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Introduction

This lexicon accompanies the complete Alcibiades I, 103a—
135e, in the supplied Diotimos Editions Greek and English
volume of 2026. It explains the dialogue’s vocabulary in
the course of its arguments, its dramatic action and its
particular translation. The central question is how
someone who wants to govern others can learn what it
means to care for himself. The inquiry moves through the
young Alcibiades’ confidence, his inability to defend that
confidence, his imagined foreign rivals, and the claim that
care must be directed towards the soul. It ends with a
beginning of care and a warning about the city’s power,
not with proof that the education has succeeded.

The title retains the dialogue’s traditional attribution to
Plato. That attribution is disputed. Neither its presence in
the ancient corpus nor its usefulness as an introduction to
philosophy settles who wrote it. Statements about what
the dialogue says do not presuppose a decision about
authorship. Where an article speaks of the author, the
reference is to the writer of this work, whoever that was.

The text and the edition

The controlling source is the supplied Alcibiades I
Edition2: John Burnet’s Greek text, identified in its final
editorial material as the Oxford edition of 1901, second
edition 1910, in a later impression printed by John
Johnson; the facing translation and notes are by Diotimos
Editions, 2026. Earlier block-by-block production notes are
part of the supplied file’s history, not an authority to
override its final Editorial Note. The Greek text,
translation, apparatus, explanatory notes, introductory
essays and glossary are distinct layers. An ancient word



printed in the dialogue is not the same evidence as a
modern explanation of it in the notes.

The Greek has been compared throughout with the
public Perseus transcription of Burnet’s second volume.
This comparison gives a useful check on transcription and
precise Stephanus divisions. It does not supply an
independent manuscript witness: both digital texts derive
from Burnet. The principal difference is a six-word phrase
at 104a, present in the supplied text and missing from the
Perseus transcription; several further differences concern
accents or breathings. The lexicon follows the supplied
text. A further visual check against a scanned 1946
impression of Burnet’s second volume confirmed the
printed text and apparatus at 120a9, 130c-d and 133c1-17.
These targeted checks do not amount to a complete
collation of printed impressions or medieval
manuscripts.’

Burnet’s square brackets mark words he regarded as
intrusive, while angle brackets mark words supplied from
conjecture or another witness. The supplied translation
generally omits the former and renders the latter. A
lexical form in a rejected passage therefore cannot be
cited without qualification as a word translated on the
English page. Articles discussing such material identify its
textual status. The most consequential case is the
extended image of god as the finest mirror at 133c¢8-17: it
is supplied from Eusebius, absent from the principal

! Perseus Digital Library, Platonis Opera, vol. 2, edited by John Burnet,
Oxford, 1910, text identifier tlg0059.tlg013.perseus-grc2. The public TEI
transcription is available through the Perseus canonical Greek repository. It
was used to check the supplied Greek and Stephanus segmentation, with the
supplied edition controlling differences. A public scan of the 1946
impression supplied the separate printed checks: PDF pages 335, 353 and
358-359, corresponding to 120a9, 130c-d and 133c1-17. Its imprint lists 1901
as the first edition and reprints through 1946; it is not claimed to be the
same physical impression underlying the supplied volume.
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manuscripts B and T, and disputed. The divine likeness of
the soul’s knowing region at 133b-c is already present
before those supplied lines. Rejecting the extension would
not remove all divine language from the argument.

How to use the book

The 175 main articles are arranged under English
headwords. Each begins with Greek forms, a readable
transliteration and, where useful, a labelled dictionary
lemma or phrase. An attested inflection and the dictionary
form under which one might look it up are kept distinct.
The five recurring divisions are The word, In Alcibiades
I, The places, In this edition and See also. They move
from local lexical meaning to the work done by the
expression, then to annotated passages, translation or
textual issues, and connected readings. An analytical
English heading is not a claim that an identically named
Greek technical noun occurs in the dialogue.

The first index combines original forms, transliterations
and English aliases. Its Greek vocabulary register contains
499 individually defined and attested records. These short
records give useful meanings in their own right; following
their links is optional. A register record may identify a
lemma, a phrase or a carefully labelled family. Its count
must not be mistaken for the number of full articles or for
a count of distinct dictionary lemmas. There are also 202
further contextual glosses and 1792 lexical access labels.
These labels are finding aids, not additional definitions.
The counts of articles, register records, contextual glosses
and access labels describe different kinds of material and
should not be added into a claim about distinct Greek
lemmas.

The passage index traverses all 162 extant Stephanus
letter sections, 103a-135e. The short first page contains
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only 103a and 103b; there are no missing entries for 103c—
e. Ranges in an article identify the stretch of discussion
being interpreted. They do not assert that every form
displayed in that article occurs in every section of the
range. The compact register supplies exact sample
attestations. The thematic index offers overlapping routes
through ethics, knowledge, education, political ambition,
the body, love, divine guidance, images and historical
persons. The printed contents and indexes also give this
lexicon’s page numbers; those locators should not be
confused with Stephanus references to the dialogue.

A map of the argument

103a-105e: An unusual lover and an unlimited
ambition. Socrates explains a long silence by a divine
opposition which has now ceased. He recounts the
advantages on which Alcibiades relies, then imagines an
ambition too large to be satisfied even by European
supremacy. His claim to be indispensable is also a lover’s
claim. At this point the prospect of education is entangled
with competition for influence over the young man.

106a-107d: What qualifies an adviser? Socrates offers
questions rather than a long display speech. Knowledge is
said to come through learning or discovery, both
requiring a desire to acquire what one does not suppose
one already knows. Alcibiades’ acknowledged education
does not cover building, shipbuilding, medicine or
divination. He identifies the city’s affairs, especially war
and peace, as his intended advisory domain.

107d-109c: Better in what respect? Examples from
wrestling and music make Alcibiades specify the expertise
that determines what is better. In warfare and peace the
decisive standard becomes justice. The transition is not
merely from ignorance of a name to knowledge of it: the
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young man must say what warrants a proposed course of
action and what sort of understanding he claims.

109d-112d: Where was justice learned? Alcibiades
cannot name a time before he thought he knew what was
just, so cannot account for discovering it. The many
provide a possible alternative source. Their shared
command of ordinary Greek is granted, but their violent
disagreements over justice make them poor teachers of
that subject. Epic and recent battles illustrate the
disagreement. The many are not dismissed as incapable of
teaching anything.

112e-113c: Whose conclusion is it? Counting and
spelling examples establish that the respondent supplies
the answer. Socrates presses Alcibiades to accept
responsibility for the admissions from which his
ignorance follows. The altered quotation from Euripides
makes that responsibility a dramatic accusation. It does
not erase the questioner’s control over the sequence of
questions.

113d-116d: Justice and advantage. Alcibiades argues
that public deliberation is about advantage, which he
separates from justice. The rescue of comrades
distinguishes courage, through which an action is fine,
from injury or death, through which it is bad. Socrates
asks whether the contrary judgments hold in the same
respect. The argument then connects fine action with
doing well and happiness, and combines the accepted
links from just to fine, good and advantageous. Its
dependence on the respondent’s premises and the
ambiguity of doing well must remain visible.

116e-119a: Ignorance that thinks it knows.
Alcibiades’ unstable answers become the symptom of a
specific ignorance. Acknowledged inability need not lead
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to error: someone who knows he cannot steer or cook can
leave the task to another. The dangerous condition is
nonknowledge coupled with a belief in knowledge,
especially about the greatest practical questions. Pericles’
ability to teach is challenged, despite his association with
recognized intellectual figures; Zeno provides the
contrasting example of named pupils.

119b-124b: The scale of the rivals. Alcibiades thinks
natural superiority will suffice against uneducated
politicians. Socrates shifts the comparison to Spartan and
Persian rulers. Royal ancestry, training, wealth and
institutional discipline expose the inadequacy of that
confidence. The speech is an exhortation built from
exaggerated contrasts and imagined royal judgments, not
a neutral ethnographic inventory. The command to know
oneself first concerns where Alcibiades stands relative to
those he intends to confront.

124b-127e: Good at what and good for whom?
Socrates includes himself in the need for care. The
apparent ideal of the fine and good man is tested through
the ordinary structure of being good at something.
Alcibiades names good counsel as the knowledge of civic
rule and friendship or concord as its product. Differences
of expertise within a household make the proposed
connection with doing one’s own business difficult. His
admission that he does not know what he is saying opens
a new possibility for care while he is still young.

127e-129b: Caring for a thing and its belongings.
Shoes and feet, rings and fingers, clothes and the body
distinguish care of an object from care of what belongs to
it. The proper craft is what makes its own object better. To
identify the craft of caring for oneself, the inquiry must
determine what oneself is. The Delphic command is no
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longer satisfied by a competitive assessment of social
resources.

129b-130e: The user and the body. Speech, cutting
tools, musical instruments and bodily organs establish the
proposed difference between a user and what is used. The
body is ruled; the soul rules. Of soul, body and their
combination, the soul is accordingly identified as the
human being. Socrates immediately qualifies the result as
adequate rather than precise, because the self itself has
not yet been examined with the intended exactness. The
practical conclusion supports the claim that the
conversation addresses soul to soul.

131a-132c: The true beloved and the dangerous
people. Bodily knowledge and concern for possessions
are separated from self-knowledge and care. Socrates says
he loves Alcibiades himself and will remain when
admirers of bodily bloom leave. Yet Alcibiades may
become a lover of the people. The erotic warning,
Homeric quotation and image of educational antidotes
join the inner question to the public ambition from which
the discussion began.

132c-133c: Seeing oneself. An eye sees its reflection in
another eye, at the region responsible for sight. A soul is
analogously directed towards soul, particularly its
knowing and wise region. This is not a recommendation
to inspect physical appearance indefinitely, nor an explicit
complete theory of introspection. The retained divine
comparison and the supplied god-as-mirror extension
must be interpreted with their different textual standing
in view.

133c-134c: Revising the concession and governing
well. Knowing oneself is treated as temperance. The
earlier concession that someone might know what
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belongs to him while not knowing himself is now revised:
discriminating self, its own and what belongs to its own
requires the relevant connected understanding. Error in
those relations damages private and public conduct. The
city needs virtue; material power alone cannot supply
happiness. The aspiring ruler must acquire what he
proposes to impart.

134d-135c: Virtue before license. Orientation towards
what is divine and bright is opposed to godless darkness.
The sick tyrant and the unskilled helmsman show how
unrestricted power can damage oneself and others. The
conclusion recommends justice and temperance rather
than the mere ability to do whatever one wishes. Before
acquiring virtue, being ruled by someone better is said to
be preferable. The ethical contrast between freedom and
slavery uses ancient social categories that must not be
silently modernized.

135c-e: A promise under a warning. Alcibiades
expects Socrates to release him from his shameful state;
Socrates adds the condition of divine willingness. Their
roles as pursuer and attendant are reversed, and the stork
image makes love reciprocal. Alcibiades promises to begin
caring for justice. Socrates wishes him success but fears
that the city’s strength will defeat them both. Nothing in
the closing exchange demonstrates a completed or
permanent conversion.

Distinctions that govern the reading

The dramatic speaker and the author. Socrates’ claims,
Alcibiades’ concessions, imagined royal speeches, poetic
quotations and editorial explanations do not have
identical authority. A claim made to awaken ambition
may function differently from a premise established by
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the questioning. The articles identify these shifts rather
than attributing every statement indiscriminately to Plato.

The meanings of good and fine. Being good at shoes
differs from being good without qualification. A beautiful
body and a fine action share the kalos family without
being the same object of evaluation. Courage in a rescue
and death resulting from it are distinguished before the
relation between the fine and the good is argued. The
inference should neither be flattened into a slogan nor
silently repaired into a more familiar modern theory.

Ignorance and self-recognition. The dialogue
condemns more than a lack of information. Alcibiades’
presumption blocks learning and makes him intervene
where he should defer. Recognition of that condition is
progress, but does not itself deliver all the expertise he
lacks. His perplexity and final willingness are stages of an
educational relationship, not substitutes for its
completion.

Care and possession. A person, that person’s body, and
the body’s equipment are distinguished through relations
of use and ownership. The inquiry later revises what it
allowed about knowing these levels separately. Care is
therefore not reducible to maintenance of belongings, but
neither does the final argument make material
relationships irrelevant to knowledge.

Provisional identity and exact inquiry. The soul’s
identification as the person provides the needed direction
for care, yet the text expressly postpones greater
precision. Neither an unqualified dualist dogma nor a
dismissal of the soul conclusion captures this
combination. The difficult expressions for the self itself
and each thing itself remain interpretive problems with
consequences for the argument.
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Self-knowledge and the other. The eye analogy directs
the eye towards another eye and the soul towards soul. It
gives a relational image rather than merely commanding
private inward inspection. How the divine comparison
completes that image is partly a textual question and
partly an interpretive one. The disputed supplied lines
must not be made the only foundation for claims already
present before them.

Scope and scholarly use

This reading lexicon covers concepts, ordinary words with
argumentative force, examples, social roles, names and
images. It is not a token-by-token morphological
concordance. Smaller candidates receive definitions and
exact attestations; related senses are grouped where that
clarifies a passage.

Checks include the supplied text, a complete digital
Greek comparison, targeted printed verification and an
independent omission and argument review. They do not
constitute external human peer review or manuscript
collation. For disputed textual and authorship questions,
consult critical editions and specialist scholarship.
Denyer’s commentary is an important reference, not an
authority followed throughout.?

* Nicholas Denyer, ed., Plato Alcibiades, Cambridge Greek and Latin Classics,
Cambridge University Press, 2001. Publisher’s record. The supplied edition
discusses Denyer’s defence of authenticity and his rejection of the additional
mirror passage; those are distinct judgments and need not stand or fall
together.
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Lexicon

Account and definition

T €071y (ti estin); 6711 éoTi (hoti esti); dvoudleic (onomazeis);
kaAeic (kaleis)

The word. Questions of what something is and what one
calls it seek clarification of an object’s identity or an
expression’s content. The verbs évoudletv and KoAelv
mean naming or calling. They need not demand a formal
definition of genus and differentia. Their local function is
to move from an unexamined commendation or label to
the standard or object actually intended.

In Alcibiades I. At 108b-109a Socrates asks Alcibiades to
name the better in the several activities. Gymnastic and
musical provide examples of a governing standard; the
corresponding political standard proves harder. The
request is not satisfied by repeating “better.” Alcibiades
must say in what respect the activity is better and toward
what it is directed.

At 124e-125e the same method unpacks “good men,”
“managing affairs,” and “ruling.” Each broad expression
must be specified by its object and the knowledge relevant
to it. A civic title cannot secure the competence it claims.
At 126d-127d “friendship” and “concord” similarly need
an account of what they are, what they concern, and
which craft produces them. The failure is exposed through
conflicting applications rather than by a definition merely
declared incorrect.

At 127e the explicit “what is caring for oneself?” begins
a more constructive inquiry. At 129b-130d it leads from
the object of care to what we ourselves are. Socrates
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nevertheless distinguishes the account achieved from the
fuller question of the self itself. The dialogue thus
repeatedly demands intelligible content while
acknowledging that one practical identification can fall
short of a fully precise definition.

The Greek forms listed are ordinary question and
naming expressions, not an attested technical noun for
definition. Their importance lies in how they force words
of approval, authority, and identity to bear a determinate
meaning.

The places. Selected annotated passages.

108b-109a. Naming the better requires specification of its
governing standard

124e-125e. Goodness and rule are clarified by their
objects

126d-127d. Friendship and concord fail to receive a
coherent account

127e-130d. The definition of care leads to the self, with an
explicit limit on precision

In this edition. The edition alternates “what is,” “what do
you mean,” and “what do you call” according to the Greek
construction. These are not interchangeable everywhere:
naming an activity and identifying what the person
actually is are related but distinct questions.

See also. Argument; Knowing; Care for oneself; The self
itself and each self.
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Achaemenes
Axyaipévovg (Achaimenous)

The word. The ancestor from whom Socrates says the
Persian kings descend, parallel to Heracles for the
Spartans.

In Alcibiades I. The paired genealogies invite Alcibiades
to compare his own family with dynasties said to be
continuously royal. Socrates traces the family of
Achaemenes, like that of Heracles, to Perseus son of Zeus.
Alcibiades responds by asserting his own descent from
Eurysaces and Zeus, which occasions Socrates’ comic
claim to Daedalus. Achaemenes thus belongs to an
escalating comparison of pedigree rather than a detached
genealogical notice. The dialogue neither explains the
intervening generations nor provides an account of
Persian origins independent of this rhetorical use.

The places. Selected annotated passages.

120e. The Persian ancestor is named in the paired
dynastic genealogy.

In this edition. The apparatus records omission of part of
the paired clause by B’s first hand and its presence in T
and a later hand of B. Burnet prints the full comparison.

See also. Heracles and the Heraclids; Perseus; Ancestry,
nature and upbringing.
Adequacy and precision

ikov@¢ (hikanos); akptBa¢ (akribos); Letpiwe (metrios);
éEapkel (exarkei)

The word. Tkav®dc means sufficiently, axpp®¢ precisely
or exactly, and petpiw¢ moderately or adequately. E§opkel
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says that something suffices. At 130c these words establish
different standards of argumentative achievement.
“Adequate” is not a synonym for false, and “precise” is not
merely more persuasive. An account can serve the present
inquiry while leaving its larger explanatory object
unexamined.

In Alcibiades I. After the elimination of body and
composite, Socrates asks whether Alcibiades needs a
clearer proof that soul is the human being. Alcibiades says
the account is sufficient. Socrates accepts that, even if it is
not precise but only adequate, it suffices for them. Exact
knowledge is deferred until they discover what they have
passed over because it needs much examination. At 130d
he identifies the omitted inquiry as the self itself and
distinguishes it from the question of each thing itself.

This is an explicit limitation supplied by the principal
speaker, not a difficulty imposed only by later
commentators. It governs how the result should be used.
The following conclusions about conversation, care, and
love proceed on the working identification of the person
with soul; they do not wait for a complete solution of
selfhood. At 132b Socrates recapitulates that what they
are has been agreed “fairly well,” again resisting the
strongest possible epistemic claim.

The cautious language also belongs to the dialogue’s
shared method. Alcibiades’ satisfaction does not
automatically produce precision, and Socrates does not
pretend that it does. The partners distinguish enough
agreement to advance from the fuller investigation
needed to settle the original issue. This is compatible with
strong practical demands: one should care for soul and
acquire virtue. Provisionality qualifies the grounding of
the identification without reducing every ensuing
recommendation to idle speculation.
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The broader lesson is interpretive discipline. The
proposition “the human being is soul” should neither be
quoted as an unqualified final metaphysical theorem nor
dismissed as something the dialogue retracts. It is retained
as adequate, with its limits named.

The places. Selected annotated passages.

130c-130d. Sufficiency is distinguished from precision,
and the omitted inquiry is identified

132b. The working account is recalled as fairly well
agreed

In this edition. Burnet prints &AA& koi peTpiwg, absent
from B but present in T and W according to the supplied
apparatus. The edition renders the contrast “if not
precisely, then adequately at least.” It also keeps “perhaps
that will suffice” at 130d, preserving the qualification.

See also. The self itself and each self; Soul; Proof;
Agreement as evidence.

Admission

opoioynoetev (homologeseien); ocvyywp® (synchoro); Tdv
wpoAoynuévwy (ton homologémenon)

The word. An admission acknowledges a proposition or
grants a point. OpoAoyelv can mean agreeing with
someone and, in a suitable context, admitting something
one might prefer to conceal. Zvyywpelv means conceding
or granting. The two words belong to a conversational
practice of committing oneself, not a rule that any
concession automatically establishes truth.

In Alcibiades I. At 109c Alcibiades says that even
someone who intended to wage war against people acting
justly would not admit it. The verb marks a gap between
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intention and public acknowledgment. Socrates uses the
accepted constraints of what can be said honorably to
bring the discussion toward justice. A reader should not
confuse the refusal to admit an unjust intention with
proof that no such intention exists.

At 113D the things agreed become premises from which
Alcibiades must recognize himself as the speaker of the
resulting verdict. Admission now concerns accountability
for one’s own answers. The technique reappears at 116d
after the argument about justice and advantage.

At 119b Alcibiades concedes that most politicians are
uneducated but initially draws an excuse for his own
neglect. This shows why agreement with a criticism is not
enough: the practical conclusion drawn from it may still
be wrong. At 133d Socrates himself corrects an earlier
agreement about specialist knowledge. The dialogue thus
treats concessions as revisable commitments within
inquiry. They must be followed through and, where
necessary, withdrawn rather than protected simply
because both speakers once accepted them.

The places. Selected annotated passages.

109c. Admission is distinguished from a concealed
intention

113a-113c. Agreed answers make the respondent
responsible for the conclusion

119b. A conceded criticism is initially used to excuse
neglect

133d-133e. Socrates expressly corrects an earlier
agreement

In this edition. “Admit” at 109c and “agree” elsewhere
can render the same opoAoy- family. “Concede” at 119b
renders ovyywp®. Neither should be automatically
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translated as “confess,” which could add a personal or
religious coloring absent from the particular exchange.

See also. Question and answer; Agreement as evidence;
Refutation; Knowledge of one’s own and others.

Advantage

0 ovuPEpovTa (ta sympheronta); ovupépet (sympherei);
ovvoloel (synoisei); EAvotTéAnoev (elysitelésen)

The word. T& cup@épovta is the substantivized participial
expression for advantageous things or courses: what
benefits those concerned, what works to their advantage.
The verb’s future cvvoicel and perfect cuvnveykev belong
to the same family as ovp@épet. At 113d the distinct verb
é\voltéAnoev  expresses having profited or found
something worthwhile. The dialogue does not introduce a
technical division between private utility and public
interest by vocabulary alone; one must ask whose
advantage and what action are under consideration.

In Alcibiades I. At 113d Alcibiades makes his most
plausible attempt to recover his position as a political
adviser. The Greeks, he says, think questions of justice
obvious and generally deliberate instead about what will
be advantageous if they act. He appeals to experience:
some have profited from great wrongdoing, others have
acted justly without advantage. This is his claim, not a
neutral description endorsed by Socrates. It combines an
assertion about actual deliberation with an ethical
distinction and an implied claim that Alcibiades
understands expediency even if he cannot explain justice.

Socrates initially separates these issues. Even granting
that just and advantageous things differ, Alcibiades still
owes an account of knowing what benefits human beings
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and why. The same learning-or-discovery questions apply.
Socrates declines to repeat them at length because
Alcibiades dislikes a reused argument; he does not
concede expertise in advantage. He then asks Alcibiades
to demonstrate that justice and advantage differ. Being
unable to persuade one competent interlocutor would be
an awkward preparation for persuading the Assembly.

The subsequent proof works through evaluative links,
not through a survey of political outcomes. All just things
are conceded fine. Alcibiades resists the further
identification of fine and good by invoking rescue in
battle: rescuers may die, while men who fail to help
survive. Socrates separates the courage displayed from
the wounds or death incurred. Rescue is fine insofar as
courageous, and courage is a good Alcibiades would not
exchange away; its bad aspect is different. At this point
the explicit result is qualified: nothing fine is bad insofar
as it is fine. A single course can still have good and bad
aspects.

At 116b Socrates adds another route. Fine conduct is
doing well; those who do well are happy through
possessing goods, which they acquire by doing well and
finely. Because &b mp&TTelv can mean both acting well and
faring well, this step binds right conduct to success in
living. At 116c the conclusion is generalized: whatever is
found fine will also be found good, “from this argument at
least.” Good things are then conceded advantageous.
Recalling the earlier premise that just actions are fine
produces the conclusion that just things are advantageous
at116d.

Readers should distinguish the conclusion the speakers
accept from a proof that every immediate external
consequence of a just act is favorable. The rescue example
expressly preserves death and injury as bad. Nor does the
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chain establish the converse proposition that anything
apparently profitable is just. Socrates’ recap at 116d-e
speaks of just and advantageous things as the same, but
the stated inferential route establishes that the just is
advantageous through the fine and good; it does not
separately test every candidate advantage. The ethical
pressure is to reconsider what counts as genuine benefit,
rather than to guarantee military survival.

The practical result is diagnostic. Alcibiades cannot
maintain his original distinction under questioning, yet
does not possess a settled replacement. At 117a he
includes advantageous and nonadvantageous things
among the matters on which he wanders; at 118a these
are among the greatest matters. Later arguments about
the benefits of virtue and the ruinous effects of
unrestricted power continue this problem in different
vocabulary. Advantage is therefore a hinge between
political calculation and self-examination, not a self-
sufficient alternative to justice.

The places. Selected annotated passages.

113d-114b. Alcibiades distinguishes profit and advantage
from justice; Socrates challenges both his knowledge and
the distinction

114d-115a. Socrates promises that the respondent will
hear from himself that just things are advantageous

115b-116a. The rescue example establishes aspect-
qualified relations among fine, good, and bad

116b-116e. Doing well and happiness lead to the accepted
justice-to-advantage inference and renewed perplexity

117a-118a. Advantageous and nonadvantageous matters
belong to the unstable judgments of greatest consequence

In this edition. The consistent “advantageous” preserves
a term that “useful,” “profitable,” and “beneficial” might
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otherwise scatter. “Profited” at 113d renders AvolteAeiv,
not a second occurrence of cup@épewv. The supplied kai at
114e8 makes the promise “ust things are also
advantageous”; Burnet takes it from Stobaeus. The distinct
value terms in the intermediate proof should remain
distinct even where its conclusion connects them.

See also. Justice and injustice; Fine conduct; Good and
bad; Doing well; Happiness and wretchedness; Benefit and
harm.

Aesop

Alowmov udBov (Aisopou mython); aAwmné (alopeéx);
Aéovta (leonta)

The word. Aesop is named as the source of the fox-and-
lion fable used to picture the one-way movement of
money into Sparta.

In Alcibiades I. Socrates says the signs of money entering
Lacedaemon are visible, while signs of it leaving cannot
be found. The fable is invoked through what the fox said
to the lion, without a full retelling of the animals’
encounter. Its force is the readable trace: inward tracks
support the claim of accumulation and the absence of
outward tracks reinforces it. The analogy is witty but does
not independently prove the comparative totals Socrates
asserts. The dialogue employs a recognizable story as an
image of hoarding within the larger humiliation of
Alcibiades’ financial confidence.?

® The supplied edition, note 44 on 123a, identifies Aesop, fable 142 in Perry’s
numbering, and compares Horace, Epistles 1.1.73-75. The cave narrative is
the note’s explanation of the abbreviated allusion.
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The places. Selected annotated passages.

122e-123a. Gold and silver accumulate in Sparta; the
fable supplies the tracks image.

In this edition. The cave and the sick lion’s pretence are
supplied in the explanatory note, not narrated in the
Greek passage. Burnet records proposals to delete parts of
the allusion but retains them in his text.

See also. Lion’s tracks and hoarded money; Wealth and
property; Sparta and Lacedaemon.

Agreement as evidence

opoioyeiv (homologein); un StapépeaBat (mé
diapheresthai); tekunptov (tekmerion)

The word. Opoloyelv is agreeing or saying the same;
SlxpépecBbot  is  disagreeing. Agreement can be
interpersonal or a person’s consistency with himself. In
the teaching argument it supplies evidence of competence,
while disagreement supplies a test against the claimed
competence. This evidential use must be distinguished
from the partners’ assent to a premise and from political
concord, 6povolx.

In Alcibiades I. At 11la-b Socrates obtains two
requirements: teachers must first know their subject, and
knowers agree rather than disagree about it. The many
satisfy the test for ordinary Greek usage. Their speech and
their reaching for the same kinds of objects demonstrate a
stable public practice. They fail the proposed test in expert
discrimination and, most dramatically, in disputes over
justice that produce war and death.

The argument is not simply that whatever a majority
agrees upon is true. Its direction is principally from
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knowledge to agreement and from conspicuous
disagreement to doubt about knowledge. The many’s
success in language is supported by coordinated use, not
by counting votes. Nor does conflict by itself identify
which of the opposing parties is right; it undermines the
appeal to the entire many as reliable teachers.

Within the dialogue, agreement has another role: it
registers commitments from which conclusions are
drawn. Those agreements can later be corrected. At 133d
Socrates expressly retracts the concession that specialists
can know their own while not knowing themselves.
Agreement therefore functions as a working basis for
inquiry, not an untouchable guarantee.

These distinctions help with the later concord
argument. Knowing the same subject is there used to
explain like-mindedness, but the resulting problems about
friendship are not solved by simply repeating the earlier
linguistic consensus. Similar vocabulary operates at
different argumentative levels.

The places. Selected annotated passages.

111a-112d. Agreement and disagreement test the
competence of the many as teachers

113a-113c. Agreements establish the respondent’s
commitments

126¢-127d. Knowledge and concord are tested in a new
civic and household argument

133d-133e. A previous agreement is expressly corrected

In this edition. The edition keeps “agree,” “disagree,” and
“concord” separate for opoloyelv, Six@épecBbat, and
opovolx. Collapsing these as “agreement” throughout
would obscure the shift from evidential consistency to the
definition of civic friendship.
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See also. Admission; Language; Teachers; Concord;
Knowledge of one’s own and others.

Alcibiades

AkiBiadn (Alkibiade); A AkiBLadng o kaAog (Alkibiades ho
kalos)

The word. The young Athenian addressed by Socrates; the
title-name is also a recurrent object of definition. Socrates
distinguishes Alcibiades himself from his face, body,
family connections and possessions, so identifying the
person is part of the argument rather than merely its
preliminary setting.

In Alcibiades I. At the opening Alcibiades possesses
almost everything that might establish a young
aristocrat’s superiority: conspicuous beauty and height,
powerful relations on both sides, Pericles as guardian, and
wealth. Socrates presents these as the young man’s own
grounds for needing nobody. His resistance to lovers is
consequently a miniature political victory: proud suitors
have been defeated by greater pride. The portrait is
admiring as well as critical. Socrates does not deny his
looks, and at the close expressly distinguishes fear of the
city’s strength from distrust of Alcibiades’ nature.

The decisive lack is preparation for the public role he
proposes to assume. His education in letters, music and
wrestling is not denied; what is challenged is the
unearned extension of that competence into knowledge of
justice and the advantageous. His remembered certainty
during childhood games makes the difficulty biographical:
he cannot identify a period in which he recognized
ignorance and therefore sought the relevant
understanding. When he later concedes that most
politicians are uneducated, he initially treats their
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deficiency as a reason to avoid training himself. Socrates
redirects his competition toward foreign kings before
redirecting it more fundamentally toward care.

Alcibiades is an active respondent rather than a blank
recipient of teaching. He accuses Socrates of teasing and
insolence, proposes the distinction between justice and
advantage, admits his confusion, suggests friendship and
concord as political goods, and finally asks what he must
do. His acknowledgement that he does not know what he
is saying occurs twice, at 116e and 127d. These are
changes in his self-assessment, not independent evidence
that every intervening Socratic inference is sound.

The name becomes philosophically charged at 130e:
Socrates says his words address Alcibiades, not the young
man’s face. At 133d the example returns: one cannot
know that Alcibiades’ belongings belong to him without
knowing Alcibiades. These moves depend on the
preceding provisional account of the person; the dialogue
itself acknowledges at 130c—d that its investigation has not
precisely established the self itself.

The final role reversal promises a continuing
relationship. Alcibiades will attend Socrates and begin
caring for justice. The dialogue does not narrate the
successful completion of that programme. Socrates wishes
for perseverance and fears that the city may prevail over
both of them. A historical reader may hear a warning
about later events, but the dramatic action ends with an
intention and an apprehension.

The places. Selected annotated passages.

103a-105e. The lover’s approach inventories the young
man’s advantages and unlimited hopes.

106e-107a. Alcibiades confirms the limited list of his
lessons.
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110a-110d. Socrates recalls confident accusations in
childhood games.

116e. First admission of not knowing what he is saying.

119b-119c. Natural superiority is offered as a substitute
for training.

123d. He is described as not yet quite twenty.

127d-127e. Renewed perplexity is made an opportunity
appropriate to his age.

130c-130e. The provisional account of the human being
changes what the name addresses.

133d. The person and the attribution of his belongings are
linked.

135d-135e. Promise of attendance and justice is followed
by Socrates’ fear.

In this edition. The edition leaves authorship disputed
and supplies historical background separately. Its account
of Alcibiades’ later career must not be inserted as
something reported by the two speakers. “Alcibiades the
beautiful” preserves the collision between a prestigious
public description and his newly exposed ignorance.

See also. Socrates; Love and the lover; Ambition and
hope; Dramatic time and setting; Beauty and bloom; Care
for oneself; Perplexity; The self itself and each self.

Ambition and hope

EéAmiSa (elpida); émOvueic (epithymeis); pueilw ktnoacbat
(meizo ktesasthai); Svvaotevety (dynasteuein); OVOUATOG
(onomatos); Stavonuata (dianoémata)

The word. Ambition is an editorial umbrella for the
hopes, desires and designs attributed to Alcibiades. Elpis
is hope or expectation; epithymein is desiring;
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dynasteuein here is holding power. The dialogue does not
introduce a single technical noun equivalent to the
modern psychological category.

In Alcibiades I. Socrates makes the young man’s refusal
of limits the test of his attention to him. If acquisition
beyond his present advantages were impossible, he says,
Alcibiades would choose death; if rule were limited to
Europe, he would still not be satisfied. The imagined god’s
alternatives expose an aspiration to fill virtually everyone
with his name and power. These are Socrates’
hypothetical reconstructions, not statements by Alcibiades
of a specific military plan or a literal intention to harm
himself. Alcibiades permits the conversation to proceed
on the assumption rather than separately endorsing each
formulation.

The corresponding Socratic hope is power with
Alcibiades by demonstrating his indispensability. Their
relation thus begins inside the young man’s aspiration
rather than with an immediate order to renounce it. But
the inquiry transforms the requirements of success.
Education cannot be avoided merely because local rivals
are weak; foreign kings possess larger inherited
resources; care and craft become necessary. By the final
pages the acquisition to be sought is justice, temperance
and virtue, not unrestricted ability to do whatever one
wants.

The ending does not say Alcibiades has become
permanently unambitious. He promises a new first task,
care for justice, within an ongoing relation. Socrates’ last
fear identifies the unresolved competition between that
education and the city’s influence. Hope is therefore the
dialogue’s motivating resource and one of its
uncertainties.
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The places. Selected annotated passages.

104c-106c¢. The lover’s persistence reveals and engages
the young man’s hopes.

119b-124b. Competitive ambition is redirected toward
real preparation.

134¢-135b. The required acquisition changes from
unlimited power to virtue.

135d-135e. A new intention is expressed without a
guaranteed future.

In this edition. “Ambition” is a thematic label, not an
assertion that a particular Greek lemma occurs. “Have in
mind,” “hope,” “desire” and “mean to” should retain their
local differences in paraphrase.

See also. Honour, fame and worth; Royal comparison;
Love and the lover; Dramatic time and setting; Power;
License; Virtue and vice.

Amestris
Apunotptdt (Amestridi)

The word. Xerxes’ wife and the Persian king’s mother,
imagined by Socrates as an assessor of Alcibiades’
chances.

In Alcibiades I. Her response is a hypothetical speech
constructed by Socrates, not reported correspondence or
an actual encounter. Told that Deinomache’s son intends
to contend with her son, she would naturally suppose he
must possess care and wisdom. Learning instead of his
youth, lack of education and refusal to train, she would be
astonished. If his supporters cited beauty, height, family,
wealth and natural aptitude, she would think them mad
when comparing those resources with her own court’s.
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Socrates gives an enemy’s mother an imagined grasp of
what the ambitious Athenian needs to understand about
himself. Her shaming power is heightened by the question
why the enemies’ women should judge the requirements
better than the men proposing to oppose them.

The places. Selected annotated passages.

123c-124a. The imagined royal-maternal judgement leads
toward the Delphic demand.

In this edition. The note recounts external stories of
Amestris; these are unnecessary to the present argument
and are not implied by Socrates’ imagined speech. Its
repeated conditional forms must be retained in any
paraphrase.

See also. Deinomache; Artaxerxes; Lampido and the
Spartan royal family; Royal comparison.

Anaxagoras
Avaéayopa (Anaxagorai)

The word. One of the wise associates named in
Alcibiades’ defence of Pericles’ education.

In Alcibiades I. The name occurs beside Pythocleides,
followed by the assertion that Pericles still keeps company
with Damon. It supplies a recognizable association rather
than an exposition of natural philosophy. Nothing here
licenses importing Anaxagoras’ account of mind or matter
into the argument about the human being at 129-130. The
dramatic significance is that even a prestigious
educational lineage does not answer Socrates’ next
demand: name someone Pericles himself has made wise.
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A catalogue of teachers and a demonstration of teachable
understanding are treated as different sorts of evidence.*

The places. Selected annotated passages.

118c. Alcibiades cites Anaxagoras among the wise men
associated with Pericles.

In this edition. The edition’s note identifies him as the
natural philosopher of Clazomenae; neither that location
nor his doctrines are stated in the dialogue.

See also. Pericles and Xanthippus; Pythocleides; Damon.

Ancestry, nature and upbringing

yévoug (genous); pvaoet (physei); yevvaiolg yéveatv
(gennaiois genesin); €D @OVTAC (eu phyntas); TPXPECLY
(traphosin); tpogjj (trophei)

The word. Genos denotes family, stock or lineage; physis
natural endowment; trophé rearing or upbringing. Being
wellborn and being well reared are distinct conditions in
the comparison, even when the speakers suppose they are
mutually reinforcing.

In Alcibiades I. Alcibiades initially relies on his family’s
strength and later says he will surpass local politicians by
nature, so learning is unnecessary. Socrates first
challenges the scale of comparison and then asks whether
better natures are likely to arise in noble families.
Alcibiades agrees, as he does to the proposition that good
natural endowment joined to good upbringing yields
completeness in virtue. These are agreed premises in a

* The supplied edition, note 30 on 118c, is the source for the identification “of
Clazomenae” and the designation natural philosopher. No Anaxagorean
doctrine is stated here.
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rhetorically targeted comparison, not a separately
established universal theory of biological superiority.

The royal pedigrees, Alcibiades’ reply and Socrates’
Daedalus joke show how easily a prestigious remote
ancestry can be matched. Socrates introduces continuous
kingship and carefully managed succession to strengthen
the distinction. Yet birth is still not the whole matter: the
speech proceeds to rearing, teachers and practice. At the
close Socrates does not distrust Alcibiades’ nature; he
fears the strength of the city. The drama accordingly
preserves both capacity and vulnerability. A good
beginning does not make education dispensable or
guarantee its success.

The places. Selected annotated passages.

104a-104b. Family standing and connections enter the
inventory of advantages.

119b-119c. Natural superiority is invoked to avoid
training.

120d-122b. Wellborn nature, rearing and dynastic
continuity form the countercomparison.

123e-124a. Poor rearing offsets the young man’s claimed
resources.

135e. Nature is not blamed for the feared failure.

In this edition. The edition uses family and nature
without turning them into modern racial or genetic
categories. The aristocratic assumptions should remain
attributed to the exchange, and the sequence from nature
to upbringing should not be collapsed.

See also. Pride and high-mindedness; Education and
training; Royal comparison; Daedalus and Hephaestus;
Virtue and vice; Becoming better.
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Argos
Apyovg (Argous)

The word. Argos is named with Lacedaemon as a realm of
the royal genealogy traced back to Zeus.

In Alcibiades I. The geographical name supports
Socrates’ distinction between a remote heroic ancestor
and a line of ancestors who actually held kingship. The
Spartans’ predecessors are said to be kings of Argos and
Lacedaemon, while the Persian line ruled Persia and often
Asia. Argos does not serve as the scene of the conversation
or as a current policy question. Its local argumentative
role is to attach rule over named places to pedigree,
thereby making continuity of political standing more
substantial than Alcibiades’ bare assertion that his family
too descends from Zeus.

The places. Selected annotated passages.

121a. Argos belongs to the account of continuing royal
succession.

In this edition. The passage supplies no independent
chronology of Argive kings; details of heroic genealogy
from other sources should not be inserted into its single
comparative claim.

See also. Heracles and the Heraclids; Ancestry, nature
and upbringing.

Argument
Adyog (logos); ToD Aoyov (tou logou); €vi A0yw (heni logoi)

The word. Adyog has a wide range: speech, statement,
account, explanation, or argument. Its meaning must be
read from the particular construction. At 104a it names
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the account by which Alcibiades thinks himself superior
to his lovers; at 113e-114a it is the reusable reasoning that
tests a claim to knowledge. At 129c the dative Adyw names
speech as the means of conversation.

In Alcibiades I. The dialogue repeatedly lets an argument
acquire an apparent independence from either
participant’s personal authority. At 118b Alcibiades’ own
logos accuses him; at 131c a conclusion about the lover of
soul follows “from the argument.” Such expressions make
the chain of commitments, rather than the prestige of
Socrates, the immediate ground of assent. They do not
mean the chain has become infallible.

At 113e-114a Socrates refuses the idea that a previously
used argument is worn out. If the same structure bears on
another claim, it remains relevant. Alcibiades’ attempted
shift from justice to advantage does not remove the
question of where his knowledge came from. Socrates
then chooses to examine a different contention, the
supposed opposition of justice and advantage, rather than
mechanically repeat every question.

The phrase “by this argument” can also mark a limit. At
125b a shoemaker is good and bad by the same domain-
relative reasoning, which exposes the inadequacy of
Alcibiades’ undifferentiated appeal to good men. At 130c—
d the reasoning about soul is retained while its precision
is expressly limited. Following a logos requires both
attending to its force and tracking its scope.

The range of senses matters for the user argument.
Saying that Socrates uses Adyo¢ there means that he uses
speech, not that the person must be identical with a
detached faculty called Logos. The same Greek word
supports the dialogue’s reasoning and names the verbal
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medium through which it occurs, but those uses should
not be conflated.

The places. Selected annotated passages.
104a. Logos names Alcibiades’ grounds for superiority

113e-114a. An argument remains usable despite
familiarity
118b. The argument accuses its own respondent

125b. A domain-relative conclusion is qualified by “this
argument”

129b-130e. Speech is used in conversation and
distinguished from its personal user

In this edition. “Argument,” “speech,” and “words”
render different local uses of Adyoc. The edition’s
variation is semantically necessary. A lexicon should not
replace every occurrence with the philosophical-sounding
“reason” or treat every ordinary idiom as a technical
doctrine.

See also. Proof; Speech and dialogue; Account and
definition; Question and answer; Adequacy and precision.

Arithmetic and measurement

&p16untikdc (arithmeétikos); &ptOuntiknv (arithmetiken);
peTpnTikNV (metretiken); omOouiic (spithames); myeoc
(pécheos); otaBuod (stathmou)

The word. ApiBuntikog is the person skilled in numbers,
and &pOuNTIK] names arithmetic. MeTpnTikY) is
measurement. EmBapr) and mfjyvg are a span and a cubit;
oTaBpdG in this context concerns weight. These examples
concern determinate comparison and stable judgments,
not a developed philosophy of mathematical objects.
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In Alcibiades I. At 114c the arithmetician can persuade
one person and many about numbers. Socrates uses this
to challenge the assumption that private discussion differs
essentially from public explanation: knowledge of a
subject should remain available regardless of audience
size. The simple comparison between one and two at 112e
-113a had already isolated responsibility for an answer,
but the craft example’s immediate role is the stability of
expertise across audiences.

At 126¢-d arithmetic returns as the knowledge that
produces concord about numbers. Cities, private persons,
and an individual with himself all come under the same
standard. Measuring similarly establishes which is
greater, a span or a cubit; the comparison extends to
weight. The examples give “concord” determinate content:
agreement on a subject grounded in a relevant craft.

This is a model for a question, not yet an answer about
politics. Socrates wants to know the corresponding civic
subject and craft. Alcibiades’ move from mathematical
agreement to family affection exposes problems when
household partners possess different expertise. Nothing
here claims that arithmetic by itself reconciles civic
interests or makes spouses share every practical
judgment. Its argumentative role is to show what an
intelligible account of agreement would need to specify.

The places. Selected annotated passages.

112e-113a. One and two exemplify the respondent’s
responsibility for a stated answer

114c. An arithmetician’s competence addresses one or
many listeners

126¢-126d. Arithmetic, lengths, and weight supply models
of concord grounded in expertise
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In this edition. The edition’s “measurement” names the
craft, while “span,” “cubit,” and “weight” identify the
comparisons it governs. The phrase at 126d does not
introduce an independently named weighing craft; it says
that weight is analogous.

See also. Concord; Craft and expertise; Good counsel;
Persuasion; Question and answer.

Artaxerxes
Apto&épén (Artoxerxei)

The word. The Persian king, son of Xerxes, against whom
Alcibiades imagines competing; Burnet’s Greek spells the
name Artoxerxes.

In Alcibiades I. At 121b Socrates imagines Alcibiades
exhibiting Salamis, Aegina and his ancestry to the king
and receiving laughter rather than admiration. At 123c-d
the imagined audience shifts to the king’s mother: she
would wonder what resource Alcibiades could possibly
rely upon. Thus Artaxerxes is not present or consulted; he
supplies the external scale against which familiar
Athenian advantages appear small. Care and wisdom
emerge as the only plausible means of competition once
property, looks and noble birth have been relativized.

The places. Selected annotated passages.

121b. A hypothetical genealogical display to the king
invites ridicule.

123c-123d. Amestris is imagined assessing the challenger
to her son.

In this edition. Burnet’s apparatus explicitly confirms
apto&épkn as the reading of B and T. The English uses the
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conventional Artaxerxes. The edition identifies Artaxerxes
I in its note; the dialogue identifies him by his father.

See also. Amestris; Royal comparison; Salamis and
Aegina.

Athens and the Athenians
AOBnvaiotg (Athénaiois); AOnvaiwv (Athénaion)

The word. The city and citizen body before which
Alcibiades intends to appear as an adviser; the Greek
commonly names the Athenians rather than the place-
name Athens.

In Alcibiades I. Athens is initially the greatest Greek city
in the portrait of Alcibiades’ advantages. Its public
deliberation supplies the practical test for his knowledge:
what could he properly advise its people about? Yet the
city’s prominence does not secure its politicians’
education, and the faults of local competitors do not
excuse his own deficiencies. The object of ambition later
becomes a potential corrupter, figured as a handsome
beloved at 132a. Finally the city’s strength appears as the
force Socrates fears may overcome both interlocutors.
This movement makes the civic setting integral to the
drama: the private conversation aims to prepare a future
adviser for the public body that can also undo that
preparation.

The places. Selected annotated passages.

104a-104b. The city magnifies Alcibiades’ inherited
advantages.

105a-107d. The approaching appearance and subject of
advice are tested.

118b-120b. Local politicians are criticized as a misleading
competitive standard.
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132a. The people becomes a seductive and potentially
corrupting beloved.

135e. The city’s strength supplies the final apprehension.

In this edition. “City” and “people” are not automatically
interchangeable: polis can name the whole civic
community, while démos can point to the assembled or
political people. The edition’s historical accounts of later
Athenian events remain note-level background.

See also. Lover of the people; Dramatic time and setting;
Ambition and hope.

Attention

POGEYWV TOV VoDV (prosechon ton noun); ov MPOCEYWV
70V voDV (ou prosechon ton noun); évvoeic (ennoeis)

The word. IIpocéyev TOv vodv is directing or applying the
mind, hence paying attention. Evvo€iv can mean noticing,
taking in, or thinking of a point. These expressions
concern an agent’s active cognitive engagement; they do
not by themselves imply possession of the knowledge to
which the engagement should lead.

In Alcibiades I. At 105a Socrates says that his account of
Alcibiades’ ambitions will show how continuously he has
kept his mind on him. The claim concerns attentive
knowledge of the young man’s aims. It also explains why
Socrates can use those ambitions to make the need for
education intelligible.

At 118e Alcibiades assigns responsibility for his own
failure to his lack of attention. This is a significant
qualification within the test of Pericles’ teaching:
education depends on a receptive learner as well as a
competent teacher. Socrates nevertheless asks for other
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successful pupils rather than accepting this single
explanation as sufficient vindication of Pericles.

The interrogative “Do you take in?” at 117d marks
another dimension of attention. Alcibiades must grasp the
connection between his changing answers and mistakes
in action, not merely hear the words. The dialogue’s
repeated requests to answer, examine, and be eager to say
seek this kind of active understanding. Attention is
therefore an enabling condition of learning and care,
while neither being their complete content nor
guaranteeing their success.

The places. Selected annotated passages.

105a. Socrates claims sustained attention to Alcibiades’
ambitions

117d. The respondent is asked to take in the practical
significance of the diagnosis

118e. Alcibiades explains his own educational failure
through inattention

In this edition. The full phrase “pay attention” should not
be reduced to a technical account of vodc. In this idiom the
noun participates in an ordinary description of directing
one’s mind, unlike the subject-specific “medical sense” of
135a.

See also. Teachers; Learning; Care and neglect;
Intelligence.
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Authorship and attribution

The word. Authorship asks who composed the dialogue;
attribution is its transmission under Plato’s name. These
editorial questions differ from the identity of the fictional
speakers and from whether a particular word or passage
is textually authentic.

In Alcibiades I. The supplied edition presents Alcibiades I
within the Platonic corpus but explicitly leaves its
authorship disputed. A lexicon following that edition
should accordingly distinguish the dialogue’s claims,
Socrates’ statements, Alcibiades’ replies, and an
interpreter’s reconstruction. Calling every proposition
“Plato’s doctrine” would assume both authorial identity
and direct endorsement of a speaker’s local argument.

The Introduction reports strong ancient attribution and
an important place in later philosophical teaching,
including Thrasyllus’ tetralogical arrangement as
preserved by Diogenes Laertius (3.59), Iamblichus’
teaching sequence, and the commentaries of Proclus and
Olympiodorus. It also describes the modern dispute
beginning with Schleiermacher and gives examples of
arguments about style, dramatic manner and doctrine.
Those reports orient the reader; the present lexicon does
not reproduce them as the result of an independent
survey or claim that ancient reception by itself settles
composition. Equally, modern suspicion does not make
the dialogue philosophically incoherent by definition.

Two distinctions are especially important for reading
this edition. The first is between date of scene and date of
writing. The young Alcibiades, living Pericles and
imminent political appearance provide dramatic clues;
they do not identify the author or establish when the text
was composed. The second is between authorship of the
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whole and the authenticity of individual passages. The
Eusebian mirror extension at 133c8-17 can be disputed
even by a reader who accepts the dialogue as Plato’s;
adopting or rejecting those lines does not by itself decide
the larger question.

The argument’s own reservations must be respected
independently of attribution. At 130c-d Socrates calls the
account adequate rather than precise and says a larger
inquiry has been passed over. At the end the success of
education remains uncertain. Neither feature should be
removed to make the dialogue fit a preferred picture of a
Platonic or non-Platonic author. The most reliable
procedure for this lexicon is to explain what the
particular passage says, how it functions and what the
printed text depends on, then mark broader historical
conclusions as editorial.’

The places. Selected annotated passages.

103a (editorial). The opening identifies speakers, not an
author; corpus attribution is an editorial matter.

130c-130d. The dialogue itself acknowledges the
provisional precision of its central argument.

133c¢8-17 (apparatus). The local authenticity dispute is
distinct from the authorship of the whole.

135e. The ending leaves educational perseverance
unsettled.

® Nicholas Denyer, ed., Plato: Alcibiades (Cambridge University Press, 2001),
DOI 10.1017/CB0O9781139167079. The publisher’s verified description
confirms that the introduction discusses authenticity; no page-specific
argument is attributed without consulting it. online source The supplied
edition’s Introduction, “The dialogue” and “What is most exposed,” supplies
its account of ancient arrangement, reception and modern dispute. These
claims are treated as the edition’s editorial account, not as newly verified
conclusions of this lexicon.
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In this edition. The supplied Introduction, “What is most
exposed,” is the authority for this entry’s report of the
edition’s stance. No Greek form is attached because
“authorship and attribution” is an editorial topic, not
spoken technical vocabulary. This lexicon claims no new
external manuscript collation or human specialist
adjudication.

See also. Textual transmission and editorial signs;
Dramatic time and setting; God and the divine; Adequacy
and precision.

Beauty and bloom

kaAAlotoc (kallistos); kaAAel (kallei); (Sac (ideas); GvOodv
(anthoun); wpag (horas); &vOeiv (anthein)

The word. Beauty belongs to the kalos family, which can
also mean fine or noble; bloom and prime describe the
temporary attractiveness of the body and then the
developing excellence of the person. Idea at 119c means
appearance or looks here, not an independently asserted
metaphysical Form.

In Alcibiades I. Socrates grants Alcibiades’ outstanding
looks at 104a. The concession matters because the later
correction is not that every source of his confidence is
imaginary. It is that visible advantages do not establish
the understanding required to advise. The expert at 107b
is to be heard whether beautiful or ugly, wellborn or
lowborn. At 113b “Alcibiades the beautiful” is placed
beside the acknowledgement that he does not know
justice, producing a sharp mismatch between social
description and competence. At 119c¢ Socrates calls his
reluctance to train unworthy of his appearance: the
compliment presses him toward a more demanding
standard.

48



The royal speech again relativizes beauty by describing
painstaking attention to a prince’s bodily formation and
imagining Amestris unimpressed by Athenian claims. The
decisive change occurs at 131c-132a. The body stops
blooming and its lovers depart, but Alcibiades himself is
said to begin blooming. Socrates accordingly urges him to
become as beautiful as possible. The retained word allows
ethical improvement and attractiveness to resonate rather
than treating “beautiful” and “fine” as wholly unrelated
Greek categories. That resonance does not erase the
argument’s distinction between the person and bodily
possessions.

The ending protects the beautiful man from having his
present slavish condition named outright. Praise there
remains teasing pressure, not a verdict that physical
charm already confers freedom or virtue. The people’s
handsome face is the corresponding danger: visible
appeal can still draw the learner away.

The places. Selected annotated passages.
104a. Outstanding beauty and height are conceded.

107b. A knowledgeable adviser need not be beautiful.

113b. The beautiful name-holder is said not to know
justice.

119c. Appearance becomes the standard a complacent
proposal fails to match.

121d. Royal attendants shape the heir for beauty.

123e. Beauty is among the inadequate resources imagined
before Amestris.

131c-132a. Bodily fading and personal flowering separate
kinds of attraction.

135c. Socrates avoids naming an unbefitting state in a
beautiful man.
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In this edition. The edition divides a single Greek family
between beautiful of persons and fine of conduct, while
preserving beautiful at 131d. This entry concerns the
dramatic and erotic use; the formal argument linking the
fine and good requires its own analysis.

See also. Love and the lover; Lover of the people; Honour,
fame and worth; Fine conduct; Body; Becoming better.

Becoming better

BéAtiov motjj (beltion poiéi); BeAtiovg motoDuev (beltious
poioumeny); 01t BéATioTol yevoiueba (hoti beltistoi
genoimetha); émi 10 BéATiov (epi to beltion)

The word. The comparative BéAtiov and its inflections
express being or making better; BéAtiotoc is best. In the
care argument improvement is a relation between an
activity and its object. Right care is not identified by effort
alone, by the owner’s satisfaction, or by an increase in
possessions. It must improve the thing whose care is
claimed.

In Alcibiades I. At 124b-d Socrates proposes joint
deliberation about becoming as good as possible. The
question immediately becomes “in what virtue?” because
an unspecified desire to improve has no determinate
standard. Alcibiades’ attempted political specification
then fails to produce a coherent account of civic
friendship.

At 128Db Socrates restarts from the modest criterion of
right care: making something better. Shoes become better
through one craft, feet and body through another. The
point is not that improvement has a single physical
measure. Each object has the kind of good relevant to it,
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and the appropriate craft must be identified in relation to
that object.

The transition to self is consequently conditional. To
know which practice improves oneself one must know
what one is. The soul argument supplies an adequate
working object, and the eye analogy directs attention to
soul’s excellence, wisdom. The final discussion translates
improvement into acquiring justice and temperance
rather than expanding one’s license to act.

At 131d the lover of soul stays so long as the soul moves
toward the better. That condition prevents Socrates’
fidelity from being read as unconditional endorsement of
whatever Alcibiades becomes. The dialogue ends with the
same temporal problem: a beginning in care must be
carried through despite civic pressure. Becoming better is
a sustained direction, not an achievement guaranteed by
one persuasive conversation.

The places. Selected annotated passages.

124b-125a. Joint improvement requires specifying the
excellence sought

128b-129a. Making the object better defines right care
and requires knowing the object

131c-131d. The soul’s movement toward the better
conditions the lover’s continued presence

134c-135e. Improvement means acquiring virtue and
sustaining care for justice

In this edition. The edition uses “better” for both BéAtiov
and ¢&pewov in the larger dialogue. This entry
concentrates on the improvement construction rather
than treating every comparative as a definition of self-
care.
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See also. Care for oneself; Better and best; Soul; Virtue
and vice; Temperance.

Befitting

npémnel (prepei); mpenwdéotepov (prepodesteron);
SovAompémnetav (douloprepeian); EAevOePOTPENTDG
(eleutheroprepos)

The word. IIpémel says that something suits or befits
someone; Tpenwdéotepov is “more Dbefitting.” The
compounds concerning slaves and free persons evaluate
conduct or condition by what suits those statuses. They do
not merely describe outward resemblance.

In Alcibiades I. At 124d Alcibiades agrees that giving up
or going soft would not be befitting. Socrates can appeal to
the young man’s existing sense of what suits his
aspirations in order to keep the inquiry going. The more
elaborate sequence appears at 135b-c: before virtue,
being ruled by one’s better is better than ruling; the better
is finer, and the finer more befitting. Vice consequently
befits a slave, virtue a free person.

This chain links an assessment of benefit to the social
language of propriety. It is not simply an appeal to how
aristocrats already behave. Alcibiades must accept that his
current ethical condition fails the standard appropriate to
the status of which he is proud. The contrast becomes
especially sharp when Socrates avoids naming the
condition too bluntly in the presence of a beautiful young
man.

The compounds should therefore be kept visible. Saying
merely “vice is slavery” would lose the argument’s explicit
intermediate question about fittingness and collapse an
evaluative comparison into an asserted identity.
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The places. Selected annotated passages.
124d. Perseverance in inquiry is said to be befitting

135b-135c. Better leads to finer, then more befitting, and
finally to the free/slave ethical contrast

In this edition. The edition uses a series of “befit”
renderings rather than alternating without explanation
between “appropriate,” “proper,” and “servile.” This
makes the progression into Sovlompémeir and
é\evbepoTmpen ¢ traceable.

See also. Freedom and slavery; Better and best; Fine
conduct.

Belief

60&a (doxa); Soédalelc (doxazeis); oinotv (oiésin); 07/10(1
(oimai); nyfj (hégei)

The word. Adx is opinion or judgment, and So&&lewv
forming or holding a judgment. OiecBot and TyeicBat
express thinking or supposing; oinolg names a
supposition. These expressions do not all signal the same
epistemic defect. A speaker may cautiously say “I think”
about something correct. The bad state identified in the
dialogue is specifically an opinion of knowledge held
without the relevant knowledge.

In Alcibiades I. At 117b Socrates asks whether Alcibiades’
opinion wanders about how to ascend to heaven. It does
not, because Alcibiades does not suppose that he knows.
The practical examples ask whether he forms his own
judgment about preparing a dish or steering, or entrusts
these matters to the expert. Opinion is here the exercise of
judgment under a claim of competence, not a separately
defined lower faculty opposed to an intelligible world.
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At 120c-d the noun oinolg refers to Alcibiades’
supposition that the foreign kings differ little from other
people. Socrates criticizes it in two stages: it discourages
care, and it is false when their resources are compared.
Harmful effect and falsity are presented as distinct
criticisms. The first does not by itself prove the second.

Throughout the dialogue both speakers use “I think,” “it
seems,” and similar expressions to qualify answers or
inferences. These should not be read as confessions that
every proposition is merely subjective. Nor should
Alcibiades’ assent expressed through seeming be silently
strengthened into demonstrative certainty. The language
makes the evolving, sometimes hesitant state of
agreement audible.

The places. Selected annotated passages.

117b-117d. Opinion and personal judgment are tested
against acknowledged ignorance

120c-120e. An opinion about rivals is criticized as
harmful and false

130c-130d. Qualified judgment accompanies an explicitly
provisional result

In this edition. The edition distinguishes “opinion” for
86&ux and “notion” for oinotg at 120c-d while usually using
“think” for ofecBou and Myeicbat. No comprehensive
theory of belief is supplied by these translations.

See also. Conceit of knowledge; Wandering; Agreement as
evidence; Adequacy and precision.
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Benefit and harm

BAaBnoeocbat (blabésesthai); dviioeobat (onésesthai);
kakovpyotatn (kakourgotate); StapOapijval
(diaphtharenai)

The word. BA&nteoBau concerns being harmed; évivacBat
receiving benefit or gain. The comparative ethical
discussions also describe ignorance as especially harmful
through kakovpyotdtn and bodily destruction through
StxpBapijvarl. These terms overlap in practical effect with
advantage and disadvantage but are not the same Greek
family.

In Alcibiades I. Alcibiades says at 114e that answering
Socrates will do him no harm. Socrates’ reply that he is a
prophet plays with the consequence of the ensuing
refutation: his confident opinions will be unsettled. The
edition’s note offers the Socratic interpretation that
refutation can cure rather than injure. The dialogue’s
explicit words are the assurance of no harm and the
ironic response, not a developed medical theory of
argument.

