctor’s
conditions extend the therapeutic vocabulary

156e (apparatus). Care is contrasted with a textually
disputed neglect/not-knowing

In this edition. “Treat” and “heal” preserve a useful
distinction between attending to a case and securing its
successful outcome. The edition’s “regimen” avoids
reducing diaita to food alone.

See also. Whole and part; Doctor and medicine; Soul;
Charm; Care and neglect.

Truth and falsehood

&AnBéc (aléthes); aAnbBeiav (aletheian); Yevésij (pseude);
&AnBvoig (alethinois)

The word. Aléthés means true; alétheia truth. Pseudés
means false or untruthful and can characterize a person.
Aléthinos means genuine or real in contrast to a
pretender. These contrasts overlap in the dialogue but
distinguish truth of assertions from genuineness of a
practitioner.

In the Charmides. Charmides fears that denying his
temperance will show Critias and his other admirers to be
false (158d). The English “liar” gives the personal sting,
though a false assessment need not be deliberate lying. At
161c Socrates explicitly removes personal origin as the
test: examine whether what is said is true. This is repeated
when Critias takes over the account (162e).
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At 171b the medical examiner considers whether claims
are true and performances correct. The different
predicates matter: evaluating expertise involves more
than determining that a speaker is socially credible. At
173c the dream imagines use of genuine craftsmen and
true prophets, contrasting authentic competence with
imposture.

In the final passage the inquiry fails to discover truth
and instead mocks it (175c-d). This is personified
disappointment at the fate of their account, not an
assertion that truth itself is relative or unknowable.
Socrates retains the conviction that temperance is a great
good. The dialogue’s unresolved conclusion distinguishes
failure to establish the truth in this investigation from
abandonment of truth as its standard.

The places. Selected annotated passages.

158d. Charmides’ fear of discrediting those who praise
him

161c-162e. Truth prioritized over authorship

171b. Truth of statements and correctness of acts as
separate tests

173c. Genuine expertise in the dream

175c—e. Truth not discovered by the completed inquiry

In this edition. “True”, “truly” and “genuine” can render
related aléth- forms in different functions. “Liar” at 158d

is forceful personal English; the Greek adjective itself does
not settle whether Critias’ error would be intentional.

See also. Belief and opinion; Pretence and imposture;
Refutation; Correctness and error; Evidence and proof.
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Ugly and shameful
aloypov (aischron); Tod aioypod (tou aischrou)

The word. Aischros is the evaluative opposite of kalos: it
can describe what looks ugly as well as what is shameful,
base or improper. The neuter substantive to aischron
names the ugly or shameful. It is related to the language
of shame but is not itself a word for feeling ashamed. The
distinction is between an evaluation of something and a
person’s emotional response to that evaluation.

In the Charmides. Socrates says there would be nothing
aischron in Charmides speaking with him in his
guardian’s presence, even if the boy were younger (155a).
Here the concern is propriety in a social setting. In the
first refutation the same family describes bodily actions
performed with difficulty and quietly, in contrast to the
quick and nimble performances classed with the fine
(159d). English “ugly” brings out their ungainly
appearance.

The range reveals why the shared premise that
temperance is kalon can move between graceful
performance and admirable character without a marked
change of Greek adjective. It does not establish their
identity. In particular a clumsy movement has not thereby
been proved a moral vice, and an appropriate
conversation has not thereby been declared physically
beautiful. The lexicon must preserve the common
evaluative opposition while keeping the local object of
appraisal visible.

The places. Selected annotated passages.

155a. Conversation with the youth before his guardian is
said not to be improper
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159d. Laborious quiet bodily actions are assigned to the
ugly rather than the fine

In this edition. The edition’s “improper” at 155a and
“ugly” at 159d translate the same adjective in different
contexts. “Disgrace” in Critias’ Hesiodic interpretation
renders 6veidoc, a different noun, and should be looked
up separately.

See also. Fine and beautiful; Modesty and shame;
Disgrace; Fitting and appropriate.

Understanding and quick-wittedness

ovviéval T Aeyoueva (synienai ta legomena); &yyivoto
(anchinoia); 6§01ng Tic éoTtv Tii¢ Yu)Tic (0xytes tis estin tés
psyches); évoel (enoei); ovAdoytoauevoc (syllogisamenos)

The word. Synienai ta legomena is to understand what is
being said. Anchinoia names quickness of apprehension;
Socrates glosses it by oxytés, sharpness, of soul. Noein and
its compounds can mean thinking, noticing or having
something in mind; enoei at 161d and 162b—d asks what a
speaker meant. These are related functions, not identical
technical terms.

In the Charmides. Socrates moves from bodily speed to
mental excellence at 159e-160a. Quick learning, lively
teaching, ready memory and swift comprehension seem
finer than their sluggish counterparts. Anchinoia makes
the transition particularly clear: the value of intellectual
acuity puts pressure on the claim that temperance simply
is quietness. The comparison does not establish that haste
invariably improves understanding; the argument selects
cases accepted by Charmides and later qualifies its
conclusion by allowing that some quiet actions may be
fine (160b-d).
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The dialogue then tests the difference between
repeating a formula and understanding it. At 161d
Socrates assumes the author of “doing one’s own
business” cannot mean exactly what the words seem to
say under his literal construction. At 162b Charmides
admits he does not know the meaning and mischievously
suggests that its author may not know either. Critias’
anger draws out the epistemic point: a hearer’s failure of
comprehension does not itself prove the speaker’s
ignorance (162d).

There is also a practical counterpoint. Charmides
pauses and considers before answering at 160e,
immediately after quick apprehension has been praised.
The narrator’s amused description prevents us from
treating the preceding exchange as a simple educational
command always to respond quickly.

At 160d Socrates asks Charmides to gather or reckon
together these considerations, syllogisamenos, before
answering. The form is related to the later noun
“syllogism”, but here it does not introduce an Aristotelian
formal deduction with a specified logical figure. It
describes thinking through the observations about what
the virtue makes its possessor like.

The places. Selected annotated passages.

159e-160b. Sharpness and understanding in the
argument against quietness

160d-e. Pause and inward consideration before the
second definition

161d-162d. What the author meant distinguished from
the hearer’s understanding

In this edition. “Quick-wittedness” is the specific
rendering of anchinoia; “understanding” renders
synienai. “What he meant” for forms of noein marks
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communicative intention rather than an account of the
later philosophical intellect or Nous.

See also. Learning and teaching; Memory and
recollection; Language and naming; Quietness; Definition.

Use and profit

O0@eAog (ophelos); ypnoiun (chrésime); ypnoiovg
(chresimous); xpnotov (chréston); dvnoecOat (onésesthai);
ovnoet (onései); ovnon (onéséi); yp@to avT@ (chroito autoi);
xpfjoBat (chresthai)

The word. Ophelos names use, advantage or help, often in
the phrase “no wuse.” Chrésimos means useful or
serviceable; chréstos can likewise mean good for a
purpose or of use. The verb represented by onései,
onésesthai and onéséi is the family of évivnu, benefiting
or deriving benefit. Its “profit” need not mean a
commercial gain. These words overlap in ordinary
evaluation with the ophel- family but are separate lexical
items. A separate family, chraomai, means using
something or employing someone: the remedy at 155e and
genuine craftsmen at 173c. This activity is not identical
with the further question whether it benefits the user.

In the Charmides. The leaf is of no use without its
accompanying charm (155e). Use is conditional on the
right treatment of the whole person. At 165a the Delphic
dedicators are said to have set up useful advice; at 165c
Socrates asks what use medicine is and answers by
identifying its beneficial work. These different uses
introduce the general demand that a proposed resource
should contribute something.

The doctor and other craftsmen may not know whether
they will derive benefit from their work (164b). “Profit”
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here opens an evaluative uncertainty, not necessarily a
question about professional fees. The same verb asks
whether the maximally granted knowledge would benefit
us at all (172d), and whether Charmides would gain
anything from possessing temperance (175e).

The negative judgment at 172c concerns the inquiry:
perhaps they have sought to no useful purpose. Socrates
repeats the thought at 175a and makes a wordplay at 175b
between temperance’s appearing of no use and his own
being of any use at inquiry. This does not prove that
temperance is useless; his self-criticism explicitly resists
that outcome. The recurrence links the practical worth of
the virtue with the adequacy of the way it has been
investigated.

The places. Selected annotated passages.

155e. The proposed treatment combines singing the
charm with using the remedy.

155e. The remedy has no use without the charm

164b. A craftsman may not know whether his work will
profit him

165a-d. Useful advice and the use of medicine provide
distinct contexts

172c-d. The inquiry’s utility and the hypothesised
knowledge’s benefit are questioned

175a—e. Socrates makes the use-wordplay and rejects the
virtue’s apparent worthlessness

173c. The dream assumes that people employ genuine
craftsmen, without yet establishing happiness.

In this edition. The edition normally reserves “benefit”
for the w@eA- family and “use” for O@elog¢ and
Xpnot-/xpnoly-. Exceptions are visible: évnoet is “benefit”
at 172d, while &vw@elég is “of no use” at 175b for the
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verbal play. “Profit” for évivnut should not be expanded
into an unattested theory of financial gain.

See also. Beneficial and harmful; Good and bad;
Happiness and doing well; Work and working; Wealth
and possessions.

Virtue and excellence
apetfj (areteéi)

The word. Areté denotes excellence or virtue; the
dialogue’s explicit form is the dative singular aretei. It
occurs in praise of a family rather than in a formal
division of virtues. “Virtue” is an appropriate English
rendering, but the reader should not infer that every use
of the word carries a developed doctrine of cardinal
virtues or a complete account of their unity.

In the Charmides. At 157e-158a Socrates recalls the
poetic celebration of Charmides’ paternal house for
beauty, excellence and the remaining reputed elements of
happiness. Areté stands among inherited expectations and
public praise. The subsequent inquiry asks what the
particular excellence called temperance really is and
whether Charmides possesses it; noble ancestry is not
allowed to settle the issue.

The noun’s relative rarity contrasts with the dialogue’s
sustained ethical activity. Temperance is praised,
proposed as a cause of good character and tested for
benefit throughout without repeated invocation of the
generic term “virtue.” At 174b the knowledge of good and
bad could have implications beyond a single excellence,
but the dialogue does not explicitly identify all virtues or
supply a catalogue. A full lexical reading consequently
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separates the general ethical problem from the very
limited distribution of areté itself.

The places. Selected annotated passages.

157e-158a. Areté occurs in the encomium of Charmides’
paternal family

In this edition. “Virtue” translates the actual dative
apeti). Discussion of temperance as a virtue elsewhere in
this lexicon is explanatory English, not a claim that Plato
repeats &petn at every such passage.

See also. Temperance; Good men; Happiness and doing
well; Praise and blame; Good and bad.

Wealth and possessions

mAovotov (plousion); T ypnuata (ta chrémata); T okevn
(ta skeue)

The word. Plousios means rich. Chrémata can name
possessions, resources or money, but its local context
decides which English sense is appropriate. Skeué denotes
equipment or implements. The plurality of material
resources should not be confused with the abstract
possession of temperance or knowledge, for which the
dialogue uses other constructions.

In the Charmides. The Thracian healer forbids Socrates
to let anyone’s wealth, good birth or beauty persuade him
to bypass treatment of the soul (157b—c). These advantages
cannot override the relevant therapeutic requirement.
Because Charmides is the attractive well-connected pupil
before him, the instruction also bears on Socrates’ own
temptation to favour this particular candidate.

The dream at 173b-c includes expertly made clothing,
footwear, equipment and possessions among the benefits
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expected from genuine craftsmen. Chréemata here belongs
to the list of produced resources, not specifically to coins
or investment capital. The later question is whether such
technical achievements ensure doing well and happiness.
They do not automatically provide the knowledge of good
and bad on which benefit is made to depend.

The dialogue thus neither denounces material
resources as intrinsically bad nor certifies their
sufficiency for a good life. It places inherited and acquired
advantages under a more searching assessment of soul,
knowledge and use.

The places. Selected annotated passages.

157b-c. Wealth cannot justify bypassing the soul’s
treatment

173b-c. Expertly made equipment and possessions form
part of the dream’s technical success

174b-d. Technical results remain distinct from their
beneficial contribution to life

In this edition. “Possessions” at 173c translates ypfpota,
not a form of ktaoBat. “Rich” at 157b is one member of a
three-part description and should not be made the sole
source of the temptation Socrates is instructed to resist.

See also. Happiness and doing well; Good and bad; Use
and profit; One’s own and what belongs to others;
Presence and possession.

Weighing

1 otatikn) (he statike); otabuod (stathmouw); 10 Bap TE Kl
koD@ov (to bary te kai kouphon)

The word. Statike is the art of weighing; stathmos is
weight in this example. Bary and kouphon mean heavy
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and light. The adjective “static” in modern mechanics is a
misleading guide to the immediate meaning.

In the Charmides. At 166b weighing supplies a second
example after calculation. The heavier and lighter weight,
or heavy and light, are different from the art by which
they are assessed. Socrates needs only the distinction
between a competence and its object; he is not explaining
the construction of a balance or a theory of gravity.

The choice prepares the relational argument. At 168c
something heavier than itself would also be lighter than
itself. A weighing expertise is perfectly intelligible because
its field includes comparative weights, while an
impossible self-comparison within that field would
require one object to occupy incompatible sides of the
relation. These are different claims. Knowledge about a
relation should not be confused with a thing’s standing in
that relation to itself.

The small example therefore links the craft analogy to
the systematic testing of powers. It shows why the new
question at 166a-b is about what a knowledge is of,
independently of whether it leaves behind a
manufactured product.

The places. Selected annotated passages.
166b. Weighing and its distinct field

168c. Heavier and lighter among incompatible self-
comparisons

In this edition. The repeated statike at 166b is retained by
Burnet though the apparatus records a proposed deletion.
The edition’s repetition, “weighing is the weighing of...”,
reflects the Greek construction rather than a new
technical definition.
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See also. Calculation and geometry; Product and object of
knowledge; Greater and smaller; Power and capacity.

What ought to be done

T Séovta (ta deonta); Seiv (dein); Sotéov (doteon);
Enotéov (epaisteon)

The word. Ta deonta is the neuter plural participle of the
impersonal verb dei, “it is necessary” or “one ought.” It
names what is required or what ought to be done. The
dialogue also uses verbal adjectives such as doteon, “to be
given,” and epaisteon, “a charm must be sung,” to express
the required next step. Such constructions range from
practical necessity to normative requirement; they do not
automatically establish a theory of duty independent of
benefit.

In the Charmides. In the doctor example Socrates asks
whether someone who benefits himself and the patient
does ta deonta, and whether doing these things is
temperate (164a-b). Critias agrees. The phrase links
beneficial action with proper action under his current
definition. It does not explain how to determine what is
required when benefit is uncertain. That uncertainty
immediately drives the question whether the practitioner
knows how he has acted.

The medical frame has already presented conditional
prescriptions: if Charmides has temperance, the remedy
should be administered; if he lacks it, charming must
come first (158b—c). The practical conclusion depends on a
diagnosis which the inquiry has not secured. Likewise the
impersonal requirement to examine what appears, if one
cares for oneself, binds intellectual investigation to
responsible action (173a). “Ought” here can require
inquiry rather than a confident command.
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The places. Selected annotated passages.

158b-c. The needed treatment is expressed through
conditional verbal adjectives of obligation

164a-b. Beneficial treatment is accepted as doing what
one ought

173a. Care for oneself requires examining the puzzling
appearance

In this edition. “Does what he ought” interprets Tt
S¢ovta idiomatically. It should not be confused with the
separate “one’s own” formula: the doctor’s action
becomes proper through the conceded benefit, not simply
through ownership of its materials or patient.

See also. Doing good things; Beneficial and harmful;
Fitting and appropriate; Care and neglect; Justice and the
just.

White measuring-line
Aevkn) otaOun (leuke stathme); otaBunTov (stathmeton)

The word. Stathmé is a measuring or marking line used
in building. Leuké makes it white. Stathméton is related to
measuring or estimation, and Socrates’ surrounding self-
description plays on the shared root. The comparison
concerns reliability of judgment, not a proposed science of
measurement.

In the Charmides. Before affirming Charmides’
extraordinary appearance, Socrates warns his listener
that he himself supplies no dependable measure in these
matters: nearly every youth of the relevant age looks
beautiful to him. He calls himself a white measuring-line
toward the beautiful. A line without visible contrast fails
to discriminate effectively, so the image marks the
narrator’s susceptibility and self-deprecation.

302



The disclaimer does not erase the subsequent judgment.
Socrates goes on to say that even to him Charmides was
astonishing, and he describes the universal response of
the room. The scene therefore both undercuts his
authority as a selective connoisseur and supplies wider
dramatic evidence for the youth’s reputation.

The contrast with later inquiry is suggestive. Initial
aesthetic perception comes with an avowedly unreliable
personal standard; the examination of temperance
demands an account capable of surviving questions. It is
unnecessary, however, to force the white line into a
complete allegory of epistemology. Its first function is a
compact joke by a narrator who includes his own
weaknesses in the story.

The places. Selected annotated passages.

154b-c. Socrates disclaims reliable discrimination of
youthful beauty before describing Charmides

154b (apparatus). The apparatus records a variant
aotdOpuntov beside the printed otaOuntov

In this edition. The Greek says only “a white line.” The
edition adds “on white stone” to complete the proverbial
image for English readers and explicitly discloses the
addition. That phrase must not be quoted as though Plato
wrote AiBo¢ here.

See also. Socrates; Erotic attraction; Face and bodily
appearance; Fine and beautiful.
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Whole and part

OAov (holou); uépoc (meros); moavti TQ GvBpwnw (panti toi
anthropoi)

The word. Holos means whole or entire; meros means a
part. The medical analogy changes the reference of the
whole as it proceeds: the head is wider than the eyes, the
body wider than the head, and treatment of the human
being cannot disregard the soul. “Whole” here is not a
technical name for the universe.

In the Charmides. Socrates begins with an example
Charmides accepts as familiar. A good doctor will not treat
painful eyes on their own, but includes the head; treating
the head in isolation from the whole body is similarly
foolish. The prescription then turns to regimen for the
entire body so that the part may be treated with the
whole. At this stage the argument concerns
interdependence within bodily treatment.

The Thracian doctor extends rather than simply repeats
it. As one should not treat eyes without head or head
without body, one should not treat body without soul.
Greek doctors fail to cure many diseases because they
neglect the whole; when the whole is in bad condition its
part cannot fare well. Good and bad are then said to flow
from the soul into the body and entire person. The explicit
claim is the necessity of attending to soul. The sentence
about “the whole” does not itself give an anatomical
definition that would make soul one organ among others.

Readers may therefore speak cautiously of whole-
person treatment, provided they distinguish the claim
from modern medical holism and retain its fictional
speaker. It is not an empirical demonstration that all
disease has a psychological cause. Nor is it a claim that
correcting bodily conditions is pointless: the story
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continues to promise a bodily remedy, conditional on the
necessary prior treatment.

The analogy also has a structural consequence for the
inquiry. Charmides cannot receive the desired local cure
until the more comprehensive question is addressed, but
the comprehensive question proves much harder to
answer. Later the argument distinguishes knowledge of a
limited technical domain from knowledge of good and
bad. This creates a suggestive parallel between local
success and human benefit, although the dialogue never
formally derives the later epistemology from the earlier
medical image.

Textually, the crucial sentence at 156e is constructed by
editorial choices. Burnet prints a genitive “of the whole”
and the verb “neglect,” while the principal manuscripts
give wording that supports “do not know the whole.” The
printed reading emphasizes failure of care; the alternative
emphasizes failure of knowledge. Both make an adequate
relation to the whole indispensable, but their verbal
emphases should not be fused without notice.*

The places. Selected annotated passages.

156b-c. The eyes, head, and entire body establish the part
-whole medical analogy

156e-157a. The analogy is extended to soul and the entire
human being

156e (apparatus). Burnet’s Tod 6Aov and the variant
apelotlev determine the wording about neglecting the
whole

% Phaedrus 270c-d is a comparative Platonic passage on Hippocratic
medicine and the nature of the whole. It should not be used to decide
without argument exactly what “whole” means here, or to attribute this
specific Thracian doctrine to all Hippocratic writers.
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157b—c. The order of treatment becomes a binding
condition for giving the remedy

In this edition. At 156e4 “of the whole” is Burnet’s
conjectural Tod 6Aov; “neglect” follows a reading recorded
as a variant in T and in Stobaeus. The main B and T
reading is &yvoolev, “would not know.” The edition rightly
flags the intervention rather than presenting its wording
as unanimous manuscript evidence.

See also. Soul; Body; Doctor and medicine; Treatment and
regimen; Health and disease; Good and bad.

Willingness and refusal

g0éAel (ethelei); £€0éAw (etheld); BovAn (bouléi); BovAel
(boulei); 1BeAev (ethelen)

The word. Ethelein and boulesthai express willingness,
wanting or choice to do something. The dialogue uses
them in ordinary conversational conditions rather than as
the terms of a systematic voluntary/involuntary
distinction. The technical paired adjectives hekon and
akon are not supplied by this text. An English lookup
under “voluntary” should therefore lead to the actual
language of willingness without inventing an unattested
doctrine.

In the Charmides. The prologue asks whether Charmides
would be willing to strip and assumes he is old enough to
be willing to converse (154d-e). The medical story then
makes treating his head conditional on his willingness to
let his soul receive the charm (157c). At 158e Socrates
offers to investigate with him if he wishes, or leave the
matter if he does not. The boy actively accepts.

Willingness also marks intellectual limits. Charmides
initially hesitates to answer (159b). Socrates says Critias
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treats him as though he already knew and would agree if
he chose; he insists that he must first investigate (165b—c).
Later Critias is unwilling to acknowledge his inability
before the audience (169c). Wanting to affirm, deny or
conceal something does not decide its truth.

The closing promise to continue with Socrates is eager,
but it is also placed under the guardian’s command and
directed at a Socrates jokingly deprived of refusal (176b-
d). This juxtaposition prevents consent from being treated
as a single uncomplicated fact shared equally by everyone
in the scene.

The places. Selected annotated passages.

154d-e. Willingness frames both bodily exposure and
conversation

157c. Treatment and inquiry are offered conditionally on
Charmides’ willingness

158e. Treatment and inquiry are offered conditionally on
Charmides’ willingness

159b. The boy hesitates before giving his first definition

165b-c. Socrates denies that agreement is merely a matter
of willingness

169c-d. Critias resists openly admitting his inability

176b-d. A willing pupil and a commanding guardian
confront Socrates with threatened force

In this edition. The edition uses “will,” “want,” and “be
willing” as ordinary English requires. Neither that
variation nor the lexical difference between BovAopot and
¢0¢Aw establishes a formal partition between rational and
irrational choice in this dialogue.

See also. Persuasion and obedience; Force and
compulsion; Deliberation and decision; Wish; Agreement
and concession.
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Wish

BovAnotc (boulesis); BovAetau (bouletai); Ta¢ dAAaG
BovAnoeig (tas allas bouléseis)

The word. Boulésis is wishing or a wish; boulesthai is to
wish or want. At 167e the noun names an attitude whose
object is a good. The text elsewhere uses wanting in
ordinary conversational settings, but it does not formally
classify all those uses under a developed psychology of
rational desire.

In the Charmides. Socrates asks whether a wish could
wish for itself and the other wishes while wishing for no
good (167e). The expected negative answer parallels
desire without pleasure and love without beauty. The
structure of the analogy matters more than a modern
distinction between voluntary intention and passive
longing.

The phrasing does not say that all actual wishes
succeed, nor that whatever someone wishes must in fact
be good. Its immediate work is to identify the object
toward which a wish is directed under the speakers’
agreed description. Whether “good” here means
genuinely good or apparently good is not separately
worked out.

For that reason the line should not be cited as a
complete theory of the will or as a denial that one can
wish to have different wishes. It challenges the more
austere proposal of an attitude whose entire object
consists in attitudes, while excluding anything good. The
later knowledge of good and bad is a different epistemic
proposal, not simply boulésis elevated into a science.
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The places. Selected annotated passages.

167e. Wish of wishes excluding any good offered as an
impossible-looking analogy

In this edition. “Wish” separates boulésis from nearby
epithymia. Boulé, counsel or deliberation, and
bouleuesthai, to deliberate, belong to a related verbal field
but must not be substituted for the attitude tested here.

See also. Desire as a relative; Love as a relative; Good and
bad; Deliberation and decision; Willingness and refusal.

Work and working

épyov (ergon); épya (erga); épyd{ecOut (ergazesthai);
épyaoiag (ergasias); amepyaletal (apergazetai)

The word. Ergon can be a work, deed, task, function or
achieved result; its plural erga need not designate
physical objects. Ergazesthai means working or
performing work, and ergasia denotes that activity.
Apergazesthai adds the force of accomplishing or
producing an effect. Context must decide whether a work
is bodily performance, a manufactured object, health, or
the function of benefiting. The word is neither uniformly
a product nor uniformly an assigned social occupation.

In the Charmides. The first refutation includes running
and jumping among the body’s works (159c-d). At 161e
craftsmen produce works of their skills, and the
imaginary self-sufficient citizen is told to work at and do
his own things (162a). These uses provide the vocabulary
that Critias will restrict.

His appeal to Hesiod makes “work” an evaluative
category. If work is no disgrace, he argues, the term
cannot include every production indiscriminately. Only
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what is made finely and beneficially is work; harmful and
disgraceful productions are excluded (163b—c). The
inference represents Critias’ reading of Hesiod, supported
by a selective description of occupations. The poem’s
authority does not establish the semantic restriction by
itself. Socrates responds by demanding a clear definition
rather than contesting each word.

The question changes when temperance is proposed as
knowledge. Health is medicine’s fine work; houses are the
work of house-building. Socrates asks for a comparable
work of temperance, worthy of its name (165c—e). Critias
correctly points out that calculation and geometry do not
provide the same kind of independently displayable result
as a cloak or house (165e-166a). Socrates consequently
turns to their objects of knowledge. The objection
concerns “such a work,” not the blanket assertion that
mathematical understanding never accomplishes
anything.

Ergon returns when actual expertise must be assessed
by what its possessor says and does, and at the conclusion
when benefit is assigned to knowledge of good and bad
(174d-175a). Each craft has its own work. The question
whether supervising expertise can contribute indirectly to
its achievement then becomes acute: assigning the direct
work to medicine does not by itself explain every possible
contribution of its supervision. The final account
nevertheless excludes benefit from temperance construed
as bare knowledge of knowledge. The review at 175b—c
recalls that knowledge of other sciences’ works had been
conceded without adequate argument. Keeping “work”
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broad enough for these different functions is necessary to
follow the reasoning.*

The places. Selected annotated passages.
159c-d. The body’s works include athletic actions

161e-163c. Craft products and Hesiod’s work become the
subject of Critias’ semantic restriction

165c-166a. A fine work is requested; mathematics
supplies counterexamples to a uniform product model

174d-175a. Benefit is allotted as the work of the
knowledge of good and bad

175b-c. Knowing the other sciences’ works is identified as
an unjustified concession

In this edition. “Work” and “works” maintain the
recurrent épyov family, while “produces” often renders
amepydletal. At 163b Burnet brackets the particle ¢ in the
indirect citation of Hesiod; this does not remove the
contrast between work and disgrace. The more complete
Hesiodic sentence contrasts work with idleness, a contrast
Critias does not quote in full.

See also. Doing and action; Making and production;
Disgrace; Beneficial and harmful; Craft and expertise;
Knowledge of knowledge.

% Hesiod, Works and Days 311, contrasts work with idleness; see the public-
domain translation at online source. A revealing ancient parallel is
Xenophon, Memorabilia 1.2.56-57, where an accusation about Socrates’ use
of the same line is answered by restricting work to good activity: online
source. This parallel does not prove who borrowed from whom.
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Worth and honour

&&log (axios); &&ov (axion); &&iov (axiow); &tiudons
(atimaseis)

The word. Axios assesses worth or desert and often takes
a genitive specifying what is merited: praise, a name, or
value in some respect. Atimazein means dishonouring or
treating something as unworthy. These expressions
evaluate a claim on esteem, not simply an object’s
monetary price. The context must supply what standard
of worth is at issue.

In the Charmides. Efficient deliberation is called worthy
of praise at 160a-b. In the craft analogy Socrates asks
what fine work temperance produces that is worthy of its
name (165d-e). A prestigious word creates an expectation
that its referent can justify the honour it receives. At 173d
Critias protests that if knowledgeable acting is slighted,
one will struggle to find anything else that completes
doing well. Socrates’ reply is not to demean knowledge
indiscriminately, but to ask which kind matters.

The final complaint about learning the charm for a
thing worth nothing (175e) turns this demand on the
whole inquiry. Socrates rejects the conclusion that
temperance has no worth. Thus an honorific reputation
initiates the test, but neither the name nor the offended
sense that it deserves respect can replace a reasoned
account of benefit.

The places. Selected annotated passages.

160a-b. The effective deliberator merits praise

165d-e. Temperance is asked to produce a fine work
worthy of its name

173d. Critias resists slighting knowledgeable action
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175e. Socrates refuses to believe the charm concerns
something worthless

In this edition. “Worthy,” “worth” and “slight” bring out
related evaluative roles while preserving different Greek
roots. “Worth nothing” at 175e concerns pndevog &&iov
Mp&ylatog, not a claim that the charm has no market
price.

See also. Praise and blame; Reputation and ambition;
Work and working; Beneficial and harmful; Good and
bad.

Youth and age

nalc (pais); maddac (paidas); pepdkiov (meirakion);
veaviokog (neaniskos); nAikiag (helikias); NAktwToug
(helikiotais)

The word. Pais can mean a child or boy, a son, and in
address a servant; the context distinguishes them.
Meirakion and neaniskos designate a young male at
overlapping stages of youth. Hélikia is age or age-group,
and heélikiotai are contemporaries. These words do not
establish a precise numerical age.

In the Charmides. Socrates remembers Charmides as still
a child before his departure; Critias says he had not then
reached the relevant age, and Socrates expects that he is
now quite a meirakion. The spectacle includes older
lovers, grown men, and children, even the smallest of
whom look toward the newcomer. Plato makes
differences of age and role visible without supplying dates
of birth.

Age also regulates expectations. Socrates proposes
conversation because Charmides is now old enough to be
willing to converse. His modest blush is becoming to his

313



hélikia, and Critias qualifies his general excellence by the
years he has attained. When Critias takes over the
argument, Socrates excuses the younger man’s ignorance
by age and expects more of the older man’s age and
attention to the subject. Those judgments can be
conventional, ironic, or both; they are not a universal
theory that philosophical knowledge simply increases
with years.

The schoolroom examples are effective because they
draw on skills that the youth knows from experience. At
the same time Charmides is not an anonymous novice: he
remembers Socrates’ earlier association with Critias and
knows his reputation among contemporaries. The closing
decision to seek daily conversation gives youth a forward-
looking educational possibility rather than merely a
deficient status.

A separate social use occurs when Critias calls his
attendant pai at 155b. The vocative addresses a servant,
not Charmides himself. Confusing the two would misstage
the summoning scene.

The places. Selected annotated passages.

154a-c. Charmides’ maturation and the several age-
groups watching him

154e-155b. Age, supervised conversation, and the distinct
attendant addressed as boy

156a. Charmides recalls childhood and reports Socrates’
reputation among his contemporaries

157d-158c. Praise and bashfulness are qualified by age

162d-e. Socrates contrasts the youth’s understandable
ignorance with Critias’ expected competence

In this edition. The edition varies “boy,” “young man,”
and “youngster” appropriately. Those English choices
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should not be converted into a fixed age of sixteen,
eighteen, or twenty. The source’s chronology does not
resolve that numerical question.

See also. Charmides; Guardian and cousin; Schooling and
the letter-master; Palaestra; Modesty and shame.

Zalmoxis
ZaApoéic (Zalmoxis); ZaAudé&ibog (Zalmoxidos)

The word. Zalmoxis is the name of the figure whom the
unnamed Thracian doctor calls “our king, who is a god.”
The genitive Zalmoxidos identifies the doctors associated
with him and, later, the charms attributed to him. Ancient
spelling varies; the edition follows Burnet’s Zalmoxis
rather than silently standardizing Zamolxis.

In the Charmides. Socrates introduces Zalmoxis at 156d
through a carefully nested report. Socrates says he
learned the charm from a Thracian doctor on campaign;
that doctor says that Zalmoxis teaches the priority of the
soul in healing. The local chain of authority is therefore
not a direct divine revelation to Socrates. It also occurs
within the doctor’s impersonation agreed with Critias.
These narrative conditions should remain attached to the
doctrine rather than disappear when it is cited as “Plato’s
psychosomatic theory.”

The teaching begins from a concession to good Greek
doctors: eyes require treatment of the head, and the head
requires attention to the whole body. The Thracian
extension makes the soul indispensable. Good and bad
flow from it to the body and the entire human being;
beautiful words generate temperance, after which bodily
health can more readily be provided. Zalmoxis thus
represents a claimed authority superior to incomplete
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Greek treatment, but the philosophical work is done by
the movement from bodily part to human whole.

At 158b Zalmoxis is paired with Abaris the
Hyperborean. If Charmides already has sufficient
temperance, even charms associated with such impressive
names would be unnecessary. The decisive consideration
is the patient’s condition, not the prestige of the foreign
healer. At the close Socrates returns to the Thracian
charm, not to a newly revealed doctrine about Zalmoxis.

Herodotus 4.94-96 gives an independent account of the
Getae’s belief in going to Zalmoxis after death and records
a Greek rationalizing story involving Pythagoras, while
distancing himself from its chronology. That testimony
supplies cultural background for the extraordinary
reputation of Zalmoxis’ doctors. It does not prove that the
specific medical teaching reported in the Charmides was
historically practiced by a Thracian school, or that Plato
endorses every story Herodotus records.”

The places. Selected annotated passages.

156d-157h. The Thracian doctor attributes the whole-
person healing doctrine to his divine king

158b. Charms of Zalmoxis and Abaris are unnecessary if
the youth already has temperance

156d (apparatus). The witnesses differ over
Zalmoxis/Zamolxis and doctors/citizens

In this edition. At 156d5 the principal text has “doctors,”
whereas Stobaeus has “citizens.” At d5 and d8 the
apparatus records ZapoAfi8o¢ and Z&poAflg beside the
printed forms. Neither difference authorizes an

% Herodotus, Histories 4.94-96, is independent comparative evidence: online
source. Its nested reports and Herodotus’ reservations should be retained.
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unqualified historical description of a known professional
order.

See also. Thracians; Abaris the Hyperborean;
Immortalizing; Charm; Whole and part; Soul.
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Original forms and English aliases

Greek expressions, transliterations and English lookup
labels lead to the articles that explain them. A label is a
finding aid: related terms sharing an article are not
necessarily synonyms. Inflected forms retain their
accents; cross-references connect related words rather
than multiplying their grammatical forms into articles.

Abaridos tou Hyperboreou. Abaris the Hyperborean, 21
Abaris. Abaris the Hyperborean, 21

Abaris the Hyperborean. Abaris the Hyperborean, 21
Ability. Power and capacity, 223

absurd. Strangeness and absurdity, 276

accept. Acceptance and taking over, 22

Acceptance and taking over. Acceptance and taking
over, 22

Account. Argument and account, 30

accurate. Precision, 226

achievement. Work and working, 309

achron. Sight and colour, 265

Acting knowledgeably. Knowledgeable living, 169
action. Doing and action, 88

action of good things. Doing good things, 90
actor. Poet and actor, 217

Adequacy and deficiency. Adequacy and deficiency, 23
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adequate. Adequacy and deficiency, 23
adiko. Justice and the just, 154
administration. Household and city, 145
admiration. Reputation and ambition, 252
Advice and counsel. Advice and greeting, 24
Advice and greeting. Advice and greeting, 24
advise. Advice and greeting, 24

adynaton. Possibility and impossibility, 219
agalma. Statue, 274

aganaktein. Anger and indignation, 29
aganakto. Anger and indignation, 29
agathoi andres. Good men, 127

agathon. Good and bad, 123

agathos. Good and bad, 123

agathou te kai kakou. Good and bad, 123
agathous. Good men, 127

age group. Youth and age, 313

aggrieved. Anger and indignation, 29
agnoein. Lack of knowledge, 171

agnoon. Lack of knowledge, 171

Agree. Agreement and concession, 26

Agreement. Agreement and concession, 26
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Agreement and concession. Agreement and concession,
26

aidos. Modesty and shame, 192

aidos. Modesty and shame, 192
ainigma. Riddle, 255

ainigmati. Riddle, 255
ainigmatodesteron. Riddle, 255
aischron. Ugly and shameful, 292
aischros. Ugly and shameful, 292
aischynesthai. Modesty and shame, 192
aischyntélon. Modesty and shame, 192
aisthanesthai. Perception, 209
aisthanontai. Perception, 209
aisthésedon men aistheésis. Perception, 209
aistheésin tina. Perception, 209
aisthesis. Perception, 209

akoé. Hearing and sound, 139

akoe. Hearing and sound, 139

akouei. Hearing and sound, 139
akribois. Precision, 226

alazon. Pretence and imposture, 230
alazonas. Pretence and imposture, 230

aletheia. Truth and falsehood, 290
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aletheian. Truth and falsehood, 290
alethes. Truth and falsehood, 290
alethinois. Truth and falsehood, 290
alike. No less and equal comparison, 196
allo. Same and different, 259

allo auteés tés epistémeés. Product and object of
knowledge, 233

allotria. One’s own and what belongs to others, 203
allotrios. One’s own and what belongs to others, 203
allou de oudenos. Only and nothing else, 205
alogos. Strangeness and absurdity, 276
alogoteron. Strangeness and absurdity, 276

alone. Only and nothing else, 205

ambition. Reputation and ambition, 252

ameloien. Care and neglect, 51

ampechoneén. Cloak, 62

Anacreon. Anacreon, 28

Anacreontic poetry. Anacreon, 28

anagignoskein. Reading and writing, 245
Anakreon. Anacreon, 28

Anakreontos. Anacreon, 28

anakrisin. Preliminary hearing, 227

anakrisis. Preliminary hearing, 227
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anamarteétoi. Correctness and error, 68
anamimnéiskesthai. Memory and recollection, 189
anamnesis. Memory and recollection, 189
anankaion. Necessity and consequence, 195
anankasthénai. Force and compulsion, 117
anankasthésetai. Force and compulsion, 117
anankazeéi. Force and compulsion, 117
anankazein. Force and compulsion, 117
ananke. Necessity and consequence, 195
anatheimeén. Retraction, 254

anathenti. Retraction, 254

anatithemi. Retraction, 254

ancestry. Dropides and ancestral Critias, 99
anchinoia. Understanding and quick-wittedness, 293
andreia. Manliness and courage, 184
andreios. Manliness and courage, 184
andrikos. Manliness and courage, 184
anemneésthén. Memory and recollection, 189
anepistemosyne. Lack of knowledge, 171
anepistémosynes. Lack of knowledge, 171
anepsion. Guardian and cousin, 131

anepsios. Guardian and cousin, 131
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anepsiou. Guardian and cousin, 131

anetharrésa. Fire and renewed confidence, 114
aneuriskon. Discovery, 83

anezopyroumeén. Fire and renewed confidence, 114
anger. Anger and indignation, 29

Anger and indignation. Anger and indignation, 29
angry. Anger and indignation, 29

anoian. Attention and sense, 35

anopheles. Beneficial and harmful, 41

Answer. Question and answer, 238
apathanatizein. Immortalizing, 149

apedysamen. Stripping the soul, 277

apergazetai. Work and working, 309

aphiémi. Retraction, 254

apistian. Possibility and impossibility, 219
apodechéi. Acceptance and taking over, 22
apodechomai. Acceptance and taking over, 22

apodeixai se; bracketed by Burnet. Evidence and proof,
104

apodynai. Stripping the soul, 277
apograpsomai. Reading and writing, 245
apokrinasthai. Question and answer, 238

apokrinesthai. Question and answer, 238
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apokrisin. Question and answer, 238

Apollo. Delphi and Apollo, 79

aporein. Perplexity, 211

Aporia. Perplexity, 211

aporias. Contagious yawning, 65; Perplexity, 211
aporo. Perplexity, 211

apparently. Tentative assent, 284

Appearance. Belief and opinion, 40

Appetite. Desire as a relative, 81

appropriate. Fitting and appropriate, 116

appropriate to one. One’s own and what belongs to
others, 203

approve. Acceptance and taking over, 22
aprosopos. Face and bodily appearance, 108
archoi. Ruling and supervision, 257

archousa. Ruling and supervision, 257

areté. Virtue and excellence, 297

arete. Virtue and excellence, 297

aretéi. Virtue and excellence, 297

Argument. Argument and account, 30

Argument and account. Argument and account, 30
army camp. Potidaea and the campaign, 221

Art. Craft and expertise, 70
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as fully as possible. Maximal concession, 186
Asia. Great King and Asia, 128

Assumption. Hypothesis, 147

astheneias. Head and headache, 135

At a loss. Perplexity, 211

até. Delphi and Apollo, 79

Athenai. Athens, 32

Athénai. Athens, 32

Athéneésin. Athens, 32

Athenians. Athens, 32

Athens. Athens, 32

athletic equipment. Oil-flask and strigil, 200
Athletics. Athletics, 33

atimaseéis. Worth and honour, 312

atopa. Strangeness and absurdity, 276
atopon. Strangeness and absurdity, 276
atopos. Strangeness and absurdity, 276
Attention and sense. Attention and sense, 35
auté heautén. Self-relation, 262

auteé heautes. Knowledge of knowledge, 165; Self-relation,
262

autos heauton. Knowing oneself, 156

Awareness. Perception, 209
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axion. Worth and honour, 312

axios. Worth and honour, 312

axiou. Worth and honour, 312

babble. Babbling and self-deprecation, 36
babbler. Babbling and self-deprecation, 36

Babbling and self-deprecation. Babbling and self-
deprecation, 36

bad. Good and bad, 123

banausic. Manual trades and social contempt, 185
barynesthai. Head and headache, 135
bashful. Modesty and shame, 192
bashfulness. Modesty and shame, 192

Basile. Basile, 37

Basile. Basile, 37

Basile shrine. Basile, 37

Basileés. Basile, 37

battle. Potidaea and the campaign, 221

be persuaded. Persuasion and obedience, 212
be temperate. Temperance, 280

beautiful. Fine and beautiful, 112

beautiful and good. Fine and beautiful, 112
Beautiful words. Argument and account, 30

beauty. Fine and beautiful, 112
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Beauty of the body and soul. Fine and beautiful, 112
bebouleumetha. Deliberation and decision, 78
becoming. Fitting and appropriate, 116
befitting. Fitting and appropriate, 116

being. Being and nature, 38

Being and nature. Being and nature, 38
Belief. Belief and opinion, 40

Belief and opinion. Belief and opinion, 40
Beneficial and harmful. Beneficial and harmful, 41
benefit. Beneficial and harmful, 41

Biaséi. Force and compulsion, 117
biasomenou. Force and compulsion, 117
biazesthai. Force and compulsion, 117
biazomenoi. Force and compulsion, 117
blabera. Beneficial and harmful, 41

blaberos. Beneficial and harmful, 41

blame. Praise and blame, 224

blessed. Blessedness, 44

blessedness. Blessedness, 44

Board game. Draughts, 96

bodily action. Body, 46

Body. Body, 46
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boldness. Fire and renewed confidence, 114
boulé. Deliberation and decision, 78

bouléi. Willingness and refusal, 306

boulei. Willingness and refusal, 306
boulésis. Wish, 308

boulesis. Wish, 308

bouletai. Wish, 308

bouleuesthai. Deliberation and decision, 78
bouleuesthon. Deliberation and decision, 78
bouleuou. Deliberation and decision, 78
boxing. Athletics, 33

boy. Youth and age, 313

bradeos. Quickness and slowness, 240
bradytétos. Quickness and slowness, 240
bravely. Manliness and courage, 184
breeding. House, lineage and nobility, 143
brothel. Manual trades and social contempt, 185
Builder. Builder and house-building, 47

Builder and house-building. Builder and house-building,
47

builder’s line. White measuring-line, 302
Building. Builder and house-building, 47

burning. Fire and renewed confidence, 114
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busybodies. Meddling, 188

busybody. Meddling, 188

by the dog. Oath and divine invocations, 198
Calculation. Calculation and geometry, 49
Calculation and geometry. Calculation and geometry, 49
Callaeschrus. Callaeschrus, 50

calmness. Quietness, 242

campaign. Potidaea and the campaign, 221
capable. Adequacy and deficiency, 23
Capacity. Power and capacity, 223

capture. Lion and fawn, 177

care. Care and neglect, 51

Care and neglect. Care and neglect, 51

care for oneself. Care and neglect, 51

Care of the whole. Whole and part, 304
caught by perplexity. Contagious yawning, 65
Chaerephon. Chaerephon, 53

chaire. Advice and greeting, 24
Chairephon. Chaerephon, 53

Chairephon. Chaerephon, 53

Chairephonti. Chaerephon, 53

character. Being and nature, 38
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Character of the object. Power and capacity, 223
Charm. Charm, 54

Charmidé. Charmides, 58

Charmidén. Charmides, 58
Charmidés. Charmides, 58

Charmides. Charmides, 58

Charmides’ father. Glaucon, 120
chasmomenous. Contagious yawning, 65
chraomai. Use and profit, 295
chrémata. Wealth and possessions, 298
chrésimeé. Use and profit, 295
chrésimos. Use and profit, 295
chrésimous. Use and profit, 295
chresthai. Use and profit, 295
chréston. Use and profit, 295

chréstos. Use and profit, 295

chroito aut6i. Use and profit, 295
chroma. Sight and colour, 265

city. Household and city, 145

Claim. Pretence and imposture, 230
Clarity. Clear and obscure, 61

Clear and obscure. Clear and obscure, 61
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Cloak. Cloak, 62

clothing. Cloak, 62

cobbler. Manual trades and social contempt, 185
coercion. Force and compulsion, 117

Collecting considerations. Understanding and quick-
wittedness, 293

Colour. Sight and colour, 265

commendation. Praise and blame, 224
common good. Common good, 64

companion. Friendship and companionship, 119

comparative negation. No less and equal comparison,
196

Comparatives. Greater and smaller, 130

compel. Force and compulsion, 117

Competent grasp. Recognition and discrimination, 247
complaint. Head and headache, 135

Complete knowledge. Omniscience, 201

compulsion. Force and compulsion, 117

Concede. Agreement and concession, 26
Conceivability. Possibility and impossibility, 219
concern. Care and neglect, 51

Concession and hypothesis. Hypothesis, 147

confidence. Fire and renewed confidence, 114
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consent. Willingness and refusal, 306
Consequence. Necessity and consequence, 195
consider. Attention and sense, 35

contagion. Contagious yawning, 65
Contagious yawning. Contagious yawning, 65
contemporaries. Youth and age, 313
continent. Great King and Asia, 128
Conversation. Conversation, 66

copying. Reading and writing, 245

correct. Correctness and error, 68
correctness. Correctness and error, 68
Correctness and error. Correctness and error, 68
counsel. Advice and greeting, 24

courage. Manliness and courage, 184
courtship. Erotic attraction, 101

cousin. Guardian and cousin, 131

Craft. Craft and expertise, 70

Craft and expertise. Craft and expertise, 70
Craftsman. Craft and expertise, 70

Critias. Critias, 72

Critias’ father. Callaeschrus, 50

Critias son of Callaeschrus. Critias, 72
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Critias son of Dropides. Dropides and ancestral Critias,
99

criticism. Praise and blame, 224
Culmination. Knowledgeable living, 169
cure. Treatment and regimen, 288