At 120d the same assurance is made practical. If
Alcibiades judged his rivals formidable he would care for
himself more; that care would not harm him, he agrees,
but benefit him greatly. His dismissive estimate is
therefore already bad in one respect, independently of the
further question whether it is false: it discourages
preparation that would help him.

The final medicine and ship cases clarify what can go
wrong when effective power is mistaken for benefit.
Unchecked action without understanding can ruin the
agent and those dependent on him (134e-135a). Benefit is
therefore not measured simply by getting to do what one
wishes. Equally, losing a conceited opinion or accepting
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guidance need not count as harm. The important question
is the actual improvement or deterioration of the person
and the people affected.

The places. Selected annotated passages.

114e-115a. Alcibiades expects no harm from answering;
Socrates calls him a prophet

118a. Ignorance about the greatest matters is described as
most harmful

120c-120d. Self-care is acknowledged to benefit rather
than harm

134e-135a. Unchecked incompetence causes bodily or
collective destruction

In this edition. “Gain a great deal” at 120d renders
ovnoeoBat rather than ovp@épewv. The note at 115a labels
its curative reading as an interpretation. “Corrupted” at
132a and “ruined” of the body at 135a share the @6gipew
family but have different immediate objects.

See also. Advantage; Doing well; Power; Medicine; Care
for oneself.

Better and best

BéAtiov (beltion); &uetvov (ameinon); BéATiotot (beltistoi);
&ptotol (aristoi); BeAtiovocg (beltionos)

The word. BéAtiov and &pewov are two forms used for
“better”; BéATioTog and &plotog supply forms of “best.”
They evaluate comparatively but do not alone specify the
standard, domain, or purpose of comparison. Personal
address such as “best of men” may be teasing or
conventional rather than a verdict on someone’s virtue.

In Alcibiades 1. The questions at 107d-109c deliberately
repeat “better” across war, peace, wrestling, lyre-playing,
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and food. Alcibiades can agree that one should act at the
better time or to the better extent without being able to
say what makes it better. Socrates seeks the governing
specification: gymnastic, musical, healthier, and finally
more just. The repeated comparative is the instrument by
which apparently acceptable advice is shown to lack
content.

At 124b-e the aspiration becomes shared: how can
Socrates and Alcibiades become as good as possible, and
in what excellence? That question cannot be answered
merely by ranking Alcibiades above uneducated rivals.
The comparison must answer to the competence and
virtue required by the work.

At 128b-e right care is characterized as making its
object better. Different crafts improve shoes and feet, and
one cannot identify the craft that improves oneself
without knowing what oneself is. The comparative thus
connects the early expertise test with the later inquiry
into care.

Finally, at 135b someone without virtue does better to
be ruled by a better person than to rule. What is better is
also finer and more befitting. The argument reverses
Alcibiades’ preferred ranking: being in command is not
necessarily the better condition for him now. Throughout,
“better” is a question to be specified, not a self-
explanatory synonym for whatever increases power.

The places. Selected annotated passages.

107d-109c. Repeated comparison demands a domain-
specific standard

124b-125b. Becoming best requires identifying the
desired excellence

128b-128e. Care is assessed by improvement of its proper
object
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135b-135c. The better, finer, and more befitting connect
education to justified subordination

In this edition. Both BéAtiov and &pewov remain “better,”
preserving the argument’s repetition. “Best of men” in
Socratic address should be interpreted with the local
irony, especially when followed by an accusation of
ignorance, rather than indexed as evidence of established
goodness.

See also. Craft and expertise; Fine conduct; Virtue and
vice; Befitting; Care for oneself.

Body

odua (soma); cwUaTog (somatos); mavti TQ owpaTt (panti
to somati)

The word. Zopa is the body, including the hands, eyes,
and other bodily members through which a human being
acts. The dialogue distinguishes it both from the soul that
uses it and from material things used in tending it. “Body”
is not synonymous with “everything material”: a ring or
cloak belongs to the body but is not one of its parts. This
layered distinction supports the inquiry into what care
actually benefits.

In Alcibiades I. At first bodily beauty and stature are
among Alcibiades’ accepted advantages. Their reality is
not denied: Socrates grants that anyone can see them.
Their inadequacy as qualifications to advise the city is
another matter. The later argument revises their
importance, rather than discovering that they were
imaginary.

The care analogies establish that a body has its own
appropriate improvement. Gymnastics attends to feet,
hands, and the body; shoemaking, engraving, and
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weaving attend to associated objects. This is a distinction
between objects of expertise, not a rejection of bodily
health. Indeed, the examples would fail if improving the
body were not an intelligible and valuable activity.

At 129d-130c bodily members are brought under the
user—instrument relation. A craftsman uses hands and
eyes as well as external tools, and the whole body is then
treated as what a human being uses. The body is said to be
ruled rather than ruling itself. It therefore cannot, on the
agreed criterion, be the human being under investigation.
The exclusion is an argumentative result dependent on
that criterion; it is not an independent physiological
demonstration.

The body’s status as something “of” the person explains
the later contrasts. A doctor or trainer, considered solely
in that capacity, knows bodily matters rather than the
person himself; bodily tending is not sufficient care of the
self. The bodily lover likewise attends to something
belonging to Alcibiades and leaves when its bloom fades.
None of these claims says that all doctors lack self-
knowledge in every respect or that every affection for
bodily beauty is identical with corruption. The
qualification “insofar as” a practitioner exercises that
craft is crucial.

At 132c bodily care can be entrusted to others, while the
soul receives primary attention. At 135a the example of a
sick man with unrestricted license returns to bodily
danger: without medical sense his body will be ruined.
The dialogue thus continues to treat bodily welfare
seriously, even after denying that the body exhausts the
human person.
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The places. Selected annotated passages.

104a. Beauty and stature are genuine but limited
advantages

128a-128d. Body is separated from its belongings as an
object of care

129d-130c. Whole body is used and ruled; body and
composite are excluded as the self

131a-132c. Bodily expertise and attachment are
distinguished from knowing and caring for the person

135a. Uninformed license threatens bodily destruction

In this edition. The edition preserves the distinction
between knowing “something about the body” at 131a and
knowing “what belongs to the body” at 131b. Flattening
both into the latter wording would collapse two levels of
the argument.

See also. Soul; Composite person; What belongs to
oneself; Possessions of possessions; User and instrument.

Building and shipbuilding

oikobopiac (oikodomias); OikoSdpog (Oikodomos);
vavmylac (naupeégias); vavnnyeiobat (naupégeisthai)

The word. OikoSopia is building and oiko8dpo¢ a builder.
Novmnyia is shipbuilding; vovnmyeicboat here concerns
having ships built. Constructing a ship is distinct from
piloting it, just as deciding civic policy is distinct from
either craft.

In Alcibiades I. At 107a Socrates rules out building as the
topic of Alcibiades’ intended address: a builder would
advise the Athenians better. When Alcibiades later says he
will speak about their own affairs, Socrates tests whether
that means what ships to have built (107c). The young

60



man admits shipbuilding is excluded because he does not
know it.

The two examples establish an important restriction. A
matter’s belonging to the city does not make it the proper
subject of every aspiring politician. Collective ownership
or public consequences do not abolish differences of
knowledge. Alcibiades must state which kind of civic
business he understands rather than claiming authority
over the whole category.

The dialogue later criticizes walls, warships, and
dockyards without virtue as insufficient for civic
happiness (134b). That does not reverse the builder’s
expertise. It places the city’s use and valuation of material
resources under an additional ethical requirement.

The places. Selected annotated passages.
107a. A builder gives better advice about building

107c. Alcibiades admits that lack of shipbuilding
knowledge excludes this civic subject

134b. Built defenses and naval resources cannot secure
happiness without virtue

In this edition. The distinction between “building ships”
and “piloting” is lexical as well as practical. The infinitive
vonyelobot concerns what vessels the Athenians should
have constructed; it should not be translated as knowing
how to sail them.

See also. Craft and expertise; Piloting and seafaring;
Deliberation and advice; City and citizens.
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Callias and Calliades
KaAdiov Tov KaAdiaSov (Kallian ton Kalliadow)

The word. Callias, son of Calliades, is the second named
pupil said to have benefited from Zeno’s company.

In Alcibiades I. The full patronymic matters because
Callias is not a uniquely identifying first name in Athenian
literature. Socrates puts him beside Pythodorus and says
each paid one hundred minae and became wise and
distinguished. His contribution to the argument is the
same kind of concrete, named educational result that
Alcibiades cannot supply for Pericles. The passage does
not describe his political career or identify him with
another Callias. Calliades is mentioned only as his father.®

The places. Selected annotated passages.

119a. The patronymic identifies the second pupil in
Socrates’ comparison.

In this edition. The note says he is usually identified with
the general killed at Potidaea. Because it explicitly
presents a usual identification, it should not be made an
unqualified dialogue fact; that later event is not narrated
here.

See also. Zeno; Pythodorus and Isolochus; Minae and
plethra.

¢ The supplied edition, note 32 on 119a, presents the identification with the
general in Thucydides 1.61-63 as the usual one, not as an explicit
identification by this dialogue.
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Care and neglect

dueAnoacg (amelésas); aueleiv (amelein); uéiet (melei);
émpeléotata (epimelestata); Ospamnevel (therapeuei)

The word. Apelelv is to take no care or neglect; péAet
expresses that something is a concern to someone. The
superlative adverb émpeléotata means with the greatest
care or attentiveness. Oegpamevelv means tending,
attending, or serving. These families overlap in practical
attention but are not simple synonyms. The dialogue uses
them to distinguish the presence of concern, the activity of
tending, and the properly directed improvement called
care for oneself.

In Alcibiades I. Alcibiades first complains of Socrates’
conspicuously careful presence wherever he goes. At 104d
the adverb belongs to a lover’s persistent attention, before
self-care becomes the philosophical demand. At 113c
Socrates turns neglect against Alcibiades: he means to
teach what he does not know after neglecting to learn.
Neglect here is not merely an absence of anxious feeling.
It is a failure to undertake the preparation his intended
action requires.

At 120b Socrates ironically urges him to look at
mediocre politicians and neglect himself, neither learning
nor training. The surrounding argument makes the irony
unmistakable. At 122b the complaint that almost no one
cares about an Athenian’s upbringing, except a lover,
contrasts private educational neglect with the elaborate
preparation attributed to royal rivals. These are parts of
Socrates’ motivational speech, not a neutral census of
every household’s affection.

Tending has a more variable object. At 126b organs and
the city are better tended when the relevant good is
present. At 131b—c someone tending body or money does
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not by that fact tend the self. At 135e the love Socrates has
fostered is itself to be tended in return. The verb can
therefore serve bodily, material, civic, and affectionate
contexts.

The common question is not merely how much
attention is expended, but whether its object and purpose
are right. Energetic maintenance of possessions may
coexist with neglect of self. Equally, delegating bodily and
financial care at 132c is not neglect if it frees attention for
the soul and entrusts the auxiliary tasks appropriately.

The places. Selected annotated passages.

104d. Socrates’ attendance is described as exceptionally
careful

113c. Teaching without knowledge follows neglected
learning

120b-122b. Ironic neglect and deficient educational
concern motivate preparation

126b. Tending concerns the improvement of organs and
city

131b-132c. Tending body or money is distinguished from
care of soul

135e. Love is to be tended reciprocally

In this edition. The edition keeps the care family audible
through “care for,” “take no care,” and “care about,” and
generally uses “tend” for Bepamevew. “If you care to” is
avoided for ordinary wishing, since it would introduce the
key care vocabulary where the Greek does not.

See also. Care for oneself; Learning; Attention; What
belongs to oneself; Possessions of possessions.
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Care for oneself

70 éarvtod émueeioOat (to heautou epimeleisthai);
empédetav (epimeleian); Yoyiic émpeAntéov (psyches
epimeleteon)

The word. To care for oneself is to make oneself the
object of sustained attention and improvement. The
middle verb émpeleloBo takes a genitive specifying what
is looked after; that object matters more than any modern
association of “self-care” with comfort. The noun
émpélelr names the care or attention itself. At 128b
Socrates obtains an operational criterion: care is right
when it makes its object better. The phrase therefore
combines an activity, a beneficiary, and a standard of
success. None can be supplied merely by feeling solicitous.

In Alcibiades I. The demand develops before its
definition. At 119a Socrates asks whether Alcibiades will
leave himself as he is or undertake some care. Alcibiades
accepts the criticism of the politicians but draws the
wrong practical conclusion: their incompetence makes his
own preparation unnecessary. Socrates redirects his
competitive ambition toward stronger rivals. Care
becomes the resource that can compensate for
disadvantages of upbringing and resources, linked first
with wisdom at 123d and then with craft at 124b. This is a
motivational approach to self-care, not its final account.

At 124b-d Alcibiades finally asks what care he should
undertake. Socrates deliberately includes himself: both
men need care, and all human beings need it. The form of
the conversation changes from an apparently self-
sufficient young man being inspected by a superior to an
inquiry they must conduct together. Socrates’ exceptional
divine guardian does not turn this into a claim that he
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himself needs no education. Care remains a task for the
speaking partners.

The decisive question is delayed until the failure to
define civic excellence and concord. At 127e-128a
Socrates warns that one may think one is caring for
oneself while actually looking after something else. The
warning repeats the earlier structure of epistemic conceit:
conviction that one is doing the right thing may conceal
the absence of the required knowledge. Shoes and feet
supply the controlled example. Improving shoes is not
identical with improving feet; the first belongs to
shoemaking, the second to bodily training. The difference
extends from a thing and its belongings to oneself and
one’s belongings.

This separation establishes why self-knowledge must
precede intelligent care. One cannot identify the craft that
improves a shoe without knowing what a shoe is; likewise
one cannot identify the care of oneself while ignorant of
what one is. The argument then identifies the human
being, provisionally, with the soul that uses and rules the
body. At 132b-c the practical consequence is made
explicit: care is to be directed to the soul, while care of
bodies and money may be entrusted to others. The latter
tasks do not vanish; they cease to define the primary work
of becoming good.

The eye analogy gives a direction for such care rather
than a detailed curriculum. The soul must attend to soul,
especially the region of knowing and intelligence. The
ensuing identification of self-knowledge with temperance
connects this activity to discovering one’s own goods and
acting well. Self-care is consequently neither private
withdrawal nor permission to privilege one’s wishes over
other people’s needs. At 134c the person who will care for
a city must first possess the virtue to be shared with its
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citizens. Personal and political care are ordered by the
same requirement of knowledgeable goodness.

The last promise is especially important: Alcibiades says
he will begin caring for justice, not merely thinking about
his own identity. That promise translates the inquiry into
an ethical direction without certifying its completion.
Socrates wishes him perseverance and fears the city’s
power. The dialogue thus ends with care begun,
vulnerable, and still needing to continue.

The places. Selected annotated passages.

119a-120d. Neglected preparation becomes the need to
take care of oneself

123d-124d. Care is paired with wisdom and craft;
Socrates includes himself in its need

127e-129a. Right care improves its object; care of oneself
is distinguished from care of possessions

132b-133c. Care is directed to soul and its knowing
excellence

134c-135e. Care for the city presupposes personal virtue;
Alcibiades promises care for justice

In this edition. The edition consistently uses “care for,”
keeping émpeAeioBon distinct from therapeutic tending
and from ordinary wishing. At 127e-128a its parenthesis
is a warning that “we may perhaps fail to notice,” not a
factual assertion that this happens often. The qualification
matters: the inquiry must guard against misidentifying
care’s object.

See also. Self-knowledge; What belongs to oneself;
Becoming better; Soul; Temperance; Care and neglect.
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City and citizens

oAl (polis); Tij¢c moAew¢ (tés poleds); moAT@v (politon);
moAltaug (politais); moAiteiag (politeias); mOALTIKOG
(politikos)

The word. 16\ is the city as an organized community,
not merely its buildings. IToAltou are citizens; moAlteio at
125d-e is what citizens participate in, rendered “the life of
the city.” The adjective moAltikég at 133e characterizes a
statesman or politically competent person. The phrase t&
TH¢ molewc denotes civic affairs. None of these terms
alone specifies a constitutional theory.

In Alcibiades I. The city is first the arena of Alcibiades’
hoped-for distinction and power. He expects to show the
Athenians his unprecedented worth and become greatest
among them before extending his influence elsewhere
(105a—c). Socrates turns that aspiration into a question
about qualifications: what civic business will he advise on,
and what knowledge entitles him to do so? The city’s
assembly does not convert general prestige into
competence. It seeks the relevant expert when questions
concern building or health, and war and peace require a
standard of judgment too.

Alcibiades initially treats other Athenian politicians as
his rivals. Socrates’s ship comparison recasts them as
potential collaborators, with the opposing cities’ leaders
as the actual competitors (119d-120a). This is part of the
strategy for enlarging his sense of what preparation
requires. Yet the city itself is also dangerous: flatterers
seek its favor without truly ruling it (120b), and love of the
people can corrupt capable men (132a).

When political excellence is directly examined, the city
is defined through relations among persons. Its
inhabitants have dealings with one another, make use of
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one another, and participate in political life (125c-e). The
“use” formulation is not allowed to suffice: ships and
choruses also coordinate persons. Alcibiades must identify
what distinguishes civic rule and how it improves those
who share in the community. He proposes good counsel,
ordering and preservation, friendship, and concord, but
cannot give a consistent account.

At 133e-134c the requirement of self-knowledge is
extended to civic affairs. Someone ignorant of his own
affairs cannot understand those of others or cities, so
cannot become a statesman; his mistakes harm those for
whom he acts. Civic happiness is therefore not secured by
fortifications, a fleet, dockyards, population, or size
without virtue. Alcibiades must share virtue with citizens,
and acquire it himself before claiming to impart it. The
city and individual become parallel recipients of justice
and temperance rather than unrestricted authority.

The last line makes the civic setting irreducible to an
abstract analogy. Socrates fears the city’s strength will
overpower both him and Alcibiades (135e). The
community that needs virtuous government can also
undermine the education necessary for it. This does not
resolve into a general instruction to abandon politics.
Socrates has been trying to prepare the young man to
enter it properly, but he doubts whether their shared
undertaking can survive its pressures. The city is
therefore simultaneously the object of care, the place in
which judgment has public consequences, and a force
able to deform its aspiring ruler.

The places. Selected annotated passages.

105a-105c. The city is the first arena of Alcibiades’
ambition

106c-109c. The right to advise the city is tested by subject-
specific expertise and justice
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119d-120b. Internal rivals are recast as allies; flatterers
fail to exercise true civic rule

125c¢-127d. Citizens’ dealings and shared political life are
examined through counsel, friendship, and concord

133e-134e. Civic competence requires self-knowledge and
virtue, and cities must act justly and temperately

135e. The city’s strength threatens the educational
undertaking

In this edition. “The city’s affairs,” “statesman,” and “the
life of the city” render related but grammatically different
expressions. “Life of the city” at 125d-e should not
automatically become a particular “constitution.” At 134b
the limiting &vev &petiig, “without virtue,” is essential to
the criticism of walls and ships.

See also. Deliberation and advice; Good counsel; Civic
friendship; Power; Virtue and vice; Rule and being ruled.

Civic friendship

@lAla (philia); eiAioy (philian); iA@v (philon); piAodvTat
(philountai)

The word. ®u\ia is friendship or an affectionate relation;
@lAelv means to love in such a relation. Here it includes
bonds between fellow citizens, parents and children,
siblings, and spouses. It overlaps in ordinary life with
erotic attachment but is not the same lexical family as
épw¢ and ¢paoTng, which organize Socrates’ role as lover.

In Alcibiades 1. Alcibiades identifies friendship among
citizens as the condition by which a city becomes better
tended and ordered, paired with the absence of hatred
and faction (126b-c). This answer is constructive: he
recognizes that the city requires a quality of relations
among its people, not merely resources or coercive
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strength. It also provides the proposed result of the ruler’s
good counsel. The test is whether he can explain that
result precisely enough to identify a political craft.

Socrates asks whether friendship is concord or discord,
and Alcibiades chooses concord. Their next examples
make concord depend on knowledge shared within a
subject. Alcibiades responds by pointing to loving family
relationships. A father loves his son, a mother her child,
brothers one another, and husband and wife each other.
But the household’s division of work allows one partner to
know what the other does not. If affection requires shared
specialist understanding, it will be absent precisely where
husband and wife perform their separate tasks.

Alcibiades protests that doing one’s own business is
what creates friendship and civic order. He also accepts
that such conduct is just, and that just citizens must be
friends. Socrates concludes that friendship seems now
present, now absent in the same people, under Alcibiades’
account (127d). The impasse concerns the proposed
identification and its application; it is not a denial that the
relatives genuinely love each other. The text needs the
familiarity of these attachments for the difficulty to bite.

The passage can thus be read as uncovering a
difference between practical interdependence and
agreement in expert judgments, but that is a diagnosis of
the problem, not a solution explicitly adopted by the
speakers. The dialogue leaves the successful definition of
civic friendship unstated. It instead brings Alcibiades to
recognize that he does not know what he is saying and
must begin caring for himself.

Elsewhere friends are not philosophical abstractions:
family connections are among Alcibiades’ presumed
advantages at 104a-b, and helping friends in battle
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supplies the test case of courageous action at 115b-116a.
The civic argument broadens this ordinary relational
vocabulary into a possible account of what makes a whole
city good. Its failure shows why a politician must do more
than invoke the name of a valued relation.

The places. Selected annotated passages.

104a-104b. Friends and kin are counted among
Alcibiades’ social advantages

115b-116a. Helping friends in battle is fine through
courage despite the risk of death

126b-126e. Friendship is proposed as civic improvement
and illustrated through familial love

127a-127d. Identification with concord clashes with
specialized work and just conduct

In this edition. “Friendship” renders @uAia, while the
corresponding verb appears as “love” and “be loved.” The
entry does not treat every occurrence of English “love” as
belonging to this family. Socrates’ oath by Zeus Philios at
109d is a religious use of the friendship family, treated
under the divine and personal entries rather than as a
definition of civic philia.

See also. Concord; Good counsel; Faction and hatred,;
Doing one’s own business; Love and the lover; Courage
and cowardice.

Cleinias, brother of Alcibiades
Kiewiav (Kleinian); &5eA@ov (adelphon)

The word. Cleinias here is Alcibiades’ brother, another
ward of Pericles, not the father named in the opening
patronymic.
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In Alcibiades I. Socrates proposes the brother as a
possible example of someone Pericles has made wise.
Alcibiades answers with a dismissive description of
Cleinias as mad; Socrates provisionally repeats the
description and asks why Alcibiades himself has been left
in his present condition. The passage records Alcibiades’
characterization in an argumentative exchange. It is not a
clinical diagnosis or independent biographical evidence.
The brother’s function is to block the easy defence that the
failure of Pericles’ own sons tells nothing about his ability
to educate others. Alcibiades then blames his own
inattention, so the conversation moves from exceptional
pupils back to the person being questioned.’

The places. Selected annotated passages.
104b. Pericles is guardian to Alcibiades and his brother.

118e. The brother is named and rejected as evidence of
successful education.

In this edition. The supplied note calls this the younger
brother by reference to the Protagoras. The present
dialogue itself says brother without specifying the relative
ages.

See also. Cleinias, father of Alcibiades; Pericles’ sons;
Education and training.

Cleinias, father of Alcibiades
KAswiov (Kleiniou)

The word. Cleinias is Alcibiades’ father; the genitive in
“son of Cleinias” identifies the young man by his paternal

" The supplied edition, note 3 on 104b, compares Plato, Protagoras 320a-b,
for the younger brother and Pericles’ arrangements. The relative age is
external to the present passage.
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line. He must be distinguished from Alcibiades’ brother of
the same name.

In Alcibiades I. The opening patronymic gives the first
spoken identification of the addressee. The father’s
arrangements also explain Pericles’ guardianship at 104b.
At 112c Socrates moves from poetic wars to battles within
family memory: Alcibiades’ father died at Coronea. The
example therefore makes the consequences of
disagreement about justice personal rather than remote.
Nothing in the dialogue supplies a rounded biography or
dates his birth. His name returns in the full identification
“Alcibiades the beautiful, son of Cleinias” when Socrates
restates the young man’s ignorance, and again when
Socrates describes his own exclusive claim to be
Alcibiades’ lover.?

The places. Selected annotated passages.
103a. The dialogue opens with the paternal address.
104b. The father left Pericles as guardian.

112c. The father’s death at Coronea illustrates lethal
disagreement.

113b. Patronymic and beauty are included in the
diagnosis.

131e. Alcibiades’ patronymic is paired with Socrates’ own
parentage.

In this edition. Burnet brackets Kiewiag after “your
father” at 112c; the edition accordingly omits that
repetition in English. The identification is secure from the
other passages and does not require treating the
bracketed word as accepted text.

® The supplied edition, note 1 on 103a, cites Plutarch, Alcibiades 1 for the
death at Coronea; note 20 on 112c explains Burnet’s brackets around the
repeated name. These references are reported from the edition, not a new
collation of Plutarch.

74



See also. Cleinias, brother of Alcibiades; Coronea; Pericles
and Xanthippus.

Clothes and repeated arguments

okevapiwv (skeuarion); KATATETPIUEVWV
(katatetrimmenon); aumicyoto (ampischoio); kaBapov
(katharon); &ypavtov (achranton); Tpv@dc (tryphais);
yevoato (geusaio)

The word. Little garments worn threadbare become the
image of an argument rejected because it has been used
before. Clean and unsoiled evidence continues the
clothing metaphor; tasting the same argument again
changes to the language of fastidious consumption.

In Alcibiades I. Alcibiades anticipates Socrates’ question
about how he learned the advantageous, because the
same dilemma has already undermined his claimed
knowledge of justice. Socrates complains that the young
man treats an effective proof like a worn garment he will
no longer put on. Novelty is being demanded where
relevance and validity should matter. The joke is
therefore attached to a precise methodological resistance,
not merely to an unexplained taste for fashionable
clothes.

Socrates first insists that the old question would apply
and then temporarily lets it go because Alcibiades is too
fastidious to enjoy the same argument. He offers a new
route by testing whether the just and advantageous differ.
That concession does not certify that the first argument
was worn out or that Alcibiades knows the advantageous.
The luxury vocabulary also anticipates the later Persian
display that will outdo the young aristocrat’s material
standards.
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The places. Selected annotated passages.

113d-114b. The change of topic produces a demand for
fresh proofs and the clothes/food rebuke.

In this edition. The edition’s “little garments” preserves
the diminutive and its “taste” retains the change of
metaphor. These clothes should not be confused with the
literal cloak-making or body-care examples later in the
dialogue.

See also. Luxury and adornment; Alcibiades; Pride and
high-mindedness; Proof; Refutation; Argument.

Comic poet, unnamed
700 KW wdSomoLod (tou komoidopoiou)

The word. The unnamed maker of comedy whose words
Socrates uses to say that even the neighbours scarcely
notice ordinary births.

In Alcibiades I. The comic quotation cuts across the
grand account of the Persian heir’s birth. His arrival is
celebrated throughout the king’s domain and thereafter
by all Asia on the anniversary; the births of “us,” Socrates
and Alcibiades together, attract almost no notice. The joke
reduces private Athenian status without singling out
Alcibiades for all the ridicule. Its contrast is public
recognition, not a claim that either speaker literally
lacked family care or neighbours. The poet remains
unnamed, so identifying him requires evidence beyond
the spoken text.’

° The supplied edition, note 39 on 121d, explicitly leaves the comic poet
unnamed and reports only that some editors assign the words to the comic
poet Plato. No play-title or fragment-number is invented here.
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The places. Selected annotated passages.

121c-121d. The royal birthday festival is contrasted with
the comic line about neighbours.

In this edition. The edition says some editors have
assigned the line to the comic poet Plato, but gives no
settled attribution. It must not be presented as a verified
quotation from Plato the philosopher or from an
identified comic play.

See also. Royal comparison; Honour, fame and worth;
Authorship and attribution.

Composite person

ovvauEOTEPOVY (synamphoteron); 10 6Aov TodTo (to holon
touto); ovvapyovtoc (synarchontos)

The word. Zvvap@otepov means the two taken together.
At 130a Socrates glosses it by “this whole,” with soul and
body as its two constituents. It is a candidate answer to
the question what a human being is, rather than the
dialogue’s final name for the person. Zvvapyetv, “share in
ruling,” states the condition that the ensuing argument
requires for this candidate to succeed.

In Alcibiades I. Socrates offers three alternatives: soul,
body, or the combination. The list is treated by the
speakers as exhaustive. Body alone is quickly excluded
because it has already been assigned the role of what is
ruled. Alcibiades then tentatively accepts that the
combination might rule the body and so be the person.
Socrates rejects this as the least acceptable answer: if one
of the two does not share in rule, there is no way for both
together to rule.
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The crucial step concerns the attribution of a function
to a composite. It assumes that the whole cannot be the
relevant ruler unless both constituents participate in
ruling. A reader may question that assumption; complex
agents often act through one of their components. The text
does not investigate that objection. Its local force is to
reserve primary agency for soul, under the description of
the person as what rules the body.

The distinction must therefore not be treated as a
complete analysis of embodied personhood. The proof’s
own qualification follows immediately: it is adequate for
the current purpose, while exact knowledge awaits the
larger inquiry into the self itself. Nor does rejection of the
composite show that human life proceeds without bodies.
The dialogue has established precisely the opposite
practical relationship, a soul using a body. The issue is
what counts as the authoritative self to be known and
improved.

The places. Selected annotated passages.

130a. Soul, body, and their combination form the three
candidates

130b-130c. The combination is excluded because body
does not share in ruling

130c-130d. The resulting identification is sufficient but
not precise

In this edition. “The two together” accurately renders
ovwvap@otepov  without introducing the technical
vocabulary of a later substance theory. The supplied
apparatus at 130b11 distinguishes the printed
ovvapyovtog from a reading meaning simply “ruling”; the
shared prefix makes the argument about joint rule
explicit.
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See also. Human being; Soul; Body; Ruling the body;
Adequacy and precision.

Conceit of knowledge

olecOat eiSévat (oiesthai eidenai); oiet a0t eiSévau (oiei
auta eidenai); oiopevol §’ eibévat (oiomenoi d’ eidenai)

The word. The expression means thinking or supposing
that one knows. Its content need not be false merely
because the verb oiecBau is used: the decisive qualification
is that the person does not in fact know. The dangerous
state consists of that combination, ignorance plus a
mistaken self-assessment. “Conceit” here names false
entitlement to knowledge, not vanity in every sense and
not a Greek noun appearing in the formula.

In Alcibiades 1. The structure first obstructs the
acquisition of knowledge. At 106d-e Alcibiades agrees that
he would not willingly seek or learn what he thought he
already knew. Socrates applies the concession to justice at
109e-110c. Even as a child Alcibiades accused others
loudly and confidently of wrongdoing. He takes these
remembered judgments as evidence of knowledge;
Socrates takes them as evidence that the conviction of
knowledge preceded any identifiable search. Confidence
therefore closes the route by which its absence might be
remedied.

The failure of the appeal to the many produces the
personal verdict at 113b: Alcibiades does not know justice,
thinks he does, and proposes to advise Athens about it.
Socrates insists that the verdict follows from Alcibiades’
own answers. The charge is consequently more than an
older lover’s disparaging opinion. The young man has
committed himself to the premises that expose his
entitlement as unsupported.
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The systematic diagnosis follows the argument about
justice and advantage. Alcibiades gives incompatible
answers and confesses that he no longer knows what he is
saying. Socrates first tests whether all ignorance produces
wandering. It does not. Alcibiades does not know how to
ascend to heaven, prepare a dish, or steer a ship, but
neither supposes that he possesses the relevant
knowledge. In the practical examples he can hand the
matter over to someone who knows and refrain from
improvising.

At 117d-118a Socrates distinguishes three positions:
actual knowers, nonknowers who know that they do not
know, and nonknowers who think they know. Mistakes
are assigned to the third. The important mechanism is
attempted action under false assurance: we undertake a
task when we believe we know what we are doing.
Acknowledged ignorance can stop the intervention and
permit delegation; unacknowledged ignorance cannot.

The passage should be read as the speakers’ agreed
explanatory argument, with its strong premises visible. It
treats genuine knowledge as excluding the relevant errors
and successful deference as protecting the acknowledged
nonknower. It does not examine every accidental failure,
deceptive expert, or mixed practical situation. To translate
its claim into the unrestricted modern thesis that every
human error is caused solely by overconfidence would
exceed what the examples establish.

The state is worst when its objects are the greatest
matters: justice, the fine, the good, and advantage.
Alcibiades’ proposed authority amplifies the risk, because
his mistakes would affect citizens as well as himself. The
problem is therefore epistemic and ethical together. He is
not blamed simply for having been born without
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knowledge, but challenged for acting as though the
required understanding were already his.

The later self-care inquiry repeats this structure in
another form. One may think one is caring for oneself
while actually improving something else. Accurate
identification of self and good is needed to break that
error. The remedy is not a permanent performance of
uncertainty about everything: Alcibiades does know
ordinary facts and learned skills. It is the discrimination
of what he knows from what he must still learn, followed
by the work of inquiry.

The places. Selected annotated passages.

106d-106e. Supposed knowledge blocks willingness to
seek or learn

109e-110d. Childhood confidence cannot establish a
discovery of justice

113b-113c. Alcibiades’ answers expose knowledge he
claims but lacks

116e-118b. Contradiction and practical examples
diagnose the dangerous state

127e-128a. Supposed self-care can likewise conceal
failure to care for the actual self

In this edition. The edition distinguishes “think one
knows,” “not know,” and “be ignorant.” The third is not
intrinsically more culpable by lexical definition; the
combination of ignorance with false assurance produces
the culpable state. No separate term for “double
ignorance” is imposed on the Greek.

See also. Ordinary ignorance; Disgraceful ignorance;
Wandering; Error; Seeking; Self-knowledge.
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Concord

opdvotav (homonoian); opovoodotv (homonoousin);
opovoel (homonoei); Stydvolav (dichonoian)

The word. Opovolx names concord, a being of one mind;
Swyovola is discord or division of mind. The verb opovoetv
describes being in concord, with others or even with
oneself. In this dialogue it must be distinguished from
OpoAoyelv, assenting to a statement, and from the wider
idea of personal friendship. Whether concord is adequate
to explain that friendship is exactly the question under
examination.

In Alcibiades I. Alcibiades first specifies the city’s good as
friendship arising among citizens and hatred and faction
disappearing (126¢). Asked whether friendship means
concord or discord, he naturally chooses concord. The
obviousness of the opposition is not proof that friendship
has been adequately defined. Socrates asks what kind of
concord it is, what its subject matter is, and which craft
produces it.

Arithmetic and measurement sharpen these questions.
Cities agree about numbers through arithmetic; the same
holds for private persons and each person with himself.
Measuring decides which is bigger, a span or a cubit;
weighing offers a parallel case. These examples connect
stable agreement to a determinate expertise with
identifiable objects. They also prevent the mere size of the
group from making its knowledge a different kind: one
mind, several citizens, and whole cities can share the
same mathematical competence.

When pressed for the corresponding civic concord,
Alcibiades shifts to close relationships: parents and
children, siblings, husband and wife (126e). Socrates
accepts the household as a test but retains the expertise-
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based standard. The wife who knows wool-working and
the husband who does not cannot share the relevant
expert judgment; conversely, a wife who has not learned
hoplite fighting cannot agree knowledgeably with her
trained husband about it. The dialogue presents the
gendered allocation as an assumption of this exchange,
explicitly tracing the division to Alcibiades’ account at
127a. It does not investigate which subjects women or
men could learn under other arrangements.

The challenge then turns on scope. They lack concord
“in these” subjects, and therefore friendship in those
respects if friendship is concord. Each performs the
assigned task, yet on the current definition the
performance does not produce the shared knowledge that
friendship requires. Alcibiades nevertheless insists at
127D that precisely this division of activity makes the city
well ordered and creates friendship. It is just, he adds, for
each to do his own business, and citizens’ just action must
produce friendship. The same people now appear both to
have and not have friendship under his set of answers.

At 127d Socrates describes the result as inability to
understand what the required friendship or concord is
and in whom it occurs. This is a genuine unresolved point
in the argument as presented. The lexicon should neither
convert the attempted definition into a doctrine that
affection is shared craft knowledge nor announce that
specialized work necessarily makes family love
impossible. Those are conclusions obtained from premises
Alcibiades cannot maintain together. Another conception
of agreement, a different account of friendship, or a
distinction between concord about ends and agreement
about techniques might respond, but the dialogue does
not explicitly choose one here.
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The episode is politically consequential because
Alcibiades wanted good counsel to order and preserve the
city. Without specifying its beneficial condition, he cannot
identify the ruler’s knowledge. Concord is therefore not
merely a warm civic slogan: the questioning reveals how
much its apparent familiarity leaves undecided. The move
to care for oneself begins after Alcibiades admits this
failure, rather than after he has supplied a successful
account of civic harmony."

The places. Selected annotated passages.

126¢-126d. Arithmetic, measuring, and weighing model
craft-based concord across persons and cities

126e-127a. Family relationships are tested by the unequal
craft knowledge of husband and wife

127a-127d. Doing one’s own business seems both to
exclude and produce the friendship identified with
concord

126d (apparatus). Burnet prints Bekker’s ov11) at d10 for
“the same,” relating civic and individual concord

127c (apparatus). The first mept TovTwv is bracketed by
Burnet and excluded from the translation

In this edition. “Concord” consistently marks this family,
while “agree” is reserved for opoAoyeiv. At 127c the
edition asks about concord among people of whom some
know about the matters and others do not. At 126d its “the
same” rests on a conjecture; the note gives the distinct
textual bases of both choices.

1 Diotimos Editions (2026), note at 126d10 identifies “the same” as Bekker’s
conjecture o0, printed by Burnet: B has a0t with a different breathing, T
and Olympiodorus avtf}, and older printed texts abtrn. Diotimos Editions
(2026), note at 127c3 explains a different intervention: Burnet brackets the
first mept Tovtwv, which the English accordingly omits. These local choices
affect the relation of individual and civic concord and the formulation of the
knowledge objection; neither supplies a solution to the aporia.
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See also. Civic friendship; Good counsel; Doing one’s own
business; Arithmetic and measurement; Wool-working
and weaving; Hoplite fighting.

Cookery
o0yYov okevaoiag (opsou skeuasias); okevaletv (skeuazein)

The word. "Oyov is a prepared accompaniment or dish;
okevaoia its preparation. The infinitive okev&{elv means
to prepare. This passage does not name a separate
cookery craft with téyvn or identify a professional cook by
title.

In Alcibiades I. At 117c Socrates asks Alcibiades about
preparing a dish. He knows that he does not know how to
do it. Consequently he does not oscillate between
confident opinions about the recipe but leaves the work to
someone who knows. The example supports a precise
distinction: lack of knowledge alone does not generate the
bewildered errors under examination; false presumption
of knowledge does.

Its ordinariness is useful. One need not turn all
ignorance into shame or demand mastery of every
activity. There are competent ways to act while lacking a
particular skill, especially acknowledging the lack and
entrusting that task to another. The pilot example
immediately generalizes this responsible deference to a
setting with obvious physical stakes.

The places. Selected annotated passages.

117c. Known ignorance about preparing food leads to
competent delegation rather than wandering opinion
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In this edition. “Preparing a dish” is appropriately
modest. Calling it a fully described theory of cookery
would supply details the dialogue does not give.

See also. Craft and expertise; Piloting and seafaring;
Conceit of knowledge.

Coronea
Kopwveix (Koroneiai)

The word. The later battle-site at which Alcibiades’ father
died, according to Socrates.

In Alcibiades I. Coronea follows Tanagra in the sequence
from familiar poetic conflicts to a family loss. Socrates
says that disagreement over justice caused these deaths
and battles too. Alcibiades agrees, allowing his father’s
fate to be included in the criticism of the many as teachers
of justice. This gives the methodological argument
emotional pressure without pausing for a lament: the
young man’s confident appeal to ordinary opinion must
confront the cost of disagreement among the very people
he would cite as authorities. The passage does not say that
his father’s death establishes which party was just.”

The places. Selected annotated passages.

112c. Coronea is named as later than Tanagra and the
place of the father’s death.

In this edition. Burnet brackets the repeated father’s
name KAewiag; the English does not translate it. The
edition’s note offers the external date 447 or 446 BC, while
the dialogue itself supplies only the relative sequence.

"' The supplied edition, notes 1 and 20, places Cleinias’ death at Coronea in
447 or 446 BC. The alternative dates are preserved rather than silently
resolved.
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See also. Cleinias, father of Alcibiades; Tanagra and
Boeotia.

Courage and cowardice

&qvépeia (andreia); SetAia (deilia); Setrog (deilos);
&vépeldtatog (andreiotatos)

The word. AvSpeioc names courage or bravery; Selhia its
opposed cowardice, with 8eiAd¢ describing the cowardly
person. The superlative &vSpeldtatog identifies the most
courageous tutor in the account of Persian education.
Although connected linguistically with “man,” the ethical
noun is not interchangeable with &vdpeiov at 127a, where
a subject of instruction is called men’s work.

In Alcibiades I. Courage is the crucial accepted good in
the argument about fine and advantageous action. At 115b
Socrates identifies the attempt to rescue a comrade or
kinsman whom one ought to save as courage. The
obligation matters: the example is not a general
celebration of risk-taking, and the text does not offer a
comprehensive definition of courage. It isolates the
admirable feature of an undertaking whose consequences
can include wounds and death.

Alcibiades initially treats this as evidence that fine
actions may be bad. Socrates distinguishes the courageous
attempt from death, then asks what Alcibiades would
exchange courage for. His answer is absolute: he would
not accept even life as a coward. Socrates draws out a
ranking in which cowardice is a very great bad, placed
alongside death, while life and courage are opposed
goods. The point is to secure Alcibiades’ valuation from
his own avowal. A reader should not replace these
premises with a later thesis that death is no bad at all.
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Because courage is good, the rescue is good precisely in
the respect in which it was called fine. Its deaths and
wounds supply a different respect in which it is bad. The
argument thus blocks the unqualified inference from “the
courageous act has a bad consequence” to “its courage is
bad.” It does not show that every courageous rescue is
safe, or remove all grounds for calling an undertaking bad
in another respect.

Courage returns in the royal comparison. The most
courageous Persian tutor prepares the prince to be
fearless, treating fear as slavery (121e-122a); Spartan
courage belongs to the list of qualities before which
Alcibiades would seem a child (122c). These are presented
as educational ideals in Socrates’ competitive exhortation.
They are not developed into a theory distinguishing
rational from irrational fear. The contrast with Alcibiades’
refusal to live as a coward is useful: he already values
courage intensely, yet lacks the disciplined formation that
the speech attributes to his rivals."

The places. Selected annotated passages.

115b-116a. Courage identifies the fine and good aspect of
rescue, while wounds and death are treated separately

121e-122a. The most courageous Persian tutor prepares
the prince to be unafraid

122c. Courage is among the Spartan qualities held up
against Alcibiades

In this edition. “Courage” should not be collapsed into
mere audacity or into the separate verb Oappetv, “take

*2 Diotimos Editions (2026), notes at 115d and 115e distinguish two additions
printed by Burnet: the brief answer at 115d2 is Dobree’s conjectural
supplement, without a supporting witness even in Stobaeus; the answer and
explicit courage/death ranking at 115e5-7 come from Stobaeus, Anthology
3.1.193, but are absent from B, T, and Proclus. Their evidential status is
therefore different.
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heart,” at 127d. The printed ranking of courage and death
includes supplied material whose two different textual
bases are explained in the note.

See also. Fine conduct; Good and bad; War and peace;
Freedom and slavery.

Craft and expertise

Téyvn (techne); Tnv Téyvnv (tén techneén); téyvn (technei);
Snutovpyoi (demiourgoi)

The word. Téyvn is an art or craft: an organized,
learnable competence whose subject and standards can
be identified. The dialogue includes making shoes and
building ships, but also music, medicine, piloting,
arithmetic, and measuring. It therefore exceeds modern
“handicraft” and does not mean only knowledge that
produces a separate material artifact. Anuiovpyoi are
craftsmen or practitioners, considered in relation to their
specialized work.

In Alcibiades I. Craft provides Socrates’ most persistent
model for asking what Alcibiades knows. At 107a-c an
audience seeks the builder, prophet, or doctor appropriate
to the problem, not the most beautiful or wealthy speaker.
The examples undermine the substitution of social
prestige for competence. They do not assume that every
question confronting the Assembly belongs to one of these
already named occupations; identifying Alcibiades’
proposed expertise remains the task.

At 108b—e Socrates makes the normative function of
craft explicit. What happens correctly according to the
craft supplies the better in an activity. Gymnastics
governs the better in wrestling, music in lyre-playing,
singing, and stepping. Socrates asks Alcibiades to supply
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the analogous standard for war and peace. The answer
becomes the more just (109¢). No separate named craft of
justice is thereby fully described. The analogies establish a
burden to explain standards, not a completed
classification of politics as a trade.

At 124b craft and care are the resources by which
Alcibiades could surpass the foreign rivals whose
advantages he cannot match. When the inquiry resumes,
the local character of expertise becomes restrictive. A
shoemaker is intelligent and good about shoes, but not
about cloaks (125a-b). Piloting and chorus-training can
organize people making use of other people, so that
description does not yet identify civic rule. Even “good
counsel” applies to a pilot. Expertise must be specified by
the object, task, and beneficial condition it secures.

Arithmetic and measurement introduce a further
feature: competent judgments should support concord
within their domain (126c-d). The same craft can make a
person agree with himself, people agree with one another,
and cities agree. Yet extending this model directly to
friendship generates the household difficulty: spouses can
cooperate while possessing different specialized
knowledge. The dialogue leaves the resulting account of
civic concord unresolved, illustrating a limit in
transferring craft models without examining their
relational assumptions.

The self-care argument uses another craft distinction.
Shoemaking improves shoes; gymnastics improves feet.
Ring-engraving cares for what belongs to the hand;
training cares for the hand itself (128b-d). Improving a
possession cannot simply count as improving its
possessor. To identify the craft that improves oneself, one
must know what oneself is. The subsequent user-
instrument analysis is likewise illustrated by craftsmen: a
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shoemaker uses cutters, hands, and eyes; the worker
differs from what he works with (129c—e).

At 131a-b these distinctions produce a limitation on
specialist self-knowledge. A doctor as doctor knows bodily
matters, and craftsmen’s skills concern the body’s
provisions; neither skill by itself establishes knowledge of
the self. The qualification “as” or “insofar as” is crucial:
the text does not demonstrate that a practicing doctor can
never acquire philosophical understanding. Its
disparaging description of crafts as menial must also be
reported as the dialogue’s social evaluation, not adopted
as the lexicon’s judgment.

Finally, at 133d-e Socrates corrects the earlier
concession that specialists could know their own without
themselves: discerning self, one’s own, and what belongs
to one’s own seems to be the work of one person and one
craft. This is not an announcement that one expert can
make shoes, sail ships, and practise medicine without
learning their different skills. The claim concerns
recognition of the relation between the person and the
things properly called his. Keeping it distinct from local
technical knowledge prevents an apparent contradiction
from being “solved” by erasing either passage.

Craft is therefore both a standard of accountable
competence and an analogy whose limits require care.
The dialogue repeatedly asks what a skill knows, does,
improves, and permits its possessor to teach or judge. It
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never licenses assuming that the possession of just any
craft supplies the virtue required to govern."

The places. Selected annotated passages.

107a-108e. Expert advisers and the craft-specific meaning
of the better set the initial standard

124b-127d. Craft, local goodness, coordinated rule, and
concord shape the unresolved search for civic expertise

128b-129b. Distinct crafts improve a thing and its
belongings, motivating inquiry into the self

129c-129e. Craft tools and bodily instruments illustrate
user and used

131a-131b. Specialist knowledge does not by itself
establish self-knowledge

133d-133e. The earlier concession is revised: one
discernment relates self, own, and own’s belongings

In this edition. The stable “craft” keeps the argument’s
repeated téyvn visible across manual, mathematical, and
directive activities. The edition’s “virtue of piloting” at
125c preserves functional excellence. At 133e “one craft”
must be read with kati8elv, discern or comprehend, and
with the explicit correction immediately preceding it.

See also. Better and best; Good counsel; Doing one’s own
business; Menial crafts; Production, work, and action;
Care for oneself.

'3 At 133d12 Burnet prints Stobaeus’ &AAovg 8¢, “and others,” where B and T
have &AN o0, “but not.” Diotimos Editions (2026), note identifies the
backward reference to the doctor, trainer, and craftsmen at 131a-c. The
correction of the earlier concession is explicit in the printed text; it should
not be silently omitted to preserve an uncomplicated ladder of unrelated
specialist knowledges.

92



Cyrus
Kvpov (Kyrou)

The word. The Persian ruler named with Xerxes as almost
the only predecessor Alcibiades supposedly thinks worth
mentioning.

In Alcibiades I. Socrates uses Cyrus to expose the
geographical and reputational scale of the young man’s
desire. Even supremacy in Europe would be insufficient if
Asia remained inaccessible. The comparison is put into
Socrates’ reconstruction of Alcibiades’ hopes; Alcibiades
permits the questioning to proceed on that basis rather
than independently giving a historical judgement on
Cyrus. The name supplies a model of exceptional
dominion. The dialogue does not narrate Cyrus’ conquests
or describe his education, and the later account of the
Persian heir should not be read as a biography of Cyrus.

The places. Selected annotated passages.

105b-105c. The hypothetical limit to Europe introduces
Cyrus and Xerxes as benchmarks.

In this edition. The edition’s note identifies Cyrus the
Great and gives historical background. The spoken
passage contains only the name and its place in
Alcibiades’ supposed estimate of past greatness.

See also. Xerxes; Europe and Asia; Ambition and hope.

Daedalus and Hephaestus
AaiSarov (Daidalon); " Hpoatotov (Hephaiston)

The word. Daedalus is the ancestor Socrates claims for his
own family; the line is then traced to Hephaestus, son of
Zeus.
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In Alcibiades I. Socrates repeats Alcibiades’ “ours too”
with comic exactness. A claim that seemed to distinguish
the ambitious aristocrat can also be made by the
questioner. The important distinction, Socrates
immediately says, is not the final divine ancestor but the
intervening succession: the foreign houses consist of kings
sprung from kings, whereas Socrates and Alcibiades and
their fathers are private persons. The genealogy is
therefore both affiliative and deflationary. It puts the two
Athenians on a common footing and undermines the
assumption that a distant divine connection supplies
present political competence. The dialogue does not state
that Socrates works as a craftsman; interpreting the joke
in that occupational light depends on the edition’s
external note."

The places. Selected annotated passages.

121a. Socrates matches Alcibiades’ genealogy and then
introduces the private/royal distinction.

In this edition. The supplied note explains Daedalus as
the legendary craftsman and connects Socrates’ family to
stone-working through other sources. These are
explanatory background, not additional propositions
spoken here.

See also. Eurysaces and Aeacus; Zeus and Zeus of
Friendship; Socrates; Ancestry, nature and upbringing.

" The supplied edition, note 37 on 121a, compares Euthyphro 11b-c,
Diogenes Laertius 2.18 and Apollodorus 3.14.6, 3.15.8. These are the note’s
sources for the craft and genealogy background.
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Damon
Aduwvt (Damoni)

The word. Pericles’ continuing companion in the pursuit
of wisdom, according to Alcibiades.

In Alcibiades I. Damon’s name differs from the earlier
names in the list because the association is explicitly
present: even now, at his age, Pericles keeps company
with him for this purpose. The detail depicts education as
something a mature statesman may continue rather than
a childhood stage he has simply completed. It also
contributes to the dramatic chronology by treating
Pericles as alive and active. Socrates’ response again asks
for evidence of education transmitted to another person;
he does not discuss Damon’s own ideas or deny the
reported association."

The places. Selected annotated passages.

118c. The present-tense association completes Alcibiades’
defence.

In this edition. The supplied note calls Damon a theorist
of music. His field is not specified in the spoken passage,
and no musical doctrine should be ascribed to him here.

See also. Pericles and Xanthippus; Dramatic time and
setting.

> The supplied edition, note 30 on 118c, identifies Damon as a music theorist
by reference to Plutarch, Pericles 4-6.
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Deinomache
Agwvoudyne (Deinomaches)

The word. Alcibiades’ mother, named in a double
parental address and in the imaginary comparison
between Athenian and Persian wealth.

In Alcibiades I. At 105d Socrates calls Alcibiades the son
of Cleinias and Deinomache as he states that the young
man needs him. The pairing complements the earlier
reference to allies and relatives on both sides of the
family. At 123c her adornment, valued by Socrates at
perhaps fifty minae at most, is placed against the
enormous revenues assigned to a Persian royal woman’s
ornaments. This is an imagined report to Amestris, not a
scene in which Deinomache or Amestris speaks. The
maternal name helps cut an apparently magnificent
Athenian household down to size when viewed from the
Persian court. Any tender or teasing overtone in the first
address remains an interpretation, not the lexical
meaning of the name."

The places. Selected annotated passages.

104b. Maternal relatives contribute to Alcibiades’
confidence.

105d. Socrates names both parents.

123c. Her adornment is priced within the hypothetical
address to Amestris.

In this edition. The apparatus at 105d reports the
alternative Aewopévng; Burnet prints Aewopdyng. The
edition’s genealogical identification as an Alcmaeonid

' The supplied edition, note 7 on 105d, cites Plutarch, Alcibiades 1 for
Deinomache’s family and labels the tender or teasing interpretation of the
address as conjectural.

96



comes from its external note, not from a statement in the
dialogue.

See also. Amestris; Luxury and adornment; Minae and
plethra.

Deliberation and advice

BovAeveabat (bouleuesthai); cvpBovievowv
(symbouleuson); aduBovAog (symboulos); cvuBovin
(symboule); kowvi) BovAn (koiné boulé)

The word. BovAeveoBatl means to deliberate, considering
what to do. ZvppovAevely means to advise; a cUPBovAOC is
an adviser, and cvpgfovAr advice. These roles are related
but not identical: the Athenians deliberate, while
Alcibiades proposes to stand up and advise them. Ko
BovAn is shared deliberation or counsel.

In Alcibiades I. At 106c Socrates imagines intercepting
Alcibiades on his way to the speaking platform. The
question is what the citizens are deliberating about such
that he is entitled to advise. Alcibiades accepts the
criterion: he will speak on matters he knows better than
the audience. The subsequent examples do not establish
that he must know every civic craft. They ask what
distinctive subject his advisory competence concerns.

Building, divination, health, and shipbuilding reveal the
need for relevant expertise. Wealth, lineage, height, and
beauty have no authority to decide those questions. When
Alcibiades specifies war, peace, and other civic affairs,
Socrates asks for the standard of “better” that would guide
the recommendation (107d-109c). Good advice requires
more than eloquence and favorable reception; it requires
understanding what the advice is meant to improve.
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At 113d Alcibiades says public deliberation generally
concerns advantage because justice is considered obvious.
Socrates refuses to let that shift exempt his asserted
expertise from examination. At 114b-d he offers himself
as an Assembly of one: the same knowledgeable person
should be able to persuade an individual and a crowd
about the same matters. That claim removes the excuse
that private questioning is irrelevant preparation for
public address, without supplying a complete theory of
persuasion.

The phrase “let us deliberate together” marks a
different use of the same family. Alcibiades says it at 119b
while deciding whether to care for himself, although he
immediately uses the incompetence of rivals as an excuse
to avoid preparation. Socrates repeats it at 124b with a
sharper object: how both of them can become as good as
possible. The deliberative activity Alcibiades meant to
direct in public is now applied to his own formation.

Near the end, the Delphic inscription is itself imagined
as advising an eye to see itself (132d). Advice is thus not
restricted to a political speech; its worth depends on
helping its addressee orient action through
understanding. The dialogue lets Socrates practice such
counsel while requiring Alcibiades to recognize why he is
not yet fit to give it to the city.

The places. Selected annotated passages.

106c-109c. The adviser must identify his subject and the
standard of better action

113d-114d. Advantage becomes the asserted subject of
deliberation; private persuasion is tested as preparation
for public speaking

119b. Alcibiades asks for common deliberation about his
preparation
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124b-124c. Socrates repeats the invitation as shared
inquiry into becoming better

132d. The inscription is imagined as advising an eye

In this edition. The edition distinguishes “deliberate,”
“advise,” and “recommend” (mapaveiv). At both 119b and
124b it follows Stephanus’ kown BovAn rather than the
manuscripts’ kowf] PovAf]. The matched translations
preserve Socrates’ return of Alcibiades’ earlier invitation.

See also. Good counsel; War and peace; Justice and
injustice; Craft and expertise; Persuasion.

Delphi and Pytho

&v AeA@oic ypauuartt (en Delphois grammati); év ITv6ol
VeWYV (en Pythoi neon); AeApukod ypdupuatoc (Delphikou
grammatos)

The word. Delphi, also called Pytho, is the location of the
inscription commanding self-knowledge. Gramma here is
something written, the inscription, rather than a letter of
the alphabet.

In Alcibiades I. The first appeal comes at the close of the
royal comparison. Socrates tells Alcibiades to listen both
to him and to the writing at Delphi: know yourself, for
these are your real opponents. Self-knowledge initially
bears on an accurate recognition of one’s resources and
deficiencies. The imperative does not leave the young man
in passive modesty; it tells him why care and craft are
necessary.

At 129a the inscription is revisited after distinguishing
care of a person from care of possessions. Socrates asks
whether knowing oneself is easy and whether the
dedicator at the temple in Pytho was a person of no

99



account. The question presupposes the importance of the
injunction while reopening its difficulty. Alcibiades has
found it alternately accessible and extremely hard. No
named dedicator is established here.

At 130e the injunction is interpreted as bidding the
hearer know the soul; at 132c—d Socrates proposes what
he suspects the Delphic words mean by recasting their
advice to an eye as “see yourself.” The shift from a
familiar maxim to a problem requiring an explanatory
model is crucial. The authority of the inscription does not
deliver a complete answer without investigation. Socrates
marks his account as an interpretation, and the earlier
inquiry into the person was explicitly only adequate, not
precise.

The site therefore unites admonition, inquiry and
interpretation. It should not be reduced to a slogan about
acknowledging social rank, nor expanded into an
independently stated theology that the dialogue never
supplies. The wisdom of the saying is treated as something
to work out in the conversation."”

The places. Selected annotated passages.

124a-124b. The inscription joins Socrates’ demand to
recognize the actual rivals.

129a. The dedication at Pytho introduces the difficulty of
self-knowledge.

130e. The command is interpreted in relation to the soul.

132c¢-132d. Socrates offers a proposed interpretation
through the example of sight.

" The supplied edition, notes 48 and 59, identifies the temple as Apollo’s and
compares Charmides 164d-165a and Protagoras 343a-b. This article’s
analysis concerns the injunction’s successive uses within Alcibiades I.
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In this edition. The edition prints “know thyself” as
Socrates’ command continuous with his speech, not an
inserted quotation followed by a second command. Its
notes identify the temple as Apollo’s and connect the
maxim with other dialogues; Apollo’s personal name is
not spoken here.

See also. God and the divine; Royal comparison; Dramatic
time and setting; Know thyself; Self-knowledge; Soul
looking into soul.

Discovery

g&ndpec (exeures); evpelv (heurein); evpebein (heuretheie);
evpwuev (heuromen)

The word. Evpiokelv means to find or discover; the
compound é&evpiokelv emphasizes finding out. In the
initial acquisition dilemma discovery is contrasted with
learning from another person. Elsewhere finding can
mean arriving at a result in the present argument. The
lexical family therefore names success in an inquiry
without specifying a single method or guaranteeing the
result’s ultimate precision.

In Alcibiades I. When Alcibiades cannot name a teacher
of justice, Socrates accepts that he might know through
discovering it himself. Discovery is not dismissed as
impossible. The next question asks whether he sought,
and seeking is tied to thinking that he did not already
know. Alcibiades can identify no such period: even his
childhood protests in games expressed confident
judgment. On the agreed premises he cannot claim justice
as a personal discovery.

This argument concerns an absent history of inquiry,
not a demonstrated inability of human beings to discover
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justice. Its conditional form matters. Socrates says
Alcibiades could discover if he sought. The refutation
removes an unsupported claim of acquisition and opens
the need for genuine investigation.

The family returns positively at 129b, where Socrates
asks how the self itself might be discovered. This is an
object of joint inquiry, not a reminiscence of what either
partner has already found. At 130c-d exact knowledge is
deferred until the omitted object is discovered. Discovery
thus remains possible and necessary even after the
practical soul argument has been accepted.

At 116¢ “whatever we find fine” means whatever the
current reasoning identifies as fine will also be found
good. That use concerns argumentative recognition, not
an independent biographical route of acquiring moral
expertise. Keeping both senses prevents the lexicon from
making every instance of finding mean solitary invention.

The places. Selected annotated passages.

106d-106e. Discovery is one alternative to learning from
others

109e-110d. Alcibiades cannot establish a prior search and
thus cannot justify claimed discovery

116c¢. Finding describes the result reached within an
argument

129b-130d. The self itself remains an object to be
discovered for precise knowledge

In this edition. “Discover” consistently distinguishes the
inquiry verb from “learn.” At 116c¢c the edition
appropriately uses “find,” since the sense is finding that a
thing has a property. It does not treat the compound
¢tevpiokelv as naming an entirely different faculty.
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See also. Seeking; Learning; The self itself and each self;
Adequacy and precision.