Cydias. Cydias, 75

Cydias image. Lion and fawn, 177

dear. Friendship and companionship, 119
Deceive. Pretence and imposture, 230
decision. Deliberation and decision, 78
decorum. Order and orderly conduct, 206
Dedicate. Retraction, 254

deficient. Adequacy and deficiency, 23
Define. Definition, 76

Definition. Definition, 76

dein. What ought to be done, 301

deixai. Evidence and proof, 104
deliberate. Deliberation and decision, 78
deliberation. Deliberation and decision, 78
Deliberation and decision. Deliberation and decision, 78
délon. Clear and obscure, 61

delon. Clear and obscure, 61

Delphi. Delphi and Apollo, 79
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Delphi and Apollo. Delphi and Apollo, 79
Delphic inscription. Delphi and Apollo, 79
démiourgoi. Craft and expertise, 70
demiourgos. Craft and expertise, 70

deon. What ought to be done, 301

descent. House, lineage and nobility, 143
deserve. Worth and honour, 312

Desire. Desire as a relative, 81

Desire and pleasure. Desire as a relative, 81
Desire as a relative. Desire as a relative, 81
di’ elephantos. Dreams, horn and ivory, 97
dia keraton. Dreams, horn and ivory, 97
diagnosesthai. Recognition and discrimination, 247
diairein. Recognition and discrimination, 247
diaita. Treatment and regimen, 288

diaitais. Treatment and regimen, 288
diakrinein. Recognition and discrimination, 247
dialegesthai. Conversation, 66

dialexetai. Conversation, 66

dialexomenos. Conversation, 66

dialogue. Conversation, 66

diatribas. Palaestra, 208
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didaskein. Learning and teaching, 175; Schooling and the
letter-master, 260

didonai logon. Argument and account, 30
dielesthai. Recognition and discrimination, 247
diereunoimeén. Examination, 106

Difference. Same and different, 259

dikaion. Justice and the just, 154

dikaios. Justice and the just, 154

dikaios. Justice and the just, 154

dikaiou. Justice and the just, 154

dioikéseos. Household and city, 145

diorizomai. Definition, 76

diplasion. Double and half, 95

Disbelief. Possibility and impossibility, 219
Discern. Recognition and discrimination, 247
discover. Discovery, 83

Discovery. Discovery, 83

Discriminate. Recognition and discrimination, 247
discuss. Conversation, 66

diseased. Health and disease, 137

disgrace. Disgrace, 84

Distinguish. Recognition and discrimination, 247

distinguishing words. Prodicus, 232
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Divination. Prophecy, 236

do. Doing and action, 88

do well. Happiness and doing well, 133

Doctor and medicine. Doctor and medicine, 85
doing. Doing and action, 88

Doing and action. Doing and action, 88

doing good. Doing good things, 90

Doing good things. Doing good things, 90

Doing, making and working. Doing and action, 88
doing one’s own. Doing one’s own business, 92
Doing one’s own business. Doing one’s own business, 92

dokei. Belief and opinion, 40; Reputation and ambition,
252

dokein. Belief and opinion, 40

Domain of knowledge. Product and object of knowledge,
233

dose. Remedy and leaf, 251

doseos. Remedy and leaf, 251
doteon. What ought to be done, 301
Double. Double and half, 95

Double and half. Double and half, 95
doxa. Belief and opinion, 40

doxazein. Belief and opinion, 40
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Draughts. Draughts, 96

Draughts skill. Draughts, 96

Dreadful. Fear as a relative, 109

dream. Dreams, horn and ivory, 97

Dream argument. The dream hypothesis, 285
Dreams, horn and ivory. Dreams, horn and ivory, 97
dron. Doing and action, 88

Dropides. Dropides and ancestral Critias, 99
Dropidés. Dropides and ancestral Critias, 99

Dropides and ancestral Critias. Dropides and ancestral
Critias, 99

Dropidou. Dropides and ancestral Critias, 99
drug. Remedy and leaf, 251

due process. Preliminary hearing, 227
duty. What ought to be done, 301
dynamin. Power and capacity, 223
dynamis. Power and capacity, 223
dynatai. Power and capacity, 223
dynaton. Possibility and impossibility, 219
dynatos. Power and capacity, 223
dysmathia. Learning and teaching, 175
echéi. Presence and possession, 229

education. Schooling and the letter-master, 260
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ei hoti malista. Hypothesis, 147; Maximal concession, 186
eidenai. Knowledge, 162

eidos. Face and bodily appearance, 108
éinitteto. Riddle, 255

éischyneto. Modesty and shame, 192
eéitiomeén. Praise and blame, 224
elatton. Greater and smaller, 130
elattonos. Greater and smaller, 130
elenchein. Refutation, 249
elenchomenos. Refutation, 249
elenchos. Refutation, 249

Elenchus. Refutation, 249

élithiou. Simple-mindedness, 266
embassy. Great King and Asia, 128
embodiment. Body, 46

employ craftsmen. Use and profit, 295
en Delphois. Delphi and Apollo, 79

en téi thalattéi. Pilot and navigation, 216
enargestera. Clear and obscure, 61
encomium. Praise and blame, 224
endeés. Adequacy and deficiency, 23

endeixai. Evidence and proof, 104
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enestin. Presence and possession, 229

engyé. Delphi and Apollo, 79

Engyé para d’ até. Delphi and Apollo, 79
Enigma. Riddle, 255

enkekomiasmeneé. Praise and blame, 224
ennoésas. Attention and sense, 35

enoei. Understanding and quick-wittedness, 293
enough. Adequacy and deficiency, 23

eoiken. Tentative assent, 284

ep’ oikématos kathémenoi. Manual trades and social
contempt, 185

epaidesthai. Charm, 54

epaidoi. Charm, 54

epaiei. Recognition and discrimination, 247
epainesantos. Praise and blame, 224

epaind. Praise and blame, 224

epainou. Praise and blame, 224

epaisteon. What ought to be done, 301
epakolouthésai. Recognition and discrimination, 247
ephlegomeén. Fire and renewed confidence, 114
epimeleia. Care and neglect, 51

epimeleian. Treatment and regimen, 288

epimeleias. Care and neglect, 51
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episkopein. Examination, 106
epistasthai. Knowledge, 162
epistatei. Ruling and supervision, 257

epistatousan. Ruling and supervision, 257; The dream
hypothesis, 285

epistémeé. Knowledge, 162

episteme. Knowledge, 162

epistémeén epistémeés. Knowledge of knowledge, 165
epistémon epistémeé. Knowledge of knowledge, 165
epistemonesteron. Knowledgeable living, 169
epistemonos. Knowledgeable living, 169
epistemonos zonta. Knowledgeable living, 169
epitédeion. Friendship and companionship, 119
epithymia. Desire as a relative, 81

epitropoi. Guardian and cousin, 131

epitropos. Guardian and cousin, 131

epitropou. Guardian and cousin, 131

epode. Charm, 54

epoidais. Charm, 54

epoidé. Charm, 54

epoidés. Charm, 54

epolypragmoneite. Meddling, 188

époroun. Perplexity, 211
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eprepsen. Fitting and appropriate, 116
equally. No less and equal comparison, 196
equipment. Wealth and possessions, 298
eran. Erotic attraction, 101

erastai. Erotic attraction, 101

erastés. Erotic attraction, 101

érchonto. Ruling and supervision, 257
erga. Work and working, 309

ergasias. Work and working, 309
ergazesthai. Work and working, 309

ergon. Product and object of knowledge, 233; Work and
working, 309

eros. Erotic attraction, 101; Love as a relative, 178
eros. Erotic attraction, 101

Eros as a relation. Love as a relative, 178

erota. Love as a relative, 178

erotan. Question and answer, 238

Erotic attraction. Erotic attraction, 101

eroto. Question and answer, 238

eroton. Erotic attraction, 101

error. Correctness and error, 68

error-free. Correctness and error, 68

escape notice. Escaping notice, 103
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Escaping notice. Escaping notice, 103
etheasametha. Stripping the soul, 277
ethelei. Willingness and refusal, 306
éthelen. Willingness and refusal, 306

ethelo. Willingness and refusal, 306
etheonto. Statue, 274

eu prattein. Happiness and doing well, 133
eudaimonas. Happiness and doing well, 133
eudaimonein. Happiness and doing well, 133
eudaimonesteron. Happiness and doing well, 133
eudaimonia. Happiness and doing well, 133
eudaimoniai. Happiness and doing well, 133
eudokimein. Reputation and ambition, 252
eudokimon. Reputation and ambition, 252
euétheés. Simple-mindedness, 266

euéthikon. Simple-mindedness, 266
eumathia. Learning and teaching, 175
euporoteros. Perplexity, 211

euprosopos. Face and bodily appearance, 108
Even and odd. Calculation and geometry, 49
even if. Maximal concession, 186

Evidence. Evidence and proof, 104
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Evidence and proof. Evidence and proof, 104
evil. Good and bad, 123

Examination. Examination, 106

Examine. Examination, 106

exapatoi. Pretence and imposture, 230
excellence. Virtue and excellence, 297
excess. Moderation and excess, 191
exclusive scope. Only and nothing else, 205
exelélegmenos. Refutation, 249

exercise. Athletics, 33

exetasai. Examination, 106

exetasei. Examination, 106

exetazein. Examination, 106

exeuriskontes. Discovery, 83

exheurein. Discovery, 83

Expert-governed life. The dream hypothesis, 285
Expert life. Knowledgeable living, 169
Expertise. Craft and expertise, 70

eyes. Head and headache, 135

face. Face and bodily appearance, 108

Face and bodily appearance. Face and bodily
appearance, 108

False. Truth and falsehood, 290
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family. House, lineage and nobility, 143
fare well. Happiness and doing well, 133
fawn. Lion and fawn, 177

Fear. Fear as a relative, 109

Fear as a relative. Fear as a relative, 109
Fear of fear. Fear as a relative, 109
Fellow craftsman. Fellow expert, 110
Fellow expert. Fellow expert, 110
figure. Face and bodily appearance, 108
find. Discovery, 83

find out. Discovery, 83

fine. Fine and beautiful, 112

Fine and beautiful. Fine and beautiful, 112

Fire and renewed confidence. Fire and renewed
confidence, 114

fitting. Fitting and appropriate, 116

Fitting and appropriate. Fitting and appropriate, 116
flourishing. Happiness and doing well, 133

Follow an expert. Recognition and discrimination, 247
Follows. Necessity and consequence, 195

folly. Attention and sense, 35

foolish. Simple-mindedness, 266

For the sake of argument. Hypothesis, 147
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force. Force and compulsion, 117

Force and compulsion. Force and compulsion, 117
Foretelling. Prophecy, 236

fortunate. Blessedness, 44

friend. Friendship and companionship, 119
friends. Friendship and companionship, 119
Friendship. Friendship and companionship, 119

Friendship and companionship. Friendship and
companionship, 119

function. Work and working, 309

gain. Use and profit, 295

gates of dreams. Dreams, horn and ivory, 97
gazing. Statue, 274

gennaion. House, lineage and nobility, 143
gentleman. Good men, 127

geometrikes. Calculation and geometry, 49
Geometry. Calculation and geometry, 49
gignoskein. Knowledge, 162

gignoskein. Knowledge, 162

gignoskein heauton. Knowing oneself, 156
Give an account. Argument and account, 30
Glaucon. Glaucon, 120

Glaukon. Glaucon, 120
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Glaukonos. Glaucon, 120

gnosetai. Recognition and discrimination, 247
gnosin. Knowledge, 162

gnosis. Knowledge, 162

Gnothi sauton. Knowing oneself, 156

gnothi sauton. Knowing oneself, 156

Godsend. Godsend, 121

good. Good and bad, 123

good action. Doing good things, 90

Good and bad. Good and bad, 123

good man. Good men, 127

Good men. Good men, 127

good people. Good men, 127

goodness. Good and bad, 123

govern. Ruling and supervision, 257

government. Ruling and supervision, 257
gramma. Delphi and Apollo, 79

grammata. Reading and writing, 245
grammatistén. Schooling and the letter-master, 260
grammatistés. Schooling and the letter-master, 260
grammatistou. Schooling and the letter-master, 260

Grant. Agreement and concession, 26
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graphein. Reading and writing, 245

Great King and Asia. Great King and Asia, 128
Greater and smaller. Greater and smaller, 130
Greater than itself. Greater and smaller, 130
Greek speaking. Language and naming, 173
greeting. Advice and greeting, 24; Delphi and Apollo, 79
Greeting and farewell. Advice and greeting, 24
Guardian. Guardian and cousin, 131

Guardian and cousin. Guardian and cousin, 131
guardianship. Guardian and cousin, 131
gullibility. Simple-mindedness, 266
gymnasium. Palaestra, 208

ha te oiden kai ha mé oiden. Knowing that and knowing
what, 160

Half. Double and half, 95

hallesthai. Athletics, 33

halonai. Contagious yawning, 65
hamartéma. Correctness and error, 68
hamartia. Correctness and error, 68
hamartias. Correctness and error, 68
happiness. Happiness and doing well, 133

Happiness and doing well. Happiness and doing well,
133
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happy. Happiness and doing well, 133
harm. Beneficial and harmful, 41
harmonikon. Lyre and music, 179
harmony. Lyre and music, 179

haunts. Palaestra, 208

have. Presence and possession, 229

heé statikeé. Weighing, 299

Head and headache. Head and headache, 135
headache. Head and headache, 135
healokenai. Lion and fawn, 177

Health and disease. Health and disease, 137
healthy. Health and disease, 137

Hearing. Hearing and sound, 139; Preliminary hearing,
227

Hearing and sound. Hearing and sound, 139
heautou epistémén. Knowing oneself, 156
heautou meizon. Greater and smaller, 130
Heavier and lighter. Weighing, 299

heavy head. Head and headache, 135
hédonés. Desire as a relative, 81
hégoumené. Ruling and supervision, 257
hélikias. Youth and age, 313

hélikiotais. Youth and age, 313
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hellénizein. Language and naming, 173; Reading and
writing, 245

hellenizein. Language and naming, 173
hello. Advice and greeting, 24

hémiseos. Double and half, 95

Heracles. Oath and divine invocations, 198
Heérakleis. Oath and divine invocations, 198
herb. Remedy and leaf, 251

hermaion. Godsend, 121

Hermes. Godsend, 121

Hesiod. Hesiod, 140

Heésiodon. Hesiod, 140

Hesiodos. Hesiod, 140

Hesiodou. Hesiod, 140

hésychéi. Quietness, 242

hésychia. Quietness, 242

hésychios. Quietness, 242

hésychioteés. Quietness, 242

hetaire. Friendship and companionship, 119
heteron. Same and different, 259

heurein. Discovery, 83

heuristic. Discovery, 83

hikanos. Adequacy and deficiency, 23
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hikanos. Adequacy and deficiency, 23
himation. Cloak, 62

himatiou. Cloak, 62

ho oiden. Knowing that and knowing what, 160
ho tagatha. Doing good things, 90

hoion te. Possibility and impossibility, 219
hoios te. Power and capacity, 223

holism. Whole and part, 304

holou. Whole and part, 304

Homer. Homer, 142

Homeric quotation. Homer, 142
Homéroi. Homer, 142

Homeros. Homer, 142

homoia. Same and different, 259
homoios. No less and equal comparison, 196
homoiotéta. Same and different, 259
homologia. Agreement and concession, 26
homolog6. Agreement and concession, 26
homotechnos. Fellow expert, 110

honor. Worth and honour, 312

honour. Worth and honour, 312

horai. Sight and colour, 265
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horisai. Definition, 76

horistai. Definition, 76

horizein. Definition, 76

horn. Dreams, horn and ivory, 97

hoti malista. Maximal concession, 186

hoti oiden. Knowing that and knowing what, 160
hotou. Knowing that and knowing what, 160
House-building. Builder and house-building, 47

House, lineage and nobility. House, lineage and nobility,
143

household. Household and city, 145
Household and city. Household and city, 145
hybristikos. Insolence of the inquiry, 153
hygia. Health and disease, 137

hygieia. Health and disease, 137

hygieian. Health and disease, 137

hygieias. Health and disease, 137
hygieinou. Health and disease, 137
hypechein logon. Argument and account, 30
Hyperboreans. Abaris the Hyperborean, 21
hypetithemetha. Hypothesis, 147
hypokritéi. Poet and actor, 217

hypothemenos. Hypothesis, 147
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Hypothesis. Hypothesis, 147
hypotithemenos. Advice and greeting, 24
hypotithesthai. Advice and greeting, 24
iasthai. Treatment and regimen, 288
iatrikeé. Doctor and medicine, 85

iatrike. Doctor and medicine, 85

iatrikeés. Doctor and medicine, 85

iatrikos. Doctor and medicine, 85

iatroi. Doctor and medicine, 85

iatros. Doctor and medicine, 85

idean. Face and bodily appearance, 108
Identity. Same and different, 259

idle talk. Babbling and self-deprecation, 36
Ignorance. Lack of knowledge, 171

illness. Health and disease, 137

image. Statue, 274

immortality. Immortalizing, 149
Immortalizing. Immortalizing, 149
Implication. Necessity and consequence, 195
Impossible. Possibility and impossibility, 219
Impostor. Pretence and imposture, 230

improper. Ugly and shameful, 292
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incantation. Charm, 54

Indication. Evidence and proof, 104
indignation. Anger and indignation, 29
inferior. Inferiority and poor performance, 150

Inferiority and poor performance. Inferiority and poor
performance, 150

inherence. Presence and possession, 229
Inquire. Inquiry, 151

Inquiry. Inquiry, 151

Inscriptions. Delphi and Apollo, 79
Insolence of the inquiry. Insolence of the inquiry, 153
insolent. Insolence of the inquiry, 153
Investigation. Inquiry, 151

iso0s. Tentative assent, 284

it seems. Tentative assent, 284

ivory. Dreams, horn and ivory, 97

jumping. Athletics, 33

just. Justice and the just, 154

justice. Justice and the just, 154

Justice and the just. Justice and the just, 154
kakon. Good and bad, 123

kakos. Good and bad, 123

Kallaischros. Callaeschrus, 50
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Kallaischrou. Callaeschrus, 50

kallos. Fine and beautiful, 112

kalon. Fine and beautiful, 112

kalos. Fine and beautiful, 112

kalos. Fine and beautiful, 112

kalos kagathos. Good men, 127

kalos kai agathos. Fine and beautiful, 112; Good men, 127
kalou. Love as a relative, 178

kata tas epistémas. The dream hypothesis, 285
kataphanes. Clear and obscure, 61
kategelasen. Insolence of the inquiry, 153
kédesthai. Care and neglect, 51

kédetai. Care and neglect, 51

kephalén. Head and headache, 135

kephalés. Head and headache, 135
Kharmides. Charmides, 58

kindyneuei. Tentative assent, 284

kithara. Lyre and music, 179

kitharistou. Lyre and music, 179; Schooling and the
letter-master, 260

kitharizein. Lyre and music, 179
Know. Knowledge, 162

know exactly. Precision, 226
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Know-that versus know-what. Knowing that and
knowing what, 160

Know thyself. Knowing oneself, 156
Knowing everything. Omniscience, 201
Knowing ignorance. Lack of knowledge, 171
Knowing oneself. Knowing oneself, 156

Knowing that and knowing what. Knowing that and
knowing what, 160

Knowledge. Knowledge, 162

Knowledge of contents. Knowing that and knowing what,
160

knowledge of good and bad. Good and bad, 123
Knowledge of knowledge. Knowledge of knowledge, 165
Knowledgeable living. Knowledgeable living, 169
koinéi. Common good, 64

koinon. Common good, 64

kosmios. Order and orderly conduct, 206

kosmios; bracketed at 160c. Order and orderly conduct,
206

kosmos. Order and orderly conduct, 206
kreon. Lion and fawn, 177

Kritia. Critias, 72

Kritian. Critias, 72

Kritias. Critias, 72
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Kritiou. Critias, 72

Kritiou tou Dropidou. Dropides and ancestral Critias, 99
kybernétes. Pilot and navigation, 216

kybernetes. Pilot and navigation, 216
kybernétiké. Pilot and navigation, 216

Kydian. Cydias, 75

Kydias. Cydias, 75

Lack of knowledge. Lack of knowledge, 171
lacking. Adequacy and deficiency, 23

Language. Language and naming, 173

Language and naming. Language and naming, 173
lanthanein. Escaping notice, 103

lanthanoi. Escaping notice, 103

latho. Escaping notice, 103

laughing at truth. Insolence of the inquiry, 153
Lawgiver and naming. Language and naming, 173
lawgiver Solon. Solon, 270

leadership. Ruling and supervision, 257

leaf. Remedy and leaf, 251

Learn. Learning and teaching, 175

Learning. Learning and teaching, 175

Learning and teaching. Learning and teaching, 175
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legal examination. Preliminary hearing, 227
lékython. Oil-flask and strigil, 200

lekythos. Oil-flask and strigil, 200

lékythos. Oil-flask and strigil, 200

leléthenai. Escaping notice, 103

leontos. Lion and fawn, 177

lérein. Babbling and self-deprecation, 36

léron. Babbling and self-deprecation, 36

letters. Reading and writing, 245

leuké stathmé. White measuring-line, 302

like a man. Manliness and courage, 184
Likeness. Same and different, 259

lion. Lion and fawn, 177

Lion and fawn. Lion and fawn, 177

literacy. Reading and writing, 245

Living knowledgeably. Knowledgeable living, 169
logistiké. Calculation and geometry, 49
logistike. Calculation and geometry, 49
logistikés technés. Calculation and geometry, 49

logos. Argument and account, 30; Reputation and
ambition, 252

Look into. Inquiry, 151

looks. Face and bodily appearance, 108

357



love. Erotic attraction, 101

Love as a relative. Love as a relative, 178
love of honour. Reputation and ambition, 252
Love of love. Love as a relative, 178

Love of the beautiful. Love as a relative, 178
lover. Erotic attraction, 101

Lover and beloved. Erotic attraction, 101
lucky find. Godsend, 121

Lyre and music. Lyre and music, 179
lyre-master. Lyre and music, 179

ma Dia. Oath and divine invocations, 198
macheés. Potidaea and the campaign, 221
mad. Madcap and madness, 181

madcap. Madcap and madness, 181

Madcap and madness. Madcap and madness, 181
madman. Madcap and madness, 181
Madness and animation. Madcap and madness, 181
makarion. Blessedness, 44

makarion se. Blessedness, 44

makarios. Blessedness, 44

make. Making and production, 182

make immortal. Immortalizing, 149
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making. Making and production, 182

Making and production. Making and production, 182
making up together. Insolence of the inquiry, 153
manage. Household and city, 145

management. Household and city, 145

mania. Madcap and madness, 181

Manifest. Clear and obscure, 61

manikos. Madcap and madness, 181

manliness. Manliness and courage, 184

Manliness and courage. Manliness and courage, 184
manteis. Prophecy, 236

manteuomai. Prophecy, 236

manthanein. Learning and teaching, 175

mantic. Prophecy, 236

mantiken. Prophecy, 236

mantle. Cloak, 62

manual labour. Manual trades and social contempt, 185

Manual trades and social contempt. Manual trades and
social contempt, 185

mathema. Learning and teaching, 175
Mathematical knowledge. Calculation and geometry, 49
mathématos. Learning and teaching, 175

maximal assumption. Maximal concession, 186
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Maximal concession. Maximal concession, 186
mé autos eidenai. Lack of knowledge, 171
Meaning. Understanding and quick-wittedness, 293

measure. Moderation and excess, 191; White measuring-
line, 302

meddling. Meddling, 188

Méden agan. Moderation and excess, 191

méden agnooi. Omniscience, 201

meéden elattous. No less and equal comparison, 196
medical art. Doctor and medicine, 85

medical care. Treatment and regimen, 288

megan basilea. Great King and Asia, 128
megethos. Face and bodily appearance, 108
meirakion. Youth and age, 313

memnémai. Memory and recollection, 189
memneésthai. Memory and recollection, 189
Memory. Memory and recollection, 189

Memory and recollection. Memory and recollection, 189
menial. Manual trades and social contempt, 185
meros. Whole and part, 304

Metaknowledge. Knowledge of knowledge, 165
metechein. Presence and possession, 229

metria. Moderation and excess, 191
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metrios. Moderation and excess, 191
miare. Rascal, 244
mind. Attention and sense, 35

minding one’s own business. Doing one’s own business,
92

mistake. Correctness and error, 68
mockery. Insolence of the inquiry, 153

moderation. Moderation and excess, 191; Temperance,
280

Moderation and excess. Moderation and excess, 191
modesty. Modesty and shame, 192

Modesty and shame. Modesty and shame, 192
moiran. Lion and fawn, 177

moné. Only and nothing else, 205

money. Wealth and possessions, 298

monon. Only and nothing else, 205

More and less. Greater and smaller, 130

most certainly. Maximal concession, 186
mousikéi. Lyre and music, 179

music. Lyre and music, 179

naive. Simple-mindedness, 266

Names. Language and naming, 173; Reading and writing,
245

Naming. Language and naming, 173
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nature. Being and nature, 38

Navigation. Pilot and navigation, 216

né Dia. Oath and divine invocations, 198

né ton kyna. Oath and divine invocations, 198
neaniskos. Youth and age, 313

nebron. Lion and fawn, 177

Necessary. Necessity and consequence, 195

Necessity and consequence. Necessity and consequence,
195

neglect. Care and neglect, 51
nimbleness. Quickness and slowness, 240
no less. No less and equal comparison, 196

No less and equal comparison. No less and equal
comparison, 196

No way through. Perplexity, 211

noble. Fine and beautiful, 112

nomothetés. Language and naming, 173
nonsense. Babbling and self-deprecation, 36
nosémata. Health and disease, 137

nosodous. Health and disease, 137

not fewer. No less and equal comparison, 196
not much. Inferiority and poor performance, 150

nothing else. Only and nothing else, 205
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nothing too much. Moderation and excess, 191
nous. Attention and sense, 35

Number. Calculation and geometry, 49

0 makarie. Blessedness, 44

0 miare. Rascal, 244

Oath and divine invocations. Oath and divine
invocations, 198

obedience. Persuasion and obedience, 212
obey. Persuasion and obedience, 212

Object of knowledge. Product and object of knowledge,
233

obligation. What ought to be done, 301
odd. Strangeness and absurdity, 276
Odyssey. Homer, 142

of no benefit. Beneficial and harmful, 41
oiesthai. Belief and opinion, 40

oietai. Belief and opinion, 40

oikeia. Fitting and appropriate, 116; One’s own and what
belongs to others, 203

oikeios. One’s own and what belongs to others, 203
oikeisthai. Household and city, 145
oikeéseis. Builder and house-building, 47

oikia. House, lineage and nobility, 143; Household and
city, 145
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oikiai. House, lineage and nobility, 143

oikias. House, lineage and nobility, 143

oikodomike. Builder and house-building, 47
oikoumené. Household and city, 145

Oil-flask and strigil. Oil-flask and strigil, 200
Omniscience. Omniscience, 201

omomoka. Oath and divine invocations, 198

onar. Dreams, horn and ivory, 97

one’s own. One’s own and what belongs to others, 203

One’s own and what belongs to others. One’s own and
what belongs to others, 203

oneidos. Disgrace, 84

onései. Use and profit, 295

onéseéi. Use and profit, 295
onésesthai. Use and profit, 295
oninémi. Use and profit, 295

only. Only and nothing else, 205

Only and nothing else. Only and nothing else, 205
onoma. Reading and writing, 245
onomaton. Language and naming, 173
ophelein. Beneficial and harmful, 41
ophelia. Beneficial and harmful, 41

ophelimon. Beneficial and harmful, 41
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ophelimos. Beneficial and harmful, 41
ophelimos. Beneficial and harmful, 41
ophelimos. Beneficial and harmful, 41
ophelos. Use and profit, 295
ophthalmous. Head and headache, 135
Opinion. Belief and opinion, 40

opsis. Sight and colour, 265

order. Order and orderly conduct, 206

Order and orderly conduct. Order and orderly conduct,
206

orderliness. Order and orderly conduct, 206
orderly. Order and orderly conduct, 206
orgisthénai. Anger and indignation, 29
orthos. Correctness and error, 68

orthotés. Correctness and error, 68
orthotétos. Correctness and error, 68

other people’s. One’s own and what belongs to others,
203

others. One’s own and what belongs to others, 203
ouch hétton. No less and equal comparison, 196
ouden hétton. No less and equal comparison, 196
ought. What ought to be done, 301

ouk agennos. House, lineage and nobility, 143
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ousia. Being and nature, 38

ousian. Being and nature, 38; Power and capacity, 223
own. One’s own and what belongs to others, 203
oxytés. Quickness and slowness, 240

oxytes tis estin tés psycheés. Understanding and quick-
wittedness, 293

paidas. Youth and age, 313

pais. Youth and age, 313

Palaestra. Palaestra, 208

palaiein. Athletics, 33

palaistrai. Palaestra, 208

palaistran. Palaestra, 208

palestra. Palaestra, 208

pancration. Athletics, 33

pankratiazein. Athletics, 33

panti toi anthropoi. Whole and part, 304
paradechéi. Acceptance and taking over, 22
paradechomai. Acceptance and taking over, 22
parouseés. Presence and possession, 229
part and whole. Whole and part, 304
participate. Presence and possession, 229
Past present and future. Omniscience, 201

pay attention. Attention and sense, 35
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peiran labein. Examination, 106

peisei. Persuasion and obedience, 212
peithéis. Persuasion and obedience, 212
peithesthai. Persuasion and obedience, 212
peitho. Persuasion and obedience, 212
peithoimeén. Persuasion and obedience, 212
peithomai. Persuasion and obedience, 212
pephyken. Being and nature, 38
Perception. Perception, 209

performance. Poet and actor, 217
perhaps. Tentative assent, 284

Perplexity. Perplexity, 211

Persian king. Great King and Asia, 128
persuade. Persuasion and obedience, 212
persuasion. Persuasion and obedience, 212

Persuasion and obedience. Persuasion and obedience,
212

petteia. Draughts, 96

petteutikon. Draughts, 96
pharmakoi. Remedy and leaf, 251
pharmakon. Remedy and leaf, 251
phaskon. Pretence and imposture, 230

phaulon. Inferiority and poor performance, 150
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phaulos. Inferiority and poor performance, 150
phauloteron. Inferiority and poor performance, 150
phile. Friendship and companionship, 119
philon. Friendship and companionship, 119
philon. Friendship and companionship, 119
Philosopher. Philosophy and wisdom, 214
philosophias. Philosophy and wisdom, 214
philosophos. Philosophy and wisdom, 214
Philosophy. Philosophy and wisdom, 214
Philosophy and wisdom. Philosophy and wisdom, 214
philotimia. Reputation and ambition, 252
philotimos. Reputation and ambition, 252
phobeitai. Fear as a relative, 109

phobon. Fear as a relative, 109

phobos. Fear as a relative, 109

phonén echouses. Hearing and sound, 139
phoneés. Hearing and sound, 139

phylattousa. The dream hypothesis, 285
phyllon. Remedy and leaf, 251

physician. Doctor and medicine, 85

Pilot. Pilot and navigation, 216

Pilot and navigation. Pilot and navigation, 216
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Plain. Clear and obscure, 61

playful abuse. Rascal, 244

Pleasure. Desire as a relative, 81
Pledge and ruin. Delphi and Apollo, 79
pleon. Greater and smaller, 130
pléthous. Calculation and geometry, 49
plot. Deliberation and decision, 78
plotting. Deliberation and decision, 78
plousion. Wealth and possessions, 298
PMG 714. Cydias, 75

poet. Poet and actor, 217

Poet and actor. Poet and actor, 217
poetry. Poet and actor, 217

poiein. Making and production, 182
poiéma. Making and production, 182

poiémata. Making and production, 182; Poet and actor,
217

poiéseis. Making and production, 182
poiésin. Making and production, 182
poiésis. Making and production, 182
poiesis. Making and production, 182
poiétes. Poet and actor, 217

poiétikos. Poet and actor, 217
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poiéton. Poet and actor, 217

polis. Household and city, 145

politeuomené. Household and city, 145

political knowledge. Justice and the just, 154
polypragmonein. Meddling, 188

polypragmosyne. Meddling, 188

poor. Inferiority and poor performance, 150

poor inquirer. Inferiority and poor performance, 150
possess. Presence and possession, 229

Possession and presence. Presence and possession, 229
possessions. Wealth and possessions, 298

Possibility and impossibility. Possibility and
impossibility, 219

Possible. Possibility and impossibility, 219
Poteidaia. Potidaea and the campaign, 221
Poteidaiai. Potidaea and the campaign, 221
Poteidaias. Potidaea and the campaign, 221

Potidaea and the campaign. Potidaea and the campaign,
221

Potidaia. Potidaea and the campaign, 221
Power. Power and capacity, 223
Power and capacity. Power and capacity, 223

practice. Doing and action, 88
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praise. Praise and blame, 224

Praise and blame. Praise and blame, 224
prattein. Doing and action, 88

praxei. Doing and action, 88

praxeis. Doing and action, 88

praxin. Doing and action, 88

praxis. Doing and action, 88

precise. Precision, 226

Precision. Precision, 226

Preliminary hearing. Preliminary hearing, 227
prepei. Fitting and appropriate, 116

prepein. Fitting and appropriate, 116
presbeuon. Great King and Asia, 128

Presence and possession. Presence and possession, 229
present. Presence and possession, 229
presiding. Ruling and supervision, 257
Pretence and imposture. Pretence and imposture, 230
Pretend. Pretence and imposture, 230

prey. Lion and fawn, 177

pride. Reputation and ambition, 252

probably. Tentative assent, 284

Prodicus. Prodicus, 232
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Prodikos. Prodicus, 232
Prodikou. Prodicus, 232
product. Making and production, 182

Product and object of knowledge. Product and object of
knowledge, 233

production. Making and production, 182

Productive and nonproductive expertise. Product and
object of knowledge, 233

profit. Use and profit, 295

Proof. Evidence and proof, 104

proper. Fitting and appropriate, 116

property. Being and nature, 38

Prophecy. Prophecy, 236

Prophet. Prophecy, 236

prophétas. Prophecy, 236

pros allo. Self-relation, 262

pros heauto. Self-relation, 262

prosdidaxon. Learning and teaching, 175
prospoiésasthai. Pretence and imposture, 230
prospoioumenon. Pretence and imposture, 230
prosreésis. Advice and greeting, 24; Delphi and Apollo, 79
provisional agreement. Tentative assent, 284

pseudé. Truth and falsehood, 290

372



pseudes. Truth and falsehood, 290

psychais. Soul, 272

psyche. Soul, 272

psycheé. Soul, 272

psycheén. Soul, 272

psycheés. Soul, 272

pykteuein. Athletics, 33

Pyrilampes. Pyrilampes, 237

Pyrilampes. Pyrilampes, 237

Pyrilampes the ambassador. Pyrilampes, 237
Pyrilampous. Pyrilampes, 237

Question. Question and answer, 238
Question and answer. Question and answer, 238
quick. Quickness and slowness, 240

Quick-wittedness. Understanding and quick-wittedness,
293

Quickness and slowness. Quickness and slowness, 240
quiet. Quietness, 242

quietly. Quietness, 242

Quietness. Quietness, 242

Rascal. Rascal, 244

Ratio. Double and half, 95

Reading and writing. Reading and writing, 245
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Reasoning together. Understanding and quick-
wittedness, 293

receive an argument. Acceptance and taking over, 22

Recognition and discrimination. Recognition and
discrimination, 247

Recognize. Recognition and discrimination, 247
Recollection. Memory and recollection, 189
Reflexive knowledge. Knowledge of knowledge, 165
Reflexivity. Self-relation, 262

refusal. Willingness and refusal, 306
Refutation. Refutation, 249

Refute. Refutation, 249

regimen. Treatment and regimen, 288

rejoice. Advice and greeting, 24

rekindled. Fire and renewed confidence, 114
Relation to itself. Self-relation, 262

Relations and self-relation. Self-relation, 262

Relative predicates. Greater and smaller, 130; Self-
relation, 262

Remedy and leaf. Remedy and leaf, 251
Remembering. Memory and recollection, 189
reproach. Disgrace, 84

reputation. Reputation and ambition, 252

Reputation and ambition. Reputation and ambition, 252
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resentment. Anger and indignation, 29
respect. Modesty and shame, 192
restriction. Only and nothing else, 205
Retraction. Retraction, 254

rhémata. Language and naming, 173

rich. Wealth and possessions, 298

Riddle. Riddle, 255

Riddling. Riddle, 255

right. Justice and the just, 154

rightly. Correctness and error, 68

rule. Ruling and supervision, 257

ruling. Ruling and supervision, 257

Ruling and supervision. Ruling and supervision, 257
running. Athletics, 33

salt-fish seller. Manual trades and social contempt, 185
Same and different. Same and different, 259
Same-craft practitioner. Fellow expert, 110
Sameness. Same and different, 259
sanctuary. Delphi and Apollo, 79

saphes. Clear and obscure, 61

saphesteron. Clear and obscure, 61

Savior. Oath and divine invocations, 198
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school. Schooling and the letter-master, 260

Schooling and the letter-master. Schooling and the
letter-master, 260

Science of science. Knowledge of knowledge, 165
Scrutinize. Examination, 106

Search. Inquiry, 151

Second-order knowledge. Knowledge of knowledge, 165
sedateness. Quietness, 242

Seeing. Sight and colour, 265

self-control. Temperance, 280

Self-knowledge. Knowing oneself, 156
self-praise. Praise and blame, 224
Self-reference. Self-relation, 262

Self-relation. Self-relation, 262

Sense. Perception, 209

senseless. Attention and sense, 35

shame. Modesty and shame, 192

Shame and modesty. Modesty and shame, 192
shameful. Ugly and shameful, 292

shameful work. Disgrace, 84

share in. Presence and possession, 229

shared good. Common good, 64

sharpness. Quickness and slowness, 240
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Show. Evidence and proof, 104

Sight. Sight and colour, 265

Sight and colour. Sight and colour, 265
simple. Simple-mindedness, 266
Simple-mindedness. Simple-mindedness, 266
simpleton. Simple-mindedness, 266
sing a charm. Charm, 54

skepsis. Inquiry, 151

skepteon. Inquiry, 151

skopein. Inquiry, 151

skytotomounti. Manual trades and social contempt, 185
slight. Worth and honour, 312

slow. Quickness and slowness, 240
slowness. Quickness and slowness, 240
Socrates. Socrates, 267

Socratic narrator. Socrates, 267
Sokrates. Socrates, 267

Sokratés. Socrates, 267

Sokrates. Socrates, 267

Solon. Solon, 270

Solon. Solon, 270

Solonos. Solon, 270
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soma. Body, 46

soma. Body, 46

soOmata. Body, 46

somatos. Body, 46

sophia. Philosophy and wisdom, 214
sophiai. Philosophy and wisdom, 214
sophos. Philosophy and wisdom, 214
sophotaton. Philosophy and wisdom, 214
sophron. Temperance, 280

Sophronei. Temperance, 280
sophronein. Temperance, 280
sophronos. Temperance, 280
sophrosyné. Temperance, 280
sophrosyne. Temperance, 280

sorry. Inferiority and poor performance, 150
Soul. Soul, 272

soul care. Soul, 272

soul examination. Stripping the soul, 277
Sound. Hearing and sound, 139
sound-mindedness. Temperance, 280
speak Greek. Reading and writing, 245

speed. Quickness and slowness, 240
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sphodra. Quickness and slowness, 240
state. Household and city, 145

stathme. White measuring-line, 302
stathméton. White measuring-line, 302
stathmou. Weighing, 299

statike. Weighing, 299

Statue. Statue, 274

stature. Face and bodily appearance, 108
Steersman. Pilot and navigation, 216
stlengida. Oil-flask and strigil, 200
stlengis. Oil-flask and strigil, 200
strange. Strangeness and absurdity, 276

Strangeness and absurdity. Strangeness and absurdity,
276

stratias. Potidaea and the campaign, 221
stratopedou. Potidaea and the campaign, 221

strigil. Oil-flask and strigil, 200

strip. Stripping the soul, 277

Stripping the soul. Stripping the soul, 277

Subject matter. Product and object of knowledge, 233
Subject of learning. Learning and teaching, 175
sufficient. Adequacy and deficiency, 23

supervision. Ruling and supervision, 257
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Supervisory knowledge. The dream hypothesis, 285
Supposition. Hypothesis, 147
swearing. Oath and divine invocations, 198

syllogisamenos. Understanding and quick-wittedness,
293

symbainei. Necessity and consequence, 195
symbainein. Necessity and consequence, 195
symboulén. Advice and greeting, 24
symbouleusaimi. Advice and greeting, 24
sympaschousin. Contagious yawning, 65

symplattontes. Agreement and concession, 26; Insolence
of the inquiry, 153

synchorein. Agreement and concession, 26
synchorésomen. Agreement and concession, 26
synchoron. Agreement and concession, 26
syngeneias. House, lineage and nobility, 143
synienai. Understanding and quick-wittedness, 293

synienai ta legomena. Understanding and quick-
wittedness, 293

synomologountes. Agreement and concession, 26
ta agatha. Good and bad, 123

ta chrémata. Wealth and possessions, 298

ta deonta. What ought to be done, 301

ta erotika. Erotic attraction, 101
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ta gegonota panta. Omniscience, 201

ta hautou. One’s own and what belongs to others, 203
ta heautou. One’s own and what belongs to others, 203
ta kaka. Good and bad, 123

ta nyn onta. Omniscience, 201

ta skeué. Wealth and possessions, 298

ta ton allon. One’s own and what belongs to others, 203
tacha. Tentative assent, 284

tacheos. Quickness and slowness, 240

tachos. Quickness and slowness, 240

tachy. Quickness and slowness, 240

tachytes. Quickness and slowness, 240

Take back. Retraction, 254

take counsel. Deliberation and decision, 78

take over. Acceptance and taking over, 22

talk. Conversation, 66

talk with. Conversation, 66

tarichopolounti. Manual trades and social contempt, 185
tas allas bouléseis. Wish, 308

tas ton agathon poiéseis. Doing good things, 90
Taureas. Taureas, 279

Taureos. Taureas, 279
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Taureou. Taureas, 279

tauton. Same and different, 259

Teach. Learning and teaching, 175

teacher. Schooling and the letter-master, 260
techne. Craft and expertise, 70

technéi. Craft and expertise, 70

technés. Craft and expertise, 70

technikos. Craft and expertise, 70

téi epeiroi. Great King and Asia, 128
tekmairomai. Evidence and proof, 104
tekmeérion. Evidence and proof, 104
tekmerion. Evidence and proof, 104

telos. Knowledgeable living, 169

Temperance. Temperance, 280

temperate. Temperance, 280

tén epimeleian. Care and neglect, 51

tén oikodomikén. Builder and house-building, 47
tén ton agathon praxin. Doing good things, 90
Tentative assent. Tentative assent, 284

Test. Examination, 106

That one knows. Knowing that and knowing what, 160

the appropriate things. What ought to be done, 301
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The dream hypothesis. The dream hypothesis, 285
thein. Athletics, 33

therapeuein. Treatment and regimen, 288
therapy. Treatment and regimen, 288
thomen. Hypothesis, 147

Thrace. Thracians, 287

Thracian doctor. Thracians, 287

Thracian god-king. Zalmoxis, 315
Thracians. Thracians, 287

Thraikon. Thracians, 287

Thraikos. Thracians, 287

Thraix. Thracians, 287

thrasyteés. Fire and renewed confidence, 114
thremmatos. Lion and fawn, 177

ti phéis einai sophrosynén. Definition, 76

tinos estin epistémeé. Product and object of knowledge,
233

to agathon. Good and bad, 123

to aischyntélon. Modesty and shame, 192
to bary te kai kouphon. Weighing, 299
to dikaion. Justice and the just, 154

to emon onar. The dream hypothesis, 285

to erotomenon. Question and answer, 238
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to hieron. Delphi and Apollo, 79

to kakon. Good and bad, 123

to meizon. Greater and smaller, 130

to oikodomein. Builder and house-building, 47

to oikodomikon. Builder and house-building, 47

to petteutikon. Draughts, 96

to ta hautou prattein. Doing one’s own business, 92
to ta heautou prattein. Doing one’s own business, 92
to triton toi sotéri. Oath and divine invocations, 198
together. Common good, 64

toi logoi. Argument and account, 30

ton allon epithymion. Desire as a relative, 81

ton allon eroton. Love as a relative, 178

ton deinon. Fear as a relative, 109

ton hautou homotechnon. Fellow expert, 110

ton mellonton. Prophecy, 236

ton noun. Attention and sense, 35

ton onton. Being and nature, 38

ton te allon diplasion. Double and half, 95

tou aischrou. Ugly and shameful, 292

tou artiou kai tou perittou. Calculation and geometry, 49

tou hygieinou. Product and object of knowledge, 233
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tou theou. Delphi and Apollo, 79

tounoma. Language and naming, 173

tous kalous. Fine and beautiful, 112

Treatment and regimen. Treatment and regimen, 288
True. Truth and falsehood, 290

Truth. Truth and falsehood, 290

Truth and falsehood. Truth and falsehood, 290

ugly. Ugly and shameful, 292

Ugly and shameful. Ugly and shameful, 292
Understanding. Understanding and quick-wittedness, 293

Understanding and quick-wittedness. Understanding
and quick-wittedness, 293

undressing. Stripping the soul, 277
unnoticed. Escaping notice, 103
unreasonable. Strangeness and absurdity, 276
unrecognized ignorance. Escaping notice, 103
use. Use and profit, 295

use a remedy. Use and profit, 295

Use and profit. Use and profit, 295

useful. Use and profit, 295

usefulness. Beneficial and harmful, 41

verses. Poet and actor, 217

vigour. Quickness and slowness, 240
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virtue. Virtue and excellence, 297

Virtue and excellence. Virtue and excellence, 297
visible beauty. Face and bodily appearance, 108
Vision. Sight and colour, 265

Voice. Hearing and sound, 139

voluntary. Willingness and refusal, 306

want. Willingness and refusal, 306

ward. Guardian and cousin, 131

wealth. Wealth and possessions, 298

Wealth and possessions. Wealth and possessions, 298
Weighing. Weighing, 299

Weight. Weighing, 299

welcome. Friendship and companionship, 119
well-being. Happiness and doing well, 133
wellborn. House, lineage and nobility, 143

What is it. Definition, 76

what is required. What ought to be done, 301
What one knows. Knowing that and knowing what, 160
What ought to be done. What ought to be done, 301
what things are. Being and nature, 38

white line. White measuring-line, 302

White measuring-line. White measuring-line, 302
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Whole and part. Whole and part, 304
whole person. Whole and part, 304

willing. Willingness and refusal, 306
willingness. Willingness and refusal, 306
Willingness and refusal. Willingness and refusal, 306
windfall. Godsend, 121

Wisdom. Philosophy and wisdom, 214
Wise. Philosophy and wisdom, 214

Wish. Wish, 308

Wishing. Wish, 308

Withdraw. Retraction, 254

without noticing. Escaping notice, 103
Words. Language and naming, 173

work. Work and working, 309

Work and working. Work and working, 309
Work of a science. Product and object of knowledge, 233
working. Work and working, 309

works. Work and working, 309

Works and Days. Hesiod, 140

worth. Worth and honour, 312

Worth and honour. Worth and honour, 312

worthy. Worth and honour, 312
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wrestling. Athletics, 33
wrestling-school. Palaestra, 208
writing-master. Schooling and the letter-master, 260
wrongdoing. Justice and the just, 154
yawn. Contagious yawning, 65

you rascal. Rascal, 244

young man. Youth and age, 313

Youth and age. Youth and age, 313
Zalmoxidos. Zalmoxis, 315

Zalmoxis. Zalmoxis, 315

Zamolxis. Zalmoxis, 315

zetein. Inquiry, 151

zétesis. Inquiry, 151

zététén. Inquiry, 151

zéto. Inquiry, 151

Zeus. Oath and divine invocations, 198

& Te 0i8ev Kkai & pi) 0idev. Knowing that and knowing
what, 160

ABaprdoc Tod ‘Yreppopéov. Abaris the Hyperborean, 21
ayaBoi &vdpeg. Good men, 127

aya®0ov. Good and bad, 123

ayaBod Te ki kakod. Good and bad, 123

aya®ovg. Good men, 127
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GyoApa. Statue, 274

ayovakt®. Anger and indignation, 29
&yvoeiv. Lack of knowledge, 171

ayvo®v. Lack of knowledge, 171
ayyivora. Understanding and quick-wittedness, 293
&8k ®. Justice and the just, 154
&8vvatov. Possibility and impossibility, 219
A1 vnow. Athens, 32

aidwg. Modesty and shame, 192

aiviypa. Riddle, 255

aiviypoati. Riddle, 255
aiviypatwdéatepov. Riddle, 255
aioO&vovtal. Perception, 209

aioOnocwv pév aiocdnaoig. Perception, 209
aicOnoiv Tva. Perception, 209

aioyxpov. Ugly and shameful, 292
aioyvveaBat. Modesty and shame, 192
aioyvvinAov. Modesty and shame, 192
&xot). Hearing and sound, 139

axovel. Hearing and sound, 139
axppoig. Precision, 226

aAafovag. Pretence and imposture, 230
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&AnOewav. Truth and falsehood, 290
&An0&g. Truth and falsehood, 290
&AnOwoig. Truth and falsehood, 290
aAleoBou. Athletics, 33

&AMo. Same and different, 259

GANo aOTHG Ti|¢ émeTNNG. Product and object of
knowledge, 233

aAAOTpLx. One’s own and what belongs to others, 203
GAlov 8¢ 008evdg. Only and nothing else, 205
aloywtepov. Strangeness and absurdity, 276
aA@vort. Contagious yawning, 65

apapTnpa. Correctness and error, 68
apaptiag. Correctness and error, 68
&peloiev. Care and neglect, 51

apmeyxovnv. Cloak, 62

avaylyvwokew. Reading and writing, 245
é&vaykadn. Force and compulsion, 117
avaykaiov. Necessity and consequence, 195
avaykacOijvar. Force and compulsion, 117
avaykaaOneetat. Force and compulsion, 117
&vaykn. Necessity and consequence, 195
&vaOeipnv. Retraction, 254

ava@évtL Retraction, 254
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Avakp€ovtog. Anacreon, 28

&vakproiv. Preliminary hearing, 227
avapdptnTor. Correctness and error, 68
avoappvnokesOout. Memory and recollection, 189
&v8peiwg. Manliness and courage, 184
avSpk®¢. Manliness and courage, 184
ave{wmopovunv. Fire and renewed confidence, 114
aveBappnod. Fire and renewed confidence, 114
&vepvnadnv. Memory and recollection, 189
avemotnpoovvng. Lack of knowledge, 171
&vevpiokwv. Discovery, 83

&veplov. Guardian and cousin, 131

avePploV. Guardian and cousin, 131

&voroy. Attention and sense, 35

avw@elég. Beneficial and harmful, 41

&&lov. Worth and honour, 312

&&log. Worth and honour, 312

&&ilov. Worth and honour, 312

anax®ovatifewv. Immortalizing, 149
amedvoapev. Stripping the soul, 277
amepydletar. Work and working, 309

amotiav. Possibility and impossibility, 219
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amoypapopat. Reading and writing, 245
amodei§ai oe. Evidence and proof, 104
amodéym. Acceptance and taking over, 22
amodéyopat. Acceptance and taking over, 22
amoddvat. Stripping the soul, 277
amokpivaaOat. Question and answer, 238
&mokpLowv. Question and answer, 238
amoping. Contagious yawning, 65; Perplexity, 211
amop®. Perplexity, 211

anpoowToc. Face and bodily appearance, 108
&petiy. Virtue and excellence, 297

aXppovikov. Lyre and music, 179

apyot. Ruling and supervision, 257

apyovoa. Ruling and supervision, 257
&oBeveiag. Head and headache, 135
atpéong. Worth and honour, 312

Groma. Strangeness and absurdity, 276
Gtomov. Strangeness and absurdity, 276

a0t £avTthv. Self-relation, 262

a0t £avtijc. Knowledge of knowledge, 165; Self-relation,
262

avTo¢ £xvTov. Knowing oneself, 156

&@inue. Retraction, 254
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aypwv. Sight and colour, 265

BapvvecsBai. Head and headache, 135
BaoiAng. Basile, 37

BepovrevpeOa. Deliberation and decision, 78
Brxlopévw. Force and compulsion, 117
Buéor). Force and compulsion, 117
Bixcopévov. Force and compulsion, 117
BAaBepa. Beneficial and harmful, 41
BAaPep®g. Beneficial and harmful, 41
BovAet. Willingness and refusal, 306
BovAetat. Wish, 308

BovAeveaOar. Deliberation and decision, 78
BovAeveaBov. Deliberation and decision, 78
BovAevov. Deliberation and decision, 78
BovAi). Deliberation and decision, 78
BovAn. Willingness and refusal, 306
BovAnotg. Wish, 308

Bpadéwc. Quickness and slowness, 240
BpadvutijTdg. Quickness and slowness, 240
yevvaiov. House, lineage and nobility, 143
yewpetpikijg. Calculation and geometry, 49

yiyvwokew. Knowledge, 162
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yiyvwokew ¢xvtov. Knowing oneself, 156
I'\oxvkwvog. Glaucon, 120

I'v®0L carvtov. Knowing oneself, 156

yvwoetat Recognition and discrimination, 247
yv®owv. Knowledge, 162

yp&ppa. Delphi and Apollo, 79

ypoppato. Reading and writing, 245
ypoppatiotv. Schooling and the letter-master, 260
ypoppatiatod. Schooling and the letter-master, 260
yp&@ew. Reading and writing, 245

S6€lv. What ought to be done, 301

S€t§on. Evidence and proof, 104

SfjAov. Clear and obscure, 61

Snpovpyoti. Craft and expertise, 70

Sv éAé@avtog. Dreams, horn and ivory, 97

8L kepdtwv. Dreams, horn and ivory, 97
StayvwoeaBat. Recognition and discrimination, 247
Swapeiv. Recognition and discrimination, 247
Swaxitong. Treatment and regimen, 288

Swakpivew. Recognition and discrimination, 247
SwxAéyeoBot. Conversation, 66

SwxAg€etat. Conversation, 66
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SwxAegopevog. Conversation, 66
SwxtpBag. Palaestra, 208

Si8dokew. Learning and teaching, 175; Schooling and the
letter-master, 260

S186vat Adyov. Argument and account, 30
SiteAéaOau. Recognition and discrimination, 247
Siepevvepunv. Examination, 106

Sikatov. Justice and the just, 154

Swaiov. Justice and the just, 154

Swaiwg. Justice and the just, 154

Sroiknoewg. Household and city, 145
Swopilopat. Definition, 76

Sumhdolov. Double and half, 95

Sokel. Belief and opinion, 40; Reputation and ambition,
252

86%a. Belief and opinion, 40

So%alew. Belief and opinion, 40

800ew¢. Remedy and leaf, 251

S8otéov. What ought to be done, 301

Sp®v. Doing and action, 88

Apwmidov. Dropides and ancestral Critias, 99
Svvop. Power and capacity, 223

Svvatar. Power and capacity, 223
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Svvatdv. Possibility and impossibility, 219
Svvatog. Power and capacity, 223
Svopadia. Learning and teaching, 175
ealwkévot. Lion and fawn, 177

€ovtod émotnunv. Knowing oneself, 156
€ovtod petlov. Greater and smaller, 130
"Eyyvn tépa 8’ &tn. Delphi and Apollo, 79
€yKEKWHLAGPEVY). Praise and blame, 224
€0exodpeOa. Stripping the soul, 277
€0¢éAeL. Willingness and refusal, 306
€0éAw. Willingness and refusal, 306
€0s®vTo. Statue, 274

el 0Tl pahota. Hypothesis, 147, Maximal concession, 186
eidévat. Knowledge, 162

£i80¢. Face and bodily appearance, 108
élottov. Greater and smaller, 130
€\atTOoVvOoG. Greater and smaller, 130
€\éyyew. Refutation, 249

éA\eyyopevog. Refutation, 249

€\Anvifew. Language and naming, 173; Reading and
writing, 245

€v AeA@oic. Delphi and Apollo, 79

€v i) OxAdtTn. Pilot and navigation, 216
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évapyéotepa. Clear and obscure, 61
év8eng. Adequacy and deficiency, 23
év8elat. Evidence and proof, 104
éveoTwv. Presence and possession, 229
évvonooag. Attention and sense, 35
évoel. Understanding and quick-wittedness, 293
€€anat@. Pretence and imposture, 230
€€eAnAeypévog. Refutation, 249
é¢€etroot. Examination, 106

€€etqoel. Examination, 106

€tevpev. Discovery, 83
€€evpiokovteg. Discovery, 83

€owkev. Tentative assent, 284

€10 oiknpatog kadnuéve. Manual trades and social
contempt, 185

én@deoOut. Charm, 54

éngSot. Charm, 54

émaiiel. Recognition and discrimination, 247
émawvéoavtog. Praise and blame, 224
énaivov. Praise and blame, 224

ertonv®. Praise and blame, 224

éngotéov. What ought to be done, 301

émakoAovOijoat. Recognition and discrimination, 247
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émOvpia. Desire as a relative, 81
émpélewav. Treatment and regimen, 288
émypeleiag. Care and neglect, 51
énwokomeiv. Examination, 106
éniotaaOo. Knowledge, 162

é¢motatel. Ruling and supervision, 257

é¢motatodoav. Ruling and supervision, 257; The dream
hypothesis, 285

é¢motnun. Knowledge, 162

gmoTnunv émotnung. Knowledge of knowledge, 165
émotnpovéotepov. Knowledgeable living, 169
émotnpovwg. Knowledgeable living, 169
¢moTnpovwg {Ovta. Knowledgeable living, 169
EMOTNUOV ématipn. Knowledge of knowledge, 165
émtn8eiwv. Friendship and companionship, 119
émtpomov. Guardian and cousin, 131

€mTpoTw. Guardian and cousin, 131
é¢molvmpoypoveite. Meddling, 188

énpeev. Fitting and appropriate, 116

€ndaig. Charm, 54

€ndn. Charm, 54

éndijc. Charm, 54

€ptv. Erotic attraction, 101
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épaotal. Erotic attraction, 101
é€pya. Work and working, 309
épyalecBon. Work and working, 309
épyaoing. Work and working, 309

€pyov. Product and object of knowledge, 233; Work and
working, 309

“Eppoctov. Godsend, 121

€pwg. Erotic attraction, 101; Love as a relative, 178
épwTta. Love as a relative, 178

€pwT®. Question and answer, 238

épwTwv. Erotic attraction, 101

£toipe. Friendship and companionship, 119
étepov. Same and different, 259

b mpérTew. Happiness and doing well, 133
evdaipovag. Happiness and doing well, 133
evSapovelv. Happiness and doing well, 133
evdapovéostepov. Happiness and doing well, 133
evdapovig. Happiness and doing well, 133
080K ®V. Reputation and ambition, 252
€0110n¢. Simple-mindedness, 266

€NOw®v. Simple-mindedness, 266

eopaOin. Learning and teaching, 175

gvmopwTEPOC. Perplexity, 211
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gvmpoowmog. Face and bodily appearance, 108
evpelv. Discovery, 83

é@Aeyounv. Fire and renewed confidence, 114
€xn. Presence and possession, 229
ZaApo¥§180¢. Zalmoxis, 315

ZaApo¥ig. Zalmoxis, 315

{Mmo. Inquiry, 151

M. Inquiry, 151

{nT®. Inquiry, 151

1] ototikn. Weighing, 299

nyovpévn. Ruling and supervision, 257
Ndovijc. Desire as a relative, 81
110eAev. Willingness and refusal, 306
‘Hwitteto. Riddle, 255

noxvvero. Modesty and shame, 192
NTwwuNv. Praise and blame, 224
NABiov. Simple-mindedness, 266
NAwiag. Youth and age, 313
NAkwotatg. Youth and age, 313
fpiogog. Double and half, 95
nmoépovv. Perplexity, 211

‘HpakAerg. Oath and divine invocations, 198
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fipxovto. Ruling and supervision, 257
‘Hoio8ov. Hesiod, 140

‘How080v. Hesiod, 140

novyij. Quietness, 242

fovyia. Quietness, 242

fjovytog. Quietness, 242

fovytoTng. Quietness, 242

Oeiv. Athletics, 33

Oepamevew. Treatment and regimen, 288
Opakog. Thracians, 287

Opak®v. Thracians, 287

Opag. Thracians, 287

Opacvtng. Fire and renewed confidence, 114
0péppatog. Lion and fawn, 177
O®mpev. Hypothesis, 147

itcoOou. Treatment and regimen, 288
tatpwkr). Doctor and medicine, 85
tatpkiig. Doctor and medicine, 85
tatpwkdg. Doctor and medicine, 85
tatpog. Doctor and medicine, 85
txtp®. Doctor and medicine, 85

i8€av. Face and bodily appearance, 108
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ikavog. Adequacy and deficiency, 23

ikov®¢. Adequacy and deficiency, 23

ipétiov. Cloak, 62

ipotiov. Cloak, 62

iowg. Tentative assent, 284

Kakov. Good and bad, 123

KaAAaioypov. Callaeschrus, 50

k&AMAog. Fine and beautiful, 112

kKaAOv. Fine and beautiful, 112

kaAo¢. Fine and beautiful, 112

KaAO¢ kot &ya00¢. Fine and beautiful, 112; Good men, 127
koAoD. Love as a relative, 178

K0A®G. Fine and beautiful, 112

Kot T0¢ Emotipag. The dream hypothesis, 285
Kato@oveg. Clear and obscure, 61

kateyélaoev. Insolence of the inquiry, 153
ke@aAnv. Head and headache, 135

ke@aAfiq. Head and headache, 135

kndetat. Care and neglect, 51

KOapiew. Lyre and music, 179

KtOaprotod. Lyre and music, 179; Schooling and the letter-
master, 260

Kwwdvvevel. Tentative assent, 284
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kowij. Common good, 64

kowov. Common good, 64

koopog. Order and orderly conduct, 206
Koopiwg. Order and orderly conduct, 206
Kpewv. Lion and fawn, 177

Kputia. Critias, 72

Kputiav. Critias, 72

Kprtiag. Critias, 72

Kprtiov. Critias, 72

Kprtiov oD Apwmidov. Dropides and ancestral Critias, 99
kvBepving. Pilot and navigation, 216
kKvBepvntikn. Pilot and navigation, 216
Kv8iav. Cydias, 75

A&Bw. Escaping notice, 103

AavO&vol. Escaping notice, 103
AeAnO£var. Escaping notice, 103

Aéovtog. Lion and fawn, 177

Aevki) otaOun. White measuring-line, 302
Akv0Oov. Oil-flask and strigil, 200
Anpeiv. Babbling and self-deprecation, 36
Afjpov. Babbling and self-deprecation, 36

Aoytotikn. Calculation and geometry, 49
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AoyloTikijc Té€Yvng. Calculation and geometry, 49

Adyog. Argument and account, 30; Reputation and
ambition, 252

pa Aia. Oath and divine invocations, 198
padnpatog. Learning and teaching, 175
pokaplov. Blessedness, 44

pokaplov oe. Blessedness, 44

pavOavew. Learning and teaching, 175
povikog. Madcap and madness, 181
pavterg. Prophecy, 236

povtevopat. Prophecy, 236

povtiknv. Prophecy, 236

péxng. Potidaea and the campaign, 221
péyov Baotéa. Great King and Asia, 128
péyeBog. Face and bodily appearance, 108
pepdkiov. Youth and age, 313

pépvnpo. Memory and recollection, 189
pepvijeOot. Memory and recollection, 189
pépog. Whole and part, 304

petéyew. Presence and possession, 229
pétpra. Moderation and excess, 191

| avTog eidévar. Lack of knowledge, 171

Mnd&év éyov. Moderation and excess, 191
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pnéev &yvool. Omniscience, 201

pndev éA&ttovg. No less and equal comparison, 196
poipov. Lion and fawn, 177

povn. Only and nothing else, 205

povov. Only and nothing else, 205

povoiki). Lyre and music, 179

veaviokog. Youth and age, 313

veBpov. Lion and fawn, 177

w1 Aia. Oath and divine invocations, 198

V1] TOV KVva. Oath and divine invocations, 198
vopo0£étng. Language and naming, 173
voonpota. Health and disease, 137
voowdovg. Health and disease, 137

o olSev. Knowing that and knowing what, 160
0 T&ya0&. Doing good things, 90

oietat. Belief and opinion, 40

oikela. Fitting and appropriate, 116; One’s own and what
belongs to others, 203

oikeloOar. Household and city, 145
oiknoelg. Builder and house-building, 47
oikio. Household and city, 145

oikiat. House, lineage and nobility, 143

oikiag. House, lineage and nobility, 143
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oikovpévn. Household and city, 145

016v Te. Possibility and impossibility, 219
0i6¢ Te. Power and capacity, 223

0Aov. Whole and part, 304

‘Opunpw. Homer, 142

opoia. Same and different, 259

opoldtnTé. Same and different, 259
opoiwg. No less and equal comparison, 196
opoAoyia. Agreement and concession, 26
opoloy®. Agreement and concession, 26
opwpoke. Oath and divine invocations, 198
6vap. Dreams, horn and ivory, 97

o6veldoc. Disgrace, 84

ovnoel. Use and profit, 295

ovijoecBut. Use and profit, 295

ovnor. Use and profit, 295

ovopa. Reading and writing, 245
ovopatwv. Language and naming, 173
0§0NC. Quickness and slowness, 240

0§V TNC Tig €0Twv Ti|¢ PuYij¢. Understanding and quick-
wittedness, 293

opa. Sight and colour, 265

opyLoBijvat. Anger and indignation, 29
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0pBoTNnTOC. Correctness and error, 68

0pO®¢. Correctness and error, 68

Oproat. Definition, 76

OTL péAoto. Maximal concession, 186

671 0i8ev. Knowing that and knowing what, 160
O0tov. Knowing that and knowing what, 160
0v8£v fTTov. No less and equal comparison, 196
0oVUK Gyevv®¢. House, lineage and nobility, 143
ovoinv. Being and nature, 38; Power and capacity, 223
ovY fTTov. No less and equal comparison, 196
6@elog. Use and profit, 295

0@BaApovg. Head and headache, 135

OY1g. Sight and colour, 265

aykpoatiadew. Athletics, 33

naidag. Youth and age, 313

noig. Youth and age, 313

mohoiew. Athletics, 33

nehaioTpy. Palaestra, 208

nehaioTpav. Palaestra, 208

TVTL T® GvOpwnw. Whole and part, 304
tpadEyT. Acceptance and taking over, 22

padEyopat. Acceptance and taking over, 22
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Ttpovong. Presence and possession, 229
nel@eo0aut. Persuasion and obedience, 212
meidng. Persuasion and obedience, 212
mtet@oipnv. Persuasion and obedience, 212
nieiBopat. Persuasion and obedience, 212
mel@w. Persuasion and obedience, 212
neipov Aafetv. Examination, 106

mtetoel. Persuasion and obedience, 212
TETTEVTIKOV. Draughts, 96

mé@ukev. Being and nature, 38

mtA€ov. Greater and smaller, 130

AN 0ovg. Calculation and geometry, 49
tAoveolov. Wealth and possessions, 298
motev. Making and production, 182
moinpa. Making and production, 182

o pata. Making and production, 182; Poet and actor,
217

rtowjoelg. Making and production, 182
moinow. Making and production, 182
o t¢. Poet and actor, 217

o TKOG. Poet and actor, 217
mout®v. Poet and actor, 217

mtoAg. Household and city, 145
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mtoAttevopévn. Household and city, 145
ITotewSaig. Potidaea and the campaign, 221
ITotewdaiog. Potidaea and the campaign, 221
np&&el. Doing and action, 88

np&&erg. Doing and action, 88

pd&&wv. Doing and action, 88

npdértew. Doing and action, 88

nipémel. Fitting and appropriate, 116
npeoPevwv. Great King and Asia, 128
IIpodikov. Prodicus, 232

PO¢g &AMo. Self-relation, 262

PO¢ €xvt0. Self-relation, 262

mpoadidaov. Learning and teaching, 175
npoomomoxadat. Pretence and imposture, 230
TPOCTIOLOVEVOV. Pretence and imposture, 230
npoopnaotg. Advice and greeting, 24; Delphi and Apollo, 79
npo@NTag. Prophecy, 236

moktevew. Athletics, 33

IMvupuhépmovg. Pyrilampes, 237

pNpota. Language and naming, 173

ox@é£g. Clear and obscure, 61

oa@éatepov. Clear and obscure, 61
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okemntéov. Inquiry, 151

okéPig. Inquiry, 151

okomelv. Inquiry, 151

okvtotopovvtl. Manual trades and social contempt, 185
ZoAwvog. Solon, 270

oo@ig. Philosophy and wisdom, 214

00@0¢. Philosophy and wisdom, 214
co@wTtatov. Philosophy and wisdom, 214
otxOunTov. White measuring-line, 302
otaOpod. Weighing, 299

otAeyyida. Oil-flask and strigil, 200

oTpaTLiC. Potidaea and the campaign, 221
otpatomédov. Potidaea and the campaign, 221
ovyyeveing. House, lineage and nobility, 143
ovyYwpnowpev. Agreement and concession, 26
ovyXwp®v. Agreement and concession, 26

ovAloyledpevog. Understanding and quick-wittedness,
293

ovppaiver. Necessity and consequence, 195
ovppaivewv. Necessity and consequence, 195
ovppovAevoapt. Advice and greeting, 24
ovppovAnv. Advice and greeting, 24

ovpmaoeyovowv. Contagious yawning, 65
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ovpumAdTTovTEG. Agreement and concession, 26; Insolence
of the inquiry, 153

ovviévae T Aeyopeva. Understanding and quick-
wittedness, 293

ovvopoAoyodvrteg. Agreement and concession, 26
o@O8pa. Quickness and slowness, 240

LokpoTeS. Socrates, 267

Lwkp&TNg. Socrates, 267

o®po. Body, 46

owpoata. Body, 46

owpatog. Body, 46

Zw@povel. Temperance, 280

ocw@poveiv. Temperance, 280

ow@POVWG. Temperance, 280

ow@poaovvr). Temperance, 280

ow@pwv. Temperance, 280

T dya®a. Good and bad, 123

T& avToV. One’s own and what belongs to others, 203
T yEYyovoTH Ttévtoe. Omniscience, 201

T 8€ovta. What ought to be done, 301

T& £qvTo®. One’s own and what belongs to others, 203
T& épwTKa. Erotic attraction, 101

T& kakd. Good and bad, 123
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0 vUv 0vta. Omniscience, 201

T okevn. Wealth and possessions, 298

Ti TOV GAAwv. One’s own and what belongs to others, 203
T Yppoata. Wealth and possessions, 298
TapuyontwAodvtl. Manual trades and social contempt, 185
TG dAAag BovAnoetg. Wish, 308

TIG TOV dyaB®V omoerg. Doing good things, 90
Tovpéov. Taureas, 279

TovTov. Same and different, 259

Tayo. Tentative assent, 284

Tox€wg. Quickness and slowness, 240

Tyxo¢. Quickness and slowness, 240

ToyV. Quickness and slowness, 240

ToyvTiG. Quickness and slowness, 240
tekpipopat. Evidence and proof, 104
tekpnpov. Evidence and proof, 104

téhog. Knowledgeable living, 169

téyvn. Craft and expertise, 70

téyxvne. Craft and expertise, 70

TeXVIK®G. Craft and expertise, 70

Ti] Nneipw. Great King and Asia, 128

TV émpélewxv. Care and neglect, 51
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TNV oikoSopkinv. Builder and house-building, 47
TNV TOV dya®®dv mpa&v. Doing good things, 90
Ti @1)¢ eivon sw@pocvyny. Definition, 76

Tivog éativ émotnun. Product and object of knowledge,
233

T0 dya®6v. Good and bad, 123

TO aioyvvtnAov. Modesty and shame, 192

7O Bopv T K kodPov. Weighing, 299

TO Sikoov. Justice and the just, 154

TO €pov 6vap. The dream hypothesis, 285

TO épwTWHEVOV. Question and answer, 238

TO lepov. Delphi and Apollo, 79

70 KokOv. Good and bad, 123

TO nel{ov. Greater and smaller, 130

TO oikoSopelv. Builder and house-building, 47

T0 oikoSopkov. Builder and house-building, 47

TO TETTEVTIKOV. Draughts, 96

TO T v TOD P& TTEW. Doing one’s own business, 92
TO T €xvTod TTPp&TTEW. Doing one’s own business, 92
T0 TpiTOoV T® owTtijpt. Oath and divine invocations, 198
TOV oD OpoTEYVOV. Fellow expert, 110

TOV vodv. Attention and sense, 35

T0o¥ aioypod. Ugly and shameful, 292
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ToD éptiov kot To¥ meprrTod. Calculation and geometry,
49

T0o?¥ Oeo0®. Delphi and Apollo, 79

To® vytewod. Product and object of knowledge, 233
Tovvopa. Language and naming, 173

TOUG¢ KaAovg. Fine and beautiful, 112

T@ AOyw. Argument and account, 30

TOV GAAwv émOVpLGV. Desire as a relative, 81
TOV GAAwv épwTWV. Love as a relative, 178
TV Sewv®v. Fear as a relative, 109

T®V peAAovTwv. Prophecy, 236

T®V 6vTwv. Being and nature, 38

TV TE AAAWY SumAhaciwv. Double and half, 95
UBpLoTk®dG. Insolence of the inquiry, 153
vyLi. Health and disease, 137

vyletav. Health and disease, 137

vyteiag. Health and disease, 137

vytewod. Health and disease, 137
vneTifOéped . Hypothesis, 147

vTéyew Aoyov. Argument and account, 30
vmoBépevog. Hypothesis, 147

vmokputi}. Poet and actor, 217

vmoTOépevog. Advice and greeting, 24
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@a&ppakov. Remedy and leaf, 251

Q@UPPaKw. Remedy and leaf, 251

@&okwv. Pretence and imposture, 230

@avrov. Inferiority and poor performance, 150
@avrog. Inferiority and poor performance, 150
@ovldtepov. Inferiority and poor performance, 150
@iAe. Friendship and companionship, 119
@iAov. Friendship and companionship, 119
@u\oco@iag. Philosophy and wisdom, 214
@W\0600@0¢. Philosophy and wisdom, 214
@U\OTIPwWG. Reputation and ambition, 252
@i\wv. Friendship and companionship, 119
opeital. Fear as a relative, 109

@OPov. Fear as a relative, 109

@uAdattovoa. The dream hypothesis, 285
@VAAov. Remedy and leaf, 251

@wvNv ¢yovong. Hearing and sound, 139
@wvijg. Hearing and sound, 139

Xoipe. Advice and greeting, 24

Xape®v. Chaerephon, 53

Xoape@ovtt. Chaerephon, 53

Xoppidn. Charmides, 58
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Xoppidnv. Charmides, 58

Xappidng. Charmides, 58
XYoopwpévovg. Contagious yawning, 65
Xpiio0ar. Use and profit, 295
Xpnoipn. Use and profit, 295
xpnoipovg. Use and profit, 295
xpnotov. Use and profit, 295

Xp®To avt®. Use and profit, 295
Xpopo. Sight and colour, 265

Pevdij. Truth and falsehood, 290
Ppoyoig. Soul, 272

Ppoynv. Soul, 272

Yoyijg. Soul, 272

o pokapie. Blessedness, 44

® puapé. Rascal, 244

wprotot. Definition, 76

w@ehelv. Beneficial and harmful, 41
@@elia. Beneficial and harmful, 41
o@éMpov. Beneficial and harmful, 41

O@eMpwe. Beneficial and harmful, 41
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Greek vocabulary register

The alphabetic headwords below are dictionary lemmas,
lexical families or phrase labels. Each is followed by an
attested form, a local explanation and Stephanus
references. A dictionary headword need not itself occur in
that exact grammatical form. Several records can belong
to one fuller article, and a grouped family is not a claim
that its members are synonymes.

"ABapig. Attested: AB&pLdog (abaridos). Abaris, the
Hyperborean figure whose charms are said to be
unnecessary if Charmides already has temperance.
References: 158b. Lexical identification: lemma: ABopLic.
See Abaris the Hyperborean, 21.

aya00¢. Attested: yaBov / &yabov / &yada / kyabod
(agathon / agathon / agatha / agathou). Good; may qualify
people, actions or outcomes, while knowledge of good and
bad emerges as the claimed condition of benefit.
References: 160e, 161a, 167e, 169b, 172a, 173a, 175e, 174b,
174c, 156e, 163d, 163e, 174d. Lexical identification:
lemma: &ya60¢. See Good and bad, 123.

ayopa. Attested: dyaApa (agalma). A statue or image
admired as a spectacle; the crowd gazes at Charmides as if
he were one. References: 154c. Lexical identification:
lemma: &yaApo. See Statue, 274.

ayavakTéw. Attested: dyavakt® (aganaktd). Be indignant
or distressed; Socrates expresses disappointment chiefly
on Charmides’ behalf after the unsuccessful inquiry.
References: 175d, 175e. Lexical identification: lemma:
ayavaktéw. See Anger and indignation, 29.

ayyéAAw. Attested: yyeAtai (Engeltai). News has been
reported; Chaerephon distinguishes what Athens has
heard from an eyewitness account. References: 153b.

417



Lexical identification: lemma: &yyéAAw. See Potidaea and
the campaign, 221.

ayevvng. Attested: &yevv®d¢ (agennos). Ignobly or in an
ungenerous manner, here negated; Socrates commends
the manner of Charmides’ spoken answer after his blush.
References: 158c. Lexical identification: lemma: éyevvng.
See House, lineage and nobility, 143.

ayvoéw. Attested: &yvoelv / ayvo®v / yvoel (agnoein /
agnoon / agnoei). Not know or fail to recognize; especially
whether someone can act temperately without knowing
himself or what he does. References: 162e, 164a, 170c,
164c. Lexical identification: lemma: &yvoéw. See Lack of
knowledge, 171.

ayvwTog. Attested: Gyv®dTog (agnotas). People personally
unknown to Socrates in the gathering. References: 153a.
Lexical identification: lemma: &yvwTtog. See Friendship
and companionship, 119.

ayyivowa. Attested: &yyivola (anchinoia). Quick-
wittedness, explicitly explained as a kind of sharpness of
soul in the comparison with quietness. References: 160a.
Lexical identification: lemma: é&yyivola. See
Understanding and quick-wittedness, 293.

aywvidw. Attested: dywvi®dv (agonion). Be anxiously
engaged or on edge; Critias’ competitive concern over the
answer is visible before he joins the debate. References:
162c. Lexical identification: lemma: &ywvidw. See
Reputation and ambition, 252.

adnv. Attested: &6nv (hadén). To satiety, to their fill; they
have had enough of hearing the campaign news.
References: 153d. Lexical identification: lemma: &5nv. See
Potidaea and the campaign, 221.
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aSwkéw. Attested: el pun aSik® ye (ei mé adiko ge). Unless I
am mistaken; an idiomatic qualification of Charmides’
recognition of Socrates’ name, not a confession of
wrongdoing. References: 156a. Lexical identification:
lemma: &Swkéw. See Truth and falsehood, 290.

advvatog. Attested: &Svvatov / &Svvata / kSUVATOC
(adynaton / adynata / adynatos). Impossible, or unable
when predicated of a person; distinguishes an impossible
self-relation from someone’s inability to explain it.
References: 156e, 167c, 168e, 175¢, 176a, 169c. Lexical
identification: lemma: &SOvatog. See Possibility and
impossibility, 219.

aidwg. Attested: aibw¢ / aidw¢ (aidos / aidos). Modesty or a
restraining sense of shame; Charmides proposes it as
temperance, but Socrates cites Homer’s needy man to
show that it is not invariably good. References: 160e, 161a,
161b. Lexical identification: lemma: aiwg. See Modesty
and shame, 192.

aiviypa. Attested: aiviypott / afviypa (ainigmati / ainigma).
A riddle or enigmatic statement; the formula “doing one’s
own business” requires an interpretation beyond its
apparently literal wording. References: 161c, 162b. Lexical
identification: lemma: ofviypa. See Riddle, 255.

alviypatodng. Attested: aiviypatwdéotepov
(ainigmatodesteron). More enigmatically, or rather
riddlingly; Critias says the god expresses “Be temperate”
through the apparently different wording “Know thyself”.
References: 164e. Lexical identification: lemma:
aviypotdéng. See Riddle, 255.

aivitTopat. Attested: fjwitteto (Einitteto). Was speaking in
riddles; Socrates infers that the author of “doing one’s
own business” cannot have intended literal self-sufficient
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manufacture. References: 162a. Lexical identification:
lemma: aivittopot. See Riddle, 255.

aicOdavopat. Attested: Yjobnoot / aicB&vovto /
aioBavopévn (éisthésai / aisthanontai / aisthanomené). To
notice or perceive: Charmides is asked whether he has
noticed the doctors’ practice; later the verb specifies what
a hypothetical sense would perceive, namely other senses
rather than their ordinary objects. References: 156¢, 167d.
Lexical identification: lemma: aicB&vopat. See Perception,
209.

aioOnoig. Attested: aioBnoiv / aicBoewv / aicBnotg /
aioBnoelc (aisthésin / aisthéseon / aisthésis / aisthéseis). A
sense or awareness, initially of temperance supposedly
present within oneself; later sensory perception, whose
normal objects distinguish it from the proposed
perception of perceptions. References: 159a, 167d. Lexical
identification: lemma: aioBno1g. See Perception, 209.

aioypog. Attested: aioypov / aioypod (aischron / aischrou).
Improper or shameful; at 155a Socrates says conversation
with the boy is not improper in his guardian’s presence.
In the bodily-performance comparison, the word marks
what is ugly or poor as the opposite of fine. References:
155a, 159d. Lexical identification: lemma: aioypoc. See
Ugly and shameful, 292.

aioyvvopo. Attested: aioydveaBat / aioyvvBeiny /
noxvveto (aischynesthai / aischyntheién / éischyneto). To
feel shame: the effect attributed to temperance by
Charmides, the embarrassment Critias denies about
retracting an error, and the embarrassment that later
keeps him from admitting perplexity. References: 160e,
164d, 169c. Lexical identification: lemma: aioydvopat. See
Modesty and shame, 192.
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aioyvvInlAog. Attested: aioyvvtnAov (aischyntélon).
Bashful or disposed to feel shame; describes Charmides’
becoming blush and then the disposition he says
temperance produces. References: 158¢c, 160e. Lexical
identification: lemma: aioyvvinAog. See Modesty and
shame, 192.

aitieopon. Attested: NTIOUNV (Eitiomeén). Blamed or
reproached; Socrates says he rightly blamed himself for
conducting an inquiry into temperance that has proved
fruitless. References: 175a. Lexical identification: lemma:
aitikopal. See Praise and blame, 224.

aitiog. Attested: aitlov (aition). Responsible for, or the
reason for; neglect of the whole is given as the reason
many diseases elude Greek doctors. References: 156e.
Lexical identification: lemma: aitiog. See Whole and part,
304.

axor). Attested: dwon / o)/ &konv (akoé / akoé / akoén).
Hearing, considered as a capacity ordinarily directed
toward sound. References: 168d, 168e, 167d. Lexical
identification: lemma: éxor). See Hearing and sound, 139.

akoAovOéw. Attested: axkolovBnoovtog (akolouthésontos).
Intending to follow; Charmides commits himself to
attendance on Socrates. References: 176b. Lexical
identification: lemma: dkoAovOéw. See Charmides, 58.

akolovBog. Attested: akolovbov (akolouthon). An
attendant who is told to summon Charmides; distinct from
the philosophic following at the close. References: 155b.
Lexical identification: lemma: &kdAovBoc. See Guardian
and cousin, 131.

axovw. Attested: dkovel / fikovox (akouei / ékousa). Hear;
may concern received testimony as well as the sensory
capacity examined in the reflexivity analogy. References:
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167d, 161b. Lexical identification: lemma: &xovw. See
Hearing and sound, 139.

axpLpow. Attested: akpipoic (akribois). Know or ascertain
accurately; Socrates asks whether Charmides is certain of
his name. References: 156a. Lexical identification: lemma:
axkppow. See Precision, 226.

aAalwv. Attested: @A alovacg (alazonas). Pretenders or
impostors; those falsely professing prophetic expertise in
the imagined supervised society. References: 173c. Lexical
identification: lemma: &Aalwv. See Pretence and
imposture, 230.

GAyéw. Attested: &Ay®v (algon). Suffer pain; the example
concerns someone whose eyes hurt and whose treatment
must also address the head. References: 156b. Lexical
identification: lemma: &Aysw. See Head and headache,
135.

&ANnOeLo. Attested: &AnBelav (alétheian). Truth, the object
which the inquiry finally fails to find despite the partners’
generous concessions. References: 175d. Lexical
identification: lemma: &An6elx. See Truth and falsehood,
290.

&AnO1¢. Attested: &AnOT| / &AnO&g (alethe / aléthes). True
or truthful; applies to reports and claims, without making
the speaker’s confidence proof of them. References: 153c,
164a, 171b, 161c, 162c. Lexical identification: lemma:
aAnOng. See Truth and falsehood, 290.

aAlopa. Attested: &AAeoBo (hallesthai). Leap or jump; an
athletic performance in which agility is contrasted with
slowness. References: 159c. Lexical identification: lemma:
dAlopat. See Athletics, 33.

&AMog. Attested: &A)o (allo). Other or different;
distinguishes making from doing and a knowledge from
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the object it knows. References: 166a. Lexical
identification: lemma: &AAog. See Same and different, 259.

GAAOTPLOG. Attested: &AAoTpiwv / dAAdTpLx (allotrion /
allotria). Belonging to others or alien; contrasted with
one’s own things and, in Critias’ reinterpretation, with
what is good and appropriate. References: 162a, 163c.
Lexical identification: lemma: &AAOTpLOC. See One’s own
and what belongs to others, 203.

aAoyog. Attested: &Aoywtepov (alogoteron). More
unreasonable or absurd; Socrates’ retrospective
assessment of the overly generous concession about
knowing one’s ignorance. References: 175c. Lexical
identification: lemma: &Aoyog. See Strangeness and
absurdity, 276.

apapTnpa. Attested: dpdptnpa (hamartéma). An error or
mistaken practice; the healer identifies separating
temperance from health as the specific error. References:
157b. Lexical identification: lemma: &pé&ptnua. See
Correctness and error, 68.

apopTtia. Attested: Gpaptiog (hamartias). Error; its
removal is part of the optimistic picture of action
governed by temperance. References: 171e. Lexical
identification: lemma: &paptic. See Correctness and error,
68.

Gporyog. Attested: &payov (amachon). Unbeatable or
irresistible; praise of the boy’s beauty becomes
conditional on his soul’s quality. References: 154d. Lexical
identification: lemma: &payog. See Fine and beautiful, 112.

aperéw. Attested: &peAoiev (ameloien). Neglect or
disregard; the Thracian criticizes doctors for failing to
attend to the whole. References: 156e. Lexical
identification: lemma: &peAéw. See Care and neglect, 51.
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apnyavog. Attested: aunyovov (améchanon).
Extraordinary or impossible to deal with; intensifies the
description of Charmides’ look. References: 155d. Lexical
identification: lemma: &pnyovog. See Socrates, 267.

apmeyovn. Attested: apmeydvnv (ampechonén). Clothing
or covering for the body; part of the dream’s material
provisions. References: 173b. Lexical identification:
lemma: &pumeyxovn. See Craft and expertise, 70.

ap@LopnTéw. Attested: duglofnt® (amphisbéto). Dispute
or contest; Socrates distinguishes the point he is not
contesting from the further inference he challenges.
References: 169e. Lexical identification: lemma:
apelopnTéw. See Argument and account, 30.

6v. Attested: &v (an). Particle marking a potential or
conditional consequence; crucial to separating a supposed
case from an unconditional assertion. References: 167b,
171d. Lexical identification: particle: &v. See Hypothesis,
147.

avaylyvwokw. Attested: dvaytyvwokely (anagignoskein).
Read; schoolroom and craft examples test whether
temperance can mean simply doing what belongs to
oneself. References: 159c, 161e. Lexical identification:
lemma: Gvaylyvwokw. See Reading and writing, 245.

avoykalw. Attested: dvaykaobnoeTot / vaykadn
(anankasthésetai / anankazéi). Compel or force; the
ailment may compel improvement of Charmides’ mind,
while Socrates avoids forcing him to praise or condemn
himself. References: 157c, 158e. Lexical identification:
lemma: &vayk&{w. See Force and compulsion, 117.

avaykoiog. Attested: &vaykoiov (anankaion). Necessary or
unavoidable; describes what treatment or an inference
requires, rather than a distinct named virtue. References:
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156b, 164c. Lexical identification: lemma: &vaykaiog. See
Necessity and consequence, 195.

Gvaykn. Attested: &véykn (anankée). Necessity; ranges
from compulsion by an oath to a consequence said to
follow from a supposition. References: 157c, 168b, 168c,
168d, 169e. Lexical identification: lemma: &véykn). See
Necessity and consequence, 195.

ava{wmupéw. Attested: &velwTupovUNV (anezopyroumen).
I was being rekindled; Socrates regains conversational
boldness after the boy accepts the medical analogy.
References: 156d. Lexical identification: lemma:
avalwmupéw. See Fire and renewed confidence, 114.

Avakpéwv. Attested: Avakpéovtog (anakreontos).
Anacreon, the lyric poet invoked as a witness to praise of
Charmides’ paternal family. References: 157e. Lexical
identification: lemma: Avakpéwv. See Anacreon, 28.

avakplotg. Attested: dvdakploiv (anakrisin). Preliminary
examination or hearing; Socrates invokes a legal-sounding
opportunity to question before yielding to force.
References: 176c¢. Lexical identification: lemma: &véxplolg.
See Preliminary hearing, 227.

avapdpTnToc. Attested: dvap&ptntol (anamartétoi). Free
from error; a promised result of the life governed by
knowledge of knowledge. References: 171d. Lexical
identification: lemma: &vap&ptntoc. See Correctness and
error, 68.

Gvoppvnokopat. Attested: dvoppviokeoat /
aGvepvnobnv (anamimnéiskesthai / anemnésthén). Recall
or bring back to mind; used of memory performance and
of a previously heard definition. References: 159e, 161b.
Lexical identification: lemma: évapipvrjokopat. See
Memory and recollection, 189.
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avaTiOnpe. Attested: avadeiunv / kvaBbévtec (anatheimeén /
anathentes). Take back or retract in the middle, but set up
or dedicate in the active; Critias’ retraction precedes the
Delphic dedications. References: 164d, 165a. Lexical
identification: lemma: &vatiOnut. See Retraction, 254.

av8peiwg. Attested: &vdpeiwg (andreios). Manfully or
courageously; Socrates encourages an unhesitating
answer rather than defining courage itself. References:
160e. Lexical identification: lemma: &vdpeiwg. See
Manliness and courage, 184.

av8pk®¢. Attested: &vSpik®¢ (andrikos). In a manly
manner; describes Charmides’ deliberate reflection before
he proposes shame as temperance. References: 160e.
Lexical identification: lemma: &v8pik®¢. See Manliness
and courage, 184.

GVETLETNOGVVT). Attested: dvemoTpooHVNG /
QVETLOTNLOoVVT) (anepistemosynés / anepistémosynéi).
Lack of knowledge or expertise; proposed together with
knowledge as temperance’s object. References: 166e, 167c,
169b, 171c, 174e, 170a. Lexical identification: lemma:
dvemiotnpoovvn. The datives at 170a-b are Burnet’s
adopted conjectural construction; see the source and
textual note. See Lack of knowledge, 171.

avepvBpLaw. Attested: &kvepvBpldoag (anerythriasas).
Blush or redden; Charmides’ visible bashfulness becomes
evidence in Socrates’ playful appraisal of him. References:
158c. Lexical identification: lemma: &vepvBpiéw. See
Modesty and shame, 192.

AVEPWTAW. Attested: AvNPOTWV (anéroton). Ask or
inquire; the opening transition from campaign news to
questions about philosophy and the young. References:
153d. Lexical identification: lemma: &vepwtdw. See
Question and answer, 238.
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avevpiokw. Attested: &vevpiokwv (aneuriskon). Find out
or discover; the comparison asks whether mental
searching is better performed sharply or quietly.
References: 160a. Lexical identification: lemma:
avevpiokw. See Discovery, 83.

avePprog. Attested: aveov / avelod (anepsion /
anepsiou). Cousin; the stated family relationship of
Charmides and Critias, distinct from guardianship.
References: 154b, 155a. Lexical identification: lemma:
avePlog. See Guardian and cousin, 131.

avoua. Attested: &volav (anoian). Folly or lack of sense;
characterizes trying to treat the head independently of the
body. References: 156c¢. Lexical identification: lemma:
&vola. See Attention and sense, 35.

avo@eAne. Attested: kvw@eiec (anopheles). Unbeneficial
or useless; the inquiry’s shocking apparent verdict on the
temperance provisionally constructed. References: 175b,
175d. Lexical identification: lemma: dvw@eAng. See
Beneficial and harmful, 41.

a&rog. Attested: &&lov / &&log (axion / axios). Worthy or
deserving, with the relevant standard supplied by context:
praise, attention or benefit. References: 165e, 160a. Lexical
identification: lemma: &€loc. See Worth and honour, 312.

antx@ovati{w. Attested: drmaBavatilev (apathanatizein).
Make immortal; a reported reputation of Zalmoxis’
doctors, not a demonstrated therapeutic achievement.
References: 156d. Lexical identification: lemma:
amaBavatilw. See Immortalizing, 149.

anepyalopat. Attested: amepydletan / amepydlotto
(apergazetai / apergazoito). Accomplish or produce; used
of an action’s result, a craft’s work, and the good that
temperance is supposed to bring about. References: 160e,
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165c, 173a, 160d. Lexical identification: lemma:
amepydlopat. See Product and object of knowledge, 233.

amotéw. Attested: amioteltol (apisteitai). Is doubted or
distrusted; some cases seem impossible, whereas others
provoke doubts, a weaker verdict. References: 168e.
Lexical identification: lemma: &miotéw. See Possibility and
impossibility, 219.

amotio. Attested: &miotiov (apistian). Disbelief or doubt;
a response to the suggested reflexive powers,
distinguished from demonstrated impossibility.
References: 169a. Lexical identification: lemma: &mioTic.
See Possibility and impossibility, 219.

amoypa@w. Attested: Amoypdpopot (apograpsomai). I
shall copy it down; Charmides initially treats the charm as
transferable written words. References: 156a. Lexical
identification: lemma: &moyp&@w. See Charm, 54.

amodeikvopt. Attested: amodeitai (apodeixai). Show or
establish; the verb occurs in words secluded by Burnet at
169b and must not be quoted as unqualified accepted text.
References: 169b. Lexical identification: lemma:
amodeikvupLl. Burnet secludes amodei€ai oe at 169b. See
Evidence and proof, 104.

amodéyopat. Attested: amodéyn / amodéyopat (apodechéi /
apodechomai). Accept or approve an account; acceptance
of a local premise is distinguished from endorsing the
entire identification of temperance. References: 156c,
165d, 169b. Lexical identification: lemma: amodéyopat. See
Acceptance and taking over, 22.

amodiswp. Attested: amédopev (apedomen). Assign or
attribute: cognition of knowledge is assigned to
temperance at 170e, whereas benefit is assigned to
another expertise at 175a. References: 170e, 175a. Lexical
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identification: lemma: &modiSwpt. See Knowledge of
knowledge, 165.

amodvw. Attested: amodbvar / amedvoapev (apodynai /
apedysamen). Strip or undress; transferred from the
proposed display of Charmides’ body to conversational
inspection of his soul. References: 154d, 154e. Lexical
identification: lemma: &modvw. See Stripping the soul, 277.

amoOviokw. Attested: &mmoBvnokelv (apothnéiskein). To
die; navigation and generalship still avert death in the
subtraction test, although Socrates says these results’
occurring well and beneficially would be lost without
knowledge of good and bad (174c-d). References: 174c.
Lexical identification: lemma: &moBvyjokw. See Craft and
expertise, 70.

amokpivopot. Attested: ATTOKPLVOUEVOC / ATTOKPIVOHAL
(apokrinomenos / apokrinomai). Answer or respond;
distinguishes the respondent’s task from the questioner’s
claim to knowledge. References: 153b, 158d. Lexical
identification: lemma: &mokpivopat. See Question and
answer, 238.

amokpLotg. Attested: &mokplov / &mokpioewg (apokrisin /
apokrise0s). An answer or reply; Critias is drawn into
defending the answer that Charmides has borrowed from
him. References: 162c. Lexical identification: lemma:
amokplols. See Question and answer, 238.