Disgraceful ignorance

1 émoveibiotog duabia (hé eponeidistos amathia); auaBige
(amathiai); tfj éoydatn (té eschate)

The word. Apabia is lack of learning or understanding
and can carry the reproach of stupidity. The dialogue’s
phrase 1) émoveidiotoc &paBia means the ignorance open
to reproach, rendered “the disgraceful stupidity.” It is not
a medical diagnosis or an assertion of permanently
limited intellectual capacity. In context the reproach falls
on not knowing while thinking one knows, especially
about the matters on which a would-be ruler intends to
act.

In Alcibiades I. At 118a Socrates names the state just
isolated by the argument. This ignorance causes bad
things and is the disgraceful amathia. He then asks when
it is most harmful and shameful: when it concerns the
greatest objects. Justice, the fine, the good, and advantage
are supplied as those objects. The seriousness of the
judgment depends both on false confidence and on the
practical importance of the field.

At 118b the diagnosis becomes personal. Socrates says
Alcibiades is living with the most extreme amathia, as the
argument and Alcibiades himself accuse him. The
language of “living with” gives the ignorance an intimate,
persistent presence. It explains his rush into politics
before education. Socrates nevertheless extends the
condition to most current politicians and includes a
qualification for a few possible exceptions. The passage
targets a civic pattern as well as an individual.
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The dialogue subsequently treats the condition as
remediable. Alcibiades must not use the ignorance of
others as an excuse for neglect; he must undertake care.
At 127d-e recognition of his shameful state is met with
encouragement because he is at an age suitable for
correction. Calling the earlier condition stupidity should
not obscure that educational possibility or invite contempt
for someone simply because he lacks schooling.

The word’s force is sharper than ordinary “not
knowing,” but the sharpness arises through the diagnosis
already established. A lexicon should not make every
occurrence of ignorance equivalent to amathia or treat
the label as proof independent of the argument."

The places. Selected annotated passages.

117d-118a. The mistaken self-assessment is isolated and
named reproachable amathia

118b-118c. The diagnosis is applied to Alcibiades and
most politicians

127d-127e. Recognition of a shameful condition opens the
prospect of care

In this edition. The edition retains Burnet’s kai at 118a4:
this ignorance causes bad things “and is” the disgraceful
stupidity. Removing the conjunction would silently follow
a conjecture reported but not printed. At 118b6 Burnet
prints “most extreme” from B and Olympiodorus; T has
“most shameful.”

See also. Conceit of knowledge; Ordinary ignorance;
Error; Learning; Care and neglect.

'8 The supplied edition’s note 29 compares the reproachable ignorance with
Apology 29b. The present article rests on Alcibiades I 117d-118b and does
not require treating the two passages as an identical theory of every kind of
error.

104



Divination

HovTikiic (mantikes); Mdvtic (Mantis); MovTikog
(Mantikos); povteig (manteiai)

The word. MavTikr) is divination as a competence, p&vTig
a diviner or prophet, and pavtikog an adjective meaning
skilled in or disposed to prophecy. Moavteiox names
divination or a prophetic pronouncement. The terms
move between a recognized advisory practice and teasing
or qualified claims within the conversation.

In Alcibiades I. At 107b divination is one of the subjects
on which a specialist would advise better than Alcibiades.
The diviner’s height, beauty, birth, or wealth makes no
difference to the relevant expertise. The example is part of
an argument about the basis for advice; Socrates does not
here offer a philosophical validation of every practice of
divination.

At 115a the adjective becomes ironic. Alcibiades has
said that answering will do him no harm, and Socrates
replies that he is a prophet. The coming argument will
unsettle his opinions. The edition’s note suggests that this
may be truer than he knows because refutation can be
beneficial, while marking that explanation as interpretive.

At 127e Socrates invokes his own divination
conditionally: if Alcibiades answers, if the god wills, and if
his prophetic judgment deserves trust, both will be better.
The qualifications prevent turning the line into a
guaranteed prediction. It expresses hopeful educational
judgment under divine dependence. The ending’s fear
about the city’s strength confirms why an unconditional
forecast of success would misread this language.
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The places. Selected annotated passages.

107b. A diviner is the proper specialist regardless of
physical or social advantages

114e-115a. Socrates ironically calls Alcibiades prophetic
about the absence of harm

127e. Socrates tentatively predicts improvement through
continued answering, if the god wills

In this edition. The edition distinguishes the craft noun
povTikY) from povteia, though both receive “divination” in
English. The capitalized forms shown follow the
beginnings of Socrates’ speeches. The curative
interpretation of the irony is the edition’s note’s
comparison with Gorgias 475d, not a sentence explicitly
spoken here.

See also. Deliberation and advice; Craft and expertise;
Benefit and harm; God and the divine.

Divine likeness

Betdtepov (theioteron); T Be@ (toi theoi); mdv 10 Oeiov
(pan to theion); éowkev (eoiken)

The word. Oe¢lo¢ means divine; 6el0Tepov is its
comparative, more divine. "Eolkev expresses likeness here:
the knowing region of soul resembles the god.
Resemblance is not identity. The phrase n&v 10 6¢€lov, all
that is divine, broadens the object of cognition, while the
following “god and intelligence” specifies its terms in a
compressed construction.

In Alcibiades I. At 133c1-6 Socrates asks whether
anything in soul is more divine than the region concerned
with knowing and intelligent thinking. Alcibiades can
name none. Socrates concludes that this region resembles
the god, and that looking into it and knowing the divine
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enables one to know oneself most of all. These claims
belong to the text before the supplied divine-mirror
passage.

This distinction is central to responsible interpretation.
The supplement may intensify the divine object’s
superiority by calling god purer, brighter, and the finest
mirror. It does not introduce divinity into an otherwise
entirely secular analogy. Conversely, the preceding
likeness claim does not by itself contain every stronger
claim made by the supplement. A part of soul resembling
the god is not yet the statement that god is a clearer
mirror than that part.

The expression “region” should also be handled
cautiously. The dialogue singles out knowing and
intelligence as soul’s best activity. It does not provide a
full anatomy of incorporeal parts or equate a particular
named psychological faculty with a separately existing
deity. The argument needs an excellent, divine-like focus
for self-understanding; its complete metaphysical status
remains unstated.

At 134d-e the bright divine becomes an orientation of
action. Just and temperate conduct looks toward it,
whereas unjust conduct looks toward what is godless and
dark. That contrast gives the knowing imagery ethical
force. It does not merely praise abstract contemplation
independently of the city’s needs.

The places. Selected annotated passages.

133b-133c6. Wisdom and intelligence identify soul’s most
divine region and its likeness to god

133c1-5 (apparatus). Alternative readings affect the
description of the region and the phrase about god and
intelligence
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134d-134e. Divine brightness and godless darkness orient
contrary kinds of action

In this edition. Burnet prints 6eiotepov from T and W; B
has vogpwtepov, “more intellectual,” while Cobet proposes
KuplwTEPOV, “having more authority.” At 133c4 the printed
Be®, “god,” differs from T’s Oeiw, “divine.” The article
describes the printed reading and does not silently
combine these alternatives.

See also. Soul looking into soul; God as mirror;
Intelligence; Temperance; Self-knowledge.

Divine opposition

Satpoviov évavtiwpa (daimonion enantioma); évavtiodtal
(enantioutai); épijkev (ephéken)

The word. A divine opposition is the restraint Socrates
gives as the cause of his long silence toward Alcibiades.
Daimonion qualifies the opposition as divine or
supernatural; it is not here the name of a separate demon
or a full theory of daimones.

In Alcibiades I. The opening explicitly contrasts a human
cause with a certain divine opposition. Socrates says
Alcibiades will discover its power later as well; now it no
longer opposes him, and he has come forward with hope
that it will not oppose him in future. The account
authorizes the timing of this particular encounter, not a
claim that every subsequent assertion is exempt from
examination.

At 105d-106a Socrates describes the restraining agency
as the god. He thinks he was not permitted to converse
earlier because Alcibiades was too young and not yet
filled with the ambition that now makes him ready to
listen. The sign’s role is thus connected to a pedagogical
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opportunity. Socrates’ own explanation contains “I think”
and “as it seems to me”; the lexicon should preserve the
difference between his experience of restraint and his
interpretation of why it occurred.

At 124c the god becomes Socrates’ guardian, better and
wiser than Pericles. This comparison does not eliminate
Socrates’ stated need for care and education; it identifies
the support on which he relies in saying Alcibiades’
distinction will come through him. Alcibiades answers
that he is joking, and Socrates allows “perhaps” while
insisting on their shared need. The divine claim belongs
inside the interplay of solemnity and irony rather than
outside the drama as a narrator’s certified fact.

The framing returns through divine-will clauses at 127e
and 135d. Socrates predicts improvement if Alcibiades
answers and the god wills; at the end he corrects the
young man’s dependence on Socrates’ wish alone. This
does not undo the value of the promised relationship. It
prevents the lover or teacher from being treated as the
sole controller of its success. The last fear of the city
completes the qualification: permission to begin is not a
narrated guarantee of perseverance or a secure future.

The dialogue never calls the opposition a voice or
describes its childhood origin. Those features belong to
the edition’s comparison with the Apology. They may
illuminate the allusion but should not silently replace the
specific presentation here."

The places. Selected annotated passages.

103a-103b. Divine restraint and its cessation explain the
opening approach.

' The supplied edition, note 2 on 103a, compares Apology 31c-d and 40a-
c. The voice and childhood details belong to that comparison; the actual
wording here is divine opposition.
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105d-106a. Socrates calls the agency the god and
interprets the earlier prohibition pedagogically.

124c-124d. The god becomes the better guardian;
Alcibiades detects joking.

127e. Improvement is qualified by divine willing and
Socrates’ divination.

135d-135e. Divine willing and fear prevent a guarantee of
success.

In this edition. The edition calls this Socrates’ sign in
explanatory prose, but the actual initial phrase is divine
opposition. Its notes compare the Apology; this entry does
not import that dialogue’s detailed account as if repeated
here.

See also. God and the divine; Socrates; Guardian and
tutor; Dramatic time and setting; Divination.

Doing one’s own business

T DTV MPA&TTOVOLY (ta hauton prattousin); T avTod (ta
hautou); o ypnuatiotng (ho chrematistes)

The word. The phrase t& avtol mp&tTelv means doing
one’s own things, affairs, or business. Its plural forms
apply to groups. “One’s own” is relational: the expression
does not by itself determine whether what belongs to a
person is an assigned task, a possession, the body, or the
person’s proper concern. The dialogue exploits that
unresolved relation in two distinct contexts.

In Alcibiades I. The phrase first enters the political
inquiry at 127a, in Socrates’ analysis of household
expertise. A husband and wife need not share knowledge
of wool-working or hoplite fighting. If concord requires
shared knowledge and friendship is concord, they lack
friendship in the very respects in which each performs
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the work assigned to him or her. Socrates describes that
performance as doing their own business. The phrase
therefore initially labels a specialization whose
consequences create trouble for Alcibiades’ definition of
friendship.

At 127b Alcibiades makes a positive claim in precisely
the same vocabulary: cities are well ordered and
friendship comes to be because each does his or her own
business. At 127¢ he agrees that these actions are just, and
that citizens acting justly must become friends. These
propositions conflict with his prior identification of
friendship with expert concord. Socrates does not
pronounce that specialization is unjust. He asks what
friendship could be if Alcibiades’ account makes it both
present and absent among the same people.

The source’s note appropriately compares the formula’s
appearance in Charmides and Republic, but the local
argumentative status must govern interpretation. Here no
successful definition of temperance or justice is
established through it. Alcibiades defends its civic value
while unable to reconcile that value with his other
answers. Reading “doing one’s own business” as the
Republic’s completed account of justice would conceal the
actual aporia. Conversely, treating this passage as a simple
rejection of every division of labor would go beyond the
premises tested.

At 131c Socrates makes a different use of the
expression. The preceding inquiry has distinguished the
person, the person’s body, and the body’s possessions or
provisions. Whoever tends money tends something still
further removed from himself than his body. The money-
maker, Socrates concludes, is no longer doing his own
business. Ordinary usage would regard attending to one’s
property as an especially clear case of minding one’s
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business; the revised account of what the person is makes
that usage questionable.

The point is not that earning money is somebody else’s
assigned occupation or that money never belongs legally
to its owner. It is that exclusive care for possessions fails
to reach the person whose good is supposed to justify the
activity. The phrase moves from the allocation of
functions within a household or city to the identification
of the proper object of personal care. Those are different
arguments, linked by the ambiguity of “own.”

The later correction at 133d—e further cautions against
a rigid division of knowledges. The speakers reconsider
their earlier concession that someone can know the
body’s affairs without knowing himself: discerning
oneself, one’s own, and what belongs to one’s own now
appears to belong to one person and one craft. This
revisits the cognitive relation between the levels without
cancelling the difference between tending shoes and
tending a foot. Properly doing one’s own business cannot
be settled by pointing to an object under one’s control; it
requires an account of the agent and of the relation
between the activity and that agent’s good.*

The places. Selected annotated passages.

127a-127d. Separate household tasks are called one’s own
business; Alcibiades claims such conduct is just and
friendship-producing, leaving a contradiction with his
definition of concord

*® Diotimos Editions (2026), note at 127a compares Charmides 161b-163c and
Republic 433a-b. The comparison is useful precisely because the speakers
and argumentative outcomes differ: the present text places the formula in
Alcibiades’ attempted defense of civic friendship and then reaches
perplexity. No conclusion from the other dialogues has been imported as its
definition here.
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131b-131c. The money-maker is said not to be doing his
own business because money lies beyond the immediate
care of the self

133d-133e. The prior separation of what people can know
at the different levels is explicitly reconsidered

In this edition. The edition keeps “what is one’s own”
stable so that the practical phrase’s connection with the
later self/own distinction remains visible. The money-
maker at 131c is described in terms of tending money; the
text does not there say that he knows the distant objects
he tends.

See also. Concord; Civic friendship; Justice and injustice;
What belongs to oneself; Care for oneself; Production,
work, and action.

Doing well

b mp&TTel (eu prattei); e MP&TTOVTES (eu prattontes); 1
evnpayla (hé eupragia); kak®d¢ mpdatrety (kakos prattein)

The word. ED mp&ttelv means both to act or conduct
affairs well and to fare well, succeed, or prosper. Its
negative counterpart kak®¢ mp&tTewy similarly joins bad
doing and bad fortune. Evmpoyioc names the condition or
activity of doing well. The ambiguity belongs to ordinary
Greek usage and becomes philosophically active here;
choosing only “behave morally” or only “enjoy success”
would prejudge the argument.

In Alcibiades I. At 116b Socrates offers a fresh way to
connect fine and good after analyzing rescue in battle.
Whoever does finely, he asks, also does well; those who do
well are happy; happiness is through acquiring good
things; and these are acquired through doing well and
finely. Doing well is therefore good and fine. The passage
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takes advantage of the fact that the same expression can
speak about the quality of an agent’s conduct and the
prosperity of that agent’s life.

This is not a simple restatement of the rescue analysis.
That argument left rescue good in respect of courage and
bad in respect of death. The new chain seeks a general
relation between fineness and goodness through
successful living. A careful reader should notice the work
done by the idiom instead of silently translating the first
occurrence “act rightly” and the next “prosper,” as if a
premise linking them had been separately established.
The edition keeps “do well” at both points precisely to let
the problem remain audible.

The same verbal family carries the final political
inference. At 134a someone who does not know what he is
doing will make mistakes, do badly in private and public,
and be wretched; those for whom he acts suffer too. At
134d-e just and temperate agents are expected to act
rightly and do well, and Socrates offers a conditional
guarantee of happiness. At 135a-b incompetent license
aboard ship supplies the destructive counterpart: doing
badly follows forms of rule that lack virtue.

The dialogue therefore treats quality of action and
quality of life as inseparable questions, while its language
can make their connection seem easier than a fully
explicit proof would. Alcibiades wanted political actions to
secure advantage. Socrates directs attention to the
competence and character required for such actions
genuinely to succeed. Neither the diction nor the closing
warning supports a promise that just agents will meet no
external setbacks. Socrates himself fears that the city can
overpower the educational undertaking. “Doing well”
names the ethical success being sought, but its
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achievement remains conditional on the care and virtue
the young man still lacks.*!

The places. Selected annotated passages.

116b-116c. The dual sense of doing well links fine action,
happiness, and good things

134a-134b. Ignorant action leads to doing badly and
wretchedness for agent and beneficiaries

134d-134e. Just and temperate action grounds Socrates’
conditional guarantee of happiness

135a-135b. Rule without virtue is said to entail doing
badly

In this edition. The English “do well” retains the idiom’s
ambiguity instead of silently deciding which sense
operates at each step. At 134a—e the translation alternates
“act” and “do” where English needs it, while the Greek
repeatedly uses mpd&ttev. Ebmpayia at 116b is also “doing
well,” keeping the nominal and verbal forms connected.

See also. Good and bad; Fine conduct; Happiness and
wretchedness; Production, work, and action; Advantage.

! Diotimos Editions (2026), note at 116b, identifies both acting well and
faring well in ed mp&ttewy and observes that the argument trades on both
senses. Retaining that ambiguity makes the inference open to inspection; the
lexical fact by itself does not establish that right conduct guarantees
prosperity.
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Dramatic time and setting

The word. Dramatic time is the date implied for the
conversation, distinct from the date of composition, the
dates of later historical events, and the dates of
manuscripts or printed editions. Setting here is primarily
the private encounter before Alcibiades enters public
political life.

In Alcibiades 1. The dialogue supplies relative clues but
no calendar date. Alcibiades expects to come before the
Athenians within a very few days; he is not yet quite
twenty; Pericles is alive and still associates with Damon.
Socrates says he has observed him for years without
speaking and is now allowed to approach. At 118b the two
are explicitly alone. No narrator describes a precise street,
house, gymnasium or time of day, and named locations in
the royal comparison should not be mistaken for the
physical scene.

The supplied Introduction proposes about 433-432 BC
by combining age and Pericles’ life with external
chronology. It also acknowledges that the details do not all
agree. The chief internal difficulty it identifies is
Lampido’s family: the dialogue describes her father,
husband and son as men who have all been Kkings,
whereas the note places Agis’ accession later than the
proposed scene. Consequently an exact dramatic year
should not be presented as securely established by all the
clues. Nor is the proposed dramatic period a date of
authorship.

Two sorts of time organize the encounter more securely
than a reconstructed year. First is educational timeliness:
earlier Alcibiades could not usefully listen; now his
ambition makes him reachable; recognizing ignorance at
his present age still permits care, unlike the more difficult
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hypothetical case of fifty. Second is the future left open by
the ending. Alcibiades says from this day he will attend
Socrates and begin caring for justice. Socrates wishes him
perseverance and fears the city’s strength.

The edition interprets these fears against the later
careers of both men. That is retrospective dramatic irony:
knowledge supplied by the reader and historical notes,
not a report by the speakers of already completed events.
It would be an error to make the ending a simple
prediction fulfilled within the dialogue, since no
subsequent action is narrated. The text’s immediate
achievement is a new resolution under acknowledged
risk.”

The places. Selected annotated passages.
103a-103b. Years of silence end in the present approach.

105a-105b. The appearance before the people is expected
within a few days.

118b-118c. Only two interlocutors are present; Pericles
still associates with Damon.

123d. Alcibiades is not yet quite twenty.

124a (editorial). The royal-family description produces
the chronology problem discussed in the note.

127d-127e. Current youth is contrasted with recognizing
the condition at fifty.

135d-135e. The new beginning is joined to fear about the
future.

In this edition. This is an editorial category, not an
attested technical Greek expression. Historical dates

> The supplied Introduction, “A note on the persons,” offers the approximate
dramatic dating; note 47 on 124a gives the Agis difficulty. Note 77 on 135e
supplies historical background for the ending and carefully distinguishes a
charge reported by Xenophon (Memorabilia 1.2.12) from evidence that the
charge was made at Socrates’ trial.
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reported by the supplied notes have not been used to
force a consistency the edition itself denies. “Dramatic
irony” describes a reading of the ending, not an additional
Greek noun in it.

See also. Alcibiades; Damon; Lampido and the Spartan
royal family; Divine opposition; Authorship and
attribution.

Draughts
TX TETTEVTIKG (ta petteutika); meTTeveLy (petteuein)

The word. ITettevew is to play a board game with pieces;
T TeTTevTIkd concerns what belongs to skilled play.
“Draughts” is the conventional rendering here, not a
warrant to reconstruct the ancient game as exactly
identical to modern checkers.

In Alcibiades I. At 110e Socrates denies that the many can
teach what counts as good play and what does not, even
though the subject is less serious than justice. Alcibiades
replies that they can teach things more serious than
draughts, notably speaking Greek. That reply forces
Socrates to distinguish the crowd’s successful informal
teaching in one area from its lack of expertise in another.

The game’s role is therefore comparative, not simply
dismissive. A relatively trivial subject can demand
specialized competence that general familiarity does not
supply. The passage does not prove that knowledge of
justice is impossible for many people; it challenges the
assumption that the many’s existence as a group makes
them reliable teachers of any subject.
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The places. Selected annotated passages.

110e-111a. Inability to teach competent board play
contrasts with the many’s acknowledged teaching of
ordinary Greek

In this edition. The source’s note compares Republic 333b
as another use of the game to illustrate specialized
competence. The present argument supplies no rules of
play, so the English name should remain an approximate
identification.

See also. Craft and expertise; Teachers; Learning; Justice
and injustice.

Education and training

rmauSevOijvat (paideuthenai); draiSevtot (apaideutoi);
nadeiay (paideian); dokelv (askein); &oknoewc (askeéseos);
napaockevnv (paraskeuen); I'vuvacat (Gymnasai)

The word. Education is formation through teaching and
learning; training is repeated preparation or practice;
paraskeué is preparation or equipment. The dialogue can
call Alcibiades uneducated for political life while
acknowledging that he has acquired specific school
subjects.

In Alcibiades I. Socrates’ inventory of letters, lyre-playing
and wrestling at 106e is not a claim that Alcibiades has
learned nothing at all. It establishes the limited domains
in which instruction can be identified. When political
advice is proposed, the pertinent teacher or discovery of
the required standard cannot be supplied. “Uneducated”
at 118b and 123d therefore marks a failure relative to the
intended task and its greatest objects, not the absence of
literacy or every practical ability.
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Alcibiades initially draws a complacent conclusion from
the same diagnosis applied to politicians. If his
competitors are amateurs, why undergo the labour of
training? The athletic comparison is already his: educated
competitors would have to be approached like athletes
after appropriate preparation. Socrates preserves the
agonistic framework but changes the rivals. A would-be
naval commander must look beyond his own crew to
opposing leaders; an Athenian leader must consider
Spartan and Persian rulers. Learning what admits
learning and practising what needs practice then appear
as requirements of the very greatness Alcibiades desires.

The foreign education passage dramatizes sustained
preparation. The royal child is attended from birth, learns
riding and hunting at seven, and receives four selected
tutors at twice seven. The point is not an independently
verified schedule for every historical prince, but a
contrast between coherent formation and the casual
appointment of Zopyrus. Socrates also says that an
Athenian lover may be the one person who takes a young
man’s education seriously.

At 124c Socrates includes himself in the need to be
educated; the inquiry becomes joint. At 127d-e the
admission of shameful ignorance is treated as timely
rather than hopeless: Alcibiades’ age is appropriate for
recognizing the problem, whereas discovering it at fifty
would make care difficult. This is an encouragement
within the dramatic situation, not a scientific age-limit on
learning.

The final precaution before politics is “exercise first”
and learn what one must know, going in with antidotes
against corruption. Training is thus not merely
preparation to defeat competitors. Its later purpose is
protection of the person who will encounter public desire
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and power. The closing promise begins this work without
narrating a completed education.

The places. Selected annotated passages.

106e-107a. Named school subjects establish real but
limited competence.

118b-119c. Political ignorance and the temptation to rely
on natural superiority are exposed.

119d-120c. Competition supplies the demand for learning,
practice and preparation.

121d-122b. The staged upbringing of the Persian heir
contrasts with Zopyrus.

124b-124d. Both interlocutors are included in the need
for care and education.

127d-127e. Recognition at the present age makes
improvement possible.

132a-132b. Preparation becomes protection against civic
corruption.

In this edition. The translation distinguishes “train” for
askein from “exercise” for gymnazesthai. Both carry
bodily associations, but neither should be reduced to
literal athletics where the context is political and ethical
preparation.

See also. Guardian and tutor; Four royal tutors; Spartan
disciplines; Lover of the people; Learning; Teachers;
Knowledge and teachability; Riding and hunting.

Erchia
Epyiaotv (Erchiasin)

The word. The place where Alcibiades’ landed holding is
located; the Greek form is locative, “at Erchia.”
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In Alcibiades I. Socrates puts the young man’s land, not
even three hundred plethra, beside the very large tracts
reportedly assigned to a Persian royal woman’s
adornment. The number forms part of the information an
imagined messenger might give Amestris. Its effect is
relational rather than an assertion that Alcibiades is poor:
a substantial local holding can look tiny on the royal scale.
Erchia makes the comparison concrete by locating the
familiar estate, while the Persian report names entire
districts after ornaments.

The places. Selected annotated passages.

123b-123d. The royal ornament estates are contrasted
with Alcibiades’ land at Erchia.

In this edition. The note calls Erchia an Attic deme east of
Athens and offers an approximate modern acreage. The
dialogue itself specifies the place and upper limit, not an
exact surveyed area or modern conversion.

See also. Minae and plethra; Wealth and property;
Amestris.

Error

auaptiuata (hamartémata); dUAPTAVOVTES
(hamartanontes); dvaudptntot (anamartetoi);
éEauaptdvwy (examartanon)

The word. The &popt- family means making a mistake,
failing, or going wrong. At 117d the plural &poptipota
explicitly concerns action: mistakes “in doing.” The
privative adjective dvapdptntog¢ means without making
mistakes in the relevant respect. The words should not
automatically be translated as theological sin or reduced
to merely incorrect verbal answers.
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In Alcibiades I. Socrates uses practical examples to
connect error with false confidence. A nonexpert who
knows his limits can leave cooking or steering to the
expert. Someone who incorrectly supposes that he knows
instead undertakes the action himself. The tripartite
distinction at 117e-118a assigns error to this third class,
since genuine knowers and appropriately deferential
nonknowers have been excluded.

The claim is strong and relies on idealized premises. It
assumes that the knowledgeable agent does not commit
the relevant error and that the nonknower successfully
entrusts the matter to knowledge. The dialogue does not
survey accidental mishaps, incomplete expertise, or
mistaken identification of an expert. These limits should
be stated without hiding the inference the speakers
accept.

At 134a the theme returns after the account of self-
knowledge. Someone ignorant of self and relevant affairs
will not know what he is doing; he will make mistakes and
do badly, both privately and publicly. Others for whom he
acts will suffer too. Error consequently supplies the bridge
between epistemic failure and the danger of political
power.

The two arguments belong together. The earlier passage
shows why admitting a limit can protect action; the later
one shows why an aspiring ruler cannot substitute
unlimited license for the understanding he lacks. The
remedy is knowledge where possible and appropriate
dependence where it is not yet possessed.

The places. Selected annotated passages.

117d-118a. Mistakes in action are linked with ignorance
that thinks it knows
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134a. A manager’s ignorance harms himself and those for
whom he acts

134e-135b. Medical, nautical, and political examples show
the danger of power without understanding

In this edition. “Make mistakes” preserves the practical
sense. “Without making mistakes” at 117e concerns the
matters handed over to others; it should not be expanded
into the claim that an acknowledged nonknower is
universally morally infallible.

See also. Conceit of knowledge; Ordinary ignorance;
Wandering; Intelligence.

Euripides
Evpirtibov (Euripidou)

The word. The tragic poet cited when Socrates insists that
Alcibiades has heard the unwelcome conclusion from
himself.

In Alcibiades I. The quotation closes a brief argument
about responsibility for an answer. In arithmetic or
spelling, the answerer is the person who states the
answer; similarly, Alcibiades has himself supplied the
admissions exposing his ignorance. Socrates then invokes
Euripides to phrase the reversal memorably. The source
note locates the words in Hippolytus, where Phaedra
makes the nurse utter the name she herself avoids. That
dramatic background lends an additional intimacy to a
conversation already framed as courtship, but the
immediate argumentative work is clear without importing
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the whole tragedy: eliciting an utterance and making it
are distinguished.”

The places. Selected annotated passages.

113a-113c. Questions about who speaks culminate in the
Euripidean quotation.

In this edition. At 113c Burnet prints Proclus’ ook against
BT’s &M\’ ovk; the apparatus explicitly compares
Hippolytus 352. The named tragic characters belong to the
explanatory note, not to the words of Alcibiades I.

See also. Love and the lover; Alcibiades.

Europe and Asia
Evpwrn (Europeéi); Aoiav (Asian); Aoiag (Asias)

The word. The continental names mark the successive
geographical limits that Socrates says Alcibiades’ ambition
refuses to accept.

In Alcibiades I. The imagined god first tests whether
Alcibiades would live without acquiring more than he has.
A second restriction permits supremacy in Europe but
forbids crossing into Asia; Socrates says even this would
not satisfy him. The movement is therefore hypothetical,
not an itinerary or a report of a planned expedition. In the
royal comparison Asia recurs as the vast area over which
Persian kings may rule and whose inhabitants celebrate
the heir’s birthday. Both wuses turn scale into an
instrument of correction: Alcibiades wants a worldwide
name but has not prepared himself to contend with rulers
whose resources already extend beyond his local world.

* Euripides, Hippolytus 352, is cited directly in Burnet’s apparatus at 113c3.
The supplied edition’s note 21 supplies the scene involving Phaedra and the
nurse.
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The places. Selected annotated passages.

105b-105c. A divine hypothetical enlarges the scale of
ambition.

121a. Persian dynastic rule extends at times to Asia.

121c-121d. All Asia is depicted as observing the royal
birthday.

In this edition. Burnet prints Aciav at 105c against B’s
Ionic-looking &oinv in the apparatus. The names should
not be supplied with modern geopolitical boundaries
absent from the dialogue.

See also. Ambition and hope; Cyrus; Xerxes; Royal
comparison.

Eurysaces and Aeacus
Evpvodkn (Eurysake); Alakod (Aiakou)

The word. Eurysaces is the ancestor Alcibiades names
when claiming descent from Zeus; Aeacus is a still earlier
ancestor whose homeland Socrates adds to the
comparison.

In Alcibiades I. Alcibiades answers the royal pedigrees
with “ours too,” insisting that his own family goes back to
Eurysaces and ultimately Zeus. Socrates does not dispute
this claim; he first mirrors it with his own Daedalian
genealogy and then relativizes it. Displaying Eurysaces’
Salamis and Aeacus’ Aegina to Artaxerxes, he says, would
bring ridicule. The ancestral names therefore do not
simply endorse Alcibiades’ noble standing. They illustrate
how a familiar basis of prestige can remain genuine on its
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own terms yet fail to confer the superiority demanded by
his ambition.**

The places. Selected annotated passages.

121a. Alcibiades names Eurysaces in his genealogical
rejoinder.

121b. Aeacus and the two ancestral homelands enter the
comparison.

In this edition. The source note supplies Ajax as a link in
the pedigree, but Ajax is not named in the dialogue. The
relation to Zeus is asserted here; the intermediate
genealogy is not narrated.

See also. Salamis and Aegina; Ancestry, nature and
upbringing; Daedalus and Hephaestus.

Eye

0@OaAuoc (ophthalmos); dpuuatt (ommati); 0@OaALOC Gpo
0OBaAuov Bewpevog (ophthalmos ara ophthalmon
theomenos)

The word. 0@0aipoc and Oppax both mean eye. The
dialogue uses both within the same analogy without
assigning them separate philosophical faculties. The eye is
at once an instrument through which a person works and
the subject of a hypothetical instruction to see itself.
Keeping those contexts apart avoids turning every
occurrence into an already established symbol of self-
knowledge.

In Alcibiades I. At 116e the number of one’s eyes is an
example of secure ordinary knowledge. Alcibiades would

* The supplied edition, note 36 on 121a, cites Plutarch, Alcibiades 1 and
supplies the links through Ajax and Aeacus. Ajax is not a named figure in the
present dialogue.
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not unwillingly alternate between two and three as he
does between ethical answers. At 129d eyes join hands
among the bodily means used by a craftsperson. They are
distinguished from their user and help extend the
argument from external tools to the whole body.

At 132d-133b an eye is imagined as if it were a person
commanded to see itself. It looks into an eye opposite and
sees a reflected image in the best, seeing region. The
personification is explicitly introduced by the comparison
“as though it were a man.” It should not be turned into the
assertion that an isolated organ independently possesses
human self-consciousness.

The choice of another eye adds more than the presence
of a reflective surface. It gives a counterpart of the same
kind, and a region whose excellence matches the subject’s
own. That prepares the soul-to-soul analogy. Yet the
dialogue does not name the particular eye as Socrates’ or
Alcibiades’, and it does not describe an actual staged
moment of mutual gazing. Such a scene may be imagined
by a reader but is not reported in the dialogue.

The eye thus serves three distinct arguments: reliable
identification, bodily instrumentality, and reflexive vision
through an appropriate counterpart. Their relationship is
illuminating precisely because their functions are not
identical.

The places. Selected annotated passages.

116e-117a. The number of eyes exemplifies stable
knowledge

129d-129e. Eyes are bodily means used by craftspeople

132d-133b. A hypothetical self-seeing eye models the
direction of self-knowledge
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In this edition. The edition renders both 60¢@8aApoc and
Oppar as “eye.” The singular-to-singular relation in
0POXANOC 6@BaANOY matters: the example is one eye
observing an eye, not a claim that an eye turns physically
inward to look at itself directly.

See also. Sight; Pupil; Mirror; User and instrument; Soul
looking into soul.

Faction and hatred

70 pLoelv (to misein); otaot&letv (stasiazein); Styovolav
(dichonoian)

The word. Mioelv is to hate; otaoldlewv is to engage in
faction or be divided by civic conflict. The attested verb,
rather than the unattested abstract headword otd&olg,
carries the meaning at 126c¢. Awydvola, discord, is a related
but distinct contrary to concord.

In Alcibiades I. Asked what must be present or absent for
the city to be better ordered and tended, Alcibiades names
friendship as the desirable presence and hatred and
faction as the absences (126c). The pairing distinguishes
an antagonistic disposition from its political expression in
divided collective life. The city-improving result he seeks
is relational, like the earlier contrast of health with
disease, not merely the accumulation of resources.

Socrates does not dispute the desirability of removing
these conditions. He asks whether friendship is concord
or discord and then subjects concord to the test of
determinate expertise. The analysis fails to identify what
knowledge produces the required civic unity. Thus the
text provides a clear diagnosis of the conditions opposed
to civic well-being but no completed account of a
technique for eliminating faction.
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The entry should not convert every disagreement in the
dialogue into faction. The many’s disagreement about
justice can cause war (112a-d), but the verb here names
conflict within the desired ordering of civic relationships.

The places. Selected annotated passages.

126b-126c¢. Friendship’s presence and hatred and
faction’s absence are proposed as conditions of a better
city

In this edition. “Faction” translates a verbal expression,
“to be factious,” while “discord” answers opdvolx in the
next question. Registering ot&olg as a lemma may help
lookup, but the actual form in this passage is otact&Zet.

See also. Civic friendship; Concord; City and citizens; War
and peace.

Failure to notice

AéAnBac (lelethas); AeAnBévau éuavtov (leléthenai
emauton); AaBwyev (lathomen)

The word. AoxvBd&velv means to escape notice. With a
participle it can describe doing or being something
without its being noticed by oneself or another. The
construction distinguishes a condition from awareness of
that condition. In the self-care argument this gap permits
someone to lack knowledge or neglect the self while
sincerely believing otherwise.

In Alcibiades I. At 109d Socrates asks whether Alcibiades’
ignorance has escaped his own notice or his lessons
escaped Socrates’. The paired alternatives frame the
acquisition problem without yet determining which
explanation is correct. The first concerns self-awareness;
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the second concerns Socrates’ observation of the young
man’s education.

At 127d Alcibiades makes the first alternative his own.
He may have been in a shameful condition for a long time
without noticing it himself. Recognition is not the creation
of the defect but its discovery. Socrates responds that his
age makes the discovery timely and care possible.

The inquiry into self-care immediately repeats the
danger. At 127e-128a the speakers may perhaps fail to
notice that they are not caring for themselves while
thinking they are. At 132b Socrates recalls this fear when
the soul has been identified: mistaking the object could
make them care for something else unknowingly. The risk
is more subtle than openly choosing possessions over self.
It is misdescribing one’s own practice as adequate self-
care.

The verb therefore supplies a precise connection
between epistemic conceit and practical misdirection.
Awareness matters because it makes correction possible,
but awareness alone does not yet provide the missing
knowledge of what one is or how one should become
better.

The places. Selected annotated passages.

109d. The paired possibilities are unnoticed ignorance or
unobserved learning

127d-127e. Alcibiades recognizes a previously unnoticed
shameful condition

127e-128a. Mistaken confidence in one’s self-care is posed
as a danger

132b. Socrates recalls the risk of caring for the wrong
object
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In this edition. At 127e-128a moAAdkig after the warning
p is rendered “perhaps,” not “often.” The edition
accordingly presents a danger the inquiry must avoid,
rather than claiming frequent observed failures in self-
care.

See also. Conceit of knowledge; Perception; Care for
oneself; Perplexity.

Farming and harvesting
Bept{0vTwv (therizonton); yewpyol (gedrgoi)

The word. O¢pilew is to harvest; yewpyol are farmers or
cultivators. The first expression identifies people in a
particular activity, while the second names practitioners
whose expertise concerns the body’s external provisions.

In Alcibiades I. At 125b harvesting is one candidate
activity of the people whom Alcibiades’ good ruler would
govern. He excludes it, as he excludes sick people and
sailors, in the effort to isolate political competence. The
mention shows how underspecified “ruling men” remains
without an account of what those men are doing.

At 131a-b farmers join the other craftsmen in the class
whose expertise knows things further removed from the
self than bodily matters: provisions through which the
body is tended. The classification is about the craft’s
object, not an assertion that farmers never know
themselves in any respect. The subsequent description of
these crafts as menial invokes a social hierarchy the
dialogue adopts and reworks through its argument about
self-knowledge.
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The places. Selected annotated passages.

125b. Harvesters illustrate a group defined by a practical
task other than the civic activity sought

131a-131b. Farming expertise is directed toward the
body’s provisions, not by itself toward the self

In this edition. The edition uses “farmers” for yewpyol
and “men harvesting” for Oeplovtwv, preserving the
difference between occupation and current action. It does
not name a specific agricultural art at the earlier
occurrence.

See also. Craft and expertise; Menial crafts; Rule and
being ruled; Production, work, and action.

Fine conduct

kaAd (kala); kaAov (kalon); kad@¢ (kalos); kAol kayaBoi
(kaloi kagathoi)

The word. Kalog ranges across beauty, fineness, and
admirable or noble quality. The neuter kxA6v can name
what is fine; kaA®¢ qualifies doing or speaking as fine or
well. The adjective does not acquire a wholly separate
Greek form when its subject changes from a beautiful
youth to admirable conduct. KaAol ké&yoBoi combines
“fine and good” in a conventional description of
respectable men. It is neither automatically a definition of
moral excellence nor a warrant that those so designated
understand it.

In Alcibiades I. Fine conduct becomes a bridge in the
examination of justice and advantage. At 109c Alcibiades
says that war against those doing just things does not
seem fine. The remark follows his recognition that a
speaker would not admit recommending such a war. Fine
conduct here is connected to public avowability and

133



honorable presentation, but the later argument asks
whether this accepted appraisal can withstand closer
ethical analysis.

At 115a Alcibiades agrees that all just actions are fine.
He refuses the claim that all fine actions are good,
however, and also allows shameful actions to be good. His
example is recognizable without any abstract ethical
theory: those who rescue friends in battle may be
wounded or killed, whereas men who fail to rescue them
can return safe. The counterexample turns on a
distinction between the honorable appearance or
character of an undertaking and the fortunes of its agent.

Socrates does not simply answer that death is good. He
distinguishes respects of evaluation. The rescue is fine in
respect of the courageous attempt to save those whom one
ought to save, and bad in respect of wounds and death.
Courage and death are different. Since Alcibiades would
not accept life without courage, courage is identified as
one of the greatest goods. The fineness of rescue therefore
attaches to an acknowledged good. At 116a the resulting
statement remains explicit about scope: nothing fine is
bad insofar as it is fine, and nothing shameful good
insofar as shameful. This leaves a composite action open
to different evaluations for different features.

The next argument, at 116b-c, goes beyond the rescue
analysis. Someone acting finely does well; doing well leads
into happiness and the acquisition of goods. The speakers
then identify fine and good again and state that whatever
they find fine they will find good, on the basis of this
argument. The reader should not erase the shift from
aspect-qualified predication to a more general claim. Nor
should the passage be recast as a full theory of Beauty or a
declaration that visible attractiveness invariably benefits
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its possessor. Its immediate objects are actions and the
standards Alcibiades employs in political speech.

The conventional social description “fine and good” is
itself subjected to examination at 124e-125b. Alcibiades
initially identifies the desired excellence with what the
fine and good Athenians do. Socrates asks whether these
are intelligent men and in what they are intelligent.
Shoemaking supplies the limiting case: a person can be
good at shoes but bad at cloaks. The prestigious phrase
cannot tell them which political competence they seek. Its
ordinary familiarity is precisely why it must be unpacked.

The moral and bodily senses continue to interact after
the main argument. Socrates urges Alcibiades to become
as beautiful as possible while speaking about the
improvement of the soul at 131d; political corruption will
make him uglier at 132a. At the end, Socrates avoids
bluntly naming the youth’s slavish condition “where a
beautiful man is concerned” (135c). The language lets
physical distinction and ethical deficiency confront one
another. The dialogue never treats a handsome
appearance as sufficient evidence of fine character; the
same young man’s beauty makes that insufficiency
dramatically vivid.

The places. Selected annotated passages.

109c. Alcibiades calls unjust war unfine in the context of
what an adviser would acknowledge

115a-116a. Just actions are fine; rescue in battle leads to
the crucial “insofar as” qualification

116b-116d. Fine conduct is linked with doing well,
goodness, and advantage

124e-125b. The social description “fine and good” fails to
identify a specific political excellence
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131d-132a. Beauty language shifts to improvement or
corruption of the person

135b-135c. The finer is called more befitting, while the
beautiful Alcibiades is confronted with a slavish condition

In this edition. The edition generally uses “beautiful” of
appearance and “fine” of conduct, while preserving “fine
and good” for kaAol k&yaBol. That is readable English but
divides a Greek word the argument and drama keep
connected. “Well said” translates keA®¢ in conversational
appraisal; it should not automatically be promoted into a
technical assertion about moral fineness.

See also. Good and bad; Advantage; Courage and
cowardice; Shame and the shameful; Beauty and bloom;
Befitting.

Four royal tutors

TETTOPES (tettares); copwTATOG (SOphdtatos); SikaOTATOS
(dikaiotatos); cwppovéoTatog (sophronestatos);
Gvépelotatog (andreiotatos); ebvovywv (eunouchon);
épopwv (ephoron)

The word. Four adult Persians, judged the best in
wisdom, justice, temperance and courage, are the “royal
tutors” assigned to the heir at fourteen in Socrates’
account. They are distinct from the eunuchs supervising
infancy and from the Spartan ephors guarding royal
succession.

In Alcibiades I. Socrates describes education as beginning
before formal lessons. The Spartan ephors publicly guard
royal wives to protect the dynasty’s descent; the Persian
king’s wife is said to be guarded by fear. When the Persian
heir is born, distinguished eunuchs are charged with his
care and bodily formation. At seven the boys begin riding
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instruction and hunting; at twice seven the four tutors
take over. Each superlative has a different educational
task. The wisest teaches Magian lore, explained as service
of the gods, and royal matters. The most just teaches
lifelong truthfulness. The most temperate teaches freedom
from domination by pleasure, making rule over oneself
the first condition of genuine Kkingship. The most
courageous makes the pupil fearless, since fear is
characterized as enslavement.

This description gives concrete content to education
rather than merely praising foreign nobility. It also
prepares the later connection between virtue and
freedom. Nevertheless, the account belongs to Socrates’
persuasive comparison and should not be certified as the
actual constitution of Persian education. The four are said
to be the selected best men; the passage does not assert
that they are selected from some separately defined larger
college of the best. The immediate antithesis with Zopyrus
supplies its dramatic purpose.

The places. Selected annotated passages.

121b-121c. Spartan ephors and Persian fear protect royal
succession.

121d. Eunuchs provide early attendance and physical
formation.

121e. Seven and fourteen mark successive stages of the
programme.

122a-122b. Four tutors’ differentiated tasks lead into the
Zopyrus contrast.

In this edition. The translation preserves “twice seven”
and identifies the four themselves as those judged best.
“Ephors” and “eunuchs” refer to different peoples and
functions; conflating them would erase the contrast. The
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ethical vocabulary is developed separately in its own
entries.

See also. Zoroaster and Horomazes; Guardian and tutor;
Zopyrus and Thrace; Education and training; Temperance;
Courage and cowardice; Freedom and slavery; Riding and
hunting.

Freedom and slavery

€AevBepog (eleutheros); 5ovAov (doulon); SovAedetv
(douleuein); AovAompeméc (Douloprepes); EAcvOEpOTPETES
(Eleutheroprepes); éAevBeponpend¢ (eleutheroprepos)

The word. 'EAevBepog and SobAog mark free and enslaved
status. AovAevelv means to serve or be a slave. The
compound adjectives SovAompenn¢ and €AevBepomPETNC
mean befitting a slave or a free person; the adverb
élevBepompen®¢ asks whether one’s condition is in a free-
person-befitting way. This vocabulary can make ethical
judgments by analogy with social status without simply
reporting a person’s legal condition.

In Alcibiades I. The dialogue takes actual slavery for
granted in its social world. Socrates asks whether Pericles
has made anyone wiser, slave or free (119a); Zopyrus is
the aged household slave appointed as Alcibiades’
attendant (122b); slaves and helots appear among the
Spartans’ resources (122d). These usages must not be
dissolved into metaphor. Conversely, the moralized uses
cannot be read as new legal classifications.

In the Persian education speech, the prince must learn
not to be ruled by pleasures so that he becomes
accustomed to freedom and real kingship (122a). He is to
rule what is within himself rather than serve it. Courage
training is similarly described through freedom from fear,
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since fear makes him a slave. Socrates thereby makes
someone born to the highest rank need education before
he can be genuinely free. This prepares the eventual
reversal directed at Alcibiades.

At 135b the argument begins with a conditional
comparison: before acquiring virtue, a man, not just a
child, does better to be ruled by his better than to rule.
What is better is finer, and what is finer more befitting.
Being subordinate is therefore presented as fitting for the
bad person; vice is slave-befitting and virtue free-person-
befitting. The conclusion follows a claim about ethical
benefit, not a demonstration that existing systems of
enslavement distribute people according to virtue.

The terminology nevertheless retains its coercive social
force. Alcibiades’ pride depends on noble birth, resources,
and command. To describe his present condition as
inappropriate to a free man undercuts precisely the social
assurance with which he intended to enter politics.
Socrates asks him whether he now perceives his
condition; he says he does very sharply. When asked how
he will escape it, he appeals to Socrates’ will, which
Socrates corrects to the god’s will (135¢c-d).

The proposed escape is educational rather than a legal
manumission. Alcibiades will attend Socrates and begin to
care for justice. The ending even plays with the reversal of
the attendant’s role, since the paidagdogos was a slave who
accompanied a child. Such language makes voluntary
submission to care compatible with movement toward
genuine freedom. Its sting depends on maintaining the
difference between unrestricted power and the ethical
capacity to govern oneself and others well.

The text should therefore not be recruited either for a
modern theory of equal civic rights that it does not state
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or for an unqualified thesis that all legally enslaved
people deserve their status. Its immediate target is the
untrained free-born aspirant to rule. He can possess social
freedom while lacking the virtue that the argument calls
befitting it.

The places. Selected annotated passages.

119a. Slave and free are ordinary social categories in the
challenge about Pericles’ pupils

122a-122b. Royal self-rule is opposed to enslavement to
pleasure and fear; Zopyrus is an actual household slave

122d. Slaves and helots are included among Spartan
resources

135b-135e. Ethical subordination, slave-befitting vice, and
free-person-befitting virtue lead into Alcibiades’ promise
of care

In this edition. “Befits a slave” and “befits a free man”
translate compounds, not the bare nouns “slavery” and
“freedom.” The distinction matters at 135c, where the
question concerns Alcibiades’ present ethical condition.
The edition’s “man” in these phrases should be read with
the gendered social vocabulary of the exchange, without
treating it as a universal modern rights formulation.

See also. Befitting; Virtue and vice; Rule and being ruled;
License; Temperance.

God and the divine

Beov (theon); Ocdc (Theos); Betdtepov (theioteron); Oeiov
(theion); BeoIA@¢ (theophilds); &Beov (atheon); éxv Be0¢
E0€An (ean theos ethelei)

The word. Theos is god; theios is divine, with a
comparative meaning more divine. Acting theophilos is
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acting in a way dear to the gods, whereas atheon is
godless. The dialogue uses divine language for restraint,
hypothetical authority, moral orientation and self-
knowledge without explicitly identifying every occurrence
with one named deity.

In Alcibiades I. The opening god-language has several
distinct functions. One of the gods appears in Socrates’
imagined offer to Alcibiades, testing whether he could
accept limits on acquisition and domination. The god
connected with Socrates’ delayed approach is a
restraining and then permitting power. Zeus and the
Muses are explicitly named in different local settings:
oaths, pedigrees and a clue to naming music. The Persian
educational description defines Magian lore as service of
the gods. These uses should not be merged into a single
doctrinal assertion simply because English can render all
their divine nouns similarly.

At 124c Socrates’ guardian is the god, identified by the
same earlier prohibition. The statement grounds his trust
without claiming that he personally needs no further care.
At 127e his prediction that both men will improve is
doubly cautious: if the god wills, and if his divination
deserves trust. At 135d he insists on the same qualification
when Alcibiades says escape from his present condition
depends on Socrates’ will. The divine frame limits
personal mastery of the educational outcome.

At 133c the argument turns to what is most divine in
the soul, the region concerned with knowing and
understanding. In Burnet’s printed text it resembles the
god, and looking into it and knowing the divine provides
the strongest self-recognition. Here divinity functions
within the explanatory analogy, not merely as an oath or
the name of a sign. The basic claim occurs before the large
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supplied passage, though its wording is itself textually
variable.

The further comparison of god to a purer, brighter and
finest mirror is printed in angle brackets from Eusebius at
133c8-17 and absent from B and T. Its status must always
accompany any account that depends specifically on this
extension. Rejecting or bracketing it does not remove
every divine term from the surrounding argument: the
resemblance claim stands in the main text immediately
before it. Conversely, retaining it in this edition does not
establish  universal scholarly agreement about
authenticity.

At 134d-e divine brightness and godless darkness
become opposed orientations of action. Just and
temperate action is dear to the gods and allows the agents
to see themselves and their goods; injustice turns toward
darkness and self-ignorance. The passage links the visual
and ethical vocabulary, but it gives no independent
exposition of a divine metaphysics. In particular, it does
not explicitly name Apollo, Zeus or a later theological first
principle as the unique referent of every singular god.”

The places. Selected annotated passages.

105a-105c. A hypothetical god imposes limits on
ambition.

105d-106a. The restraining god permits the approach.

122a. Service of the gods belongs to royal religious
education.

124c. The god is named as Socrates’ guardian.

127e. Divine willing qualifies the prediction of
improvement.

* For the local readings, see the supplied Burnet apparatus at 133c1, c4, c5
and c8-17, and edition notes 69-70. Eusebius, Preparation for the Gospel
11.27.5, is identified there as the source of the supplied extension.
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133c1-7. The main text connects the divine region of the
soul and the god.

133¢8-17 (apparatus). The supplied mirror extension
elaborates the divine comparison.

134d-134e. Divine brightness and godless darkness orient
action.

135d. Socrates corrects the formula to divine willing.

In this edition. At 133c1 Burnet prints 8e16tepov from TW
against B’s voepwtepov; at 133c4 he prints Be® against T’s
Beiw. The Eusebian extension has a separate, larger
transmission problem. Lower-case “god” in this
translation is not an argument for either polytheism or
monotheism by capitalization alone.

See also. Divine opposition; Zeus and Zeus of Friendship;
Delphi and Pytho; Zoroaster and Horomazes; Textual
transmission and editorial signs; Divine likeness; God as
mirror; Self-knowledge.

God as mirror

€l TOV Be0v (eis ton theon); kaAdiotw évomTpw (kallistoi
enoptroi); kaBapwtepov (katharoteron); AquUmpOTELOV
(lamproteron)

The word. The phrase describes god as the finest
reflective medium through which the person would see
and know himself. KaBapwtepov and Aaumpdtepov mean
purer and brighter; their comparative force establishes a
superiority to the best region of the human soul. This is a
distinctive extension of the eye analogy, not the lexical
meaning of 6eo6¢ wherever that word occurs in the
dialogue.

In Alcibiades I. The passage occupies 133c8-17 in
Burnet’s text and is printed in angle brackets. Its
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comparison begins with the superiority of ordinary
mirrors to the reflecting surface in the eye. They are
clearer, purer, and brighter. God is then said to stand in
the same relation to the best in our soul. By looking into
god, the speakers would use him as the finest mirror, and
among human objects they would look into soul’s virtue.
The result would be the fullest seeing and knowing of
themselves.

The supplement matters philosophically because it
distinguishes the divine object from even the best human
reflection and assigns it superiority. The preceding text at
133c1-6 says that the knowing region of soul resembles
the god and that attention to the divine leads to self-
knowledge. The supplied sentences are a further
comparative step, not merely a repetition in other words.

Its textual status must remain explicit. According to
Burnet’s apparatus as supplied here, the four speeches are
absent from B and T and supplied from Eusebius. The
apparatus also says that Julian and Stobaeus read
something of the kind. That notice is weaker than a
verified verbatim quotation from all three witnesses. The
edition’s own concluding record says it has not located
Julian’s passage. The authenticity of the supplement is
disputed, so the lexicon cannot present it as undisputed
manuscript wording.

The correct response is neither to suppress it nor to
build the whole dialogue’s theology wupon it
unconditionally. This edition translates it as part of its
reading text, and readers need to know what argument it
contributes. They also need to see what remains without
it: the eye-to-eye analogy, soul’s wisdom, and divine
likeness. The subsequent question identifying self-
knowledge with temperance begins after the closing
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bracket and can follow the preceding transmitted
material.

The language is also more careful than a bare equation
“God is a mirror.” The speakers would use god as the
finest mirror in their act of looking. The instrumental
construction and potential mood describe a proposed
cognitive orientation. They do not specify which deity is
meant through a new mythological identification or
explain a concrete visual experience of seeing god.*

The places. Selected annotated passages.

133c¢1-6. The preceding divine-likeness argument
provides the comparison’s background

133c¢8-17. The supplied four speeches make god the
superior mirror

133¢8-17 (apparatus). Burnet supplies the passage from
Eusebius and notes approximate parallels

133¢18-20. After the supplement the discussion returns to
self-knowledge as temperance

In this edition. The English translates the angle-bracketed
supplement, following Burnet. The source notes locate
Eusebius at Preparation for the Gospel 11.27.5 but
acknowledge an unverified Julian reference. “Using him
as the finest mirror” retains the construction better than
“using that finest mirror.”

See also. Mirror; Divine likeness; Soul looking into soul;
Self-knowledge; Temperance.

% Textual status is reported from the supplied Burnet apparatus and edition
notes. This entry does not claim a new collation of B or T, or verification of
the unresolved Julian parallel. The edition’s note 70 and its concluding
“What remains undone” must be read together: the Eusebius location is
supplied, while the reported Julian parallel remains unlocated there. The
claim is textual dependence in Burnet’s edition, not independent verification
of all ancient witnesses.
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Good and bad

GyaB0v (agathon); &ya60c¢ (agathos); kakdv (kakon); kKakog
(kakos); movnpd¢ (ponéros)

The word. AyaBo¢ means good, but its scope must be
supplied: good at a craft, good as a person, or a good thing
to possess. Kakog supplies its ordinary contrary, bad. The
neuter plurals designate good or bad things without
specifying whether they are qualities, actions, possessions,
or outcomes. ITovnpog is a related adverse appraisal,
rendered “worthless” of incompetence at 125a and
“wicked” in the childhood accusation at 110b. These are
contextual differences, not a single technical classification
of evil.

In Alcibiades I. The dialogue repeatedly makes
apparently clear evaluative language require an answer
to “good in what respect?” In the opening inquiry a good
adviser is someone who knows the subject on which he
advises (106d). Neither wealth nor physical attractiveness
supplies that knowledge. The same restriction returns
more sharply when Alcibiades wants the virtue of good
men at 124e. Socrates asks what they are good at.
Alcibiades’ answer, managing affairs, only relocates the
question: riding and seafaring are affairs too. Naming
respectable Athenians does not determine an expertise.

The shoemaker example at 125a-b prevents an easy
transition from local competence to unqualified personal
goodness. The shoemaker is intelligent about producing
shoes and good at that work; he is unintelligent about
producing cloaks and bad at that. Thus the same person is
good and bad by that argument. Alcibiades refuses to
describe the good men he seeks as bad as well, and
eventually identifies their capacity as ruling citizens who
share in political life. This shows why domain-qualified
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goodness is insufficient to state his aspiration. It does not
mean that the craftsman is wicked for failing to know
every craft.

The earlier rescue argument also turns on respecting
evaluative scope. At 115b-e courageous rescue is good in
respect of courage and bad in respect of wounds and
death. Alcibiades’ ranking establishes courage as a great
good: he says he would not be willing to live as a coward.
Socrates obtains the parallel ranking of life and courage
among the best, death and cowardice among the worst.
The result is not the familiar doctrine that only vice is bad
and death indifferent. That doctrine would contradict the
admissions used here. The argument instead separates
good and bad features of one undertaking so that its
fineness need not be the respect in which it is bad.

The inference at 116b-d places goodness between
fineness and advantage. Fine action is linked to doing well
and happiness; happiness involves acquiring good things;
good things are conceded advantageous. Justice reaches
advantage through these intermediaries. The route is
dialectical, built from Alcibiades’ answers, and followed
by his confession of not knowing what he says. The
articles on Fine conduct and Doing well mark the
argumentative qualifications that a bare equation of good,
fine, and advantageous would conceal.

The later discussion makes the agent’s identity and
orientation relevant to recognizing goods. At 133c-d
Socrates asks how someone ignorant of himself could
know his own bad and good things. At 134a-b bad action
and bad fortune are connected to ignorance, and bad
people are called wretched; riches alone cannot remove
that condition. At 134c-e justice and temperance guide
knowledge of one’s goods and the prospect of doing well.
These passages relocate the assessment of goods from
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visible resources to the condition of the agent who
governs their use.

Yet the text does not eliminate its earlier ordinary uses
of good. Good land, competent teaching, a better guardian,
and piloting excellence remain intelligible. What is
challenged is the inference that an admired possession,
birth, office, or isolated skill makes its possessor good in
the sense required to govern a city. The lexicon must
therefore preserve both continuities and restrictions: the
dialogue connects personal goodness with knowledge and
virtue, but earns that connection by asking which
competence and whose good are at stake.

The places. Selected annotated passages.

106d-107c. Good advice is subject-specific and
independent of wealth or appearance

110b. The boy Alcibiades confidently calls another child
wicked and unjust

115a-116d. Good and bad are distinguished by aspect
before goodness is used in the justice-to-advantage
inference

124e-125b. A shoemaker can be good at shoes and bad at
cloaks, exposing the ambiguity of “good men”

133c-134b. Recognizing one’s goods requires self-
knowledge; bad people are described as wretched

134c-134e. Just and temperate action leads to knowledge
of one’s goods and doing well

In this edition. “Good” and “bad” are the edition’s stable
renderings of &yaBd¢ and kokoc; it avoids translating the
latter as “evil.” IIovnpdg receives “wicked” in a boy’s
accusation and “worthless” in a craft comparison. The
title’s two terms cover an evaluative family, not a doctrine
that all uses denote precisely the same kind of property.
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See also. Fine conduct; Advantage; Doing well; Virtue and
vice; Craft and expertise; Happiness and wretchedness.

Good counsel

EvBovAiav (Euboulian); evBovAia (euboulia); &BovAia
(aboulia); evBovrovg (euboulous)

The word. EvfovAic is good counsel or sound
deliberation; &BovAix is lack of it. The word can describe
practical judgment within a determinate craft as well as
the political capacity Alcibiades seeks. Calling someone
ebBovArog, “of good counsel,” is therefore incomplete
without identifying the matters and ends on which that
person judges well.

In Alcibiades I. The expression is Alcibiades’ answer at
125e to the question what knowledge enables one to rule
people who share in political life. It arrives only after less
precise descriptions have failed. Being good at affairs does
not distinguish politics from riding or seafaring; ruling
men who use other men does not distinguish it from
controlling a ship’s coordinated crew or a chorus. Good
counsel is intended to identify the specifically civic
competence missing from those answers.

Socrates immediately refuses to let the name settle the
matter. Pilots’ knowledge is not want of counsel; it too is
good counsel, Alcibiades agrees, with respect to keeping
people safe at sea. The counterexample shows that the
positive prefix in ebBovAia supplies an evaluation, not yet
a distinct subject matter. Political counsel must have a
purpose and a beneficial condition it brings about.

Alcibiades says its purpose is to order the city better
and keep it safe. Socrates asks what comes to be present
or absent when this occurs, comparing bodily health and
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disease, eyes’ sight and blindness, ears’ hearing and
deafness (126a-b). The question is about the city-
improving state the craft would procure, not just about
the craft’s title or the leader’s prestige. Alcibiades
proposes friendship among citizens together with the
removal of hatred and faction. He identifies that
friendship with concord.

The resulting problem belongs to good counsel itself. If
concord means agreement grounded in shared expertise,
different household specialists need not have it about
each other’s work. Yet Alcibiades also believes their doing
their respective work is just and creates friendship. At
127d Socrates can identify neither what the required
friendship or concord is nor in whom it occurs. He
explicitly reconnects the impasse with being wise and of
good counsel: those are the qualifications they wanted in
order to become good men.

Thus eOBovAia is a proposed name whose content
remains under examination. It is not a settled definition of
political knowledge supplied by Socrates. The subsequent
turn to care and self-knowledge responds to this failure to
identify the expertise Alcibiades needs. The dialogue does
not return with a technical civic science called euboulia
and a fully enumerated product. It does insist later that a
ruler must first acquire virtue and be capable of sharing it
with citizens (134b-c). That demand clarifies the
educational burden that the appealing name “good
counsel” had concealed.

The shift from public deliberation to shared inquiry
also matters. Alcibiades asks to deliberate together at
119b; Socrates returns that invitation at 124b. Their actual
good use of counsel begins in examining what they lack.
The linguistic family therefore links the Assembly’s
decisions, the search for a ruler’s competence, and the
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intimate conversation that unsettles a would-be ruler’s
certainty.

The places. Selected annotated passages.

125d-126a. Alcibiades proposes good counsel as political
knowledge; piloting proves that the name is not uniquely
political

126a-126c¢. The desired civic result is specified as
friendship without hatred and faction

126¢-127d. Concord and differentiated expertise lead to
aporia about the content of good counsel

119b. Alcibiades asks for joint deliberation

124b. Socrates repeats the invitation to deliberate
together about becoming better

In this edition. The edition keeps “good counsel” distinct
from “wisdom,” “intelligence,” and ordinary “advice.” At
125e1 the printed T1¢ is unaccented, while the translation
reads an interrogative question about the knowledge of
chorus-training; the question answered with EvovAiov
follows at 125e4-6. Political good counsel should not be
located in the earlier misaccented question.

See also. Deliberation and advice; Concord; Civic
friendship; Craft and expertise; City and citizens.

Greeks and barbarians

‘EAAnot (Hellesi); BapBépotg (barbarois); EAAGS! (Helladi);
BapBapilovtes (barbarizontes)

The word. Greeks and non-Greek peoples delimit the
expanding audience of power and reputation; barbarizein
means speaking like a barbarian in the insult directed at
uncultured Athenian politicians.
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In Alcibiades I. The opening sets Pericles’ influence
across Greece and among powerful non-Greek nations.
Alcibiades’ supposed ambition extends over both, and the
royal comparison later demands that he take non-Greek
rulers seriously as competitors with superior resources
and elaborate education. Consequently “barbarian” is not
simply a synonym for deficient virtue throughout the
dialogue. At 120b, however, speaking like barbarians
becomes an insult to supposedly Athenian politicians who
flatter rather than govern. Its polemical use belongs to
Socrates’ characterization of their lack of culture. The
tension is deliberate: civic identity alone guarantees
neither education nor political competence, while a
foreign court may supply a devastating standard of
comparison.

The places. Selected annotated passages.

104b-105c. Influence and ambition encompass Greek and
non-Greek peoples.

120b. Barbarizing speech marks the criticized local
politicians.

122a-124b. Foreign education and resources challenge
Greek complacency.

In this edition. The translation preserves “barbarians” as
the Greek contrast-category. It should be explained as the
speakers’ cultural vocabulary, not endorsed as a neutral
judgement about peoples.

See also. Europe and Asia; Persia; Slave’s hair; Royal
comparison.
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Guarantor

gyyvnoacBat (engyésasthai); £yyvntng (engyetes); AopaAng
(Asphales)

The word. A guarantor undertakes assurance for an
outcome; Socrates is willing to guarantee happiness under
the stated condition of just and temperate action, and
Alcibiades calls him secure or reliable.

In Alcibiades I. The exchange follows the claim that
looking toward the divine and bright enables agents to see
themselves and their own goods and act well. Socrates’
assurance is conditional on acting in that manner. It is not
a contractual pledge that Alcibiades will in fact become
virtuous, nor an unconditional prophecy of his political
success. Alcibiades’ reply is a compact expression of
confidence with a comic possibility: the supplied note
recalls the dangerous proverbial reputation of giving
pledges. The ending then makes the limit explicit, since
Socrates still fears that the city may defeat their resolve.
The local guarantee concerns the consequence of the
stipulated conduct, while the final anxiety concerns
whether that conduct will endure.”’

The places. Selected annotated passages.

134d-134e. Socrates guarantees happiness if the stated
manner of action is maintained.

135e. The final apprehension leaves perseverance
uncertain.

In this edition. The edition retains the repeated
guarantor-family words. The Delphic proverb mentioned

% The supplied edition, note 73 on 134e, compares the Delphic pledge saying
discussed at Charmides 165a. The proverb is not spoken in Alcibiades I.
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in its note is a contextual comparison, not a quotation
spoken in this exchange.

See also. God and the divine; Dramatic time and setting;
Honour, fame and worth; Happiness and wretchedness.

Guardian and tutor

énitpomov (epitropon); émitpomog (epitropos); masaywyovs
(paidagogous); mauSaywyov (paidagogon); mauSaywynow
(paidagogeso)

The word. Epitropos is a guardian entrusted with
another’s affairs; paidagogos is an attendant or tutor
responsible for a young person. The words designate
different relations, and the dialogue wuses both
metaphorically as well as socially.

In Alcibiades 1. Pericles was left as guardian to Alcibiades
and his brother. His political power is initially counted
among Alcibiades’ advantages, yet guardianship does not
establish that he has made his wards wise. The Persian
“royal tutors” are selected adult exemplars of four virtues;
Zopyrus, by contrast, is the aged household slave Pericles
appointed to attend Alcibiades. A paidagogos need not be
identical with a schoolteacher, and the contrast exploits
differences within the role rather than making the word
itself an assurance of educational excellence.

At 124c Socrates calls the god his own guardian,
superior to Pericles. This transfers the model of
responsible guidance while retaining Socrates’ need for
education. At 135d Alcibiades promises to tutor or attend
Socrates from that day forward. The point is that he will
now follow the older man, reversing the opening pursuit.
It does not mean he has suddenly become Socrates’ expert
instructor. The role that seemed lowly in the Zopyrus
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portrait becomes a freely adopted expression of
attachment and care.

The places. Selected annotated passages.
104b. Pericles’ guardianship is established.

118e-119a. The educational results of that guardianship
are tested.

121e-122b. Royal tutors are contrasted with Zopyrus.
124c. The god is Socrates’ better guardian.

135d. The verb of tutoring or attending expresses
reversed pursuit.

In this edition. The edition expands the last verb as
attending “as a tutor attends a boy,” avoiding the
misleading modern suggestion that Alcibiades now gives
Socrates academic lessons.

See also. Pericles and Xanthippus; Zopyrus and Thrace;
Four royal tutors; Stork and reciprocal love.

Gymnastics and wrestling

yvpuvaotikn (gymnastike); yopvaotikov (gymnastikon);
naAaietv (palaiein); maSotpifng (paidotribes); I'uvaoai
(Gymnasai)

The word. Tvpvaotikn names the craft of bodily training;
yvpvaoTtikov describes what accords with it. ITaAaiew is
wrestling. The mawdotpipng is the trainer who directs
bodily exercise. TvpvalecBai, represented by the
command TIVpvaoat, can extend from exercise to
preparation for a demanding activity.

In Alcibiades I. Wrestling is one of the skills Alcibiades
admits having learned, alongside letters and lyre-playing
(106e). That education does not itself qualify him to advise
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the Assembly. Socrates at 107e-108c nonetheless makes
training the first model of well-grounded advice: a trainer
judges whom one should wrestle or spar with, when, how,
and how much. Naming the better “gymnastic” ties
correct practice to a determinate expertise.

The same craft later distinguishes care for a body from
care for its equipment. Shoes are improved by
shoemaking, feet by gymnastics; the hands and body
receive training while rings and clothing receive other
crafts’ attention (128c-d). This is a statement about
different primary objects of improvement, not a claim
that shoes have no effect on feet.

At 131a a trainer, insofar as trainer, does not thereby
know himself. His expertise addresses the body, which the
preceding argument has distinguished from the person
using it. At 132b Socrates tells Alcibiades to exercise
before entering politics. In context the command follows
the imagery of stripping the attractive people for
inspection and accompanies learning and protection
against corruption. It extends the language of preparation
without claiming that literal athletic conditioning is the
whole cure for political ignorance.

The places. Selected annotated passages.

106e-107a. Wrestling belongs to Alcibiades’ admitted
schooling

107e-108e. Training exemplifies a craft with a standard of
better action

128c¢-128d. Gymnastics improves body and limbs rather
than their possessions

131a. The trainer’s knowledge as trainer is not self-
knowledge

132b. The exercise command becomes preparation for
political exposure
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In this edition. The edition preserves the adjective—craft
connection with “gymnastic” and “gymnastics.” “Train”
elsewhere often renders the different &okeiv family; the
particular exercise command at 132b is Topvaocat.

See also. Craft and expertise; Better and best;
Shoemaking; Body; Education and training.

Happiness and wretchedness

evdaiuoveg (eudaimones); evdaipova (eudaimona);
evéatpiovnoetv (eudaimoneésein); &0Aio¢ (athlios);
&BAdTNTOC (athliotetos)

The word. Evdaipwv describes a flourishing or happy
person; the verb evSaipovelv means to live or be happy in
this substantial sense. The word is not merely a report of a
cheerful feeling. ABAlo¢ and &BA6TNC name the opposed
wretched condition. The abstract noun evSaupovia is a
useful lookup label but is not required as an attested
headword when the dialogue uses adjective and verb.

In Alcibiades I. At 116b happiness enters through doing
well. Those who do well are happy through acquiring
goods, and are said to acquire them by doing well and
finely. Happiness links quality of conduct with a
successful condition of life. Because “doing well” carries
both meanings, the inference deserves scrutiny rather
than being presented as a self-evident definition of
happiness.

The final political sequence gives the term its broadest
scope. Ignorance of oneself prevents proper
understanding of one’s affairs and those of others;
ignorant action leads to errors and doing badly. Both the
agent and those for whom he acts become wretched
(134a). Temperance and goodness are therefore made
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necessary to happiness. Becoming wealthy does not by
itself remove wretchedness. Cities too seek happiness, and
material power without virtue cannot supply it (134b).

Socrates’ guarantee at 134e is conditional: if Alcibiades
and the city act justly and temperately, looking toward the
divine and knowing their own goods, they will do well
and be happy. It is not a prophecy of Alcibiades’ actual
political future. The subsequent examples show why
granting wishes without competence would frustrate the
desired end: the unchecked patient ruins his body, and
the unskilled controller of a ship destroys his companions.
Accordingly virtue, rather than tyranny, is what should be
procured if they are to be happy (135b).

The final fear that the city may overpower both
speakers leaves fulfillment of the condition unestablished.
The dialogue distinguishes the proposed requirements of
happiness from the question whether Alcibiades will
consistently meet them. Its ending should not be read as a
completed conversion followed by assured good fortune.

The places. Selected annotated passages.

116b. Happiness through acquiring goods mediates
between fine conduct and goodness

134a-134b. Ignorance and bad action make agents and
those they serve wretched; riches alone do not cure this

134d-135b. Socrates conditionally connects happiness
with just, temperate, virtuous government

In this edition. The edition’s “happy” means a good
condition of life, not merely a mood. At 134b4 it follows
aBAotNTOC, “Wwretchedness,” in T and W; Burnet records
B’s potootnrog as an alternative. The happiness
guarantee concerns both Alcibiades and the city, reflected
in the plural address of 134d-e.
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See also. Doing well; Good and bad; Virtue and vice;
License; City and citizens.

Heracles and the Heraclids
HpakAéovg (Herakleous); HpakAelS@v (Herakleidon)

The word. Heracles is the heroic ancestor assigned to the
Spartan royal line; Heraclids are his descendants and the
family from which the kings are supposed to be born.

In Alcibiades I. Socrates includes the Spartan genealogy
in the argument that Alcibiades’ rivals are not inferior in
birth. The line is traced through Heracles to Perseus and
Zeus. At 121b-c the supposed public guarding of royal
wives by ephors is explained as a means of preserving
Heraclid descent. These are claims within Socrates’
encomiastic comparison, not a modern historical
verification of biological lineage. Their argumentative
purpose is to show that good birth, carefully protected
and joined to good upbringing, cannot simply be claimed
as an exclusively Athenian advantage.”®

The places. Selected annotated passages.
120e. Heracles anchors the Spartan line.

121b-121c. Guarding royal wives is related to Heraclid
succession.

In this edition. The ancient genealogical parallels in the
supplied note belong to external background. The present
entry records how Socrates uses the genealogy, without
treating mythic ancestry as historical proof.

*8 The supplied edition, note 35 on 120e, cites Herodotus 6.53, 7.61 and 7.150
for related genealogical traditions. Mythic descent is being analysed as a
claim used by the speakers.
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See also. Perseus; Zeus and Zeus of Friendship; Royal
comparison.

Homer and epic conflict

Ounpov (Homerou); OSvooeiag (Odysseias); TAl&S0¢
(Iliados); A yatoic (Achaiois); Tpwaoiv (Trosin); IInveAorng
(Pénelopes); OSvaoel (Odyssei); Epex8éwc (Erechtheos)

The word. Homer’s two epics and their antagonists are
evidence that disagreement about justice can end in
killing. A separate Homeric phrase about Erechtheus later
supports an erotic portrait of the Athenian people.

In Alcibiades I. At 112b Socrates appeals to what
Alcibiades has heard, particularly the Iliad and Odyssey.
The Achaeans and Trojans, and Penelope’s suitors and
Odysseus, are paired examples of opposing parties whose
battles and deaths arise from disagreement over justice.
The assertion is Socrates’ characterization of the poems
for a specific argument, accepted by Alcibiades; it is not a
claim that every episode has only that subject. Penelope
appears as the woman whose suitors are named, without
further characterization. At 132a the quotation “the
people of great-hearted Erechtheus” changes register. The
supplied note identifies its epic démos as land, whereas
Socrates exploits the Athenian political sense, people, to
give the populace a handsome face that a prospective
lover should inspect stripped. Erechtheus is thus a quoted
ancestral name in the civic-erotic image, not a new
participant.”

* The supplied edition, note 66 on 132a, identifies Iliad 2.547 and explains
the change from land to people in démos. The quotation is visibly marked in
Burnet’s text; no separate consultation of the Homeric apparatus is claimed.
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The places. Selected annotated passages.

112b. The two epics and their opposing sides supply
familiar lethal disagreements.

132a. The quoted name of Erechtheus accompanies the
personified people.

In this edition. Burnet letterspaces the Homeric words at
132a; the supplied note identifies Iliad 2.547. The
difference between the quoted epic meaning of démos
and Socrates’ current use is essential and must not be
flattened into a claim that Homer already meant the
democratic assembly.

See also. Lover of the people; Athens and the Athenians;
Coronea; Tanagra and Boeotia.

Honour, fame and worth

TipdoBbat (timasthai); &&log (axios); avaéiov (anaxion);
néiwoag (exiosas); tiujj (timei); dvouaotog (onomastos);
émpdavela (epiphaneia); ptiotiuiac (philotimias)

The word. Timé is honour; being honoured and loving
honour concern public valuation. Axios and its relatives
express worth, fitness or deserving, while onomastos and
epiphaneia concern being renowned or conspicuous.
These are connected measures of standing, not
interchangeable names for virtue.

In Alcibiades 1. Socrates says Alcibiades hopes to prove
himself worthy of unparalleled honours and thereby
become supremely powerful. The vocabulary then
describes Socrates’ corresponding claim to be worth
everything to Alcibiades. This initial parallel makes value
to an audience a live question: what would actually justify
either claim?
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The contest passage intensifies the language of worth.
Alcibiades’ proposal to dispense with training is unworthy
of his advantages; his choice of rivals is something he has
thought fit; Socrates ironically calls it worthy of him to
settle for beating ordinary soldiers. A fine deed must be
worthy both of himself and the city. Honour thus becomes
a lever for education rather than merely the reward he
seeks.

The Persian attendants receive great honour for
shaping the young prince, and love of honour belongs to
the Spartan catalogue. These uses prevent a simplistic
equation of all honour-seeking with vice. The problem is
whether recognition follows preparation and service or
substitutes for them. At 124b—c fame among Greeks and
barbarians is explicitly something Alcibiades passionately
desires, and Socrates promises distinction through his
guidance. The ensuing inquiry tests what must precede it,
while the ending withholds an achieved public success.

The places. Selected annotated passages.

105b-105e. Unparalleled honour and being worth
everything connect the two ambitions.

119c-119e. A chain of worth-terms makes the rebuke
ironic and cumulative.

121d-121e. Royal attendants are honoured for their care.
122c¢. Love of honour is among Spartan strengths.

124b-124c. Fame and distinction are made dependent on
care and guidance.

In this edition. The English keeps repeated “worthy”
language where possible; replacing each with a different
synonym would conceal the irony. “Distinction” renders
epiphaneia here and does not imply a divine apparition.
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See also. Ambition and hope; Pride and high-mindedness;
Royal comparison; Befitting.

Hoplite fighting

omAttikiic (hoplitikes); Avépeiov (Andreion); avSpeia
(andreia)

The word. OnAtTikY) names armed or hoplite fighting as a
learned subject. The adjective &vépeiov in this context
means belonging to men, not the abstract virtue courage,
avSpeia. The similar-looking neuter plural &v8peia at 127a
likewise qualifies subjects as men’s subjects.

In Alcibiades I. At 127a armed fighting supplies the
reciprocal case to wool-working. Just as an untrained
husband cannot possess his wife’s expert concord about
her work, a wife who has not learned armed fighting
cannot share her husband’s knowledge of it. Alcibiades
accepts the gendered division of subjects.

Socrates uses that division to expose a difficulty in the
account of friendship as concord: distinct roles need not
entail shared expertise, yet Alcibiades also claims that
performing one’s own role generates friendship. The
example is therefore part of an aporia about agreement
and affection, not a demonstration of women’s intrinsic
inability to learn combat or a comprehensive program for
military education.

The places. Selected annotated passages.

126e-127h. Hoplite fighting reverses the wool-working
example in the test of spouses’ shared expertise

In this edition. The local &vépelov and &vSpeia are
translated “a man’s” and “men’s”; indexing them
indiscriminately under courage would miss their syntax
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and function. The separate courage argument uses the
abstract noun &vdpeia at 115b—e.

See also. Wool-working and weaving; Concord; Courage
and cowardice; Doing one’s own business.

Household management

oikovoputkog (oikonomikos); yvvi) avpi (gyné andri); matrp
(pater)

The word. Oikovopikog at 133e describes someone
competent to manage a household. The dialogue supplies
the adjective, not an extended technical account of
oikovopia. A household includes relations, work, and
resources; translating the word as “economist” would
import a modern disciplinary sense.

In Alcibiades I. Household relations first provide
Alcibiades’ familiar model for civic friendship and
concord (126e). Parents love children, brothers relate to
brothers, and spouses to one another. Socrates then uses
the differing skills conventionally assigned to spouses to
test whether friendship really is knowledgeable
agreement on the same subject. Wool-working and armed
fighting expose a difficulty in Alcibiades’ definition rather
than a failure of family relations as such.

At 133e-134a the household manager and statesman
are paired as roles unavailable to someone ignorant of
himself and consequently of his own affairs and others’.
The argument continues through errors, doing badly in
private and public, and harm to those for whom the
ignorant agent acts. Managing a household is therefore
not exempt from the ethical conditions imposed on public
rule.
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The pairing also limits an overly political reading of the
dialogue’s conclusion. Alcibiades wants to rule a city, but
his lack of self-understanding would impair an apparently
smaller and more familiar responsibility too. Conversely,
private competence is not established merely by owning
property: the money-maker’s concentration on
possessions at 131c¢ does not amount to caring for himself.

The places. Selected annotated passages.

126e-127c. Household affection and specialized work test
the account of civic concord

131b-131c. Tending possessions is distinguished from
tending oneself

133e-134a. Self-ignorance excludes both statesmanship
and household management

In this edition. “Household manager” gives the adjective
0ikOoVOIKOG its contextual personal force. It must not be
confused with Swowkelv, “order” or “administer,” used of
the city and body at 126a-b, despite their related
household vocabulary.

See also. City and citizens; Civic friendship; Doing one’s
own business; Wool-working and weaving.

Human being

0 &vBpwmoc (ho anthropos); &vBpwmoc (hanthropos);
&vOBpwmov (anthropon)

The word. AvOpwmog¢ denotes a human being. In the
question at 129e, “What on earth is man?”, it names the
person whose identity is being investigated. It should be
distinguished from é&vrp, which often means an adult man
and appears in the dialogue’s social and political
descriptions. The crasis &vBpwmo¢ combines the article
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with &vBpwmog; its rough breathing marks the contraction
and is not a different lexical item.

In Alcibiades I. The inquiry moves from the ordinary
identity of the speakers to the general question of the
human being. Socrates and Alcibiades first agree who is
speaking and who is listening. They then distinguish a
user from speech, tools, bodily members, and the body as
a whole. The term “human being” is introduced at the
generalization: the human being uses the whole body and
therefore differs from it. Asked what such a being is,
Alcibiades cannot say; Socrates offers the functional
description “what uses the body.”

This description is strengthened to ruling the body and
then identified with soul. The sequence matters. “Human
being” does not begin as a stipulated synonym for soul.
The identification is obtained by treating use and rule as
the person’s defining function, accepting three exhaustive
candidates, and eliminating two. Its adequacy is then
expressly distinguished from precision.

The practical return from the general noun to a named
individual comes at 130e. Socrates addresses Alcibiades
rather than his face, and that Alcibiades is identified with
soul. The move makes the generic account bear upon
personal care and affection. It does not provide a theory
of how one soul is individuated from every other or a
complete definition of human nature. The result is
sufficient to challenge the young man’s reliance on bodily
and inherited advantages.

The places. Selected annotated passages.

128a. The generic human being appears in the question
about care

129e-130c. The user of the body is identified as the
human being and then as soul
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130d-130e. The account is applied to Socrates addressing
Alcibiades

In this edition. The edition uses “man” for &vBpwmog,
including the generic philosophical question. At 128a2,
128a5, 129e3, and 129e7 it preserves Burnet’s &vBpwmoc,
where the apparatus records manuscript &vOpwmog. A
lexicon should neither lose the article nor multiply these
spellings into separate concepts.

See also. Soul; Body; Composite person; The self itself and
each self.

Intelligence

ppoviuovc (phronimous); &ppovac (aphronas); ppovelv
(phronein); ppdvnotv (phronésin); votiv (noun)

The word. The @pov- family describes intelligent
understanding and its absence: @pdvipog is intelligent,
aepwv unintelligent, @poveiv to think intelligently, and
@poévnolg intelligence or understanding. Nodg, rendered
“sense” in the concluding examples, is a related but
separate word. Neither family should automatically be
assigned a later technical meaning of practical wisdom or
a metaphysical Intellect.

In Alcibiades I. At 125a Socrates unpacks Alcibiades’
reference to the fine and good. Are these the intelligent or
unintelligent? Once intelligence is accepted, it is specified
by domain: the shoemaker is intelligent in shoes but not
in cloaks. The same person is therefore good in one
respect and bad in another. “Intelligent” here is not an all-
purpose commendation that establishes fitness to rule. It
is the ability to understand the activity at issue.

At 133c the knowing region of soul is characterized by
knowing and intelligent thinking; the next sentence
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names god and intelligence in its description of the divine.
The context is now the soul’s best activity, toward which
self-knowledge is directed. It would nevertheless overstate
the text to turn @povnolg into the name of a distinct
independently existing entity. The sentence’s theological
and psychological relations remain compressed, and the
apparatus reports relevant variation.

The final cases use vodg in an equally practical way. A
sick person without medical sense will misuse his license;
a would-be helmsman without the corresponding sense
and excellence endangers all aboard. These applications
confirm that power requires understanding directed to its
proper object. They do not infer that the political ruler
must personally possess every specialist skill. Earlier,
recognizing one’s ignorance rightly permits delegation.

The movement across the dialogue is from competence
within a domain to the understanding needed to order
one’s life and authority. A lexicon must preserve that
development and the distinct Greek families, rather than
translating all of them indiscriminately as wisdom.

The places. Selected annotated passages.

125a-125b. Intelligence is relative to the task, as in shoes
and cloaks

133¢1-6. Knowing and intelligent thinking mark the
divine region of soul

134e-135a. Medical and nautical sense constrain the safe
exercise of license

In this edition. The edition uses “intelligence” for
@povnolg, “wise” for co@dg, and “sense” for vodg in the
final examples. At 133c5 the words 6g6v 1€ ki PpovnoLY
are printed, while their omission in Olympiodorus is
recorded. B’s “more intellectual” at 133c1 is an alternative
to, not the printed equivalent of, “more divine.”
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See also. Wisdom; Knowing; Divine likeness;
Temperance; Ordinary ignorance.

Justice and injustice

T Sikaua (ta dikaia); T &Sika (ta adika); StkotdtePOV
(dikaioteron); Sikatocvvny (dikaiosynen); &Sikodvrag
(adikountas)

The word. The adjective 8ikaxio¢ names the just or right;
neuter plurals such as T& dikaxtx name just things, actions,
or what is just, rather than an independently introduced
entity called Justice. The comparative Swodtepov asks
what is more just. The noun Sikatoovvn names justice as a
quality to acquire and care for. The active verb &8ikelv
means to wrong or act unjustly; passive forms mean to be
wronged. These grammatical differences matter: judging a
particular wrong, knowing the just, and possessing justice
are related tasks, not interchangeable assertions.

In Alcibiades I. Justice enters as the proposed standard of
the political competence Alcibiades claims. Having agreed
that peace and war must be undertaken with the right
people, at the right time, and for the right duration, he
must say what their “better” consists in. At 109a-b he
names deception, force, and deprivation as grievances.
Socrates does not treat suffering these things as enough to
establish injustice: he asks whether they were suffered
justly or unjustly. Alcibiades himself calls that difference
complete and decisive. The first task is therefore
discriminating the moral character of a grievance, not
simply recognizing an injury to oneself.

The next concession is deliberately more awkward.
Asked whether he will recommend war against
wrongdoers or just actors, Alcibiades says no one would
admit recommending war against those acting justly.
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Socrates calls such a course unlawful or contrary to
accepted right; Alcibiades adds that it does not appear
fine. The argument moves through what a public speaker
can acknowledge. At 109c Socrates obtains assent that the
better in questions of war is the more just, but the
exchange has not yet supplied an account of justice or
shown that speakers act on the standards their speeches
profess.

The educational inquiry exposes this gap. Alcibiades
has asserted his understanding of injustice since his
childhood games. His confidence that he was wronged is
precisely what Socrates questions, rather than
independent proof that he knew. If learning requires
recognition of a lack, the young man’s unbroken certainty
gives him no identifiable discovery of justice. His appeal
to the many produces a second problem: unlike ordinary
word use, on which speakers agree, just and unjust
persons and actions generate disagreement intense
enough to cause war. Homeric conflicts and the battles at
Tanagra and Coronea are presented as evidence of this
instability. They are not instances of a definition that the
dialogue has already established.

At 113d Alcibiades tries to separate political advantage
from justice. Socrates answers through a sequence of his
interlocutor’s concessions: just actions are fine, fine
actions good, good things advantageous. The resulting
claim at 116d is that just things are advantageous. Its force
depends on the intervening treatment of goodness and
fine action, including the difficult movement from good-
in-a-respect to an unrestricted conclusion. The article on
Advantage follows that movement. Here it is essential that
the result does not give Alcibiades a new store of political
knowledge. He immediately admits that his answers
fluctuate. Justice remains something he has to learn to
judge.
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At 127c another attractive formula is tested: each
person doing his or her own business is said to be just.
Alcibiades also expects justice to produce friendship. Yet
his identification of friendship with shared expert
agreement has made specialized work exclude friendship.
The text ends this exchange in perplexity, not with the
definition of justice as specialization that a reader might
import from the Republic.

Justice returns decisively at 134c, paired with
temperance as what Alcibiades must procure for himself
and the city in place of unrestricted rule. Just and
temperate action is then associated with looking toward
the divine and bright, understanding one’s goods, and
doing well. At 135e Alcibiades promises to begin caring for
justice. The ending thus changes its position in his life:
what he initially presumed to know becomes the object of
sustained care. Socrates’ fear of the city’s strength keeps
that promise prospective. Neither the final commitment
nor the earlier chain of admissions licenses treating
Alcibiades as already just or the ethical program as
already fulfilled.*

The places. Selected annotated passages.

109a-109c. The distinction between just and unjust
suffering supplies the proposed standard for deliberating
about war

109d-113c. Alcibiades cannot establish how he learned or
discovered the justice he confidently judges

113d-116e. The attempted separation of justice from
advantage is refuted through Alcibiades’ concessions,
followed by his admission of instability

% Diotimos Editions (2026), note at 109c6 explains that Burnet rejects 1o
Sikawov as an addition. The remaining plural tadta is thus interpreted
through the preceding lawful/fine exchange. The lexicon follows that printed
text while retaining the note’s caution that the antecedent is interpretive.
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127a-127d. Doing one’s own business, justice, and
friendship produce an unresolved contradiction

134c-134e. Justice and temperance replace unrestricted
authority as the proper goal

135e. Alcibiades undertakes to care for justice; Socrates
fears the city may defeat that undertaking

In this edition. “Just,” “unjust,” and “do wrong” keep the
family recognizable. At 109¢6 the translated plural “these
things” follows Burnet without the bracketed 10 Sikatov,
as the note explains. The final §ikaxtoovvn is a virtue to be
cared for, whereas earlier 10 Sikoix often designates
matters of judgment or action.

See also. Advantage; Fine conduct; Good and bad; Doing
one’s own business; Virtue and vice; Deliberation and
advice.

Kinship and connections

pirovg (philous); ovyyeveic (syngeneis); UTNPETOIEY
(hypéretoien); cvyyevic (syngeneés)

The word. Friends and kinsmen are social connections on
whom Alcibiades expects to rely; syngenés specifically
indicates shared kinship, whereas philos need not.
Serving or assisting describes the practical support they
might provide.

In Alcibiades I. The opening inventory carefully includes
both paternal and maternal relatives and friends,
numerous and distinguished on each side. Their value is
not only prestige: Socrates says they would serve
Alcibiades if anything were needed. This is an imagined
network of assistance supporting his confidence that he
needs no one. Pericles’ guardianship then stands above
the whole list as the largest source of power. At 105e
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Socrates counters with a sharply different claim: no
guardian, kinsman or other person can hand over the
desired power except himself, with divine help. The
argument will test what such help must involve.
Connections may supply access, influence and assistance
without supplying knowledge of justice or competent care.
This use of friendship as an available social resource
should be distinguished from Alcibiades’ later proposed
definition of civic friendship as concord.

The places. Selected annotated passages.

104b. The two sides of the family furnish numerous
friends and relatives who could assist.

105d-105e. Socrates asserts the insufficiency of guardians
and kinsmen for the desired achievement.

In this edition. The edition keeps “friends and kinsmen”
distinct. No particular person should be inserted into the
unnamed maternal or paternal groups simply because
external biographies identify additional relatives.

See also. Deinomache; Cleinias, father of Alcibiades;
Pericles and Xanthippus; Ancestry, nature and
upbringing; Civic friendship.

Know thyself

yv@0L cavtdv (gnothi sauton); 0 yvadval Exvtov (to gnonai
heauton); i8¢ cavTov (ide sauton)

The word. I'vO. is the singular aorist imperative of
yiyvwokelv: come to know, recognize, know. With covtdv
it addresses one person reflexively. The familiar “Know
thyself” is a command, not itself an explanation of either
the self or the appropriate method of knowing it. The
dialogue repeatedly interprets that command. Its
hypothetical visual counterpart, i§¢ coxvtdv, “See thyself,”
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is invented within the inquiry to clarify how self-directed
cognition could work.

In Alcibiades I. The first invocation is deliberately
concrete. At 124a-b Socrates tells Alcibiades to listen both
to him and to the inscription at Delphi, and to know
himself: his real rivals are the Spartan and Persian kings.
Self-knowledge here includes a corrected estimate of one’s
position, preparation, and resources. It is not introduced
as detached inward contemplation. Alcibiades has
mistaken inherited advantages and local superiority for
adequate qualification to govern.

At 129a the inscription becomes the subject of a
difficulty. Is knowing oneself easy, so that its dedicator
was insignificant, or difficult and not available to
everyone? Alcibiades has experienced both impressions.
Socrates shifts attention from difficulty to necessity:
knowing what one is is required to identify the care that
improves oneself. The maxim now leads into an inquiry
about the identity of the human being.

The provisional soul argument vyields the first
interpretive answer. At 130e whoever enjoins self-
knowledge bids us come to know soul, because soul rather
than body has been identified as the person. That is
already a substantial revision of the initial competitive
estimate. Yet naming the object is not enough. At 132c-d
Socrates asks whether they have failed to understand
what the inscription says and advises. He presents the eye
analogy as what he suspects it means, preserving the
exploratory status of the explanation.

If an eye were told to see itself, it would have to look
toward something in which both that object and the eye
could appear. Mirrors and the reflecting region of another
eye supply the model. The soul must likewise attend to
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soul, especially its excellence of wisdom. Thus the
command is unfolded through a relation to another
appropriate object rather than by an unexplained inward
glance.

The command’s authority does not relieve the speakers
of inquiry. Socrates invokes the Delphic words, asks what
they mean, gives a provisional interpretation, and tests its
consequences for conduct. Their ultimate practical
significance is knowledge of one’s own good and the
virtue necessary for governing. The ending also checks
personal dependence: Alcibiades’ promise that escape will
occur if Socrates wishes is corrected to “if god wills.” This
does not provide a second definition of the inscription, but
it prevents the dialogue’s religious framing from being
reduced to unconditional confidence in a human teacher.

The places. Selected annotated passages.

124a-124b. The Delphic command corrects Alcibiades’
estimate of his rivals and resources

129a-129b. Its difficulty and relation to care lead to the
question of the self

130e. The command is interpreted as requiring
knowledge of soul

132c¢-133b. The hypothetical command to the eye
develops the method of self-knowledge

In this edition. Burnet prints yv®6t covtov at 124a-b
without quotation marks, and the edition accordingly
makes it Socrates’ own command as well as the
inscription’s. Adding a separate “know” after a quoted
motto would obscure that construction. “Thyself” signals
the traditional formula; the surrounding prose uses
ordinary “oneself.”
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See also. Self-knowledge; The self itself and each self;
Sight; Soul looking into soul; Temperance.

Knowing

elbévat (eidenai); émiotacBat (epistasthai); ytyvwoketv
(gignoskein); yvwpioat (gnorisai); émotnun (epistéeme)

The word. The dialogue uses several overlapping words
for knowing. Eiéval expresses being in possession of
knowledge; émiotacBbot often concerns knowing a subject
or how to do something; ytyvwokelv can mean knowing,
recognizing, or coming to know. TI'vwpicot at 130e
emphasizes coming to know soul. These tendencies are
not rigid technical boundaries: the dialogue interchanges
eiéévat and émiotaoBan within the same arguments. The
noun émotAun names knowledge, including the
knowledge required to govern a shared activity.

In Alcibiades I. Knowing first appears as the qualification
for giving advice. Alcibiades agrees at 106c-d that he
should advise the Athenians about what he knows better
than they. Socrates then asks how that knowledge was
acquired: from someone else or through personal
discovery. The inquiry’s demand is not satisfied by
Alcibiades’ confidence, ancestry, or association with a
famous guardian. It requires an accountable relation to
the subject matter.

The scope of knowing is repeatedly tested. Ordinary
speakers know which objects are stones or pieces of wood
and can teach Greek usage; they need not know which
horses run well or which people are healthy. A shoemaker
can be intelligent and good in shoes while lacking
competence in cloaks. These examples distinguish
identification from expert discrimination and one field of
expertise from another. It is misleading to summarize all
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of them as a single contrast between theoretical “knowing
that” and practical “knowing how.” The Greek asks which
subject is understood and to what extent.

At 117b-118a the distinction becomes reflexive.
Knowledge of a topic, acknowledged ignorance of it, and
ignorance mistaken for knowledge are separated. The
second state has a practical advantage over the third
because it allows reliance on a competent person. The text
expressly says that one can know that one does not know.
It does not follow that such a person has acquired the
missing craft, or that self-awareness alone gives expertise.

The later self-inquiry raises a different question: what
must one know in order to identify the care appropriate
to oneself? An adequate account identifies the person with
soul, but Socrates postpones precise knowledge of the self
itself. The eye analogy then directs the soul toward its
knowing excellence. At 133d—e knowledge of what belongs
to a person as belonging to that person requires
knowledge of the owner. Knowing a bodily condition as a
doctor and understanding its place in one’s own good are
therefore not simply identical achievements.

The political conclusion follows this richer sense of
knowledge. A ruler ignorant of self and good will not
know what he is doing and will err. Knowing is a
condition of competent action, not merely a set of true
verbal responses. Yet the conversation does not supply a
general definition of knowledge, distinguish every
epistemic state systematically, or prove that all apparent
expertise depends on a completed metaphysics of the self.
Its local arguments should be read at the level each
actually establishes.
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The places. Selected annotated passages.

106c-106e. Knowledge qualifies advice and prompts the
acquisition dilemma

111a-111e. Naming ordinary things is distinguished from
expert discrimination

117b-118a. Knowledge, acknowledged ignorance, and
false confidence are separated

125a-125e. Knowledge and intelligence are specified by
domain

128e-133e. Self-knowledge grounds the discernment of
appropriate care and one’s own good

In this edition. The shared English “know” is deliberate.
It preserves continuity where the argument shifts among
eiééval, e¢miotaobal, and ytyvwokew. Translating each by a
fixed modern epistemological category would add a
distinction the dialogue has not consistently drawn.

See also. Learning; Discovery; Conceit of knowledge;
Ordinary ignorance; Self-knowledge; Knowledge and
teachability.

Knowledge and teachability

TekunpLov (tekmerion); &AAov co@ov (allon sophon); &AAov
oiol T’ wotv amodeiéou émotauevov (allon hoioi t’ 6sin
apodeixai epistamenon)

The word. This heading names the evidential connection
developed at 118c-d rather than a single Greek technical
term. Someone who knows should be able to make
another knowledgeable in the same matter. The successful
pupil is a Tekunplov, evidence or a sign, of the teacher’s
knowledge. The issue is demonstrated educational
efficacy, not merely an ability to speak confidently about a
subject.
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In Alcibiades I. Alcibiades argues that Pericles became
wise through association with recognized wise men.
Socrates asks whether Alcibiades has seen a person wise
in anything who could not make someone else wise in that
very thing. Letters, lyre-playing, and training make the
test plausible. The writing teacher both knows and
produces knowledgeable pupils; Alcibiades, having
learned, should also be able to teach.

The test then reaches Pericles. Alcibiades objects that
the sons are simpletons, his brother is mad, and he
himself failed to attend. These replies introduce the
pupil’s contribution: an unsuccessful pupil need not
straightforwardly prove an ignorant teacher. Socrates
accordingly asks for any Athenian or foreigner, slave or
free, who became wiser through Pericles’ company.
Alcibiades cannot supply one. The conclusion is a failure
of the offered evidence, not a demonstration that every
failed lesson disproves the teacher’s expertise.

The later demand that a statesman first acquire the
virtue he will share with citizens resonates with this test.
One cannot give what one does not have. Still, the
dialogue does not explicitly solve every problem about
whether virtue can be taught or guarantee that a virtuous
teacher will overcome every student’s character and
political environment. The final fear about the city’s
influence is a reminder of precisely such limits.

The places. Selected annotated passages.

118c-119a. The ability to educate another tests the
reputation of Pericles

134b-134c. The person who will share virtue must first
possess it

135e. The ending withholds a guarantee that good
influence will prevail
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In this edition. At 118d “turn out another who knows”
renders &model§on émotapevov. The verb here means
producing or showing someone as knowledgeable; it is not
simply the logical proving of a proposition.

See also. Teachers; Wisdom; Learning; Proof; Virtue and
vice.

Knowledge of one’s own and others

& A Akifiadov yryvwoketv 0tt AAkiBiabov éotiv (ta
Alkibiadou gignoskein hoti Alkibiadou estin); pLé T€yvng
(mias techneés); T&x T@v &AAwv (ta ton allon)

The word. The issue is knowing something as belonging
to a person, expressed at 133d by knowing Alcibiades’
things “that they are Alcibiades’.” This relational content
differs from identifying or technically manipulating the
same object in isolation. Miw&g Téxvng, “of one craft,”
characterizes the unified discernment of oneself, one’s
own, and what belongs to one’s own. The passage does not
name that craft as an additional ordinary trade.

In Alcibiades I. At 131a-c the discussion provisionally
distributes objects of knowledge among levels. A doctor or
trainer knows the body, classed as the person’s own;
farmers and other craftspeople know what serves the
body, farther removed from the self. None has self-
knowledge merely by exercising that craft. Those claims
initially allow lower-level knowledge without knowledge
of the owner.

After the eye analogy, Socrates reopens the concession.
Without knowing oneself and being temperate, can one
know one’s own bad and good? Alcibiades cannot see
how. Socrates gives the named example: someone who
does not know Alcibiades cannot know what is Alcibiades’
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as Alcibiades’. If the owner is unknown, the relation of
belonging is not adequately known. The same applies to
the next level of belongings.

At 133d-e Socrates explicitly says the earlier agreement
was not quite right. It is for one person and one craft to
discern all three: self, own things, and their belongings.
This is a real revision, not merely a repetition of the
previous hierarchy. The text itself invites the reader to
track a developing argument instead of turning the first
concession into the final doctrine.

The most conservative interpretation preserves both
the revision and the demonstrated competence of the
specialists. Doctors can recognize bodily conditions and
shoemakers can repair shoes, as the earlier examples
assume. The later question asks for those objects
understood in their relation to a person’s good and
identity. This contextual distinction explains why the
dialogue can rely on expertise while denying its
completeness. It is an interpretation of the shift, not a
separate distinction formally defined by Socrates.

The consequence extends outward. Someone ignorant
of his own is ignorant in the same manner of what
belongs to others, and then of cities. Such a person cannot
become a statesman or household manager. Self-
knowledge 1is accordingly a condition of rightly
understanding affairs whose management affects others;
it is not a permission to ignore them. The argument’s
connective phrase “in the same way” carries the
extension, and the reader may still ask how much has
been established about each new domain.

This passage is especially useful against two
simplifications. The dialogue does not permanently assign
self, body, and external goods to three independent
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knowledges. Neither does it straightforwardly deny every
piece of ordinary specialist knowledge. Its explicit
correction concerns whether those objects can be known
as one’s own without knowing the person to whom they
belong.”

The places. Selected annotated passages.

131a-131c. Specialists are initially credited with
knowledge of lower levels without self-knowledge

133¢18-133d9. The question of one’s own good introduces
knowledge of belonging as belonging

133d10-133e3. Socrates retracts the earlier agreement
and assigns all levels to one discerning craft

133e-134a. Ignorance extends to others and cities,
excluding competent management

In this edition. The edition’s repeated “what is one’s
own” makes the retraction visible. At 133d12 Burnet
prints &AAovg 8¢ from Stobaeus, “and others,” against the
manuscripts’ “but not”; the supplied note identifies the
earlier doctor, trainer, and craft examples as the
reference.

See also. What belongs to oneself; Possessions of
possessions; Self-knowledge; Temperance; Knowing.

% The supplied edition’s note 71 explicitly links the correction to 131a-c and
reports Stobaeus’ reading at 133d12. The proposed distinction between
technical recognition and knowing an object as belonging to its owner is an
interpretation of the local wording, not an independently attested ancient
commentary.
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Knucklebones

dotpayaiiloi (astragalizois); maubiaxv (paidian); mailolg
(paizois)

The word. To play knucklebones is the concrete
childhood activity in Socrates’ recollection; paidia and
paizein name the broader category of play. The game is
evidence about Alcibiades’ past confidence, not itself a
definition of justice.

In Alcibiades I. Socrates says he often heard the young
Alcibiades at school or elsewhere, during knucklebones or
other games, loudly accusing another boy of acting
unjustly. The recollection answers the search for a time
before he thought he knew justice. Alcibiades does not
retreat into the claim that he was only playing: he insists
that he clearly recognized being wronged. The example
therefore links early social certainty with present political
presumption. It does not prove that every complaint was
false, but shows that Alcibiades cannot identify a prior
recognition of ignorance from which deliberate discovery
could begin.*

The places. Selected annotated passages.

110a-110d. Childhood play supplies the remembered
certainty that blocks a proposed route to learning.

In this edition. The edition’s note tells a wagon anecdote
from Plutarch. That separate story is not part of Socrates’
recollection in this dialogue and is not needed to
understand the logical function of the game.

%2 The supplied edition, note 17 on 110b, cites Plutarch, Alcibiades 2.2-3 for
the separate wagon story; that anecdote is not silently added to this
dialogue’s recollection.
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See also. Alcibiades; Education and training; Conceit of
knowledge; Discovery.

Lampido and the Spartan royal family

Aauméw (Lampido); AewtvyiSov (Leotychidouw); Apxt&épov
(Archidamouw); Ayido¢ (Agidos)

The word. Lampido is identified as daughter of
Leotychides, wife of Archidamus and mother of Agis; the
three men are described as having been kings.

In Alcibiades I. Socrates imagines Lampido, like
Amestris, wondering that a badly reared young man
proposes to compete with her son. The three-generation
identification gives her authority within the dynastic
world against which Alcibiades is being measured. Her
family is not an incidental pedigree: it embodies the
continuous royal preparation that Socrates contrasts with
his and Alcibiades’ private status. None of these four
figures appears as a speaker, and no actual statement by
Lampido is reported. The rhetorical comparison ends by
asking whether the enemies’ women understand the
requirements of competition better than the Athenians
themselves.*

The places. Selected annotated passages.

123e-124a. Lampido and the three royal relations
complete the imagined foreign appraisal.

In this edition. The supplied note identifies Agis II and
observes that his accession in 427/6 falls after the
proposed dramatic period. The wording “all of whom

* The supplied edition, note 47 on 124a, compares Herodotus 6.71 and
Plutarch, Agesilaus 1, and gives the accession of Agis as 427/6. This is the
note’s basis for the chronological caution, not a date supplied in the
dialogue.
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have been kings” therefore creates a chronological
difficulty; it must not be used to assert a fully consistent
exact dramatic year. Lampito is an alternative form
reported in the note, not Burnet’s spoken form here.

See also. Amestris; Sparta and Lacedaemon; Dramatic
time and setting.

Language

70 éAAnvilewv (to hellénizein); AiBog (lithos); EvAov (xylon);
roiot &vBpwrmol eiotv (poioi anthropoi eisin)

The word. EAAnvi¢ev means to speak Greek. In the
argument at 111a-d it is exemplified by recognizing and
naming ordinary kinds: stone, wood, human being, and
horse. The claim is not that this list exhausts linguistic
competence. It isolates a publicly shared ability that the
many successfully teach without a single identifiable
instructor.

In Alcibiades 1. Alcibiades supplies language as a
counterexample to Socrates’ dismissal of the many as
teachers. He learned Greek from them but cannot name
his teacher. Socrates accepts the point. The inability to
identify one master therefore does not by itself disprove
learning; competence can be acquired through a
distributed community.

The agreement of ordinary speakers is tested through
action as well as words. Asked for stone or wood, they say
the same things and reach toward the same objects. They
agree with themselves and one another, and cities do not
fight about these identifications. This stable common
practice makes them plausible teachers of the relevant
usage.
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The argument then distinguishes identifying a kind
from expert judgment about its members. Knowing which
things are horses does not establish which horses run
well; recognizing people does not establish which are
healthy or sickly. Socrates uses that difference to block the
inference that ordinary speakers can teach justice simply
because they teach language. Shared vocabulary is not a
substitute for expertise in evaluating what that
vocabulary describes.

The passage should not be turned into a full theory of
linguistic meaning or a proof that moral words lack
meaning whenever people dispute them. The many do use
words for justice, but their disagreement undermines
Alcibiades’ appeal to them as teachers of just conduct. The
issue is the epistemic authority of instruction, not the
possibility of speaking at all.

The places. Selected annotated passages.

110e-111a. Alcibiades introduces Greek speech as
learning from the many

111b-111d. Verbal and practical agreement supports
ordinary identifications

111d-112d. Expert discrimination and justice exceed the
demonstrated competence

In this edition. “Speak Greek” is narrower and more
faithful here than an unrestricted “know language.” At
111c povB&vw means Socrates understands what
Alcibiades intends by the example; it does not claim that
Socrates is now learning Greek.

See also. Teachers; Agreement as evidence; Knowing;
Learning.
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Lawful conduct
vopupov (nomimon)

The word. Noppov means lawful or in accordance with
accepted rule or custom. The adjective belongs to the
sphere of vopocg, but the dialogue here neither cites a
statute nor develops a general theory of law.

In Alcibiades I. At 109b-c Socrates asks whether
Alcibiades will advise war against those doing wrong or
against those doing what is just. Alcibiades responds that
even someone intending the latter would not admit it.
Socrates then says it is not lawful; Alcibiades adds that it
does not seem fine either. The attribution matters:
“lawful” is Socrates’ contribution, not a term first offered
by Alcibiades.

The exchange supplies a publicly recognized restraint
on advocacy. It also permits a question about its strength:
the unwillingness to admit unjust policy is not identical
with unwillingness to pursue it. Socrates nevertheless
uses the accepted standards to elicit the claim that the
better in war is the more just. One should preserve that
movement rather than recasting the passage as a
statement that a particular written law settles foreign

policy.

The term’s occurrence is brief but structurally
important because it stands beside fineness as the answer
to which Alcibiades’ speeches must conform.

The places. Selected annotated passages.

109b-109c. Socrates calls war against just actors unlawful
after Alcibiades says no adviser would admit
recommending it
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In this edition. At 109c6 Burnet brackets 10 Sikotov after
“these things.” Without the insertion, the plural can look
back to the unlawful and unfine character just named; the
edition’s note identifies this as a reading of the passage
rather than an indisputable definition of the reference.

See also. Justice and injustice; Fine conduct; War and
peace; Deliberation and advice.

Learning

HavOavery (manthanein); éuabec (emathes); paONoews
(mathéseos); u&dnua (mathéma)

The word. MavO&vewv means to learn, normally from
another person in the acquisition argument; in
conversational replies it can also mean to understand.
Mé&bOnpo names something learned or a subject of
instruction, and p&6nolg the activity or process of
learning. A word’s occurrence does not itself establish
formal schooling: the acquisition of ordinary Greek from
many people also counts as learning.

In Alcibiades I. At 106d Socrates divides Alcibiades’
claimed knowledge into what he learned from others and
what he discovered himself. He then asks whether either
could occur without willingness to learn or seek. The
question is directed at this young man’s entitlement to
advise, rather than offered as a complete theory of every
possible route to human knowledge. His known schooling
in letters, lyre-playing, and wrestling does not cover the
justice on which political decisions depend.

At 110d Alcibiades revises his earlier claim to discovery
and says he learned as others did, from the many. His
example of Greek speech is a serious answer. It shows that
inability to name one teacher does not prove absence of
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learning. Socrates accepts that example and tests the
competence of the proposed teachers in each domain.
What fails is the inference from their teaching language to
their teaching justice.

The need to learn returns after the diagnosis of
ignorance. Alcibiades initially treats learning as
unnecessary trouble because the local politicians are
uneducated. Socrates counters with more demanding
rivals, and at 123d preparation requires learning, care,
and training together. At 132b learning is an antidote
against political corruption. The word thus links
acquisition of understanding to a disciplined change in
readiness for action.

Its conversational uses should remain distinct.
Alcibiades’ “I don’t understand” at 128a-b reports failure
to follow Socrates’ immediate question about feet and
shoes, not a biographical denial of education. Socrates’
inability to “learn” what Alcibiades means by friendship
at 127d likewise concerns the missing content of the
answer. These moments show that learning can take place
in the present dialogue, while preserving the different
issue of who taught a claimed expertise.

The places. Selected annotated passages.

106d-107a. The acquisition dilemma and Alcibiades’
schooling

110d-111c. Learning from the many is valid for Greek but
must be tested by subject

119b-120b. Alcibiades resists the trouble of learning;
Socrates rebukes neglect

127d-128b. The verb also expresses understanding a
speaker’s meaning

132hb. Required learning protects the prospective
politician

189



In this edition. The edition normally uses “learn” but
renders pavBévw by “understand” when conversational
comprehension is meant. It keeps muvB&vecBat as “find
out,” preventing an ordinary inquiry for information from
being confused with this acquisition argument.

See also. Discovery; Seeking; Teachers; Knowing;
Knowledge and teachability.

License

gfovoia (exousia); é€ovoiav (exousian); ééovoiac (exousias);
g€ovoiaic (exousiais)

The word. Efovoia is the permission, authority, or
effective freedom to act as one chooses. “License” here
emphasizes its unrestricted exercise, not a document
granting legal permission. It differs from virtue-grounded
freedom and from &py, the position or activity of rule,
though the two can combine.

In Alcibiades I. The expression appears at the end, but it
answers the ambition Socrates described at the beginning:
Alcibiades wants power enabling him to do anything at all
(105e). At 134c Socrates says neither the young man nor
the city should procure license or rule to do whatever
they wish; they should procure justice and temperance.
The issue is not whether the wish is intense or the power
effective, but whether the agent can judge and act well.

At 134e-135a the contrast is tested in accessible cases. A
sick man with no medical understanding can ruin his
body when his power prevents rebuke. Someone aboard
ship who lacks piloting sense and excellence can destroy
himself and his companions if free to do whatever seems
right to him. These examples distinguish being
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unimpeded from being benefited. The consequences
extend beyond the person exercising the license.

At 135a-b the conclusion generalizes to the city and
forms of rule: without virtue, license leads to doing badly.
The argument does not deny every permission to act or
demand that competence requires no freedom of
operation. It rejects making unrestricted choice the goal
independently of the knowledge and virtue that would
orient choice. The alternative is first acquiring virtue and,
until then, being ruled by someone better.

This is why translating ¢§ovoia simply as “freedom” can
be misleading alongside éAevBepompemnég, free-person-
befitting virtue. The dialogue is able to criticize unchecked
liberty of action while recommending a different freedom
constituted by not being mastered by defective judgment
or desire.

The places. Selected annotated passages.

134c. License and rule to do whatever one wishes are
displaced by justice and temperance

134e-135a. The unchecked patient and unskilled
controller aboard ship exemplify license without
understanding

135a-135b. Rule and license lacking virtue lead to doing
badly

In this edition. “License” consistently distinguishes
¢tovoia from “rule” and from the free/slave vocabulary.
The phrase at 134e contains an &v supplied in Burnet
from a later Laurentian manuscript; this is a local textual
supplement, not a separate substantive claim about
authority.

See also. Tyranny; Rule and being ruled; Freedom and
slavery; Power; Medicine; Piloting and seafaring.
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Lion’s tracks and hoarded money
{yvn (ichne); eiolovtog (eisiontos); é£10vtoc (exiontos)

The word. Tracks entering but never leaving are the sign
in the Aesopic image; applied to currency, they picture
accumulation in Sparta.

In Alcibiades I. Socrates has claimed that precious metals
flow into Lacedaemon over many generations from
Greeks and non-Greeks but go out nowhere. The fox’s
observation to the lion gives that claim a memorable
visible form. The money is treated like creatures whose
inward journey leaves traces but whose return never
appears. The edition’s note supplies the familiar cave
setting and the lion’s deadly pretence; those details should
not be called words narrated by Socrates here.

The image compresses a claim about stock into a story
about flow: repeated inward movement and absent
outward movement are supposed to explain exceptional
holdings. It is not an audited account of revenue, and the
colourful analogy cannot independently verify Socrates’
totals. The king’s receipts and tribute then reinforce the
hierarchy within Sparta before the whole Spartan fortune
is itself dwarfed by Persian wealth. The joke contributes
to a deliberately escalating scale.

The places. Selected annotated passages.

122e-123b. A one-way inflow of money leads to the tracks
comparison and then royal wealth.

In this edition. Burnet retains the explanatory phrase
about the fox speaking to the lion and the words
specifying the direction of the tracks while recording
deletion proposals. “Lion’s cave” is a useful lookup title
from the allusion’s explanation, not an attested Greek
noun phrase in this passage.
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See also. Aesop; Wealth and property; Sparta and
Lacedaemon.

Looking and examining

oKoToVLEVOC (Skopoumenos); okorel (skopei); OkEPews
(skepseos); BAEmetv (blepein)

The word. Xkomelv and okomeioBal are to look into,
inspect, or examine; okéic is the examination. BAémew is
looking, often with a directional phrase. The dialogue
exploits the proximity of intellectual examination and
directed vision without making them identical in every
context. The word skepsis here means inquiry, not
commitment to a later skeptical school.

In Alcibiades I. Socrates begins as an observer who has
watched Alcibiades’ conduct toward his lovers. He
repeatedly invites examination: of what “better” means,
of the time when Alcibiades thought himself ignorant, of
courage as a good, and of the belief that rival kings are
ordinary competitors. These imperatives slow assertion
into a test of its content.

At 124d examination is explicitly shared. Both need
care, and they must look into the matter together. At 130c—
d much further examination is the reason the self itself
has been passed over. The term consequently marks both
the work actually performed and the depth still
outstanding.

In the eye analogy the literal direction of looking
becomes the model for knowledge. Soul must look into
soul; action later looks toward the divine or toward the
godless and dark. This is not merely a decorative
metaphor added to a finished account. The choice of
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object is the argument: one cannot expect to find oneself
by attending indiscriminately to anything whatever.

The reader should nevertheless preserve the different
verbs. Examining whether an argument follows is not
literally gazing, and seeing a reflected face does not itself
establish a psychology of introspection. The translation’s
repeated “look into” makes the connection audible while
the Greek register shows where the analogy crosses from
inquiry to sight.

The places. Selected annotated passages.

103b. Socrates’ prior observation grounds his account of
Alcibiades

109a-110c. Examination seeks the standard of better
action and a history of learning

124d. The partners undertake inquiry together

130c-130d. The omitted self itself requires extensive
examination

132d-134e. Directed visual looking models knowledge and
ethical orientation

In this edition. The edition uses “look into” for both the
inquiry family and BAémewv e€i¢ in the eye passage. At
132d5, where the families meet, XkomelL becomes
“Consider.” This local adjustment should not conceal
which Greek verb is operating.

See also. Seeking; Self-knowledge; Sight; Soul looking into
soul; Adequacy and precision.
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Love and the lover
épaotne (erastes); EpwTog (erdtos); Epd (erai); épwc (erds)

The word. Erastés is a lover; eros names the love or
desire, and eran the activity of loving or desiring. The
family marks the relation between Socrates and
Alcibiades, but extends to the young man’s pursuit of
fame and, in a compound, to attachment to the people. It
is not identical with philia, the friendship tested as
political concord.

In Alcibiades I. Love is the condition of the conversation
before it becomes its explicit subject. Socrates identifies
himself as the first of Alcibiades’ lovers and the only one
who has not left. The youth has defeated the others by
greater pride, while Socrates has kept attending him
without speaking. Alcibiades himself wanted to ask what
this persistent man hopes to achieve. Their encounter is
therefore reciprocal in curiosity before it becomes
reciprocal in love.

Socrates’ initial account of his persistence closely
resembles the beloved’s political ambition. Alcibiades
wants to prove he is worth everything to the city and
thereby gain power; Socrates wants to prove he is worth
everything to Alcibiades and gain power with him. The
parallel is deliberately strong, but it does not mean their
proposed practices are identical. The actual service
requested is answering questions, and what follows tests
the young man’s ability to know and care before ruling.
Socrates also ties his intervention to the god’s permission.

The long delay, Socrates says, makes sense because
Alcibiades can now listen. The lover thus measures the
right moment for address rather than merely the duration
of attraction. At 119c he is indignant on behalf of both
Alcibiades and his own love when the beloved proposes
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settling for superiority over poorly educated local
politicians. At 122b the lover is almost the only person
said to care about the young Athenian’s upbringing. These
claims join eros to the labour of education, without
eliminating its teasing or possessive features.

The distinction at 131c-132a gives a retrospective
explanation. A person who loves Alcibiades’ body loves
something belonging to Alcibiades; a lover of the soul
loves the person himself, according to the provisional
account just accepted. Bodily bloom fades, but Alcibiades
is beginning to bloom in another sense. Socrates can
therefore remain when the others leave. His promise is
not unconditional: it is tied to movement toward the
better and threatened by corruption through the people.
The new account transforms the reason for loving rather
than announcing that physical beauty has never mattered
to the drama.

Eros also names dangerous redirections. Fame among
Greeks and barbarians is something Alcibiades loves with
unmatched intensity at 124b. At 132a the people becomes
a handsome rival beloved. The question is not simply
whether the young man loves, but what he loves and
whether that relation encourages care or subordination to
appearances and applause.