ATTOKPUTITW. Attested: ATTOKPUTITOUEVOC
(apokryptomenos). Concealing; the teasing accusation that
Critias had kept the decisive qualification hidden.
References: 174b. Lexical identification: lemma:
QmokpUTITW. See Rascal, 244.

amolavw. Attested: &molovodpebo (apolausometha). We
shall enjoy or derive advantage from; asks what benefit
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this account of temperance leaves us. References: 172c.
Lexical identification: lemma: &moAoww. See Beneficial
and harmful, 41.

amoleinw. Attested: &moAenpopévov (apoleipsomenou).
Intending to leave off or fall away; negated in the promise
not to abandon the daily practice. References: 176b.
Lexical identification: lemma: &moAeinw. See Charmides,
58.

amomAnpow. Attested: dmomAnpwoaig (apoplérosais).
Satisfy fully or convince; the requested demonstration
must establish both possibility and usefulness. References:
169c. Lexical identification: lemma: &monAnpow. See
Evidence and proof, 104.

amopéw. Attested: )mopovv / kmopovtog (Eporoun /
aporountos). Be at a loss or without a way forward;
applies both to Socrates’ erotic embarrassment and to
philosophical perplexity. References: 155c, 156b, 169c.
Lexical identification: lemma: &mopéw. See Perplexity,
211.

amopia. Attested: amopiog / &mopiav (aporias / aporian).
Perplexity or lack of a way forward; spreads between the
interlocutors and motivates a renewed attempt.
References: 169c, 169d. Lexical identification: lemma:
amopia. See Perplexity, 211.

amootepEw. Attested: &mootepowpev (aposterésomen).
Deprive or withhold; Socrates proposes not withdrawing
the previously granted strong account. References: 172d.
Lexical identification: lemma: &mootepéw. See Agreement
and concession, 26.

AT Poo8OKNTOG. Attested: €€ &mpoodokmTov (eX
aprosdokétou). Unexpectedly; marks the surprise of
Socrates’ return. References: 153b. Lexical identification:
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lemma: &mpoodokntog. See Potidaea and the campaign,
221.

anpoowog. Attested: &rmpdowmog (aprosopos). Literally
‘without a face’; hyperbolically says that Charmides’ face
would become insignificant beside his undressed body.
References: 154d. Lexical identification: lemma:
ampoowTog. See Face and bodily appearance, 108.

antw. Attested: dmtecBot (haptesthai). To touch or have
dealings with; here to concern oneself with what belongs
to others. References: 162a. Lexical identification: lemma:
&mtw. See One’s own and what belongs to others, 203.

amwv. Attested: &movong (apousés). Absent; describes
what would happen to the benefits claimed for other
knowledges if knowledge of good and bad were missing.
References: 174d. Lexical identification: lemma: &meyu (be
absent); participial lookup &mnwv. See Presence and
possession, 229.

apetn. Attested: &petij (aretéi). Excellence or virtue; part
of the praise of Charmides’ ancestral house, not a formal
taxonomy of virtues. References: 158a. Lexical
identification: lemma: &petr). See Virtue and excellence,
297.

appovikog. Attested: ppovikov (harmonikon). The
harmonious, or the domain of harmony; identifies the
object of musical expertise. References: 170c. Lexical
identification: lemma: &ppovikog. See Lyre and music, 179.

aptiog. Attested: &ptiov (artiou). Even, in the arithmetical
sense; paired with odd as a domain of calculation.
References: 166a. Lexical identification: lemma: &pTtioc.
See Calculation and geometry, 49.

apyw. Attested: &pyot / ipxopev / &pyovoa (archoi /
érchomen / archousa). Rule or direct; the hypothetical
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supervisory power assigned to temperance must still be
tested for benefit. References: 171e, 173a, 174e. Lexical
identification: lemma: &pyw. See Ruling and supervision,
257.

&o0évewn. Attested: koBeveing / koOgvelx (astheneias /
astheneia). Weakness or ailment; the bodily complaint
that provides the pretext for Socrates’ medical
conversation. References: 155b, 157c. Lexical
identification: lemma: &o6¢vela. See Health and disease,
137.

&oBevng. Attested: &koBevéotepov (asthenesteron). More
weakly or less effectively; qualifies the examination of
others by people lacking the proposed knowledge of
knowledge. References: 172b. Lexical identification:
lemma: &cBevng. See Inferiority and poor performance,
150.

GoKEMTWC. Attested: dokénTwg (askeptds). Without
examination; Socrates refuses to proceed to medical
treatment before investigating whether Charmides
possesses temperance. References: 158e. Lexical
identification: lemma: &okéntwg. See Inquiry, 151.

aomafopan. Attested: Yjomdlovto (Espazonto). They
greeted or welcomed him; social recognition before
philosophical questioning. References: 153b. Lexical
identification: lemma: &on&{opat. See Friendship and
companionship, 119.

atn). Attested: &t (até). Ruin or disastrous consequence;
the warning that accompanies the Delphic maxim about
giving a pledge. References: 165a. Lexical identification:

lemma: &11). See Moderation and excess, 191.

aTipddw. Attested: atipdong (atimaseis). Dishonour or set
little value on; Critias objects to Socrates’ apparently
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dismissive treatment of knowledgeable living. References:
173d. Lexical identification: lemma: &Ttip&{w. See Worth
and honour, 312.

atomog. Attested: &tomov / &toma (atopon / atopa).
Strange, odd or out of place; marks a difficulty requiring
examination rather than itself proving impossibility.
References: 158d, 167c, 168a, 172e. Lexical identification:
lemma: &tomoc. See Strangeness and absurdity, 276.

a@inpu. Attested: &@inp (aphiémi). I let go or relinquish;
Critias abandons the preceding discussion before
defending self-knowledge. References: 165h. Lexical
identification: lemma: &@inut. See Retraction, 254.

a@opilw. Attested: &popileobau (aphorizesthai). Delimit
or distinguish; narrows the question to which kind of
knowledge makes its possessor happy. References: 173e.
Lexical identification: lemma: &@opilw. See Definition, 76.

ayxpwg. Attested: &yxpwv (achron). Colourless; qualifies the
imagined sight that would see itself without possessing its
normal visible feature. References: 168d. Lexical
identification: lemma: &ypwg. See Sight and colour, 265.

Badi{w. Attested: Basilewv (badizein). To walk, specifically
walking in the streets; Charmides includes orderly, quiet
everyday movement in his first description of
temperance. References: 159b. Lexical identification:
lemma: Badilw. See Order and orderly conduct, 206.

Basdiopog. Attested: padiop® (badismoi). Walking as an
activity; Socrates says quietness has no special claim to
temperance in walking, speech or any other practice.
References: 160c. Lexical identification: lemma: BaSLopoc.
See Order and orderly conduct, 206.

Bapvvw. Attested: BapvvecBai (barynesthai). To feel heavy
or weighed down; Charmides reports heaviness in his
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head on rising in the morning, prompting the proposed
treatment. References: 155b. Lexical identification:
lemma: Bapivw. See Head and headache, 135.

Bapvg. Attested: Bapvtépov / Bapv / Bapvtepov (baryterou /
bary / baryteron). Heavy or heavier in weight; names the
object of weighing and then a comparative relation whose
application to itself would also require being lighter.
References: 166b, 168c. Lexical identification: lemma:
Bapvg. See Weighing, 299.

Baowhevg. Attested: Baotlets / Baothéa (basileus / basilea).
King; Zalmoxis is the Thracian doctor’s king and god,
whereas “Great King” in Pyrilampes’ embassy refers to the
Persian ruler. References: 156d, 158a. Lexical
identification: lemma: BactAevg. See Great King and Asia,
128.

Baoiln. Attested: BaoiAng (basilés). Basile, the goddess
whose shrine locates Taureas’ wrestling-school; the
genitive names the shrine’s divine patron, not a king.
References: 153a. Lexical identification: lemma: BaciAn.
See Basile, 37.

BeAtiwv. Attested: BeAtiwv (beltion). Better; Critias jokes
that treatment of Charmides’ head will compel him to
become better in mind as well. References: 157d. Lexical
identification: lemma: BeAtiwv. See Inferiority and poor
performance, 150.

Bualopon. Attested: Biom / Ploccopévov / Pralopéve

(biasei / biasomenou / biazomenoi). To use force or
compel; the closing exchange playfully threatens Socrates
with compulsory companionship and contrasts coercion
with his opportunity to answer. References: 176c¢, 176d.
Lexical identification: lemma: Bi&{opot. See Force and
compulsion, 117.
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Biog. Attested: Biog / Biw / Blov (bios / bidi / bion). Life or a
course of living: a supposedly temperate quiet life, the
imagined error-free life under knowledgeable rule, and
the life in which temperance should benefit Charmides.
References: 160b, 160c, 171d, 175e. Lexical identification:
lemma: Biog. See Knowledgeable living, 169.

BAaPBepadg. Attested: BAafepi (blabera). Harmful things;
Critias treats all such things as alien to a person rather
than properly his own, in redefining “one’s own” ethically.
References: 163c. Lexical identification: lemma: BAxBepoc.
See Beneficial and harmful, 41.

BAaPepng. Attested: BAaBep®d¢ (blaberos). Harmfully;
describes the possible result of a doctor’s action, which
the doctor may fail to recognize, in the test of whether
good action entails self-knowledge. References: 164b.
Lexical identification: lemma: BAaBep®q. See Beneficial
and harmful, 41.

BovAevopat. Attested: BovAebeoBat / BovAevduevog /
BovAevecBov / BeBovAevpeba / BovAevov (bouleuesthai /
bouleuomenos / bouleuesthon / bebouleumetha /
bouleuou). To deliberate or take counsel; quick
deliberation is praised in the quietness argument, while
the closing present and perfect forms contrast planning
with a decision already reached. References: 160a, 176c.
Lexical identification: lemma: BovAevopal. See
Deliberation and decision, 78.

BovAr). Attested: BovAn] (boulé). Counsel or deliberation;
Socrates says none remains when Charmides has decided
to act and use force. References: 176d. Lexical
identification: lemma: BovA). See Deliberation and
decision, 78.

BovAnaoig. Attested: BovAnaolg / BovAnoelg (boulésis /
bouléseis). A wish or act of wishing; the example asks
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whether a wish could be directed only at itself and other
wishes, with no good as its object. References: 167e.
Lexical identification: lemma: BovAnoig. See Wish, 308.

BovAopat. Attested: BovAel / BovAetat (boulei / bouletai).
To want or wish; Socrates will not force Charmides to say
what he does not want to say, and the later analogy asks
what a wish wants as its object. References: 158e, 167e.
Lexical identification: lemma: BovAopat. See Willingness
and refusal, 306.

Bpadéwg. Attested: Bpadéwg (bradeds). Slowly; Socrates
pairs this adverb with quietness in comparing learning,
teaching and remembering with quick, vigorous
performance. References: 159e. Lexical identification:
lemma: Bpadewc. See Quickness and slowness, 240.

Bpadvg. Attested: BpaSéa (bradea). Slow performances;
the neuter plural describes bodily actions done
laboriously and quietly. Burnet brackets Bpadéa as
deleted at 159d: its local meaning is recorded here without
treating it as an accepted reading. References: 159d.
Lexical identification: lemma: Bpadvc. Bpadéa at 159d is
bracketed for deletion in the supplied Burnet text. See
Quickness and slowness, 240.

Bpadutng. Attested: BpadvTijtoc (bradytétos). Slowness;
the quality whose bodily and mental performances have
appeared less fine than those of speed and sharpness.
References: 160b. Lexical identification: lemma: BpadvTic.
See Quickness and slowness, 240.

YéAwg. Attested: yéAwTto (gelota). Laughter; Charmides’
arrival produces it as the seated admirers crowd and
shove one another to make room beside themselves.
References: 155b. Lexical identification: lemma: yéAwc.
See Charmides, 58.
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yevvaiog. Attested: yevvaiov (gennaion). Wellborn or of
noble family; one of the advantages that must not
persuade Socrates to treat a head before treating its
owner’s soul. References: 157b. Lexical identification:
lemma: yevvaiog. See House, lineage and nobility, 143.

yevvaw. Attested: yevvnoelov (gennéseian). To beget or
produce offspring; the rhetorical praise asks what union
of two Athenian houses could be expected to produce
finer children than Charmides’ parents. References: 157e.
Lexical identification: lemma: yevvaw. See House, lineage
and nobility, 143.

yévog. Attested: yévog (genos). Race or kind, here the
human race; names the collective beneficiaries imagined
as living under temperance’s supervision. References:
173c. Lexical identification: lemma: yévoc. See The dream
hypothesis, 285.

YEWHETPIKT). Attested: yewpeTpikiic (gedometrikes). The
geometrical art; paired with calculation as expertise for
which Critias challenges Socrates to point to a product
comparable with a house or cloak. References: 165e.
Lexical identification: lemma: yewpetpikr). See Calculation
and geometry, 49.

YWWVWOK®. Attested: yv@VAL / YLYVWOKEL / YIYVOOKEL /
YYVOOKWVY / YLYyVOOKOV / YVWOETAL / YLyVWOKY] / PLyVOOKOL
(gnonai / gignoskein / gignoskei / gignoskon / gignoskon /
gnosetai / gignoskeéi / gignoskoi). To know or recognize;
ranges from understanding what a phrase means to
recognizing one’s action, oneself, or another’s knowledge.
The later argument distinguishes recognizing that
knowledge exists from knowing its particular subject
matter. References: 162b, 164b, 169e, 170b, 170d, 175b.
Lexical identification: lemma: ytyvwokw. See Knowledge,
162.
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YWVOOK® £€xXvTdv. Attested: YIYVWOOKEL EXVTOV / PLYVWOKELY
EQVTOV / PILYVWOKELY orDTOV EXVTOV / EXVTOV XVTOV
VYIYVWOOKEL / ylyvwokey avTov (gignoskei heauton /
gignoskein heauton / gignoskein auton heauton / heauton
auton gignoskein / gignoskein hauton). Knowing oneself;
the doctor’s recognition of how he has acted prepares
Critias’ definition of temperance. Later its identification
with knowledge of knowledge and with knowing what
one knows becomes the disputed inference. References:
164c, 164d, 165b, 167a, 169d. Lexical identification: phrase
template: yiyvwokw + personal reflexive; lemma:
ywyvwokw. See Knowing oneself, 156.

FAavkwv. Attested: TAavkwvog (glaukonos). Glaucon,
Charmides’ father and Critias’ uncle, named to identify
the young man’s family. References: 154b. Lexical
identification: lemma: T Aavkwv. See Glaucon, 120.

YV®dOL ooxvTdv. Attested: TvdbOL oavtov (gnothi sauton).
“Know thyself”; the Delphic imperative which Critias
interprets as the god’s greeting and as equivalent to “Be
temperate,” rather than merely practical advice.
References: 164e, 165a. Lexical identification: phrase
template: yv®06L coxvTdv. See Knowing oneself, 156.

yvopLpog. Attested: yvwpipovg / yvwpipwv (gnorimous /
gnorimon). Personally known or familiar; describes
Socrates’ acquaintances at the palaestra and those
reported Killed in the battle. References: 153a, 153c.
Lexical identification: lemma: yvwpipoc. See Friendship
and companionship, 119.

yv®oig. Attested: yv@ouw (gnosin). Knowledge or knowing;
Critias argues that possessing knowledge makes its
possessor knowing, and extends this pattern to self-
knowing knowledge and the person who possesses it.
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References: 169e. Lexical identification: lemma: yv®olg.
See Knowledge, 162.

ypappa. Attested: yp&ppata / ypappo / yp&ppotd
(grammata / gramma / grammata). Written letters in the
schoolroom example; a written inscription or its words in
Critias’ discussion of the Delphic maxims. References:
159c, 164d, 165a. Lexical identification: lemma: yp&ppor.
See Reading and writing, 245.

YPOXPRXTLOTIG. Attested: YPXPUATIOTOD / YPAPPXTIOTIV /
VPOUUOTIOTNG (grammatistou / grammatistén /
grammatistés). The elementary teacher of letters; his
lessons illustrate quick performance and understanding,
while writing other people’s names tests the literal
interpretation of doing only one’s own things. References:
159c, 160a, 161d. Lexical identification: lemma:
ypoppatiotg. See Schooling and the letter-master, 260.

S8é8owka. Attested: ¢8edoikn (ededoiké). Had been afraid;
Socrates retrospectively vindicates his earlier fear that the
inquiry into temperance was leading to no useful result.
References: 175a. Lexical identification: lemma: §£8oka.
See Fear as a relative, 109.

Seikvop. Attested: 6€t€au (deixai). To point out or show;
Critias asks for visible products of mathematical expertise,
and Socrates instead offers to specify each expertise’s
object. References: 166a. Lexical identification: lemma:
Seikvopl. See Evidence and proof, 104.

Sewog. Attested: Selv®v / Sewva (deindn / deina). Dreadful
or fearful things, the ordinary objects of fear; in the
closing expression 8ewa ... motoiny, terrible or outrageous
conduct would be disobeying one’s guardian. References:
168a, 176b. Lexical identification: lemma: 8ewvoc. See Fear
as a relative, 109.
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Ael@ot. Attested: AeA@oig (delphois). Delphi, the
sanctuary where the inscription “Know thyself” was
dedicated; Critias appeals to its divine authority.
References: 164d. Lexical identification: lemma: AeAgot.
See Delphi and Apollo, 79.

S8¢ov. Attested: 8¢ovta (deonta). What ought to be done or
what is required; the beneficial doctor is said to do these
things, connecting useful treatment with Critias’ account
of temperate action. References: 164b. Lexical
identification: lemma: §¢w (impersonal §€D); T& §€ovta is
the substantivized participle. See What ought to be done,
301.

81). Attested: 81) (d€). An emphatic or connective particle,
here marking steps presented as following or already
established in the distinction between possessing
knowledge and identifying its specific field. References:
171a. Lexical identification: lemma: 61). See Argument and
account, 30.

SnAow. Attested: 8nAov (délou). Make clear; Socrates
permits Critias’ preferred terminology provided he clearly
identifies what each word is being applied to. References:
163d. Lexical identification: lemma: dnAdw. See Clear and
obscure, 61.

Snpovpyog. Attested: Snpovpyovg / Snpovpyav /
Snuovpyol / Snpovpyolc / Snpovpydg (démiourgous /
démiourgon / démiourgoi / démiourgois / démiourgos). A
craftsman or practitioner of an expertise; examples
include professionals making things for others, genuine
experts in the imagined well-run society, and the ironic
denial that temperance is a producer of benefit.
References: 162e, 164a, 164b, 171c, 173c, 174e, 175a.
Lexical identification: lemma: npovpyoc. See Craft and
expertise, 70.
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Swaytyvwokw. Attested: StaeyvwoeoBat (diagnosesthai). To
recognize or distinguish correctly; identifying the genuine
doctor as opposed to a pretender requires testing the
appropriate subject matter. References: 170e. Lexical
identification: lemma: Sixytyvwokw. See Recognition and
discrimination, 247.

Swpéw. Attested: Stxipotvtoc / Stapnoetal / SteAécbat /
Slaupeiv (diairountos / diairésetai / dielesthai / diairein). To
distinguish or separate: Prodicus distinguishes words, an
adequate thinker must distinguish kinds of self-related
powers, and knowledge of knowledge can at most
distinguish knowledge from what is not knowledge.
References: 163d, 169a, 169c, 170a. Lexical identification:
lemma: Siapéw. See Recognition and discrimination, 247.

Siota. Attested: Swxitoug (diaitais). Regimens or
prescribed ways of living; doctors direct these toward the
whole body in trying to heal an affected part. References:
156¢. Lexical identification: lemma: Sictto. See Treatment
and regimen, 288.

Swaxkpivw. Attested: Stakpivew / Stakptvat (diakrinein /
diakrinai). To discriminate between; the issue is whether
temperance alone can tell a genuine expert from a person
who lacks expertise but pretends to have it. References:
170e, 171c. Lexical identification: lemma: Stokpivw. See
Recognition and discrimination, 247.

SwxAéyopa. Attested: StadéyecBar / Sixde€dpevog /
SlxAé€etau (dialegesthai / dialexomenos / dialexetai). To
converse or discuss; used of meeting Charmides, of the
orderly speech in his proposed virtue, and of the subject
on which one must question a doctor to assess his
expertise. References: 154e, 155a, 155c, 159b, 170e. Lexical
identification: lemma: StxAéyopat. See Conversation, 66.
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Swaxpaptopopa. Attested: Siepoptupoueda
(diemartyrometha). We solemnly declared or expressly
stipulated; Socrates recalls their agreement that
temperance knows only knowledge and lack of
knowledge, not the crafts’ separate objects. References:
174e. Lexical identification: lemma: StxpaptOpopat. See
Agreement and concession, 26.

Swxvoéopat. Attested: Stavoovpevog (dianooumenos).
Having in mind or intending; Critias reconstructs what
the dedicator of the Delphic inscription intended the god’s
greeting to mean. References: 164e. Lexical identification:
lemma: Stavogopat. See Advice and greeting, 24.

Suavora. Attested: Sidvolav (dianoian). Mind or mental
disposition; Critias welcomes the headache because it may
force Charmides to improve this as well as his physical
condition. References: 157c. Lexical identification: lemma:
Stxvota. See Soul, 272.

SwxokémTopat. Attested: StookePpapevog
(diaskepsamenos). Having considered or thought it over;
Charmides pauses and reflects to himself before
proposing that temperance is modesty. References: 160e.
Lexical identification: lemma: Siaokéntopat. See Inquiry,
151.

SwxtiOnpu. Attested: StatiBévti (diatithenti). Handling or
treating, here badly; Critias’ anger is compared with a
poet’s anger at an actor who mishandles his verses.
References: 162d. Lexical identification: lemma: StxtiOnput.
See Poet and actor, 217.

SwatpPn. Attested: StatpiBag (diatribas). Accustomed
haunts or places where Socrates spends his time; he
returns to these familiar activities and meeting places
after the campaign. References: 153a. Lexical
identification: lemma: Stxtpifn. See Socrates, 267.
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Swxépw. Attested: Slx@EpovTeg / Sla@épety / Slax@épel
(diapherontes / diapherein / diapherei). To excel or stand
out, in wisdom, beauty or character; to make a difference
in identifying a statement’s speaker; and to differ, when
Critias distinguishes temperance from other forms of
knowledge. References: 153d, 157d, 161c, 166b. Lexical
identification: lemma: Stx@épw. See Same and different,
259.

Si8aokw. Attested: Si16&okwv / Stddokewv (didaskon /
didaskein). To teach; the Thracian teaches Socrates the
remedy and charms, while school lessons supply
examples of teaching quickly and of writing names
belonging to others. References: 157b, 159e, 161d. Lexical
identification: lemma: §16&okw. See Learning and
teaching, 175.

Sidwp. Attested: idwut / Sdpev / dvtec / Swoelg (didomi /
domen / dontes / doseis). To give or grant: Socrates allows
Critias freedom in assigning words, grants disputed
epistemic claims for the argument, and asks whether
Charmides will grant him a preliminary hearing.
References: 163d, 172d, 176c. Lexical identification:
lemma: 8{8wpt. See Agreement and concession, 26;
Preliminary hearing, 227.

Siepevvaw. Attested: Siepevvpuny (diereunoimeén). To
scrutinize or investigate thoroughly; Socrates says he
would investigate his own statements to avoid unnoticed
false claims to knowledge. References: 166d. Lexical
identification: lemma: Siepevvdw. See Examination, 106.

Suyéopa. Attested: Suynoot / Sinyovunv (diégesai /
diégoumeén). To recount or narrate; Chaerephon asks for
the campaign story and Socrates tells the gathering the
news from the camp. References: 153c. Lexical
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identification: lemma: Sinygopat. See Argument and
account, 30.

Suoyvpilopor. Attested: Suoyvpllwpeda / SuoyvpicacOHat
(diischyrizometha / diischyrisasthai). To assert firmly or
insist; Socrates declines to pronounce knowledge of
knowledge impossible before examination, and later
declines to guarantee that it can exist. References: 168a,
169b. Lexical identification: lemma: Suoyvpilopat. See
Hypothesis, 147.

Sikonog. Attested: Sikalov / Sikaiov (dikaion / dikaiou).
Right or fitting in the praise of Charmides’ expected
excellence; the just, as a field of knowledge, in the later
distinction between statesmanship and knowledge of
knowledge. References: 157d, 170b. Lexical identification:
lemma: Sikatoc. See Justice and the just, 154.

Swoiknotg. Attested: Slowknoewg (dioikeseds). Management
or administration; the proposed benefit of temperance is
reconsidered as it guides the management of household
and city. References: 172d. Lexical identification: lemma:
8loiknolg. See Household and city, 145.

Swopilw. Attested: Stopilopat (diorizomai). I define or
delimit explicitly; Critias restates his position that
temperance is the doing of good things. References: 163e.
Lexical identification: lemma: Stopi{w. See Definition, 76.

SumAdotog. Attested: StmAGoLov / SimAaciowv / SiTA&oLov
(diplasion / diplasion / diplasion). Double or twice as
much; the attempted double-of-itself relation would also
require the same thing to be its own half. References:
168c. Lexical identification: lemma: itmA&oloc. See Double
and half, 95.

Sokéw. Attested: Sokelg / Sokobvtoc (dokeis / dokountos).
To seem, be thought or be expected; Critias says Socrates
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will soon recognize the youth reputed most beautiful,
marking social estimation rather than established
knowledge. References: 154a. Lexical identification:
lemma: Sokéw. See Belief and opinion, 40.

80%u. Attested: 56&a / §6&xv / 0@V (doxa / doxan /
doxon). An opinion or belief; first Charmides’ impression
of what temperance is, later the hypothetical opinion
whose objects would be opinions rather than their usual
subjects. References: 159a, 168a. Lexical identification:
lemma: §0¢a. See Belief and opinion, 40.

So§alw. Attested: So&alev / So&&lovatv / SoEdlovoav
(doxazein / doxazousin / doxazousan). To form or hold an
opinion; Charmides should be able to articulate his
impression of temperance, whereas the later analogy
imagines an opinion holding opinions only about
opinions. References: 159a, 168a. Lexical identification:
lemma: §0£&{w. See Belief and opinion, 40.

8o60o1¢. Attested: §60ew¢ (doseds). Giving or administration
of the remedy; the charm must precede it if Charmides is
still deficient in temperance, without implying a
measured pharmaceutical dose. References: 158c. Lexical
identification: lemma: §d01c. See Remedy and leaf, 251.

Sotéog. Attested: otéov (doteon). To be given, or must be
administered; the remedy for Charmides’ head could be
given immediately if he already possessed sufficient
temperance. References: 158b. Lexical identification:
lemma: 0t€o¢ (verbal adjective of 8i6wpt). See What
ought to be done, 301.

Spaw. Attested: SpdvTeg / Sp&oovotv / Spdg (drontes /
drasousin / drais). To do or perform an action; applied to
writing other people’s names, conducting an examination,
and submitting to Socrates’ daily charm, without Critias’
restricted sense of morally good “doing”. References: 161e,

445



172b, 176b. Lexical identification: lemma: §p&w. See Doing
and action, 88.

Apwmidng. Attested: ApwmiSov (dropidou). Dropides,
father of the ancestral Critias through whom Socrates
identifies Charmides’ paternal house; not the present
speaker’s father. References: 157e. Lexical identification:
lemma: Apwmiéng. See Dropides and ancestral Critias, 99.

Svvapg. Attested: Svvopy / SHvapig (dynamin / dynamis).
Power or capacity; first the charm’s therapeutic efficacy,
then the object-directed ability by which knowledge or a
relative is what it is and which might or might not apply
to itself. References: 156b, 168b, 168d, 168e, 169a. Lexical
identification: lemma: §vvapic. See Power and capacity,
223.

Svvatadg. Attested: Svvatov / Suvatov (dynaton / dynaton).
Possible or capable; the inquiry separates whether
knowledge of knowledge can exist from whether, even if
possible, it would benefit its possessor. References: 167b,
169a, 169d, 172c. Lexical identification: lemma: Svvatoc.
See Possibility and impossibility, 219.

Svopadia. Attested: Svopabia (dysmathia). Difficulty or
slowness in learning; Socrates identifies it with learning
quietly and slowly, as the inferior alternative to easy
learning. References: 159e. Lexical identification: lemma:
SdvopaBia. See Learning and teaching, 175.

gorvtod. Attested: éxvtod (heautou). Of oneself or one’s
own; a masculine/neuter reflexive, distinct from feminine
¢avtiic when knowledge itself is the antecedent.
References: 163a, 168b. Lexical identification: reflexive
pronoun: €xvtod, genitive masculine/neuter. See Knowing
oneself, 156.

446



£€avtod EmoTnun. Attested: éavtod émotunyv (heautou
epistemén). Knowledge of oneself as a person; must be
distinguished from knowledge whose object is knowledge
itself. References: 165d. Lexical identification: expression /
normalized lookup: ¢xvtod émothun. See Knowledge of
knowledge, 165.

€yyon. Attested: ‘Eyyin (engyé). A pledge or surety; the
maxim warns that giving security brings ruin near.
References: 165a. Lexical identification: lemma: €yyvn. See
Moderation and excess, 191.

gykopalw. Attested: eykekwplaopévn (enkekomiasmene).
Celebrated in encomium or praise; the ancestry is
presented through poets’ commendation. References:
157e. Lexical identification: lemma: éykwpid{w. See Praise
and blame, 224.

€0¢Aw. Attested: ¢0¢Aw (etheld). Be willing or wish;
Socrates proposes a joint inquiry if Charmides agrees.
References: 158e. Lexical identification: lemma: ¢0é\w.
See Willingness and refusal, 306.

el Suvatov. Attested: el Suvvatov (ei dynaton). Whether it is
possible; introduces the first question about knowing
what one knows and does not know, before the
independent question of its benefit. References: 167h.
Lexical identification: phrase template: i Suvatdv. See
Hypothesis, 147.

siSoc. Attested: eisoc / el8ovc (eidos / eidous). Visible
bodily form or figure; Charmides’ body is praised, and
Socrates proposes examining his soul before looking at
that bodily appearance. References: 154d, 154e. Lexical
identification: lemma: €i80¢. See Face and bodily
appearance, 108.
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eikij. Attested: eikfj (eikéi). At random or without due
consideration; Socrates says an apparent difficulty must
be examined rather than casually passed over if one cares
for oneself. References: 173a. Lexical identification:
lemma: eikf. See Inquiry, 151.

eikoc. Attested: eikdTwv / €ikdg (eikoton / eikos). Likely or
reasonable: the expected quality of offspring from
Charmides’ two houses, and the excellence fittingly
expected from such ancestry. References: 157e, 158a.
Lexical identification: lemma: £oka; €ik0¢ is its neuter
perfect participle. See House, lineage and nobility, 143.

gimep. Attested: eimep (eiper). If indeed, or if as assumed;
adds emphasis to a conditional premise, such as
temperance’s goodness, knowledge’s relation to
ignorance, or the requirements of a capacity acting on
itself. References: 161a, 166e, 167a, 168d, 170c, 175e.
Lexical identification: lemma: eimep. See Hypothesis, 147.

ékmAnoow. Attested: ékmemAnypévol (ekpeplégmenoi).
Struck with amazement; the onlookers’ stunned response
to the boy. References: 154c. Lexical identification:
lemma: ékmAnjoow. See Fine and beautiful, 112.

eAATTWV. Attested: EAaTTOV / €AATTOVOC (elatton /
elattonos). Smaller or less; the correlate of greater in the
test of whether a relative can have its power toward itself.
References: 168c, 168b. Lexical identification: lemma:
eAaTTWV. See Greater and smaller, 130.

EAéyyw. Attested: éAéyyelv / EEeAndeypévog / éheyyopevog
(elenchein / exelélegmenos / elenchomenos). Examine,
expose or refute; applied to speakers and arguments, with
public embarrassment distinct from the search for truth.
References: 166¢, 162d, 166e. Lexical identification:
lemmas: é\éyyw; related compound éEeAéyyw. The perfect
étehnAeypévog belongs to the related compound é€eAéyyw;
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it is displayed here as part of the refutation family. See
Refutation, 249.

éNé@ag. Attested: éAépavtocg (elephantos). Ivory; one of
the two materials in the Homeric allusion to dream-gates,
not the elephant as an animal here. References: 173a.
Lexical identification: lemma: éAé@ag. See Dreams, horn
and ivory, 97.

“EAANV. Attested: "EAANveg (hellénes). Greeks, contrasted
with the Thracian source of the expanded healing
account. References: 156d. Lexical identification: lemma:
“EAANv. See Thracians, 287.

EAANVilw. Attested: EAAnvilew (hellénizein). Speak Greek;
Socrates says shared command of the language should
enable Charmides to state his view. References: 159a.
Lexical identification: lemma: éAAnvi{w. See Conversation,
66.

éupAénw. Attested: eupAéPag (emblepsas). Looking into or
at; directed reflexively to oneself before the second
definition, rather than constituting a theory of inward
vision. References: 160d. Lexical identification: lemma:
EUPAETIw. See Knowing oneself, 156.

¢upévw. Attested: éupévopev (emmenomen). We stand by
or remain with an account; Socrates notes that Critias has
qualified his earlier claim. References: 173e. Lexical
identification: lemma: éupévw. See Argument and account,
30.

év épovtod. Attested: év ¢pavtod (en emautou). In
possession or control of myself; the negated idiom
describes Socrates’ loss of composure at Charmides’
appearance. References: 155d. Lexical identification:
expression / normalized lookup: év épovtod. See Erotic
attraction, 101.
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évavTioopat. Attested: évavtiwoopal (enantiosomai). I
shall oppose or resist; Socrates’ final answer is that he will
not resist. References: 176d. Lexical identification: lemma:
évavTioopal. See Force and compulsion, 117.

évapyng. Attested: évapygotepa (enargestera). Clearer or
more manifest; the comparative concerns the improved
grasp of particular knowledge attributed to the temperate
learner. References: 172b. Lexical identification: lemma:
évapyngc. See Clear and obscure, 61.

év8eng. Attested: évdeng (endeés). Lacking or deficient;
Charmides would be contradicting his guardian if he said
he lacked temperance. References: 158c. Lexical
identification: lemma: éveng. See Adequacy and
deficiency, 23.

€v8eikvopt. Attested: évdel&aipny / évéel€axt (endeixaimeén /
endeixai). Show or make evident; concerns the charm’s
power and the requested account of temperance.
References: 156b, 169b. Lexical identification: lemma:
év8eikvopt. See Evidence and proof, 104.

€vvoéw. Attested: évvonoag / évvdel (ennoésas / ennoei).
Consider or take thought; Charmides is invited to reflect,
and Critias to notice the structure of a proposed capacity.
References: 160d, 167c. Lexical identification: lemma:
¢vvoéw. See Understanding and quick-wittedness, 293.

€vtoAn. Attested: évtol&¢ (entolas). Instructions or
injunctions of the foreign teacher, requiring the soul to be
treated first. References: 157c. Lexical identification:
lemma: évtoAY). See Thracians, 287.

apéw. Attested: é€eAelv (exelein). Take out or remove;
the thought experiment subtracts knowledge of good and
bad from the other expertises. References: 174c. Lexical
identification: lemma: ¢€aipéw. See Good and bad, 123.
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famathw. Attested: e§amat® (exapatdi). Deceive or
mislead; false experts would be unable to deceive in the
imagined life governed by temperance. References: 173b.
Lexical identification: lemma: ¢€amotdw. See Pretence
and imposture, 230.

€€apvog. Attested: é€dpvw (exarnoi). In denial, refusing to
acknowledge; Charmides is reluctant either to affirm or to
deny his temperance. References: 158c. Lexical
identification: lemma: é€xpvoc. See Modesty and shame,
192.

e€etalw. Attested: é€etdoat / éEeTdlovTec (exetasai /
exetazontes). Examine or test closely; especially a person’s
professed expertise and whether it is genuine. References:
167a, 170d, 172b. Lexical identification: lemma: é€etdlw.
See Examination, 106.

€€evpilokw. Attested: ¢€evpiokovteg / €evpelv
(exeuriskontes / exeurein). Find out or discover; used of
identifying competent people and of finding temperance’s
nature. References: 171e, 176a. Lexical identification:
lemma: ¢€evpiokw. See Discovery, 83.

€10 oikNpotog. Attested: ém’ oiknpatog (ep’ oikématos). At
or in a room; the conventional brothel-setting expression
is one of Critias’ disparaged occupations. References:
163b. Lexical identification: expression / normalized
lookup: ém oikf)patog. See Manual trades and social
contempt, 185.

Enadw. Attested: émgSol / emioot / €émdSewv (epaidoi /
epaisai / epaidein). Sing or utter a charm over someone;
accompanies the material remedy and later becomes the
proposed continuing treatment. References: 155e, 157c,
176b. Lexical identification: lemma: ¢n¢dw. See Charm,
54.
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Emowéw. Attested: émov®d (epaino). Praise; Charmides
would risk self-praise by agreeing that he is temperate.
References: 158d. Lexical identification: lemma: émoivéw.
See Praise and blame, 224.

émonvog. Attested: émaivov (epainou). Praise; quick mental
performances are said to deserve approval when quiet
ones do not. References: 160a. Lexical identification:
lemma: émovog. See Praise and blame, 224.

énaiw. Attested: émaiel (epaiei). Understands or has
expertise in; restricts the doctor’s competence to health
and disease. References: 170e. Lexical identification:
lemma: émaiw. See Knowledge, 162.

€makolovBLw. Attested: émakolovBijoat (epakolouthésai).
Follow intelligently; grasp whether the doctor’s claims
and actions are correct. References: 171b. Lexical
identification: lemma: émakoAovOéw. See Examination,
106.

ey Ong. Attested: émoyOe¢ (epachthes). Burdensome or
offensive to others; self-praise might sound
presumptuous. References: 158d. Lexical identification:
lemma: émoryO1¢. See Modesty and shame, 192.

émdenc. Attested: émdeng (epideés). In need of or
deficient in; part of Charmides’ dilemma over admitting
that he lacks temperance. References: 158c. Lexical
identification: lemma: émédeng. See Adequacy and
deficiency, 23.

émdeikvopt. Attested: émédel&ag (epedeixas). Display or
present; Socrates asks Critias to call Charmides over and
introduce him for conversation. References: 155a. Lexical
identification: lemma: émideikvopL. See Evidence and
proof, 104.
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Emek®G. Attested: émeik®d¢ (epieikos). Fairly or
reasonably accurately; qualifies Socrates’ confirmation of
the battle report. References: 153c. Lexical identification:
lemma: émek®c. See Truth and falsehood, 290.

émOvpia. Attested: émbupia (epithymia). Desire; in the
relational example its normal object is pleasure,
contrasted with a supposed desire only for desires.
References: 167e. Lexical identification: lemma: émbupic.
See Desire as a relative, 81.

EMKAAOTITW. Attested: émkaAvnTwv (epikalypton).
Covering up; Critias speaks unclearly to conceal his
perplexity. References: 169d. Lexical identification:
lemma: émkaAUTITW. See Perplexity, 211.

gmpédewx. Attested: émpérelav / émpeleiag (epimeleian /
epimeleias). Care or attention; directed to the whole in
medicine and invoked as a reason to expect a considered
answer from Critias. References: 156e, 162e. Lexical
identification: lemma: émpéAela. See Care and neglect, 51.

émokénTopat. Attested: émokepwpeda / EmoképeTal /
émokeppevol (episkepsometha / episkepsetai /
episkepsamenoi). Examine or consider; used for testing
possibility, benefit and the consistency of concessions.
References: 167b, 171b, 175c. Lexical identification:
lemma: émokéntopal See Inquiry, 151.

€MOKOTIEW. Attested: émiokomelv (episkopein). Inspect or
examine; part of the proposed power to assess oneself and
others. References: 167a. Lexical identification: lemma:
eTIoKoTIéw. See Examination, 106.

éniotopot. Attested: émiotaoBat / émotaipny / émioTorTon
(epistasthai / epistaimén / epistatai). Know or possess
expertise; its subject matter must be supplied rather than
inferred from the verb alone. References: 170d, 155e.
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Lexical identification: lemma: éniotopat. See Knowledge,
162.

¢moTaTéw. Attested: émotatoboav / EMOTATEL
(epistatousan / epistatei). Supervise or preside over; the
role temperance is imagined to exercise over particular
expertises. References: 173c, 174d. Lexical identification:
lemma: émotatéw. See Ruling and supervision, 257.

EmOTNN. Attested: EMOTNUY / EMOTNUNG / EMOTNUOG
(epistémeé / epistémes / epistémas). Knowledge or a
determinate expertise; its object and benefit are recurrent
questions rather than fixed by the noun. References: 165c,
166a, 166e, 167h, 167c, 168a, 168h, 169a, 170a, 170b, 171a,
171c, 172a, 174e, 173b. Lexical identification: lemma:
EMIOTNUT. See Knowledge, 162.

EMOTNUN EMLOTHUNG. Attested: EMOTHUNY EMOTNUNG
(epistémeén epistémes). Knowledge of knowledge; the
genitive identifies knowledge itself as the object of a
proposed knowledge. References: 169d. Lexical
identification: expression / normalized lookup: émoTun
EmotnunG. See Knowledge of knowledge, 165.

EMOTNUN ETLOTNUOV. Attested: EMOTNUOV EMOTIUN
(epistémon epistémeé). Knowledge of knowledges; the
reversed printed word order expresses the proposed
oversight of other expertises. References: 166c¢. Lexical
identification: expression / normalized lookup: émoTun
EMOTNU®V. See Knowledge of knowledge, 165.

E€MOTNUOVWG. Attested: EmOTNUOVWC (epistémonos).
Knowledgeably or with expertise; a manner of living that
is not yet shown sufficient for happiness. References:
173d, 173e, 174b. Lexical identification: lemma:
EMOTNHOVWC. See Knowledge, 162.
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EMOTNHWV. Attested: EMOTNUWY / EMOTNUOVWY
(epistémon / epistemonon). Knowledgeable or expert; says
that a person possesses knowledge without by itself
identifying the content. References: 175c, 170e. Lexical
identification: lemma: émotfpwv. See Knowledge, 162.

¢mTioow. Attested: émitattel (epitattei). Give an order;
Critias’ command directs Charmides to submit to Socrates’
charming. References: 176c. Lexical identification: lemma:
é¢mtdoow. See Ruling and supervision, 257.

émtnderog. Attested: émndeiwv (epitédeion). Associates
or friends; people with whom Socrates wants to examine
truth for a shared good. References: 166d. Lexical
identification: lemma: émt18¢el0¢. See Friendship and
companionship, 119.

¢mTpénw. Attested: émetpémopev (epetrepomen). Allow or
permit; in the imagined community, people under the
temperate rulers would be allowed to act only in fields
they knew. References: 171e. Lexical identification:
lemma: émitpénw. See Ruling and supervision, 257.

émitpomnog. Attested: EmTPOMOL / EMITPOTR (epitropou /
epitropoi). Guardian, someone entrusted with
responsibility; specifies Critias’ authority over Charmides.
References: 155a, 176c. Lexical identification: lemma:
émnitpomog. See Guardian and cousin, 131.

€mdN. Attested: €mwdT) / énMwbiic (epoide / epoidés). An
incantation or spoken charm; later identified with
beautiful words that bring temperance to the soul.
References: 155e, 156b, 156d, 175e, 176a, 176b. Lexical
identification: lemma: ém@én). See Charm, 54.

épaotngG. Attested: épaotal (erastai). Lovers or admirers;
the youths attending Charmides’ conspicuous entrance.
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References: 154a. Lexical identification: lemma: épaotng.
See Erotic attraction, 101.

€paw. Attested: épdv (eran). Love or desire erotically;
describes the spectators’ response to Charmides.
References: 154c. Lexical identification: lemma: ¢pdw. See
Erotic attraction, 101.

épyalopan. Attested: épyalecBau (ergazesthai). Work or
perform work; its relation to making and doing becomes
disputed in Critias’ interpretation of Hesiod. References:
163b. Lexical identification: lemma: ¢py&{opat. See Work
and working, 309.

épyaoia. Attested: épyaoiag (ergasias). Working or work;
Critias gives the word a restricted favorable sense that
ordinary craft examples put under pressure. References:
163b, 163c, 173e. Lexical identification: lemma: épyaocia.
See Work and working, 309.

€pyov. Attested: €pyov / épya / €pywv (ergon / erga / ergon).
Work, deed, task or result; the meaning varies between
physical performance, crafted products and a knowledge’s
function. References: 163b, 163c, 165d, 165e, 174d, 174e,
175a, 159c¢, 175b, 161e. Lexical identification: lemma:
épyov. See Work and working, 309.

épevvaw. Attested: épevv@v (ereunon). Search or
investigate; Critias says Socrates has reached the feature
that distinguishes temperance from other knowledges.
References: 166b. Lexical identification: lemma: é¢pevviw.
See Inquiry, 151.

€plov. Attested: épiwv (erion). Wool; one of the materials
of ordinary expert work. References: 173e. Lexical
identification: lemma: éplov. See Craft and expertise, 70.

"Eppoov. Attested: "Eppotov (hermaion). A lucky find or
godsend; Charmides’ head complaint would unexpectedly
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provide the occasion for care of his soul. References: 157c.
Lexical identification: lemma: “Eppatov. See Godsend, 121.

€pwg. Attested: épwg (erds). Erotic love; in the reflexive-
capacity example its normal object is beauty. References:
167e. Lexical identification: lemma: épwg. See Love as a
relative, 178.

€PWTIKOC. Attested: épwTik& (erotika). Matters of erotic
love; the field in which Socrates calls Cydias exceptionally
wise. References: 155d. Lexical identification: lemma:
¢pwTkoC. See Erotic attraction, 101.

£€taipog. Attested: etaipe (hetaire). Companion or familiar
addressee; Socrates’ conversational address need not
imply a formal association. References: 154b. Lexical
identification: lemma: étaipog. See Friendship and
companionship, 119.

étepog. Attested: Etepov / €Tépa (heteron / hetera). Other
or different; distinguishes a knowledge from its object or
one field of knowledge from another. References: 166b,
171a. Lexical identification: lemma: étepog. See Same and
different, 259.