The ending changes the asymmetry. Alcibiades will now
follow and attend Socrates; Socrates’ love has hatched
another winged love that may care for it in return. The
stork image makes reciprocity explicit without claiming
their educational positions have become identical. Nor
does the promise settle the future: the final fear remains.
Love creates a possible route into care for justice, whose
completion the dialogue withholds.
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The places. Selected annotated passages.

103a-106a. First lover, defeated rivals, silence and
reciprocal hopes frame the encounter.

119c. The proposal to avoid training offends Socrates on
behalf of his love.

122b. The lover is singled out as caring for a young
Athenian’s formation.

124b. Desire for reputation is described with the same
erotic verb.

131c-132a. The persistent lover is distinguished from
lovers of the beloved’s belongings.

135d-135e. Attendance reverses and reciprocal love is
imagined as a stork’s young.

In this edition. The edition consistently renders the erotic
family as lover and love. The historical Athenian
convention of an older male lover and younger beloved is
supplied as contextual orientation; it must not obscure the
dialogue’s own transformation of roles or be confused
with the unrelated senses of “pupil.”

See also. Alcibiades; Socrates; Lover of the people; Beauty
and bloom; Stork and reciprocal love; Soul; Body; What
belongs to oneself; Civic friendship.

Lover of the people

Snuepaotic (demerasteés); eDMPOCWTTOC (eUprosopos);
amoSvvta (apodunta); dAe&ipdpuaka (alexipharmaka);
koAakevoovtec (kolakeusontes)

The word. Démerastés combines the people, déemos, with
the lover: one erotically attached to the populace. The
related portrait calls the people handsome-faced, says it
must be viewed stripped, and prescribes preparatory
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“antidotes.” Flattering is a separate verb for courting
approval rather than governing well.

In Alcibiades I. Socrates’ fear at 132a is that Alcibiades
will become a lover of the Athenian people and be
corrupted. He has just promised to remain as the lover of
the young man himself, provided improvement continues.
The people now appears as a competing object of desire
capable of changing that trajectory. Its danger is not
established by a constitutional classification of
democracy; the immediate concern is a relationship in
which political attractiveness can displace the work of
becoming better.

The handsome face borrows a Homeric phrase about
the démos of Erechtheus. The edition explains that démos
in the quoted epic line denotes the land, while here
Socrates takes it as the political people. The verbal
transfer permits a civic body to be pictured as an
attractive youth. Stripping then asks the future lover to
judge more than the appealing surface. It belongs to the
figurative evaluation of the people, not to a literal
instruction to undress a person or a reference to a scene
that occurs in the dialogue.

The immediately following command, “exercise first,”
keeps the bodily and educational imagery linked.
Alcibiades must learn before entering public affairs,
taking antidotes so he will not suffer harm.
Alexipharmaka are protective or counteracting remedies
in this image; the dialogue does not name literal drugs.
The practical content of the precaution is preparation and
care.

An earlier passage supplies the matching political vice.
Meidias and his like have come to flatter the city rather
than rule it. Flattery names service to the city’s appetite
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for gratification or approval within the criticism; it should
not be equated with ordinary persuasion, which the
dialogue also treats as a legitimate function of expertise.
Together, flattering the city and becoming its lover show
why a merely ambitious relation to the public can leave
the would-be leader governed by what he hoped to
govern.

The places. Selected annotated passages.

120b. Uncultured politicians are said to come to flatter the
city.
131e-132b. Persistence in love is threatened by the

people, whose attraction requires scrutiny and
preparation.

135e. The city’s power returns as the last threat.

In this edition. The edition renders the compound
literally, preserving the erotic force. The supplied
Homeric note prevents treating the quoted démos as
already democratic in the epic. “Antidotes” carries a
medical image, not a named curriculum whose contents
have all been settled.

See also. Love and the lover; Homer and epic conflict;
Athens and the Athenians; Education and training; City
and citizens; Care for oneself.

Luxury and adornment

TPVQ&C (tryphas); é06ijTac (esthétas); ipatiwv (himation);
Hopwv (myron); &Bpdtnta (habrotéta); kdouov (kosmon);
{@vnv (zonen); kaAvmrpav (kalyptran)

The word. Luxury includes soft or elaborate living;
habrotés is refinement or sumptuousness in the Persian
display. Kosmos here is adornment, not a cosmological
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world-order. A girdle and veil give their names to lands
whose revenues are said to support royal decoration.

In Alcibiades I. Socrates asks Alcibiades to contemplate
Persian wealth, luxuries, robes, trailing cloaks, perfumed
anointings, crowds of attendants and refinement. Each
visible detail translates the abstract resource difference
into a display the young aristocrat can appreciate. The
argument does not simply condemn these objects as bad.
It turns Alcibiades’ own confidence in external
advantages against him by showing that other people can
vastly exceed him on those terms.

The reported traveller’s account at 123b—c makes the
comparison comic through scale. A large, good district
almost a day’s journey across is called the royal wife’s
Girdle; another is her Veil; further places are set aside for
her adornment. Names of small objects become names of
enormous revenue-producing areas. Against them
Socrates sets Deinomache’s actual adornment, perhaps
fifty minae at most, and Alcibiades’ estate at Erchia. The
report is attributed to a man Socrates calls trustworthy;
the dialogue does not itself independently verify the
grants.

The same language of luxury has already appeared as a
criticism of Alcibiades’ appetite for intellectual novelty. At
114a he is “fastidious,” unwilling to taste an argument
again. The connection lets dress and consumption carry a
pedagogical point: cultivated preferences can become
excuses not to submit a familiar belief to the same
effective test.*

* The supplied edition, note 45 on 123b-c, compares Xenophon, Anabasis
1.4.9, on villages assigned to Parysatis “for her girdle,” and Herodotus 2.98
on an Egyptian ruler’s wife’s shoe revenues. These parallels explain the
report but are not part of Socrates’ unnamed traveller’s testimony.
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The places. Selected annotated passages.

113e-114a. Luxury of taste becomes a figure for refusing
a repeated argument.

122b-122c. The Persian display is catalogued.

123b-123c. Royal adornment districts dwarf a local
household’s ornaments.

In this edition. The edition distinguishes “orderliness” in
the Spartan catalogue from “adornment” here, although
the language is related. “Girdle” and “Veil” are names
attributed to the inhabitants in the traveller’s report, not
mapped administrative districts established by the editor.

See also. Clothes and repeated arguments; Wealth and
property; Minae and plethra; Deinomache.

Medicine

latpov (iatron); iatpog (iatros); vodv iatptkov (noun
iatrikon); vyteiag (hygieias); vooov (nosou)

The word. Tatpdg is a doctor; iatpikdg describes medical
understanding. Health, vyiel, and disease, voooc, supply a
clear contrast between the beneficial condition a craft
fosters and the harmful condition it removes. Medical
language here is illustrative, not a source of particular
treatment advice.

In Alcibiades I. At 107b-c the doctor is the correct adviser
when citizens ask how people in the city can be healthy.
Poverty and wealth make no difference to that
competence. At 108e Socrates adds that Alcibiades can
identify healthier food as better even though he does not
claim medical skill; this makes his inability to name the
better in his professed political domain more shameful.
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The many can name what kind of thing a person is
without being reliable judges of whether people are
healthy or sickly (111d-112a). At 126a health’s presence
and disease’s absence model the specific condition by
which the city too should be improved. These are separate
uses of the analogy: one concerns criteria for expertise,
the other its beneficial result.

At 131a the doctor as doctor knows bodily matters, not
thereby the self. That qualification limits the scope of
medical expertise rather than discrediting it within its
domain. The unchecked patient at 134e-135a
demonstrates the cost of rejecting that domain: lacking
medical sense while preventing rebuke is likely to ruin his
body. Political power without virtue is then judged
through a similarly destructive mismatch of authority and
competence.

The places. Selected annotated passages.

107b-108e. Medical competence determines health advice
and the meaning of healthier food

111d-112a. Ordinary recognition does not establish
medical expertise

126a. Health and disease model presence and absence of a
city-improving condition

131a. A doctor’s professional knowledge is distinguished
from self-knowledge

134e-135a. The uncorrectable patient without medical
sense illustrates destructive license

In this edition. The edition’s “medical sense” renders
vodv iatpikdv, not the bare possession of intelligence in
every sphere. The claim at 131a includes ka8’ 6cov ixtpdc,
“insofar as he is a doctor”; omitting it would overstate the
limitation.
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See also. Craft and expertise; License; Benefit and harm;
Tyranny; Good counsel.

Meidias
MeSiav (Meidian)

The word. The Athenian named as a contemptible local
political comparator and marked with the epithet “quail-
tapper.”

In Alcibiades I. Socrates has just argued that Alcibiades’
real contest is with Spartan and Persian rulers. He then
reverses into transparent mock advice: of course
Alcibiades should look instead to Meidias and similar
men, neglect himself and enter politics unprepared. The
surrounding depiction of uncultured flatterers makes the
irony unmistakable. Meidias is neither a teacher nor an
interlocutor. His value as an example lies precisely in the
discrepancy between the young aristocrat’s grand
ambitions and his readiness to measure himself against a
locally unimpressive standard.

The places. Selected annotated passages.

120a-120c. Meidias heads the sarcastic alternative to
preparation for serious rivals.

In this edition. The epithet is textually contested: Burnet
prints oOptvyokomov against BT’s optvyotpogov. The
edition’s comedy and game references belong to its
explanatory note; see Quail-tapping for the Ilexical
difference.

See also. Quail-tapping; Slave’s hair; Royal comparison.
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Menial crafts
Bdavavoot (banausoi); Snutovpyol (demiourgoi)

The word. B&vavoog is a disparaging term applied to
manual or artisan work. Here the plural B&vovoot
describes the crafts as “menial.” Anuovpyoi names the
practitioners without itself carrying the same explicit
judgment. The lexicon reports the ancient evaluation
rather than endorsing it.

In Alcibiades I. At 131a-b Socrates distinguishes doctors
and trainers, whose professional objects are bodily
matters, from farmers and other craftsmen, whose
expertise concerns the body’s provisions. Neither kind of
expertise, insofar as it is that expertise, supplies self-
knowledge. If self-knowledge is temperance, none
becomes temperate by that craft alone. Socrates then says
this is why such crafts are thought menial and not a good
man’s subjects.

The formulation ties a familiar social judgment to the
inquiry’s newly established distinction of objects. It
should not be paraphrased as the claim that craftsmen are
incapable of virtue or can never learn to know
themselves. The qualifying phrases concern what their
existing crafts themselves supply. Nor does the remark
cancel their usefulness: earlier examples repeatedly
granted artisans and other experts superior authority
within their own domains.

The tension is important. Craft provides the model of
accountable competence against aristocratic pretension,
yet its restricted scope is finally invoked in a socially
disparaging judgment. A source-grounded account should
let both features stand. At 133d-e the speakers also revise
the prior allowance that one can know one’s own things
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while wholly ignorant of oneself, complicating any simple
fixed hierarchy of separate knowledges.

The places. Selected annotated passages.

131a-131b. The crafts’ limited cognitive objects are used
to explain their description as menial

133d-133e. The earlier allowance of knowledge of
possessions without self-knowledge is revised

In this edition. “Are thought to be” preserves Sokobowv
and makes clear that the passage invokes a social
appraisal. The edition’s note compares Xenophon,
Oeconomicus 4.2-3, and Aristotle, Politics 1337b8-15;
those parallels should not be taken as the literal argument
of Alcibiades I.

See also. Craft and expertise; Farming and harvesting;
Medicine; Gymnastics and wrestling; Freedom and
slavery.

Messene

Meaoonvng (Messénes); Meaonvnv (Messénén); €iAWTIK®V
(heilotikon)

The word. Messene names the land contributing to
Spartan resources; helotic refers to the enslaved or
dependent workers included among possessions in the
same comparison.

In Alcibiades I. Socrates says the Spartans’ own territory
together with Messene surpasses Athenian holdings in
extent and excellence; he then adds slaves, helots, horses
and grazing animals. The land is an economic basis of the
royal comparison rather than scenery. The list also
exposes the social assumptions of the speech: human
dependants are counted alongside property and livestock

205



as resources of their possessors. A lexicon should describe
that assumption without endorsing it. The precise civic or
legal status of helots is not analysed in the dialogue.

The places. Selected annotated passages.

122d-122e. Land, helotic dependants and grazing wealth
enlarge the comparison.

In this edition. The edition interprets Messene as
Messenia and explains the historical labour system in a
note. The Greek here gives the resource list but not a
constitutional account of helotry.

See also. Sparta and Lacedaemon; Wealth and property.

Minae and plethra

EkaTOv puvac (hekaton mnas); pv@v mevTKovTa (mnon
pentékonta); yiic mA€Bpa (ges plethra); Tptakootx
(triakosia)

The word. Minae are monetary units in the comparison;
plethra are measures of land area here. The figures mark
a paid education, the value of adornments, and the size of
an estate, not interchangeable quantities.

In Alcibiades I. Socrates says each named pupil paid Zeno
one hundred minae. Later Deinomache’s adornment is
valued at perhaps fifty minae, at the very most, while
Alcibiades’ land at Erchia is not even three hundred
plethra. The qualifications are part of the point: the
second amount is a generous upper estimate, and the
third is an upper bound, not an exact valuation or survey.
The educational example supplies named evidence of
investment; the property examples show how even large
local resources fall short on a royal scale. The
juxtaposition also warns against a simplistic equation of
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all payment with knowledge: Socrates reports the pupils’
improvement as well as the fee.

The places. Selected annotated passages.

119a. Each Zeno pupil is said to have paid a hundred
minae.

123c. Maternal adornment and the Erchia estate receive
qualified upper limits.

In this edition. The edition’s note explains a mina as a
hundred drachmas and a land plethron as a hundred-foot
square, adding an approximate acreage. Modern
monetary equivalents would import wunstable and
misleading comparisons; none is needed to understand
the contrast.

See also. Zeno; Deinomache; Erchia; Wealth and property.

Mirror

katontpd (katoptra); katontpw (katoptroi); EvOmTpw
(enoptroi); évomrtpov (enoptron, lemma)

The word. K&tomtpov and évomtpov both mean mirror or
reflective medium in this passage. Their use does not
establish two competing philosophical theories of
reflection. The mirror enables a viewer to see himself by
looking at something other than himself; the eye’s
reflective region supplies a bodily example. In the
supplied extension, god becomes the finest mirror.

In Alcibiades I. At 132e Alcibiades proposes mirrors and
things like them as objects in which one can see both the
object and oneself. Socrates then asks whether the eye
itself contains something of that sort. The move takes an
ordinary artificial mirror as the starting example and
transfers its reflective function to the eye opposite.
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The main analogy narrows attention to the region in
which the eye’s virtue, sight, occurs. Soul must likewise
look into soul, especially its wisdom. At this stage the text
does not yet call god a mirror. It says the best knowing
region of soul resembles the god and that attending to the
divine permits self-knowledge.

The four supplied speeches at 133¢8-17 then compare
ordinary mirrors with the mirror in the eye: the former
are clearer, purer, and brighter. God similarly exceeds the
best region in the human soul. Looking into god would
therefore be using him as the finest mirror, with soul’s
virtue the relevant object among human things. The
optical comparison thus acquires a hierarchy in which the
divine offers a better reflective standard.

These textual stages must be distinguished. The
ordinary mirror and eye reflection belong to the
transmitted argument; the explicit divine mirror is
printed by Burnet in angle brackets from Eusebius. One
may discuss the supplied passage as part of this edition’s
reading text while acknowledging its disputed
authenticity. Removing it would remove that explicit
comparison, not every mention of god or every relation
between the divine and self-knowledge.

The metaphor also has a limit. A literal mirror returns
an appearance; the philosophical use aims at knowledge
of the person’s authoritative and excellent activity. The
dialogue relies on the analogy to direct attention, not to
explain a physical reflection of an incorporeal soul.*®

* Burnet’s angle brackets enclose four speeches, 133c8-17, as a single
supplied passage. The bracket does not extend backward over the eye
analogy or forward over the question about temperance at 133c18.
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The places. Selected annotated passages.

132d-133a. Ordinary mirrors lead to the reflecting region
of another eye

133b-133c6. Soul’s knowing region and its divine likeness
extend the analogy without yet naming god a mirror

133c¢8-17. The supplied speeches explicitly compare god
to the finest mirror

133¢8-17 (apparatus). Burnet supplies the passage from
Eusebius; B and T omit it

In this edition. Both kd&tomtpov and é&vomtpov are
rendered “mirror.” The extra lemma is marked as a
lemma rather than falsely presented as a nominative
attestation. At 133c13 “using him as the finest mirror”
conveys the instrumental dative and should not be
flattened into an unqualified naming formula.

See also. Eye; Pupil; Soul looking into soul; Divine
likeness; God as mirror.

Muses

Movoac (Mousas)

The word. The goddesses whose name supplies the clue to
identifying the craft of music, song and stepping in time.

In Alcibiades I. Alcibiades has failed to name the general
craft to which lyre-playing, singing and rhythmic
movement belong. Socrates asks which goddesses own
that craft; Alcibiades answers the Muses and then
recognizes music. The divine name functions as a
linguistic and educational prompt within the search for
the proper name of “the better” in an activity. It is not an
appeal to inspiration as a replacement for expertise. The
immediate successful answer is then used to expose the
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difficulty of naming the equivalent standard for war and
peace.

The places. Selected annotated passages.

108c-108e. The Muses lead from an unanswered question
to the words music and musically.

In this edition. The edition capitalizes the Muses as
proper divine names and explains mousiké as including
poetry and dance as well as music. The dialogue itself
names the relevant activities before asking the question.

See also. Education and training; God and the divine.

Music and chorus-training

Movaiknyv (Mousiken); Movotk@¢ (Mousikos); kiOapiletv
(kitharizein); kiBaptotis (kitharistes); yopoSiSaokaAic
(chorodidaskalia); yopevtaic (choreutais)

The word. MovowkY| is the Muses’ art, including song,
instrumental playing, and rhythmic step in this passage.
KiBapiletv means playing the lyre; ki®aplotng is the player
or teacher. XopodiSaokaAia is chorus-training, a directing
expertise concerned with coordinated performance rather
than merely personal instrumental skill.

In Alcibiades 1. Alcibiades learned lyre-playing but
refused the pipes (106e). At 108a—e Socrates combines
accompanying a song on the lyre with singing and
stepping at the correct time and to the right extent. Asked
to name the art containing these actions, Alcibiades needs
the clue of the Muses before identifying music. The
exchange  distinguishes possession of  familiar
accomplishments from the ability to articulate the
standard governing them. “Musically” then provides the
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parallel to “gymnastically” in the search for what better
war-making would be.

At 118c-d music teachers furnish examples of experts
who can impart their knowledge. At 125c-e music
reappears in a specifically directive form: pipers lead
people in song and employ dancers, while chorus-training
supplies the relevant ruling competence. This is why
simply defining political excellence as ruling people who
use other people fails. Coordinated human activity
already occurs within a chorus.

At 129c-e the lyre-player and what he plays with
exemplify the distinction between a user and instruments;
the generalization extends to the hands and eyes with
which craftsmen work. The musical art thus participates
in three different arguments: correct performance, the
organization of participants, and the difference between
agent and means. These functions should not be merged
into a claim that music itself supplies the political or self-
directed knowledge under investigation.

The places. Selected annotated passages.

106e-107a. Lyre lessons and refusal of pipes mark
Alcibiades’ actual schooling

108a-108e. Song, lyre, and step belong to the musical craft
and its standard of correctness

118c-118d. The lyre teacher illustrates transmissible
expertise

125c-125e. Chorus-training directs participants, testing a
proposed description of civic rule

129c-129e. The lyre-player is distinguished from
instruments and bodily means

In this edition. The edition’s note explains that mousiké
is wider than modern instrumental music alone. At 125d
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“the virtue of chorus-training” answers “the virtue of
piloting”; suppressing the repeated excellence-language
would weaken the comparison.

See also. Craft and expertise; Rule and being ruled; Good
counsel; User and instrument.

Ordinary ignorance

&yvoeiv (agnoein); &yvola (agnoia); un eibévat (mé eidenai);
yryvwokeig 6¢ 01t ovk émiotacat (gignoskeis de hoti ouk
epistasai)

The word. Ayvoeilv is to be ignorant or fail to know;
dyvolor is ignorance. The separate phrase pn eidévat
simply negates knowing. “Ordinary ignorance” here
distinguishes lack of a subject’s knowledge from the more
dangerous combination of that lack with a conviction that
one knows. The Greek noun &yvowx can describe the
dangerous state too when its qualifying phrase specifies it.

In Alcibiades I. Socrates challenges Alcibiades’
assumption that every nonknower must wander in
judgment. Ignorance of how to ascend to heaven is a
counterexample. More practically, Alcibiades knows that
he lacks culinary or navigational expertise and can leave
those matters to the competent person. This is explicit
second-order awareness: knowing that one does not know
a subject. It does not amount to knowing that subject.

The practical safety of such ignorance comes from
restraint and delegation. The person does not act on a
fabricated expertise. The argument therefore offers an
alternative to both omniscience and reckless
independence: recognize a limit and rely on the relevant
knower. Its claim that such people live without mistakes is
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tied to handing these matters over, not to a guarantee that
they never err in any respect.

Ignorance remains a limitation even when
acknowledged. At 128e-129b ignorance of what one is
prevents knowledge of the appropriate care of oneself.
Alcibiades must proceed to inquiry rather than regard
confession as a completed education. The dialogue values
awareness of ignorance because it removes a barrier to
correction and proper action.

At 133e-134a ignorance of one’s own affairs extends to
others and civic affairs. That final warning concerns an
aspiring actor and ruler. It should not erase the earlier
demonstration that acknowledged ignorance can
appropriately refrain from acting. The text distinguishes
ignorance itself, the self-assessment attached to it, and the
practical conduct that follows.

The places. Selected annotated passages.

117b-117e. Acknowledged ignorance differs from
wandering and permits deference

128e-129b. Ignorance of the self prevents identification of
proper care

133e-134a. Uninformed management produces error

In this edition. “Be ignorant” and “not know” are kept
distinct in the English, though they overlap semantically.
The adjective “ordinary” is an explanatory heading, not a
claim that the dialogue supplies a special name for a
harmless class.

See also. Conceit of knowledge; Knowing; Error; Self-
knowledge.
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Peparethos
IemrapnBiolc (Peparethiois)

The word. The Peparethians, paired with the Athenians
as a possible audience for a political adviser.

In Alcibiades I. Socrates asks whether Alcibiades would
laugh at anyone who stood up before either people and
declared that just things can sometimes be bad, after
agreeing that the just and advantageous are the same. The
lesser-known audience makes the conclusion portable: the
required consistency is not peculiar to the ambitions and
prestige of Athens. The dialogue does not stage a visit to
the island or attribute a distinctive constitutional view to
its inhabitants. Its role is the deliberately wide
applicability of the test of advice.

The places. Selected annotated passages.

116d-116e. The alternative audience extends the rebuke
beyond Athens.

In this edition. The supplied note identifies the island
with modern Skopelos and interprets the pair as a great
city or a small one. That explanatory geography is not an
additional assertion by Socrates.

See also. Athens and the Athenians; Ambition and hope.

Perception

aloOaveaOaut (aisthanesthai); aioOduevoc (aisthomenos);
aloBavduevov (aisthanomenon); aioOd&vy (aisthanéi)

The word. AicB&veoBau is to perceive, notice, or become
aware. Its objects here include advantages, comparative
deficiencies, and one’s own condition. It is not restricted
to an external sense perception, and its use does not
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supply a general theory of sensation. In the educational
turns it names the recognition that one’s present state
requires action.

In Alcibiades I. The royal comparison aims to make
Alcibiades perceive how far he falls short and where he
stands. At 122c—d the same verb covers shame at inferior
resources and recognition of his position. These
perceptions can motivate care, but they are still tied to the
competitive framework from which Socrates begins.

At 127d-e the focus changes to Alcibiades’ shameful
lack of understanding. Socrates says his present age is the
right time to perceive that condition. Alcibiades asks what
the person who perceives it must do. The answer is to
keep responding and examine self-care. Perception of the
defect is therefore a beginning, with practical and
intellectual work still ahead.

At 135c Alcibiades says he perceives his condition very
keenly. That awareness culminates in a promise to attend
Socrates and care for justice. The ending does not
establish that intensity of recognition guarantees
endurance. Socrates’ final fear about the city’s power
leaves the distinction between present awareness and
sustained change intact.

The places. Selected annotated passages.

122c¢-122d. The comparison is intended to make
Alcibiades perceive his deficiencies and position

127d-127e. Perception of one’s condition creates an
opportunity for care

135c-135e. Keen awareness leads to commitment, whose
endurance remains uncertain

In this edition. The edition generally uses “perceive,”
keeping it distinct from the “notice” involved in escaping
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notice. In the comic description at 121d, however,
aicB&vovtot is naturally “notice”: even the neighbors
barely notice an ordinary birth.

See also. Failure to notice; Perplexity; Care for oneself;
Attention.

Pericles and Xanthippus

ITepikAéa TOv EavOintmov (Periklea ton Xanthippou);
IlepikAtic (Perikles)

The word. Pericles, identified as the son of Xanthippus, is
Alcibiades’ guardian and his most important example of
political power. Xanthippus appears here only as Pericles’
patronymic.

In Alcibiades I. Pericles first figures as an advantage
Alcibiades already possesses: a guardian who can act as
he pleases in Athens, throughout Greece, and among
powerful non-Greek peoples. Yet Alcibiades’ ambition, as
Socrates presents it, is to receive honours surpassing even
his guardian’s. Pericles thus supplies both support and the
benchmark to be exceeded.

The later educational test separates political reputation
from demonstrable transmission of understanding.
Socrates allows that Pericles may be an exception to the
general ignorance of politicians. Alcibiades defends him
by naming Pythocleides, Anaxagoras and Damon as
teachers or associates. Socrates does not simply deny
those associations: he asks what pupils Pericles has
himself made wise. The sons, Cleinias and Alcibiades
supply no agreed example; neither can Alcibiades name
another Athenian or foreigner, slave or free. Within this
exchange, inability to produce such an example counts
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against the claim, although it is not an independent
historical survey of Pericles’ educational effects.

At 122b the contrast sharpens: Pericles assigned the
aged household slave Zopyrus as Alcibiades’ attendant,
whereas the Persian heir receives four outstanding royal
tutors. At 124c Socrates calls the god his own guardian,
better and wiser than Pericles. The force of the
comparison depends on keeping guardianship, political
eminence and successful moral education distinct.
Pericles’ initial power does not settle what Alcibiades most
needs.

The places. Selected annotated passages.

104b. Pericles’ guardianship and wide political influence
underwrite Alcibiades’ pride.

105b. The young man expects honours beyond those of
Pericles.

118b-119a. Possible wisdom is tested by the production of
a wise pupil.
122b. Pericles assigned Zopyrus.

124c. Socrates contrasts the god’s guardianship with
Pericles’.

In this edition. At 124c Burnet’s apparatus reports
Proclus’ addition of B€log, “uncle,” after “your”; it is not in
the printed dialogue. Do not silently turn the accepted
text’s guardian into a specified family relationship.

See also. Guardian and tutor; Pericles’ sons; Pythocleides;
Anaxagoras; Damon; Zopyrus and Thrace; Teachers;
Knowledge and teachability; Power.
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Pericles’ sons
T IepikAéovg el (to Perikleous hyei)

The word. The two sons of Pericles; the Greek dual marks
two sons, although their personal names are not spoken
here.

In Alcibiades I. Socrates begins the test of Pericles’
educational success with those closest to him. Alcibiades
responds that the two sons turned out simpletons, an
objection that shifts blame from teacher to pupils.
Socrates accepts the description for the moment and
widens the search to Cleinias, then to Alcibiades, and
finally to anyone at all. The sons’ role is consequently
methodological: they are the first proposed evidence in a
test of whether reputed wisdom can make another wise.
Their alleged limitations are voiced by Alcibiades and
should not be converted into the lexicon’s unqualified
judgement about historical persons.*

The places. Selected annotated passages.

118d-118e. The sons are the first candidates in Socrates’
test.

In this edition. The note identifies them as Xanthippus
and Paralus using other dialogues. These names are
editorial background, not attested spoken forms in
Alcibiades I. Xanthippus the son must not be confused
with Pericles’ father named at 104b.

See also. Pericles and Xanthippus; Cleinias, brother of
Alcibiades.

% The names Xanthippus and Paralus are supplied in the edition’s note 31 on
118e, with comparisons to Meno 94b and Protagoras 319e-320a. They are
not spoken in Alcibiades I.
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Perplexity

&mopodvTog (aporountos); ovk ols’ Eywye o8’ 671 Aéyw
(ouk oid’ egoge oud’ hoti lego); &tonmw¢ £yovtt (atopos
echonti)

The word. Amopeiv is to be at a loss or unable to find a
way forward. At 110b its participle appears negatively: the
child Alcibiades was not hesitant about justice. The later
confessions of not knowing what one is saying describe a
related experience without using the noun amnopic.
“Perplexity” is therefore a useful thematic heading, not
the name of a technical state explicitly defined in those
later lines.

In Alcibiades I. Alcibiades’ childhood certainty provides
the initial contrast. He protested injustice loudly, not as
someone puzzled about its nature. Only after his claims
have been tested does he experience the destabilization
that might initiate inquiry. At 116e his answers no longer
cohere; he feels strangely disposed and cannot identify his
condition. Socrates explains it through wandering and
conceit of knowledge.

At 127d the confession recurs after the unsuccessful
account of friendship and concord. This time Alcibiades
adds that his shameful condition may have escaped him
for a long time. Socrates answers with encouragement
rather than a fresh insult: recognition has arrived at an
age when care is possible. The next step is to continue
answering and examine what caring for oneself means.

The dialogue therefore uses perplexity as an
educational turning point, not simply as a terminal defeat.
Yet the positive movement does not erase every
unresolved issue. The self itself remains unexamined with
precision, and the final promise of ethical care is
shadowed by fear of political corruption. One should
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distinguish that continuing openness from the two local
moments of confusion and from the claim that the entire
dialogue ends in complete ignorance.

The places. Selected annotated passages.

110b. Childhood accusation is contrasted with being at a
loss

116e-117a. Contrary answers produce the first explicit
confession of confusion

127d-127e. Renewed perplexity becomes recognition and
an invitation to care

130c-130d. The larger question of the self remains
unresolved with precision

In this edition. The edition repeats “I don’t even know
what I am saying” at 116e and 127d. Replacing the second
with “what I mean” would weaken the deliberate verbal
recurrence. “Aporia” is not inserted as an attested noun
into the forms list.

See also. Wandering; Refutation; Failure to notice;
Adequacy and precision.

Perseus
ITepoéa Tov A1og (Persea ton Dios)

The word. Perseus, son of Zeus, is the common heroic
point to which Socrates traces the Spartan and Persian
dynastic families.

In Alcibiades 1. The two royal lines are not merely called
noble; their genealogies are taken to a divine source
through a named hero. The move provokes Alcibiades’
matching claim for his own house. Socrates then
distinguishes having a remote divine ancestor from an
unbroken sequence of kings. Perseus therefore helps
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expose the inadequacy of pedigree taken alone: a common
ultimate origin does not remove differences in inherited
office, resources and upbringing. The genealogical
assertions belong to the speakers’ competitive exchange;
the dialogue does not demonstrate them by independent
evidence.

The places. Selected annotated passages.

120e-121a. Royal descent reaches Perseus and Zeus,
provoking the Athenian rejoinder.

In this edition. The supplied note explains related
traditions from Herodotus. The lexicon retains the
dialogue’s particular wording rather than harmonizing it
with a reconstructed mythology.

See also. Achaemenes; Heracles and the Heraclids; Zeus
and Zeus of Friendship.

Persia

ITepo@v (Person); IlepoiSog (Persidos); peyaAw PBaoctAel
(megaloi basilei)

The word. Persia is the royal country and people whose
king is the Great King. The title functions as an
understood identification before Artaxerxes is explicitly
named.

In Alcibiades I. The Persian comparison combines
inherited sovereignty, a carefully reared heir, royal
religious and ethical tutors, visible luxury and an almost
unimaginable resource base. The result is not that
Alcibiades should merely copy Persian court life. Socrates
uses what he admires, including riches and splendour, to
demonstrate that he cannot win on those grounds, and
then points to care and craft as his plausible means of
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surpassing rivals. The description is mainly Socrates’
extended speech, with conditional imaginings and an
explicitly reported traveller’s story inside it. These
different evidential forms must not be compressed into a
single verified ethnography.

The places. Selected annotated passages.

120a. The Great King is identified as one of Athens’
repeated opponents.

120e-122c. Dynasty, upbringing, tutors and luxury are
compared.

123b-123e. Royal revenues and Amestris’ imagined
judgement dwarf the Athenian household.

In this edition. “The king” within the comparison
normally means the Persian king, whereas “the kings” can
mean the Spartan rulers or the two sets of dynasties. The
context, not the noun alone, determines the reference.

See also. Artaxerxes; Four royal tutors; Luxury and
adornment; Royal comparison.

Persuasion

nelBetv (peithein); metobijvat (peisthénai); memelopEVog
(pepeismenos); melBouevoc (peithomenos)

The word. IIeiBew is to persuade. Passive or middle forms
can express being persuaded, trusting, or obeying. The
dialogue moves between bringing someone to accept a
claim and urging him to heed advice. Persuasion is
neither automatically knowledge nor automatically
deception; the argument asks what can legitimately
produce it.

In Alcibiades I. At 114b-d Socrates tells Alcibiades to
treat him as the Assembly. The prospective public adviser
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must persuade individuals there too. Teachers of letters
and arithmetic are used to support the claim that the
same knowledgeable person can persuade one or many
about the same subject. The difference of audience size is
treated as secondary to knowledge of what is said.

The claim has a polemical purpose. Alcibiades cannot
excuse failure to answer one interlocutor by appealing to
his imagined success before a crowd. Socrates is not
offering a comprehensive sociological theory that
audiences never differ in susceptibility or circumstances.
He is demanding that public confidence survive a private
test of its content.

At 114e Socrates explains why the respondent should
speak. Alcibiades would be most fully persuaded if he
himself says that the conclusion holds. He is told not to
believe another person’s assertion unless he hears the
point from his own answers. The intended conviction is
therefore tied to participation and ownership, although
the quality of the underlying inference still matters.

At 124a the same family takes the form of listening to
Socrates and the Delphic inscription. Here being
persuaded shades into heeding a practical injunction. The
sequence joins accepting reasons with acting upon them,
without identifying the two. Alcibiades can assent during
the conversation while the durability of his changed
conduct remains uncertain.

The places. Selected annotated passages.

114b-114d. Persuading one and many is tested through
teachers’ subject knowledge

114e. The respondent’s own speech is presented as the
strongest route to conviction

124a-124b. Heeding Socrates and the inscription
introduces the command to know oneself
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In this edition. “Persuade” renders the active verb, while
“listen to” at 124a renders mel®opevog. The change reflects
context rather than a new Greek root. At 114c-d the
question expects agreement that audience size is the
proposed difference; reversing its polarity would change
the exchange.

See also. Question and answer; Teachers; Proof; Know
thyself.

Piloting and seafaring

kvBepvntn (kyberneétei); KvBepvntikn (Kybernetike);
kvBepvav (kybernan); vavtiAiag (nautilias); KEAEVOTOV
(keleuston); épétaug (eretais)

The word. KvBepvav is to steer or pilot; kuBepvntng is the
pilot and kvBepvntikny the relevant craft. NowtiAia is
seafaring or a voyage. Kelevotai are boatswains who
direct the rowers’ timing; épétoar are rowers. The
distinctions make a ship a coordinated group, not just a
solitary person holding a tiller.

In Alcibiades I. At 117c-d the passenger who recognizes
his ignorance leaves the question of moving the tiller to
the pilot and remains quiet. This example distinguishes
acknowledged ignorance from the presumptuous
ignorance that produces mistakes. At 119d a more
ambitious shipboard comparison challenges Alcibiades’
choice of rivals: being the best pilot among one’s
shipmates is not enough when the trireme must fight an
enemy. The proper benchmark is the opposing leader’s
skill.

At 125c-126a the ship tests the proposed definition of
political rule as directing people who use other people.
Boatswains direct rowers, yet Alcibiades agrees that the
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relevant virtue is piloting. The craft governs those sharing
a voyage, and it possesses good counsel toward keeping
them safe at sea. Thus neither coordinated human
command nor good counsel alone singles out political
expertise. One must specify its civic object and end.

At 135a the analogy becomes lethal. Someone lacking
sense and virtue in piloting but free to do whatever seems
good to him would destroy himself and his shipmates. The
dependent group is essential: the damage caused by
ignorant authority cannot be confined to the ruler. This
case supports the conclusion that all rule without virtue
leads to doing badly.

The stages give the nautical examples unusual
coherence. First one should entrust a task to a recognized
expert; next an aspirant to command must prepare
against serious opposition; then he must identify the
distinct expertise required; finally unchecked authority
without it exposes everyone to ruin. The comparison
supports accountable rule, without making technical
navigation a sufficient qualification for governing a city.

The places. Selected annotated passages.

117¢-117d. The uninformed passenger responsibly defers
to a pilot

119d-119e. Naval combat redirects competition toward
opposing leaders

125c-126a. Crew organization and safety specify the
pilot’s craft and good counsel

135a-135b. Unskilled unrestricted command threatens
the entire ship and models bad civic rule

In this edition. The edition’s note identifies the keAevoT1|C
as the one giving time to a trireme’s rowers. “Virtue of
piloting” preserves &petn in both the role analysis and the
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final disaster example; “mere skill” would hide this
connection.

See also. Craft and expertise; Good counsel; Rule and
being ruled; License; War and peace.

Possessions of possessions

X TOV NUETEPWYV (ta ton hémeteron); T TAV xvTod (ta ton
heautou); moppwWTEPW TAV EXVTAV (porroterd ton heauton)

The word. This is a relational description, not the name of
a special class of substances. The things belonging to what
is one’s own are one stage farther from the self: if body
belongs to the person, objects that serve the body belong
to what is already his own. “Farther off” makes that order
vivid. It does not specify physical distance or a
measurable degree of unreality.

In Alcibiades I. The distinction is prepared by shoes
belonging to feet, rings to fingers, and clothing to bodies.
Once soul is identified as the person, it becomes possible
to order soul, body, and bodily equipment as three levels.
At 131a-b the craftsman’s knowledge reaches the
equipment used to tend the body; medical and gymnastic
knowledge concern the body itself. The money-maker’s
activity is then described as tending things still farther off
than one’s own. The point is one of priority: success in
accumulating or maintaining an auxiliary good does not
establish improvement of the self.

At 133d-e the complete triad is named: oneself, one’s
own, and what belongs to one’s own. This occurs in the
very passage that retracts the earlier concession that
specialists could know the lower levels without knowing
themselves. The relations are not removed; they must be
understood together by one knower and one craft. A
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simple chart of three independent bodies of knowledge
would therefore misrepresent the final position.

“Possessions of possessions” is a compact English
heading only. The Greek can encompass instruments,
bodily equipment, and relevant goods without asserting a
legal ownership claim about every item. Its function is to
prevent the most indirect concern, such as money-
making, from being mistaken for the care of the person
whose good it should ultimately serve.

The places. Selected annotated passages.

128a-128d. Shoes, rings, and clothing supply nested
relations of belonging

131a-131c. Craft products and money are placed farther
from the self than body

133d-133e. The three levels are integrated under one
discerning craft

In this edition. The edition’s expanded “what belongs to
what is one’s own” is less elegant than a single noun but
keeps the nested genitives visible. “The money-maker
knows possessions of possessions” is not the wording of
131c: that passage describes what he tends; the knowledge
claim about craftsmen occurs earlier.

See also. What belongs to oneself; Knowledge of one’s
own and others; User and instrument; Care for oneself.
Power

Svvapuy (dynamin); Svvapews (dynameos); Svvioeobat
(dynesesthai); Svvaotevety (dynasteuein); pounv (rhomen)

The word. Avvayig is capacity or power, made specific by
its bearer and effects. Forms of SvvacBou express being
able; Svvaotevelv at 105b expresses holding power. The
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city’s closing pwun is its strength or force, a different
noun. None necessarily names a constitutional office.

In Alcibiades I. The first SOvopg belongs to Socrates’
divine opposition, whose power Alcibiades will learn later
(103a). Alcibiades’ presumed source of worldly power is
Pericles, who can do what he wants in Athens and far
beyond it (104b). At 105b—c Socrates attributes even larger
hopes to the young man: greatest power at home, then
among Greeks and barbarians, and a name and influence
extending to practically everyone.

Socrates answers with an initially parallel claim. As
Alcibiades expects greatest power in the city, Socrates
expects greatest power with Alcibiades by proving
indispensable to him (105d-e). The teacher’s claim
exploits the aspirant’s vocabulary, but the conversation
gradually changes what that power would need to
accomplish. Being able to address the Assembly does not
entail knowing what should be advised.

The final argument explicitly subordinates command to
virtue. Unrestricted capacity to implement one’s wishes
can produce ruin when those wishes lack knowledgeable
direction (134c-135b). In the last line, however, Socrates
does not say that rational understanding automatically
overcomes all competing power. He fears the city’s pwun
will get the better of both speakers. The work of education
remains exposed to political influence.

This trajectory distinguishes effective capacity,
beneficial capacity, and capacity to resist corruption.
Alcibiades originally assumes their coincidence; the
dialogue makes him examine it. “Power” is accordingly
not a uniformly negative term, but its value cannot be
determined apart from knowledge, character, and the
object toward which it is exercised.
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The places. Selected annotated passages.
103a. Power is predicated of the divine opposition

104b-105e. Pericles’ influence, Alcibiades’ ambitions, and
Socrates’ claimed influence are compared

134c-135b. Unrestricted agency without virtue is
challenged

135e. The city’s strength threatens both speakers

In this edition. The translation’s “power” chiefly
represents Svvaplg and its verbal family. “Strength” at
135e preserves the different pwpn. The parallel at 105e is
power “with you” against power “in the city,” not
Socrates’ claim to hold the same civic office Alcibiades
desires.

See also. City and citizens; License; Tyranny; Virtue and
vice.

Pride and high-mindedness

peyaroppovwv (megalophronoén); gpoviuatt (phronemati);
vmepmeppovnkac (hyperpephronékas); péya ppoveiv (mega
phronein); pueyaiavyovuegvog (megalauchoumenos);
peyoAdppova (megalophrona); peyoioppocvnv
(megalophrosyneén)

The word. These expressions describe elevated self-
estimation, pride, boasting and high-mindedness. Sharing
the root of thinking does not make them synonyms of
knowledge or intelligence; their value depends on what
the confidence is directed toward and whether it is
deserved.

In Alcibiades I. The opening lovers are high-minded, but
Alcibiades surpasses them in pride. He looks down on
them because he thinks he needs nobody, and his
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vaunting is based on a list of advantages. Wealth, Socrates
adds, is what he prides himself on least. The account is
both a social contest and an explanation of why a
different lover’s approach is necessary.

At 119d Socrates turns Alcibiades’ high-minded self-
image against his small choice of rivals. A person who
imagines himself so exalted should not be content to
exceed unimpressive local politicians. Later the same
semantic family appears positively in the catalogue of
Spartan strengths. The text therefore does not condemn
every form of elevated spirit as identical vanity. It asks
whether one’s scale of aspiration is matched by discipline
and accurate appraisal. The final statement that Socrates
does not distrust Alcibiades’ nature also keeps criticism of
his present conceit from becoming a denial of his
capacity.

The places. Selected annotated passages.

103b-104c. Pride defeats the suitors and rests on
perceived self-sufficiency.

119c-119e. The high-minded man is shamed for choosing
small rivals.

122c. High-mindedness joins the Spartan catalogue.

In this edition. Burnet’s apparatus at 104c records
@povew as printed in one apparatus lemma; the dialogue
has @poveiv. The edition preserves the range from pride to
high-mindedness rather than imposing one moral
valuation on all occurrences.

See also. Ambition and hope; Spartan disciplines; Beauty
and bloom; Conceit of knowledge.
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Private person and amateur
(SlwTik®¢ (idiotikos); (SidTau (idiotai); iStwTn (idiotei)

The word. Idiotés is a private person as opposed to a ruler
or civic body; idiotikdos can describe an amateur or
untrained condition. Context, not the shared stem alone,
determines whether public status or lack of special
preparation is emphasized.

In Alcibiades I. Alcibiades says the existing politicians
entered civic affairs as amateurs and infers that he need
not trouble to train. The criticism at 119b is inadequate
preparation, not the claim that they hold no public
influence. At 121a Socrates says he and Alcibiades and
their fathers are private persons, contrasting them with
continuously royal dynasties. Here private status does not
mean that none has ever performed public service or that
all are incapable: it denies inherited kingship in the
comparison. At 126¢c-d private people and cities can each
achieve agreement in calculable matters through the
same expertise. At 134e the contrast again concerns scale,
a private individual or an entire city exposed to the
consequences of unrestricted power without sense. The
family therefore moves between nonroyal standing,
individual agency and amateur competence; translating
every occurrence as “ignorant person” would destroy
those distinctions.

The places. Selected annotated passages.

119b. The adverb describes politicians’ amateur
preparation.

121a. Private status contrasts with hereditary royal
succession.

126¢-126d. Individuals and cities can share the same
ground of agreement.

231



134e-135a. The consequences of unwise license apply at
private and civic scale.

In this edition. The edition uses “as amateurs” in the first
context and “private person” elsewhere. The modern
English insult “idiot” is not an adequate equivalent for
these uses.

See also. Royal comparison; Education and training;
Ancestry, nature and upbringing; Power; City and citizens.

Production, work, and action

np&&ty (praxin); mpaewv (praxeon); mpattetv (prattein);
épyaoiav (ergasian); épy&lovtat (ergazontai); £pyov
(ergon); motelv (poiein)

The word. IIp&ttewv ranges from acting or doing to
conducting affairs; mp&flg names a doing or action.
"Epy&lecBon and épyacia concern working or producing,
and €pyov a work, deed, or task. ITolelv can mean making
but also simply doing. The vocabulary in this dialogue
does not establish a rigid technical opposition between
action and production.

In Alcibiades I. At 115e Socrates speaks of rescue as fine
in respect of the mp&&ig of courage and bad in respect of
that of death. The phrasing is striking because “doing
death” is not a normal English action description. The
next question speaks of an action producing something
bad or good. The terminology connects an undertaking
with its aspects and results, but one should not extract a
fully theorized distinction between a pure action and its
external product from the changing verbs.

The craft comparison at 125a uses épyaocio for
producing shoes and cloaks. Here the products delimit the
competence: the shoemaker is good at one making and
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not the other. At 125c Socrates asks whether the people to
be ruled are doing nothing or doing something, with
motelv functioning as a broad verb of activity rather than a
specialized theory of fabrication. Their dealings with one
another are then specified as political life.

At 128b-e making something better is the criterion of
correct care. Crafts are distinguished by what they
improve, not exclusively by what new object they
manufacture. The shoemaker’s tools and bodily
instruments at 129c-e support the user-used distinction:
hands and eyes are what craftsmen work with, not the
craftsmen themselves.

Political activity is repeatedly described as doing the
city’s affairs, and eb mp&ttew links acting well to faring
well. These continuities matter more here than a textbook
dichotomy between productive and practical knowledge.
Each local use asks who acts, on what, with what means,
under which competence, and to what effect.

The places. Selected annotated passages.

115e-116a. The same rescue involves the doing of courage
and the doing of death in different respects

124e-125c. Managing affairs, craft production, and doing
something are successively specified

128b-128e. Correct care makes its proper object better

129c-129e. Working with tools, hands, and eyes supports
the distinction of user and used

134a-134e. Political action and doing well remain linked
through mp&ttew

In this edition. The edition consistently translates mp&&Lg
as “doing” in the rescue argument, even in the awkward
phrase “doing of death.” Elsewhere English “make,” “do,”
“act,” “work,” and “manage” must be traced to their local
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Greek rather than assumed to mark philosophical
categories.

See also. Doing well; Craft and expertise; Shoemaking;
Doing one’s own business; User and instrument.

Proof

amodeiat (apodeixai); amobeiéel (apodeixeis); TekunpLOv
(tekmerion); évSeiéaobat (endeixasthai)

The word. AmoSewviovar is to show, demonstrate, or
prove; &modelflg a demonstration or proof. Tekpnplov is
evidence or an evidential sign. 'EvéeikvvcBou likewise
means showing or displaying. Context determines
whether the showing is an inference, evidence of ability,
or a public display of worth. The dialogue does not
reserve these words for formal demonstration from first
principles.

In Alcibiades I. At 106b Socrates promises to show why
Alcibiades needs him through the short service of
answering. At 111d-e disagreement functions as evidence
that proposed teachers lack the relevant knowledge. At
118d the production of another knowledgeable person
supplies evidence for a teacher’s competence. These are
diagnostic signs drawn from practice, not interchangeable
with a deductive chain of propositions.

At 113e-114b Alcibiades anticipates the earlier
acquisition argument and wants something new. Socrates
ridicules the demand as though proofs were garments
worn out by use or food no longer pleasant to taste. An
argument’s validity does not expire merely because it is
familiar. He nevertheless offers a new route and invites
Alcibiades to prove his own position either by questioning
or by speech.
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At 130c Socrates asks whether the soul identification
needs to be proved more clearly. Alcibiades says it is
sufficient, but Socrates distinguishes sufficient showing
from precision and postpones the larger inquiry. The
proof vocabulary therefore does not itself certify final
certainty. The content, premises, and expressly stated
limits of each demonstration must be inspected.

The range matters for translation. To “turn out” another
knowledgeable person at 118d is a practical result
described with &modei§ot, whereas proving a claim at
114b is argumentative. Both are forms of making
something manifest, but the lexicon should not force one
English sense onto every occurrence.

The places. Selected annotated passages.

106b. Socrates offers a showing through responsive
inquiry

111d-111e. Disagreement is evidence against competence

113e-114b. The demand for new proofs is mocked;
alternative forms of demonstration are offered

118d. A knowledgeable pupil supplies evidence of
expertise

130c-130d. A proof may suffice without achieving
precision

In this edition. The edition distinguishes “prove,”
“demonstrate,” and “show” according to construction, and
uses “evidence” for tekpnplov. At 113e Burnet retains the
references to different proofs and fresh evidence while
recording proposals to delete them.

See also. Adequacy and precision; Knowledge and
teachability; Agreement as evidence; Argument.
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Pupil
kopnv (koren); eibwAov (eidolon); éupaivetat (emphainetai)

The word. Kdépn can mean girl or doll and also the pupil
of an eye. At 133a the word is connected with the small
image of the observer visible in the opposite eye. Ei6wAov
names that image or likeness, while éu@aivetal says that
the face appears within the reflecting surface. Here
“pupil” means the eye’s pupil, not a student or learner.

In Alcibiades I. Socrates asks Alcibiades whether he has
noticed that the face of someone looking into an eye
appears in the eye opposite as in a mirror. The wording
joins the anatomical region and the visible miniature
figure that explains its designation. This makes the
example immediately accessible while preparing the
claim that the eye sees itself through what is best in
another eye.

The image must not be inflated into an independent
metaphysical entity. Nothing in this passage identifies the
little €i6wAov with a Platonic Form or establishes a
general hierarchy of images and originals. It is the
observer’s visible likeness used to explain the possibility
of reflexive seeing.

The textual caution is unusually specific. Burnet prints
the phrase about what is called the pupil, while his
apparatus records Schleiermacher’s deletion of that
clause and T’s alternative kopv@nv. The dispute concerns
the wording of the anatomical explanation; it does not
permit a reader to describe the entire eye analogy as
absent from the manuscripts.”’

 The supplied edition’s note 68 discusses the girl/doll sense of kopr and its
Latin parallel pupilla. The local visual explanation is sufficient for the
argument; no additional historical etymology is needed for this entry.
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The places. Selected annotated passages.

132e-133a. The observer’s face appears in the opposite
eye as an image

133a2 (apparatus). The clause about the pupil is printed
but its deletion and an alternative reading are reported

In this edition. The edition’s note explains the girl/doll
sense behind képn and gives the English “pupil” a visual
context. Its note attributes deletion only to “the thing we
also call the pupil,” not to the whole sentence or analogy.

See also. Eye; Sight; Mirror; Language.

Pythocleides
IMvBokAeibn (Pythokleidei)

The word. One of the wise men with whom Pericles is
said to have associated; the dative is governed by the verb
of keeping company.

In Alcibiades I. Alcibiades names Pythocleides first when
defending the possibility that Pericles is wise. His point is
that Pericles did not become wise spontaneously: he
sought the company of wise people. The list strengthens
the distinction between inherited eminence and acquired
formation, but Socrates immediately changes the
evidential direction by asking whether Pericles can in
turn educate anyone else. Pythocleides does not appear as
a speaker and receives no doctrine or individualized
teaching in this dialogue.®®

* The supplied edition, note 30 on 118, cites Plutarch, Pericles 4-6 for the
identities and intellectual fields of the three named associates.
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The places. Selected annotated passages.

118c. Alcibiades includes him in Pericles’ intellectual
associations.

In this edition. The supplied note identifies Pythocleides
as a music teacher, citing Plutarch. That specialization is
note-level background; the dialogue itself calls the listed
associates wise.

See also. Pericles and Xanthippus; Anaxagoras; Damon.

Pythodorus and Isolochus
IMvBoSwpov tov IooAdyov (Pythodoron ton Isolochou)

The word. Pythodorus, identified by his father Isolochus,
is one of the two pupils Socrates attributes to Zeno.

In Alcibiades I. He is named as an example of becoming
wise and distinguished through another person’s
company. Each of the two pupils, Socrates says, paid a
hundred minae. The patronymic distinguishes the
individual without providing a biography of either father
or son. The point is the availability of a named case:
Socrates can answer the question he asks Alcibiades about
Pericles. Isolochus has no independent argumentative role
beyond identification, and the dialogue says nothing
about his occupation, standing or relation to Zeno.

The places. Selected annotated passages.

119a. Pythodorus and his father are named in the
educational counterexample.

In this edition. The supplied note connects Pythodorus
with the setting of Plato’s Parmenides. That is a cross-
dialogue identification, not a scene or circumstance
narrated here.
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See also. Zeno; Callias and Calliades.

Quail-tapping
dptvyokomov (ortygokopon)

The word. The epithet printed for Meidias means quail-
tapper or quail-striker, a person associated with striking
the bird in a game. The manuscript alternative means
quail-breeder.

In Alcibiades I. Socrates names Meidias immediately
after establishing foreign kings as the serious rivals. The
sudden drop from royal competition to a comic local
figure exposes the smallness of Alcibiades’ proposed
standard. The compound supplies a ridiculous image
without requiring a detailed description of the game. The
source note reports a version in which a quail is flicked on
the head to test whether it will remain in place and
connects Meidias with comic mockery. The dialogue itself
does not narrate a bout or say that Alcibiades participates.
Its target is comparison with a man framed as unworthy
of the young politician’s grand aspiration.*

The places. Selected annotated passages.

120a-120b. Meidias receives the epithet in Socrates’
sarcastic instruction about whom to emulate.

In this edition. Burnet prints o0OpTtvyokomov from
Olympiodorus, Athenaeus and a scholiast; B and T have
optuyotpd@ov, quail-breeder. The distinctive joke in this
edition depends on the adopted reading. This is a direct
textual choice, not a licence to replace either form by a
loosely related bird-game.

% The supplied edition, note 34 on 120a-c, cites Aristophanes, Birds 1297-99
for comic Meidias and Pollux 9.107-9 for the game. Burnet’s apparatus at
120a9 is the direct source for the competing epithet readings.
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See also. Meidias; Royal comparison; Slave’s hair.

Question and answer

&pwtnolc (erotesis); &mokptols (apokrisis); 0 EpwT@V (ho
eroton); 0 &mokptvduevog (ho apokrinomenos)

The word. Epwtolg is a question or questioning,
amokplolg an answer. Their participles identify the
questioner and respondent. In this dialogue the roles
carry argumentative responsibility: a respondent who
assents to a proposition has said it, even when the
questioner selected the topic and framed the alternatives.
This is a claim about commitment in conversation, not
denial that questions can guide or pressure an answer.

In Alcibiades I. At 106b Socrates replaces the expectation
of a long speech with one short service: Alcibiades is to
answer what he is asked. The demand gives the
conversation its working form. Socrates can test
Alcibiades’ own claims rather than merely deliver an
assessment for him to accept or reject.

The method becomes its own object at 112e-113c.
Alcibiades attributes the verdict of ignorance to Socrates.
Socrates counters with elementary examples: if asked
whether two exceeds one and by how much, Alcibiades
supplies the answer; the same is true when asked to spell
Socrates’ name. In question and answer, the respondent is
the one saying the proposition. The political diagnosis has
accordingly come from Alcibiades’ commitments.

At 114b Socrates offers Alcibiades either role: prove his
claim through questions or make a speech. Alcibiades
declines. Socrates returns to answering because hearing
the conclusion from himself is supposed to persuade him
most fully. That explanation exposes the positive point of
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the procedure: the goal is ownership of a reasoned
judgment, not passive submission to a speaker’s authority.

The same instruction recurs at 127e after Alcibiades
recognizes his predicament. Continued response is the
immediate path toward improvement, with divine
permission explicitly acknowledged. The conversation
later identifies its own activity as soul speaking to soul
through words. Questioning thereby becomes an instance
of the care under investigation.

None of this absolves the questioner from scrutiny.
Socrates chooses analogies and obtains premises that may
be challenged, including those in the composite argument.
The dialogue itself shows that agreements can require
correction. The reader should therefore track both the
respondent’s commitments and the reasoning that
connects them.

The places. Selected annotated passages.

106b-106c. The initial pact replaces a long speech with
responsive inquiry

112e-113c. Arithmetic and spelling establish
responsibility for answers

114b-114e. Both argumentative formats are offered;
answering is defended as persuasive

127e. The instruction to answer is renewed as a route to
improvement

130d-130e. The exchange is understood as soul-to-soul
conversation

In this edition. The edition keeps the recurrence “Answer
what you are asked” at 106b and 127e. At 113a7 the two
abstract nouns name the very activity being practiced;
translating them loosely as “discussion” would conceal the
division of roles on which the argument turns.
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See also. Refutation; Persuasion; Admission; Speech and
dialogue; Argument.

Refutation

Tdvavtio amokpivy (tanantia apokrinéi); dkwv (akon); o
Adyoc oov katnyopel (ho logos sou katégorei)

The word. “Refutation” is an analytical name for the
procedure enacted here; the forms listed are the
dialogue’s actual language of answering opposites
unwillingly and being accused by the argument. The noun
é\eyyoc is not claimed as an attested headword. The local
procedure tests whether a person’s commitments can
stand together and whether he can justify the knowledge
on which he proposes to act.

In Alcibiades I. The first major test asks where Alcibiades
acquired knowledge of justice. Neither independent
discovery nor learning from competent teachers can be
established. The second begins from his claim that justice
and advantage differ. Through his own answers Socrates
obtains a chain connecting the just, fine, good, and
advantageous. At the end Alcibiades is committed to a
conclusion opposed to his initial assertion.

The method’s personal force depends on the question-
and-answer analysis at 113a-c. Alcibiades cannot simply
attribute the result to Socrates as an external accusation.
His answers supplied the commitments, and at 118b both
the argument and Alcibiades himself are said to accuse
him. This is why his confession of instability matters: he
experiences a conflict within what he himself is prepared
to say.

The procedure’s success should be stated with
discrimination. Exposing incompatible commitments
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establishes a problem in the respondent’s claim to
knowledge. It does not, solely by that fact, prove that
every premise or every inference proposed by Socrates is
beyond criticism. The argument about fine and good uses
shifts between acting and faring well; the self argument
later openly distinguishes adequacy from precision. The
lexicon must describe these steps rather than simply call
their conclusions refuted or demonstrated without
explanation.

Nor is the endpoint humiliation alone. At 127d
Alcibiades’ inability to state a consistent account of
friendship leads to recognition and then encouragement.
The conversation redirects him toward care and justice.
Refutation is preparatory: it disrupts the false confidence
that prevented learning. The dramatic ending withholds
the assurance that this moment of recognition will
permanently govern his conduct.

The places. Selected annotated passages.

109d-113c. The alleged sources of knowledge of justice
fail under questioning

114e-117a. Alcibiades answers against his initial claim
and confesses instability

118b. Argument and respondent are both said to accuse
Alcibiades

127b-127e. The conflict over friendship produces
renewed recognition and encouragement

In this edition. The edition’s note at 115a interprets
Socrates’ joking reassurance through the thought that
refutation can cure rather than harm. That is an editorial
comparison, not a word-for-word definition offered in the
dialogue. The present entry does not import an unattested
é\eyyocg into the Greek register.
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See also. Question and answer; Conceit of knowledge;
Perplexity; Argument; Adequacy and precision.

Riding and hunting

inmkd (hippika); imrmmikod¢ (hippikous); irrrmovg (hippous);
Onpag (theras)

The word. T inmk& concerns horsemanship; ot immol
are those skilled in it. ©fjpat are hunts or hunting
activities. The dialogue mentions the practices as parts of
education or as examples of a specialized domain, without
detailing their techniques.

In Alcibiades I. At 121e the Persian princes, on reaching
seven, go to horses and their teachers and begin to hunt.
These activities belong to Socrates’ contrast between
elaborate royal formation and Alcibiades’ neglected
upbringing. The claim 1is part of that rhetorical
comparison, not an independent historical investigation
of Persian curricula.