V. Attested: €0 (eu). Well; at the decisive turn from
technical performance to benefit, it qualifies how the
crafts’ results must come about if they are to contribute to
a good life. References: 174c. Lexical identification:
adverb: 0. See Happiness and doing well, 133.

ev ye. Attested: €D ye (eu ge). Well, with ye emphasizing
that qualification; Socrates isolates the crafts’ results
coming about well and beneficially, which would be lost
without knowledge of good and bad. Here e ye is not the
congratulatory formula “well done”. References: 174c.
Lexical identification: phrase template: D ye. See
Happiness and doing well, 133.
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b p&TTEW. Attested: eD TP&TTEW / €D TPATTOVTAS / €D &V
mp&tTolev (eu prattein / eu prattontas / eu an
prattoimen). To do well and to fare well or prosper; the
phrase links successful action to happiness, but Socrates
later denies that knowledgeable performance alone
secures this outcome. References: 172a, 173d, 174b.
Lexical identification: phrase template: ed ip&TTeLv. See
Happiness and doing well, 133.

evdapovéw. Attested: eDSxLOVOTHEY / EDSXILOVETY
(eudaimonoimen / eudaimonein). To be happy or flourish;
Socrates distinguishes this desired outcome from merely
acting knowledgeably, assigning it to knowledge of good
and bad. References: 173d, 174c. Lexical identification:
lemma: evdaipovéw. See Happiness and doing well, 133.

evdapovia. Attested: evdapovix (eudaimoniai).
Happiness or good fortune; the conventional ensemble of
admired advantages celebrated in Charmides’ paternal
family, rather than an established philosophical definition
of happiness. References: 158a. Lexical identification:
lemma: evdoupovia. See Happiness and doing well, 133.

evdaipwv. Attested: evdaipovag / evdaipova / eddaipoveg /
evdapovéotepov (eudaimonas / eudaimona / eudaimones /
eudaimonesteron). Happy or flourishing; the argument
tests whether knowledgeable action guarantees
happiness, and the conclusion reaffirms Charmides’
happiness conditionally upon genuine temperance.
References: 172a, 173e, 174a, 176a. Lexical identification:
lemma: evdaipwv. See Happiness and doing well, 133.

e0SoKLEW. Attested: ebSokIp®V (eudokimon). Enjoying
esteem or being well regarded; Critias’ accustomed
reputation makes him ashamed to admit before the
gathering that he cannot answer Socrates’ challenge.
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References: 169c. Lexical identification: lemma:
evSoKIEW. See Reputation and ambition, 252.

eonONGc. Attested: ev1|Ong (euéthés). Simple-minded or
naive; Socrates says the author of the formula cannot
have been so simple as to intend the untenable literal
interpretation. References: 162b. Lexical identification:
lemma: e01\0nG. See Simple-mindedness, 266.

€uNn0kog. Attested: evnBk@v (euéthikon). Naive or easy-
going; Socrates ironically describes the disputants’
readiness to make generous concessions that nevertheless
fail to secure a beneficial definition. References: 175c.
Lexical identification: lemma: gd10k0dg. See Simple-
mindedness, 266.

gvlaféopar. Attested: ebAaPelobat (eulabeisthai). To
beware or be on one’s guard; introduces Cydias’ warning
against approaching the beautiful beloved as a vulnerable
fawn approaches a lion. References: 155d. Lexical
identification: lemma: ebAaféopat. See Lion and fawn,
177.

eopadia. Attested: evpabio (eumathia). Ease or facility in
learning; judged finer than difficulty in learning and
identified by Socrates with learning quickly. References:
159e. Lexical identification: lemma: evpaBic. See Learning
and teaching, 175.

gvmopog. Attested: edvmopwteEPOC (euporoteros). Better
provided with a way through a difficulty; Socrates asks
whether Critias can find a solution where he himself is at
a loss. References: 167b. Lexical identification: lemma:
ebmopog. See Perplexity, 211.

€VTPOOWTOG. Attested: ebpodowmog (euprosopos). Fair-
faced or handsome of face; Chaerephon praises
Charmides’ face before saying the beauty of his body
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would eclipse it. References: 154d. Lexical identification:
lemma: evnpdowmnoc. See Face and bodily appearance,
108.

gvpiokw. Attested: evpnoopev / ebporpev / ebpetv
(heurésomen / heuroimen / heurein). To find or discover;
concerns discovering the meaning of a puzzling
definition, finding a supposed self-related greater, and the
final failure to identify what temperance names.
References: 161c, 168b, 175b. Lexical identification:
lemma: evpiokw. See Discovery, 83.

€x0pog. Attested: €xOp&Vv (echthron). Enemies; the
schoolchildren write their enemies’ names as well as their
own and their friends’. References: 161d. Lexical
identification: lemma: €y0p0og. See Friendship and
companionship, 119.

€yw. Attested: €xet / €xm / €xovti (echei / echéi / echonti).
Have or possess; the analogy asks whether having
knowledge of knowledge makes its possessor
knowledgeable about particular things. References: 169e.
Lexical identification: lemma: €éyw. See Presence and
possession, 229.

ZaApo¥ig. Attested: ZaApo&dog / ZaApo&lg (zalmoxidos /
zalmoxis). Zalmoxis, called “our king, who is a god” by the
Thracian doctor; his doctors teach healing through the
soul, and his charms are recalled when Charmides’ need
for treatment is considered. References: 156d, 158b.
Lexical identification: lemma: Z&Apo&1g. See Zalmoxis, 315.

{ntéw. Attested: INT® / {Todpev / Intelv (z&to / zEétoumen /
zétein). To inquire or search for an answer; Socrates
presents himself as a co-inquirer who does not know, then
questions whether their search has achieved anything
useful and finally doubts his own ability to inquire by
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argument. References: 165b, 172c, 175b, 176a. Lexical
identification: lemma: {ntéw. See Inquiry, 151.

{Mou. Attested: {ntoeowv / o / (nolg (zetésesin /
zétésin / zétésis). Inquiry or search; includes the soul’s
investigations, Critias’ complaint about Socrates’ method,
and the personified inquiry that mocks their concessions
and fails to find the truth. References: 160a, 165e, 175d.
Lexical identification: lemma: {ftnolg. See Inquiry, 151.

{mi¢. Attested: ItV (zE€tEtEN). An inquirer or
searcher; Socrates calls himself a poor one, assigning the
failure to his investigation rather than concluding that
temperance is worthless. References: 175e. Lexical
identification: lemma: {ntn1¢. See Inquiry, 151.

Nyéopat. Attested: fyovpévng / yovpévn (hégoumeneés /
hegoumené). Lead or guide; rightness or knowledge
guides the action of the imagined well-managed
community. References: 172a, 172d. Lexical identification:
lemma: fjyéopat. See Ruling and supervision, 257.

ndovn. Attested: 16ovijc (hédonés). Pleasure; the ordinary
object of desire in the reflexivity example. References:
167e. Lexical identification: lemma: 1)6ovr). See Desire as a
relative, 81.

NALOL0¢. Attested: AtBiov (elithiou). Foolish or stupid;
Socrates questions whether the source of Charmides’
definition could really have meant its absurd literal
interpretation. References: 162b. Lexical identification:
lemma: NAiBloc. See Simple-mindedness, 266.

NAwkia. Attested: NAwig / NAkiag (helikiai / helikias). Age
or age-group; marks youthful maturity and comparison
with contemporaries without specifying a numerical age.
References: 154a, 157d. Lexical identification: lemma:
NAwkia. See Youth and age, 313.
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NAKLwNG. Attested: NAiwToug (helikiotais).
Contemporaries or people of the same age-group;
Charmides says Socrates is widely talked about among
them. References: 156a. Lexical identification: lemma:
NALOTNG. See Youth and age, 313.

fjiovg. Attested: fpioeog (hémiseos). Half; the correlate
that something double must be double of in the relational
argument. References: 168c. Lexical identification: lemma:

o

fjitovg. See Double and half, 95.

‘HpoakAijg. Attested: HpdakAelg (hérakleis). Heracles,
invoked in an exclamation of amazement rather than
introduced as an acting character. References: 154d.
Lexical identification: lemma: ‘HpoakAfig. See Oath and
divine invocations, 198.

‘Hoio80¢. Attested: Howo8ov / HoioSov (hésiodou /
hésiodon). Hesiod, the poet Critias invokes for the maxim
that work is no disgrace. References: 163b, 163c. Lexical
identification: lemma: ‘Hoio8oc¢. See Hesiod, 140.

novxij. Attested: ovxfj (hésychéi). Quietly or calmly; the
adverbial dative describes the orderly manner of action
proposed as temperance. References: 159b, 159e. Lexical
identification: adverbial dative: fjovyij. See Quietness, 242.

novyia. Attested: fjovyia (hésychia). Quietness, calm or
lack of haste; the noun joins the comparison of quick and
quiet mental activities. References: 160a. Lexical
identification: lemma: fjovyic. See Quietness, 242.

fovytog. Attested: fjovytot / jovyiov (hésychioi /
hésychiou). Quiet or calm; qualifies lives and activities
whose merit is compared with quick performance.
References: 160c. Lexical identification: lemma: fjoUy0G.
See Quietness, 242.
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fovyo¢. Attested: Novyotg / Novytdtntog (hésychiotés
/ hésychiotétos). The quality of quietness; Charmides’ first
proposed account of temperance. References: 159b, 159d,
160b. Lexical identification: lemma: fjovxlotng. See
Quietness, 242.

Nrtaopat. Attested: Nttwpeda (héttometha). We are
defeated; Socrates describes the inquiry’s failure as a
collective defeat. References: 175b. Lexical identification:
lemma: fTt&opat. See Inquiry, 151.

Ouxppéw. Attested: Bapp®dv (tharron). Take courage or be
confident; Socrates encourages Critias to answer honestly
and attend to the argument instead of worrying about
whose person is refuted. References: 166d. Lexical
identification: lemma: Bappew. See Fear as a relative, 109.

Oovpalw. Attested: Bavpd{w (thaumazo). I wonder or find
it surprising; Socrates challenges whether Critias really
thinks people can be temperate without knowing that
they are. References: 164a. Lexical identification: lemma:
Bovp&lw. See Inquiry, 151.

Oavpaatog. Attested: OavpaoTog / OavpaoTov (thaumastos
/ thaumaston). Remarkable or marvelous; Charmides’
stature and beauty strike Socrates, while the adult
admirers’ reaction is less surprising than the children’s
gaze. References: 154c. Lexical identification: lemma:
Bovpaotdg. See Fine and beautiful, 112.

Oecopon. Attested: éBe@vto (etheonto). They gazed at or
contemplated; the boys look continuously at Charmides as
though he were a statue. References: 154c. Lexical
identification: lemma: 6edopat. See Statue, 274.

O¢€iog. Attested: Beiov (theiou). Uncle; the kinship noun
identifies Glaucon as Critias’ uncle and Charmides’ father,
not as a “divine” man. References: 154b. Lexical
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identification: lemma: B€ioc. See Guardian and cousin,
131.

0€0¢. Attested: Be0¢ / Beod (theos / theou). A god or the
god; Zalmoxis is described as divine by his doctor, while
the singular at Delphi denotes the sanctuary’s god as
speaker of the greeting. References: 156d, 164d. Lexical
identification: lemma: 6ed¢. See Delphi and Apollo, 79.

Oepamevw. Attested: Bepamevelv / Bepameboot /
Bepamevecbal (therapeuein / therapeusai /
therapeuesthai). To attend to or treat; doctors treat the
head with the eyes and the whole body with its parts,
while the Thracian account gives priority to treating the
soul through charms. References: 156b, 156¢, 157a. Lexical
identification: lemma: Bepamevw. See Treatment and
regimen, 288.

OeppoTng. Attested: Beppdng (thermotes). Heat; the
proposed case of heat burning itself is one of the self-
applying powers whose possibility Socrates leaves
disputed. References: 168e. Lexical identification: lemma:
Beppdtng. See Self-relation, 262.

0éw. Attested: Belv (thein). To run; one of the bodily
activities in which quick, nimble performance is judged
finer than slow and laborious performance. References:
159c. Lexical identification: lemma: 8¢w. See Athletics, 33.

Ovnokw. Attested: TeBvévat (tethnanai). To have died; the
infinitive reports acquaintances killed in the battle from
which Socrates has returned. References: 153c. Lexical
identification: lemma: 6vijokw. See Potidaea and the
campaign, 221.

0opupéw. Attested: TeBopuprnpévol (tethorybémenoi).
Thrown into agitation or excitement; the admirers’
response to Charmides’ entrance, accompanying their
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astonishment. References: 154c. Lexical identification:
lemma: BopvBéw. See Erotic attraction, 101.

Opas. Attested: Opak®dv / Opak / Opakog (thraikon /
thraix / thraikos). Thracian; the plural identifies the
doctors associated with Zalmoxis, while the singular
names Socrates’ unnamed teacher, whose charm he
recalls at the end. References: 156d, 175e. Lexical
identification: lemma: ©p&¢. See Thracians, 287.

0pacvtng. Attested: BpacnC (thrasytés). Boldness or
confidence; Socrates loses his easy assurance in
conversation when Charmides sits beside him, then
recovers it as the boy accepts the medical account.
References: 155c¢, 156d. Lexical identification: lemma:
BpaovnG. See Fire and renewed confidence, 114.

Opéppa. Attested: Opéupatog (thremmatos). Creature or
beast; Socrates applies it to the beautiful Charmides
within the lion-and-fawn comparison, saying he himself
has been caught by such a creature. References: 155e.
Lexical identification: lemma: 6péppa. See Lion and fawn,
177.

icopan. Attested: icoBau / idton (iasthai / iatai). Heal or
cure; distinguished from merely applying a treatment and
later used in the example of medical doing. References:
156b, 156¢, 161e, 164b. Lexical identification: lemma:
i&opat. See Doctor and medicine, 85.

taTpwkn. Attested: iaxtpikn / laTpik) / latpikiic (iatrike /
iatrike / iatrikés). Medicine or the medical art; specified
both by its object, the healthy and diseased, and by its
product, health. References: 165c, 170b, 174e, 171a, 174c,
171b. Lexical identification: lemma: ixtpikr). See Doctor
and medicine, 85.
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laTpag. Attested: latp® / latpog / latpog (iatroi / iatros /
iatros). Doctor or physician; a craft expert used
throughout to test knowledge, recognition and benefit.
References: 155b, 164a, 170e, 173b. Lexical identification:
lemma: ixtpoc. See Doctor and medicine, 85.

i6éa. Attested: i6¢q / i6€nc / i8¢av (ideai / ideas / idean).
Visible form or appearance; refers to Charmides’ bodily
looks rather than a separately existing metaphysical
Form. References: 157d, 158b, 175d. Lexical identification:
lemma: i6€a. See Face and bodily appearance, 108.

lepov. Attested: iepod / igpov (hierou / hieron). Shrine or
sacred precinct; first Basile’s sanctuary opposite the
palaestra, later Apollo’s at Delphi. References: 153a, 164e.
Lexical identification: lemma: iepdv. See Delphi and
Apollo, 79.

ikavog. Attested: ikavog (hikanos). Sufficiently capable or
competent for a task; Socrates doubts his ability to settle
the general problem of self-related powers. References:
169a. Lexical identification: lemma: ikavog. See Adequacy
and deficiency, 23.

ipdriov. Attested: ipatiov (himatiou). Cloak or mantle; the
garment within which Socrates catches sight of
Charmides’ body. References: 155d. Lexical identification:
lemma: ip&tiov. See Cloak, 62.

ioyvpog. Attested: ioyvpai (ischyrai). Vigorous or forceful;
qualifies actions in the comparison with quiet conduct.
References: 160c. Lexical identification: lemma: ioyvpdg.
See Quickness and slowness, 240.

KOKOG. Attested: Kok / KokoUG / kakov / kakod (kaka /
kakous / kakon / kakou). Bad or harmful, contrasted with
good; ranges from bodily and human ills in the soul-
treatment story to bad action and the bad as the object of
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the knowledge needed for beneficial living. References:
156e, 161a, 163e, 174b, 174c, 174d. Lexical identification:
lemma: kokog. See Good and bad, 123.

KaAAoioypog. Attested: KadAaioypov (kallaischrou).
Callaeschrus, father of the present Critias; the patronymic
distinguishes him from the ancestral Critias son of
Dropides. References: 153c. Lexical identification: lemma:
KaAAoioxpog. See Callaeschrus, 50.

K&AAog. Attested: k&Alel / k&AAog (kallei / kallos). Beauty;
initially the excellence sought in the youths and praised in
Charmides and his ancestry, later the quality whose
possession makes a person beautiful in Critias’ analogy
for knowing oneself. References: 153d, 154c, 157e, 169e.
Lexical identification: lemma: k&AAoc. See Fine and
beautiful, 112.

KAGG. Attested: KaAGV / KAAAIOTOV / KAAODG / KAXAOV /
K&XAAOTOV / KAAALOV / kaAOV / koehoD (kalon / kallistou /
kalous / kalon / kalliston / kallion / kalon / kalou). Beautiful
or fine; praises visible beauty, good family qualities and
therapeutic words, and evaluates actions and temperance.
The argument depends on temperance being fine, while
the later love analogy takes something beautiful as love’s
object. References: 154a, 157a, 157b, 159c, 160e, 163c,
167e. Lexical identification: lemma: koAoc. See Fine and
beautiful, 112.

KaAOG kot &ya00¢. Attested: kahog kai ayo®o¢ (kalos kai
agathos). Beautiful and good; a conventional compliment
to a well-bred, admirable person, applied here to
Charmides’ soul as well as his appearance, with the social
praise still requiring examination. References: 154e.
Lexical identification: phrase template: kaA0¢ kot &yoB4g.
See Fine and beautiful, 112.
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KaTtoyeAdw. Attested: kateyélaoev (kategelasen). Laughed
at or mocked; Socrates personifies their failed inquiry as
making a mockery of truth despite the partners’
accommodating concessions. References: 175d. Lexical
identification: lemma: kaxtayeAdw. See Insolence of the
inquiry, 153.

KOTOVoEw. Attested: katavevonkag (katanenoékas). Have
noticed or observed; Socrates asks whether Critias has
ever encountered a fear whose objects are only itself and
other fears. References: 167e. Lexical identification:
lemma: kortovoéw. See Attention and sense, 35.

KaTo@ovig. Attested: katagoveg (kataphanes). Manifest
or plainly apparent; Socrates calls it a shared good for
people that each thing should become evident as it
actually is. References: 166d. Lexical identification:
lemma: kata@avng. See Clear and obscure, 61.

Katéyw. Attested: katéywv (katechon). Holding himself
back or restraining himself; Critias struggles to contain his
competitive eagerness before intervening in the
discussion. References: 162c. Lexical identification:
lemma: katéYw. See Reputation and ambition, 252.

KeAevw. Attested: keAevelg / kedevw (Keleueis / keleud). To
order or command; Charmides agrees to obey his
guardian’s instruction to remain with Socrates for the
charm. References: 176c¢. Lexical identification: lemma:
keAevw. See Ruling and supervision, 257.

képag. Attested: kep&twv (keraton). Horn; Socrates asks
whether his dream has come through horn or ivory,
invoking the Homeric distinction between truthful and
deceptive dreams. References: 173a. Lexical identification:
lemma: képag. See Dreams, horn and ivory, 97.
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Ke@aAn. Attested: ke@aAnv / ke@aAiig (kephalén /
kephalés). Head; the site of Charmides’ morning heaviness
and the proposed remedy, before Socrates makes its
treatment depend on the soul’s condition. References:
155b. Lexical identification: lemma: ke@oAn. See Head and
headache, 135.

knSopat. Attested: kndetan (kédetai). Cares for or is
concerned about; even a little concern for oneself requires
examining the difficulty that has appeared rather than
ignoring it. References: 173a. Lexical identification:
lemma: k")8opat. See Care and neglect, 51.

KOopilw. Attested: kiBapilewv (kitharizein). To play the
lyre; a schoolroom skill in which quick performance is
preferred to slow, quiet performance. References: 159c.
Lexical identification: lemma: kiBaxpi{w. See Lyre and
music, 179.

KLOapLatig. Attested: kiBaplotod (kitharistou). The lyre
teacher or master; his lessons join those of the letter-
master as settings where quick understanding is praised.
References: 160a. Lexical identification: lemma:
KIBaplotnG. See Lyre and music, 179.

Klvdvvevw. Attested: kivSuvevel / KIvSLVEDOVTAC
(kindyneuei / kindyneuontas). To seem likely, in the
tentative assent to the comparison of quickness and
quietness; to be in danger, in the imagined rescue of
people at sea under genuine expert guidance. References:
160D, 173b. Lexical identification: lemma: ktvdvvevw. See
Tentative assent, 284.

kivnoug. Attested: kivnotg (kinésis). Motion; the possibility
of motion moving itself is considered among capacities
that may act on themselves, without a settled verdict here.
References: 168e. Lexical identification: lemma: kivnolc.
See Self-relation, 262.
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kouwij. Attested: kowfj (koin€i). Together or jointly;
Socrates proposes a shared inquiry into whether
Charmides possesses temperance so that neither must
make an unsupported claim. References: 158d. Lexical
identification: lemma: kowf{j. See Common good, 64.

KOOV ayaBav. Attested: kowwov oiet aya®ov (koinon oiei
agathon). A common or shared good; Socrates says that
making clear how each thing stands benefits nearly
everyone, explaining why examination is not merely a
contest against Critias. References: 166d. Lexical
identification: phrase template: kowov &yxBdv. See
Friendship and companionship, 119.

KOopoG. Attested: koopiwg / koopog (kosmios / kosmios).
Orderly or decorous; the candidate gathers the adjective
at 160c with its adverb koopiwg at 159b. The adjective is
printed in editorially deleted text at 160c and must not be
treated as an unqualified accepted reading. References:
159D, 160c. Lexical identification: lemma family: koopLog
(adjective), koopiwg (adverb). koopiwg at 159b is accepted;
kooLog at 160c is bracketed for deletion. See Order and
orderly conduct, 206.

KOGpiwG. Attested: koopiwg (kosmios). In an orderly or
decorous manner; Charmides qualifies everyday conduct
by this adverb, coupling it with quietness in his initial
account of temperance. References: 159b. Lexical
identification: lemma: koopiwg. See Order and orderly
conduct, 206.

koD@og. Attested: kovPOTEPOL / KODPOV / KOVPOTEPOV
(kouphoterou / kouphon / kouphoteron). Light or lighter
in weight; the correlate of heavy in weighing and in the
argument that something heavier than itself would also be
lighter than itself. References: 166b, 168c. Lexical
identification: lemma: kod@og. See Weighing, 299.
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Kpuriag. Attested: Kpttiav (kritian). Critias, son of
Callaeschrus, beside whom Socrates sits on his return; he
later introduces his cousin and ward Charmides and takes
over the discussion. References: 153c. Lexical
identification: lemma: Kpttiac. See Critias, 72.

KTopat. Attested: kéktnoat (kektésai). You possess or
have acquired; the perfect of kt&opot has a present
possessive force as Socrates proposes testing whether
Charmides has temperance. References: 158d. Lexical
identification: lemma: kt&opot. See Presence and
possession, 229.

KuBepving. Attested: kuBepvnng (kybernétes). A pilot or
navigator; the dreamed rule of temperance would prevent
an unqualified claimant to this expertise from deceiving
the community. References: 173b. Lexical identification:
lemma: kvBepvnng. See Pilot and navigation, 216.

kupepvnTkn. Attested: kvBepvntikn) (kybernétike). The art
of piloting or navigation; it would still prevent death at
sea without knowledge of good and bad, but Socrates says
these results’ occurring well and beneficially would be
lost (174c-d). References: 174c. Lexical identification:
lemma: kvBepvnTiky). See Pilot and navigation, 216.

Kvding. Attested: KvSiav (kydian). Cydias, the poet whose
warning about a fawn approaching a lion Socrates recalls
when overwhelmed by Charmides’ beauty. References:
155d. Lexical identification: lemma: Kvdiag. See Cydias,
75.

KVowv. Attested: kova (kyna). Dog; the accusative in
Socrates’ oath “by the dog,” uttered as he admits how
strange his doubts about temperance’s benefit sound.
References: 172e. Lexical identification: lemma: kbwv. See
Oath and divine invocations, 198.
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AavO&vw. Attested: AeAnBéval / A&Bw / AavBdvol
(lelethenai /latho / lanthanoi). To escape notice; Critias
denies Socrates can have missed the definition’s special
feature, Socrates fears unnoticed false pretensions to
knowledge, and the dream imagines impostors unable to
pass undetected. References: 166c¢, 166d, 173b. Lexical
identification: lemma: AavB&vw. See Escaping notice, 103.

Aéyw. Attested: Aeyopévolg / Aeyopeva / Aéyetat
(legomenois / legomena / legetai). To say or state; at 171b
the examination of a doctor tests whether the things said
are true, alongside whether the things done are correct.
References: 171b. Lexical identification: lemma: Aéyw. See
Conversation, 66.

A€&Lg. Attested: Aé€el (lexei). Speaking or verbal
expression; quietness has no privileged claim to
temperance in speech any more than in walking or other
activities. References: 160c. Lexical identification: lemma:
A€€ic. See Conversation, 66.

Aevkog. Attested: Aevkn) (leuke). White; describes Socrates’
metaphorical measuring-line, which cannot provide a
discriminating measure of the beautiful youths he
admires. References: 154b. Lexical identification: lemma:
Aevkdg. See White measuring-line, 302.

Aéwv. Attested: Aéovtog (leontos). Lion; the dangerous
beautiful beloved in Cydias’ warning, against whom the
approaching lover is figured as a fawn. References: 155d.
Lexical identification: lemma: Aéwv. See Lion and fawn,
177.

AkvBoc. Attested: ArjkvBov (Iekython). An oil-flask; one of
the everyday objects each citizen would have to make for
himself under an absurdly literal law of doing only one’s
own business. References: 161e. Lexical identification:
lemma: AnkvBoc. See Oil-flask and strigil, 200.
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Anpéw. Attested: Anpetv (lérein). To talk nonsense or
babble; Socrates tentatively applies it to himself just
before presenting the dream that tests whether a wholly
knowledgeable life would be beneficial. References: 173a.
Lexical identification: lemma: Anpéw. See Babbling and
self-deprecation, 36.

Afjpog. Attested: Afjpov (1éron). A babbler or source of
nonsense; Socrates says that, if Charmides genuinely has
temperance, the boy should regard Socrates as incapable
of successful inquiry rather than devalue the virtue.
References: 176a. Lexical identification: lemma: Afjpoc.
See Babbling and self-deprecation, 36.

Aoyrotikn. Attested: AoyloTikiig / AoytoTtikn| (logistikeés /
logistikeé). Calculation or the art of reckoning; unlike a
productive craft it has no comparable manufactured
result, but its proper object is even and odd quantities in
their relations. References: 165e, 166a. Lexical
identification: lemma: AoyloTiky). See Calculation and
geometry, 49.

AoytoTikog. Attested: Aoylotikov (logistikon). What
belongs to calculation, or calculation as a field of
expertise; proposed and rejected as the special knowledge
that makes a person happy. References: 174b. Lexical
identification: lemma: Aoylotikdg. See Calculation and
geometry, 49.

Aoyov 8i8ovar. Attested: S186vat Aoyov (didonai logon). To
give an account or reasoned explanation; Critias offers to
defend his new definition that temperance is knowing
oneself if Socrates does not agree. References: 165b.
Lexical identification: phrase template: Adyov St86vat. See
Argument and account, 30.

Aoyoc. Attested: Adyoc / Aoyov / Adyov / Adyouc / Aoywv /
A6yw (logos / logou / logon / logous / logon / logoi). Talk,
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statement, account or argument. Socrates is much talked
about at 156a; doctors’ reasoning and therapeutic
beautiful words follow; later the term names the
propositions, discussion and argumentative constraints
that guide or resist their proposed definitions. References:
156a, 156¢, 157a, 160b, 162e, 164c, 166¢, 166e, 169d, 173e,
175b, 176a. Lexical identification: lemma: Adyog. See
Argument and account, 30.

Aowdopéw. Attested: Aotsopovpévoug (loidoroumenous).
Exchanging abuse or insults with one another; the young
men’s noisy entrance provides the setting for Charmides’
arrival. References: 154a. Lexical identification: lemma:
AolSopéw. See Youth and age, 313.

paOnpo. Attested: paOnuatog (mathématos). A subject or
object of learning; the imagined knowledge of knowledge
would know none of the ordinary subjects of learning,
only knowledge itself and other knowledges. References:
168a. Lexical identification: lemma: p&0npa. See Learning
and teaching, 175.

pokaplog. Attested: pokdple / pok&pLov / pak&plov
(makarie / makarion / makarion). Blessed or fortunate
when predicated of Charmides as a possessor of virtue; in
the vocative “my dear fellow” it serves as a familiar
address within the healing story. References: 157a, 158b,
176a. Lexical identification: lemma: pok&plog. See
Blessedness, 44.

poavOdvw. Attested: pavBdvew / povBdvw / povBév /
poOfoetal / pédbn (manthanein / manthano / manthanéi /
mathésetai / mathéi). To learn or understand; quick
learning is praised, Socrates says he does not understand
Critias’ claimed equivalence, and the later discussion
considers whether knowledge of knowledge would make
learning easier. References: 159¢, 170a, 172b. Lexical
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identification: lemma: pavb&vw. See Learning and
teaching, 175.

povikdg. Attested: povikog (manikos). Madcap or
excitable; the affectionate characterization of Chaerephon
fits his jumping up, running toward Socrates and seizing
his hand. References: 153b. Lexical identification: lemma:
Hovikdg. See Madcap and madness, 181.

povtevopat. Attested: povtevopat (manteuomai). I divine
or have a prophetic hunch; Socrates avows, without
presenting a proof, that temperance must be something
good and beneficial. References: 169b. Lexical
identification: lemma: porvtedopat. See Prophecy, 236.

povtikn. Attested: pavtikiv (mantikén). Divination or the
prophetic art; provisionally treated as knowledge of
future events in the dream of a society whose experts are
all genuine. References: 173c. Lexical identification:
lemma: povtikr). See Prophecy, 236.

pavTig. Attested: pvtic / pévtelg / pvtv (mantis /
manteis / mantin). A diviner or seer; Critias likens the
god’s enigmatic greeting to a seer’s speech, and Socrates’
dream later assumes genuine seers who know future
events. References: 164e, 173c, 174a. Lexical
identification: lemma: pévig. See Prophecy, 236.

péym. Attested: péyng / péeyn (machés / maché). Battle or
fighting; the recent engagement at Potidaea prompts
Chaerephon’s anxious greeting and request for an
eyewitness account. References: 153b. Lexical
identification: lemma: pdryn. See Potidaea and the
campaign, 221.

peyadomnpen®g. Attested: peyohonpen®g (megaloprepos).
Magnificently or lavishly; ironic description of the
disputants’ extravagant concessions, made without testing
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whether the claims were possible. References: 175c.
Lexical identification: lemma: peyaAompen®g. See
Maximal concession, 186.

péyag. Attested: peydAov (megalou). Great, in intellectual
stature or ability; Socrates says it takes a great man to
decide adequately which capacities can be related to
themselves. References: 169a. Lexical identification:
lemma: péyac. See Self-relation, 262.

péye0og. Attested: péyebog / peyedn (megethos / megethe).
Size or stature, when Charmides’ appearance is admired;
magnitudes, in the later class of quantities for which the
examined self-relations are impossible. References: 154c,
168e. Lexical identification: lemma: péyefoc. See Greater
and smaller, 130.

peilwv. Attested: petlov / petlov / pellovwv / peilw
(meizon / meizon / meizonon / meizo). Greater or larger; a
comparative relation requiring something smaller as its
correlate, so that a thing greater than itself would also
have to be smaller than itself. References: 168b, 168c.
Lexical identification: lemma: peilwv. See Greater and
smaller, 130.

pepdklov. Attested: pelpdkiov (meirakion). A young man
or youth; Socrates expects the Charmides he knew as a
child to have grown into this stage, without specifying an
exact age. References: 154b. Lexical identification: lemma:
pewpékiov. See Youth and age, 313.

PEAAW. Attested: péANOVTOC / LEAAOVTWV / pEAAOVTOL /
péAdovov (mellontos / mellonton / mellonta / mellousin).
To be going to occur; the substantivized forms designate
future events, the proposed objects of divination and one
part of a hypothetical person’s all-encompassing
knowledge. References: 173c, 174a. Lexical identification:
lemma: péAAw. See Prophecy, 236.
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pépog. Attested: pépog (meros). A part; the medical
examples insist that a part’s good condition cannot be
secured independently of the larger whole to which it
belongs. References: 156¢, 156e. Lexical identification:
lemma: pépog. See Whole and part, 304.

petéyw. Attested: petéyewv (metechein). To have a share in
or partake of; Socrates asks whether Charmides already
has enough temperance or is still deficient. References:
158c. Lexical identification: lemma: petéyw. See Adequacy
and deficiency, 23.

pétprog. Attested: pétpla (metria). Reasonable or sensible
things to say; Critias accepts Socrates’ request to attend to
the argument, not to which of them suffers refutation.
References: 166e. Lexical identification: lemma: pétplog.
See Attention and sense, 35.

unéev dyav. Attested: undév &yav (méden agan). “Nothing
too much”; the Delphic maxim urging avoidance of excess,
which Critias treats as a later piece of advice distinguished
from the greeting “Know thyself”. References: 165a.
Lexical identification: phrase template: pnéev &yav. See
Moderation and excess, 191.

popog. Attested: plapé (miare). You rascal; teasing
reproach addressed to Charmides for repeating Critias’
formula and later to Critias for withholding the crucial
knowledge of good and bad. References: 161b, 174b.
Lexical identification: lemma: piaxpoc. See Rascal, 244.

HLpviokopat. Attested: pépvnpon / pepvijodot
(memnémai / memnésthai). To remember or retain in
memory; Charmides remembers Socrates’ earlier
companionship with Critias, and remembering is later
compared with recollection as an activity better
performed quickly. References: 156a, 159e. Lexical
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identification: lemma: ppviokopot. See Memory and
recollection, 189.

poipo. Attested: poipav (moiran). A portion or allotted
share; within Cydias’ quotation the approaching fawn
risks becoming a portion of meat, an image of erotic
capture. References: 155d. Lexical identification: lemma:
poipa. See Lion and fawn, 177.

povov. Attested: povov (monon). Only or merely; restricts
the proposed temperance to knowing that someone knows
or does not know, without identifying what the knowledge
is about. References: 170d. Lexical identification: lemma:
névog; pévov is restrictive or adverbial neuter. See Only
and nothing else, 205.

povaoik. Attested: povoiki] (mousikéi). Musical expertise;
it knows what concerns harmony, a specific subject
matter not supplied by knowledge of knowledge alone.
References: 170c. Lexical identification: lemma: povotkn.
See Lyre and music, 179.

veaviokog. Attested: veaviokovg (neaniskous). Young men;
the group entering the palaestra and exchanging insults,
followed by the crowd around Charmides. References:
154a. Lexical identification: lemma: veaviokoc. See Youth
and age, 313.

vePpog. Attested: vefpov (nebron). A fawn; the vulnerable
lover in Cydias’ image, approaching the lion-like beloved
and risking capture. References: 155d. Lexical
identification: lemma: veBpdg. See Lion and fawn, 177.

véog. Attested: véwv / vewTepov (nedn / nedteron). Young;
the plural names the young people about whom Socrates
asks on returning, while “younger” is the reciprocal
comparative paired with “older” in the self-relation
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argument. References: 153d, 168c. Lexical identification:
lemma: véog. See Youth and age, 313.

Vo£w. Attested: évoel (enoei). Had in mind or meant; asks
for a speaker’s intended sense of “doing one’s own
business,” which may differ from a literal hearing of his
words. References: 161d, 162b, 162d. Lexical
identification: lemma: voéw. See Understanding and
quick-wittedness, 293.

vopoB£tng. Attested: vopoBétng (nomothetés). Lawgiver,
here imagined as the original giver of a name; Socrates
says they have failed to discover which reality received
the name “temperance”. References: 175b. Lexical
identification: lemma: vopo8é1nc. See Language and
naming, 173.

vopog. Attested: vépov (nomou). Law; the hypothetical
rule requiring every citizen to make all his own
possessions tests the literal reading of doing one’s own
business. References: 161e. Lexical identification: lemma:
vopog. See Household and city, 145.

voonpa. Attested: voonpata (nosémata). Diseases; the
conditions said to elude Greek doctors because they fail to
attend adequately to the whole person. References: 156e.
Lexical identification: lemma: voonua. See Health and
disease, 137.

voowdng. Attested: voo®d8Eeg / voowEovg / voowdeaty
(nosodes / nosodous / nosodesin). Diseased or disease-
related; together with the healthy, this specifies
medicine’s subject matter and the field in which a doctor
must be examined. References: 170e, 171a, 171b. Lexical
identification: lemma: voowéng. See Health and disease,
137.
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vo¥¢. Attested: vobv (noun). Mind or attention in the idiom
“apply the mind”; Socrates attends to the boys’ reaction,
urges Charmides to consider himself, and tells Critias to
follow the argument. References: 154c, 160d, 166e. Lexical
identification: lemma: vodc. See Attention and sense, 35.

§évog. Attested: £évov (xenou). The stranger or foreign
visitor; Socrates refers back to the unnamed Thracian
doctor whose instructions require treating the soul before
the head. References: 157c. Lexical identification: lemma:
Eévoc. See Thracians, 287.

§VMov. Attested: E0Awv (xylon). Wood or timber; one of the
materials worked by ordinary crafts, whose
knowledgeable practitioners are not thereby shown to be
happy. References: 173e. Lexical identification: lemma:
&ulov. See Craft and expertise, 70.

oi8x. Attested: oiSa / eidévat / 0loBa / el8®C / 0ldev / 0iSe |
ei8ootv / eloeTon / 016év / eideinv (oida / eidenai / oistha /
eidos / oiden / oide / eidosin / eisetai / oiden / eideién). To
know; the argument distinguishes actual and supposed
knowledge, knowing that one knows, and knowing the
particular things known. The forms also express personal
ignorance or familiarity. At 167b oiSe stands in supplied
text; eiSévat in deleted text at 172c is excluded from the
displayed attestations. References: 162h, 162d, 165b, 166d,
167a, 167b, 169e, 170a, 170b, 170c, 170d, 172a, 172c, 175c,
176a. Lexical identification: lemma: oida. oi8e at 167b
occurs in the supplied words (0Tt oi8¢ kai). The deleted
eiéévar at 172c is not listed as an accepted attestation;
accepted eid¢vau also occurs in that section. See
Knowledge, 162.

oikelog. Attested: oikeln / oikelk (oikeia / oikeia). One’s
own or appropriate to oneself; Critias assigns this
description to good and beneficial things, making it an
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ethical qualification rather than simple private
ownership. References: 163c, 163d. Lexical identification:
lemma: oikeloc. See One’s own and what belongs to others,
203.

oikéw. Attested: oikobo / 0ikolTo / 0ikoVPEVT) / OikETGD L
(oikousa / oikoito / oikoumeneé / oikeisthai). To be
managed or administered, of a city or household; the
discussion contrasts good management with literal
private self-sufficiency and later imagines management
under temperance. References: 162a, 171e. Lexical
identification: lemma: oikéw. See Household and city, 145.

oiknotg. Attested: oiknoelg (oikéseis). Dwellings or houses;
the concrete product Socrates names when asked what
the building art accomplishes. References: 165d. Lexical
identification: lemma: oiknoig. See Builder and house-
building, 47.

oikia. Attested: oikiog / oikiot / oikia (oikias / oikiai / oikia).
House or household; first Charmides’ family and ancestral
line, later the domestic unit that temperance is imagined
as administering well. References: 154e, 157e, 158a, 171e,
172d. Lexical identification: lemma: oikix. See House,
lineage and nobility, 143.

oiko8opéw. Attested: oikoSopelv (oikodomein). To build
houses; an example of craft production that plainly counts
as doing something, even when the resulting house
belongs to another. References: 161e. Lexical
identification: lemma: oikoSopéw. See Builder and house-
building, 47.

oiko8opkT). Attested: 0ikoSoIKY|V / 0IKOSOWIKTG /
0ikoSopKOV / oikoSopki) / oikoSopikov (oikodomikén /
oikodomikes / oikodomikon / oikodomikéi / oikodomikon).
House-building or the builder’s expertise; its product is a
dwelling, while its particular subject matter cannot be
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known merely through knowledge of knowledge.
References: 165d, 165e, 170c. Lexical identification:
lemma family: oikoSopkdg; feminine oikodopiky) names
the art, neuter oikoSopkov its subject matter. See Builder
and house-building, 47.

oiopat. Attested: ofet / oipau / oidpevoc / oletan / oidpevov
(oiei / oimai / oiomenos / oietai / oiomenon). To think,
suppose or believe; marks an interlocutor’s present
judgment and, crucially, the possibility that someone
thinks he knows what he does not know. References: 159a,
166d, 167a, 171c. Lexical identification: lemma: olopat. See
Belief and opinion, 40.

O0kveéw. Attested: wkvet (6knei). He hesitated or hung back
before answering; marks the boy’s reluctance. References:
159b. Lexical identification: lemma: 6kvéw. See Question
and answer, 238.

0Aog. Attested: 6Aov (holou). Whole or entire; the
reference expands from head to body and the human
being in the medical analogy. References: 156¢, 156e.
Lexical identification: lemma: 0Ao¢. See Whole and part,
304.

“‘Opunpog. Attested: Opnpw (homéroi). Homer, the poetic
authority invoked against the claim that shame is always
good. References: 161a. Lexical identification: lemma:
‘Opunpog. See Homer, 142.

Opvop. Attested: opwpoka (omomoka). Have sworn;
Socrates presents himself as bound by an oath to the
healer’s conditions. References: 157c. Lexical
identification: lemma: dpvvpt. See Oath and divine
invocations, 198.

opouog. Attested: opoia / Opoiwv / dpotog (homoia /
homoion / homoios). Similar or alike; Critias denies that
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temperance or the other knowledges should all be treated
as alike. References: 165e, 170a. Lexical identification:
lemma: dpolog. See Same and different, 259.

opolotng. Attested: opotdtntd (homoiotéta). Similarity or
likeness; Critias accuses Socrates of seeking a similarity to
other knowledges where temperance differs from them.
References: 166b. Lexical identification: lemma: 6potdtng.
See Same and different, 259.

opoiwg. Attested: opoiwc (homoios). Equally or alike; asks
whether all the omniscient person’s knowledges
contribute equally to happiness. References: 174a. Lexical
identification: lemma: opoiwc. See Same and different,
259.

Opoloyéw. Attested: OHONOYEIS / OLOAOY® / WHOAOYT|OAEY
(homologeis / homologd / homologésamen). Agree,
acknowledge or admit; a local concession whose scope
must be kept distinct from accepting the whole argument.
References: 158c, 165b, 165c, 172d, 172e. Lexical
identification: lemma: opoAoyéw. See Agreement and
concession, 26.

opoloyia. Attested: opoloyia (homologia). Agreement or
agreed proposition; the final review criticizes what their
common concession has committed them to. References:
175c. Lexical identification: lemma: 6poAoyia. See
Agreement and concession, 26.

opoteyvog. Attested: opdteyvov (homotechnon). Fellow
practitioner of the same craft; limits the examiner’s
competence to another expert in the proposed same field.
References: 171c. Lexical identification: lemma:
opoteyvoc. See Fellow expert, 110.

Ovap. Attested: 6vap (onar). Dream; introduces a
conjectural vision of life wholly organized by knowledge
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rather than an established conclusion. References: 173a.
Lexical identification: lemma: 6vap. See Dreams, horn and
ivory, 97.

Oveldog. Attested: 6velSoc (oneidos). Reproach or disgrace;
the evaluative term in Critias’ citation and restriction of
Hesiod’s maxim about work. References: 163b, 163c.
Lexical identification: lemma: dveldog. See Disgrace, 84.

ovivnuu. Attested: dvnoeoBat / 6vijoetl / dvnor (onésesthai /
onései / onéséi). Benefit or receive benefit, according to
voice and construction; asks what advantage a craft or
temperance confers on a person. References: 164b, 172d,
175e. Lexical identification: lemma: évivnuL See Beneficial
and harmful, 41.

ovopa. Attested: 6vopo / GVOPATWY / ToOVOpa (onoma /
onomaton / tounoma). Name or word; ranges from
written personal names to disputed terminology and the
naming of temperance. References: 161d, 163d, 175b.
Lexical identification: lemma: dvopo. See Language and
naming, 173.

ovopadw. Attested: ovopdlev (onomazein). Name or call;
Socrates reformulates Critias’ terminology about doing
good things. References: 163e. Lexical identification:
lemma: 6vopd&lw. See Language and naming, 173.

0§v¢. Attested: 60&¢w¢ / 0&OTATOV (0XE0S / OXytaton). Sharp,
keen or nimble; in context it commends prompt bodily or
mental performance. References: 159d. Lexical
identification: lemma: 6&0¢. See Quickness and slowness,
240.

o&vTngc. Attested: 60§0TNG / 6EVTNTOC (0XYtes / OXytEtos).
Sharpness or acuteness; explicitly used to explain quick-
wittedness of soul. References: 160a, 160b. Lexical
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identification: lemma: 6&0tnG. See Quickness and
slowness, 240.

opaw. Attested: op (horai). See; the sensory capacity
normally has visible colours as its object. References:
167d. Lexical identification: lemma: 6p&w. See Sight and
colour, 265.

opyilopar. Attested: 6pyloBijvat (orgisthénai). Become
angry; Critias reacts to Charmides as a poet might to a
performer mistreating his work. References: 162d. Lexical
identification: lemma: opyi{opat. See Anger and
indignation, 29.

0pBoTNG. Attested: 6pBOTNTOC (Orthotétos). Correctness or
rightness; personified as guiding the error-free life
envisaged under temperance. References: 172a. Lexical
identification: lemma: 6p6061nG. See Correctness and error,
68.

0p0®¢. Attested: 6pO&¢ (orthas). Rightly or correctly;
qualifies a performance, account or inquiry without by
itself proving that it benefits its agent. References: 171b,
172e. Lexical identification: lemma: 6p8&¢. See
Correctness and error, 68.

opilw. Attested: Oploat / wpicOn / 6plopeba (horisai /
horisthe / horizometha). Delimit or define; specify what
temperance is or what makes a field of knowledge
distinct. References: 163d, 171a, 173a. Lexical
identification: lemma: 0pi{w. See Definition, 76.

OTL paAtota. Attested: 1L pdAhota (hoti malista). As fully
or as much as possible; strengthens the provisional
supposition without converting it into an established
conclusion. References: 160c, 166¢, 167b, 172e. Lexical
identification: expression / normalized lookup: 61t
pé&Aota. See Hypothesis, 147; Maximal concession, 186.
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0082V ITTOV. Attested: 008V fTTov (ouden hétton). No
less, or just as much; children write others’ names no less
than their own, and crafts retain their technical effects no
less when knowledge of good and bad is removed.
References: 161d, 174c. Lexical identification: phrase
template: 008V N)TTOV. See No less and equal comparison,
196.

ovoin. Attested: ovoiav (ousian). Being, nature or
character; a capacity applied to itself must possess the
property toward which that capacity is ordinarily
directed, as self-hearing would have to possess sound.
References: 168d. Lexical identification: lemma: ovoix. See
Being and nature, 38.

0@elog. Attested: 6@eAoc (ophelos). Use or advantage; the
leaf without the charm and the allegedly useless
temperance both prompt the question of practical benefit.
References: 155e, 175b. Lexical identification: lemma:
O6peloc. See Use and profit, 295.

OoxAog. Attested: 6xAov (ochlon). A crowd or throng
following the youths; part of Charmides’ public display.
References: 154a. Lexical identification: lemma: éyAog.
See Charmides, 58.

oPig. Attested: 61 / Gpelg (opsis / opseis). Sight or vision;
an analogy for a capacity supposed to take itself and other
instances of its kind as objects. References: 167c, 167d,
168d, 168e. Lexical identification: lemma: é1¢. See Sight
and colour, 265.

TyKaAoG. Attested: méyka g (pankalos). Beautiful in
every respect, or altogether beautiful; Chaerephon says
Charmides’ bodily form is so fine that it would eclipse
even his face. References: 154d. Lexical identification:
lemma: méykalog. See Face and bodily appearance, 108.
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Taykpatiadw. Attested: maykpatidlewy (pankratiazein). To
compete in the pancration; the athletic performance is
grouped with boxing as an example where energetic
quickness is preferable to quiet slowness. References:
159c. Lexical identification: lemma: moaykpatidlw. See
Athletics, 33.

oi¢. Attested: modc / ITad (pais / pai). Boy or child when
recalling Charmides’ earlier age; “boy” as an address to
Critias’ attendant, whom he orders to summon Charmides.
References: 154b, 155b. Lexical identification: lemma:
Tad¢. See Youth and age, 313.

naAaiotpa. Attested: moadaiotpov (palaistran). A
wrestling-school or exercise ground; Taureas’
establishment is the gathering place to which Socrates
returns and where the conversation takes place.
References: 153a. Lexical identification: lemma:
noAxiotpo. See Palaestra, 208.

maAaiw. Attested: maAaiew (palaiein). To wrestle; nimble
performance is judged finer than a slow and quiet
manner in the testing of Charmides’ first definition.
References: 159c. Lexical identification: lemma: maAxiw.
See Athletics, 33.

ToVTOG PitAAov. Attested: TXvTOC TO{VLY HXAAOV / TAVTOC
Gpo paAdov (pantos toinyn mallon / pantos ara mallon).
Most certainly or beyond all else; an emphatic expression
of conviction, used when Socrates identifies a riddle and
when he concludes that knowledge of knowledge cannot
discriminate particular experts. References: 162b, 171c.
Lexical identification: phrase template: Tavtog p&AAov.
See Precision, 226.

padSEyopat. Attested: moupadeyT) / mTxpadeyopot
(paradechéi / paradechomai). To take over or accept
responsibility for; Critias assumes the account first offered
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by Charmides so that he can answer for it himself.
References: 162e. Lexical identification: lemma:
nopaséyopat. See Acceptance and taking over, 22.

Tapadidwt. Attested: TapediSopev / mapadiSotev
(paredidomen / paradidoien). To hand over or entrust; in
the imagined well-ordered life people delegate work they
do not know how to do to those who possess the relevant
expertise. References: 171e, 172d. Lexical identification:
lemma: mapadiSwyt. See Ruling and supervision, 257.

TapoKeAEVOpaL. Attested: Tapakelevecbal
(parakeleuesthai). To exhort or urge one another; Critias
says people should enjoin temperance rather than use
“rejoice” as their customary greeting. References: 164e.
Lexical identification: lemma: mapoakeAevopot. See Advice
and greeting, 24.

napevat. Attested: mopetval / tapiy (pareinai / paréi). To
be present with someone; Homer’s modesty is no good
companion to a needy man, whereas temperance is said
to make good the people in whom it is present.
References: 161a. Lexical identification: lemma: mépeijy;
nipeivat is the infinitive. See Presence and possession,
229.

ppnoafopat. Attested: mappnoldoopat (parrésiasomai).
I shall speak more frankly or openly; Charmides’ prior
familiarity with Socrates allows the latter to explain the
charm’s nature more freely. References: 156a. Lexical
identification: lemma: axpprnoi&lopat. See Conversation,
66.

Tpwv. Attested: moxpovong / mapodoo (parouses /
parousa). Present or being present; the charm generates
temperance whose presence enables bodily health, and
Charmides is asked to consider what kind of person
temperance’s presence makes him. References: 157a,
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160d. Lexical identification: lemma: mépelp; moepwv is the
participle. mapwv and mapeival are participle and
infinitive of the same verb m&peyut. Both lookup records
are retained for their explicitly stated local contexts. See
Presence and possession, 229.

Tatpog. Attested: matpo (patrdia). Paternal or
inherited from the father; qualifies the household of
Critias son of Dropides in the praise of Charmides’ lineage.
References: 157e. Lexical identification: lemma: matp®oc.
See House, lineage and nobility, 143.

nieiBopa. Attested: meiBeoBan / meloopan / meiBopan /
melBoipnv (peithesthai / peisomai / peithomai /
peithoimeén). To be persuaded or obey; Socrates obeys his
oath-bound teacher, Charmides does not accept Socrates’
self-deprecating counsel and says he still needs the charm,
and he then promises obedience to his guardian.
References: 157c, 176b, 176¢. Lexical identification:
lemma: meiBopat. See Persuasion and obedience, 212.

neifw. Attested: meiBnc / meibw / meioel (peithéis / peitho /
peisei). To persuade; Charmides must persuade Socrates
to give him the charm, while Socrates has been warned
not to let anyone’s wealth, birth or beauty persuade him
to bypass treatment of the soul. References: 156a, 157b.
Lexical identification: lemma: meifw. See Persuasion and
obedience, 212.

nelpa. Attested: elpav (peiran). A trial or test; to
determine which particular knowledge a doctor has, the
examiner must test what it is knowledge of. References:
171a. Lexical identification: lemma: meipa. See
Examination, 106.

epLEAkw. Attested: meplékelg (perielkeis). You drag
around; Socrates teases Critias for leading him in a circle
while concealing that the knowledge needed for
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happiness is specifically knowledge of good and bad.
References: 174b. Lexical identification: lemma: mepléAkw.
See Conversation, 66.

TePLTTOC. Attested: teptttod (perittou). Odd, as opposed to
even; names one class of quantities that calculation
studies in relation to itself and the other. References: 166a.
Lexical identification: lemma: meptttog. See Calculation
and geometry, 49.

TIETTEVTIKOG. Attested: eTTeVTIKOV (petteutikon). The skill
or subject matter of playing a board game with pieces,
conventionally “draughts”; an expertise Critias rejects as
the knowledge that chiefly makes a person happy.
References: 174b. Lexical identification: lemma:
TIETTEVTIKOC. See Draughts, 96.

TLOTEVW. Attested: TILOTEVELG / TILOTEVW (pisteueis / pisteuo).
To trust or believe; Charmides is asked whether he trusts
Homer’s statement, whereas Socrates says he does not
trust himself to settle the general classification of self-
related powers. References: 161a, 169a. Lexical
identification: lemma: motedw. See Belief and opinion, 40.

mAfj00g¢. Attested: mAN|0ovc / AN O (plethous / pléthé).
Quantity or multitude; in calculation it concerns
numerical relations of even and odd, and in the self-
relation argument quantities belong to the cases judged
impossible. References: 166a, 168e. Lexical identification:
lemma: Afj6oc¢. See Calculation and geometry, 49.

TAoveoLog. Attested: TAovolov (plousion). Rich; material
wealth is one of the advantages that must not persuade
Socrates to administer the head remedy without the prior
treatment of the soul. References: 157b. Lexical
identification: lemma: mAovoloc. See Wealth and
possessions, 298.
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ToLEw. Attested: molelv / moloBvteg / motoBvtag (poiein /
poiountes / poiountas). To make or produce; craftsmen
can make things belonging to others, and Critias insists
that agreement about their making does not yet establish
agreement about their doing. References: 162e, 163a,
163b. Lexical identification: lemma: moliéw. See Making
and production, 182.

moinpa. Attested: mompata / moinpo (poiémata / poiéma).
A thing made or composition; first the poet’s verses
mishandled by an actor, later any made product that
Critias says may be disgraceful unless made with what is
fine. References: 162d, 163c. Lexical identification: lemma:
moinuo. See Making and production, 182.

mtoinotg. Attested: moinotv / momoelg (poiésin / poiéseis).
Making or production; Critias distinguishes it from
working and doing, reserving “doings” for makings of
good and beneficial things. References: 163b, 163d, 163e.
Lexical identification: lemma: moinotg. See Making and
production, 182.

o TNG. Attested: momT®v / TOMTNC (Poiéton / poiétes). A
poet; poets celebrate Charmides’ lineage, and Critias’
irritation at the boy is compared with a poet’s anger at an
actor who spoils his verses. References: 157e, 162d.
Lexical identification: lemma: mowntg. See Poet and actor,
217.

O TIKOG. Attested: o Tikog (poiétikos). Poetically gifted
or inclined to poetry; Critias reports that Charmides is
thought a poet both by others and by himself. References:
155a. Lexical identification: lemma: tomntikdg. See Poet
and actor, 217.

oM. Attested: mOALG / TOAew( (polis / poleds). City or
civic community; the thought experiments ask whether it
could be well managed under literal self-sufficiency and

491



then under temperance’s knowledgeable supervision.
References: 161e, 171e, 172d. Lexical identification:
lemma: moAg. See Household and city, 145.

TOALTEVW. Attested: moAltevopévn (politeuomeneé). Being
governed or administered as a civic community; the
hypothetical city comes under the rule of temperance
alongside a well-run household. References: 171e. Lexical
identification: lemma: moAttevw. See Household and city,
145.

TOALTIKY. Attested: moAlTikY| (politike). Statesmanship or
political expertise; provisionally identified as knowledge
of the just, distinct from medicine’s subject and from
knowledge of knowledge. References: 170b. Lexical
identification: lemma: moAttikr). See Household and city,
145.

TOAVTIPAYROVEW. Attested: EmoAvTIpayOVETTE
(epolypragmoneite). Were meddling or acting as
busybodies; Socrates asks whether children become
meddlers merely by writing other people’s names,
exposing an over-literal interpretation of “one’s own
business”. References: 161d. Lexical identification: lemma:
ToAvTIpayovEW. See Meddling, 188.

mopi{w. Attested: mopilew (porizein). To provide or
procure; once temperance has arisen in the soul, the
Thracian account says it becomes easy to provide health
for the head and the rest of the body. References: 157b.
Lexical identification: lemma: mopi{w. See Treatment and
regimen, 288.

IToteiSona. Attested: IToteldaiag (poteidaias). Potidaea,
the place from whose military camp Socrates has
returned; the name establishes the campaign background
of his homecoming. References: 153a. Lexical
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identification: lemma: IToteiSowe. See Potidaea and the
campaign, 221.

pd§Lg. Attested: mpd&elg / mpaewv / mpa§ewg / mpa&wv /
p&&el (praxeis / praxedn / praxeds / praxin / praxei).
Action or doing; quiet and quick actions are compared,
Critias distinguishes doing from making, and “the doing of
good things” becomes his revised definition before the
imagined error-free course of action. References: 160c,
163b, 163c, 163d, 163e, 172a. Lexical identification:
lemma: mp&&ic. See Doing and action, 88.

MPATTW. Attested: TPATTEW / EMPATTETE / TPATTOVTAG /
TPXTTOVTEC / TIPATTOUEVOLS / TIPATTOUEVX / TTPXTTETAL /
np&&ew (prattein / eprattete / prattontas / prattontes /
prattomenois / prattomena / prattetai / praxein). To do, act
or conduct affairs; used of orderly behavior and
performing work for others, then contested by Critias’
restriction to good action. Later it describes professional
practice, governance and the closing threat to act by force.
References: 159b, 161e, 162a, 163a, 163b, 171b, 171e, 176d.
Lexical identification: lemma: mp&ttw. See Doing and
action, 88.

pEnw. Attested: pémel / Empeev (prepei / eprepsen). To
be fitting or appropriate; good character should suit
Charmides’ family, and his bashfulness suits his youth.
References: 154e, 158c. Lexical identification: lemma:
mpénw. See Fitting and appropriate, 116.

npecPevw. Attested: peofevwv (presbeudn). Going or
serving as an ambassador; Pyrilampes’ diplomatic visits to
the Great King and other rulers provide the setting for
praise of his appearance. References: 158a. Lexical
identification: lemma: mpeofedw. See Great King and Asia,
128.
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nipéopug. Attested: mpeafitepov (presbyteron). Older; a
comparative requiring a younger correlate, so that being
older than oneself would also entail being younger than
oneself. References: 168c. Lexical identification: lemma:
npéopuc. See Youth and age, 313.

IIp6Swkog. Attested: IIpoSikov (prodikou). Prodicus,
invoked as a practitioner of minute distinctions between
words when Critias separates making, doing and working.
References: 163d. Lexical identification: lemma: ITp68ikoc.
See Prodicus, 232.

Tpoodisaokw. Attested: mpoasiSagov (prosdidaxon).
Teach me in addition; Socrates asks Critias for the further
specification of what one must know, rather than
accepting “living knowledgeably” as sufficient.
References: 173d. Lexical identification: lemma:
npoodl8&okw. See Learning and teaching, 175.

TpooenioTapot. Attested: pooemiotnTal (prosepistétai).
Knows in addition; knowledge of the healthy or the just
must be added to knowledge of knowledge if one is to
identify those particular domains. References: 170b.
Lexical identification: lemma: mpooemniotopat. See
Knowledge, 162.

mpocéyw. Attested: mpoogayov / mpocéxwv (proseschon /
prosechon). To apply or direct, in “apply the mind”:
Socrates notices the boys’ reactions, asks Charmides to
attend more carefully to himself, and tells Critias to attend
to the argument. References: 154c, 160d, 166e. Lexical
identification: lemma: mpooéyw. See Attention and sense,
35.

TpookaBopiw. Attested: TpookaBop®VTL
(proskathoronti). Seeing or surveying in addition; the
tentative learning benefit is that a learner sees the
knowledge as well as each particular thing learned.
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References: 172b. Lexical identification: lemma:
npookaBopdw. See Learning and teaching, 175.

poonoféw. Attested: TpoomoB® (prospotho). I still desire
or long to know; Socrates asks which among an all-
knowing person’s kinds of knowledge actually makes that
person happy. References: 174a. Lexical identification:
lemma: mpoomoBew. See Inquiry, 151.

mpocmotéopat. Attested: mpoomoumoacBat /
TIPOGTIOLOVIEVOV / TIPOOTIOLOVEVAG (prospoiésasthai /
prospoioumenon / prospoioumenos). To pretend or
profess; Socrates adopts the role of one who knows a head
remedy, whereas the later argument concerns false claims
to professional expertise and the problem of exposing
them. References: 155b, 170e, 171c, 173b. Lexical
identification: lemma: tpoomotéopal. See Pretence and
imposture, 230.

poopnpa. Attested: mpoopratog (prosrématos). A form
of address or greeting; Critias argues that the customary
“rejoice” is not the right greeting for the god’s temple.
References: 164e. Lexical identification: lemma:
mpoopnua. See Advice and greeting, 24.

TpOGpNoLg. Attested: TTpoOoPNOLS / TTPOGPNOLY (Prosrésis /
prosrésin). An address or greeting; Critias interprets the
Delphic “Know thyself” as the god’s greeting to those
entering rather than as advice alone. References: 164d,
165a. Lexical identification: lemma: mpoopnotc. See Advice
and greeting, 24.

TpoTiONL. Attested: TpoTIBEpevoV (protithemenon). What
is put forward or proposed; Socrates explains that he
investigates each proposed claim with Critias because he
himself does not know the answer. References: 165b.
Lexical identification: lemma: mpotiBnuL See Hypothesis,
147.
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TpoENTNG. Attested: mpo@1 T (prophétas). Spokesmen or
foretellers; genuine seers are installed as interpreters of
future events under the dreamed supervision of
temperance. References: 173c. Lexical identification:
lemma: mpo@nNG. See Prophecy, 236.

TIVKTEVW. Attested: TukTeve (pykteuein). To box; one of
the athletic activities in which the question asks whether
quick and vigorous performance is finer than quiet
slowness. References: 159c. Lexical identification: lemma:
TuKTeLW. See Athletics, 33.

movOdvopat. Attested: memuopévol (pepysmenoi). Having
learned or heard news; the Athenians have only recently
received the report of the battle at Potidaea, unlike
Socrates’ firsthand experience. References: 153b. Lexical
identification: lemma: muvvB&vopat. See Question and
answer, 238.

IMoplA&pmng. Attested: IuptAdpmovg (pyrilampous).
Pyrilampes, Charmides’ maternal uncle, praised for his
exceptional appearance during embassies to the Great
King and elsewhere. References: 158a. Lexical
identification: lemma: ITuptAdumng. See Pyrilampes, 237.

pijpa. Attested: prjpata (thémata). Spoken words or
expressions; Socrates asks whether the definition’s author
uttered them as a riddle. References: 161d. Lexical
identification: lemma: pfjpa. See Conversation, 66.

oa@ng. Attested: cax@®¢ (saphos). Clearly or accurately;
Chaerephon says the gathering has not yet heard the
whole campaign story plainly and asks Socrates for an
account. References: 153c. Lexical identification: lemma
family: cagng (adjective), cap®c (attested adverb). See
Clear and obscure, 61.
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okEmTopaL. Attested: okemTéov / oképat / okeP&pevoG /
oképwpoat (skepteon / skepsai / skepsamenos / skepsomai).
To consider or examine; Socrates and Charmides
investigate possession and definitions of temperance, and
Socrates postpones agreement with Critias until he has
considered the proposal. References: 158d, 161b, 161c,
165c. Lexical identification: lemma: okémtopat; includes
the related verbal adjective okentéog. See Inquiry, 151.

okeDog. Attested: okevn (skeué). Equipment, implements
or utensils; part of the material provision imagined as
well made when a society employs genuine craftsmen.
References: 173b. Lexical identification: lemma: oke¥oc.
See Wealth and possessions, 298.

ok€Pig. Attested: okéig (skepsis). Examination or method
of inquiry; Socrates proposes eliciting Charmides’ own
opinion as the best way to investigate the temperance
supposedly present in him. References: 158e. Lexical
identification: lemma: okétc. See Inquiry, 151.

okAnpog. Attested: okAnp&v (skléron). Hard or difficult to
deal with; negated in Socrates’ ironic description of the
disputants as accommodating rather than resistant to
concessions. References: 175d. Lexical identification:
lemma: okAnpdg. See Simple-mindedness, 266.

OKOTIEW. Attested: OKOTIETY / OKOTIEL / OKOTIOIUNV / OKOTIDEVY
/ okoTi® / okoTIOVpEVOG / okoToipev (skopein / skopei /
skopoimén / skopomen / skopo / skopoumenos /
skopoimen). To look into or examine; the repeated
direction keeps attention on the truth of definitions, the
grounds for agreement, the doctor’s competence and the
usefulness of the proposed virtue. References: 158e, 161b,
162e, 163e, 165c, 166d, 171a, 171b, 172e, 175a. Lexical
identification: lemma: okoméw. See Inquiry, 151.

497



oKVTLKY. Attested: okvTik (skytike). The leatherworking
or shoemaking craft; it would still supply footwear
without knowledge of good and bad, but Socrates says
these results’ occurring well and beneficially would be
lost (174c—d). References: 174c. Lexical identification:
lemma: okvTikY). See Manual trades and social contempt,
185.

ok¥10¢. Attested: okvt®@v (skyton). Hides or leather;
cutting leather is Socrates’ first pointed example when he
asks what specific expertise would make a knowledgeable
life happy. References: 173d. Lexical identification:
lemma: okdTt0G. See Manual trades and social contempt,
185.

OKVTOTOPEW. Attested: OKUTOTOMETY / OKUTOTOUODVTL
(skytotomein / skytotomounti). To cut leather or make
shoes; literal private manufacture of one’s footwear is
demanded by the hypothetical law, and Critias later
includes cobbling among trades he disparages.
References: 161e, 163b. Lexical identification: lemma:
okvTOTOPEW. See Manual trades and social contempt, 185.

LoAwv. Attested: ZoAwvo¢ (solonos). Solon, named first as
a family connection associated with poetry, then as a poet
who celebrated Charmides’ paternal house. References:
155a, 157e. Lexical identification: lemma: Z6Awv. See
Solon, 270.

co@ia. Attested: cogix (sophiai). Wisdom; one of the
excellences Socrates asks whether the young men have
acquired during his absence, paired with beauty.
References: 153d. Lexical identification: lemma: co@ia.
See Philosophy and wisdom, 214.

00@0¢. Attested: co@&V / 6o@O¢ (sophon / sophos). Wise;
describes the supposed source of the formula “doing one’s
own business,” with Socrates’ attribution and Charmides’
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reply carrying a teasing reference to Critias. References:
161c, 162b. Lexical identification: lemma: co@og. See
Philosophy and wisdom, 214.

omovdn. Attested: omtovdi) / omovsiig (spoudéi / spoudes).
Eagerness or earnest effort; the admirers shove
energetically to seat Charmides beside them, while
Socrates later recalls taking great pains to learn the
charm. References: 155¢, 175e. Lexical identification:
lemma: omovdr). See Reputation and ambition, 252.

ot&Oun. Attested: otdBun (stathmeé). A measuring or
marking line; Socrates’ “white line” image makes fun of
his inability to discriminate impartially among beautiful
youths. References: 154bh. Lexical identification: lemma:
oT&Ou”n. See White measuring-line, 302.

otaOuNToC. Attested: otaOunTdVv (stathméton).
Measurable or reliable as a measure; Socrates’ self-
description o08év oTaOunTOV presents him as no
dependable judge before the joke of the white measuring-
line. References: 154b. Lexical identification: lemma:
oTaBunTtoc. See White measuring-line, 302.

otaOpoc. Attested: otaBpod (stathmou). Weight; the
greater or lesser weight that the art of weighing concerns,
distinct from that art itself. References: 166b. Lexical
identification: lemma: otaBudg. See Weighing, 299.

OTUTIKY. Attested: 0TATIKT) / OTATIKY| / 0TATIKTG (statiké /
statike / statikés). The art of weighing; its objects are
heavier and lighter weights, so it supplies an example of
expertise directed toward something other than itself.
References: 166b. Lexical identification: lemma: oToTik).
See Weighing, 299.

otAeyyig. Attested: otAeyyida (stlengida). A strigil or
scraper for cleaning the body after exercise; paired with
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the oil-flask among objects each citizen would absurdly
have to manufacture for himself. References: 161e.
Lexical identification: lemma: otAeyyic. See Oil-flask and
strigil, 200.

oTpaTNyK). Attested: oTpaTNyKY (stratégike).
Generalship or military expertise; it would still prevent
death in war without knowledge of good and bad, but
Socrates says these results’ occurring well and beneficially
would be lost (174c—d). References: 174c. Lexical
identification: lemma: otpatnywn. See Craft and
expertise, 70.

oTPATNYOC. Attested: oTpaTnyoC (stratégos). A general or
military commander; one of the practitioners whose false
claim to expertise would be detected in Socrates’ dream of
rule by temperance. References: 173b. Lexical
identification: lemma: otpatnydg. See Craft and expertise,
70.

otputomedov. Attested: oTpatomédov (stratopedou). The
military camp or army encampment; Socrates returns
from it at Potidaea before resuming his accustomed
Athenian haunts. References: 153a. Lexical identification:
lemma: otpatonedov. See Potidaea and the campaign, 221.

ovyyévewx. Attested: ouyyeveiag (syngeneias). Kinship or
family connection; Socrates links Charmides’ poetic gift
with the family’s relationship to Solon. References: 155a.
Lexical identification: lemma: cvyy£veila. See House,
lineage and nobility, 143.

oVYYWPEW. Attested: cLYXWPQV / CLYXWPETS / LYXWPR /
ovyywpnoay’ / cvyywpijoai / cuyxwpnowpev /
OLYXWPT)OOVTES / GUYKEXWPTIKXLEY / GLVEYWPT|OXUEV
(synchoron / synchoreis / synchoro / synchoresaim’ /
synchorésai / synchorésomen / synchorésantes /
synkechoreékamen / synechorésamen). To make room, in
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the crowded seating scene; then to agree, concede or grant
an argumentative claim. The final review stresses that
some generous concessions were made despite the
argument’s resistance. References: 155c, 162e, 164d, 166b,
169c, 169d, 172c, 175b, 175c. Lexical identification: lemma:
ovyYwpEw. See Agreement and concession, 26.

oVAABENV. Attested: cLAATPSNV (syllebdén). Summarily
or taking together; Charmides compresses his examples
into “a kind of quietness,” while Socrates later considers
all the senses together. References: 159b, 167d. Lexical
identification: lemma: cuAATBENV. See Inquiry, 151.

ovAloyilopar. Attested: cuAloylodpevog (syllogisamenos).
Having put together or reckoned up the considerations;
Charmides is asked to combine his reflections on what
temperance makes him before stating its nature.
References: 160d. Lexical identification: lemma:
ovAloyilopal. See Inquiry, 151.

ovppaivw. Attested: ovppaively / ooppaivel / cuppaivove’
(symbainein / symbainei / symbainonth’). To follow or
result; Critias resists an unwelcome consequence, later
claims that self-knowledge follows from the proposed
knowledge, and Socrates finally admits they conceded
claims that did not follow in the argument. References:
164c, 169d, 175b. Lexical identification: lemma: cuppaivw.
See Necessity and consequence, 195.

ovppovAevw. Attested: cupBovAedoaiut (symbouleusaimi).
I would advise; Socrates says that, if Charmides really has
temperance, he should regard Socrates as a poor inquirer
and himself as correspondingly happier. References: 176a.
Lexical identification: lemma: cupfovAevw. See Advice
and greeting, 24.

ovpovAr). Attested: cupfovAnv / cuppovAig (symboulén /
symboulas). Advice or counsel; Critias says later
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dedicators misread “Know thyself” as advice and added
their own useful maxims on that understanding.
References: 165a. Lexical identification: lemma: cupfovAn.
See Advice and greeting, 24.

oVpTaoYw. Attested: ovpumdoyovotv (sympaschousin).
Undergo the same experience together: Critias catches
Socrates’ perplexity as a watcher catches another person’s
yawn. References: 169c. Lexical identification: lemma:
ovumndoyw. See Contagious yawning, 65.

OVUTAGTTW. Attested: cuumAdTToVTEG (Symplattontes).
Fashion together: the interlocutors jointly construct the
account whose benefit the inquiry fails to establish.
References: 175d. Lexical identification: lemma:
OVUTAGTTW. See Agreement and concession, 26.

oo L. Attested: cuvépaoav (synephasan). They
assented together; the onlookers join Chaerephon’s praise.
References: 154d. Lexical identification: lemma: cOp@nL.
See Fine and beautiful, 112.

ovvepyog. Attested: ovvepyov (synergon). A co-worker or
accomplice; ignorance is personified as a would-be
collaborator excluded from action. References: 173d.
Lexical identification: lemma: cvvepydg. See Lack of
knowledge, 171.

ovviOn¢. Attested: ovv0elg (synétheis). Customary or
familiar; qualifies the haunts to which Socrates returns.
References: 153a. Lexical identification: lemma: cuvni6ng.
See Socrates, 267.

ovvinut. Attested: ovviéval (synienai). Understand what is
said; a mental performance in which quickness seems
preferable to slowness. References: 160a. Lexical
identification: lemma: ovvinut. See Understanding and
quick-wittedness, 293.

502



OLVOLOAOYEW. Attested: cuvopoAoyobvTeg
(synomologountes). Agree together; retrospectively
characterizes the partners’ common concessions.
References: 175d. Lexical identification: lemma:
oLVOpOAOYEW. See Agreement and concession, 26.

o@o8pac. Attested: cpdSpa / coSpav (sphodra /
sphodron). Vigorously or intensely; the adjective’s adverb
is used for forceful teaching and recollection, and the
adjective for vigorous actions. References: 159e, 160c.
Lexical identification: lemma: 6@odpo¢. See Quickness and
slowness, 240.

o{w. Attested: oplecBau (soizesthai). To be preserved or
brought safely through danger; a benefit of genuine
navigational and military competence. References: 173b.
Lexical identification: lemma: c@{w. See Craft and
expertise, 70.

o®po. Attested: o®pa / cwpatog (soma / somatos). Body;
considered both as a whole with parts and in its relation
to the soul. References: 156¢, 156e, 159d, 160b. Lexical
identification: lemma: c®pa. See Body, 46.

oWPPOVEW. Attested: CWPPOVETY / WPPOVEILS / Zw@POVEL
(sophronein / sophroneis / sophronei). Be or behave
temperately; Critias reinterprets the Delphic greeting as
the imperative ‘be temperate’. References: 163a, 164a,
164e, 170d, 176b. Lexical identification: lemma:
ow@PovEw. See Temperance, 280.

oWPPOVWG. Attested: cw@pPOVWS (sophronos).
Temperately; qualifies a city’s administration or a
person’s manner of acting, rather than naming another
virtue. References: 162a, 164c. Lexical identification:
lemma: cw@povwe. See Temperance, 280.
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ow@POoLVY). Attested: cw@POGVHVY] / CWPPOCGHYNG
(sophrosyneé / sophrosynés). Temperance or sound-
minded self-restraint, the virtue whose proposed
definitions the dialogue examines. References: 158b, 158e,
159a, 159d, 160c, 161a, 167a, 170d, 172e, 157b, 157d, 1714,
172c. Lexical identification: lemma: cw@pooivn. See
Temperance, 280.

ocWPpPwv. Attested: cwPPwWV / cw@povag (sophron /
sophronas). Temperate or sound-minded; describes the
possessor of the virtue under investigation. References:
158b, 167a, 159b. Lexical identification: lemma: co@pwv.
See Temperance, 280.

TX qUTOD TPATTEW. Attested: T arbTOD TIP&TTEW (ta
hautou prattein). Do one’s own things or business; the
contracted reflexive wording of the third proposed
definition. References: 162a. Lexical identification:
expression / normalized lookup: & avtod mpd&tTew. The
contracted reflexive a0tod and the full reflexive eavtod
give two attested wordings of the same expression. See
Doing one’s own business, 92.

T E0rvTOD TPdTTEW. Attested: T exvTod TTpdTTEW (ta
heautou prattein). Do one’s own things or business; the
uncontracted reflexive wording of the same proposed
definition. References: 161b. Lexical identification:
expression / normalized lookup: T& éavtol mpd&TTELY. See
Doing one’s own business, 92.

THPLYOTIWAEw. Attested: TapryomtwAobvTt
(tarichopdlounti). Sell preserved fish; one of the
occupations Critias disparages when interpreting Hesiod.
References: 163b. Lexical identification: lemma:
TapLyomwAéw. See Manual trades and social contempt,
185.
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TOOTOV. Attested: TavTOV / TrhTOV (tauton / tauton). The
same; crasis of 10 a0T0, used in identifying things or
questioning whether two accounts coincide. References:
170a. Lexical identification: crasis: 10 a010; pronoun
lemma: c0T10C. See Same and different, 259.

Thyo¢. Attested: téryoc / Téryovg (tachos / tachous). Speed
or quickness; a bodily or mental quality whose possession
makes its possessor quick. References: 169e, 160b. Lexical
identification: lemma: téyog. See Quickness and slowness,
240.

Ty vG. Attested: ToryV (tachy). Quick or swiftly performed;
an evaluative example whose merit depends on the
activity. References: 159d. Lexical identification: lemma:
TayvG. See Quickness and slowness, 240.

T VTNG. Attested: Tayvng (tachytés). Quickness,
contrasted with slow or quiet performance when testing
the first definition of temperance. References: 159d.
Lexical identification: lemma: Toyvtig. See Quickness and
slowness, 240.

TeKpxipopat. Attested: Tekpaipopat (tekmairomai). Infer
from an indication; Socrates explains why the assumed
usefulness of temperance now seems doubtful.
References: 172c. Lexical identification: lemma:
Tekpaipopat. See Evidence and proof, 104.

TEKUNPLov. Attested: Tekunplov (tekmeérion). A sign or
piece of evidence: Critias treats Charmides’ continued
submission to charming as evidence of temperance.
References: 176b. Lexical identification: lemma:
TekunpLov. See Evidence and proof, 104.

Téhog. Attested: Té\og (telos). Completion or crowning
condition: Critias presents knowledgeable action as a
culminating condition of doing well. References: 173d.

505



Lexical identification: lemma: t1éAo¢. See Knowledgeable
living, 169.

Téyvn. Attested: Té€xvng / té€xvn (technés / technéi). Craft,
art or skilled practice; a determinate expertise with its
own work or domain. References: 161e, 165e, 171c, 175a.
Lexical identification: lemma: téyvr. See Craft and
expertise, 70.

TEYVIK®G. Attested: Texyvik®¢ (technikos). With craft
competence; describes well-made goods in the imagined
life supervised by temperance. References: 173c. Lexical
identification: lemma: teyvik®¢. See Craft and expertise,
70.

TWoG. Attested: Tvdg (tinos). ‘Of something’: the indefinite
genitive marks a knowledge’s object without yet
identifying its field. References: 165c. Lexical
identification: lemma: T1¢ (indefinite pronoun); genitive
TWwOC. See Product and object of knowledge, 233.

TO TPLTOV TQ owTijpL. Attested: 10 TpiTOV TG CWTHPL (tO
triton toi sotéri). ‘The third to the Saviour’: a proverbial
ritual invocation marking the renewed attempt at a
definition. References: 167a. Lexical identification:
expression / normalized lookup: 10 TpiTOV T® cwWTijpL. See
Oath and divine invocations, 198.

Topn. Attested: Topfig (tomés). Cutting; with okvt®V,
leather-cutting, the first craft example testing which
knowledge contributes to happiness. References: 173d.
Lexical identification: lemma: topur). See Manual trades
and social contempt, 185.

Tomta{w. Attested: Tondowpev (topasdomen). Form a
conjecture or estimate; the proposed diagnosis starts from
an opinion, not a guaranteed insight. References: 159a.
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Lexical identification: lemma: Tor&{w. See Belief and
opinion, 40.

TUyXGVw. Attested: Tuyy&vel (tynchanei). With odoq,
medicine is in fact a knowledge; not necessarily an
accidental or chance classification. References: 171a.
Lexical identification: lemma: Tvyy&vw. See Knowledge,
162.

UBpLoTk®d¢. Attested: VBpLoTIK®G (hybristikos). Insolently
or outrageously; the inquiry is personified as mocking the
partners by showing their account unbeneficial.
References: 175d. Lexical identification: lemma:
VPpLoTIK®C. See Insolence of the inquiry, 153.

vylxivw. Attested: bylxivewv (hygiainein). Be healthy;
medicine retains this result in the subtraction test,
although Socrates says its occurring well and beneficially
would be lost without knowledge of good and bad (174c-
d). References: 174c, 174e. Lexical identification: lemma:
vylxivw. See Health and disease, 137.

vylewx. Attested: vyielav / Uyteiag / vyiewx (hygieian /
hygieias / hygieia). Health; the condition produced by
medicine, distinct from the healthy as medicine’s object.
References: 157a, 165d, 157b, 175a. Lexical identification:
lemma: vyielx. See Health and disease, 137.

VYLEWOG. Attested: bylewod / bylewov / dytewov (hygieinou /
hygieinon / hygieinon). The healthy or health-related; the
domain that medical knowledge recognizes, contrasted
with what is diseased. References: 165c, 170a, 171a, 170Db,
170c, 170e, 174b. Lexical identification: lemma: vytevoc.
See Health and disease, 137.

vymge. Attested: vy / byiéow (hygia / hygiesin). Healthy or
sound; describes the person or body rather than medical
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expertise itself. References: 155e, 164a, 173b. Lexical
identification: lemma: Oyg. See Health and disease, 137.

‘YrepBopeog. Attested: ‘Yreppopéov (hyperboreou).
Hyperborean; the legendary northern identity attached to
Abaris, not a modern nationality. References: 158b.
Lexical identification: lemma: ‘Yriepfopeog. See Abaris the
Hyperborean, 21.

veEpPL®G. Attested: vepPL®C (hyperphyos).
Extraordinarily, beyond the ordinary measure; an
emphatic assent to the boy’s attractiveness. References:
154d. Lexical identification: lemma: vmep@u®c. See Fine
and beautiful, 112.

VTEYW AGyov. Attested: Dréyelv Adyov (hypechein logon).
Answer for an account or submit it to questioning;
Charmides tries to transfer that responsibility to Critias.
References: 162c. Lexical identification: expression /
normalized lookup: véxw Adyov. See Argument and
account, 30.

vmoyeldw. Attested: vmeyéda (hypegela). He smiled
slightly or slyly; Charmides glances toward Critias while
disclaiming knowledge of the saying. References: 162b.
Lexical identification: lemma: bmoyeA&w. See Critias, 72.

vmodeng. Attested: vmodeeotépa (hypodeestera). Inferior
or falling short; negated in the praise of Charmides’
maternal house as not inferior to his paternal one.
References: 158a. Lexical identification: lemma: vmo&en|c.
See Inferiority and poor performance, 150.

vmodeaoig. Attested: vToSeov (hypodesin). Footwear;
paired with clothing among the well-made products of
genuine craftsmen. References: 173b. Lexical
identification: lemma: v1té8eo1g. See Craft and expertise,
70.
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vokpLTG. Attested: Umokputi (hypokritéi). Actor or
performer; the simile casts Charmides as a performer of
Critias’ poorly defended composition. References: 162d.
Lexical identification: lemma: Omokpttng. See Poet and
actor, 217.

voAappavw. Attested: vélaBov (hypelabon). I supposed
or inferred; Socrates’ inference that Critias supplied the
definition. References: 162c. Lexical identification: lemma:
vmoAapfévw. See Belief and opinion, 40.

vmoTiOnpL. Attested: DToOEpEVOG / TTETIOEUED K / VTIETEDN
(hypothemenos / hypetithemetha / hypetethée). Lay down
or suppose an account; introduces a definition or a case
provisionally accepted for examination. References: 163a,
171d, 160d. Lexical identification: lemma: vrtotiOnpuL. See
Hypothesis, 147.

vQaivw. Attested: bgaivev (hyphainein). To weave; the
city’s absurd rule would require each person to weave his
own cloak. References: 161e. Lexical identification:
lemma: V@aivw. See Doing one’s own business, 92.

v@ovTki). Attested: D@avTikiic (hyphantikés). The
weaving craft; its cloak is a determinate product used as a
comparison with mathematical expertise. References:
165e. Lexical identification: lemma: D@avtikt). See Product
and object of knowledge, 233.

@oivopat. Attested: gaivetat (phainetai). Appear or seem;
marks how Charmides’ arrival presents itself to the
observer, not a separate proof of what he is. References:
154a. Lexical identification: lemma: @aivopat. See Belief
and opinion, 40.

@appakov. Attested: pappoakov (pharmakon). A remedy;
initially the material treatment associated with a leaf,
distinguished from the spoken charm. References: 155b,
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155c, 155e, 157b. Lexical identification: lemma: @d&ppokov.
See Remedy and leaf, 251.

@odrog. Attested: padrog / povrdtepov / @adAov
(phaulos / phauloteron / phaulon). Poor, inferior or of
little account; the comparative evaluates performance,
while Socrates later belittles his own inquiry. References:
154b, 172b, 175e. Lexical identification: lemma: @adAog.
See Inferiority and poor performance, 150.

@Ogyyopat. Attested: £pBéyEato (ephthenxato). Utter or
pronounce; Socrates asks whether the author of the

definition spoke it as a riddle. References: 161d. Lexical
identification: lemma: @8¢yyopal. See Conversation, 66.

@ihog. Attested: @iAe / iAwv / @iAov (phile / philon /
philon). Friend, friendly person or familiar address; the
neuter can mean welcome or pleasing, as context
requires. References: 155a, 155¢, 157c, 158b, 160c, 169a,
172b, 173d, 174c, 161d, 158e. Lexical identification:
lemma: @iloc. See Friendship and companionship, 119.

@ oco@ia. Attested: puloco@iag (philosophias).
Philosophy, the cultivation or pursuit of wisdom, among
the pursuits Socrates asks about on returning. References:
153d. Lexical identification: lemma: @lAoco@ic. See
Philosophy and wisdom, 214.

@u\0c0o@og. Attested: @IA6c0@A¢ (philosophos).
Philosophically inclined; Critias praises Charmides’
disposition toward philosophy and poetry. References:
154e. Lexical identification: lemma: @iAdco@oc. See
Philosophy and wisdom, 214.

@U\OTIpWG. Attested: @LAoTipwe (philotimas). With
concern for honour or reputation; describes Critias’ tense
investment in Charmides’ answer and the audience’s
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judgment. References: 162c. Lexical identification: lemma:
@\ OTIpWG. See Reputation and ambition, 252.

@A€yw. Attested: é@Aeydunv (ephlegomén). I was burning;
Socrates describes the force of erotic excitement.
References: 155d. Lexical identification: lemma: pA€yw.
See Fire and renewed confidence, 114.

@opéopar. Attested: pofovpevoc / @ofoiunv
(phoboumenos / phoboimen). Fear or be apprehensive;
Socrates fears unrecognized ignorance and later worries
that the inquiry is mistaken. References: 166d, 172e.
Lexical identification: lemma: @oBéopat. See Fear as a
relative, 109.

@Opoc. Attested: @opov / @dBovc (phobon / phobous). Fear;
in the reflexivity example it is directed toward frightening
things, not simply toward itself. References: 167e, 168a.
Lexical identification: lemma: @dBog. See Fear as a
relative, 109.

@povipog. Attested: @pdvipog (phronimos). Sensible or
prudent; Critias invokes Hesiod and anyone sensible as
people who would call the doer of his own business
temperate. References: 163c. Lexical identification:
lemma: @povipog. See Philosophy and wisdom, 214.

@VALOV. Attested: @OALOV (phyllon). A leaf, the
unidentified material ingredient of Socrates’ proposed
remedy. References: 155e. Lexical identification: lemma:
@UALov. See Remedy and leaf, 251.

@VW. Attested: mépukev / TEQLKAG / TEPUKWG (pephyken /
pephykas / pephykads). Be naturally constituted or
disposed; perfect forms describe Charmides’ disposition
and the natural relations of powers. References: 169a,
158D, 154e. Lexical identification: lemma: @Vw. See Being
and nature, 38.
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@wvn. Attested: @wvIv / @wvijc (phonén / phonés). Sound
or voice, the ordinary object of hearing in the test of self-
related capacities. References: 168d, 167d. Lexical

identification: lemma: @wv|. See Hearing and sound, 139.

Xaipw. Attested: yodpe (chaire). ‘Rejoice’ or ‘be glad’,
conventionally ‘greetings’; Critias contrasts this greeting
with an injunction to be temperate. References: 164d.
Lexical identification: lemma: yaipw. See Advice and
greeting, 24.

XoAkOG. Attested: yahkoD (chalkou). Bronze or copper as a
craftsman’s material; not a claim that all work requires
philosophical knowledge. References: 173e. Lexical
identification: lemma: yoAkdg. See Craft and expertise, 70.

Xappidng. Attested: Xappidnv / Xappidng (charmidén /
charmidés). Charmides, son of Glaucon and cousin of
Critias, the admired youth whose character becomes the
first subject of the inquiry. References: 154b. Lexical
identification: lemma: Xoppiéng. See Charmides, 58.

Xoopdopat. Attested: Yaopwpévovg (chasmomenous).
Yawn; the bodily response supplies a simile for the
involuntary transmission of perplexity. References: 169c.
Lexical identification: lemma: yaopdopat See Contagious
yawning, 65.

Xeipwv. Attested: xeipwv (cheirdon). Inferior or worse;
Critias says Charmides is inferior to no contemporary in
other respects, with the qualification appropriate to his
age. References: 157d. Lexical identification: lemma:
¥elpwv. See Inferiority and poor performance, 150.

xpoopoat. Attested: xp@dTo / kexpnuévw / xpfiobat (chraito /
kechrémenoi / chrésthai). Use or make use of a remedy or
genuine craftspeople; the Homeric perfect kexpnuéve
instead means being in need and belongs to the verb’s
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want-or-need sense. References: 155e, 161a, 173c. Lexical
identification: lemma: yp&opat. See Use and profit, 295.

xpijpa. Attested: ypnpota (chrémata). Things one uses or
possessions in this context; the reference is broader than
money alone. References: 173c. Lexical identification:
lemma: ypfjpc. See Wealth and possessions, 298.

XP1NOLog. Attested: ypnoipovg / xpnoipn (chrésimous /
chresimé). Useful or serviceable; qualifies Delphic advice
and raises the question of what medicine contributes.
References: 165a, 165c. Lexical identification: lemma:
xpnotpog. See Use and profit, 295.

XPNoTog. Attested: xpnotov (chréston). Good, useful or
serviceable; asks whether the inquiry has found anything
practically worthwhile. References: 172c, 175a. Lexical
identification: lemma: ypnotog. See Use and profit, 295.

Xpopo. Attested: yp®po (chroma). Colour; the normal
object of sight, omitted by the imagined sight that sees
only itself and other sights. References: 167d. Lexical
identification: lemma: yp®pa. See Sight and colour, 265.

Xwpig. Attested: Ywplig ékatépov (choris hekaterou).
Separately from each of the two; the error is treating
temperance and health in isolation. References: 157b.
Lexical identification: lemma: ywpig. See Whole and part,
304.

Pevdi)¢. Attested: Pevsij (pseude). False or untruthful;
Charmides risks contradicting Critias’ praise if he denies
possessing temperance. References: 158d. Lexical
identification: lemma: Yevéng. See Truth and falsehood,
290.

Poyxm. Attested: Ypoynv / poxnv / Ypouyiic (psychén /

psychén / psychés). Soul, the bearer of character and
mental activity; it is examined, praised and treated
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through words. References: 154e, 157a, 160b, 175d, 156e.
Lexical identification: lemma: Yvyn. See Soul, 272.

w@eréw. Attested: w@elol / wpeAnoel (opheloi /
ophelései). Benefit or help; asks whether temperance
contributes an advantage distinct from the products of
particular crafts. References: 169b, 174d, 174e, 175e.
Lexical identification: lemma: w@eAéw. See Beneficial and
harmful, 41.

w@elia. Attested: w@elia / o@eliag / o@eliov (ophelia /
ophelias / ophelian). Benefit or advantage; the practical
contribution sought from temperance after the question
of its possibility. References: 167b, 171d, 175a, 165d.
Lexical identification: lemma: w@eAic. See Beneficial and
harmful, 41.

@O@eAipn. Attested: @@eAiun (ophelimé). Beneficial or
useful, feminine; an inflectional/textual duplicate of
w@EMp0G, present only in Burnet’s secluded phrase at
174d. References: 174d. Lexical identification: lemma:
w@eApog; feminine inflection w@eAipn. The words 1)
w@eAipn are secluded by Burnet at 174d; this is a qualified
textual reading, not a separately attested dictionary
lemma. See Beneficial and harmful, 41.

O@EMpogc. Attested: w@EAog / w@éApov (phelimos /
ophelimon). Beneficial or useful; qualifies the
contribution attributed to temperance or another
knowledge, separately from technical competence.
References: 174d, 175a, 171d. Lexical identification:
lemma: w@éApog. See Beneficial and harmful, 41.