At 124e horsemanship returns when Socrates asks what
sort of affairs good men manage. Alcibiades excludes it
because otherwise they would seek horsemen. The point
is the specificity of competence: familiarity with the
general phrase “managing affairs” does not distinguish
political work from the affairs of horses or the sea.

The examples link the competitive aspirations of the
royal speech with the stricter demand for a named
expertise. Prestige in a culturally admired activity does
not eliminate the need to identify the different knowledge
required for civic rule.
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The places. Selected annotated passages.

121e. Riding and hunting are stages of the Persian prince’s
upbringing in Socrates’ comparison

124e. Horsemanship is excluded while specifying the
affairs in which Alcibiades wants to be good

In this edition. The edition translates the plural immkd&
idiomatically as “horsemanship.” It gives no standalone
lesson or technical description of hunting, and none
should be inferred from the brief curriculum notice.

See also. Craft and expertise; Good and bad; Four royal
tutors; Deliberation and advice.

Ring-engraving

SaktvAloyAveia (daktylioglyphiai); SaktoAov (daktylion);
SaktvAiovg (daktylious)

The word. AaktvAloyAvgia is ring-engraving; SaktoAlog a
ring. The dative SaktvAloyAvgiq specifies the craft by
which the ring, rather than the hand or finger wearing it,
is cared for.

In Alcibiades I. At 128a Socrates introduces the ring as
something belonging to a finger, preparing the distinction
between a thing and what is its own. At 128c he pairs
gymnastics for the hand with ring-engraving for what
belongs to the hand. The example makes the distinction
repeatable across body parts and possessions rather than
resting on shoes alone.

At 128e Socrates asks whether one could know what
craft improves rings while ignorant of a ring. Alcibiades
agrees that this is impossible. The question supplies the
parallel for identifying the craft that improves oneself: the
proper object must first be understood. Nothing in the
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example implies that rings possess selves in the personal
sense; “each thing itself” and its belongings are the
relevant relations.

The places. Selected annotated passages.
128a. The ring is introduced as a possession of the finger

128c-128e. Ring-engraving distinguishes care of a
possession from care of its bodily bearer and supports the
object-knowledge requirement

In this edition. Burnet prints SaktvAloylvgia from T; B
has SakTtvAoyAvgpia. The extra syllable should not be
silently removed from the attested headword when
following this edition.

See also. Craft and expertise; Shoemaking; Gymnastics
and wrestling; What belongs to oneself.

Royal comparison

BaaoiAéag (basileas); avTaywvioTas (antagonistas);
oVVOYWVIOTAC (Synagonistas); &vtimadot (antipaloi);
neptyevoiueda (perigenoimetha); dy@va (agona)

The word. The royal comparison is an editorial name for
Socrates’ extended account of Alcibiades’ real rivals. Agon
is a contest; antagonists compete against one, fellow-
contestants compete on one’s side; antipaloi are
opponents. Perigignesthai means to surpass or prevail
over.

In Alcibiades I. The speech answers a precise mistake.
Alcibiades accepts that most local politicians are
uneducated but concludes that he can surpass them by
natural gifts without training. Socrates does not initially
abandon competition as a motive. He asks what the
correct competition is. A pilot preparing for naval battle
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cannot measure himself only against his shipmates;
opposing commanders matter. Similarly, a prospective
Athenian leader must look to the rulers of Sparta and
Persia.

This distinction is practical as well as verbal. Those
whom Alcibiades treats as rivals within the city ought to
be outclassed sufficiently to become collaborators against
external enemies. Socrates’ mock advice to look to Meidias
and take no care of himself exposes how the original
standard trivializes the young man’s own ambition. The
terms for opponent and fellow-contestant thus prevent
“rival” from becoming an indiscriminate label for
everyone in politics.

When Alcibiades doubts the exceptional standing of the
foreign rulers, Socrates offers two replies. First, thinking
them formidable would encourage beneficial care even
before the belief’s truth has been established. Second,
Socrates proposes a comparison from likelihood: lineage,
upbringing, education, discipline and wealth all count
against the Athenian’s complacency. These different
arguments, motivational usefulness and comparative
plausibility, should not be merged into one proof.

The long description moves from heroic descent to
guarded succession, infancy, royal tutors, Persian luxury,
Spartan virtues and wealth, and finally an imagined
judgement by the mothers of rival kings. Its variety
matters. Different resources are selected to defeat
different grounds of Alcibiades’ pride, while the foreign
women’s imagined common sense shames his refusal to
prepare. The speech contains assertions, a reported
traveller’s testimony and hypothetical speeches; these
retain different evidential status.
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The result is not that the strongest or richest dynasty
must be morally best. Socrates says only care and craft
could let the Athenians prevail, and the Delphic injunction
makes accurate assessment the transition to a new
inquiry. After the comparison, the question becomes what
becoming good and caring for oneself actually involve. By
the final pages even unlimited rule is rejected as the
primary acquisition: virtue must precede responsible
power. The competitive framework has recruited
Alcibiades into a programme that revises the terms on
which he hoped to win.

The places. Selected annotated passages.

119b-119e. Amateur local rivals are replaced through the
naval-command analogy.

120a-120d. Kings become the true rivals; fear of them
would motivate care.

120d-121c. Comparative likelihood leads to birth and
succession.

121d-123b. Education, virtues and resources are set
against Athenian advantages.

123c-124b. Imagined royal women’s judgement ends in
Delphi and care with craft.

In this edition. “Royal comparison” is not an attested
Greek technical name. Burnet prints his own corrections
at 119e7 and 124b3; the edition’s “whether ever” and “by
care, at least” follow those readings. The speech is a
rhetorical intervention, not a source-critically verified
ethnography.

See also. Ambition and hope; Four royal tutors; Spartan
disciplines; Wealth and property; Delphi and Pytho;
Power; Craft and expertise; Care for oneself.
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Rule and being ruled

&pyetv (archein); &pyeobat (archesthai); &pxn (arche);
&px1nv (archen); &pyovoa (archousa)

The word. Apxetv means to rule or govern in the relevant
passages; &pyeobat is to be ruled. The noun é&pyr) names
rule or authority. The same verbal family can also mean
to begin, so Alcibiades’ &p&opot at 135e means “I shall
begin,” not “I shall rule.” Context, not a uniform English
equivalent, determines the sense.

In Alcibiades I. Alcibiades at 125b identifies good men as
those able to rule in the city. Socrates asks over whom and
in what activity. Horses, sick people, sailors, and
harvesters all invite different forms of direction. Even
governing men who use other men does not uniquely
identify politics: boatswains employ rowers and pipers
lead dancers. The rule Alcibiades means concerns citizens
sharing political life and dealings. This inquiry demands
an intelligible task and competence, not simply the
possession of command.

The account of the Persian prince had already
introduced a reflexive dimension. He must be free of
enslavement to pleasures, a genuine king ruling what is
within himself first (122a). In the subsequent analysis of
the human being, rule connects the user of the body with
soul: the soul uses the body by ruling it (130a). The body is
ruled, and a compound of soul and body is rejected as the
ruler because one member has no share in ruling.
Socrates expressly treats this result as adequate rather
than precise at 130c-d. A lexical connection between
political rule and bodily agency should not be turned into
a complete argument that every city has the structure of a
soul.
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The end makes rule conditional on education. Someone
intending to govern not only himself and his affairs but
the city must first acquire virtue, since he cannot share
what he lacks (134c). Rule to do whatever one wishes is
therefore not the immediate goal. Justice and temperance
must be procured instead. This does not abolish the
distinction between competent government and mere
private self-care: the ruler’s responsibility extends to the
people affected by his acts.

Shipboard command and the domineering patient show
the danger of authority without the right knowledge (134e
-135b). When no one can correct an incompetent
controller, desire becomes destructive. Forms of rule and
license lacking virtue lead to doing badly. Socrates
consequently says it is better for a person without virtue
to be ruled by someone better than to rule, explicitly
extending the point to adults as well as children.

The qualification “before one has virtue” is important.
The argument is educational and directed at Alcibiades’
present condition; it does not simply assign a permanent
subordinate class by birth. Nonetheless the following
movement into slave-befitting language is socially and
ethically forceful, and should not be softened away. It
attacks the young aristocrat’s assumption that high status
entitles him to rule now. The prospective ruler must first
accept the direction that can make him fit to govern.

The places. Selected annotated passages.

122a. Royal education presents rule over oneself as a
condition of genuine kingship

125b-125e. The activity and subjects of political rule must
be distinguished from other coordinated work

130a-130d. Ruling the body figures in the provisional
identification of the person with soul

250



134c-135c. Rule without virtue is dangerous, and the
unqualified adult benefits from being ruled by someone
better

In this edition. The edition uses “rule” for &pyn and
“license” for étovoia, preserving the paired terms at 134c
and 135a-b. The rule/begin ambiguity should not be
manufactured into a doctrine: at 135e Alcibiades simply
promises to begin caring for justice. “By one’s better” at
135b is comparative and evaluative; the passage does not
name a constitutional office.

See also. License; Tyranny; Freedom and slavery; Virtue
and vice; City and citizens; Soul.

Ruling the body

Gpyovoa (archousa); 10 10D ocwuaToG Gp)ov (to tou
somatos archon); &pyec6at (archesthai)

The word. Apxelv means to rule or govern; the
corresponding passive is to be ruled. In 130a-b it
describes the relation of soul to body. The participle
&pyovoa is feminine because its subject is Yvyn. The
phrase “what rules the body” then functions as a criterion
for identifying the human being. This local use is
connected with, but not identical to, the dialogue’s
political question of who is qualified to rule a city.

In Alcibiades I. The argument has already identified the
human being as what uses the body. Socrates asks
whether anything other than soul uses it; after Alcibiades
says no, he adds “by ruling it?” and receives assent. Use
has thus become governing use. The body cannot be the
person because it is ruled rather than its own ruler. The
composite of soul and body is also excluded because body
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does not share in rule. Soul remains as the authoritative
source of bodily action.

The inference depends on the governing criterion. It
should not be summarized as merely “the body is
material, therefore the self is immaterial”; materiality is
not the stated premise. Nor does the passage identify
distinct psychic parts and explain how one rules another.
The internal mastery taught to the Persian prince at 122a
is relevant background, but no formal psychology is
supplied here.

The contrast later acquires an ethical complication. A
soul may rule its body and still lack virtue; the
identification of agency does not prove the excellence of
its exercise. At 135b an adult without virtue is better ruled
by someone better than ruling on his own. The human
being’s position as bodily governor must therefore be
joined to the knowledge that makes governance good. This
is why the proof of soul’s primacy begins, rather than
completes, the inquiry into care.

The places. Selected annotated passages.

122a. The temperate ruler first masters what is within
himself

130a-130d. Bodily government identifies soul as the
authoritative self

135a-135b. Rule without knowledge ruins its subjects; a
person lacking virtue should accept better rule

In this edition. “Rule” preserves the continuity with
political &pyew. “Control” can clarify the immediate
bodily application, but would conceal the way the same
vocabulary exposes the difference between possessing
authority and exercising it well.
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See also. User and instrument; Soul; Composite person;
Temperance; Rule and being ruled.

Salamis and Aegina
ZaAapiva (Salamina); Aiywvay (Aiginan)

The word. The ancestral homelands associated
respectively with Eurysaces and the earlier Aeacus.

In Alcibiades I. Socrates imagines Alcibiades presenting
these places along with his ancestors to Artaxerxes and
asks how much laughter the display would earn. The
islands are therefore viewed through a deliberately
altered perspective: what supports an impressive
Athenian pedigree looks small before a Persian king. The
point is not that the places have no civic or ancestral
value, but that such value cannot by itself satisfy
Alcibiades’ ambition to contend at an imperial scale. The
dialogue gives no description of their settlements or
current political status.

The places. Selected annotated passages.

121b. The ancestral homelands become exhibits in an
imagined presentation to Artaxerxes.

In this edition. The English names are conventional
forms of the Greek accusatives. This passage does not say
the conversation occurs on either island, or that
Alcibiades currently owns them.

See also. Eurysaces and Aeacus; Artaxerxes; Royal
comparison.
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Seeking
{ntelv (zetein); {ntnoauc (zéetesais); {ntoduev (zétoumen)

The word. Zntelv is to seek, search for, or inquire into. Its
object can be information, an answer, a person with the
requisite expertise, or the thing whose identity is in
question. It differs from finding: a search is the activity
directed toward an answer, while discovery is its possible
achievement.

In Alcibiades I. The acquisition argument puts a
motivational condition on seeking. Alcibiades agrees that
he would not have been willing to seek what he thought
he knew. Socrates later uses that concession to ask when
he searched for justice. His inability to name a period of
acknowledged ignorance deprives him of the claimed
discovery. The obstacle is therefore conviction of
completed knowledge, not lack of intelligence or the
impossibility of the subject.

This condition is not the paradox that inquiry cannot
begin without already knowing its object. The dialogue
does not develop that problem. It asks whether Alcibiades
recognized enough of a lack to undertake a search. The
requirement is modest but disruptive: he must stop
confusing confident judgments with an acquired
understanding of their standard.

The word recurs within the constructive account. At
130b the body is rejected as “what we are seeking.” Here
the sought object has been specified as the authoritative
human self, and successive candidates are tested. The
search can make progress without yet achieving the fuller
precision postponed at 130c—d.

At 107c the Athenians “will seek” a doctor as adviser.
This ordinary practical wuse complements the
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philosophical one: recognizing the limit of one’s own
competence directs one toward the right source rather
than toward unsupported personal pronouncement.

The places. Selected annotated passages.

106d-106e. Willingness to seek is blocked by thinking one
already knows

107c. The city seeks a doctor for medical advice

109e-110c. Alcibiades cannot identify the search
preceding his supposed discovery

130b. The body is not the self being sought

In this edition. The edition keeps “seek” for {ntetv. The
word should not be replaced everywhere by “research,”
which suggests institutions and procedures not present in
the text, or by “doubt,” which describes a different state
from active inquiry.

See also. Discovery; Learning; Conceit of knowledge;
Looking and examining.

Self-knowledge

TO EXVTOV PLYVWOKELY (to heauton gignoskein); ylyvwokeLy
avTOV (gignoskein hauton); yvwoeoBot av v (gnosesthai
hauten)

The word. Self-knowledge is expressed by a knowing verb
with a reflexive object: the knower and what is known are
the same person. That grammatical structure does not
specify the content of the knowledge. The dialogue moves
among knowing one’s situation, what one is, one’s soul,
and one’s own good. These are related tasks, not
interchangeable descriptions of a single introspective
episode.
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In Alcibiades I. The first problem is a failure of self-
assessment. Alcibiades is convinced that he knows enough
to advise Athens, yet cannot account for his knowledge of
justice. The diagnosis at 117b-118Db is already reflexive: he
does not know but thinks he knows. Knowing that one
does not know would avert reckless action by permitting
deference to genuine expertise. This is an important form
of accurate self-assessment, but the later inquiry goes
beyond it. It asks what the self to be cared for actually is.

At 128e-129a knowledge of the object is made a
condition of identifying the craft that improves it.
Accordingly one cannot know the proper care of oneself
without knowing what one is. The ensuing user argument
identifies the human being with soul, explicitly on an
adequate rather than fully precise basis. Knowing oneself
must therefore concern soul, not merely one’s bodily
constitution, external possessions, or social distinction.

This result should not be mistaken for completed self-
knowledge. Saying “I am soul” does not itself show how
soul becomes known. The eye analogy answers that next
question. An eye finds a reflected image through looking
into another eye’s seeing region. Correspondingly soul
must look into soul, especially where wisdom arises. At
133c the relevant region is characterized by knowing and
intelligence and its likeness to the divine. The inquiry is
directed toward the activity that makes soul excellent, not
toward an inventory of passing feelings.

There is room for different interpretations of the other
soul and of the divine object. The text does not name a
particular human interlocutor in the crucial formula,
although the dialogue’s own soul-to-soul conversation
makes an interpersonal interpretation attractive. Nor
does the grammar compel a purely solitary exercise. The
phrase “and into anything else which this resembles”
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leaves a wider field, developed by divine likeness and, in
the supplied lines, by god as mirror. These alternatives
should be kept visible instead of being collapsed into one
asserted procedure.

At 131b  self-knowledge enters a conditional
identification with temperance, and at 133c that
identification is recalled as agreed. The resulting
knowledge is practical. Without it one cannot know one’s
own bad and good, because one does not adequately know
whose good is in question. At 133d-e Socrates corrects the
earlier concession that specialists could know one’s
belongings while lacking knowledge of oneself. Knowing
what is one’s own as one’s own belongs to the same
comprehensive discernment.

The extension to others and cities prevents a narrowly
private reading. A person ignorant of his own affairs will
be ignorant of others’ affairs in the same way and unfit to
manage a household or city. Conversely, just and
temperate action looks toward the divine and discloses
one’s own goods. The dialogue links reflexive
understanding to responsible action, without supplying a
general thesis that every kind of knowledge must know
itself. In particular, it does not define a science whose only
objects are knowledge and ignorance. Its concern is the
person, the good of that person, and the authority needed
to act well.

The final promise of care for justice marks the
beginning of a response, not certification that Alcibiades
now possesses stable self-knowledge. Socrates’ fear about
the city’s influence preserves the difference between
recognizing a need and sustaining the inquiry and
conduct that meet it.
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The places. Selected annotated passages.

117b-118b. Accurate awareness of ignorance is
contrasted with false confidence

128e-130e. Knowing the object of care leads to the
provisional identification of self with soul

131b. Self-knowledge is conditionally identified with
temperance

132c-133e. The eye analogy and subsequent correction
explain knowledge of self and belongings

134a-135e. Self-knowledge governs practical and political
competence; continued care remains at issue

In this edition. The edition translates several knowing
verbs by “know”; their contexts, rather than a fixed
English division, carry the argument. At 132c7 the printed
avTo, “it,” is Schleiermacher’s correction of manuscript
avT&, “them”; the neuter points back to the soul under the
preceding “this.”

See also. Know thyself; Conceit of knowledge; The self
itself and each self; Temperance; Soul looking into soul;
Knowledge of one’s own and others.

Shame and the shameful

aloypov (aischron); aiocyvvny (aischynei); aiocyvvOeing
(aischyntheies); aioyiota (aischista); aicyiwv (aischion)

The word. Aioypog describes what is ugly, shameful, or
discreditable; aioxbveoBaut is to feel shame or be ashamed.
The superlative aioylota can characterize an extremely
shameful condition, while aioyiwv is “uglier” or “more
shameful.” The evaluative adjective and the experience of
shame should be distinguished: a person can occupy a
shameful state before noticing it.
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In Alcibiades 1. Socrates first presses shame as an
educational lever at 108e-109a. Alcibiades could identify
healthier food as better despite not claiming medicine, but
cannot state the standard in the political field where he
intends to claim expertise. Asked whether that failure is
shameful and whether he feels ashamed, he agrees. The
challenge targets a mismatch between public profession
and actual understanding.

At 115a-116a the shameful is the contrary of the fine
within the argument about good action. Alcibiades
initially allows shameful conduct to be good, thinking of
people who avoid the dangers of rescuing comrades.
Socrates’ analysis distinguishes respects: nothing
shameful is good insofar as it is shameful. The lexical
opposition should therefore not be flattened into an
assertion that every shameful act has no attractive
consequence.

The royal comparison uses shame more socially.
Alcibiades would feel ashamed by comparison with
Persian luxury (122c), while Socrates calls it shameful that
enemy women understand the necessary preparation
better than the young men themselves (124a). These
provocations exploit his existing ambitions and
sensitivities; they do not make luxury the final criterion of
virtue.

At 127d Alcibiades recognizes that he may long have
been in a most shameful state without noticing. Socrates
answers with encouragement: his present age is an
appropriate time to recognize the problem and care for
himself. Shame is useful insofar as it makes correction
possible, rather than as an end of humiliation. The later
warning that public corruption would make Alcibiades
uglier (132a) again uses a word shared with bodily
appearance to name ethical deterioration.
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The places. Selected annotated passages.

108e-109a. Shame exposes the mismatch between
claimed political knowledge and inability to state its
standard

115a-116a. The shameful is tested against goodness and
distinguished by evaluative respect

122c-124a. Royal comparison provokes shame about
insufficient preparation

127d-127e. Recognition of a shameful state becomes an
occasion for hopeful care

132a. The young man could grow uglier through civic
corruption

In this edition. The English divides “ugly” from
“shameful,” though Greek wuses one adjective. The
“disgraceful stupidity” at 118a employs ¢€moveidiotog, a
different term of reproach, alongside the statement that
such ignorance is most shameful; it is not another
inflection of aioypdg.

See also. Fine conduct; Good and bad; Conceit of
knowledge; Care for oneself; Beauty and bloom.

Shoemaking

OKVTOTOUOG (skytotomos); ZkvTikn (Skytike); okvTIK]]
(skytikei); vmodnuata (hypodéemata); Touel (tomei); opiAn
(smileéi)

The word. Xkvtotopog names the shoemaker or leather-
cutter; okvTikn) the leather-working or shoemaking craft in
the present examples. Ymodnpata are shoes. The cutter
and knife, Topevg and opiAn, appear in the instrumental
forms topel and opiAn as implements used in cutting.
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In Alcibiades I. At 125a-b the shoemaker demonstrates
domain-specific competence. He understands the
production of shoes and is good at it, while lack of
understanding makes him bad at producing cloaks. The
same man is good and bad in different respects.
Alcibiades’ desired “good men” must therefore be
characterized more precisely than by the possession of
any practical skill.

At 128a-e the shoe belongs to the foot, but the craft that
improves the shoe differs from the craft improving the
foot. Shoemaking and gymnastics separate caring for
possessions from caring for their possessor. The inference
depends on the proper primary object of the craft, not on
denying that suitable footwear can help bodily use.
Socrates then asks how one could know the improving
craft without knowing what a shoe is, preparing the
corresponding question about oneself.

At 129c-e the worker uses a cutter, knife, hands, and
eyes. These successive instruments support the distinction
between the user and what is used. Shoemaking has
therefore become a model not just of productive skill but
of agency itself. The argument goes on to identify the user
of the body with soul, while explicitly qualifying that
conclusion as adequate rather than precise at 130c—d. The
humble example supports that inquiry without
independently proving all its later metaphysical claims.

The places. Selected annotated passages.

125a-125b. The shoemaker is good at one productive task
and bad at another

128a-128e. Shoes and feet have distinct improving crafts;
identifying the craft requires knowing its object

129c¢-129e. A shoemaker differs from tools, hands, and
eyes used in work
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In this edition. The edition renders okvTikY] “shoemaking”
because shoes are the explicit product under discussion.
At 129c7 Burnet prints topel, the implement, rather than
the first hand of B’s Topfj; the supplied apparatus cautions
that B’s reading is itself uncertain.

See also. Good and bad; Craft and expertise; Gymnastics
and wrestling; User and instrument; What belongs to
oneself.

Sight

Byuc (opsis); Bpewc (opseds); @ 0pd (hoi horai); i8¢ cavTdév
(ide sauton)

The word. "Oyig names sight, the activity or capacity of
seeing; in an appropriate context it can also name the eye
or its visible region. The verbs op&v and forms such as
i6elv express seeing. In the central analogy sight is the
eye’s excellence, just as wisdom is the soul’s. This
functional comparison must be distinguished from the
reflected image that lets an observer see himself.

In Alcibiades I. The earlier example at 126b establishes
an uncomplicated relation between an organ and its
improvement. Eyes become better when sight is present
and blindness absent, as bodies benefit from health. That
example prepares the later claim that an eye has a
characteristic excellence. It does not yet concern self-
seeing.

At 132d Socrates proposes sight as the available model
for understanding the Delphic command. Imagine an eye
receiving the instruction “See thyself.” It must direct itself
toward something in which both the object and its own
reflection can be seen. Ordinary mirrors supply an initial
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answer; the mirror-like surface of another eye then gives
a case in which like attends to like.

At 133a-b the argument concentrates on the region
with which the eye sees and in which its excellence arises.
The visual faculty supplies the analogue for wisdom. A
soul is to look especially toward its corresponding
knowing excellence. The point is not that knowledge is a
material image in an organ. The analogy links the choice
of a suitable reflective object with attention to the
function that makes the subject good at its characteristic
activity.

The passage leaves an important distinction between
literal and figurative seeing. The face appears in the
opposite eye, but the philosophical conclusion concerns a
soul knowing itself. The resemblance provides a model,
not a scientific identity of processes. At 134d the imagery
returns in practical orientation: acting toward the divine
and bright enables one to see and know oneself and one’s
goods.

The places. Selected annotated passages.
126b. Sight and absence of blindness make eyes better

132d-133a. The command to see oneself produces the
reflection example

133b. Sight is the eye’s excellence and the analogue for
soul’s wisdom

134d. Seeing and knowing recur in the account of good
action

In this edition. The edition uses “sight” for éyi¢ at 126b
and 133b, but “eye” at 133a where the reflecting region is
intended. A mechanically uniform rendering would be
less faithful to the local construction.
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See also. Eye; Pupil; Mirror; Soul looking into soul;
Looking and examining.

Silence and following

ob8¢ mpooeimov (oude proseipon); mapw@v (paron); oly@dv
gimov (sigon heipow)

The word. Socrates’ silence means not addressing
Alcibiades, despite persistent presence and following.
Following is initially the lover’s attendance; the final
reversal promises that the beloved will take up that
position.

In Alcibiades I. The opening distinguishes Socrates from
other lovers who talked so much that they became
nuisances. He has not even spoken, yet he has not gone
away. Alcibiades’ reply complicates that claim to
unobtrusiveness: Socrates himself is a nuisance through
being continually present wherever the young man is. The
two descriptions make pursuit and attention conspicuous
without narrating a particular journey or assigning the
scene a location. Socrates’ knowledge of the youth’s
lessons later depends on this watchfulness. At 106a
Alcibiades explicitly contrasts the former silent following
with the greater strangeness of the present speech. At the
close, the young man promises to become the attendant.
What changes is not simply who talks more, but who
actively seeks the other’s company and commits to
continued care. The divine opposition explains why the
initial attention did not earlier become conversation; the
stork image imagines how it may become reciprocal.

The places. Selected annotated passages.

103a-103b. Unbroken pursuit is distinguished from years
of non-address.
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104c-104d. Alcibiades calls continual presence a nuisance
and admits his own intended approach.

106a. Silent following is explicitly recalled.

135d-135e. The attendant role is reversed and reciprocal
tending is imagined.

In this edition. The phrase “in all these years I have not
even spoken” describes this relationship in the dialogue,
not a claim that Socrates was generally mute or inactive.
The edition’s “followed me about” is the local social sense
of the verb.

See also. Divine opposition; Love and the lover; Guardian
and tutor; Stork and reciprocal love; Attention; Speech
and dialogue.

Slave’s hair

avépamodwdn (andrapodode); tpiya (tricha); apovoiog
(amousias); &rofefAnkdtec (apobeblekotes)

The word. The image attributes slave-like hair to the souls
of uncultured politicians. Amousia is lack of culture or
education; casting the hair off is figurative shedding of an
immature or degrading condition.

In Alcibiades I. The deliberately incongruous bodily
feature is placed on the soul. Socrates says women would
describe the politicians this way, marking the phrase as a
reported expression within his mockery. They have not
yet cast off the hair, still speak like barbarians, and seek to
flatter the city rather than govern. The cluster gives an
image of civic authority assumed before formation: the
politicians look grown-up enough for office but remain
unprepared in the part that matters.
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The joke supports the need for education but is also
socially disparaging. A lexicon should register its use of
slave status as a term of humiliation without treating that
valuation as a judgement about real enslaved people. Nor
should it invent a precise custom behind the hair: the
supplied edition expressly says the custom is uncertain.
The conceptual contrast with later virtue and freedom can
be noted, but the concrete practice cannot be recovered
from this line alone.*

The places. Selected annotated passages.

120b. The soul-hair, lack of culture, barbarizing speech
and flattery form one derisive portrait.

In this edition. The translation preserves the bodily
incongruity and the attribution to women. Explanations in
terms of a particular shaving, depilation or initiation
practice would exceed the source’s acknowledged
evidence.

See also. Meidias; Quail-tapping; Lover of the people;
Education and training.

Socrates
Zwkpatne (Sokrates); Zwkpateg (Sokrates)

The word. The sole interlocutor of Alcibiades, presented
as his first and persistent lover, questioner and
prospective guide. “Socrates” can denote the person
speaking, contrasted with the words and bodily means he
uses.

“ The supplied edition, note 34 on 120a-c, explicitly marks the custom
behind slave’s hair as uncertain. No proposed shaving or depilation practice
is adopted without further evidence.
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In Alcibiades I. Socrates begins with an apparent
incongruity: he has remained an attentive lover for years
without speaking. His account of a divine impediment
explains the delay, while his exact knowledge of
Alcibiades’ schooling and ambitions demonstrates the
attention that silence concealed. Once he speaks, his
immediate proposal is modest, to answer questions; his
wider claim is extraordinarily large, that Alcibiades
cannot fulfil his aspirations without him and the god.

His dramatic methods include praise, mock outrage,
hypothetical conversations with a god or royal women,
quotations from poetry, and jokes drawn from clothes,
games and animals. He can describe Alcibiades’
advantages as genuine while denying that they authorize
political advice. He also repeatedly makes the respondent
responsible for the agreed answers. The teasing intimacy
permits an unusually direct diagnosis of shameful
ignorance: at 118b he stresses that only the two of them
are present.

The claim to guide is qualified in two ways. At 124b—d
Socrates insists that he too needs education and care; his
advantage is a better guardian, the god, rather than an
assertion that he already possesses every virtue. At 130c-d
he accepts a sufficient but imprecise account of the person
and explicitly leaves a larger investigation unfinished.
These qualifications should not be erased by presenting
him as a lecturer delivering an unqualified philosophical
system.

The account of the lover at 131c-132a explains why he
remains when others depart. Their interest was in what
belongs to Alcibiades; his is directed to Alcibiades himself.
This persistence is conditional on improvement and
avoidance of corruption, rather than an unconditional
endorsement of whatever the beloved becomes. At the
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end he welcomes reciprocal attendance, yet corrects “if
you wish” to “if god wills” and fears the power of the city.
His presence establishes a possibility of education, not a
narrated guarantee of success.

The places. Selected annotated passages.

103a-104e. Silence, divine restraint and the difficult
beginning of the lover’s speech.

105d-106b. A sweeping claim of indispensability leads to
the request for answers.

118b. The privacy of the two-person encounter permits
the diagnosis.

124b-124d. Socrates includes himself in the need for care.

129b-129c. Socrates speaking by means of speech
illustrates user and instrument.

131c-132a. He identifies himself as the persistent lover.

135d-135e. Divine willing, reciprocal love and fear qualify
the ending.

In this edition. The edition’s Greek speaker abbreviation
is XQ.; it is editorial identification, not an additional
spoken name. Socrates’ historical trial and execution
belong to the supplied notes and reception of the ending,
not to events narrated here.

See also. Alcibiades; Divine opposition; God and the
divine; Love and the lover; Sophroniscus and Phaenarete;
Daedalus and Hephaestus; Question and answer;
Knowledge and teachability; Adequacy and precision.
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Sophroniscus and Phaenarete
Zw@poviokov (Sophroniskou); atvapérng (Phainaretes)

The word. The parents by whom Socrates identifies
himself when declaring that he alone has genuinely loved
Alcibiades.

In Alcibiades I. The full parental identification balances
the earlier address to Alcibiades as son of Cleinias and
Deinomache. Its position matters: Socrates has just
separated loving the person from loving the body that
belongs to the person, and then names the two parties to
the durable relationship. Their mothers’ names occur as
part of this deliberate symmetry. The passage gives
neither parent an independent role, profession or speech.
It should therefore not be treated as introducing a theory
of midwifery or an occupational genealogy into this local
argument, even though other dialogues make such
connections available.*

The places. Selected annotated passages.

131e. Socrates’ full parentage accompanies his claim to be
the sole true lover.

In this edition. The source note identifies Sophroniscus
elsewhere and calls Phaenarete a midwife by reference to
the Theaetetus. That profession is not stated in Alcibiades
L

See also. Socrates; Deinomache; Love and the lover.

“ The supplied edition, note 63 on 131le, compares Laches 180d for
Sophroniscus and Theaetetus 149a for Phaenarete’s midwifery. The present
passage names both without occupations.
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Soul
Yoxn (psyché); thv Yoynv (tén psychen); Yvxijc (psyches)

The word. Wvyn is rendered “soul”: the living person’s
inward source of activity, judgment, and character. Its
relevant role is not supplied by a doctrine of immortality.
In this dialogue soul is what uses and rules the body, what
is addressed in genuine conversation, and what can
become better or be corrupted. The word occurs before
the argument has established these roles, so its early uses
should not be read as already proving the later
identification of the human being with soul.

In Alcibiades I. Socrates initially describes Alcibiades’
supposed advantages as extending from body to soul. The
young man’s “nature of soul” subsequently appears
among the assets on which he wrongly relies in
competition with the kings. Soul can therefore designate
the character or capacities he already possesses, before
philosophical care has transformed them. At 117b the
soul’s wandering names instability of judgment; at 120b
its uncultivated condition is pictured as still bearing a
slave’s hair. Neither passage is a developed psychology,
but both make the state of soul relevant to practical
competence.

The argument at 129b-130c begins from agency. A
speaker uses speech; a craftsman uses tools, hands, and
eyes; a human being uses the whole body. The user and
the used are conceded to be different. Soul is then
accepted as what uses the body and does so by ruling it.
Since the human being has been identified as the bodily
ruler, body is excluded, and the composite is excluded on
the further assumption that a whole cannot count as
ruling if one of its components does not share the rule.
Soul remains.
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This identification is not presented without reservation.
At 130c-d Socrates calls the result adequate rather than
precise and postpones the question of the self itself. His
practical justification is that nothing of ourselves has
greater authority than soul. The passage thus authorizes a
working identification for the inquiry into care, while
preserving a gap between that result and a complete
account of selfhood. It does not prove that soul can exist
separately after death, nor does it offer a classification of
its parts like those familiar from other dialogues.

Conversation immediately provides the human
application. Socrates is not addressing Alcibiades’ face; he
is addressing Alcibiades, identified as his soul. The Delphic
command consequently directs one to come to know soul.
Bodily expertise does not by itself amount to this
knowledge, and material prosperity lies still farther from
it. The comparison of lovers then tests what they value:
someone attached to the body loves something belonging
to Alcibiades; the lover of soul loves Alcibiades himself
and stays while that soul develops toward the better.

At 132b—c the practical object of care is now expressly
soul. But knowing that label is not yet knowing how to
know it. The eye analogy directs soul toward soul,
especially the region in which its excellence, wisdom,
comes to be. At 133c knowing and intelligence
characterize this most divine region. One should not
convert the local term “region” into a fully articulated
theory of separate psychic faculties. What matters for the
argument is a functional center: soul becomes intelligible
through its best activity, rather than through bodily
appearance or external possessions.

The end gives that inward focus public consequences.
To know soul and oneself is to be temperate; without such
knowledge a person cannot identify his own good or
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competently manage other people’s affairs. Justice and
temperance, rather than unrestricted power, must guide
action. Soul is therefore not an excuse to ignore embodied
and civic life. Its primacy supplies the proposed basis for
ordering them, and its continuing susceptibility to
corruption explains why Socrates’ final confidence
remains qualified.*

The places. Selected annotated passages.

104a. Soul appears in the initial catalogue of supposed
advantages

117b. Wandering is predicated of soul

129e-130d. Soul is identified as user and ruler; the proof
is expressly qualified

130d-132c. Conversation, love, and care are redirected to
soul

133b-133c. Wisdom and intelligence identify the soul’s
best and most divine region

In this edition. “Soul” consistently renders Ypuy). At 133c1
the printed comparative is Beldtepov, “more divine”; B
instead reads voepwtepov, “more intellectual,” and Cobet
proposes kvplwtepov, “having more authority.” These are
alternative readings, not three cumulative descriptions
asserted at that line.

See also. Body; Human being; The self itself and each self;
Ruling the body; Soul looking into soul; Divine likeness.

* At 133cl the supplied apparatus attributes Osi6tepov to T and W,
voepwtepov to B, and kvpiotepov to Cobet. Only the first is the reading
printed and translated in this edition; the alternatives should not be quoted
as a sequence of the dialogue’s own claims.
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Soul looking into soul

eic Ypoynv avtij BAentéov (eis psychén autei blepteon); 1
Yuxiic &petn (hé psyches arete); copia (sophia)

The word. The verbal adjective BAenitéov expresses what
must be done: the soul must look into soul if it is to know
itself. The dative avti] marks the soul for which that
requirement holds. The formula does not specify a named
individual’s soul or state in so many words that the other
soul must be Socrates’. Its local force is directional and
functional: the appropriate object is soul, especially the
region where its excellence, wisdom, arises.

In Alcibiades I. The formula at 133b is the interpretive
climax of the visual analogy. An eye sees itself by looking
into another eye, especially the region with which the
counterpart sees. The same pattern is proposed for soul:
attend to a being of the relevant kind and especially to its
best characteristic activity. This supplies an answer to a
problem the user argument alone left unresolved.
Identifying the person as soul tells us what needs care; it
does not yet tell us how that object can be known.

The dialogue’s own form gives the analogy an
immediate setting. At 130d-e Socrates and Alcibiades have
described their conversation as soul addressing soul
through words. A reader can therefore understand their
exchange as a candidate instance of the attention now
prescribed. Socrates’ concern for Alcibiades’ moral
improvement, rather than his fading bodily bloom,
reinforces that connection. Nevertheless, the text does not
explicitly say at 133b “look into Socrates’ soul,” and a
lexicon should label that identification as an
interpretation rather than a quotation.

The restriction to the region of wisdom matters. The
command is not simply to inspect any desire, memory, or
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mood in either person. It directs the knower toward what
makes soul excellent, just as sight makes the eye excellent.
The corresponding phrase “and into anything else which
this in fact resembles” broadens the analogy beyond a
solely interpersonal exchange. The following passage
identifies the knowing region as most divine and like the
god.

The text therefore supports both an interpersonal
dimension and a normative direction toward the divine. It
does not require that every route be collapsed into one.
The explicitly divine mirror belongs to the supplied 133c8
-17; the preceding relation to the divine is already present
before those lines. The distinction prevents two opposite
errors: reducing the passage to ordinary conversation
alone, or claiming that the transmitted text has no
religious dimension without the supplement.

The analogy leaves questions open. It does not specify a
complete procedure for separating wisdom from its
appearance in another person, nor explain every step by
which attending to another soul gives knowledge of one’s
own. Those difficulties should not be hidden by slogans
such as “know yourself through a friend.” Its more limited
direction is clear: the self is not best discovered through
external possessions or a bodily image but through soul’s
knowing excellence and its proper counterpart or
standard.

The practical sequel brings this direction back to action.
Self-knowledge is temperance, and knowing oneself
makes it possible to identify one’s own good and act
competently for others. The soul-to-soul instruction is
therefore a stage in moral and civic education, not an
isolated mystical claim detached from the preceding
question of care.
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The places. Selected annotated passages.

130d-130e. The existing conversation is described as soul
addressing soul

131c-132c. Concern for soul replaces attachment merely
to body

133b-133c6. The eye analogy directs soul toward soul’s
wisdom and divine likeness

133c¢8-17. A supplied extension gives the divine mirror
priority

133c18-134a. Self-knowledge is applied to temperance
and practical discernment

In this edition. The edition’s “look into a soul” preserves
the anarthrous Greek rather than naming a particular
partner. It also retains oco@ia, “wisdom,” as the
specification of soul’s excellence, though Burnet reports a
proposal to delete the word.

See also. Self-knowledge; Eye; Sight; Wisdom; Divine
likeness; God as mirror; Speech and dialogue.

Sparta and Lacedaemon

Aakebaipoviolg (Lakedaimoniois); AakeSaipovt
(Lakedaimoni)

The word. Lacedaemon and the Lacedaemonians are the
Greek names rendered in context as Sparta and the
Spartans, one of the two principal external standards for
Alcibiades’ intended leadership.

In Alcibiades I. Socrates says Athens repeatedly fights the
Spartans and the Great King, so the kings of those peoples,
not merely Athenian politicians, should define Alcibiades’
contest. The subsequent picture combines royal ancestry,
attention to succession, a catalogue of virtues, land and
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dependent labour, private precious-metal holdings and
royal receipts. It is a competitive encomium framed to
dislodge complacency, not a balanced description of
Spartan institutions. Its assertions about wealth are
particularly emphatic and should remain attributed to
Socrates. Sparta also marks a scale within the scale:
immensely wealthy beside other Greeks, it becomes
negligible beside Persia.*

The places. Selected annotated passages.

112c. Spartans are among those Kkilled in the example of
Tanagra.

120a-121c. Spartan kings become true rivals and
examples of dynastic continuity.

122¢-123b. Virtues, resources and accumulation are
catalogued.

In this edition. The edition notes a tension between this
portrait of gold and silver in private hands and external
traditions of Spartan prohibitions. The lexicon records the
contrast rather than reconciling it by inventing an
unstated historical explanation.

See also. Royal comparison; Spartan disciplines; Wealth
and property; Lampido and the Spartan royal family.

* The supplied edition, note 43 on 122e, notes the tension with Xenophon,
Constitution of the Lacedaemonians 7.5-6 and Plutarch, Lycurgus 9. It does
not settle the tension by revising Socrates’ claim.
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Spartan disciplines

kooudtnTa (kosmioteta); evyépetav (euchereian); ebkoAiav
(eukolian); evta&iav (eutaxian); kaptepiav (karterian);
@tromoviav (philoponian); girovikiav (philonikian);
ptrotipiac (philotimias)

The word. The catalogue attributes orderliness
(kosmiotes), readiness or facility (euchereia), easy temper
(eukolia), good discipline (eutaxia), endurance (karteria),
love of toil (philoponia), love of victory (philonikia), and
ambitions for honour (philotimiai) to the Spartans,
alongside temperance, high-mindedness and courage.

In Alcibiades I. Each item contributes a different feature
of trained conduct. Orderliness describes a decorous or
regulated manner; good discipline stresses ordered
collective conduct rather than merely looking respectable.
Readiness concerns ease or facility in meeting demands;
easy temper is a disposition that does not make those
demands needlessly difficult. Endurance is the capacity to
hold out, while love of toil makes arduous effort
something actively embraced rather than only suffered.
Love of victory gives training an explicitly competitive
direction; love of honour looks toward valued recognition.
These are contextual glosses of a catalogue, not definitions
formally argued by Socrates one by one.

Socrates says that considering these qualities would
make Alcibiades think himself a child. The comparison
answers his claim that natural superiority over untrained
politicians makes practice unnecessary. Spartan
competitors possess not simply noble ancestry but
sustained forms of behaviour. The catalogue also balances
the immediately preceding Persian display of luxury:
Alcibiades is outmatched in refinement on one side and
discipline on the other. The later inquiry still has to
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establish what virtue and political preparation require, so
the list should not be treated as the dialogue’s exhaustive,
final taxonomy of excellences.

The places. Selected annotated passages.

122c¢-122d. The Spartan catalogue makes Alcibiades a
child by comparison.

In this edition. The edition’s “readiness” and “easy
temper” keep the adjacent terms distinct. The attested
spelling @tAovikiav concerns victory; it should not silently
be replaced with a different spelling and then glossed
solely as contentiousness. The ending of @uoTwiag is
plural within the catalogue.

See also. Royal comparison; Education and training; Pride
and high-mindedness; Honour, fame and worth;
Temperance; Courage and cowardice.

Speech and dialogue

StadéyeaBau (dialegesthai); StadAoyot (dialogoi); mpocoptAelv
(prosomilein); Adyw xpfjoBat (logoi chresthai)

The word. AwxAéyecBbon is talking or conversing with
another; StkAoyol are conversations. IIpocoptAelv at 130d
means conversing or associating in address. Adyw
xpfioBow is using speech. These expressions describe
interpersonal activity before they become premises in the
self argument. “Dialectic” as a complete technical science
should not be read into every occurrence of the ordinary
verb.

In Alcibiades I. The opening contrasts other lovers’ talk
with Socrates’ long silence. Speech becomes possible when
the divine opposition no longer prevents it and Alcibiades
is ready to listen. The problem is therefore not simply
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whether words can be produced, but whether this
conversation can benefit its hearer rather than occur in
vain.

At 106b dialogue takes the specific form of questioning
and answering instead of the long speech Alcibiades
expects. At 110a Socrates asks him to answer truly so the
conversations will not be futile. Truthfulness and
participation are conditions of their value. The later
challenge to persuade one person as well as a crowd ties
private conversation to Alcibiades’ projected public
speech.

At 129b-c the present exchange becomes evidence.
Socrates speaks, Alcibiades hears, and speech is what the
speaker uses. The distinction of a user from a means then
extends through craft tools to body. After soul is identified
as the person, the conversation is redescribed as soul
addressing soul through words. Socrates is speaking to
Alcibiades, not merely to his face.

This reflexive use of the ongoing activity matters: the
inquiry into the self is enacted by the selves it is trying to
understand. It does not follow that every conversation
constitutes adequate care or that verbal fluency proves
wisdom. The opening lovers talked without helping, and
Alcibiades can give answers whose implications he has
not understood. The dialogue’s value depends on what it
makes intelligible and how the participants respond.

The places. Selected annotated passages.

103a-106b. Silence, readiness to listen, and the choice of
responsive conversation

110a. True answers are required for conversations not to
be futile

129b-129c. The present act of speaking supplies the first
user—-means distinction
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130d-130e. The exchange is interpreted as soul-to-soul
address

In this edition. The edition renders SiaAeéyecBat by “talk”
or “talk with,” and mpocoptAelv by “converse.” At 110a3
Burnet prints StéAoyot while reporting Cobet’s Adyot. The
forms should not be silently interchanged in a quotation.

See also. Question and answer; User and instrument;
Argument; Soul; Attention.

Stork and reciprocal love

neAapyod (pelargou); EvveotTeboa¢ (enneotteusas); EpwTa
vmémtepov (erdta hypopteron); Oepamedoetal
(therapeusetai)

The word. The stork is the bird to which Socrates
compares his own love. Nesting or hatching a winged love
in Alcibiades leads to being tended in return. The image
joins generation, reciprocity and care.

In Alcibiades I. Alcibiades has announced that the two
will change parts: he will now attend Socrates. Socrates
recasts the promise as a small animal fable about his love,
which has produced a winged offspring and will itself
receive care. The supplied note explains the traditional
belief that young storks feed their aged parents, making
the reversal intelligible. The dialogue’s actual words do
not narrate that natural history; they rely on the reader
recognizing it.

The image does not say Socrates has ceased to guide or
Alcibiades has completed his education. It celebrates a
new motive for continuing the relation. The return of
tending is especially apt after the distinctions about what
genuinely deserves care. Yet the immediately following
exchange prevents a sentimental ending: Alcibiades
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promises to care for justice, and Socrates hopes he will
persist but fears the city’s strength. The stork therefore
expresses reciprocal commitment at the moment it begins,
not a guarantee that the offspring will fulfil it.**

The places. Selected annotated passages.

135d-135e. The promise of reversed attendance becomes
the stork comparison and then care for justice.

In this edition. The article uses the note’s traditional
explanation while keeping it separate from the text’s
compact allusion. Burnet prints the singular participle
évveottevoag from B against T’s plural-looking variant in
the apparatus. “Winged” modifies the love produced in
Alcibiades.

See also. Love and the lover; Guardian and tutor;
Alcibiades.

Tanagra and Boeotia
Tavaypga (Tanagrai); Boiwt®v (Boioton)

The word. Tanagra is the named battle-site; the Boeotians
are one of the peoples whose dead Socrates includes with
Athenians and Spartans.

In Alcibiades I. The example moves the argument about
disagreement over justice from Homeric stories to recent
human memory. Socrates characterizes the quarrel
behind the fighting as about the just and unjust and
receives Alcibiades’ assent. That characterization is part
of his case that people who disagree so violently cannot

* The supplied edition, note 76 on 135e, cites Aristotle, History of Animals
615b23-24 and Aristophanes, Birds 1353-57, for the tradition of young storks
supporting their parents. Those references are reported from the source
edition.
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serve as reliable teachers of justice. The dialogue does not
separately analyse military aims or assign sole
responsibility to a particular side. Boeotia is represented
by its people in the Greek, not by a description of its
geography.®

The places. Selected annotated passages.

112c¢-112d. Tanagra precedes Coronea as an example of
disagreement ending in deaths.

In this edition. The source note dates Tanagra and cites
Thucydides. The spoken text names the site and
combatant peoples without giving a year; those two layers
should remain distinct.

See also. Coronea; Homer and epic conflict; Athens and
the Athenians.

Teachers

Sibaokaroc (didaskalos); SibaokaAovc (didaskalous);
StSdaokety (didaskein); Stbaokarioy (didaskalian)

The word. A Si8&okaloc is a teacher; Si16&okelv is to teach,
and Si8aokaAia instruction or teaching. The dialogue tests
the title through knowledge of the relevant subject and
the ability to bring about knowledge in another. The title
is neither secured by social standing nor confined to a
single professional who can be named.

In Alcibiades I. At 109d Socrates asks who taught
Alcibiades to distinguish the more just from the more
unjust. His invitation to become that teacher’s pupil as
well gives the challenge a conversational edge: if such
knowledge is available, it should withstand inquiry into

* The supplied edition, note 20 on 112c, dates Tanagra to 457 BC with
reference to Thucydides 1.107-108. The dialogue gives no numerical date.
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its source. Alcibiades responds first with discovery and
then with the many as teachers.

The many are not rejected in every capacity. They are
good teachers of Greek because they know the ordinary
identifications they convey and agree in word and action.
Their disagreement about specialist judgments, and
especially justice, prevents that success from being
generalized. The crucial qualification is always teachers of
what. Socrates’ initial dismissiveness is refined by
Alcibiades’ valid counterexample.

At 118c-119a the relation is reversed as a test of the
supposed knower. Someone who knows should be able to
make another know. Pericles’ prestige and famous
associates do not supply the required evidence if no pupil
can be identified. Alcibiades offers failures in potential
pupils as explanations, then confesses his own
inattention. Socrates broadens the search to avoid resting
the entire test on the family alone.

The dialogue’s own pedagogical stance is more cautious
than a simple teacher transmitting a finished doctrine.
Socrates asks for answers, includes himself in the need for
care, and qualifies the soul argument’s precision.
Teaching is sought and tested, but the conversation’s
immediate effect is to expose false entitlement and direct
a shared inquiry. The final reversal of attendance
expresses Alcibiades’ willingness to remain with Socrates,
not certification that the whole educational task is done.

The places. Selected annotated passages.

109d-111b. A teacher of justice is demanded; the many’s
capacity is evaluated by subject

111b-112d. Agreement and conflict test the proposed
teachers’ knowledge
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118c-119a. Pericles’ claim is tested through identifiable
pupils

124b-124d. Socrates includes himself in the need for
education and care

In this edition. Teacher must be distinguished from
modoywyog, the attendant or tutor who escorts and
supervises a boy. The Persian “royal tutors” are given
explicit instructional functions, but that special
description does not make every Athenian attendant a
St8&okoAoc.

See also. Learning; Language; Agreement as evidence;
Knowledge and teachability; Attention.

Temperance

ow@poovvn (sophrosyneé); cwPpwv (Sophron); cwPpoOvwe
(sophronos); 0 cwgpovéotatog (ho sophronestatos)

The word. Zw@poovvn names a virtue of sound-minded,
measured, self-governing conduct; cw@pwv describes its
possessor, and cw@povwe the manner of acting with it.
The English “temperance” is broader here than
moderation in alcohol. Within this dialogue the word
receives a distinctive connection with knowing oneself. Its
earlier association with freedom from domination by
pleasure should be retained alongside that later
intellectual account.

In Alcibiades I. The virtue first appears in the idealized
account of Persian royal education. One of the four
selected tutors is “the most temperate.” He teaches the
prince not to be ruled by any pleasure, so that the future
ruler becomes genuinely free and kingly, ruling what is
within himself rather than being enslaved by it. This is an
account of training and self-government delivered by
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Socrates as part of the comparison meant to shame
Alcibiades into preparation. It is not yet a formal
definition of temperance. The Spartan catalogue at 122c
lists temperance among several admired qualities, again
before its philosophical identification is tested.

At 131b Socrates introduces a conditional: if
temperance is knowing oneself, then the medical,
gymnastic, and productive crafts do not make their
practitioners temperate simply in virtue of their specialist
knowledge. The qualification matters. He does not say that
a doctor cannot also be temperate, only that bodily
expertise as such does not amount to knowing the self.
Nor does the sentence establish that all skill is worthless.
It marks the limit of specialist competence in relation to
the person who uses it.

The identification is recalled after the eye analogy. At
133c Socrates asks whether they agreed that knowing
oneself is temperance, and Alcibiades assents. The
dialogue now treats that identification as a premise for
consequences concerning one’s own good. Without self-
knowledge and temperance one cannot know what
belongs to oneself as one’s own, and therefore cannot
competently discern other people’s or cities’ affairs. The
earlier concession of separate specialist knowledge is
corrected at 133d-e. This qualification prevents a simple
opposition between an inward virtue and entirely self-
sufficient external crafts.

At 134a-b temperance becomes a necessary condition
of happiness. The argument runs through ignorance,
mistakes, bad action and bad fortune, and wretchedness.
Wealth cannot remove the relevant wretchedness;
becoming temperate can. The conclusion is not that an
ascetic disposition guarantees every desired external
outcome. It is that the good management of life cannot be
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secured merely by resources in the absence of the
understanding that directs them.

The political conclusion at 134c pairs temperance with
justice. Alcibiades must procure these virtues for himself
and the city, rather than unrestricted license to do
whatever he wishes. Just and temperate action looks
toward what is divine and bright and thereby permits
knowledge of oneself and one’s own good. The earlier
royal ideal of freedom from subjection to pleasure and the
later requirement of self-knowledge thus converge in an
account of responsible rule: command over others
without knowledgeable self-government is dangerous.

The dialogue does not undertake an independent
argument that every ordinary use of cw@pocbhvn means
self-knowledge. It progressively makes that identification
within this conversation. Nor should the account be
replaced with the different proposals and problems
examined in the Charmides. That dialogue can supply a
useful comparison, but this one’s particular movement is
from self-care and the soul to knowledge of one’s own
good and the conditions of political action.*

The places. Selected annotated passages.

121e-122a. The temperate tutor teaches freedom from
rule by pleasure

122c. Temperance appears among the Spartan virtues

131b. A conditional identification with self-knowledge
limits the claims of specialist crafts

* The supplied edition compares the self-knowledge identification with
Critias’ proposal in Charmides 164d-165a. That comparison locates a related
formula; it does not license importing the Charmides’ entire examination of
knowledge of knowledge into the argument here.
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133c-134b. The identification is recalled and made
necessary for knowing one’s good and escaping
wretchedness

134c-134d. Justice and temperance replace unrestricted
power as the proper political aim

In this edition. “Temperance” is used consistently for the
noun, with “temperate” and “temperately” for its adjective
and adverb. The conditional et at 131b and the
retrospective question at 133c should both be preserved:
the former introduces the identification, the latter treats it
as an agreement, rather than providing a fresh proof.

See also. Self-knowledge; Wisdom; Intelligence; Justice
and injustice; Happiness and wretchedness; Rule and
being ruled.

Textual transmission and editorial signs

The word. Textual transmission concerns the witnesses
and editorial decisions through which the printed Greek is
available. An apparatus records variant readings and
proposals; it is not another speech in the dialogue. Angle
brackets mark supplied text and square brackets text
rejected by Burnet in the conventions of this edition.

In Alcibiades I. The supplied volume identifies its Greek
as Burnet’s Oxford text, volume II, first published in 1901
and in a second edition of 1910, reproduced from a later
impression. It follows Burnet’s printed reading rather
than silently adopting a modern critical text. The
translation includes what he supplies in angle brackets
and excludes what he brackets as spurious. Consequently
the Greek displayed on a page, the accepted dialogue text,
the apparatus alternatives and the translated English do
not always contain the same strings.
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The principal manuscript sigla are B, T and W. The
edition identifies B as the Bodleian Plato, T as the Venice
manuscript and W as the Vienna manuscript; smaller
letters and numbered forms can denote correcting hands.
Ancient quotations and commentaries also supply
evidence. Proclus and Olympiodorus are commentators;
Stobaeus preserves excerpts; Eusebius supplies the large
mirror extension; Athenaeus and a scholiast help support
the quail-tapper reading. A reading ascribed to a witness
is not the same thing as an editor’s conjecture, and a
commentary’s variant does not automatically have
priority over direct manuscripts.

Specific decisions materially affect interpretation. At
112c the repeated name Cleinias is bracketed although the
father’s identity is independently clear. At 120a the quail-
tapper epithet is printed from indirect witnesses against
the manuscripts’ quail-breeder. At 121b the apparatus
confirms the unusual Artoxerxes spelling rather than
correcting it to the conventional English form. At 133c the
choice “more divine” already varies against “more
intellectual,” before the large supplied passage begins. The
extended god-as-mirror exchange is absent from B and T
and printed from Eusebius; Burnet’s note that Julian and
Stobaeus read something similar is a report of his
apparatus, not proof that every witness has the same
wording.

The smaller supply signs also deserve attention. An
answer at 115d is conjecturally supplied, while speeches
at 115e and 128a-b are supplied from Stobaeus.
Conjecture and quotation are different grounds for
printing missing words. Likewise, a proposal to delete a
phrase, merely recorded in the apparatus, is not an
adopted deletion. The edition’s note at 133a distinguishes
Schleiermacher’s proposal about the pupil phrase from
Burnet’s actual retained wording.
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The supplied editorial record acknowledges limits: it
has not collated the manuscripts anew, does not report all
readings proposed since 1910, and leaves several ancient
witness references unlocated. Its final description of the
impression supersedes an older date-range left in the
block-history notes. A lexicon can check its Greek and
references against the supplied text without claiming that
this verifies the manuscripts or the whole history of
scholarship. Editorial precision means preserving those
levels rather than removing uncertainty for a smoother
narrative.”’

The places. Selected annotated passages.

105d1 (apparatus). Burnet’s bracketed explanation is
excluded from the English.

112c4 (apparatus). The repeated father’s name is rejected
in the printed text.

115d2 (apparatus). An affirmative answer is supplied by
conjecture.

115e5-7 (apparatus). Two speeches are supplied from
Stobaeus.

120a9 (apparatus). Quail-tapper is adopted against the
direct manuscripts’ quail-breeder.

* The supplied edition, Editorial Note, “The Greek text,” “The witnesses” and
“Abbreviations,” supplies the witness identifications and sign conventions.
Its final Note on this Edition, “What remains undone,” expressly limits the
collation and several indirect-witness identifications. The final Editorial
Note says the later impression was printed in the 1925-1945 range and
issued no earlier than January 1935. An older 1925-1946 range remains in
the block-history record; the final statement is the relevant one, and this
lexicon does not claim to have inspected the physical imprint. The supplied
Editorial Note identifies modern apparatus names collectively: Bekker, Ast,
Stallbaum, K. F. Hermann, Schanz, Nirnberger, Schleiermacher, Heindorf,
Buttmann, F. A. Wolf, Dobree, Heusde, Hirschig, Schneider, Struve, Cobet,
Madvig and Apelt. They are editors or critics cited for readings and
proposals, not persons named by the dialogue’s speakers.
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121b3 (apparatus). Artoxerxes is explicitly confirmed as
the manuscript spelling.

128a13-128b1 (apparatus). The cloaks and bedclothes
exchange is supplied from Stobaeus.

133a2 (apparatus). A proposed deletion of the pupil
phrase is reported but not adopted.

133c1-17 (apparatus). Variants in the divine language
precede a major supplied extension.

In this edition. The names Burnet, Stephanus, Bekker,
Schleiermacher, Cobet and others belong to editorial
history, not the dramatic cast. Latin apparatus forms such
as Iulianus, Priscianus and Ficinus designate Julian,
Priscian and Ficino. Their appearance does not create
attested Greek vocabulary or a new interlocutor. This
entry reports the supplied Editorial Note’s identifications
without claiming independent verification of every
witness.

See also. Authorship and attribution; Quail-tapping;
Artaxerxes; God and the divine; Cleinias, father of
Alcibiades; God as mirror; Pupil.

The self itself and each self

avTO TAVTO (auto tauto); aDTO TO aAVTO (auto to auto); xDTO
gkaotov (auto hekaston)

The word. The emphatic o016, “itself,” combines at 129b
with TavTto, the contracted form of 10 avtd. The latter can
express “the same” or substantivize “itself.” The edition’s
“the self itself” is an interpretive rendering of this
compressed Greek, not a simple dictionary noun for a
personal ego. At 130d the phrase is written out as avt0 T0
avtd. It is contrasted with a0t0 ékaotov, “each thing
itself,” the object actually investigated. Preserving this
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contrast is essential: the dialogue distinguishes its original
question from the inquiry it has completed.

In Alcibiades I. The question arises from a practical
problem. If one does not know what one is, one cannot
know which craft will make one better. At 129a Alcibiades
admits that self-knowledge has sometimes seemed
universally accessible and sometimes extraordinarily
difficult. Socrates refuses to make the practical
requirement depend on settling its ease. Knowing oneself
may permit knowledge of proper care; ignorance cannot.
He then asks how the self itself could be discovered,
because discovering it might disclose what “we ourselves”
are.