O@eMpwC. Attested: w@eAipwe (0phelimas). Beneficially;
qualifies how an action is done and must not be reduced
to mere technical correctness. References: 163c, 174d.
Lexical identification: lemma: w@eAipwg. See Beneficial
and harmful, 41.
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Further Greek reading vocabulary

The following brief entries cover additional substantive
words and idioms. They give local senses and sample
attestations; they are not additional five-part articles. A
related article offers context without replacing the gloss.
Dictionary lemmas are labelled when supplied alongside
an inflected text form.

aywv (agon). Leading or bringing; Chaerephon guides
Socrates to his seat. References: 153c. Lemma: &yw. See
Chaerephon, 53.

aipeloOon (haireisthai). Middle/passive infinitive of
aipéw; the edition construes the fawn as caught as a
portion of meat. The syntax and the conjecture aiteloBat
require caution. References: 155d. Lemma: aipgw. See
Lion and fawn, 177.

aitiov (aition). A cause or reason: neglect of the whole
explains failures of treatment in the Thracian doctor’s
account. References: 156e. Lemma: aitioc. See Whole and
part, 304.

ap®d¢ (hamos). In some way or other; qualifies the
problematic claim to know in some respect what one does
not know. References: 175c. Lemma: &p®¢. See Knowing
that and knowing what, 160.

avakeloBou (anakeisthai). Be set up or dedicated;
describes the Delphic inscription’s presence as a greeting.
References: 164d. Lemma: &vdakelpot. See Delphi and
Apollo, 79.

avamndnoug (anapédésas). Having sprung up; marks the
energy of Chaerephon’s welcome. References: 153b.
Lemma: &vamndd&w. See Chaerephon, 53.
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&v8p®v (andron). Adult men, distinguished from the
boys who also gaze at Charmides. References: 154c.
Lemma: &v1p. See Youth and age, 313.

ave{wmopovunyv (anezopyroumeén). I was being
rekindled; Socrates regains conversational boldness after
the boy accepts the medical analogy. References: 156d.
Lemma: &val{wmupéw. See Socrates, 267.

avéporto (aneroito). Asked or inquired; relates to
Socrates’ answering each person’s questions about the
campaign. References: 153d. Lemma: &vépopat. See
Question and answer, 238.

avnyeto (anégeto). Was raising himself or moving to
speak; introduces Charmides’ question as Socrates
becomes flustered. References: 155d. Lemma: &véayw. See
Erotic attraction, 101.

avBpwnw (anthropoi). Human being or person; the
healer extends the claim about body and soul to the whole
person. References: 156e. Lemma: &vBpwmog. See Whole
and part, 304.

aviotapevog (anistamenos). Getting up; the morning
action associated with Charmides’ head complaint.
References: 155b. Lemma: &viotnut See Head and
headache, 135.

anédopev (apedomen). We assigned or attributed;
knowing knowledge itself was allocated exclusively to
temperance. References: 170e. Lemma: &mo8i§wpt. See
Knowledge of knowledge, 165.

ané@ove (apephaine). Showed or made out; the
personified inquiry exposed the agreed temperance as
unbeneficial. References: 175d. Lemma: &mo@aivw. See
Insolence of the inquiry, 153.
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amnyyeAlton (apéngeltai). Has been reported; Socrates
confirms the news brought back from the battle.
References: 153c. Lemma: amoyyéAAw. See Potidaea and
the campaign, 221.

amévon (apienai). Go away or depart; fixes the battle
shortly before Socrates’ return. References: 153b. Lemma:
dmet (go away). See Potidaea and the campaign, 221.

anofAépag (apoblepsas). Having looked toward; Critias
turns his gaze to the doorway, while Socrates later directs
attention toward an argument’s consequences.
References: 153d. Lemma: ¢mopfAénw. See Attention and
sense, 35.

amotpémnew (apotrepein). Turn away or exclude; the
supervisory temperance would prevent impostors from
serving as prophets. References: 173c. Lemma: &moTpENW.
See Pretence and imposture, 230.

apuote (ariste). My excellent fellow; a courteous vocative
used within a probing question, not a proof of excellence.
References: 168d. Lemma: &plotoc. See Friendship and
companionship, 119.

apxii¢ (archés). Beginning; ‘from the beginning’ calls for
a fresh statement of the definition. References: 163d.
Lemma: &py). See Definition, 76.

apyopévov (archomenou). Beginning; distinct from the
governing sense of the same verb, here Critias starts his
explanation. References: 163d. Lemma: &pyw (begin). See
Conversation, 66.

&c0evol (asthenoi). Be unwell; Critias reports Charmides’
recent complaint as the pretext for a medical
introduction. References: 155b. Lemma: &o0evéw. See
Health and disease, 137.
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aopévwe (hasmenos). Gladly; Socrates is pleased to
return to his accustomed haunts after the campaign.
References: 153a. Lemma: &opévwc. See Socrates, 267.

a@ypévog (aphigmenos). Having arrived; Socrates
returns after a period away, before visiting his usual
haunts. References: 153a. Lemma: &@Kveéopol. See
Socrates, 267.

a@inp (aphiémi). I let go or relinquish; Critias abandons
the preceding discussion before defending self-knowledge.
References: 165b. Lemma: &@inpL See Agreement and
concession, 26.

Badilew (badizein). To walk; ordinary gait is one
example in Charmides’ proposed quiet deportment.
References: 159b. Lemma: aSilw. See Quietness, 242.

Badiop® (badismoi). Walking or gait; repeated as a field
in which quietness is not necessarily the finest
performance. References: 160c. Lemma: BoSiopdg. See
Quietness, 242.

BapvvesOai (barynesthai). To feel a heaviness or be
weighed down in the head; the reported morning
complaint. References: 155b. Lemma: Bapidvw. See Doctor
and medicine, 85.

BéAtiote (beltiste). My good fellow; a polite or pointed
vocative, not a considered ranking of Critias’ moral worth.
References: 162d. Lemma: BeAtiwv. See Friendship and
companionship, 119.

BeAtiwv (beltion). Better; Critias imagines that treatment
of the head will improve the boy’s mind as well.
References: 157d. Lemma: BeAtiwv. See Soul, 272.

BAénopev (blepomen). Look toward or have in view;
Socrates suggests that they may be expecting an
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exaggerated benefit from temperance. References: 172c.
Lemma: BAénw. See Inquiry, 151.

yéyovev (gegonen). Has become or grown; ordinary
becoming or occurrence, here the change in Charmides
since Socrates last saw him. References: 154b. Lemma:
yiyvopat See Youth and age, 313.

yeldoog (gelasas). Having laughed; Charmides responds
playfully to the question whether persuasion is required
before receiving the charm. References: 156a. Lemma:
yel&w. See Persuasion and obedience, 212.

yélwta (gelota). Laughter; the seating scramble
provoked by Charmides’ arrival makes the company
laugh. References: 155b. Lemma: yéAw¢. See Charmides,
58.

yevva8a (gennada). My good fellow; a familiar vocative
addressed by Socrates to his unnamed listener, not a proof
of the listener’s noble ancestry. References: 155d. Lemma:
yevvadag. See House, lineage and nobility, 143.

yévog (genos). The human race or kind; the dream
describes humanity organized under the proposed
knowledge. References: 173c. Lemma: yévog. See
Knowledge of knowledge, 165.

yvwpipovg (gnorimous). People personally known to
Socrates; acquaintances, not automatically intimate
friends. References: 153a. Lemma: yvopLpog. See
Friendship and companionship, 119.

S6€loBoun (deisthai). Be in need of; Charmides says he still
needs the charm despite the unsuccessful search for a
definition. References: 176b. Lemma: §€opat. See Charm,
54.
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81 (dé). An inferential or emphatic particle; here marks
the step now reached in distinguishing having knowledge
from identifying its field. References: 171a. Lemma: ).
See Argument and account, 30.

Swakeypévovg (diakeimenous). Those disposed or
situated in this way; refers back to people whose actions
supposedly proceed without error under right guidance.
References: 172a. Lemma: Siékelpat. See Knowledgeable
living, 169.

Swxvoovpevog (dianooumenos). Intending or having in
mind; Critias infers what the dedicator of the Delphic
inscription meant. References: 164e. Lemma: Staxvoéopal.
See Advice and greeting, 24.

SwaxtiOévt (diatithenti). Handling or treating badly; a
performer mangles the poet’s own work in the simile for
Critias’ anger. References: 162d. Lemma: StxtiOnut. See
Poet and actor, 217.

Swatppag (diatribas). Familiar places or occupations in
which Socrates spends his time; his accustomed haunts,
not necessarily formal philosophical schools. References:
153a. Lemma: Stoxtpipr). See Socrates, 267.

Swx@épel (diapherei). Makes a difference; Charmides
challenges the relevance of the speaker’s identity to the
truth of the saying. References: 161c. Lemma: Stx@épw.
See Truth and falsehood, 290.

Swx@evyew (diapheugein). Escape; diseases elude Greek
doctors because, according to the Thracian account, they
neglect the whole. References: 156e. Lemma: Sta@evyw.
See Whole and part, 304.

Si8wpt (didomi). I allow or grant; Socrates permits Critias
to assign words as he wishes, provided their reference is
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made clear. References: 163d. Lemma: §iSwyt. See
Definition, 76.

Sie(@pev (diezomen). We would live through or lead our
lives; part of the conditional picture of an error-free life.
References: 171d. Lemma: Sta{&w. See Knowledgeable
living, 169.

SteAnAvOapev (dieléelythamen). Have gone through;
summarizes the examples already examined before
separating the impossible from the doubtful. References:
168e. Lemma: Siépyopal. See Inquiry, 151.

Siepaptvpopeda (diemartyrometha). We expressly
maintained or insisted; recalls the agreed restriction of
temperance to knowledge of knowledge. References: 174e.
Lemma: Stoxpoptopopat. See Knowledge of knowledge,
165.

Suynoan (diégésai). Tell or recount the events; a request
for a fuller narrative, before the inquiry about the youths.
References: 153c. Lemma: Siny€opat. See Argument and
account, 30.

Suoyvpul{wpeda (diischyrizometha). Assert confidently
or insist; Socrates refuses yet to insist that the strange
faculty is impossible. References: 168a. Lemma:
Suoyvpilopat. See Possibility and impossibility, 219.

860ew¢ (doseos). Giving or administration of the remedy;
the charm is to precede this act. References: 158c. Lemma:
8do1c. See Remedy and leaf, 251.

S8otéov (doteon). To be given, or requiring to be given:
the verbal adjective states that the remedy should then be
supplied. References: 158b. Lemma: 601€0¢. See Remedy
and leaf, 251.
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SvvacOat (dynasthai). Be able; the charm’s supposed
power extends beyond healing the head alone.
References: 156b. Lemma: Suvopat. See Power and
capacity, 223.

S®pev (domen). Let us grant; the argument proceeds by
explicitly allowing a disputed supposition. References:
172d. Lemma: 8iwpt. See Agreement and concession, 26.

€yyiyveaOau (engignesthai). Arise or come to be within;
beautiful words produce temperance in souls in the
healer’s account. References: 157a. Lemma: éyyiyvopad.
See Charm, 54.

gykekwpraopévn (enkekomiasmeneé). Celebrated in
encomium or praise; the ancestry is presented through
poets’ commendation. References: 157e. Lemma:
éykwpLdlw. See House, lineage and nobility, 143.

€8e80ikn (ededoike). I had been afraid; Socrates recalls
his misgiving about the adequacy of his inquiry.
References: 175a. Lemma: §¢8owa. See Inquiry, 151.

€0e®vto (ethednto). They gazed at him; the verb
emphasizes sustained spectatorship in the statue
comparison. References: 154c. Lemma: 6e&opot. See
Statue, 274.

eikf (eikei). At random or heedlessly; one should not
dismiss an emerging doubt without scrutiny. References:
173a. Lemma: €ikfj. See Inquiry, 151.

eivai (einai). Be; the copular infinitive predicates
blessedness of Charmides, conditionally on his possession
of temperance. References: 176a. Lemma: eipi. See Being
and nature, 38.

gimep (eiper). If indeed or if it is the case that; makes the
goodness inference depend on the agreed claim that
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temperance makes people good. References: 161a.
Lemma: inep. See Good and bad, 123.

eioijAOov (eisélthon). I entered; Socrates goes into
Taureas’ palaestra. References: 153a. Lemma: eioépyopal.
See Palaestra, 208.

eiowovta (eisionta). Entering or coming in; the participle
describes Socrates as the company first sees him.
References: 153b. Lemma: e{ceiut. See Socrates, 267.

€K T®V €ikoTWV (ek ton eikotdon). On grounds of
likelihood; the praise of Charmides’ expected excellence
rests on an inference from his ancestry. References: 157e.
Lemma: €iko¢. See House, lineage and nobility, 143.

ékpnoeton (ekbésetai). Will turn out or come to an
outcome; Socrates asks Critias to attend to where
examination leads the argument. References: 166e.
Lemma: ékBaivw. See Refutation, 249.

€\0wv (elthon). Having come; describes Charmides’
approach before he sits between Socrates and Critias.
References: 155¢c. Lemma: €pyopat. See Charmides, 58.

évavtiov (enantion). In the presence of; Socrates says
that even a younger boy could properly converse with
them while his guardian and cousin was present.
References: 155a. Lemma: évavtiov. See Guardian and
cousin, 131.

évetélleto (enetelleto). Enjoined or charged; the healer
insists that no patient’s wealth, birth or beauty should
override the order of treatment. References: 157b.
Lemma: évtéAlopat. See Treatment and regimen, 288.

évopoa (enomisa). I thought or judged; Socrates regards
Cydias as wise about love, while Critias later attributes a
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semantic judgment to Hesiod. References: 155d. Lemma:
vopilw. See Belief and opinion, 40.

évotoav (enousan). Being within; the argument supposes
that temperance present in Charmides should give him
some awareness of it. References: 159a. Lemma: &vetyl.
See Presence and possession, 229.

é€ekékomnto (exekekopto). Had been knocked out;
Socrates’ earlier confidence is abruptly lost in Charmides’
presence. References: 155c. Lemma: ékkomtw. See Fire and
renewed confidence, 114.

émppelv (epirrein). Flow upon or into; the metaphor
presents good and bad conditions as flowing from soul to
body. References: 156e. Lemma: émippéw. See Soul, 272.

émoywv (epischon). Having paused; Charmides stops to
reflect before giving the second definition. References:
160e. Lemma: enéyw. See Inquiry, 151.

émuyepelv (epicheirein). Attempt or undertake; used of
treatment and, later, the attempt to examine or act.
References: 156b. Lemma: émiyelpéw. See Treatment and
regimen, 288.

énopevov (hepomenon). Following; describes the crowd
accompanying the youths, while at 173d Socrates uses the
verb for following an argument so far. References: 154a.

Lemma: €mopat. See Friendship and companionship, 119.

€poto (eroio). You might ask; a form of asking used in
Socrates’ hypothetical question about medicine’s
usefulness. References: 165c. Lemma: €popat. See
Question and answer, 238.

¢omépag (hesperas). In the evening; specifies the time of
Socrates’ return on the previous day. References: 153a.
Lemma: ¢omépa. See Potidaea and the campaign, 221.
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€0wOnG¢ (esothés). You were saved or survived,;
Chaerephon asks how Socrates came through the battle
alive. References: 153b. Lemma: o@{w. See Potidaea and
the campaign, 221.

étwtev (etikten). Bore or gave birth to; Socrates calls
Charmides fortunate in his birth, conditionally upon the
adequacy of his soul. References: 158b. Lemma: tiktw. See
House, lineage and nobility, 143.

evlapeioOon (eulabeisthai). To be on one’s guard; Cydias
warns the fawn against entering the lion’s presence.
References: 155d. Lemma: ebAaféopat. See Lion and fawn,
177.

épleyounv (ephlegomén). I was burning; Socrates
describes the force of erotic excitement. References: 155d.
Lemma: @A€yw. See Erotic attraction, 101.

€w0eL (eothei). Was pushing; each seated admirer tries to
create a place for Charmides beside himself. References:
155c. Lemma: wO£w. See Erotic attraction, 101.

£€®vtog (edntos). Allowing or permitting; negated, the
argument did not warrant the concessions nevertheless
made. References: 175b. Lemma: ¢&w. See Agreement and
concession, 26.

{wn (zoié). Would live; knowledgeable living is granted
provisionally while its sufficiency for happiness remains
unproved. References: 173d. Lemma: {&w. See
Knowledgeable living, 169.

1 8 6¢ (é d’ hos). He said; the parenthetic speech formula
uses a form of the old verb ‘say’, distinct from the
interrogative or emphatic particle ). References: 153b.
Lemma: npi. See Conversation, 66.
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Nyi (hégéi). Do you think or regard; a cognitive use of the
middle distinct from the guiding or governing sense.
References: 161d. Lemma: fjy€opat (consider). See Belief
and opinion, 40.

f18lov (hédion). More gladly or with greater pleasure;
Socrates would prefer to examine the definition with
Critias as its responsible defender. References: 162e.
Lemma: 160¢. See Conversation, 66.

Ao (eia). I was going; the imperfect describes Socrates’
movement toward his accustomed places. References:
153a. Lemma: eipt (go). See Socrates, 267.

NTWUNV (Eitiomén). I blamed or found fault with;
Socrates turns the failed inquiry’s blame on himself.
References: 175a. Lemma: aiti&opat. See Inquiry, 151.

fikopev (hékomen). We had arrived or returned; the
opening verb establishes Socrates’ return from Potidaea.
References: 153a. Lemma: fjikw. See Potidaea and the
campaign, 221.

Neépon (hémerai). Days; in the idiom 6ot Hpépat, day
after day, marking Charmides’ proposed continued
attendance. References: 176b. Lemma: fpépa. See Charm,
54.

NpetécOon (Emphiesthai). Be clothed; the continuing
product of weaving in the test that separates craft
outcomes from benefit. References: 174c. Lemma:
ap@évvopt. See Cloak, 62.

nv & ¢ye (én d’ egd). I said; the conventional parenthetic
formula uses the speech verb nui, not the homographic
imperfect ‘I/he was’ of eipi. References: 153c. Lemma: nui.
See Conversation, 66.
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Nvéoyeto (énescheto). Endured or put up with; negated,
it explains why Critias can no longer tolerate Charmides’
teasing. References: 162d. Lemma: &véyopat See Anger
and indignation, 29.

Oupp®dv (tharron). Take courage or be confident;
Socrates encourages answering without personal
defensiveness. References: 166d. Lemma: Bappéw. See
Refutation, 249.

Oavpalw (thaumazo). I wonder or find it surprising;
introduces the consequence that a temperate person
might not know he is temperate. References: 164a.
Lemma: Baxvp&lw. See Strangeness and absurdity, 276.

Oxvpaotog (thaumastos). Striking or marvelous;
Socrates’ first impression of Charmides’ size and beauty.
References: 154c. Lemma: Bavpaotdg. See Fine and
beautiful, 112.

Oeiov (theiou). Uncle; here a kinship noun, not the
adjective meaning divine. References: 154b. Lemma:
B¢€loc. See Guardian and cousin, 131.

Opéppatog (thremmatos). A creature or animal; resumes
the lion-and-fawn imagery while reversing the apparent
roles of hunter and prey. References: 155e. Lemma:
Bpéppa. See Lion and fawn, 177.

0Vpav (thyran). Door or entrance; the direction toward
which Critias looks before Charmides appears.
References: 154a. Lemma: 60pa. See Palaestra, 208.

ioyvpd (ischyra). Fierce or severe; qualifies the reported
battle. References: 153b. Lemma: ioyvpog. See Potidaea
and the campaign, 221.
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kd&ew (kaein). Burn or heat; asks whether heat could
exercise its power upon itself. References: 168e. Lemma:
kalw. See Self-relation, 262.

kaBelopevog (kathezomenos). Sit down or be seated;
Chaerephon invites Socrates to sit and give his account.
References: 153c. Lemma: kaB¢lopal. See Palaestra, 208.

kaOnpévwv (kathémenon). Sitting or seated; the seated
company jostles to make room for Charmides. References:
155c. Lemma: k&Onpat. See Erotic attraction, 101.

kaOilel (kathizei). Seats or makes sit; Chaerephon places
Socrates next to Critias. References: 153c. Lemma: ka6ilw.
See Palaestra, 208.

kaOwotdvon (kathistanai). Appoint or establish; genuine
seers would be installed as interpreters of future events.
References: 173c. Lemma: kaBiotnut See Prophecy, 236.

kaAet (kalei). Call or summon; elsewhere the verb names
or designates something, as in the dispute over doing and
making. References: 155b. Lemma: kaAéw. See Language
and naming, 173.

kata@aivetat (kataphainetai). Appears or becomes
evident; strange consequences seem to emerge from the
present account of temperance. References: 172c. Lemma:
katogoivopal See Strangeness and absurdity, 276.

kateparopev (katebalomen). We knocked down; the
scramble for a place beside Charmides pushes one man
sideways off his seat. References: 155c. Lemma:
kataP&AAw. See Erotic attraction, 101.

katélaBov (katelabon). Found or came upon; Socrates
encounters a mixed company of familiar and unfamiliar
people. References: 153a. Lemma: katoeAoxppavw. See
Friendship and companionship, 119.
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kateokevaopevov (kateskeuasmenon). Organized or
equipped; describes the human community furnished
with genuine experts in the dream hypothesis. References:
173c. Lemma: katookevd{w. See The dream hypothesis,
285.

katéxwv (katechon). Holding himself back; Critias can no
longer restrain his intervention. References: 162c.
Lemma: katéYw. See Critias, 72.

kéktnoot (kektésai). You possess or have acquired; the
perfect describes Charmides’ present possession of
temperance, still to be investigated. References: 158d.
Lemma: kt&opal See Presence and possession, 229.

kwdvvevel (kindyneuei). It seems likely or looks that
way; a cautious assent, not a literal danger. References:
160b. Lemma: kivévvevw. See Agreement and concession,
26.

kwdvvevovtag (kindyneuontas). Being in danger, here at
sea and in war; the literal sense differs from the hesitant
assent at160b. References: 173b. Lemma: kivSuvevw. See
Pilot and navigation, 216.

kKweiv (kinein). Move; tests whether motion itself could
be what moves itself. References: 168e. Lemma: Klvew. See
Self-relation, 262.

kowij (koinéi). Together or jointly; Socrates proposes a
shared examination rather than forcing a self-assessment.
References: 158d. Lemma: kowfj. See Inquiry, 151.

kwAvoel (kolysei). Prevent or hinder; navigation would
still prevent death at sea, even without knowledge of good
and bad. References: 174c. Lemma: KwAVw. See Pilot and
navigation, 216.
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Aapopevog (labomenos). Taking hold; Chaerephon seizes
Socrates’ hand in greeting. References: 153b. Lemma:
Aoppévw. See Chaerephon, 53.

Aeimeton (leipetai). Remains; Socrates says that no
deliberation is left when Charmides proposes to use force.
References: 176d. Lemma: Aeinw. See Force and
compulsion, 117.

AMkvBov (Iékython). An oil flask; one of the everyday
objects that the absurd self-production rule would require
each citizen to make. References: 161e. Lemma: Anjkv6oc.
See Doing one’s own business, 92.

Anpeiv (lerein). To talk nonsense; Socrates introduces his
dream with a self-deprecating warning. References: 173a.
Lemma: Anpéw. See The dream hypothesis, 285.

Afjpov (1éron). A babbler or worthless talker, applied by
Socrates to himself if Charmides already possesses the
virtue. References: 176a. Lemma: Afjpog. See Socrates, 267.

AotSopovpévovg (loidoroumenous). Exchanging abuse
or teasing; the young men enter noisily, not as decorous
philosophical respondents. References: 154a. Lemma:
AowSopéw. See Youth and age, 313.

peyalonpen®¢ (megaloprepds). Magnificently or
generously; ironizes how sweeping a concession the
interlocutors made. References: 175c. Lemma:
peyahompen®s. See Agreement and concession, 26.

peyaiov (megalou). Great or outstanding; a person of
considerable intellectual capacity is needed to settle
reflexive powers. References: 169a. Lemma: péyog. See
Self-relation, 262.

peyoAwoti (megalosti). Greatly or on a grand scale;
intensifies the benefit imagined from possessing the
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proposed temperance. References: 171d. Lemma:
peyoAwoti. See Beneficial and harmful, 41.

pétplx (metria). Reasonable or measured; Critias accepts
the request to attend to the argument. References: 166e.
Lemma: pétplog. See Argument and account, 30.

U tpog (métros). Mother; introduces the maternal family
line in the praise of Charmides’ ancestry. References:
158a. Lemma: p)tnp. See House, lineage and nobility, 143.

poytg (mogis). With difficulty or barely; Socrates struggles
to answer after losing his composure. References: 155e.
Lemma: poytc. See Erotic attraction, 101.

veaviav (neanian). Young man; another youth-term used
of Charmides, without fixing his numerical age.
References: 155a. Lemma: veaviag. See Youth and age, 313.

&€vov (xenou). The foreigner or stranger, namely the
Thracian teacher; no claim that he is a technical guest-
friend is required. References: 157c. Lemma: £€voc. See
Thracians, 287.

§VAwv (xylon). Wood or timber; another object of craft
expertise. References: 173e. Lemma: {0Aov. See Craft and
expertise, 70.

0601¢ (hodois). Roads or streets; walking in public is an
example of the decorous quietness Charmides proposes.
References: 159b. Lemma: 0806¢. See Order and orderly
conduct, 206.

071(')(; t¢e (hoios te). Able or capable; this predicative idiom
introduces the power to examine oneself and others.
References: 167a. Lemma: 016 Te. See Possibility and
impossibility, 219.
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Op &tV (ommaton). Eyes; an alternative noun for the
organ whose treatment illustrates the dependence of part
on whole. References: 156¢. Lemma: Oppa. See Whole and
part, 304.

0¢pOaApoic (ophthalmois). Eyes; the bodily organ figures
in Charmides’ gaze and in the doctor’s analogy of eye,
head and body. References: 155d. Lemma: 6¢@8aAp0G. See
Head and headache, 135.

naBeiv (pathein). Have undergone or experienced; here
the later dedicators supposedly made the mistake of
construing a greeting as advice. References: 165a. Lemma:
mé&oyw. See Delphi and Apollo, 79.

napoakxOel{opevog (parakathezomenos). Sitting down
beside; describes Socrates joining Critias and the
gathering. References: 153c. Lemma: mapakoBelopal. See
Palaestra, 208.

npdoyn (paraschéi). Provide or allow; the patient must
submit the soul to treatment before receiving the bodily
remedy. References: 157b. Lemma: mopéyw. See
Treatment and regimen, 288.

Tpeyevounv (paregenomeén). [ was present or arrived
on the scene; Socrates confirms firsthand participation in
the battle. References: 153c. Lemma: mapoyiyvopal. See
Potidaea and the campaign, 221.

ntpedidopev (paredidomen). We would hand over or
entrust; tasks would be assigned to the people who know
how to do them. References: 171e. Lemma: mopaSiSwL.
See Ruling and supervision, 257.

TapeRnintovoav (parempiptousan). Slipping in or
intruding; personified ignorance would be prevented
from joining the community’s work. References: 173d.
Lemma: moapepmintw. See Lack of knowledge, 171.
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nixprévon (parienai). Pass over or disregard; one should
not neglect an apparent difficulty carelessly when one
cares about oneself. References: 173a. Lemma: épetjlt
(pass by). See Care and neglect, 51.

Tuppnotecopot (parrésiasomai). I shall speak more
frankly; Socrates now explains the charm’s conditions
openly to Charmides. References: 156a. Lemma:
nappnot&lopal. See Conversation, 66.

nenov0ota (peponthota). Being in the same condition; a
perfect participle describes another person with the
supposed awareness of knowing and not knowing.
References: 171d. Lemma: n&oyw. See Knowing oneself,
156.

niepléAkerg (perielkeis). You drag me around; playful
complaint that Critias has delayed specifying knowledge
of good and bad. References: 174b. Lemma: mepléAkw. See
Rascal, 244.

niepLéppeov (perierreon). Were flowing around,;
figuratively describes the audience crowding in a circle
around Socrates and Charmides. References: 155d.
Lemma: teplppéw. See Erotic attraction, 101.

motevelg (pisteueis). Trust or believe; Socrates asks
whether Charmides accepts Homer’s saying as well
spoken. References: 161a. Lemma: motevw. See Homer,
142.

TLoTeLW (pisteud). Trust or have confidence; Socrates
does not trust his own ability to settle the reflexivity
question. References: 169a. Lemma: motevw. See Self-
relation, 262.

tAvvew (plynein). Wash; alongside weaving one’s own
cloak, illustrates the burdens of doing every task oneself.
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References: 161e. Lemma: mAUvw. See Doing one’s own
business, 92.

TOAépw (polemoi). War; the general’s expertise is
expected to keep people safe, alongside navigation and
medicine. References: 173b. Lemma: moAepog. See Craft
and expertise, 70.

mtopi{ew (porizein). To provide or procure; health is
made available after temperance has arisen in the soul.
References: 157b. Lemma: mopi{w. See Health and disease,
137.

npaypatog (pragmatos). Thing, affair or matter; Socrates
would have studied something of no worth if the charm
brought no benefit. References: 175e. Lemma: iptypa. See
Worth and honour, 312.

TpoSpopoi (prodromoi). Forerunners; the young
admirers’ arrival heralds Charmides’ entrance.
References: 154a. Lemma: p68popoc. See Charmides, 58.

npoiot (proioi). Go forward or make progress; the inquiry
tentatively advances by granting the disputed possibility.
References: 169d. Lemma: mpdetut. See Inquiry, 151.

TpocayopeveL (prosagoreuei). Addresses or greets;
Critias explains how the god speaks to visitors through the
inscription. References: 164e. Lemma: mpocayopevw. See
Advice and greeting, 24.

pocél0n (proselthéi). Approach or come to; a patient
presents himself to doctors with painful eyes. References:
156b. Lemma: tpocépyopat. See Doctor and medicine, 85.

TPocLWV (prosion). Approaching or coming up;
announces Charmides’ imminent arrival. References:
154a. Lemma: mpooett (go toward). See Charmides, 58.
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npookaBop®vtL (proskathoronti). Seeing in addition;
noticing the relevant knowledge alongside the subject
being learned. References: 172b. Lemma: mpookaB8op&w.
See Knowledge of knowledge, 165.

Tpocoicw (prosoiso). I will apply or bring to; Socrates
will apply the remedy to the head only after the soul has
been charmed. References: 157c. Lemma: mpoo@épw. See
Remedy and leaf, 251.

pooov (proson). Present in addition; Socrates asks
whether Charmides’ beauty is accompanied by a further
quality of soul. References: 154d. Lemma: mpooeipt (be
present). See Soul, 272.

npoomo0® (prospotho). I still want to know; asks the
further question of which knowledge makes the
omniscient person happy. References: 174a. Lemma:
TpoonoBéw. See Happiness and doing well, 133.

npoc@épn (prospheréi). You treat or approach; Socrates
objects that Critias addresses him as though he already
knew the answer. References: 165b. Lemma: mpoc@épw.
See Question and answer, 238.

povPaiev (proubalen). Put forward or proposed; the
definition’s author is pictured as setting a riddle.
References: 162b. Lemma: mpoB&AAw. See Riddle, 255.

mpovkaAovpunv (proukaloumén). Was inviting or
challenging; Socrates had called on Critias to distinguish
possible from impossible self-relations. References: 169c.
Lemma: mpokaAéopal. See Examination, 106.

npo@uivesBon (prophainesthai). Show itself or come
into view; the disturbing consequences must be examined
despite Socrates’ uncertainty. References: 172e. Lemma:
mpo@aivopal. See Strangeness and absurdity, 276.
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padiwg (rhaidios). Easily; Critias challenges Socrates to
find another completion of doing well besides
knowledgeable action. References: 173d. Lemma: p&8toc.
See Knowledgeable living, 169.

okevn (skeué). Equipment or implements, as useful
products of competent craftsmanship. References: 173b.
Lemma: okedog. See Craft and expertise, 70.

okAnp®v (skléron). Hard or exacting; contrasted with the
interlocutors’ easygoing generosity toward the argument.
References: 175d. Lemma: okAnpdg. See Simple-
mindedness, 266.

okvTiki) (skytike). The leatherworking or shoemaking
craft; it would still supply footwear without knowledge of
good and bad, but Socrates says these results’ occurring
well and beneficially would be lost (174c-d). References:
174c. Lemma: okvTikn. See Craft and expertise, 70.

oKVTAV TOpf|¢ (skyton tomeés). Cutting hides; a
deliberately concrete craft task used to test which
expertise produces happiness. References: 173d. Lemma:
ok¥to¢; Topr). See Craft and expertise, 70.

opkpov (smikron). Small or slight; with ‘great’, denies
any degree of abandoning the proposed treatment.
References: 176b. Lemma: opikpdg. See Adequacy and
deficiency, 23.

onovdi] (spoudéi). With eagerness; each man pushes his
neighbor to have Charmides beside him. References: 155c.
Lemma: omovd). See Charmides, 58.

otAeyyi8ua (stlengida). A strigil, the scraper used after
exercise; paired with the oil flask in the self-production
counterexample. References: 161e. Lemma: otAeyyic. See
Doing one’s own business, 92.
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oTPATNYOC (stratégos). A general or military commander
whose genuine expertise would be distinguished from
imposture. References: 173b. Lemma: otpatnyoc. See
Pretence and imposture, 230.

ovAABSNV (syllebdén). In summary or taken together;
introduces the compact formulation of quietness, and at
167d gathers the senses under a single test. References:
159b. Lemma: cvAAY)BSMV. See Definition, 76.

ovAloyladpevog (syllogisamenos). Having reckoned or
considered the points together; an invitation to gather
one’s observations, not a technical Aristotelian syllogism.
References: 160d. Lemma: cvAAoyilopat See Inquiry, 151.

ovppaivewv (symbainein). To follow or result from the
concessions; marks inferential consequence, not a mere
coincidence. References: 164c. Lemma: cvpfaivw. See
Argument and account, 30.

ovp@épopat (sympheromai). I agree with; here a middle
verb of agreement with the dedicator of the Delphic
saying, not the impersonal sense ‘be advantageous’.
References: 164d. Lemma: cup@épw. See Agreement and
concession, 26.

ovveABovoot (synelthousai). Having come together; the
paternal and maternal houses are brought together in
Charmides’ descent. References: 157e. Lemma:
ovvépyopal. See House, lineage and nobility, 143.

ovvyeipeto (synégeireto). Was rising or reviving again;
Socrates’ boldness returns as Charmides approves the
medical account. References: 156d. Lemma: cuveyeipw.
See Fire and renewed confidence, 114.

ovvovto (synonta). Being with or associating with;
Charmides remembers Socrates’ company with Critias.
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References: 156a. Lemma: cvvelt (be with). See
Friendship and companionship, 119.

ovoTtijoou (systésai). Introduce or bring into contact;
Critias proposes to introduce Charmides to Socrates as a
doctor. References: 155b. Lemma: cuviotnpt. See Doctor
and medicine, 85.

teBvavan (tethnanai). To have died; the reported deaths
of acquaintances in battle. References: 153c. Lemma:
Bvrokw. See Potidaea and the campaign, 221.

teBopupnpévol (tethorybémenoi). Thrown into agitation
or excitement; describes the admirers’ collective response.
References: 154c. Lemma: Bopuféw. See Fine and
beautiful, 112.

Ti0eoBon (tithesthai). Set or assign; Socrates allows
Critias to choose names provided that he makes their
referents clear. References: 163d. Lemma: TiOnpL. See
Language and naming, 173.

10 &0 ye (to eu ge). Doing something well in the beneficial
sense is singled out; competent production alone survives
the subtraction of knowledge of good and bad. References:
174c. Lemma: 0. See Good and bad, 123.

Tpemopevol (trepomenoi). Turning toward or directing
attention to; doctors treat the whole body through
regimens rather than the isolated part. References: 156c.
Lemma: tpénw. See Treatment and regimen, 288.

Tpémwpon (trepomai). Turn or proceed to; Socrates
avoids beginning medical treatment without first
examining temperance. References: 158e. Lemma: Tpénw.
See Treatment and regimen, 288.
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TPOTW (tropoi). Way or manner; Socrates wonders how
to make the charm’s power clear to Charmides.
References: 156b. Lemma: tpomoc. See Charm, 54.

Tuyydvovowv (tynchanousin). With a supplementary
participle, establishes what people are in fact doing or
being; here they are the boy’s advance party and
admirers. References: 154a. Lemma: TuyY&vw. See Truth
and falsehood, 290.

vov (hyon). Son; the contracted accusative identifies
Charmides as Glaucon’s son. References: 154b. Lemma:
vidc. See Glaucon, 120.

vmapyet (hyparchei). Belongs to or is already present for;
Socrates says poetic distinction has long belonged to the
family through Solon. References: 155a. Lemma: dmi&pyw.
See House, lineage and nobility, 143.

vmekivel (hypekinei). Was stirring or prompting;
Charmides provokes Critias into taking responsibility for
the answer. References: 162d. Lemma: DTTOKIVEw. See
Critias, 72.

vmopepnkévon (hypobebékenai). Have fallen behind or
come short of; negated in praise of Charmides’
appearance compared with his predecessors. References:
158b. Lemma: vnopaivw. See Fine and beautiful, 112.

vnodedéaOau (hypodedesthai). Be shod or have footwear
on; a practical product of shoemaking remains even when
knowledge of good and bad is removed. References: 174c.
Lemma: bmodéw. See Manual trades and social contempt,
185.

vrodnpata (hypodémata). Footwear or shoes; one of the
goods every person would have to produce under a literal
self-sufficiency rule. References: 161e. Lemma: vmodnua.
See Manual trades and social contempt, 185.
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@a&vat (phanai). Say or assert; the common speech verb
can report agreement, a claim, or a retraction without
itself certifying truth. References: 164d. Lemma: @npui. See
Conversation, 66.

@épnc¢ (pheréis). Apply or refer; Socrates asks what thing
Critias applies each name to. References: 163d. Lemma:
@épw. See Language and naming, 173.

@paoavtog (phrasantos). Having said or explained,;
Critias identifies Socrates as knowing a remedy.
References: 155¢. Lemma: @p&{w. See Doctor and
medicine, 85.

xoAemov (chalepon). Difficult; Socrates treats
understanding the proposed formula as the task of solving
ariddle. References: 162b. Lemma: yaAemnog. See Riddle,
255.

X€p0o¢ (cheiros). Hand; Chaerephon takes Socrates by it
in his excited welcome. References: 153b. Lemma: yeip.
See Chaerephon, 53.

xp1) (chré). It is necessary or one ought; an impersonal
expression used to press how Hesiod’s claim should be
understood. References: 163b. Lemma: xpn. See What
ought to be done, 301.

xpnpota (chrémata). Things one uses or possessions in
this context; the reference is broader than money alone.
References: 173c. Lemma: ypfjpa. See Craft and expertise,
70.

Xpovov (chronou). Time; 8t Ypévov marks the interval
since Socrates was last among his usual associates.
References: 153a. Lemma: ypovoc. See Potidaea and the
campaign, 221.
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wppijeOo (hormeésthai). Have originated or set out; the
healer says bodily goods and harms start from the soul.
References: 156e. Lemma: 0ppdw. See Soul, 272.

w@elipn (ophelimeé). Beneficial or useful, in the feminine
form within Burnet’s secluded phrase [1) o@eAiun]; not
part of his accepted text. References: 174d. Lemma:
w@EApoG. Secluded by Burnet; retained here only as an
explicitly qualified textual reading. See Beneficial and
harmful, 41.
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Passage index

The index follows every Stephanus letter section from
153a through 176d. Article ranges are distributed across
the sections they cover; the annotated places in each
article identify the precise use. These are interpretive
cross-references, not an assertion that every listed Greek
form occurs in every section. Stephanus references
remain usable in other editions.

153a. Basile, 37; Palaestra, 208; Potidaea and the
campaign, 221; Socrates, 267; Taureas, 279

153b. Chaerephon, 53; Madcap and madness, 181;
Manliness and courage, 184; Palaestra, 208; Potidaea and
the campaign, 221; Socrates, 267

153c. Callaeschrus, 50; Chaerephon, 53; Critias, 72;
Manliness and courage, 184; Palaestra, 208; Potidaea and
the campaign, 221; Question and answer, 238; Socrates,
267

153d. Fine and beautiful, 112; Manliness and courage, 184;
Philosophy and wisdom, 214; Potidaea and the campaign,
221; Question and answer, 238; Socrates, 267

154a. Charmides, 58; Critias, 72; Erotic attraction, 101;
Fine and beautiful, 112; Knowledge, 162; Palaestra, 208;
Potidaea and the campaign, 221; Reputation and ambition,
252; Youth and age, 313

154b. Charmides, 58; Critias, 72; Erotic attraction, 101;
Face and bodily appearance, 108; Fine and beautiful, 112;
Friendship and companionship, 119; Glaucon, 120;
Guardian and cousin, 131; Inferiority and poor
performance, 150; Knowledge, 162; Oath and divine
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invocations, 198; Palaestra, 208; Socrates, 267; White
measuring-line, 302; Youth and age, 313

154c. Attention and sense, 35; Chaerephon, 53; Charmides,
58; Critias, 72; Erotic attraction, 101; Face and bodily
appearance, 108; Fine and beautiful, 112; Oath and divine
invocations, 198; Palaestra, 208; Socrates, 267; Statue, 274;
White measuring-line, 302; Youth and age, 313

154d. Chaerephon, 53; Charmides, 58; Critias, 72; Face and
bodily appearance, 108; Fine and beautiful, 112; Oath and
divine invocations, 198; Palaestra, 208; Socrates, 267; Soul,
272; Stripping the soul, 277; Willingness and refusal, 306

154e. Charmides, 58; Conversation, 66; Critias, 72; Face
and bodily appearance, 108; Fine and beautiful, 112;
Fitting and appropriate, 116; Good and bad, 123; Good
men, 127; House, lineage and nobility, 143; Household and
city, 145; Palaestra, 208; Philosophy and wisdom, 214; Poet
and actor, 217; Socrates, 267; Soul, 272; Stripping the soul,
277; Willingness and refusal, 306; Youth and age, 313

155a. Charmides, 58; Conversation, 66; Critias, 72;
Dropides and ancestral Critias, 99; Fine and beautiful, 112;
Guardian and cousin, 131; House, lineage and nobility,
143; Palaestra, 208; Philosophy and wisdom, 214; Poet and
actor, 217; Socrates, 267; Solon, 270; Soul, 272; Stripping
the soul, 277; Ugly and shameful, 292; Youth and age, 313

155b. Charm, 54; Charmides, 58; Critias, 72; Doctor and
medicine, 85; Head and headache, 135; Palaestra, 208;
Pretence and imposture, 230; Remedy and leaf, 251;
Socrates, 267; Youth and age, 313

155c. Agreement and concession, 26; Charm, 54;
Charmides, 58; Conversation, 66; Critias, 72; Doctor and
medicine, 85; Erotic attraction, 101; Fire and renewed
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confidence, 114; Palaestra, 208; Perplexity, 211; Pretence
and imposture, 230; Remedy and leaf, 251; Socrates, 267

155d. Advice and greeting, 24; Charm, 54; Charmides, 58;
Cloak, 62; Critias, 72; Cydias, 75; Doctor and medicine, 85;
Erotic attraction, 101; Fire and renewed confidence, 114;
Lion and fawn, 177; Palaestra, 208; Perplexity, 211;
Philosophy and wisdom, 214; Pretence and imposture,
230; Remedy and leaf, 251; Socrates, 267

155e. Advice and greeting, 24; Charm, 54; Charmides, 58;
Contagious yawning, 65; Critias, 72; Cydias, 75; Doctor and
medicine, 85; Erotic attraction, 101; Fire and renewed
confidence, 114; Health and disease, 137; Lion and fawn,
177; Perplexity, 211; Pretence and imposture, 230; Remedy
and leaf, 251; Socrates, 267; Use and profit, 295

156a. Charm, 54; Charmides, 58; Critias, 72; Doctor and
medicine, 85; Erotic attraction, 101; Health and disease,
137; Justice and the just, 154; Memory and recollection,
189; Perplexity, 211; Persuasion and obedience, 212;
Precision, 226; Reading and writing, 245; Reputation and
ambition, 252; Socrates, 267; Youth and age, 313

156b. Body, 46; Charm, 54; Charmides, 58; Critias, 72;
Doctor and medicine, 85; Erotic attraction, 101; Good and
bad, 123; Head and headache, 135; Health and disease,
137; Perplexity, 211; Power and capacity, 223; Socrates,
267; Treatment and regimen, 288; Whole and part, 304

156¢. Acceptance and taking over, 22; Attention and sense,
35; Body, 46; Critias, 72; Doctor and medicine, 85; Erotic
attraction, 101; Fire and renewed confidence, 114; Good
and bad, 123; Head and headache, 135; Health and
disease, 137; Perception, 209; Socrates, 267; Treatment and
regimen, 288; Whole and part, 304
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156d. Body, 46; Charm, 54; Critias, 72; Doctor and
medicine, 85; Erotic attraction, 101; Fire and renewed
confidence, 114; Good and bad, 123; Head and headache,
135; Health and disease, 137; Immortalizing, 149; Learning
and teaching, 175; Potidaea and the campaign, 221; Praise
and blame, 224; Socrates, 267; Thracians, 287; Zalmoxis,
315

156e. Body, 46; Care and neglect, 51; Charm, 54; Critias, 72;
Doctor and medicine, 85; Good and bad, 123; Head and
headache, 135; Health and disease, 137; Learning and
teaching, 175; Soul, 272; Stripping the soul, 277; Thracians,
287; Treatment and regimen, 288; Whole and part, 304;
Zalmoxis, 315

157a. Argument and account, 30; Blessedness, 44; Body,
46; Charm, 54; Critias, 72; Doctor and medicine, 85; Fine
and beautiful, 112; Head and headache, 135; Health and
disease, 137; Learning and teaching, 175; Presence and
possession, 229; Soul, 272; Stripping the soul, 277;
Temperance, 280; Thracians, 287; Treatment and regimen,
288; Whole and part, 304; Zalmoxis, 315

157b. Charm, 54; Correctness and error, 68; Critias, 72;
Doctor and medicine, 85; Health and disease, 137; House,
lineage and nobility, 143; Learning and teaching, 175;
Oath and divine invocations, 198; Persuasion and
obedience, 212; Remedy and leaf, 251; Soul, 272; Stripping
the soul, 277; Temperance, 280; Thracians, 287; Treatment
and regimen, 288; Wealth and possessions, 298; Whole
and part, 304; Zalmoxis, 315

157c¢. Charm, 54; Charmides, 58; Critias, 72; Doctor and
medicine, 85; Force and compulsion, 117; Godsend, 121;
Head and headache, 135; House, lineage and nobility, 143;
Oath and divine invocations, 198; Persuasion and
obedience, 212; Remedy and leaf, 251; Soul, 272; Stripping
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the soul, 277; Temperance, 280; Thracians, 287; Treatment
and regimen, 288; Wealth and possessions, 298; Whole
and part, 304; Willingness and refusal, 306

157d. Belief and opinion, 40; Charm, 54; Charmides, 58;
Critias, 72; Doctor and medicine, 85; Face and bodily
appearance, 108; Force and compulsion, 117; Godsend,
121; Head and headache, 135; Justice and the just, 154;
Reputation and ambition, 252; Stripping the soul, 277;
Temperance, 280; Youth and age, 313

157e. Anacreon, 28; Athens, 32; Belief and opinion, 40;
Charm, 54; Charmides, 58; Critias, 72; Doctor and
medicine, 85; Dropides and ancestral Critias, 99; Face and
bodily appearance, 108; Fine and beautiful, 112;
Happiness and doing well, 133; House, lineage and
nobility, 143; Household and city, 145; Justice and the just,
154; Poet and actor, 217; Praise and blame, 224; Solon,
270; Stripping the soul, 277; Temperance, 280; Virtue and
excellence, 297; Youth and age, 313

158a. Anacreon, 28; Athens, 32; Belief and opinion, 40;
Charm, 54; Charmides, 58; Critias, 72; Doctor and
medicine, 85; Dropides and ancestral Critias, 99; Face and
bodily appearance, 108; Fine and beautiful, 112; Great
King and Asia, 128; Happiness and doing well, 133; House,
lineage and nobility, 143; Household and city, 145; Poet
and actor, 217; Praise and blame, 224; Pyrilampes, 237;
Solon, 270; Stripping the soul, 277; Temperance, 280;
Virtue and excellence, 297; Youth and age, 313

158b. Abaris the Hyperborean, 21; Adequacy and
deficiency, 23; Belief and opinion, 40; Blessedness, 44;
Charm, 54; Charmides, 58; Critias, 72; Doctor and
medicine, 85; Face and bodily appearance, 108; Fine and
beautiful, 112; Glaucon, 120; House, lineage and nobility,
143; Presence and possession, 229; Pyrilampes, 237,
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Remedy and leaf, 251; Stripping the soul, 277;
Temperance, 280; What ought to be done, 301; Youth and
age, 313; Zalmoxis, 315

158c. Abaris the Hyperborean, 21; Adequacy and
deficiency, 23; Belief and opinion, 40; Charm, 54;
Charmides, 58; Doctor and medicine, 85; Fine and
beautiful, 112; Fitting and appropriate, 116; House, lineage
and nobility, 143; Modesty and shame, 192; Presence and
possession, 229; Question and answer, 238; Remedy and
leaf, 251; Stripping the soul, 277; Temperance, 280; What
ought to be done, 301; Youth and age, 313

158d. Belief and opinion, 40; Charmides, 58; Common
good, 64; Doctor and medicine, 85; Force and compulsion,
117; House, lineage and nobility, 143; Inquiry, 151;
Modesty and shame, 192; Praise and blame, 224; Presence
and possession, 229; Question and answer, 238; Socrates,
267; Strangeness and absurdity, 276; Temperance, 280;
Truth and falsehood, 290

158e. Belief and opinion, 40; Charmides, 58; Clear and
obscure, 61; Common good, 64; Doctor and medicine, 85;
Force and compulsion, 117; Friendship and
companionship, 119; Inquiry, 151; Knowing oneself, 156;
Perception, 209; Presence and possession, 229; Question
and answer, 238; Socrates, 267; Temperance, 280;
Willingness and refusal, 306

159a. Belief and opinion, 40; Charmides, 58; Clear and
obscure, 61; Definition, 76; Inquiry, 151; Knowing oneself,
156; Knowledge, 162; Language and naming, 173;
Necessity and consequence, 195; Perception, 209; Presence
and possession, 229; Question and answer, 238; Reading
and writing, 245; Socrates, 267; Temperance, 280;
Tentative assent, 284
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159b. Charmides, 58; Conversation, 66; Definition, 76;
Doing and action, 88; Order and orderly conduct, 206;
Question and answer, 238; Quietness, 242; Refutation, 249;
Temperance, 280; Willingness and refusal, 306

159c. Agreement and concession, 26; Athletics, 33; Body,
46; Charmides, 58; Doing and action, 88; Fine and
beautiful, 112; Lyre and music, 179; Palaestra, 208;
Quickness and slowness, 240; Quietness, 242; Reading and
writing, 245; Refutation, 249; Schooling and the letter-
master, 260; Temperance, 280; Work and working, 309

159d. Athletics, 33; Body, 46; Charmides, 58; Doing and
action, 88; Fine and beautiful, 112; Palaestra, 208;
Quickness and slowness, 240; Quietness, 242; Refutation,
249; Schooling and the letter-master, 260; Temperance,
280; Ugly and shameful, 292; Work and working, 309

159e. Body, 46; Charmides, 58; Doing and action, 88; Fine
and beautiful, 112; Learning and teaching, 175; Memory
and recollection, 189; Quickness and slowness, 240;
Quietness, 242; Refutation, 249; Schooling and the letter-
master, 260; Soul, 272; Temperance, 280; Understanding
and quick-wittedness, 293

160a. Body, 46; Charmides, 58; Deliberation and decision,
78; Discovery, 83; Doing and action, 88; Fine and beautiful,
112; Lyre and music, 179; Praise and blame, 224;
Quickness and slowness, 240; Quietness, 242; Refutation,
249; Schooling and the letter-master, 260; Soul, 272;
Temperance, 280; Understanding and quick-wittedness,
293; Worth and honour, 312

160b. Athletics, 33; Body, 46; Charmides, 58; Deliberation
and decision, 78; Discovery, 83; Doing and action, 88; Fine
and beautiful, 112; No less and equal comparison, 196;
Praise and blame, 224; Quickness and slowness, 240;
Quietness, 242; Refutation, 249; Soul, 272; Temperance,
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280; Tentative assent, 284; Understanding and quick-
wittedness, 293; Worth and honour, 312

160c. Athletics, 33; Charmides, 58; Doing and action, 88;
Fine and beautiful, 112; Maximal concession, 186; No less
and equal comparison, 196; Quickness and slowness, 240;
Quietness, 242; Refutation, 249; Temperance, 280

160d. Athletics, 33; Attention and sense, 35; Charmides, 58;
Doing and action, 88; Fine and beautiful, 112; Hypothesis,
147; Knowing oneself, 156; Manliness and courage, 184;
No less and equal comparison, 196; Perception, 209;
Presence and possession, 229; Quickness and slowness,
240; Quietness, 242; Refutation, 249; Temperance, 280;
Understanding and quick-wittedness, 293

160e. Charmides, 58; Good and bad, 123; Good men, 127;
Knowing oneself, 156; Making and production, 182;
Manliness and courage, 184; Modesty and shame, 192;
Refutation, 249; Temperance, 280; Understanding and
quick-wittedness, 293

161a. Charmides, 58; Good and bad, 123; Good men, 127;
Homer, 142; Making and production, 182; Modesty and
shame, 192; Refutation, 249; Temperance, 280

161b. Charmides, 58; Critias, 72; Doing and action, 88;
Doing one’s own business, 92; Good and bad, 123; Homer,
142; Memory and recollection, 189; Modesty and shame,
192; Philosophy and wisdom, 214; Rascal, 244; Refutation,
249; Temperance, 280

161c. Charmides, 58; Critias, 72; Doing and action, 88;
Doing one’s own business, 92; Inquiry, 151; Memory and
recollection, 189; Oath and divine invocations, 198;
Philosophy and wisdom, 214; Rascal, 244; Riddle, 255;
Temperance, 280; Truth and falsehood, 290
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161d. Charmides, 58; Craft and expertise, 70; Critias, 72;
Doing and action, 88; Doing one’s own business, 92;
Friendship and companionship, 119; Language and
naming, 173; Meddling, 188; Memory and recollection,
189; No less and equal comparison, 196; Oath and divine
invocations, 198; One’s own and what belongs to others,
203; Philosophy and wisdom, 214; Reading and writing,
245; Riddle, 255; Schooling and the letter-master, 260;
Temperance, 280; Truth and falsehood, 290;
Understanding and quick-wittedness, 293

161e. Builder and house-building, 47; Charmides, 58;
Cloak, 62; Craft and expertise, 70; Critias, 72; Doing and
action, 88; Doing one’s own business, 92; Household and
city, 145; Language and naming, 173; Meddling, 188;
Memory and recollection, 189; Oath and divine
invocations, 198; Oil-flask and strigil, 200; One’s own and
what belongs to others, 203; Palaestra, 208; Philosophy
and wisdom, 214; Reading and writing, 245; Riddle, 255;
Schooling and the letter-master, 260; Temperance, 280;
Truth and falsehood, 290; Understanding and quick-
wittedness, 293; Work and working, 309

162a. Builder and house-building, 47; Charmides, 58;
Cloak, 62; Craft and expertise, 70; Critias, 72; Doing and
action, 88; Doing one’s own business, 92; Household and
city, 145; Language and naming, 173; Memory and
recollection, 189; Oath and divine invocations, 198; Oil-
flask and strigil, 200; One’s own and what belongs to
others, 203; Palaestra, 208; Philosophy and wisdom, 214;
Riddle, 255; Simple-mindedness, 266; Temperance, 280;
Truth and falsehood, 290; Understanding and quick-
wittedness, 293; Work and working, 309

162b. Charmides, 58; Craft and expertise, 70; Critias, 72;
Doing and action, 88; Doing one’s own business, 92;
Language and naming, 173; Memory and recollection, 189;
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Oath and divine invocations, 198; One’s own and what
belongs to others, 203; Philosophy and wisdom, 214;
Riddle, 255; Simple-mindedness, 266; Temperance, 280;
Truth and falsehood, 290; Understanding and quick-
wittedness, 293; Work and working, 309

162c. Anger and indignation, 29; Argument and account,
30; Charmides, 58; Craft and expertise, 70; Critias, 72;
Doing and action, 88; Doing one’s own business, 92; One’s
own and what belongs to others, 203; Poet and actor, 217;
Refutation, 249; Reputation and ambition, 252;
Temperance, 280; Truth and falsehood, 290;
Understanding and quick-wittedness, 293; Work and
working, 309

162d. Anger and indignation, 29; Charmides, 58; Craft and
expertise, 70; Critias, 72; Doing and action, 88; Doing one’s
own business, 92; Making and production, 182; One’s own
and what belongs to others, 203; Poet and actor, 217;
Refutation, 249; Reputation and ambition, 252;
Temperance, 280; Truth and falsehood, 290;
Understanding and quick-wittedness, 293; Work and
working, 309; Youth and age, 313

162e. Acceptance and taking over, 22; Care and neglect,
51; Craft and expertise, 70; Critias, 72; Doing and action,
88; Doing one’s own business, 92; Making and production,
182; One’s own and what belongs to others, 203;
Temperance, 280; Truth and falsehood, 290; Work and
working, 309; Youth and age, 313

163a. Craft and expertise, 70; Critias, 72; Doing and action,
88; Doing one’s own business, 92; Hypothesis, 147; Making
and production, 182; One’s own and what belongs to
others, 203; Question and answer, 238; Same and
different, 259; Temperance, 280; Work and working, 309
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163b. Craft and expertise, 70; Critias, 72; Disgrace, 84;
Doing and action, 88; Doing one’s own business, 92;
Hesiod, 140; Language and naming, 173; Making and
production, 182; Manual trades and social contempt, 185;
Poet and actor, 217; Question and answer, 238; Same and
different, 259; Temperance, 280; Work and working, 309

163c. Beneficial and harmful, 41; Craft and expertise, 70;
Critias, 72; Disgrace, 84; Doing and action, 88; Doing good
things, 90; Doing one’s own business, 92; Fine and
beautiful, 112; Fitting and appropriate, 116; Good and bad,
123; Hesiod, 140; Language and naming, 173; Making and
production, 182; Manual trades and social contempt, 185;
One’s own and what belongs to others, 203; Poet and
actor, 217; Temperance, 280; Work and working, 309

163d. Clear and obscure, 61; Critias, 72; Definition, 76;
Doing and action, 88; Doing good things, 90; Doing one’s
own business, 92; Fine and beautiful, 112; Fitting and
appropriate, 116; Good and bad, 123; Hesiod, 140;
Language and naming, 173; Making and production, 182;
One’s own and what belongs to others, 203; Poet and
actor, 217; Prodicus, 232; Temperance, 280

163e. Clear and obscure, 61; Critias, 72; Definition, 76;
Doing and action, 88; Doing good things, 90; Doing one’s
own business, 92; Fine and beautiful, 112; Good and bad,
123; Hesiod, 140; Language and naming, 173; Making and
production, 182; Prodicus, 232; Temperance, 280

164a. Beneficial and harmful, 41; Clear and obscure, 61;
Doctor and medicine, 85; Doing good things, 90; Fine and
beautiful, 112; Good and bad, 123; Health and disease, 137,
Lack of knowledge, 171; Making and production, 182;
Temperance, 280; What ought to be done, 301

164b. Agreement and concession, 26; Beneficial and
harmful, 41; Clear and obscure, 61; Doctor and medicine,
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85; Doing and action, 88; Doing good things, 90; Fine and
beautiful, 112; Good and bad, 123; Health and disease, 137,
Knowing oneself, 156; Lack of knowledge, 171; Making
and production, 182; Temperance, 280; Use and profit,
295; What ought to be done, 301

164c. Agreement and concession, 26; Beneficial and
harmful, 41; Clear and obscure, 61; Correctness and error,
68; Critias, 72; Doctor and medicine, 85; Doing and action,
88; Doing good things, 90; Fine and beautiful, 112; Good
and bad, 123; Health and disease, 137; Knowing oneself,
156; Lack of knowledge, 171; Modesty and shame, 192;
Necessity and consequence, 195; Refutation, 249;
Retraction, 254; Temperance, 280

164d. Advice and greeting, 24; Agreement and concession,
26; Clear and obscure, 61; Correctness and error, 68;
Critias, 72; Delphi and Apollo, 79; Doing good things, 90;
Fine and beautiful, 112; Knowing oneself, 156; Lack of
knowledge, 171; Modesty and shame, 192; Necessity and
consequence, 195; Reading and writing, 245; Refutation,
249; Retraction, 254; Temperance, 280

164e. Advice and greeting, 24; Clear and obscure, 61;
Correctness and error, 68; Critias, 72; Delphi and Apollo,
79; Fine and beautiful, 112; Knowing oneself, 156;
Prophecy, 236; Reading and writing, 245; Riddle, 255;
Temperance, 280

165a. Advice and greeting, 24; Clear and obscure, 61;
Correctness and error, 68; Critias, 72; Delphi and Apollo,
79; Fine and beautiful, 112; Knowing oneself, 156;
Moderation and excess, 191; Reading and writing, 245;
Retraction, 254; Riddle, 255; Temperance, 280; Tentative
assent, 284; Use and profit, 295

165b. Advice and greeting, 24; Agreement and concession,
26; Argument and account, 30; Clear and obscure, 61;
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Correctness and error, 68; Critias, 72; Delphi and Apollo,
79; Fine and beautiful, 112; Inquiry, 151; Knowing oneself,
156; Lack of knowledge, 171; Question and answer, 238;
Retraction, 254; Socrates, 267; Temperance, 280; Use and
profit, 295; Willingness and refusal, 306

165c. Agreement and concession, 26; Argument and
account, 30; Beneficial and harmful, 41; Craft and
expertise, 70; Critias, 72; Doctor and medicine, 85; Fine
and beautiful, 112; Health and disease, 137; Inquiry, 151;
Knowing oneself, 156; Knowledge, 162; Lack of
knowledge, 171; Product and object of knowledge, 233;
Question and answer, 238; Socrates, 267; Use and profit,
295; Willingness and refusal, 306; Work and working, 309

165d. Acceptance and taking over, 22; Argument and
account, 30; Beneficial and harmful, 41; Builder and
house-building, 47; Craft and expertise, 70; Critias, 72;
Doctor and medicine, 85; Fine and beautiful, 112; Health
and disease, 137; Household and city, 145; Inquiry, 151;
Knowing oneself, 156; Knowledge, 162; Lack of
knowledge, 171; Product and object of knowledge, 233;
Question and answer, 238; Use and profit, 295; Work and
working, 309; Worth and honour, 312

165e. Argument and account, 30; Beneficial and harmful,
41; Builder and house-building, 47; Calculation and
geometry, 49; Cloak, 62; Craft and expertise, 70; Critias, 72;
Evidence and proof, 104; Fine and beautiful, 112;
Household and city, 145; Inquiry, 151; Knowing oneself,
156; Knowledge, 162; Lack of knowledge, 171; Product and
object of knowledge, 233; Question and answer, 238; Same
and different, 259; Work and working, 309; Worth and
honour, 312

166a. Argument and account, 30; Calculation and
geometry, 49; Craft and expertise, 70; Critias, 72; Evidence
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and proof, 104; Inquiry, 151; Knowing oneself, 156;
Knowledge, 162; Lack of knowledge, 171; Product and
object of knowledge, 233; Question and answer, 238; Same
and different, 259; Work and working, 309

166b. Argument and account, 30; Craft and expertise, 70;
Critias, 72; Evidence and proof, 104; Inquiry, 151;
Knowing oneself, 156; Knowledge, 162; Knowledge of
knowledge, 165; Lack of knowledge, 171; Product and
object of knowledge, 233; Question and answer, 238; Same
and different, 259; Weighing, 299

166¢. Argument and account, 30; Belief and opinion, 40;
Common good, 64; Critias, 72; Escaping notice, 103;
Examination, 106; Friendship and companionship, 119;
Inquiry, 151; Knowing oneself, 156; Knowledge, 162;
Knowledge of knowledge, 165; Lack of knowledge, 171;
Maximal concession, 186; Only and nothing else, 205;
Product and object of knowledge, 233; Question and
answer, 238; Refutation, 249; Same and different, 259;
Self-relation, 262; Socrates, 267; Temperance, 280

166d. Argument and account, 30; Being and nature, 38;
Belief and opinion, 40; Blessedness, 44; Clear and obscure,
61; Common good, 64; Critias, 72; Delphi and Apollo, 79;
Escaping notice, 103; Examination, 106; Fear as a relative,
109; Friendship and companionship, 119; Good and bad,
123; Inquiry, 151; Knowledge of knowledge, 165; Lack of
knowledge, 171; Maximal concession, 186; Only and
nothing else, 205; Question and answer, 238; Refutation,
249; Self-relation, 262; Socrates, 267; Temperance, 280

166e. Argument and account, 30; Attention and sense, 35;
Belief and opinion, 40; Common good, 64; Critias, 72;
Delphi and Apollo, 79; Examination, 106; Friendship and
companionship, 119; Inquiry, 151; Knowledge of
knowledge, 165; Lack of knowledge, 171; Moderation and
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excess, 191; Only and nothing else, 205; Question and
answer, 238; Refutation, 249; Self-relation, 262; Socrates,
267; Temperance, 280

167a. Belief and opinion, 40; Examination, 106; Knowing
oneself, 156; Knowing that and knowing what, 160;
Knowledge of knowledge, 165; Lack of knowledge, 171;
Oath and divine invocations, 198; Self-relation, 262;
Temperance, 280

167b. Beneficial and harmful, 41; Inquiry, 151; Knowing
that and knowing what, 160; Knowledge of knowledge,
165; Maximal concession, 186; Oath and divine
invocations, 198; Only and nothing else, 205; Perplexity,
211; Possibility and impossibility, 219; Temperance, 280

167c. Inquiry, 151; Knowledge of knowledge, 165; Only
and nothing else, 205; Perception, 209; Perplexity, 211;
Self-relation, 262; Sight and colour, 265; Strangeness and
absurdity, 276; Temperance, 280

167d. Hearing and sound, 139; Inquiry, 151; Knowledge of
knowledge, 165; Only and nothing else, 205; Perception,
209; Self-relation, 262; Sight and colour, 265; Strangeness
and absurdity, 276; Temperance, 280

167e. Desire as a relative, 81; Erotic attraction, 101; Fear
as a relative, 109; Inquiry, 151; Knowledge of knowledge,
165; Love as a relative, 178; Only and nothing else, 205;
Self-relation, 262; Strangeness and absurdity, 276;
Temperance, 280; Wish, 308

168a. Belief and opinion, 40; Desire as a relative, 81; Fear
as a relative, 109; Inquiry, 151; Knowledge of knowledge,
165; Learning and teaching, 175; Only and nothing else,
205; Possibility and impossibility, 219; Self-relation, 262;
Strangeness and absurdity, 276; Temperance, 280
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168b. Calculation and geometry, 49; Greater and smaller,
130; Inquiry, 151; Knowledge of knowledge, 165; Necessity
and consequence, 195; Power and capacity, 223; Self-
relation, 262; Strangeness and absurdity, 276;
Temperance, 280

168c. Calculation and geometry, 49; Double and half, 95;
Greater and smaller, 130; Inquiry, 151; Knowledge of
knowledge, 165; Necessity and consequence, 195; Power
and capacity, 223; Self-relation, 262; Temperance, 280;
Weighing, 299

168d. Being and nature, 38; Calculation and geometry, 49;
Double and half, 95; Greater and smaller, 130; Hearing
and sound, 139; Inquiry, 151; Knowledge of knowledge,
165; Necessity and consequence, 195; Perception, 209;
Power and capacity, 223; Self-relation, 262; Sight and
colour, 265; Temperance, 280

168e. Being and nature, 38; Calculation and geometry, 49;
Greater and smaller, 130; Hearing and sound, 139;
Inquiry, 151; Knowledge of knowledge, 165; Perception,
209; Possibility and impossibility, 219; Power and
capacity, 223; Self-relation, 262; Sight and colour, 265;
Temperance, 280

169a. Adequacy and deficiency, 23; Being and nature, 38;
Hearing and sound, 139; Inquiry, 151; Knowledge of
knowledge, 165; Perception, 209; Possibility and
impossibility, 219; Power and capacity, 223; Recognition
and discrimination, 247; Self-relation, 262; Sight and
colour, 265; Temperance, 280

169b. Acceptance and taking over, 22; Being and nature,
38; Beneficial and harmful, 41; Callaeschrus, 50; Critias,
72; Evidence and proof, 104; Good and bad, 123; Inquiry,
151; Knowledge of knowledge, 165; Maximal concession,
186; Possibility and impossibility, 219; Power and
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capacity, 223; Prophecy, 236; Recognition and
discrimination, 247; Self-relation, 262; Temperance, 280

169c. Beneficial and harmful, 41; Clear and obscure, 61;
Contagious yawning, 65; Critias, 72; Evidence and proof,
104; Force and compulsion, 117; Inquiry, 151; Knowledge
of knowledge, 165; Lion and fawn, 177; Maximal
concession, 186; Modesty and shame, 192; Perplexity, 211;
Reputation and ambition, 252; Temperance, 280;
Willingness and refusal, 306

169d. Agreement and concession, 26; Clear and obscure,
61; Contagious yawning, 65; Critias, 72; Evidence and
proof, 104; Hypothesis, 147; Inquiry, 151; Knowledge of
knowledge, 165; Maximal concession, 186; Modesty and
shame, 192; Necessity and consequence, 195; Perplexity,
211; Possibility and impossibility, 219; Reputation and
ambition, 252; Self-relation, 262; Temperance, 280;
Willingness and refusal, 306

169e. Knowing oneself, 156; Knowledge, 162; Knowledge
of knowledge, 165; Necessity and consequence, 195;
Presence and possession, 229; Quickness and slowness,
240; Same and different, 259; Self-relation, 262

170a. Health and disease, 137; Justice and the just, 154;
Knowing oneself, 156; Knowing that and knowing what,
160; Knowledge, 162; Knowledge of knowledge, 165; Lack
of knowledge, 171; Necessity and consequence, 195;
Presence and possession, 229; Recognition and
discrimination, 247; Same and different, 259; Temperance,
280

170b. Doctor and medicine, 85; Health and disease, 137;
Justice and the just, 154; Knowing oneself, 156; Knowing
that and knowing what, 160; Knowledge, 162; Knowledge
of knowledge, 165; Lack of knowledge, 171; Product and
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object of knowledge, 233; Same and different, 259;
Temperance, 280

170c. Builder and house-building, 47; Doctor and
medicine, 85; Health and disease, 137; Knowing oneself,
156; Knowing that and knowing what, 160; Knowledge,
162; Knowledge of knowledge, 165; Lack of knowledge,
171; Lyre and music, 179; Only and nothing else, 205;
Product and object of knowledge, 233; Temperance, 280;
Tentative assent, 284

170d. Doctor and medicine, 85; Examination, 106; Health
and disease, 137; Knowing oneself, 156; Knowing that and
knowing what, 160; Knowledge, 162; Knowledge of
knowledge, 165; Lack of knowledge, 171; Only and
nothing else, 205; Power and capacity, 223; Pretence and
imposture, 230; Product and object of knowledge, 233;
Temperance, 280; Tentative assent, 284

170e. Conversation, 66; Craft and expertise, 70; Doctor and
medicine, 85; Examination, 106; Health and disease, 137;
Knowing that and knowing what, 160; Knowledge, 162;
Knowledge of knowledge, 165; Power and capacity, 223;
Pretence and imposture, 230; Product and object of
knowledge, 233; Recognition and discrimination, 247;
Temperance, 280

171a. Conversation, 66; Craft and expertise, 70; Definition,
76; Doctor and medicine, 85; Examination, 106; Health
and disease, 137; Knowing that and knowing what, 160;
Knowledge, 162; Knowledge of knowledge, 165; Power and
capacity, 223; Pretence and imposture, 230; Product and
object of knowledge, 233; Recognition and discrimination,
247; Temperance, 280

171b. Conversation, 66; Correctness and error, 68; Craft
and expertise, 70; Doctor and medicine, 85; Examination,
106; Health and disease, 137; Knowing that and knowing
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what, 160; Knowledge, 162; Knowledge of knowledge, 165;
Power and capacity, 223; Pretence and imposture, 230;
Product and object of knowledge, 233; Recognition and
discrimination, 247; Temperance, 280; Truth and
falsehood, 290

171c. Craft and expertise, 70; Doctor and medicine, 85;
Examination, 106; Fellow expert, 110; Knowing that and
knowing what, 160; Knowledge, 162; Knowledge of
knowledge, 165; Power and capacity, 223; Pretence and
imposture, 230; Recognition and discrimination, 247;
Temperance, 280

171d. Beneficial and harmful, 41; Correctness and error,
68; Doing one’s own business, 92; Good and bad, 123;
Happiness and doing well, 133; Ruling and supervision,
257; Temperance, 280

171e. Athens, 32; Beneficial and harmful, 41; Builder and
house-building, 47; Correctness and error, 68; Discovery,
83; Doing and action, 88; Doing one’s own business, 92;
Fine and beautiful, 112; Good and bad, 123; Happiness
and doing well, 133; House, lineage and nobility, 143;
Household and city, 145; Ruling and supervision, 257;
Temperance, 280

172a. Athens, 32; Beneficial and harmful, 41; Builder and
house-building, 47; Correctness and error, 68; Doing and
action, 88; Doing one’s own business, 92; Fine and
beautiful, 112; Good and bad, 123; Happiness and doing
well, 133; House, lineage and nobility, 143; Household and
city, 145; Ruling and supervision, 257; Temperance, 280

172b. Athens, 32; Beneficial and harmful, 41; Clear and
obscure, 61; Doing one’s own business, 92; Examination,
106; Fellow expert, 110; Good and bad, 123; House, lineage
and nobility, 143; Household and city, 145; Inferiority and
poor performance, 150; Knowledge of knowledge, 165;
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Learning and teaching, 175; Temperance, 280; Tentative
assent, 284

172c. Agreement and concession, 26; Athens, 32;
Beneficial and harmful, 41; Doing one’s own business, 92;
Evidence and proof, 104; Good and bad, 123; House,
lineage and nobility, 143; Household and city, 145;
Hypothesis, 147; Inquiry, 151; Knowledge of knowledge,
165; Learning and teaching, 175; Strangeness and
absurdity, 276; Temperance, 280; Tentative assent, 284;
The dream hypothesis, 285; Use and profit, 295

172d. Agreement and concession, 26; Athens, 32;
Beneficial and harmful, 41; Doing one’s own business, 92;
Good and bad, 123; Happiness and doing well, 133; House,
lineage and nobility, 143; Household and city, 145;
Hypothesis, 147; Inquiry, 151; Knowledge of knowledge,
165; Ruling and supervision, 257; Strangeness and
absurdity, 276; Temperance, 280; The dream hypothesis,
285; Use and profit, 295

172e. Fear as a relative, 109; Good and bad, 123;
Happiness and doing well, 133; Hypothesis, 147; Inquiry,
151; Maximal concession, 186; Oath and divine
invocations, 198; Ruling and supervision, 257; Strangeness
and absurdity, 276

173a. Babbling and self-deprecation, 36; Care and neglect,
51; Craft and expertise, 70; Dreams, horn and ivory, 97;
Escaping notice, 103; Happiness and doing well, 133;
Homer, 142; Hypothesis, 147; Inquiry, 151; Knowledge of
knowledge, 165; Maximal concession, 186; Ruling and
supervision, 257; Strangeness and absurdity, 276;
Temperance, 280; The dream hypothesis, 285; What ought
to be done, 301

173b. Body, 46; Cloak, 62; Craft and expertise, 70; Doctor
and medicine, 85; Dreams, horn and ivory, 97; Escaping
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notice, 103; Happiness and doing well, 133; Health and
disease, 137; Hypothesis, 147; Knowledge of knowledge,
165; Pilot and navigation, 216; Potidaea and the campaign,
221; Pretence and imposture, 230; Ruling and supervision,
257; Temperance, 280; The dream hypothesis, 285; Wealth
and possessions, 298

173c. Cloak, 62; Craft and expertise, 70; Dreams, horn and
ivory, 97; Happiness and doing well, 133; Health and
disease, 137; Hypothesis, 147; Knowledge of knowledge,
165; Knowledgeable living, 169; Pretence and imposture,
230; Prophecy, 236; Ruling and supervision, 257;
Temperance, 280; The dream hypothesis, 285; Truth and
falsehood, 290; Use and profit, 295; Wealth and
possessions, 298

173d. Cloak, 62; Correctness and error, 68; Craft and
expertise, 70; Doing and action, 88; Dreams, horn and
ivory, 97; Happiness and doing well, 133; Health and
disease, 137; Hypothesis, 147; Knowledge, 162; Knowledge
of knowledge, 165; Knowledgeable living, 169; Lack of
knowledge, 171; Learning and teaching, 175; Manual
trades and social contempt, 185; Ruling and supervision,
257; Temperance, 280; The dream hypothesis, 285; Worth
and honour, 312

173e. Cloak, 62; Correctness and error, 68; Craft and
expertise, 70; Doing and action, 88; Happiness and doing
well, 133; Health and disease, 137; Hypothesis, 147;
Knowledge, 162; Knowledge of knowledge, 165;
Knowledgeable living, 169; Learning and teaching, 175;
Manual trades and social contempt, 185; Omniscience,
201; Prophecy, 236; Temperance, 280; The dream
hypothesis, 285

174a. Cloak, 62; Correctness and error, 68; Craft and
expertise, 70; Doing and action, 88; Draughts, 96; Good
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and bad, 123; Happiness and doing well, 133; Health and
disease, 137; Hypothesis, 147; Knowledge, 162; Knowledge
of knowledge, 165; Knowledgeable living, 169; Making and
production, 182; Manual trades and social contempt, 185;
No less and equal comparison, 196; Omniscience, 201;
Prophecy, 236; Temperance, 280; The dream hypothesis,
285

174b. Calculation and geometry, 49; Cloak, 62; Correctness
and error, 68; Craft and expertise, 70; Critias, 72; Doctor
and medicine, 85; Doing and action, 88; Doing good things,
90; Draughts, 96; Good and bad, 123; Happiness and doing
well, 133; Health and disease, 137; Knowledge, 162;
Knowledge of knowledge, 165; Knowledgeable living, 169;
Making and production, 182; Manual trades and social
contempt, 185; No less and equal comparison, 196;
Omniscience, 201; Only and nothing else, 205; Prophecy,
236; Rascal, 244; Temperance, 280; The dream hypothesis,
285; Wealth and possessions, 298

174c. Beneficial and harmful, 41; Body, 46; Cloak, 62;
Correctness and error, 68; Craft and expertise, 70; Critias,
72; Doctor and medicine, 85; Doing and action, 88; Doing
good things, 90; Good and bad, 123; Happiness and doing
well, 133; Health and disease, 137; Knowledge, 162;
Knowledge of knowledge, 165; Knowledgeable living, 169;
Making and production, 182; Manual trades and social
contempt, 185; No less and equal comparison, 196; Only
and nothing else, 205; Pilot and navigation, 216; Potidaea
and the campaign, 221; Product and object of knowledge,
233; Rascal, 244; Temperance, 280; Wealth and
possessions, 298

174d. Beneficial and harmful, 41; Body, 46; Correctness
and error, 68; Craft and expertise, 70; Critias, 72; Doctor
and medicine, 85; Doing and action, 88; Doing good things,
90; Good and bad, 123; Health and disease, 137;
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Knowledge, 162; Knowledge of knowledge, 165;
Knowledgeable living, 169; Making and production, 182;
Maximal concession, 186; No less and equal comparison,
196; Pilot and navigation, 216; Product and object of
knowledge, 233; Ruling and supervision, 257;
Temperance, 280; Wealth and possessions, 298; Work and
working, 309

174e. Beneficial and harmful, 41; Body, 46; Correctness
and error, 68; Craft and expertise, 70; Critias, 72; Doctor
and medicine, 85; Good and bad, 123; Health and disease,
137; Knowledge of knowledge, 165; Making and
production, 182; Maximal concession, 186; One’s own and
what belongs to others, 203; Only and nothing else, 205;
Product and object of knowledge, 233; Ruling and
supervision, 257; Temperance, 280; Work and working,
309

175a. Beneficial and harmful, 41; Body, 46; Correctness
and error, 68; Craft and expertise, 70; Critias, 72; Doctor
and medicine, 85; Fine and beautiful, 112; Good and bad,
123; Health and disease, 137; Justice and the just, 154;
Knowledge of knowledge, 165; One’s own and what
belongs to others, 203; Only and nothing else, 205; Praise
and blame, 224; Product and object of knowledge, 233;
Ruling and supervision, 257; Temperance, 280; Use and
profit, 295; Work and working, 309

175b. Agreement and concession, 26; Argument and
account, 30; Being and nature, 38; Beneficial and harmful,
41; Correctness and error, 68; Definition, 76; Discovery, 83;
Fine and beautiful, 112; Inquiry, 151; Insolence of the
inquiry, 153; Knowing that and knowing what, 160;
Knowledge of knowledge, 165; Language and naming, 173;
Necessity and consequence, 195; Perplexity, 211;
Possibility and impossibility, 219; Praise and blame, 224;
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Socrates, 267; Temperance, 280; Use and profit, 295; Work
and working, 309

175c. Agreement and concession, 26; Argument and
account, 30; Beneficial and harmful, 41; Correctness and
error, 68; Definition, 76; Discovery, 83; Inquiry, 151;
Insolence of the inquiry, 153; Knowing that and knowing
what, 160; Knowledge of knowledge, 165; Lack of
knowledge, 171; Perplexity, 211; Praise and blame, 224;
Simple-mindedness, 266; Socrates, 267; Strangeness and
absurdity, 276; Temperance, 280; Truth and falsehood,
290; Use and profit, 295; Work and working, 309

175d. Agreement and concession, 26; Anger and
indignation, 29; Argument and account, 30; Beneficial and
harmful, 41; Correctness and error, 68; Definition, 76;
Discovery, 83; Face and bodily appearance, 108; Inquiry,
151; Insolence of the inquiry, 153; Knowledge of
knowledge, 165; Lack of knowledge, 171; Perplexity, 211;
Praise and blame, 224; Simple-mindedness, 266; Socrates,
267; Soul, 272; Temperance, 280; Truth and falsehood, 290;
Use and profit, 295

175e. Anger and indignation, 29; Argument and account,
30; Babbling and self-deprecation, 36; Beneficial and
harmful, 41; Blessedness, 44; Charm, 54; Correctness and
error, 68; Definition, 76; Face and bodily appearance, 108;
Good and bad, 123; Happiness and doing well, 133;
Inferiority and poor performance, 150; Inquiry, 151;
Insolence of the inquiry, 153; Knowledge of knowledge,
165; Lack of knowledge, 171; Learning and teaching, 175;
Perplexity, 211; Praise and blame, 224; Presence and
possession, 229; Socrates, 267; Soul, 272; Temperance, 280;
Thracians, 287; Truth and falsehood, 290; Use and profit,
295; Worth and honour, 312
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176a. Advice and greeting, 24; Argument and account, 30;
Babbling and self-deprecation, 36; Blessedness, 44; Charm,
54; Charmides, 58; Definition, 76; Discovery, 83; Good and
bad, 123; Happiness and doing well, 133; Inquiry, 151;
Knowing oneself, 156; Lack of knowledge, 171; Oath and
divine invocations, 198; Perplexity, 211; Persuasion and
obedience, 212; Presence and possession, 229; Socrates,
267; Soul, 272; Temperance, 280

176b. Adequacy and deficiency, 23; Advice and greeting,
24; Babbling and self-deprecation, 36; Charm, 54;
Charmides, 58; Critias, 72; Discovery, 83; Doing and action,
88; Erotic attraction, 101; Evidence and proof, 104;
Guardian and cousin, 131; Inquiry, 151; Knowing oneself,
156; Perplexity, 211; Persuasion and obedience, 212;
Presence and possession, 229; Ruling and supervision,
257; Socrates, 267; Soul, 272; Temperance, 280;
Willingness and refusal, 306

176¢. Charmides, 58; Critias, 72; Deliberation and decision,
78; Doing and action, 88; Erotic attraction, 101; Force and
compulsion, 117; Guardian and cousin, 131; Persuasion
and obedience, 212; Preliminary hearing, 227; Ruling and
supervision, 257; Socrates, 267; Temperance, 280;
Willingness and refusal, 306

176d. Charmides, 58; Critias, 72; Deliberation and
decision, 78; Doing and action, 88; Erotic attraction, 101;
Force and compulsion, 117; Persuasion and obedience,
212; Preliminary hearing, 227; Ruling and supervision,
257; Socrates, 267; Temperance, 280; Willingness and
refusal, 306

Editorial and textual material

153a (apparatus). Basile, 37

566



154b (apparatus). White measuring-line, 302
155d (apparatus). Cydias, 75

155d (apparatus). Lion and fawn, 177

156d (apparatus). Zalmoxis, 315

156e (apparatus). Treatment and regimen, 288
156e (apparatus). Whole and part, 304

160c (apparatus). Order and orderly conduct, 206
169b (apparatus). Evidence and proof, 104

175b (apparatus). Language and naming, 173
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Thematic index

These overlapping routes join vocabulary, dramatic action
and philosophical argument. The groupings are reading
aids made for this lexicon, not divisions stated by Plato.

Action production and work

Disgrace, 84; Doing and action, 88; Household and city,
145; Making and production, 182; Wealth and possessions,
298; Work and working, 309

Argument and inquiry

Acceptance and taking over, 22; Agreement and
concession, 26; Anger and indignation, 29; Argument and
account, 30; Attention and sense, 35; Babbling and self-
deprecation, 36; Care and neglect, 51; Clear and obscure,
61; Common good, 64; Contagious yawning, 65;
Conversation, 66; Correctness and error, 68; Definition, 76;
Deliberation and decision, 78; Discovery, 83; Escaping
notice, 103; Evidence and proof, 104; Examination, 106;
Friendship and companionship, 119; Hesiod, 140; Homer,
142; Hypothesis, 147; Inquiry, 151; Knowing that and
knowing what, 160; Language and naming, 173; Maximal
concession, 186; Necessity and consequence, 195; No less
and equal comparison, 196; Only and nothing else, 205;
Perplexity, 211; Philosophy and wisdom, 214; Possibility
and impossibility, 219; Praise and blame, 224; Preliminary
hearing, 227; Pretence and imposture, 230; Question and
answer, 238; Reading and writing, 245; Recognition and
discrimination, 247; Refutation, 249; Reputation and
ambition, 252; Retraction, 254; Riddle, 255; Same and
different, 259; Simple-mindedness, 266; Strangeness and
absurdity, 276; Tentative assent, 284; The dream
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hypothesis, 285; Truth and falsehood, 290; Whole and
part, 304; Willingness and refusal, 306

Authority politics and social relations

Athens, 32; Common good, 64; Critias, 72; Deliberation and
decision, 78; Doing one’s own business, 92; Force and
compulsion, 117; Great King and Asia, 128; Guardian and
cousin, 131; Household and city, 145; Justice and the just,
154; Manual trades and social contempt, 185; Persuasion
and obedience, 212; Preliminary hearing, 227; Pyrilampes,
237; Ruling and supervision, 257; Wealth and possessions,
298; Willingness and refusal, 306

Beauty desire and admiration

Erotic attraction, 101; Face and bodily appearance, 108;
Fire and renewed confidence, 114; Lion and fawn, 177

Benefit happiness and practical judgement

Beneficial and harmful, 41; Blessedness, 44; Correctness
and error, 68; Good and bad, 123; Happiness and doing
well, 133; Household and city, 145; Ruling and
supervision, 257; Use and profit, 295; Wealth and
possessions, 298; What ought to be done, 301; White
measuring-line, 302; Work and working, 309; Worth and
honour, 312

Conduct character and emotion

Anger and indignation, 29; Care and neglect, 51;
Correctness and error, 68; Deliberation and decision, 78;
Disgrace, 84; Doing and action, 88; Doing good things, 90;
Doing one’s own business, 92; Fine and beautiful, 112;
Fitting and appropriate, 116; Force and compulsion, 117;
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Good men, 127; Manliness and courage, 184; Meddling,
188; Moderation and excess, 191; Modesty and shame,
192; One’s own and what belongs to others, 203; Order
and orderly conduct, 206; Persuasion and obedience, 212;
Praise and blame, 224; Quickness and slowness, 240;
Quietness, 242; Reputation and ambition, 252; Ruling and
supervision, 257; Temperance, 280; Ugly and shameful,
292; Virtue and excellence, 297; What ought to be done,
301; Willingness and refusal, 306; Worth and honour, 312

Crafts expertise and products

Athletics, 33; Builder and house-building, 47; Calculation
and geometry, 49; Cloak, 62; Craft and expertise, 70;
Doctor and medicine, 85; Draughts, 96; Fellow expert, 110;
Lyre and music, 179; Manual trades and social contempt,
185; Oil-flask and strigil, 200; Pilot and navigation, 216;
Product and object of knowledge, 233; Prophecy, 236;
Schooling and the letter-master, 260; Weighing, 299

Drama and conversational tone

Babbling and self-deprecation, 36; Blessedness, 44; Body,
46; Chaerephon, 53; Charmides, 58; Cloak, 62; Contagious
yawning, 65; Conversation, 66; Critias, 72; Erotic
attraction, 101; Face and bodily appearance, 108; Fire and
renewed confidence, 114; Force and compulsion, 117;
Friendship and companionship, 119; Godsend, 121; Head
and headache, 135; House, lineage and nobility, 143;
Inferiority and poor performance, 150; Insolence of the
inquiry, 153; Madcap and madness, 181; Manliness and
courage, 184; Oath and divine invocations, 198; Palaestra,
208; Persuasion and obedience, 212; Poet and actor, 217;
Potidaea and the campaign, 221; Precision, 226;
Preliminary hearing, 227; Rascal, 244; Simple-mindedness,
266; Socrates, 267; Statue, 274; Strangeness and absurdity,
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276; Stripping the soul, 277; Tentative assent, 284; White
measuring-line, 302; Youth and age, 313

Education and learning

Athletics, 33; Body, 46; Charm, 54; Charmides, 58; Erotic
attraction, 101; Guardian and cousin, 131; Lyre and music,
179; Oil-flask and strigil, 200; Palaestra, 208; Poet and
actor, 217; Prodicus, 232; Quickness and slowness, 240;
Reading and writing, 245; Schooling and the letter-master,
260; Soul, 272; Stripping the soul, 277; Treatment and
regimen, 288; Youth and age, 313

Images poetry and proverbial language

Anacreon, 28; Charm, 54; Contagious yawning, 65; Cydias,
75; Dreams, horn and ivory, 97; Dropides and ancestral
Critias, 99; Fire and renewed confidence, 114; Hesiod, 140;
Homer, 142; Lion and fawn, 177; Poet and actor, 217,
Solon, 270; Statue, 274; Stripping the soul, 277; White
measuring-line, 302

Knowledge ignorance and self-knowledge

Adequacy and deficiency, 23; Belief and opinion, 40;
Calculation and geometry, 49; Care and neglect, 51; Craft
and expertise, 70; Doctor and medicine, 85; Dreams, horn
and ivory, 97; Escaping notice, 103; Examination, 106;
Fellow expert, 110; Health and disease, 137; Justice and
the just, 154; Knowing oneself, 156; Knowing that and
knowing what, 160; Knowledge, 162; Knowledge of
knowledge, 165; Knowledgeable living, 169; Lack of
knowledge, 171; Learning and teaching, 175; Lyre and
music, 179; Memory and recollection, 189; Omniscience,
201; Perception, 209; Philosophy and wisdom, 214; Power
and capacity, 223; Presence and possession, 229; Pretence
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and imposture, 230; Product and object of knowledge, 233;
Prophecy, 236; Recognition and discrimination, 247; Self-
relation, 262; Temperance, 280; The dream hypothesis,
285; Truth and falsehood, 290; Understanding and quick-
wittedness, 293

Language definition and interpretation

Acceptance and taking over, 22; Advice and greeting, 24;
Attention and sense, 35; Being and nature, 38; Delphi and
Apollo, 79; Doing and action, 88; Making and production,
182; Maximal concession, 186; No less and equal
comparison, 196; Oath and divine invocations, 198; One’s
own and what belongs to others, 203; Only and nothing
else, 205; Precision, 226; Prodicus, 232; Reading and
writing, 245

Medicine soul and body

Abaris the Hyperborean, 21; Athletics, 33; Body, 46;
Charm, 54; Doctor and medicine, 85; Face and bodily
appearance, 108; Godsend, 121; Head and headache, 135;
Health and disease, 137; Immortalizing, 149; Remedy and
leaf, 251; Soul, 272; Thracians, 287; Treatment and
regimen, 288; Whole and part, 304; Zalmoxis, 315

Objects and everyday practices

Cloak, 62; Oil-flask and strigil, 200; Remedy and leaf, 251

People and families

Abaris the Hyperborean, 21; Anacreon, 28; Athens, 32;
Callaeschrus, 50; Chaerephon, 53; Charmides, 58; Critias,
72; Cydias, 75; Dropides and ancestral Critias, 99; Glaucon,
120; Great King and Asia, 128; Guardian and cousin, 131;
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Hesiod, 140; Homer, 142; House, lineage and nobility, 143;
Prodicus, 232; Pyrilampes, 237; Socrates, 267; Solon, 270;
Taureas, 279; Youth and age, 313; Zalmoxis, 315

Places and historical context

Athens, 32; Basile, 37; Delphi and Apollo, 79; Great King
and Asia, 128; Palaestra, 208; Potidaea and the campaign,
221; Taureas, 279; Thracians, 287

Powers comparison and self-relation

Being and nature, 38; Desire as a relative, 81; Double and
half, 95; Fear as a relative, 109; Greater and smaller, 130;
Hearing and sound, 139; Knowledge of knowledge, 165;
Love as a relative, 178; Necessity and consequence, 195;
Perception, 209; Possibility and impossibility, 219; Power
and capacity, 223; Same and different, 259; Self-relation,
262; Sight and colour, 265; Weighing, 299; Wish, 308

Religion and ritual

Abaris the Hyperborean, 21; Advice and greeting, 24;
Basile, 37; Delphi and Apollo, 79; Godsend, 121;
Immortalizing, 149; Moderation and excess, 191; Oath and
divine invocations, 198; Statue, 274; Thracians, 287;
Zalmoxis, 315

Temperance and its proposed definitions

Doing good things, 90; Doing one’s own business, 92; Good
men, 127; Meddling, 188; Modesty and shame, 192; Order
and orderly conduct, 206; Quickness and slowness, 240;
Quietness, 242

573



The final impasse and continuing education

Discovery, 83; Insolence of the inquiry, 153

Virtue and ethical value

Adequacy and deficiency, 23; Beneficial and harmful, 41;
Blessedness, 44; Common good, 64; Disgrace, 84; Doing
good things, 90; Fine and beautiful, 112; Fitting and
appropriate, 116; Good and bad, 123; Good men, 127;
Happiness and doing well, 133; Health and disease, 137;
House, lineage and nobility, 143; Inferiority and poor
performance, 150; Justice and the just, 154; Moderation
and excess, 191; One’s own and what belongs to others,
203; Presence and possession, 229; Quietness, 242; Soul,
272; Temperance, 280; Ugly and shameful, 292; Use and
profit, 295; Virtue and excellence, 297; What ought to be
done, 301; Worth and honour, 312

War and public life

Potidaea and the campaign, 221
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