The conversation does not answer that original
question directly. Socrates turns to the present speakers:
who is talking, who is listening, and by what means?
Speech is used by a speaker; craft tools are used by
craftspeople; hands and eyes, and finally the whole body,
are also used. The user is distinguished from what is used.
Soul is then identified as what uses and rules the body.
Elimination of body and the body-soul composite leaves
soul as the human being, if the human being is anything.

At 130c—d Socrates explicitly limits the result. Alcibiades
finds the proof sufficient, and Socrates allows an adequate
account to suffice for their present purpose. Exact
knowledge awaits an investigation passed over because it
requires much examination. That investigation is
precisely the self itself. What they have considered instead
is “what each thing itself is.” The achieved identification
of the person with soul therefore cannot silently be
substituted for a complete definition of the phrase at 129b.

The distinction admits several interpretations. The
original phrase may ask for selfhood as such, with the
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subsequent argument isolating the self of a particular
human being. It may distinguish a general explanatory
account from the identification of individual selves. Other
readings treat the larger object as a principle of reason or
connect it with the divine. These are possibilities recorded
by the edition’s note, not conclusions delivered by the
dialogue. The text neither announces a separately existing
Form of the Self nor identifies the phrase
straightforwardly with god. It also does not simply erase
the distinction by saying that “the self itself” meant the
soul all along.

The wording of the printed text helps restrain
interpretation. At 130d Burnet prints “instead of the self”
and then avto ékaotov. He does not print the expanded
contrast proposed by Schleiermacher, “instead of the self
itself,” or Stallbaum’s “the self by itself.” Those conjectures
occur in the apparatus. Even “each thing itself” is textually
mediated: Burnet follows Stephanus’ neuter avtd against
the manuscripts’ masculine abt6v. A reader should
therefore distinguish the accessible argument from the
exact philosophical weight assigned to a highly
compressed and contested sentence.

What is secure is the practical status of the result.
Nothing belonging to us has more authority than soul,
Socrates says; they may accordingly treat their
conversation as soul addressing soul. That is enough to
redirect love, knowledge, and care. It is not a license to
claim that every ontological problem about the self has
been resolved. The article’s combined heading keeps the
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unresolved larger question and the more limited
achievement visible together.*

The places. Selected annotated passages.

128e-129b. Knowing what we are is required for care; the
self itself is proposed as the object of discovery

129b-130c. The user argument identifies the human being
with soul

130c-130d. Socrates distinguishes the adequate
identification from the uncompleted precise inquiry

130d (apparatus). Stephanus’ o010 is printed; expansions
by Schleiermacher and Stallbaum remain reported
alternatives

In this edition. “The self itself” at 129b and 130d is the
edition’s rendering. Its note explicitly refuses to settle the
major interpretations. The exact contrast printed at 130d
is &vti tol ovTOD OOTO €kxoTov, not an expanded
conjectural formula. The appearance of the same words in
contracted and uncontracted form does not establish a
change of doctrine.

See also. Soul; Human being; User and instrument;
Adequacy and precision; Self-knowledge.

*® The disputed authorship of Alcibiades I makes it especially important not
to treat this compressed passage as an uncomplicated statement of a settled
Platonic doctrine. The article follows the supplied text without deciding
authorship. The supplied edition’s notes 60 and 61 distinguish the
interpretive possibilities of avto TowTd from the text actually printed at
130d. The latter follows Stephanus’ neuter ovt6; the expansions of
Schleiermacher and Stallbaum are apparatus proposals. No interpretation of
“the self itself” is adopted as certain here.
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Tyranny
TVPVVODVTL (tyrannounti); Tvpavvida (tyrannida)

The word. Tvpavvelv is to act or rule as a tyrant; Tuvpavvig
names tyranny. Here the vocabulary emphasizes a power
that cannot be checked or corrected. Its first appearance
concerns an individual patient rather than a formally
described constitution.

In Alcibiades I. At 134e-135a Socrates imagines a sick
person who may do whatever he wishes, lacks medical
understanding, and tyrannizes so that no one can rebuke
him. The consequence is likely bodily ruin. The dramatic
force lies in making tyranny ridiculous and dangerous at
the scale of a single sick body. Being able to silence
correction is no advantage if correction is what competent
care requires.

The ship example follows: unchecked control without
piloting sense and virtue will kill the controller and his
companions. Socrates generalizes to cities and forms of
authority that lack virtue, then concludes that one should
procure virtue, not tyranny, for oneself or one’s city if
happiness is the aim (135b). Both beneficiary and
audience broaden: the ambition for unanswerable power
imperils the people subject to it as well as its holder.

The passage does not present a classification of
constitutions or assert that every monarchy is tyranny.
Earlier royal education could be used as a positive
challenge to Alcibiades, while the end attacks unqualified
and uncorrectable command. Its target is the equation of
maximal power with a successful life. Until Alcibiades has
virtue, being guided by someone better is preferable to
exercising that power himself.
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The places. Selected annotated passages.

134e-135a. The sick man tyrannizes by preventing
rebuke, despite lacking medical judgment

135a-135b. The destructive ship analogy leads to the
explicit rejection of tyranny as the desired possession

In this edition. The edition deliberately keeps “is a
tyrant” for the patient’s Tvpavvobvti, so that the bodily
example’s link to the political conclusion remains visible.
“Domineers” would capture the immediate behavior but
hide the repeated family of words.

See also. License; Rule and being ruled; Medicine; Piloting
and seafaring; Happiness and wretchedness.

User and instrument

0 ypwuevog (ho chromenos); xpijoBat (chrésthai); 0pyavolg
(organois)

The word. XpfijcBat, a middle verb taking the dative,
means to use or make use of. O ypwpevog substantivizes
its participle: “the user.” "Opyava are tools or instruments.
The user—used distinction is a relation between an agent
and a means of acting; the verb by itself does not imply
exploitation, ownership, or material separation. At 125c-d
it describes people making use of one another in civic
activity; at 129c—e it becomes the pivot of the argument
about the self.

In Alcibiades I. Socrates first asks about the conversation
occurring before them. He speaks with Alcibiades by
using speech. That description opens a distinction
between the speaker and the medium. The craftsman’s
external tools then provide an easier case: the person
cutting is not the knife or cutter with which he cuts. The
lyre-player and what he plays with yield another instance.
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Alcibiades agrees to generalize: the user and what he uses
are always different.

The next step extends instrumentality inward. The
shoemaker uses hands as well as tools, and eyes as well as
hands. Craftspeople are accordingly different from their
bodily organs. A human being uses the whole body, so the
human being differs from the body. Soul is accepted as
what uses it. At 130a the relation of use is immediately
glossed through ruling: soul uses the body as its ruler.

Several distinctions are worth keeping. First, the
dialogue does not initially call the body an 6pyavov; it
brings bodily members and the whole body under the
broader relation of use. The instrument label is a useful
description of the analogy, not a reason to put an
unattested phrase into the text. Second, the move from
individual tools to the whole body is an inference, not a
lexical truth contained in ypfjoOat. Third, the move from
use to rule introduces an additional criterion that drives
the elimination of the composite. Readers may accept the
ordinary examples while still asking whether the
generalized premises are strong enough.

The vocabulary returns after the proof. At 130d-e the
two souls converse using words; speech is a medium
through which one person addresses another rather than
the person himself. In the supplied mirror passage at
133c, the god is used as the finest mirror. The recurrence
does not make god a bodily tool. It demonstrates the
verb’s broad instrumental construction: different kinds of
things can serve as means in different activities.

The dialogue’s own account of the proofs limited
precision prevents this chain from being inflated into a
complete metaphysics of tools and persons. Its secure role
is methodological and practical. It makes Alcibiades
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distinguish himself from the media, organs, and
possessions through which he acts, and thereby prevents
their improvement from automatically counting as care of
himself.

The places. Selected annotated passages.
125¢-125d. Civic participants make use of one another

129b-130a. Speech, craft tools, bodily members, and
whole body form the sequence of use

130d-130e. Souls converse through words

133c¢8-17. The supplied passage describes using god as a
mirror

In this edition. The edition uses “use” for the central
argument and “make use of” for civic relations. Its “user”
is an agent, not a modern technological role. The supplied
status of the god-as-mirror occurrence must be retained
when tracing the verb across the dialogue.

See also. Ruling the body; Soul; Body; Composite person;
Speech and dialogue; God as mirror.

Virtue and vice
Gpetn (arete); &petnv (aretén); kakia (kakia); &petij (aretei)

The word. Apet is excellence: the quality by which
something is good in its relevant function or condition. It
can be predicated of land, a craft, an eye, or a human soul.
“Virtue” is therefore appropriate only if its modern
restriction to moral character is not imposed on every
occurrence. Kakia at the close names the opposed bad
condition or vice. Its contrast with virtue does not turn
every earlier kakd¢ into a claim about vicious character.

In Alcibiades 1. Socrates initially speaks of attaining
excellence within Alcibiades’ own competitive horizon.
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Good natural endowment together with good upbringing
produces completeness in virtue (120e). The royal
comparison then presents justice, temperance, courage,
and wisdom through the four Persian tutors, and
enumerates Spartan qualities. These accounts are part of
a speech intended to make Alcibiades recognize the
inadequacy of his preparation. They do not yet give a
philosophical definition of virtue or a guarantee that the
royal models possess it without qualification.

At 124e the question becomes exact: in what virtue do
the two speakers want to become best? Alcibiades says the
virtue of good men, then of managing affairs. Socrates
refuses these formulations until the relevant domain is
identified. The ensuing craft comparisons make the broad
reach of &petn conspicuous. Piloting has its virtue, as does
chorus-training (125c—d). To rule men who make use of
other men is not enough to distinguish politics from these
activities. Virtue cannot function as an honorific label
whose content everyone already knows.

The eye-and-soul analogy adds another relation
between excellence and characteristic activity. The eye’s
virtue is sight, and the region into which a soul should
look is where its virtue, wisdom, arises (133b). The text
thereby directs the search toward cognitive excellence.
This follows an argument identifying the human being
with soul, but that argument is expressly accepted as
adequate rather than precise at 130c-d. Nothing in this
lexical history requires silently supplementing the
dialogue with a developed metaphysics of the virtues.

The decisive political claim is that cities require virtue
if they are to be happy (134b). Walls, warships, dockyards,
population, and size are not sufficient without it. The
grammar matters: the claim is about resources without
virtue, not a practical order to demolish defenses or

298



abolish material provision. Alcibiades must give citizens a
share of virtue to manage their affairs rightly, and must
first acquire what he would share. The familiar standard
used against purported teachers returns in political form:
possessing authority cannot substitute for possessing the
quality one intends to impart.

At 134c justice and temperance specify what should be
procured instead of license and rule to do whatever one
wishes. The final ship and medical examples bring
expertise and virtue together without making them
identical in every respect. A person lacking the sense and
virtue of piloting will endanger everyone if given
unrestricted control. Rule deprived of virtue therefore
produces bad results. Alcibiades’ original aim of acquiring
maximal power is subordinated to making himself and
the city good.

The conclusion places virtue and vice in a deliberately
provocative social vocabulary. Before possessing virtue,
an adult as well as a child benefits from being ruled by
someone better (135b). What is better is finer and more
befitting; vice is then called slave-befitting and virtue free-
man-befitting. This is an ethical reversal of Alcibiades’
presumed superiority. It is not evidence that the dialogue
has established every legal slave vicious or every citizen
virtuous. Alcibiades, who possesses the prestigious civic
position, is made to recognize an unfree condition in
himself.

The final promise remains an undertaking, not a
certificate of completion. Alcibiades will care for justice,
and Socrates hopes he will persevere. The last fear
concerns the city’s capacity to overcome them both. Virtue
is the necessary orientation of political ambition, but
whether that orientation will survive political life is the
dramatic question left open.
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The places. Selected annotated passages.

120e-122c. Virtue appears through upbringing and the
royal comparison

122d. The same noun describes the excellence of land

124e-125e. The desired virtue must be distinguished from
the specific excellences of piloting and chorus-training

133b. Sight is the eye’s virtue; wisdom is called the soul’s
virtue

134b-135c. Virtue is required for civic happiness,
imparting good government, and genuine freedom

In this edition. The edition uses “excellence” for land at
122d but “virtue” for crafts and persons, including “the
virtue of piloting.” At 133b10 Burnet prints oco@ia,
“wisdom,” while recording Heusde’s proposal to delete it;
the printed text should not be paraphrased as if the
apposition were absent. The disputed supplement at 133c
repeats the soul’s virtue but is not the first introduction of
it.

See also. Good and bad; Justice and injustice;
Temperance; Craft and expertise; Freedom and slavery;
Rule and being ruled.

Wandering

mAavi@oBat (planasthai); mAavi (planai); mAavatai cov 1)
86&a (planatai sou hé doxa)

The word. ITAav&cBar means to wander or go astray.
Here it describes unstable judgment, particularly giving
different or opposed answers about the same ethical
subject. The image concerns being unable to keep a
coherent course in thought; it is not literal travel, and it
does not name all uncertainty indiscriminately.
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In Alcibiades I. At 112d Socrates already connects
Alcibiades’ wandering about justice with his inability to
establish either learning or discovery. The phenomenon
becomes explicit after the second argument: Alcibiades
says that as Socrates questions him one thing seems right
at one time and another at another. Socrates contrasts this
with simple knowledge, such as knowing how many eyes
and hands one has. Unwillingly answering opposites is
evidence of lack of knowledge in the matter.

The next correction is decisive. Not all lack of
knowledge produces wandering. Alcibiades’ opinion does
not fluctuate about how to ascend to heaven because he
claims no such knowledge. The soul wanders where
ignorance is combined with an attempt to judge as though
knowledgeable. The culinary and nautical cases make that
practical: one who acknowledges ignorance can leave the
decision to someone competent.

Wandering is therefore a symptom within a diagnostic
argument, not a synonym for ignorance. It also differs
from an honest change of view after new evidence. The
dialogue describes answers that conflict despite the
speaker’s intention to speak knowledgeably. The
productive outcome is not to forbid revision but to
recognize the condition and begin the inquiry that false
assurance had prevented.

The places. Selected annotated passages.

112d. Wandering accompanies the failed account of
Alcibiades’ knowledge of justice

116e-117b. Contrary answers are contrasted with stable
answers in known matters

117b-118a. Acknowledged ignorance provides the
counterexample that sharpens the diagnosis
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In this edition. The edition retains “wander” across the
argumentative sequence. The subject varies: soul at 117b,
opinion in the next example, and Alcibiades himself in
second-person  questions. These are coordinated
descriptions of wunstable judgment, not separate
wandering faculties.

See also. Conceit of knowledge; Belief; Perplexity;
Refutation.

War and peace

moA€uov (polemou); moAeueiv (polemein); eipnvnc (eirénes);
glpnvny (eirenen); pdéyot (machai)

The word. IT6Aepog names war and moAepelv making or
waging war. Eipnvn is peace; making peace and
maintaining it are expressed by different verbs with the
noun. Mdyn is a battle or fight, a particular conflict within
the broader condition of war. The dialogue’s moral
argument concerns decisions about these activities rather
than technical strategy.

In Alcibiades I. At 107d Alcibiades selects war and peace
as the matters on which he will advise the Athenians.
Socrates immediately disaggregates the decision: with
whom to make peace, against whom to fight, in what way,
when, and for how long. Each choice requires a standard
of better. Athletic and musical comparisons expose the
difficulty of claiming expertise while unable to name its
governing criterion.

The war grievances at 109a—c bring justice into view.
Deception, coercion, and deprivation do not suffice as
descriptions; one must know whether the suffering was
just or unjust. Alcibiades admits that recommending war
against people doing just things would be publicly
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indefensible, and accepts that the relevant better is the
more just. The discussion does not establish a systematic
law of justified war or identify a particular contemporary
enemy as unjust.

At 112a-d warfare becomes evidence against the
many’s expertise in justice. Disagreement about just and
unjust matters produces lethal conflict in the Homeric
poems and in the historical battles named by Socrates.
Coronea makes the issue personal because Alcibiades’
father died there. The inference is that a group so divided
cannot be assumed competent to teach justice, not that
every disagreement about justice must lead to war.

The rescue case at 115b-116a uses the immediate
danger of battle to test fine and good action. Later, naval
combat and foreign kings enlarge the standard of
preparation beyond defeating untrained fellow citizens
(119d-120a). Warfare thus supplies the initial political
ambition, the cost of defective moral judgment, and the
exemplary situation in which noble conduct may have
disastrous consequences.

The places. Selected annotated passages.

107d-109c. War and peace require a criterion governing
persons, timing, manner, and duration

112a-112d. Lethal conflicts illustrate the many’s unstable
judgment of justice

115b-116a. Battlefield rescue tests the relations among
fine action, courage, injury, and death

119d-120a. Sea battle and foreign rulers redirect
Alcibiades toward formidable external opponents

In this edition. The edition keeps the “better” in war
connected verbally with the “better” in peace and in the
craft analogies. It does not insert a distinct technical
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expression such as “just-war theory.” At 109c the public-
admission context must be retained when explaining how
the more just becomes the proposed standard.

See also. Justice and injustice; Deliberation and advice;
Courage and cowardice; Advantage; Piloting and
seafaring.

Wealth and property

mAovoiwv (plousion); mAovTovg (ploutous); ktnoet (ktései);
xpvoiov (chrysion); apyvptov (argyrion); vouiopaTog
(nomismatos); popoc (phoros); ypnuoata (chremata);
xpnuatiotng (chrematistes)

The word. Ploutos is wealth, chremata money or material
resources, and ktésis possession or acquisition. Gold,
silver, currency and tribute name distinct constituents or
movements of resources. A chrématistés is a person
engaged in making money; the word is not itself a
technical name for the person or soul.

In Alcibiades I. Wealth is initially one of Alcibiades’ real
advantages, although Socrates thinks he takes least pride
in it. Already at 107b wealth is set apart from expertise:
the useful adviser in a particular subject is the person
who knows, not the person who is rich. Poverty would not
disqualify a competent doctor from advising the city. Thus
financial standing is neither denied nor accepted as a
universal warrant for leadership.

The royal comparison deliberately reintroduces the
resource scale. Spartan holdings include land of great
extent and quality, enslaved people and helots, horses and
other livestock. Gold and silver are said to accumulate in
private hands over generations, and the kings receive
substantial receipts and tribute. The Aesopic tracks image
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pictures a one-way flow. Yet Spartan wealth, great beside
other Greeks’, is said to be nothing beside Persian
resources. The queen’s ornament districts and the
numerical comparison with Deinomache and Erchia
complete the effect. These are Socrates’ emphatic claims
within persuasion, not figures supported by an
independent statistical inquiry in the dialogue.

The later argument changes the issue from how much
one has to what the object of one’s care is. At 131b—c
tending money is described as tending things still further
removed than one’s own body. The money-maker
consequently is not “doing his own business” in the newly
sharpened sense. This is a joke on ownership language,
not the legal assertion that he is handling somebody else’s
property. It depends on the provisional identification of
the person with soul and the separation of a person, what
belongs to that person, and what serves those belongings.

At 132c bodily and monetary care can be entrusted to
others. At 134b becoming rich does not free someone from
wretchedness; becoming temperate does. The civic
analogue is equally important: walls, ships, dockyards,
numbers and size do not secure happiness without virtue.
The conclusion is not that material resources can never be
useful. It denies that accumulating them settles the human
and political question to which they must be
subordinated.

The places. Selected annotated passages.

104b-104c. Wealth belongs to the initial inventory of
confidence.

107b-107c. Financial standing does not identify the right
adviser.

122d-123c. Land, labour, animals, precious metals, tribute
and royal revenues are compared.
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131b-131c. Tending money is distinguished from care of
the person; money-making is mocked through the idiom
of own business.

132c. Care of money can be handed over.

134a-134b. Riches and civic equipment are insufficient
for happiness without virtue.

In this edition. The edition sometimes uses money where
the broader resources-sense of chrémata remains
relevant. The later person/possession argument is not a
claim that the early estate and wealth cease to belong
legally to Alcibiades.

See also. Luxury and adornment; Minae and plethra;
Lion’s tracks and hoarded money; Royal comparison;
What belongs to oneself; Possessions of possessions; Doing
one’s own business; Happiness and wretchedness.

What belongs to oneself

& av70D (ta hautow); T@V cavtod (ton sautou); T NUETEPA
(ta hemetera)

The word. A neuter plural article with a possessive or
reflexive genitive can name “the things of” someone: what
belongs to that person, his affairs, or his possessions. The
expression does not by grammar alone mean material
property. Its referent must be learned locally. In the
inquiry into care, body can count as one’s own while
shoes or money occupy a further level. Elsewhere “their
own affairs” can mean the city’s business.

In Alcibiades I. Alcibiades initially thinks caring for what
is one’s own amounts to caring for oneself. The shoe—foot
and ring-hand comparisons expose the inference’s
weakness. Each object has belongings, but the skill that
improves the object is different from the skill that
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improves those belongings. A possessive relationship
therefore cannot substitute for an identity relationship.
The question is not whether shoes matter to their wearer;
it is whether repairing shoes is the very same activity as
improving the person.

The argument identifying the person with soul gives
this distinction a striking application. Body is something
belonging to the person. Medical and gymnastic expertise
initially count as knowledge of one’s own rather than of
oneself. Farmers and other craftspeople reach things
further removed, which serve the body. The distinction
becomes erotic as well: the bodily lover loves something
of Alcibiades, whereas the lover of soul loves Alcibiades.

There is, however, a later correction. At 133d-e Socrates
says that their earlier agreement was not quite right.
Knowing a thing as Alcibiades’ requires knowing
Alcibiades; knowing what is one’s own as one’s own
requires self-knowledge. One craft must discern the whole
relational series. This does not abolish the different
objects or say that shoemaking and bodily training have
become the same practice. It revises the claim that
adequate knowledge of the belonging relation can exist
independently of knowledge of its owner.

The correction is indispensable to the political
conclusion. Ignorance of one’s own extends to ignorance
of other people’s and of cities’ affairs. Conversely, looking
toward the divine makes it possible to know oneself and
one’s own goods. The phrase therefore carries a
movement from possession to informed practical relation.
It should not be restricted to a catalogue of assets, nor
assimilated without argument to the separate ethical
formula “doing one’s own business.”
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The places. Selected annotated passages.

107¢c-107d. The possessive phrase initially designates the
Athenians’ affairs

128a-128e. Care of belongings is separated from care of
their owner

131a-131c. Body is provisionally classed as one’s own;
craft products are further removed

133c-133e. Knowledge of what is one’s own as one’s own
requires knowledge of oneself

134c-134d. The distinction informs care for the city and
knowledge of one’s own goods

In this edition. The repeated rendering “what is one’s
own” preserves the retrospective correction at 133d. At
131a the doctor’s bodily knowledge must not be translated
as knowledge of external things belonging to the body. At
133d12 Burnet follows Stobaeus’ “and others,” making the
reference back to the two kinds of specialist explicit.

See also. Possessions of possessions; Knowledge of one’s
own and others; Care for oneself; Body; Doing one’s own
business.

Wisdom
000G (sophos); copia (sophia); copwTEPOG (Sophoteros)

The word. Zo@og can mean wise, knowledgeable, or
skilled in a particular matter; cogix is the corresponding
wisdom. The dialogue’s early examples include people
wise in letters or other teachable skills. The word
therefore does not automatically designate a
comprehensive philosophical achievement. At 133b
wisdom is expressly named as the soul’s excellence, giving
it a more focused role in the self-knowledge argument.
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In Alcibiades I. Alcibiades appeals to Pericles’ association
with wise men at 118c, defending the possibility that his
guardian is an exception to the politicians’ ignorance.
Socrates tests that claim through transmission: can
Pericles make someone else wise as a writing teacher
does? The argument does not begin from a list of
celebrated associates or a reputation. It asks for evidence
in an educated pupil. At 119a the inability to name such a
pupil destabilizes Alcibiades’ appeal to Pericles without
establishing a general impossibility of political education.

Wisdom next figures in the comparative account of
preparation. The imagined Persian queen would suppose
that care and wisdom must be Alcibiades’ resources;
Socrates then pairs care with craft at 124b. At 124c
Socrates calls his own guardian better and wiser than
Pericles, locating his confidence in the god rather than
claiming complete independent wisdom.

At 133b wisdom supplies the functional center of the
eye analogy. As sight is the eye’s virtue, wisdom is the
soul’s virtue. A soul wishing to know itself must look
especially toward the region where that excellence arises.
The subsequent knowing and intelligence vocabulary
explains why this region is most divine. The word here is
not merely another item in the earlier tutor catalogue: it is
what makes the relevant self-reflective cognition possible.

The article’s different contexts should not be flattened.
A person may be called co@og in one teachable subject
without thereby possessing the comprehensive self-
knowledge the final argument requires. Conversely, the
later language of soul’s wisdom does not cancel the
genuine skill of the elementary teacher. The dialogue
develops from domain-specific knowledge to the question
of what makes its human possessor good.
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The places. Selected annotated passages.

118c-119a. Wisdom is tested through the ability to
educate another

123d-124c. Care and wisdom counter inherited
advantages; Socrates’ divine guardian is wiser

133b-133c. Wisdom is the soul’s excellence in the eye
analogy

In this edition. The edition reserves “wisdom” and “wise”
for ocogi and oco@dg, distinguishing them from
“intelligence” and “intelligent” for the @pov- family. At
133b10 Burnet prints co@ioc while reporting Heusde’s
deletion; an interpretation following the deletion should
not be passed off as the text of this edition.

See also. Intelligence; Knowledge and teachability;
Teachers; Soul looking into soul; Temperance.

Wonder and strangeness

Bavudletv (thaumazein); Oavudlw (thaumazo);
&TomwTEPOC (atopoteros); &kTonwe (atopos)

The word. Wonder is the response to something puzzling
or unexpected; atopos and its forms describe strangeness
or being out of the ordinary. Neither word by itself is the
technical name of the argumentative impasse, though the
drama links them to changing self-understanding.

In Alcibiades I. Alcibiades’ first puzzle is another person:
why has Socrates alone persisted in loving him while
remaining silent? Socrates correctly anticipates that
wonder, and Alcibiades says he had intended to ask about
it. Once Socrates speaks, the young man finds him
stranger still. Speech therefore does not immediately
dissolve the puzzle; it enlarges it through a surprising
claim of indispensability. At 116e strangeness turns
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inward. Alcibiades now says he is like someone in a
strange state, giving different answers at different times,
and admits that he does not know what he is saying. The
difference matters: an intriguing lover has become the
means of discovering an unrecognized problem in the
respondent himself. Wonder also returns in the imagined
reactions of Amestris and Lampido, whose bafflement
concerns his lack of preparation. It is thus a recurrent
dramatic response to mismatches between claim,
expectation and reality rather than a single philosophical
doctrine about wonder.

The places. Selected annotated passages.

103a-104d. The persistence and silence of the lover
provoke wonder.

106a. Beginning to speak makes Socrates appear stranger.

116e. Alcibiades describes his own unstable condition as
strange.

123c-124a. The royal women are imagined wondering at
his challenge.

In this edition. The edition’s “strange state” preserves the
echo of Socrates’ earlier strangeness without equating the
adjective with a medical condition. The royal women’s
wonder remains hypothetical, not a reported historical
reaction.

See also. Socrates; Alcibiades; Amestris; Ambition and
hope; Perplexity; Wandering.
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Wool-working and weaving

TaAaotovpyliag (talasiourgias); Dpavtikij (hyphantikei);
ipatiwv (himation)

The word. TaAaclovpyia is wool-working, the preparation
and working of wool; bavtiky| is weaving. They are
related textile activities, but the dialogue uses the words
at different stages of its argument. Tp&tia are garments or
cloaks, treated as products belonging to the body’s
provisions.

In Alcibiades I. At 126e wool-working is the example of a
subject the wife knows and the husband does not.
Alcibiades agrees that they cannot have the requisite
shared expert concord about it. Socrates adds that the
husband need not learn it, calling it a woman’s subject,
and then reverses the roles with hoplite fighting. The
accepted allocation generates a problem for identifying all
friendship with shared specialist knowledge. It is not itself
an argument that the spouses cannot love one another.

Weaving appears at 128c—d as the craft caring for things
belonging to the body, in contrast with gymnastics caring
for the body itself. Clothing production had also
distinguished the shoemaker’s ignorance from his
competence about shoes at 125a. Here textile work helps
specify objects of expertise and care.

The entry therefore must preserve two differences:
wool-working need not be identical with the narrower
operation of weaving, and the gendered household
example does different argumentative work from the
body-belongings distinction. In both cases the familiarity
of the activity makes an abstract claim testable.
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The places. Selected annotated passages.

125a-125b. Cloak production marks a competence the
shoemaker lacks

126e-127a. Wool-working tests shared knowledge
between differently trained spouses

128c-128d. Weaving improves the body’s belongings,
unlike bodily training

In this edition. The edition distinguishes “wool-working”
from “weaving.” Its supplied question about cloaks and
bedclothes at 128a13-b1 comes from Stobaeus in Burnet’s
angle brackets; weaving itself at 128c15 is in the main
transmitted sequence.

See also. Concord; Doing one’s own business;
Shoemaking; Hoplite fighting; What belongs to oneself.

Xerxes
Eép&ov (Xerxou)

The word. Xerxes is both a benchmark of imperial
renown and a link in the Persian royal family used in the
comparison.

In Alcibiades 1. His first appearance is paired with Cyrus
among figures supposedly worthy of Alcibiades’ notice.
Later Artaxerxes is identified as his son, and Amestris as
his wife and the current king’s mother. These references
make the comparison a dynastic one: the scale of
ambition is measured not only in territory or money but
also against established royal succession. No Persian
invasion is narrated in the dialogue. The relation of
Xerxes to the named king and queen is its relevant spoken
information.
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The places. Selected annotated passages.

105c. Cyrus and Xerxes delimit Alcibiades’ supposed
admiration.

121b. Artaxerxes is called son of Xerxes.
123c. Amestris is identified as Xerxes’ wife.

In this edition. The supplied note adds reign dates and
the invasion of Greece as historical orientation. Those
dates are not supplied by the speakers.

See also. Cyrus; Artaxerxes; Amestris.

Zeno
ZNvwvog (Zenonos); Znvwvt (Zenoni)

The word. A named teacher whose association with two
paying pupils is offered by Socrates as a contrast with
Pericles’ unproved educational success.

In Alcibiades I. Socrates can name Pythodorus and
Callias as men made wise and distinguished through
Zeno’s company, and specifies that each paid him a
hundred minae. The example is pointed because
Alcibiades cannot produce a comparable pupil for Pericles
from any social class or city. The fee adds the dimension
of costly, deliberate training; it is not presented as the
definition of wisdom or as proof that payment itself
caused understanding. The dialogue gives no account of
Zeno’s paradoxes and does not use them in the argument.
The rhetorical endorsement belongs to Socrates’
comparison in this local exchange.”

* The supplied edition, note 32 on 119a, compares Parmenides 127b-c and
contrasts the fee with Evenus’ five minae in Apology 20b. This entry uses the
fee actually stated in Alcibiades I.
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The places. Selected annotated passages.

119a. Two named pupils and their fees are adduced as
evidence.

In this edition. The edition identifies Zeno as Zeno of Elea
in a note. “Wise and distinguished” renders the speaker’s
description; it should not be expanded into a historical
certification of everything the pupils believed.

See also. Pythodorus and Isolochus; Callias and Calliades;
Minae and plethra; Education and training.

Zeus and Zeus of Friendship
Al (Dia); Atog (Dios); Tov @iAtov (ton Philion)

The word. Zeus is invoked in oaths and appeals and
named as the ultimate source of prestigious genealogies.
Philios, “of friendship,” is the divine title in Socrates’
emphatic denial that he is merely teasing.

In Alcibiades I. At 109d Alcibiades takes the request for a
teacher of justice as mockery. Socrates swears by the god
of friendship shared by both of them that he is serious.
The oath makes the erotic and friendly relationship
support the demand for an answer, even while the
exchange retains its teasing tone. Later Zeus is the
endpoint of competing pedigrees: Perseus, Eurysaces and
Hephaestus provide different routes to the same divine
ancestor. The effect is partly comic, since Socrates can
match an aristocrat’s ultimate ancestry while denying that
the two Athenians have the continuous royal status of
their opponents. Ordinary invocations such as “by Zeus”
and “for Zeus’ sake” should be distinguished from these
substantial genealogical uses, and from the less
specifically named god associated with Socrates’ sign.
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The places. Selected annotated passages.
109d. Socrates swears by the shared god of friendship.

120e-121a. Royal and Athenian genealogies converge on
Zeus.

129b. An appeal for attention invokes Zeus.

In this edition. The edition renders ®i\o¢ by the
explanatory “god of Friendship.” At 129b mpog Awdg is an
appeal, not the same construction as the oath with p&. The
dialogue does not identify every occurrence of “the god”
as Zeus.

See also. God and the divine; Daedalus and Hephaestus;
Eurysaces and Aeacus.

Zopyrus and Thrace
Zwmvpov 10V Opdka (Zopyron ton Thraika)

The word. Zopyrus is the Thracian household slave whom
Pericles appointed as Alcibiades’ tutor or attendant. “The
Thracian” is his ethnic designation.

In Alcibiades I. Zopyrus appears at the sharpest turn in
the description of Persian princely education. Four
selected men in their prime, each outstanding in a virtue,
are juxtaposed with an old household slave described as
the least wuseful because of age. The derogatory
comparison is Socrates’ rhetoric; it does not establish that
Zopyrus had no care for his charge or that the dialogue
has measured his pedagogical abilities. The term for his
role also returns through its verb at the ending, when
Alcibiades promises to attend Socrates. This connection
turns a supposedly lowly office into a chosen expression
of attachment.
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The places. Selected annotated passages.

122a-122b. Persian royal tutors are contrasted with
Pericles’ appointment of Zopyrus.

135d. The verb of tutoring or attending returns in
Alcibiades’ promise.

In this edition. The note explains that an Athenian
paidagogos escorted and supervised a boy rather than
necessarily teaching school subjects. Thrace itself is not
described as a place visited or ruled by either speaker.

See also. Guardian and tutor; Four royal tutors; Education
and training.

Zoroaster and Horomazes

Zwpodotpov (Zoroastrou); Qpoualov (Horomazouw);
payeioy (mageian); Oe@v Oepamneia (theon therapeia)

The word. Zoroaster is named as “of Horomazes” in the
description of Magian instruction; the edition takes the
relation as sonship. Mageia is immediately glossed within
the dialogue as service of the gods.

In Alcibiades I. The wisest royal tutor teaches this
religious lore and the kingly arts. The immediate
explanation of mageia restricts its sense in this context: it
is not introduced as harmful sorcery or theatrical illusion.
Religious training and royal competence stand together in
the account of the future ruler’s formation. The passage
says nothing about the content of the rites, a doctrinal
system or a precise historical date for Zoroaster. Its
importance is comparative: Alcibiades’ rivals have
instruction presented as extending to religion and rule,
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whereas his own inadequate preparation is about to be
exposed through the Zopyrus contrast.”

The places. Selected annotated passages.

121e-122a. The first tutor’s subject joins religious service
and kingly matters.

In this edition. The name Zwpo&otpov is divided across
Burnet pages in the supplied text and is reconstructed
here as the same word. The note identifies Horomazes
with Ahura Mazda and cautions that sonship is a Greek
formulation. This entry does not convert that formulation
into an account of Persian self-understanding.

See also. Four royal tutors; God and the divine; Persia.

*® The supplied edition, note 40 on 122a, gives the Horomazes/Ahura Mazda
identification and compares Herodotus 1.101 and 1.132 on the Magi. The
immediate gloss “service of the gods” is in the dialogue itself.
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Original forms and English aliases

Greek expressions, transliterations and English lookup
labels lead to the articles that explain them. A label is a
finding aid: related terms sharing an article are not
necessarily synonyms. Inflected forms retain their
accents; cross-references connect related words rather
than multiplying their grammatical forms into articles.

133c supplement. God as mirror, 143

aboulia. Good counsel, 149

accepted right. Lawful conduct, 187

account. Argument, 38

Account and definition. Account and definition, 18
Achaemenes. Achaemenes, 20

Achaimenous. Achaemenes, 20

Achaiois. Homer and epic conflict, 160

achranton. Clothes and repeated arguments, 75
acknowledged ignorance. Ordinary ignorance, 212
acting well. Doing well, 113

action. Production, work, and action, 232
adelphon. Cleinias, brother of Alcibiades, 72
Adequacy and precision. Adequacy and precision, 20
adikein. Justice and injustice, 169

adikountas. Justice and injustice, 169

Admission. Admission, 22
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Adornment. Luxury and adornment, 199
Advantage. Advantage, 24
advantageous. Advantage, 24

advice. Deliberation and advice, 97
adviser. Deliberation and advice, 97
Aesop. Aesop, 27

affection. Civic friendship, 70

agathon. Good and bad, 146

agathos. Good and bad, 146

Agidos. Lampido and the Spartan royal family, 184
agnoein. Ordinary ignorance, 212
agnoia. Ordinary ignorance, 212

agon. Royal comparison, 246

agona. Royal comparison, 246
agreement. Agreement as evidence, 28
Agreement as evidence. Agreement as evidence, 28
Aiakou. Eurysaces and Aeacus, 126
Aiginan. Salamis and Aegina, 253
aischion. Shame and the shameful, 258
aischista. Shame and the shameful, 258
aischron. Shame and the shameful, 258

aischyneéi. Shame and the shameful, 258
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aischyntheiés. Shame and the shameful, 258
Aisopou mython. Aesop, 27

aisthanéi. Perception, 214
aisthanesthai. Perception, 214
aisthanomenon. Perception, 214
aisthesis. Perception, 214

aisthomenos. Perception, 214

akon. Refutation, 242

akribeia. Adequacy and precision, 20
akribos. Adequacy and precision, 20
Alcibiades. Alcibiades, 30
alexipharmaka. Lover of the people, 197
Alkibiadeé. Alcibiades, 30

Alkibiadés ho kalos. Alcibiades, 30

allon hoioi t’ 6sin apodeixai epistamenon. Knowledge
and teachability, 178

allon sophon. Knowledge and teachability, 178
alopeéex. Aesop, 27

Amateur. Private person and amateur, 231
amathia. Disgraceful ignorance, 103
amathiai. Disgraceful ignorance, 103
Ambition and hope. Ambition and hope, 32

ameinon. Better and best, 56
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ameleia. Care and neglect, 63
amelein. Care and neglect, 63
ameleésas. Care and neglect, 63
Amestridi. Amestris, 34

Amestris. Amestris, 34

amousia. Slave’s hair, 265

amousias. Slave’s hair, 265
ampischoio. Clothes and repeated arguments, 75
anamartétoi. Error, 122

Anaxagorai. Anaxagoras, 35
Anaxagoras. Anaxagoras, 35

anaxion. Honour, fame and worth, 161

Ancestry, nature and upbringing. Ancestry, nature and
upbringing, 36

andrapododé. Slave’s hair, 265
andreia. Courage and cowardice, 87; Hoplite fighting, 163
Andreion. Hoplite fighting, 163

andreiotatos. Courage and cowardice, 87; Four royal
tutors, 136

antagonistas. Royal comparison, 246
anthein. Beauty and bloom, 48
anthoun. Beauty and bloom, 48

anthropon. Human being, 165
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anthropos. Human being, 165
anthropos. Human being, 165
Antidotes. Lover of the people, 197
antipaloi. Royal comparison, 246
apaideutoi. Education and training, 119
aphronas. Intelligence, 167
apobeblékotes. Slave’s hair, 265
apodeixai. Proof, 234

apodeixeis. Proof, 234

apodeixis. Proof, 234

apodunta. Lover of the people, 197
apokrisis. Question and answer, 240
aporia. Perplexity, 219

aporountos. Perplexity, 219
Apparatus. Textual transmission and editorial signs, 287
Appearance. Beauty and bloom, 48
appropriate. Befitting, 52

archeé. Rule and being ruled, 249; Ruling the body, 251
arche. Rule and being ruled, 249
archein. Rule and being ruled, 249
archeén. Rule and being ruled, 249

archesthai. Rule and being ruled, 249; Ruling the body,
251
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Archidamou. Lampido and the Spartan royal family, 184
archousa. Rule and being ruled, 249; Ruling the body, 251
areté. Virtue and vice, 297

arete. Virtue and vice, 297

aretéi. Virtue and vice, 297

aretén. Virtue and vice, 297

Argos. Argos, 38

Argous. Argos, 38

Argument. Argument, 38

argyrion. Wealth and property, 304

aristoi. Better and best, 56

arithmetic. Arithmetic and measurement, 40

Arithmetic and measurement. Arithmetic and
measurement, 40

arithmetike. Arithmetic and measurement, 40
arithmeétikén. Arithmetic and measurement, 40
arithmeétikos. Arithmetic and measurement, 40
armed fighting. Hoplite fighting, 163

art. Craft and expertise, 89

Artaxerxes. Artaxerxes, 42

Artoxerxeéi. Artaxerxes, 42

Asian. Europe and Asia, 125

Asias. Europe and Asia, 125
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askein. Education and training, 119

askeéseos. Education and training, 119
askesis. Education and training, 119
Asphalés. Guarantor, 153

assent. Admission, 22

astragalizein. Knucklebones, 183
astragalizois. Knucklebones, 183

Athénaiois. Athens and the Athenians, 43
Athénaion. Athens and the Athenians, 43
Athens and the Athenians. Athens and the Athenians, 43
atheon. God and the divine, 140

athlios. Happiness and wretchedness, 157
athliotétos. Happiness and wretchedness, 157
atopos. Wonder and strangeness, 310

atopos. Wonder and strangeness, 310

atopos echonti. Perplexity, 219

atopoteros. Wonder and strangeness, 310
Attendance. Silence and following, 264
Attention. Attention, 44

Authorship and attribution. Authorship and attribution,
46

auto hekaston. The self itself and each self, 290

auto tauto. The self itself and each self, 290
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auto to auto. The self itself and each self, 290
awareness. Perception, 214

axios. Honour, fame and worth, 161

bad. Good and bad, 146

banausoi. Menial crafts, 204

banausos. Menial crafts, 204
barbarizontes. Greeks and barbarians, 151
barbarois. Greeks and barbarians, 151
basileas. Royal comparison, 246

battle. War and peace, 302

Beauty. Beauty and bloom, 48

Beauty and bloom. Beauty and bloom, 48
Becoming better. Becoming better, 50
befitting. Befitting, 52

being a tyrant. Tyranny, 294

being at a loss. Perplexity, 219

being persuaded. Persuasion, 222

being ruled. Rule and being ruled, 249
Belief. Belief, 53

belongings. What belongs to oneself, 306
beltion. Better and best, 56

beltion poiéi. Becoming better, 50
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beltionos. Better and best, 56

beltious poioumen. Becoming better, 50
beltistoi. Better and best, 56

benefit. Benefit and harm, 55

Benefit and harm. Benefit and harm, 55
best. Better and best, 56

better. Better and best, 56

Better and best. Better and best, 56
Birth. Ancestry, nature and upbringing, 36
blabésesthai. Benefit and harm, 55
blepein. Looking and examining, 193
Bloom. Beauty and bloom, 48

board game. Draughts, 118

Boasting. Pride and high-mindedness, 229
boatswain. Piloting and seafaring, 224
bodily rule. Ruling the body, 251

bodily self. Body, 58

Body. Body, 58

body and soul together. Composite person, 77
Boioton. Tanagra and Boeotia, 281
bouleuesthai. Deliberation and advice, 97

bravery. Courage and cowardice, 87
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builder. Building and shipbuilding, 60

building. Building and shipbuilding, 60

Building and shipbuilding. Building and shipbuilding, 60
Burnet. Textual transmission and editorial signs, 287
Callias and Calliades. Callias and Calliades, 62
Care and neglect. Care and neglect, 63

Care for oneself. Care for oneself, 65

Childhood games. Knucklebones, 183
choreutais. Music and chorus-training, 210
chorodidaskalia. Music and chorus-training, 210
chorus-training. Music and chorus-training, 210
chrémata. Wealth and property, 304
chrématistés. Wealth and property, 304
chrésthai. User and instrument, 295

chresthai. User and instrument, 295

chrysion. Wealth and property, 304

citizens. City and citizens, 68

city. City and citizens, 68

City and citizens. City and citizens, 68

civic discord. Faction and hatred, 129

civic friendship. Civic friendship, 70

Cleinias, brother of Alcibiades. Cleinias, brother of
Alcibiades, 72
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Cleinias, father of Alcibiades. Cleinias, father of
Alcibiades, 73

cloaks. Wool-working and weaving, 312

Clothes and repeated arguments. Clothes and repeated
arguments, 75

Comic poet, unnamed. Comic poet, unnamed, 76
comparative excellence. Better and best, 56
Composite person. Composite person, 77
Conceit of knowledge. Conceit of knowledge, 79
concern. Care and neglect, 63

concession. Admission, 22

concord. Concord, 82

Conjecture. Textual transmission and editorial signs, 287
Connections. Kinship and connections, 172
consensus. Agreement as evidence, 28
consistency. Agreement as evidence, 28

Contest. Royal comparison, 246

contradictory answers. Refutation, 242
convention. Lawful conduct, 187

conversation. Speech and dialogue, 278
conviction. Persuasion, 222

cookery. Cookery, 85

cooking. Cookery, 85
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Coronea. Coronea, 86

counting. Arithmetic and measurement, 40
courage. Courage and cowardice, 87

Courage and cowardice. Courage and cowardice, 87
cowardice. Courage and cowardice, 87

craft. Craft and expertise, 89

Craft and expertise. Craft and expertise, 89
craftsmen. Menial crafts, 204

Cyrus. Cyrus, 93

Daedalus and Hephaestus. Daedalus and Hephaestus, 93
Daidalon. Daedalus and Hephaestus, 93
daimonion. Divine opposition, 108
daimonion enantioma. Divine opposition, 108
daktylioglyphia. Ring-engraving, 245
daktylioglyphiai. Ring-engraving, 245
daktylion. Ring-engraving, 245

daktylious. Ring-engraving, 245

damage. Benefit and harm, 55

Damon. Damon, 95

Damoni. Damon, 95

dance. Music and chorus-training, 210

definition. Account and definition, 18
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deilia. Courage and cowardice, 87

deilos. Courage and cowardice, 87

Deinomache. Deinomache, 96

Deinomacheés. Deinomache, 96

deliberation. Deliberation and advice, 97
Deliberation and advice. Deliberation and advice, 97
Delphi and Pytho. Delphi and Pytho, 99

Delphic inscription. Know thyself, 173
Delphikou grammatos. Delphi and Pytho, 99
démerasteés. Lover of the people, 197
démiourgoi. Craft and expertise, 89; Menial crafts, 204
demiourgos. Craft and expertise, 89
demonstration. Proof, 234

Dia. Zeus and Zeus of Friendship, 315
dialegesthai. Speech and dialogue, 278
dialogical method. Question and answer, 240
dialogoi. Speech and dialogue, 278

dianoémata. Ambition and hope, 32
diaphtharénai. Benefit and harm, 55
dichonoian. Concord, 82; Faction and hatred, 129
didaskalian. Teachers, 282

didaskalos. Teachers, 282
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didaskalous. Teachers, 282

didaskein. Teachers, 282

dikaios. Justice and injustice, 169
dikaiosyné. Justice and injustice, 169
dikaiosynén. Justice and injustice, 169
dikaiotatos. Four royal tutors, 136
dikaioteron. Justice and injustice, 169
Dios. Zeus and Zeus of Friendship, 315
disagreement. Agreement as evidence, 28
Discipline. Spartan disciplines, 277
discord. Concord, 82

Discovery. Discovery, 101

discovery without teacher. Discovery, 101
disease. Medicine, 201

disgrace. Shame and the shameful, 258
Disgraceful ignorance. Disgraceful ignorance, 103
disgraceful stupidity. Disgraceful ignorance, 103
divination. Divination, 105

divine knowing. Divine likeness, 106
Divine likeness. Divine likeness, 106
divine mirror. God as mirror, 143

Divine opposition. Divine opposition, 108
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Divine sign. Divine opposition, 108
Divinity. God and the divine, 140
doctor. Medicine, 201

doing badly. Doing well, 113

doing one’s own business. Doing one’s own business, 110
Doing well. Doing well, 113

doing what one wishes. License, 190
douleuein. Freedom and slavery, 138
doulon. Freedom and slavery, 138
douloprepeian. Befitting, 52
Douloprepes. Freedom and slavery, 138
doulos. Freedom and slavery, 138

doxa. Belief, 53

doxazeis. Belief, 53

Dramatic time and setting. Dramatic time and setting,
116

draughts. Draughts, 118

dynameos. Power, 227

dynamin. Power, 227

dynamis. Power, 227

dynasteuein. Ambition and hope, 32; Power, 227
dynésesthai. Power, 227

each self. The self itself and each self, 290

333



ean theos etheléi. God and the divine, 140

Easy temper. Spartan disciplines, 277

Education and training. Education and training, 119
eidenai. Knowing, 176

eidolon. Pupil, 236

eirene. War and peace, 302

eirénén. War and peace, 302

eirénés. War and peace, 302

eis psychén autéi blepteon. Soul looking into soul, 273
eis ton theon. God as mirror, 143

eisiontos. Lion’s tracks and hoarded money, 192
elenchus. Refutation, 242

Eleutheroprepes. Freedom and slavery, 138
eleutheroprepos. Befitting, 52; Freedom and slavery, 138
eleutheros. Freedom and slavery, 138

elpida. Ambition and hope, 32

elysitelésen. Advantage, 24

emathes. Learning, 188

emphainetai. Pupil, 236

en Delphois grammati. Delphi and Pytho, 99

en Pythoi neon. Delphi and Pytho, 99

enantioma. Divine opposition, 108
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enantioutai. Divine opposition, 108
endeixasthai. Proof, 234

Endurance. Spartan disciplines, 277
engraving. Ring-engraving, 245
engyésasthai. Guarantor, 153

engyétés. Guarantor, 153

enneotteusas. Stork and reciprocal love, 280
ennoeis. Attention, 44

enoptroi. Mirror, 207

enoptron. Mirror, 207

enoptron, lemma. Mirror, 207

eoiken. Divine likeness, 106

ephéken. Divine opposition, 108
ephoron. Four royal tutors, 136

Ephors. Four royal tutors, 136

epi to beltion. Becoming better, 50
epimeleia. Care for oneself, 65
epimeleian. Care for oneself, 65
epimeleisthai heautou. Care for oneself, 65
epimelestata. Care and neglect, 63
epiphaneia. Honour, fame and worth, 161

epistasthai. Knowing, 176
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epistemeé. Knowing, 176

episteme. Knowing, 176

epistemic conceit. Conceit of knowledge, 79
epithymeis. Ambition and hope, 32
epitropon. Guardian and tutor, 154
epitropos. Guardian and tutor, 154

erai. Love and the lover, 195

erastés. Love and the lover, 195

Erchia. Erchia, 121

Erchiasin. Erchia, 121

Erechtheos. Homer and epic conflict, 160
eretais. Piloting and seafaring, 224

ergasia. Production, work, and action, 232
ergasian. Production, work, and action, 232
ergazontai. Production, work, and action, 232
ergon. Production, work, and action, 232
eros. Love and the lover, 195

Eros. Love and the lover, 195

erota hypopteron. Stork and reciprocal love, 280
erotésis. Question and answer, 240
erotésis. Question and answer, 240

erotos. Love and the lover, 195
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Error. Error, 122

escaping notice. Failure to notice, 130
esthétas. Luxury and adornment, 199

eu phyntas. Ancestry, nature and upbringing, 36
eu prattei. Doing well, 113

eu prattein. Doing well, 113

eu prattontes. Doing well, 113

euboulia. Good counsel, 149

Euboulian. Good counsel, 149

euboulous. Good counsel, 149

euchereian. Spartan disciplines, 277
eudaimon. Happiness and wretchedness, 157
eudaimona. Happiness and wretchedness, 157
eudaimones. Happiness and wretchedness, 157
eudaimoneésein. Happiness and wretchedness, 157
eudaimonia. Happiness and wretchedness, 157
eukolian. Spartan disciplines, 277

eunouchon. Four royal tutors, 136

Eunuchs. Four royal tutors, 136

eupragia. Doing well, 113

euprosopos. Lover of the people, 197

Euripides. Euripides, 124
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Euripidou. Euripides, 124

Europe and Asia. Europe and Asia, 125
Européi. Europe and Asia, 125

Eurysaces and Aeacus. Eurysaces and Aeacus, 126
Eurysaké. Eurysaces and Aeacus, 126
Eusebius. Textual transmission and editorial signs, 287
eutaxian. Spartan disciplines, 277

evidence. Proof, 234

examartanon. Error, 122

examination. Looking and examining, 193
exarkei. Adequacy and precision, 20
excellence. Virtue and vice, 297

exéures. Discovery, 101

exiontos. Lion’s tracks and hoarded money, 192
éxiosas. Honour, fame and worth, 161

exousia. License, 190

exousiais. License, 190

exousian. License, 190

exousias. License, 190

expediency. Advantage, 24

expert wisdom. Wisdom, 308

expertise. Craft and expertise, 89

338



explanation of meaning. Account and definition, 18
extreme ignorance. Disgraceful ignorance, 103
Eye. Eye, 127

eye-to-eye. Eye, 127

faction. Faction and hatred, 129

Faction and hatred. Faction and hatred, 129
Failure to notice. Failure to notice, 130

false confidence. Conceit of knowledge, 79

Fame. Honour, fame and worth, 161

family. Household management, 164

faring well. Doing well, 113

farmer. Farming and harvesting, 132

farming. Farming and harvesting, 132

Farming and harvesting. Farming and harvesting, 132
Fastidiousness. Clothes and repeated arguments, 75
finding out for oneself. Discovery, 101

fine. Fine conduct, 133

Fine conduct. Fine conduct, 133

finest mirror. God as mirror, 143

fitting. Befitting, 52

Flattery. Lover of the people, 197

Following. Silence and following, 264
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Four royal tutors. Four royal tutors, 136

Fox. Lion’s tracks and hoarded money, 192

free man. Freedom and slavery, 138

freedom. Freedom and slavery, 138

Freedom and slavery. Freedom and slavery, 138
Friends and relatives. Kinship and connections, 172
friendship. Civic friendship, 70

gain. Benefit and harm, 55

gennaiois genesin. Ancestry, nature and upbringing, 36
genos. Ancestry, nature and upbringing, 36

genous. Ancestry, nature and upbringing, 36
georgoi. Farming and harvesting, 132

georgos. Farming and harvesting, 132

gés plethra. Minae and plethra, 206

geusaio. Clothes and repeated arguments, 75
gignoskein. Knowing, 176

gignoskein hauton. Self-knowledge, 255

gignoskeis de hoti ouk epistasai. Ordinary ignorance,
212

Girdle. Luxury and adornment, 199
gnorisai. Knowing, 176
gnosesthai hautén. Self-knowledge, 255

gnothi sauton. Know thyself, 173
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gnothi sauton. Know thyself, 173

God and the divine. God and the divine, 140
God as mirror. God as mirror, 143

God willing. God and the divine, 140
Godless. God and the divine, 140

Gold. Wealth and property, 304

good. Good and bad, 146

Good and bad. Good and bad, 146

good counsel. Good counsel, 149
government. Rule and being ruled, 249
Greeks and barbarians. Greeks and barbarians, 151
Guarantee. Guarantor, 153

Guarantor. Guarantor, 153

Guardian and tutor. Guardian and tutor, 154

Gymnasai. Education and training, 119; Gymnastics and
wrestling, 155

gymnastics. Gymnastics and wrestling, 155

Gymnastics and wrestling. Gymnastics and wrestling,
155

gymnastiké. Gymnastics and wrestling, 155
gymnastike. Gymnastics and wrestling, 155
gymnastikon. Gymnastics and wrestling, 155

gyneé andri. Household management, 164
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habrotéta. Luxury and adornment, 199
hamartanein. Error, 122

hamartanontes. Error, 122

hamartémata. Error, 122

hanthropos. Human being, 165

happiness. Happiness and wretchedness, 157

Happiness and wretchedness. Happiness and
wretchedness, 157

harm. Benefit and harm, 55

harvesting. Farming and harvesting, 132
hatred. Faction and hatred, 129

hé eponeidistos amathia. Disgraceful ignorance, 103
hé eupragia. Doing well, 113

hé psycheés areté. Soul looking into soul, 273
health. Medicine, 201

hégei. Belief, 53

heilotikon. Messene, 205

hekaton mnas. Minae and plethra, 206
Helladi. Greeks and barbarians, 151
hellenizein. Language, 185

Hellési. Greeks and barbarians, 151

heni logoi. Argument, 38

Heéphaiston. Daedalus and Hephaestus, 93
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Heracles and the Heraclids. Heracles and the Heraclids,
159

Hérakleidon. Heracles and the Heraclids, 159
Herakleous. Heracles and the Heraclids, 159
heurein. Discovery, 101

heuretheié. Discovery, 101

heuriskein. Discovery, 101

heuromen. Discovery, 101

hikanos. Adequacy and precision, 20

himation. Luxury and adornment, 199; Wool-working
and weaving, 312

hippika. Riding and hunting, 244

hippike. Riding and hunting, 244

hippikous. Riding and hunting, 244

hippous. Riding and hunting, 244

ho anthropos. Human being, 165

ho apokrinomenos. Question and answer, 240
ho chrématistés. Doing one’s own business, 110
ho chromenos. User and instrument, 295

ho eroton. Question and answer, 240

ho logos sou katégorei. Refutation, 242

ho sophronestatos. Temperance, 284

Hoarding. Lion’s tracks and hoarded money, 192
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hoi horai. Sight, 262

Homer and epic conflict. Homer and epic conflict, 160
Homeérou. Homer and epic conflict, 160

homologein. Admission, 22; Agreement as evidence, 28
homologéseien. Admission, 22

homonoei. Concord, 82

homonoia. Concord, 82

homonoian. Concord, 82

homonoousin. Concord, 82

Honour, fame and worth. Honour, fame and worth, 161
Hope. Ambition and hope, 32

hoplite fighting. Hoplite fighting, 163

hoplitike. Hoplite fighting, 163

hoplitikeés. Hoplite fighting, 163

horas. Beauty and bloom, 48

Horomazou. Zoroaster and Horomazes, 317
horsemanship. Riding and hunting, 244

hoti beltistoi genoimetha. Becoming better, 50

hoti esti. Account and definition, 18

household management. Household management, 164
Human being. Human being, 165

hunting. Riding and hunting, 244
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hygieias. Medicine, 201

hypeéretoien. Kinship and connections, 172
hyperpephronékas. Pride and high-mindedness, 229
hyphantike. Wool-working and weaving, 312
hyphantikéi. Wool-working and weaving, 312
hypodémata. Shoemaking, 260

iatron. Medicine, 201

iatros. Medicine, 201

ichneé. Lion’s tracks and hoarded money, 192

ide sauton. Know thyself, 173; Sight, 262

ideas. Beauty and bloom, 48

idiotai. Private person and amateur, 231

idiotéi. Private person and amateur, 231

idioteés. Private person and amateur, 231
idiotikos. Private person and amateur, 231
ignorance. Ordinary ignorance, 212

ignorance of ignorance. Conceit of knowledge, 79
Ignorance that thinks it knows. Conceit of knowledge, 79
Iliados. Homer and epic conflict, 160

image in the eye. Pupil, 236

Imperial ambition. Ambition and hope, 32

improvement. Becoming better, 50
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injustice. Justice and injustice, 169
inquiry as seeking. Seeking, 254
instability of judgment. Wandering, 300
instruction. Teachers, 282

instrument. User and instrument, 295
Intelligence. Intelligence, 167

Interpolation. Textual transmission and editorial signs,
287

joint counsel. Deliberation and advice, 97
justice. Justice and injustice, 169

Justice and injustice. Justice and injustice, 169
kakia. Virtue and vice, 297

kakon. Good and bad, 146

kakos. Good and bad, 146

kakos prattein. Doing well, 113
kakourgotaté. Benefit and harm, 55

kala. Fine conduct, 133

kaleis. Account and definition, 18

kallei. Beauty and bloom, 48

Kallian ton Kalliadou. Callias and Calliades, 62
kallistoi enoptroi. God as mirror, 143
kallistos. Beauty and bloom, 48

kaloi kagathoi. Fine conduct, 133
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kalon. Fine conduct, 133

kalos. Fine conduct, 133

kalos. Fine conduct, 133

kalyptran. Luxury and adornment, 199

karterian. Spartan disciplines, 277

katatetrimmenon. Clothes and repeated arguments, 75
katharon. Clothes and repeated arguments, 75
katharoteron. God as mirror, 143

katoptra. Mirror, 207

katoptroi. Mirror, 207

katoptron. Mirror, 207

keleuston. Piloting and seafaring, 224

Kinship and connections. Kinship and connections, 172
Kinsmen. Kinship and connections, 172

kitharistés. Music and chorus-training, 210
kitharizein. Music and chorus-training, 210

Kleinian. Cleinias, brother of Alcibiades, 72

Kleiniou. Cleinias, father of Alcibiades, 73

Know thyself. Know thyself, 173

Knowing. Knowing, 176

knowing belongings. Knowledge of one’s own and others,
180

knowing oneself. Self-knowledge, 255
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knowledge. Knowing, 176

Knowledge and teachability. Knowledge and
teachability, 178

Knowledge of one’s own and others. Knowledge of one’s
own and others, 180

knowledge of others. Knowledge of one’s own and
others, 180

Knucklebones. Knucklebones, 183
koineé boulé. Deliberation and advice, 97
kolakeusontes. Lover of the people, 197
koreé. Pupil, 236

kore. Pupil, 236

koreén. Pupil, 236

Koroneiai. Coronea, 86

kosmiotéta. Spartan disciplines, 277
kosmon. Luxury and adornment, 199
ktései. Wealth and property, 304
kybernan. Piloting and seafaring, 224
kybernétéi. Piloting and seafaring, 224
Kybernétike. Piloting and seafaring, 224
kybernetike. Piloting and seafaring, 224
Kyrou. Cyrus, 93

Lack of culture. Slave’s hair, 265

Lakedaimoni. Sparta and Lacedaemon, 275

348



Lakedaimoniois. Sparta and Lacedaemon, 275
Lampido. Lampido and the Spartan royal family, 184

Lampido and the Spartan royal family. Lampido and
the Spartan royal family, 184

lamproteron. God as mirror, 143

Language. Language, 185

lanthanein. Failure to notice, 130

lathomen. Failure to notice, 130

lawful. Lawful conduct, 187

Lawful conduct. Lawful conduct, 187

Learning. Learning, 188

learning from others. Learning, 188

leléthas. Failure to notice, 130

leléthenai emauton. Failure to notice, 130

leonta. Aesop, 27

Leotychidou. Lampido and the Spartan royal family, 184
license. License, 190

like-mindedness. Concord, 82

likeness to god. Divine likeness, 106

Lion’s cave. Lion’s tracks and hoarded money, 192

Lion’s tracks and hoarded money. Lion’s tracks and
hoarded money, 192

lithos. Language, 185
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logoi chresthai. Speech and dialogue, 278

logos. Argument, 38

look into. Looking and examining, 193

Looking and examining. Looking and examining, 193
looking into another soul. Soul looking into soul, 273
Love and the lover. Love and the lover, 195

Love of toil. Spartan disciplines, 277

Love of victory. Spartan disciplines, 277

Lover of the people. Lover of the people, 197
Luxury and adornment. Luxury and adornment, 199
lyre. Music and chorus-training, 210

machai. War and peace, 302

mageian. Zoroaster and Horomazes, 317

making better. Becoming better, 50

man. Human being, 165

manteia. Divination, 105

manteiai. Divination, 105

manthanein. Learning, 188

mantike. Divination, 105

mantikeés. Divination, 105

Mantikos. Divination, 105

Mantis. Divination, 105
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manual crafts. Menial crafts, 204

Manuscripts. Textual transmission and editorial signs,
287

mathéma. Learning, 188

mathéseos. Learning, 188

mé diapheresthai. Agreement as evidence, 28

meé eidenai. Ordinary ignorance, 212
measurement. Arithmetic and measurement, 40
medicine. Medicine, 201

mega phronein. Pride and high-mindedness, 229
megalauchoumenos. Pride and high-mindedness, 229
megaloi basilei. Persia, 221

megalophrona. Pride and high-mindedness, 229
megalophronon. Pride and high-mindedness, 229
megalophrosyneén. Pride and high-mindedness, 229
Meidian. Meidias, 203

Meidias. Meidias, 203

meizo ktésasthai. Ambition and hope, 32

melei. Care and neglect, 63

menial. Menial crafts, 204

Menial crafts. Menial crafts, 204

mental attention. Attention, 44

Messene. Messene, 205
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Messénéen. Messene, 205

Messénes. Messene, 205

metretike. Arithmetic and measurement, 40
metrétikén. Arithmetic and measurement, 40
metrios. Adequacy and precision, 20

mias technés. Knowledge of one’s own and others, 180
military instruction. Hoplite fighting, 163

Mina. Minae and plethra, 206

Minae and plethra. Minae and plethra, 206

minding one’s own business. Doing one’s own business,
110

Mirror. Mirror, 207

misein. Faction and hatred, 129

mistake. Error, 122

mnon pentékonta. Minae and plethra, 206
Money. Wealth and property, 304
Money-maker. Wealth and property, 304
Mousas. Muses, 209

mousike. Music and chorus-training, 210
Mousikén. Music and chorus-training, 210
Mousikos. Music and chorus-training, 210
Muses. Muses, 209

music. Music and chorus-training, 210
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Music and chorus-training. Music and chorus-training,
210

myron. Luxury and adornment, 199

Naked people. Lover of the people, 197
naming. Account and definition, 18

Nature. Ancestry, nature and upbringing, 36
naupégeisthai. Building and shipbuilding, 60
naupegia. Building and shipbuilding, 60
naupeégias. Building and shipbuilding, 60
nautilias. Piloting and seafaring, 224
navigation. Piloting and seafaring, 224
neglect. Care and neglect, 63

noble. Fine conduct, 133

nomimon. Lawful conduct, 187
nomismatos. Wealth and property, 304
nosou. Medicine, 201

not knowing. Ordinary ignorance, 212

not knowing what one says. Perplexity, 219
noun. Intelligence, 167

noun iatrikon. Medicine, 201

nous. Intelligence, 167

obedience. Persuasion, 222

Odyssei. Homer and epic conflict, 160
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Odysseias. Homer and epic conflict, 160
oiei auta eidenai. Conceit of knowledge, 79
oiésin. Belief, 53

oiesthai eidenai. Conceit of knowledge, 79
oikodomia. Building and shipbuilding, 60
oikodomias. Building and shipbuilding, 60
Oikodomos. Building and shipbuilding, 60
oikonomia. Household management, 164
oikonomikos. Household management, 164
oimai. Belief, 53

oiomenoi d’ eidenai. Conceit of knowledge, 79

Olympiodorus. Textual transmission and editorial signs,
287

omma. Eye, 127

ommati. Eye, 127

one craft. Knowledge of one’s own and others, 180
one’s own. What belongs to oneself, 306
onésesthai. Benefit and harm, 55

onomastos. Honour, fame and worth, 161
onomatos. Ambition and hope, 32

onomazeis. Account and definition, 18
ophthalmos. Eye, 127

ophthalmos ara ophthalmon thedmenos. Eye, 127
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opinion. Belief, 53

opseos. Sight, 262

opsis. Sight, 262

opson. Cookery, 85

opsou skeuasias. Cookery, 85

Orderliness. Spartan disciplines, 277
Ordinary ignorance. Ordinary ignorance, 212
ordinary naming. Language, 185
organois. User and instrument, 295
ortygokopon. Quail-tapping, 239
ortygokopos. Quail-tapping, 239

ou prosechon ton noun. Attention, 44
oude proseipon. Silence and following, 264
ouk oid’ egoge oud’ hoti lego. Perplexity, 219
paidagogeso. Guardian and tutor, 154
paidagogon. Guardian and tutor, 154
paidagogos. Guardian and tutor, 154
paidagogous. Guardian and tutor, 154
paideia. Education and training, 119
paideian. Education and training, 119
paideuthénai. Education and training, 119

paidian. Knucklebones, 183
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paidotribés. Gymnastics and wrestling, 155
paidotribes. Gymnastics and wrestling, 155
paizois. Knucklebones, 183

palaiein. Gymnastics and wrestling, 155
pan to theion. Divine likeness, 106

panti to somati. Body, 58

paraskeuén. Education and training, 119
paron. Silence and following, 264

patér. Household management, 164
paying attention. Attention, 44

peace. War and peace, 302

pécheos. Arithmetic and measurement, 40
peisthénai. Persuasion, 222

peithein. Persuasion, 222

peithomenos. Persuasion, 222

pelargou. Stork and reciprocal love, 280
Pénelopeées. Homer and epic conflict, 160
Peparéthiois. Peparethos, 214
Peparethos. Peparethos, 214
pepeismenos. Persuasion, 222

perceive. Perception, 214

Perception. Perception, 214
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Pericles and Xanthippus. Pericles and Xanthippus, 216
Pericles’ sons. Pericles’ sons, 218
perigenoimetha. Royal comparison, 246
Periklea ton Xanthippou. Pericles and Xanthippus, 216
Perikleés. Pericles and Xanthippus, 216
Perplexity. Perplexity, 219

Persea ton Dios. Perseus, 220

Perseus. Perseus, 220

Persia. Persia, 221

Persidos. Persia, 221

Person. Persia, 221

Persuasion. Persuasion, 222

petteia. Draughts, 118

petteuein. Draughts, 118

Phainaretés. Sophroniscus and Phaenarete, 269
philia. Civic friendship, 70

philian. Civic friendship, 70

philon. Civic friendship, 70

philonikian. Spartan disciplines, 277
philoponian. Spartan disciplines, 277
philotimia. Honour, fame and worth, 161

philotimias. Honour, fame and worth, 161; Spartan
disciplines, 277
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philountai. Civic friendship, 70

philous. Kinship and connections, 172
phoros. Wealth and property, 304
phronein. Intelligence, 167

phronémati. Pride and high-mindedness, 229
phronésin. Intelligence, 167

phronesis. Intelligence, 167

phroneésis. Intelligence, 167

phronimous. Intelligence, 167

physei. Ancestry, nature and upbringing, 36
physis. Ancestry, nature and upbringing, 36
pilot. Piloting and seafaring, 224

piloting. Piloting and seafaring, 224
Piloting and seafaring. Piloting and seafaring, 224
planai. Wandering, 300

planasthai. Wandering, 300

planatai sou hé doxa. Wandering, 300
Pleasure. Temperance, 284

Pledge. Guarantor, 153

Plethron. Minae and plethra, 206

plousion. Wealth and property, 304

ploutous. Wealth and property, 304
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poiein. Production, work, and action, 232
poioi anthropoi eisin. Language, 185
polemein. War and peace, 302

polemos. War and peace, 302

polemou. War and peace, 302

polis. City and citizens, 68

politais. City and citizens, 68

politeia. City and citizens, 68

politeias. City and citizens, 68

political influence. Power, 227

politics. City and citizens, 68

politikos. City and citizens, 68

politon. City and citizens, 68

poneéros. Good and bad, 146

porrotero ton heautdon. Possessions of possessions, 226

Possessions of possessions. Possessions of possessions,
226

power. Power, 227

practical error. Error, 122

prattein. Production, work, and action, 232
praxeon. Production, work, and action, 232
praxin. Production, work, and action, 232

praxis. Production, work, and action, 232
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precision. Adequacy and precision, 20
Preparation. Education and training, 119
preparing a dish. Cookery, 85

prepei. Befitting, 52

prepodesteron. Befitting, 52

Pride and high-mindedness. Pride and high-mindedness,
229

Private individual. Private person and amateur, 231

Private person and amateur. Private person and
amateur, 231

Proclus. Textual transmission and editorial signs, 287
production. Production, work, and action, 232

Production, work, and action. Production, work, and
action, 232

profit. Advantage, 24

Proof. Proof, 234

Property. Wealth and property, 304

prophet. Divination, 105

prosechon ton noun. Attention, 44
prosomilein. Speech and dialogue, 278
provisional proof. Adequacy and precision, 20
psyche. Soul, 270

psyche. Soul, 270

psyches. Soul, 270
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psychés epimeléteon. Care for oneself, 65
Pupil. Pupil, 236
Pythocleides. Pythocleides, 237

Pythodoron ton Isolochou. Pythodorus and Isolochus,
238

Pythodorus and Isolochus. Pythodorus and Isolochus,
238

Pythokleidéi. Pythocleides, 237
Quail-tapper. Quail-tapping, 239
Quail-tapping. Quail-tapping, 239

Question and answer. Question and answer, 240
questioner. Question and answer, 240
Readiness. Spartan disciplines, 277
reasoning. Argument, 38

Reciprocity. Stork and reciprocal love, 280
recognizing one’s condition. Perception, 214
Refinement. Luxury and adornment, 199
reflection. Mirror, 207; Pupil, 236

reflective medium. Mirror, 207

reflexive knowing. Soul looking into soul, 273
reflexive knowledge. Self-knowledge, 255
Refutation. Refutation, 242

relational knowledge. Knowledge of one’s own and
others, 180
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respondent. Question and answer, 240
rhomeén. Power, 227

riding. Riding and hunting, 244

Riding and hunting. Riding and hunting, 244
ring. Ring-engraving, 245

ring-engraving. Ring-engraving, 245

Rivals. Royal comparison, 246

rower. Piloting and seafaring, 224

Royal comparison. Royal comparison, 246
Royal education. Four royal tutors, 136
Royal upbringing. Four royal tutors, 136
ruin. Benefit and harm, 55

rule. Rule and being ruled, 249

Rule and being ruled. Rule and being ruled, 249
ruling. Rule and being ruled, 249

Ruling the body. Ruling the body, 251
Salamina. Salamis and Aegina, 253

Salamis and Aegina. Salamis and Aegina, 253
seafaring. Piloting and seafaring, 224

search. Seeking, 254

secondary belongings. Possessions of possessions, 226

see thyself. Know thyself, 173
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seeing. Sight, 262

Seeking. Seeking, 254

self-care. Care for oneself, 65

self cognition. Self-knowledge, 255
Self-importance. Pride and high-mindedness, 229
self-improvement. Becoming better, 50
self itself. The self itself and each self, 290
Self-knowledge. Self-knowledge, 255
self-refutation. Refutation, 242
self-restraint. Temperance, 284

sense. Intelligence, 167

shame. Shame and the shameful, 258
Shame and the shameful. Shame and the shameful, 258
shameful. Shame and the shameful, 258
shipbuilding. Building and shipbuilding, 60
shoemaker. Shoemaking, 260

shoemaking. Shoemaking, 260

shoes. Shoemaking, 260

Sight. Sight, 262

sigon heipou. Silence and following, 264
Silence. Silence and following, 264

Silence and following. Silence and following, 264
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Silver. Wealth and property, 304
skepseos. Looking and examining, 193
skepsis. Looking and examining, 193
skeuarion. Clothes and repeated arguments, 75
skeuazein. Cookery, 85

skopei. Looking and examining, 193
skopein. Looking and examining, 193
skopoumenos. Looking and examining, 193
Skytike. Shoemaking, 260

skytike. Shoemaking, 260

skytikei. Shoemaking, 260
skytotomos. Shoemaking, 260

slave. Freedom and slavery, 138
slave-befitting. Befitting, 52

Slave hair. Slave’s hair, 265

Slave’s hair. Slave’s hair, 265

slavery. Freedom and slavery, 138
smiléi. Shoemaking, 260

Socrates. Socrates, 266

Sokratés. Socrates, 266

Sokrates. Socrates, 266

soma. Body, 58
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soma. Body, 58

somatos. Body, 58

sophia. Soul looking into soul, 273; Wisdom, 308
sophos. Wisdom, 308

sophotatos. Four royal tutors, 136

sophoteros. Wisdom, 308

sophron. Temperance, 284

sophronestatos. Four royal tutors, 136

Sophroniscus and Phaenarete. Sophroniscus and
Phaenarete, 269

Sophroniskou. Sophroniscus and Phaenarete, 269
sophronoés. Temperance, 284

sophrosyné. Temperance, 284

sophrosyne. Temperance, 284

Soul. Soul, 270

soul as ruler. Ruling the body, 251

Soul looking into soul. Soul looking into soul, 273
soul to soul. Speech and dialogue, 278

soul-to-soul knowledge. Soul looking into soul, 273
sound deliberation. Good counsel, 149

sound mindedness. Temperance, 284

Sparta and Lacedaemon. Sparta and Lacedaemon, 275

Spartan disciplines. Spartan disciplines, 277
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speaking. Speech and dialogue, 278

speaking Greek. Language, 185

specialization. Doing one’s own business, 110

Speech and dialogue. Speech and dialogue, 278
spithameés. Arithmetic and measurement, 40
stasiazein. Faction and hatred, 129

stasis. Faction and hatred, 129

statesman. City and citizens, 68

stathmou. Arithmetic and measurement, 40
Stephanus. Textual transmission and editorial signs, 287
Stobaeus. Textual transmission and editorial signs, 287
Stork. Stork and reciprocal love, 280

Stork and reciprocal love. Stork and reciprocal love, 280
Strangeness. Wonder and strangeness, 310

strength. Power, 227

stupidity. Disgraceful ignorance, 103

sufficient proof. Adequacy and precision, 20
supposition. Belief, 53

Surpassing. Royal comparison, 246

symboulé. Deliberation and advice, 97

symbouleuein. Deliberation and advice, 97

symbouleuson. Deliberation and advice, 97
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symboulos. Deliberation and advice, 97
sympherei. Advantage, 24
sympherein. Advantage, 24
sympheronta. Advantage, 24
synagonistas. Royal comparison, 246
synamphoteron. Composite person, 77
synarchontos. Composite person, 77
synchorein. Admission, 22

synchoro. Admission, 22

syngeneis. Kinship and connections, 172
syngeneés. Kinship and connections, 172
synoisei. Advantage, 24

ta adika. Justice and injustice, 169

ta Alkibiadou gignoskein hoti Alkibiadou estin.
Knowledge of one’s own and others, 180

ta dikaia. Justice and injustice, 169
ta hauton prattousin. Doing one’s own business, 110

ta hautou. Doing one’s own business, 110; What belongs
to oneself, 306

ta hautou prattein. Doing one’s own business, 110
ta hémetera. What belongs to oneself, 306
ta petteutika. Draughts, 118

ta sympheronta. Advantage, 24
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ta ton allon. Knowledge of one’s own and others, 180
ta ton hautou. Possessions of possessions, 226

ta ton heautou. Possessions of possessions, 226

ta ton hémeteron. Possessions of possessions, 226
taking in. Attention, 44

talasiourgia. Wool-working and weaving, 312
talasiourgias. Wool-working and weaving, 312
Tanagra and Boeotia. Tanagra and Boeotia, 281
Tanagrai. Tanagra and Boeotia, 281

tanantia apokrinéi. Refutation, 242

te eschateé. Disgraceful ignorance, 103

teachability test. Knowledge and teachability, 178
Teachers. Teachers, 282

teaching. Teachers, 282

teaching as evidence. Knowledge and teachability, 178
techne. Craft and expertise, 89

techne. Craft and expertise, 89

techneéi. Craft and expertise, 89

tekmeérion. Agreement as evidence, 28; Knowledge and
teachability, 178; Proof, 234

Temperance. Temperance, 284
tén psychén. Soul, 270

tén technén. Craft and expertise, 89
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tending. Care and neglect, 63
tés poleos. City and citizens, 68
tettares. Four royal tutors, 136

Textual transmission and editorial signs. Textual
transmission and editorial signs, 287

thaumazein. Wonder and strangeness, 310
thaumazo. Wonder and strangeness, 310

The better. Better and best, 56

the divine. Divine likeness, 106

The god and the divine. God and the divine, 140
The many. Teachers, 282

The self itself and each self. The self itself and each self,
290

theion. Divine likeness, 106; God and the divine, 140
theioteron. Divine likeness, 106; God and the divine, 140
theon. God and the divine, 140

theon therapeia. Zoroaster and Horomazes, 317
theophilos. God and the divine, 140

Theos. God and the divine, 140

thera. Riding and hunting, 244

therapeia. Care and neglect, 63

therapeuei. Care and neglect, 63

therapeusetai. Stork and reciprocal love, 280
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théras. Riding and hunting, 244

therizein. Farming and harvesting, 132
therizonton. Farming and harvesting, 132
thinking. Belief, 53

thinking one knows. Conceit of knowledge, 79

Threadbare arguments. Clothes and repeated
arguments, 75

ti estin. Account and definition, 18
timasthai. Honour, fame and worth, 161
timeéi. Honour, fame and worth, 161

to gnonai heauton. Know thyself, 173

to heauton gignoskein. Self-knowledge, 255
to heautou epimeleisthai. Care for oneself, 65
to hellénizein. Language, 185

to holon touto. Composite person, 77

to misein. Faction and hatred, 129

to Perikleous hyei. Pericles’ sons, 218

to tou somatos archon. Ruling the body, 251
toi theoi. Divine likeness, 106

tomei. Shoemaking, 260

ton homologémenon. Admission, 22

ton Philion. Zeus and Zeus of Friendship, 315

ton sautou. What belongs to oneself, 306
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tool. User and instrument, 295

tou komoidopoiou. Comic poet, unnamed, 76

tou logou. Argument, 38

trainer. Gymnastics and wrestling, 155

Training and practice. Education and training, 119

transmissible knowledge. Knowledge and teachability,
178

traphosin. Ancestry, nature and upbringing, 36
triakosia. Minae and plethra, 206

Tribute. Wealth and property, 304

tricha. Slave’s hair, 265

trophé. Ancestry, nature and upbringing, 36
trophéi. Ancestry, nature and upbringing, 36
Trosin. Homer and epic conflict, 160
tryphais. Clothes and repeated arguments, 75
tryphas. Luxury and adornment, 199
tyrannida. Tyranny, 294

tyrannis. Tyranny, 294

tyrannounti. Tyranny, 294

tyranny. Tyranny, 294

ugly. Shame and the shameful, 258
understand. Learning, 188

understanding. Intelligence, 167
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unnoticed ignorance. Failure to notice, 130
unrestricted permission. License, 190
Upbringing. Ancestry, nature and upbringing, 36
use. User and instrument, 295

Use and the user. User and instrument, 295
User and instrument. User and instrument, 295
vacillation. Wandering, 300

Veil. Luxury and adornment, 199

vice. Virtue and vice, 297

virtue. Virtue and vice, 297

Virtue and vice. Virtue and vice, 297

visual self-knowledge. Sight, 262

Wandering. Wandering, 300

want of counsel. Good counsel, 149

war. War and peace, 302

War and peace. War and peace, 302

Wealth and property. Wealth and property, 304
weaving. Wool-working and weaving, 312
weighing. Arithmetic and measurement, 40
What belongs to oneself. What belongs to oneself, 306

what belongs to what is one’s own. Possessions of
possessions, 226

what is it. Account and definition, 18
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whole person. Composite person, 77

Wisdom. Wisdom, 308

wise. Wisdom, 308

Wonder. Wonder and strangeness, 310

Wonder and strangeness. Wonder and strangeness, 310
wool-working. Wool-working and weaving, 312

Wool-working and weaving. Wool-working and weaving,
312

word use. Language, 185

work. Production, work, and action, 232
Worth. Honour, fame and worth, 161
worthless. Good and bad, 146

wrestling. Gymnastics and wrestling, 155
wretchedness. Happiness and wretchedness, 157
Xerxes. Xerxes, 313

Xerxou. Xerxes, 313

xylon. Language, 185

Zeno. Zeno, 314

Zénoni. Zeno, 314

Zéenonos. Zeno, 314

zétein. Seeking, 254

zetein. Seeking, 254

zéteésais. Seeking, 254
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zétoumen. Seeking, 254

Zeus and Zeus of Friendship. Zeus and Zeus of
Friendship, 315

zonén. Luxury and adornment, 199
Zopyron ton Thraika. Zopyrus and Thrace, 316
Zopyrus and Thrace. Zopyrus and Thrace, 316

Zoroaster and Horomazes. Zoroaster and Horomazes,
317

Zoroastrou. Zoroaster and Horomazes, 317
&povAic. Good counsel, 149

appotnTa. Luxury and adornment, 199
&ya006v. Good and bad, 146

&ya006¢. Good and bad, 146

"Ayi80¢. Lampido and the Spartan royal family, 184
éyvoeiv. Ordinary ignorance, 212

Gyvowx. Ordinary ignorance, 212

&y®va. Royal comparison, 246

&8eA@ov. Cleinias, brother of Alcibiades, 72
a8wovvtag. Justice and injustice, 169
®0eov. God and the divine, 140

ABnvaioig. Athens and the Athenians, 43
AOnvaiwv. Athens and the Athenians, 43

&OAog. Happiness and wretchedness, 157
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aOA0TNTOC. Happiness and wretchedness, 157
Aioko®. Eurysaces and Aeacus, 126
Ailywav. Salamis and Aegina, 253
aioO&veoOal. Perception, 214

aigO&vn). Perception, 214

aioOavopevov. Perception, 214
aioOopevog. Perception, 214

aioytota. Shame and the shameful, 258
aioyiwv. Shame and the shameful, 258
aioypov. Shame and the shameful, 258
aioyvvn. Shame and the shameful, 258
aioyvvOeing. Shame and the shameful, 258
Aiocwmov ptbov. Aesop, 27

axkpp®c. Adequacy and precision, 20
&xwv. Refutation, 242

are§upappaka. Lover of the people, 197
AMkBLad. Alcibiades, 30

AMKIBLASTG 0 kadOG. Alcibiades, 30

&AAov otoi T @ow &modeiton émotipevov. Knowledge
and teachability, 178

&AAov co@ov. Knowledge and teachability, 178
& Awmng. Aesop, 27

&padig. Disgraceful ignorance, 103
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apopTavovteg. Error, 122
apaptipoata. Error, 122

Gpewov. Better and best, 56

&peAeiv. Care and neglect, 63
&peAnoog. Care and neglect, 63
Apnotpidt. Amestris, 34

&povoing. Slave’s hair, 265
apmnioyoto. Clothes and repeated arguments, 75
avapdptnTol. Error, 122

Avagayopg. Anaxagoras, 35

avag&lov. Honour, fame and worth, 161
av8pamod8ws. Slave’s hair, 265
av8peia. Courage and cowardice, 87
avSpeta. Hoplite fighting, 163
Avépeiov. Hoplite fighting, 163

av8perdtatog. Courage and cowardice, 87; Four royal
tutors, 136

&vOeilv. Beauty and bloom, 48
&vOovv. Beauty and bloom, 48
avBpwmov. Human being, 165
tvOpwmog. Human being, 165
dvtaywvioteg. Royal comparison, 246

évtimadot. Royal comparison, 246
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&&lo¢. Honour, fame and worth, 161
anaidevtol. Education and training, 119
amofePAnkoteg. Slave’s hair, 265

amo8et§at. Proof, 234

amod8ei§elg. Proof, 234

amodvvta. Lover of the people, 197

amokpLotg. Question and answer, 240
amopovvtog. Perplexity, 219

"Apyovg. Argos, 38

apyvplov. Wealth and property, 304

&petn. Virtue and vice, 297

&petiy. Virtue and vice, 297

&peTnv. Virtue and vice, 297

apLOunTknv. Arithmetic and measurement, 40
aplOUNTIKOG. Arithmetic and measurement, 40
aplotol. Better and best, 56

Apto&épén. Artaxerxes, 42

apyew. Rule and being ruled, 249

apyeoOat. Rule and being ruled, 249; Ruling the body, 251
&pymn. Rule and being ruled, 249

apynv. Rule and being ruled, 249

Apyw8apov. Lampido and the Spartan royal family, 184
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apyovaoa. Rule and being ruled, 249; Ruling the body, 251
Aociav. Europe and Asia, 125

Aociag. Europe and Asia, 125

&okelv. Education and training, 119
&oknoewg. Education and training, 119
aotpayuAiforg. Knucklebones, 183

Ao@oAng. Guarantor, 153

&Tomw¢. Wonder and strangeness, 310
aToTwg £yovTL. Perplexity, 219

atomwtePog. Wonder and strangeness, 310
o010 €kaoatov. The self itself and each self, 290
o010 TovTO. The self itself and each self, 290
o010 TO 0r0TO. The self itself and each self, 290
a@povag. Intelligence, 167

Ayxopévovg. Achaemenes, 20

Ayooig. Homer and epic conflict, 160
aypoavtov. Clothes and repeated arguments, 75
Bavavoot. Menial crafts, 204

BapPapilovteg. Greeks and barbarians, 151
BapPdaporg. Greeks and barbarians, 151
Baowréxg. Royal comparison, 246

BéATLov. Better and best, 56
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BéATLOV TtoLi). Becoming better, 50
BeAtiovog. Better and best, 56

BeAtiovg moloBpev. Becoming better, 50
BéAtioTol. Better and best, 56

BAapnoecOar. Benefit and harm, 55

BAémew. Looking and examining, 193
Bowwt®v. Tanagra and Boeotia, 281
BovAeveaBaut. Deliberation and advice, 97
yevvaiolg yéveowv. Ancestry, nature and upbringing, 36
yévoug. Ancestry, nature and upbringing, 36
yevoato. Clothes and repeated arguments, 75
yewpyot. Farming and harvesting, 132

Yij¢ mA€0pa. Minae and plethra, 206
yuyvwokew. Knowing, 176

ylyvookew avtov. Self-knowledge, 255

ylyvwokeig 8¢ 6TL ovk éniotaoat. Ordinary ignorance,
212

Yv®0L caxvtdv. Know thyself, 173
yvwpicoat. Knowing, 176
yvwoeoBo avtiv. Self-knowledge, 255

I'opvaoot. Education and training, 119; Gymnastics and
wrestling, 155

yupvaoTiky). Gymnastics and wrestling, 155
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YUHvaoTikov. Gymnastics and wrestling, 155
yovn) &v8pi. Household management, 164
Aai8ahov. Daedalus and Hephaestus, 93
Sapoviov évavtiwpw. Divine opposition, 108
SaktvAloylv@ig. Ring-engraving, 245
SaktvAlov. Ring-engraving, 245
SaktvAiovg. Ring-engraving, 245

Adpwvt. Damon, 95

Sellia. Courage and cowardice, 87

8e1\o¢. Courage and cowardice, 87
Agwopyng. Deinomache, 96

Ael@kod ypappatog. Delphi and Pytho, 99
Snpepaotng. Lover of the people, 197
Snpovpyot. Craft and expertise, 89; Menial crafts, 204
Ata. Zeus and Zeus of Friendship, 315
StaAéyeaBat. Speech and dialogue, 278
Suédoyot. Speech and dialogue, 278
Swavonpata. Ambition and hope, 32
SwpOapijvor. Benefit and harm, 55
St8aokaliov. Teachers, 282

Si8aokahog. Teachers, 282

Si8aokaAovg. Teachers, 282
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St8aokew. Teachers, 282

Swaoovvnv. Justice and injustice, 169
Swoaotatog. Four royal tutors, 136
Swootepov. Justice and injustice, 169
Aw0¢. Zeus and Zeus of Friendship, 315
Suyovowxv. Concord, 82; Faction and hatred, 129
S80&a. Belief, 53

So&adleic. Belief, 53

SovAevew. Freedom and slavery, 138
80VAov. Freedom and slavery, 138
Sovlompémelav. Befitting, 52
Aovlonpemneg. Freedom and slavery, 138
Svvapewg. Power, 227

Svvapw. Power, 227

Svvaatevew. Ambition and hope, 32; Power, 227
SvvnoeaOat. Power, 227

€av 0€0¢ €0€An. God and the divine, 140
gyyvoaaOat. Guarantor, 153

€yyuntg. Guarantor, 153

eisévar. Knowing, 176

€i8wAov. Pupil, 236

elAwTIK®Vv. Messene, 205
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eipnvnv. War and peace, 302

eipnvng. War and peace, 302

€i¢ Tov Bgov. God as mirror, 143

ei¢ Yuxnv avti] BAenttéov. Soul looking into soul, 273
eiowovtog. Lion’s tracks and hoarded money, 192
€KaTOv pvg. Minae and plethra, 206
"EAevOepompenég. Freedom and slavery, 138
é\evBepompen®¢. Befitting, 52; Freedom and slavery, 138
€\ev0epog. Freedom and slavery, 138

‘EAMAGSL Greeks and barbarians, 151

“EAANGL Greeks and barbarians, 151

€Amida. Ambition and hope, 32

é\vortténoev. Advantage, 24

€noOeg. Learning, 188

éneaiveton. Pupil, 236

€v Ael@oig ypappate. Delphi and Pytho, 99

€v IvOol vewv. Delphi and Pytho, 99
évavtiodtat. Divine opposition, 108
év8et§xaOau. Proof, 234

€vi AOyw. Argument, 38

évveottevoag. Stork and reciprocal love, 280

€vvoeic. Attention, 44
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évomtpov. Mirror, 207

€vomTpw. Mirror, 207
€Eapaptivowv. Error, 122

€Eapkel. Adequacy and precision, 20
€Endpeg. Discovery, 101

€§1ovtoc. Lion’s tracks and hoarded money, 192
€€ovoia. License, 190

€€ovoiaug. License, 190

€€ovoiav. License, 190

€€ovoiag. License, 190

€owkev. Divine likeness, 106

€1 10 BE€ATIOV. Becoming better, 50
émBvpeic. Ambition and hope, 32
émpélelav. Care for oneself, 65
émpeléotata. Care and neglect, 63
éniotacOul. Knowing, 176
émotiun. Knowing, 176

émitponov. Guardian and tutor, 154
émitponog. Guardian and tutor, 154
ém@avela. Honour, fame and worth, 161
épt. Love and the lover, 195

épaot¢. Love and the lover, 195
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épyalovton. Production, work, and action, 232
épyaoiov. Production, work, and action, 232
€pyov. Production, work, and action, 232
épétag. Piloting and seafaring, 224

"Epex0£wg. Homer and epic conflict, 160
"Epxiacw. Erchia, 121

€pwg. Love and the lover, 195

épwta vrtomtepov. Stork and reciprocal love, 280
épwtnoig. Question and answer, 240

€pwTog. Love and the lover, 195

€00fjtag. Luxury and adornment, 199

e mpértet. Doing well, 113

v npatTovte. Doing well, 113

v @VvvTag. Ancestry, nature and upbringing, 36
gvpoviia. Good counsel, 149

EvBovAiav. Good counsel, 149

gvpovArovg. Good counsel, 149

evduipova. Happiness and wretchedness, 157
ev8uipoveg. Happiness and wretchedness, 157
gvdopovioev. Happiness and wretchedness, 157
gvkoAiav. Spartan disciplines, 277

gvvovyYwv. Four royal tutors, 136
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gvnpoowmog. Lover of the people, 197
evpeOein. Discovery, 101

gvpelv. Discovery, 101

Evpuridov. Euripides, 124

Evpvodkn. Eurysaces and Aeacus, 126
gbpwpev. Discovery, 101

Evpwmnn. Europe and Asia, 125

evtadiav. Spartan disciplines, 277
eovyépeLav. Spartan disciplines, 277

€@ijkev. Divine opposition, 108

€@opwv. Four royal tutors, 136

ZNvwvi. Zeno, 314

Znvwvog. Zeno, 314

{ntelv. Seeking, 254

{nmoatg. Seeking, 254

{nTodpev. Seeking, 254

{wvnv. Luxury and adornment, 199
Zwmopov TOv Opdka. Zopyrus and Thrace, 316
Zwpodkatpov. Zoroaster and Horomazes, 317
1] émoveidlotog dpadic. Disgraceful ignorance, 103
1] evmpayia. Doing well, 113

1 Yoyijc épeti). Soul looking into soul, 273
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Nyij. Belief, 53

Néiwoag. Honour, fame and worth, 161
‘HpokAeld®v. Heracles and the Heraclids, 159
‘HpakA€ovg. Heracles and the Heraclids, 159
“H@owetov. Daedalus and Hephaestus, 93
Oxvpalerv. Wonder and strangeness, 310
Oovpd{w. Wonder and strangeness, 310
Oetov. God and the divine, 140

0e10Tepov. Divine likeness, 106; God and the divine, 140
Oeo0v. God and the divine, 140

@£0¢. God and the divine, 140

0eo@A®G. God and the divine, 140
Oepamevel. Care and neglect, 63
Oepamevoetal. Stork and reciprocal love, 280
0epu{OovTwv. Farming and harvesting, 132
0e®dv Bepamein. Zoroaster and Horomazes, 317
OMpag. Riding and hunting, 244

iatpov. Medicine, 201

iatpog. Medicine, 201

i8¢ oxvtov. Know thyself, 173; Sight, 262
i8£a¢. Beauty and bloom, 48

iSt@Tat. Private person and amateur, 231
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i8St Ty. Private person and amateur, 231
iSlwTk®¢. Private person and amateur, 231
ikav®¢. Adequacy and precision, 20
‘TAué8o¢. Homer and epic conflict, 160

ipotiov. Luxury and adornment, 199; Wool-working and
weaving, 312

immk&. Riding and hunting, 244

immkovg. Riding and hunting, 244

inmovg. Riding and hunting, 244

{yvn. Lion’s tracks and hoarded money, 192
kaBOapov. Clothes and repeated arguments, 75
KaOaxpwtePOV. God as mirror, 143

kokio. Virtue and vice, 297

Kakov. Good and bad, 146

KaKOC. Good and bad, 146

KakovpyoTaTr. Benefit and harm, 55

Kak®¢ mpatTew. Doing well, 113

koaA&. Fine conduct, 133

KoA€lC. Account and definition, 18

K&AAeL. Beauty and bloom, 48

KaAAiov Tov KalAw&Sov. Callias and Calliades, 62
K&AALGoTOG. Beauty and bloom, 48

KaAAioTw évomTpw. God as mirror, 143
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kaAoi k&yaOol. Fine conduct, 133

koAov. Fine conduct, 133

KaAvTTpory. Luxury and adornment, 199
K0A®G. Fine conduct, 133

kaptepiav. Spartan disciplines, 277
KaToTeTPpévwy. Clothes and repeated arguments, 75
Katomtp&. Mirror, 207

KATOTTPW. Mirror, 207

kelevot®v. Piloting and seafaring, 224
KtOopilewv. Music and chorus-training, 210
KlOopLotig. Music and chorus-training, 210
KAewiov. Cleinias, brother of Alcibiades, 72
KAewiov. Cleinias, father of Alcibiades, 73
kown BovAr). Deliberation and advice, 97
kKoAakevoovteg. Lover of the people, 197
KOpnv. Pupil, 236

Kopwveig. Coronea, 86

Koopotnto. Spartan disciplines, 277
KOopov. Luxury and adornment, 199
kTnoel. Wealth and property, 304
kvPepvdv. Piloting and seafaring, 224

kvpepvnn. Piloting and seafaring, 224
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KvBepvntikn. Piloting and seafaring, 224
Kvpov. Cyrus, 93

A&Owpev. Failure to notice, 130

Aokedaipovt. Sparta and Lacedaemon, 275
Aoakedatpoviorg. Sparta and Lacedaemon, 275
Aopmidw. Lampido and the Spartan royal family, 184
Aapmnpotepov. God as mirror, 143

AéAn0ug. Failure to notice, 130

AeAnOévar épavtov. Failure to notice, 130
Aéovta. Aesop, 27

Agwtvyidov. Lampido and the Spartan royal family, 184
AiBog. Language, 185

AOyog. Argument, 38

AOyw YpijoOar. Speech and dialogue, 278
payeiav. Zoroaster and Horomazes, 317
péaOnpa. Learning, 188

padnoewg. Learning, 188

poavOavew. Learning, 188

poavteig. Divination, 105

povtikijc. Divination, 105

MovTiko¢. Divination, 105

MdavTig. Divination, 105
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péyot. War and peace, 302

péya @povetv. Pride and high-mindedness, 229
peyoxhavyovpevog. Pride and high-mindedness, 229
peyoxho@pova. Pride and high-mindedness, 229
peyoxho@povwv. Pride and high-mindedness, 229
peyoxho@poaovvny. Pride and high-mindedness, 229
peydAw PootAel. Persia, 221

MewSiav. Meidias, 203

peilw ktoasOa. Ambition and hope, 32

péAeL. Care and neglect, 63

Meaorvnv. Messene, 205

Meaoo1vng. Messene, 205

peTpnTknv. Arithmetic and measurement, 40
petpiwg. Adequacy and precision, 20

| SrapépeaBor. Agreement as evidence, 28

p1) eidévan. Ordinary ignorance, 212

pig téyxvng. Knowledge of one’s own and others, 180
pv®v mevtikovta. Minae and plethra, 206
Movoog. Muses, 209

Movownv. Music and chorus-training, 210
Movok®¢. Music and chorus-training, 210

popwv. Luxury and adornment, 199
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vavnnyeloOat. Building and shipbuilding, 60
vovmnyiag. Building and shipbuilding, 60
vouTidiag. Piloting and seafaring, 224
voppov. Lawful conduct, 187

vopiocpatog. Wealth and property, 304
vooov. Medicine, 201

vobv. Intelligence, 167

vovv iaxtpkov. Medicine, 201

Zépéov. Xerxes, 313

§vlov. Language, 185

0 dvBpwmog. Human being, 165

0 amokpLvopevog. Question and answer, 240
0 €pwT®V. Question and answer, 240

0 A0yo¢ oov katnyopel. Refutation, 242

0 ow@povéstatog. Temperance, 284

0 xpnpotiotg. Doing one’s own business, 110
0 xpwpevog. User and instrument, 295
‘'O8vocel. Homer and epic conflict, 160
‘0O8vaceiag. Homer and epic conflict, 160
oiel vt €idévar. Conceit of knowledge, 79
oieaOa eidéva. Conceit of knowledge, 79

oinow. Belief, 53
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oiko8opiag. Building and shipbuilding, 60
Oiko80po¢. Building and shipbuilding, 60
oikovopkog. Household management, 164
oipou. Belief, 53

oidpevol & gidévat. Conceit of knowledge, 79
‘Opnpov. Homer and epic conflict, 160
Opparte. Eye, 127

opoloyeiv. Agreement as evidence, 28
opoAloynoetév. Admission, 22

opovoel. Concord, 82

opovorav. Concord, 82

opovoovowv. Concord, 82

ovijoeaOat. Benefit and harm, 55
ovopderg. Account and definition, 18
ovopaotog. Honour, fame and worth, 161
ovopatog. Ambition and hope, 32
omAtikiig. Hoplite fighting, 163

opydavotg. User and instrument, 295
opTvyokomov. Quail-tapping, 239

OTL BéATLOTOL YEvOoipeBa. Becoming better, 50
Ot €oti. Account and definition, 18

0V TIPOCEY WV TOV vODV. Attention, 44
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ov8¢ mpooeinov. Silence and following, 264
ovK 018’ Fywye 008’ HTL Aéyw. Perplexity, 219
0@OaApoC. Eye, 127

0POaALOC Gpx 6OAAPOV Bewpevog. Eye, 127
0Yewg. Sight, 262

oYig. Sight, 262

6Yov okevaciag. Cookery, 85
noadaywynow. Guardian and tutor, 154
nodaywyov. Guardian and tutor, 154
nadaywyovg. Guardian and tutor, 154
mtoedeiav. Education and training, 119
nodevdijvat. Education and training, 119
moSuerv. Knucklebones, 183

oo Tpifng. Gymnastics and wrestling, 155
ntai{org. Knucklebones, 183

ntehoiev. Gymnastics and wrestling, 155
Ttétv T0 O€iov. Divine likeness, 106

VT T® owpotL. Body, 58

ntepocokevnv. Education and training, 119
nxpwv. Silence and following, 264

ntti)p. Household management, 164

mtel@ew. Persuasion, 222
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teldopevog. Persuasion, 222

neloBijvar. Persuasion, 222

neAopyod. Stork and reciprocal love, 280
ITetapnOiorg. Peparethos, 214
TIETELOPEVOG. Persuasion, 222
miepryevoipeda. Royal comparison, 246
ITepkAéx TOV EavOintmov. Pericles and Xanthippus, 216
ITepwkAijg. Pericles and Xanthippus, 216
Ilepoénx TOV AL0G. Perseus, 220
Ilepoidog. Persia, 221

ITepo®v. Persia, 221

meTTevE. Draughts, 118

IInveAdmng. Homer and epic conflict, 160
TN X€0G. Arithmetic and measurement, 40
nAoav@. Wandering, 300

nAav&eOar. Wandering, 300

mAavitai oov 1) §6§x. Wandering, 300
mAovaiwv. Wealth and property, 304
mAovTovg. Wealth and property, 304
moLelv. Production, work, and action, 232
mtotol GvOpwmoi eiow. Language, 185

moAepeiv. War and peace, 302
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moAépov. War and peace, 302

moAg. City and citizens, 68

moAitog. City and citizens, 68

moAtteiag. City and citizens, 68

moALTIKOC. City and citizens, 68

moAlt®v. City and citizens, 68

movnPog. Good and bad, 146

TOPPWTEPW TAOV EXVTOV. Possessions of possessions, 226
np&&ewv. Production, work, and action, 232
npa&wv. Production, work, and action, 232
npdértew. Production, work, and action, 232
npémel. Befitting, 52

npenwdéotepov. Befitting, 52

TPOCEYX WV TOV voDV. Attention, 44
npooopAeiv. Speech and dialogue, 278

IMvBd8wpov Tov TooAdyov. Pythodorus and Isolochus,
238

ITvBokAeidy. Pythocleides, 237

pwunv. Power, 227

ZaAapiva. Salamis and Aegina, 253
oly®v gimov. Silence and following, 264
okevalew. Cookery, 85

okevapiwv. Clothes and repeated arguments, 75
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okéPewg. Looking and examining, 193
okomel. Looking and examining, 193
okoToVpevog. Looking and examining, 193
ZkuTikn. Shoemaking, 260

okVTKi]. Shoemaking, 260

oKVTOTOPOG. Shoemaking, 260

oiAn. Shoemaking, 260

co@ia. Soul looking into soul, 273; Wisdom, 308
00@0¢. Wisdom, 308

co@wTtatoc. Four royal tutors, 136
coPwTEPOC. Wisdom, 308

omOapuiic. Arithmetic and measurement, 40
otaOpod. Arithmetic and measurement, 40
otaolalew. Faction and hatred, 129
ovyyevelg. Kinship and connections, 172
ovyyevi¢. Kinship and connections, 172
oVYXWP®. Admission, 22

ovpBovAievowv. Deliberation and advice, 97
ovpBovAr). Deliberation and advice, 97
ovppovrog. Deliberation and advice, 97
ovp@épel. Advantage, 24

ovVaywvLeTag. Royal comparison, 246
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ovvap@otepov. Composite person, 77
ovvapyovtog. Composite person, 77
ovvoicel. Advantage, 24

LwKpoTES. Socrates, 266

Lwkp&TNG. Socrates, 266

o®po. Body, 58

owpotog. Body, 58

ow@povéatatog. Four royal tutors, 136
Zw@povickov. Sophroniscus and Phaenarete, 269
owWEPOVWC. Temperance, 284
ow@poacvvr. Temperance, 284
ow@pwv. Temperance, 284

T GSwka. Justice and injustice, 169

T AAKLBL&SoV yryvwokey 0Tt AAKIBLaSov éativ.
Knowledge of one’s own and others, 180

T cvToD. Doing one’s own business, 110; What belongs to
oneself, 306

T& VTV TPaTTOVOLY. Doing one’s own business, 110
T Sikona. Justice and injustice, 169

T Npétepa. What belongs to oneself, 306

T TETTEVTIKK. Draughts, 118

T& ovp@épovta. Advantage, 24

T& TOV dAAwv. Knowledge of one’s own and others, 180
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T& TOV €0rvTod. Possessions of possessions, 226
TX TOV NpueTépwv. Possessions of possessions, 226
Toehaclovpyiag. Wool-working and weaving, 312
Tovéypa. Tanagra and Boeotia, 281

Tovavtia dmokpivy. Refutation, 242

TEKUNPLov. Agreement as evidence, 28; Knowledge and
teachability, 178; Proof, 234

téttapeg. Four royal tutors, 136

téyvn. Craft and expertise, 89

téyvn. Craft and expertise, 89

Ti} éoyatn. Disgraceful ignorance, 103

TNV téxvnv. Craft and expertise, 89

™y Ypoynv. Soul, 270

Tij¢ moAewg. City and citizens, 68

Tl ¢otw. Account and definition, 18
TIpdeOot. Honour, fame and worth, 161
Twpi). Honour, fame and worth, 161

TO yvAvo €ovtdv. Know thyself, 173

TO £0VTOV YLyvwokew. Self-knowledge, 255
T0 £ovto émpeAeioOat. Care for oneself, 65
T0 £éAAnvilew. Language, 185

TO pogiv. Faction and hatred, 129

T0 6\ov TovTo. Composite person, 77
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TO T00 owpatog &pyov. Ruling the body, 251
Topel. Shoemaking, 260

TOV ®@iAov. Zeus and Zeus of Friendship, 315
10D KWpwSomowod. Comic poet, unnamed, 76
0¥ Adyov. Argument, 38

Tpa@®aowv. Ancestry, nature and upbringing, 36
TpLakooto. Minae and plethra, 206

Tpiyxw. Slave’s hair, 265

TpoYij. Ancestry, nature and upbringing, 36
TpvP&c. Clothes and repeated arguments, 75
TpLv@¢. Luxury and adornment, 199
Tpwoiv. Homer and epic conflict, 160
Tuopavvida. Tyranny, 294

TupavvovvtL. Tyranny, 294

Tw [epkAéovg vel. Pericles’ sons, 218

T® Oe®. Divine likeness, 106

TV cavtod. What belongs to oneself, 306
TGOV wpoloynpévwv. Admission, 22

vyteiag. Medicine, 201

vmepme@POvNkag. Pride and high-mindedness, 229
vmmpetolev. Kinship and connections, 172

vmodnpata. Shoemaking, 260
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v@ovTiki). Wool-working and weaving, 312
dowapétng. Sophroniscus and Phaenarete, 269
@uAia. Civic friendship, 70

@i, Civic friendship, 70

@ulovikiov. Spartan disciplines, 277
@uhomoviav. Spartan disciplines, 277

@uoTpiag. Honour, fame and worth, 161; Spartan
disciplines, 277

@uriovvtar. Civic friendship, 70

@ilovg. Kinship and connections, 172
@uA®v. Civic friendship, 70

@Opoc. Wealth and property, 304

ppoveiv. Intelligence, 167

@povnpatt. Pride and high-mindedness, 229
@povnouw. Intelligence, 167

@povipovg. Intelligence, 167

@voeL Ancestry, nature and upbringing, 36
xopevtaig. Music and chorus-training, 210
xopodidaokadia. Music and chorus-training, 210
xpnpota. Wealth and property, 304
Xpnpatiotg. Wealth and property, 304
XPfioBat. User and instrument, 295

xpvoiov. Wealth and property, 304
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Poyx. Soul, 270

Ypoyfi¢. Soul, 270

Poyxij¢ émpeAntéov. Care for oneself, 65
® Opi. Sight, 262

®pag. Beauty and bloom, 48

Qpopalov. Zoroaster and Horomazes, 317

Greek vocabulary register

The alphabetic headwords below are dictionary lemmas,
lexical families or phrase labels. Each is followed by
attested forms paired with their exact Stephanus
references and a local explanation. A dictionary
headword need not itself occur in that exact grammatical
form. Several records can belong to one fuller article, and
a grouped family is not a claim that its members are
synonyms.

apovlia. Attested: afovAia (aboulia; 125e). Lack of
counsel or poor deliberation; piloting is not bad counsel
simply because Alcibiades reserves good counsel as a
name for civic knowledge. Lexical identification: lemma:
afovAia. See Good counsel, 149.

appotng. Attested: &ppdtnta (habrotéta; 122c).
Refinement, delicacy or luxury; the encompassing term
for the Persian material display that should make
Alcibiades recognize his insufficiency. Lexical
identification: lemma: &Bpdtnc. See Luxury and
adornment, 199.

aya00¢. Attested: ayaB0¢ (agathos; 106d); «yaba (agatha;
115c); AyaBd¢ (agathos; 125a). At 106d: Good as an adviser
in matters one knows. At 115¢: Good things Alcibiades
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says he wishes to have. At 125a: Good at shoe production:
explicitly domain-qualified competence. Lexical
identification: lemma: &yabdc. See Good and bad, 146.

"Ayig. Attested:’Ayidoc¢ (agidos; 124a). Agis, Lampido’s son,
included among the kings in her family. Lexical
identification: lemma:’Aytc. See Lampido and the Spartan
royal family, 184.

ayvoéw. Attested: ayvoelv (agnoein; 110c). At 110c: Be
ignorant of justice, a condition Alcibiades cannot recall
acknowledging before his supposed discovery. Lexical
identification: lemma: &yvoéw. See Ordinary ignorance,
212.

ayvouwx. Attested: &yvolx (agnoia; 118a). At 118a:
Ignorance qualified by the preceding false opinion of
knowledge; this specified state is said to cause bad things.
Lexical identification: lemma: &yvota. See Conceit of
knowledge, 79.

aywv. Attested: dy®va (agona; 120a). Contest or struggle,
the competition whose proper scale Alcibiades has
misunderstood. Lexical identification: lemma: &ywv. See
Royal comparison, 246.

a8eA@og. Attested: &Selpdv (adelphon; 118e). Brother,
here identifying Cleinias’ relationship to Alcibiades.
Lexical identification: lemma: &8eA@0dg. See Cleinias,
brother of Alcibiades, 72.

a8kog / adkéw [ aSiknpa. Attested: &SikoDvTaG
(adikountas; 109b); 18wovunVv (Edikoumeén; 110c);
adwnpota (adikemata; 113d). At 109b: Those doing wrong,
proposed as appropriate targets of the city’s war. At 110c:
I was being wronged, the boy Alcibiades’ confidently
asserted judgment. At 113d: Wrongful deeds from which
Alcibiades says some agents have profited. Lexical

402



identification: family label: &Swko¢ / &Sikéw / &Siknpa. See
Justice and injustice, 169.

aSvvatog. Attested: &dvvatov (adynaton; 129a). At 129a:
Impossible to identify the craft improving self while
ignorant of what one is, the negative side of the care
requirement. Lexical identification: lemma: &8vvatoc. See
Care for oneself, 65.

&0zo0¢. Attested: &Oeov (atheon; 134e). Godless or without
the divine; the object of unjust orientation is called
godless and dark, not presented as a classification of a
modern philosophical atheist. Lexical identification:
lemma: &0eo¢. See Divine likeness, 106; God and the
divine, 140.

ABnvaiog. Attested: ABnvaiolg (athénaiois; 105b);
ABnvaiwv (athénaion; 105a). Athenian; the citizen body
Alcibiades wants to advise and later fears being corrupted
by. Lexical identification: lemma: ABnvaiog. See Athens
and the Athenians, 43.

aOAog / aOALOTNC. Attested: &OALog (athlios; 134a);
aBAotnTOoC (athliotétos; 134b). At 134a: Wretched as a
result of doing badly through ignorance. At 134b:
Wretchedness from which merely becoming wealthy does
not free one. Lexical identification: family label: &6At0¢ /
aOAOTNG. See Happiness and wretchedness, 157.

Aiokog. Attested: Aiokod (aiakou; 121b). Aeacus, an earlier
ancestor whose homeland is Aegina. Lexical
identification: lemma: Aiakoc. See Eurysaces and Aeacus,
126.

Alywa. Attested: Afywov (aiginan; 121b). Aegina, Aeacus’
ancestral homeland. Lexical identification: lemma: Afywa.
See Salamis and Aegina, 253.

403



8w / @81N. Attested: &Sewv (aidein; 108c); wSijc (6ideés;
125d). At 108c: To sing correctly as part of music. At 125d:
Song in which participants are directed by the chorus-
training expertise. Lexical identification: family label: &8w
/ ®81). See Music and chorus-training, 210.

aioB&vopat. Attested: aioBavdopevov (aisthanomenon;
127e); aioBd&vm (aisthanéi; 135c). At 127e: The person
aware of his condition, who asks what he must now do to
improve it. At 135c: Perceive one’s present unfree
condition, a recognition that leads to Alcibiades’ promise
of continued care. Lexical identification: lemma:
aioBdvopal. See Perception, 214.

aioYpog / aioyvvw. Attested: aioxpdv (aischron; 108e);
aioyvvn (aischyneéi; 109a); aioylota (aischista; 127d). At
108e: Shameful inability to name the better in one’s
professed sphere of expertise. At 109a: Being ashamed
when one cannot explain the subject on which one claims
to advise. At 127d: In a most shameful condition, which
Alcibiades now fears he has long failed to perceive.
Lexical identification: family label: aioypd¢ / aioyOvw. See
Shame and the shameful, 258.

AilowTog. Attested: Aicwmov pdBov (aisopou mython;
123a). Aesop, named as the source of the fox-and-lion
fable. Lexical identification: lemma: Alowmog. See Aesop,
27.

aKoVw. Attested: 6 dkovwv (ho akouodn; 129b). At 129b:
The hearer, Alcibiades, distinguished from Socrates the
speaker when the ongoing conversation becomes the basis
of the self argument. Lexical identification: lemma:

axovw. See Speech and dialogue, 278.

axppag. Attested: dxpp®d¢ (akribos; 130c). At 130c:
Exactly or with full precision, the stronger standard
deferred until the omitted inquiry is undertaken. Lexical
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identification: lemma: &kplp®¢. See Adequacy and
precision, 20.

axpoyetpilopon. Attested: dxpoyelpilecbat
(akrocheirizesthai; 107e). At 107e: To spar or engage at the
hands, an exercise whose appropriate partners and
manner need the trainer’s judgment. Lexical
identification: lemma: &kpoyetpilopat. See Gymnastics and
wrestling, 155.

akwv. Attested: dkwv (akon; 117a). Unwillingly or against
one’s intention; contradictory answers are treated as
revealing ignorance when they occur unintentionally.
Lexical identification: lemma: &kwv. See Refutation, 242.

aAegLpappakov. Attested: aAefipdppoka (alexipharmaka;
132b). Counteracting or protective remedy; a metaphor
for preparation against civic corruption. Lexical
identification: lemma: &Ae€lpdppoakov. See Lover of the
people, 197.

aAnNONG. Attested: T&AnOfj (talethe; 110a). At 110a: True
answers about Alcibiades’ past self-assessment, required
if the conversations are not to be futile. Lexical
identification: lemma: &An6n¢. See Question and answer,
240.

AMKIBLESNG. Attested: AAkIPL&ST (alkibiadé; 104e);
AAkiBLédng o kadog (alkibiadés ho kalos; 113b). Alcibiades,
the young Athenian interlocutor; the second attestation
adds the social description beautiful. Lexical
identification: lemma: AAkiBL&dnc. See Alcibiades, 30.

&AMog. Attested: &AAo (allo; 129c¢). At 129c: Different: the
user and the thing used are initially distinguished before
the same relation is extended to bodily organs. Lexical
identification: lemma: &AAoc. See User and instrument,
295.
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aAOmnE. Attested: a & (alopéx; 123a). Fox, the
observer of one-way tracks in the alluded-to fable. Lexical
identification: lemma: &Awmn¢&. See Aesop, 27.

apaBia. Attested: 1) émoveiSiotog dpabia (hé eponeidistos
amathia; 118a). At 118a: Reproachable lack of
understanding, named after the ignorance that thinks it
knows has been isolated. Lexical identification: lemma:
auaBia. See Disgraceful ignorance, 103.

apopTavw. Attested: apoptdvovteg (hamartanontes;
117e). At 117e: Those making mistakes in the practical
contrast between knowers, deferential nonknowers, and
falsely confident nonknowers. Lexical identification:
lemma: ¢poptévw. See Error, 122.

apapTnpo. Attested: dpapmuoata (hamartémata; 117d). At
117d: Mistakes in action, rather than merely an incorrect
statement, which Socrates links to conceit of knowledge.
Lexical identification: lemma: apé&ptnpa. See Error, 122.

apeivwv / &protog. Attested: duetvov (ameinon; 107e);
apiotolg (aristois; 115e). At 107e: Better as the measure of
how long war or peace should last. At 115e: Among the
best things, the classification Alcibiades grants courage.
Lexical identification: family label: &peivwv / &plotog. The
attestation é&piotolg at 115e occurs in wording supplied by
Burnet from Stobaeus; the preceding exchange already
states the opposing values. See Better and best, 56.

apeléw. Attested: aueAnoog (amelésas; 113c); Guelev
(amelein; 120b). At 113c: Having neglected to learn:
Socrates makes Alcibiades’ lack of preparation the reason
his attempt to teach is reckless. At 120b: To take no care of
oneself, ironically recommended when mediocre
politicians are chosen as one’s standard. Lexical
identification: lemma: &peléw. See Care and neglect, 63.
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ApnoTpig. Attested: Apunotptdt (améstridi; 123c). Amestris,
Xerxes’ wife and the king’s mother, imagined as assessing
Alcibiades. Lexical identification: lemma:’Apnotpig. See
Amestris, 34.

apovoia. Attested: &povoiag (amousias; 120b). Lack of
culture or education, the stated reason for the unshed
soul-hair. Lexical identification: lemma: &povoic. See
Slave’s hair, 265.

apmioyw / dpméyw. Attested: apmioyolo (ampischoio;
113e). To put on or wear, in the metaphor of arguments as
clothes. Lexical identification: family label: &pmioyw /
auméyw. See Clothes and repeated arguments, 75.

Ap@LofnTéw. Attested: pug@lopntodotv (amphisbétousin;
111c). To dispute or contest; cities do not quarrel over the
ordinary identification of wood and stone as they do over
justice. Lexical identification: lemma: &u@iopntéw. See
Agreement as evidence, 28.

avaykn. Attested: &véykn (ananke; 106e). At 106e:
Necessarily: assent to a conclusion inferred from the
acquisition premises, rather than an independent proof of
those premises. Lexical identification: lemma: &véykn. See
Admission, 22.

avapdpTnToc. Attested: dvopdptntol (anamartétoi; 117e).
Free from error; nonexperts avoid mistakes in the
specified matters by leaving them to those who know, not
by possessing universal expertise themselves. Lexical
identification: lemma: &vap&ptntoc. See Error, 122.

Avagayopag. Attested: Ava€aydpa (anaxagorai; 118c).
Anaxagoras, a wise associate of Pericles. Lexical
identification: lemma: Ava§oyopag. See Anaxagoras, 35.

ava§log. Attested: &va€lov (anaxion; 119c). Unworthy, the
rebuke to Alcibiades’ refusal of training. Lexical
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identification: lemma: &v&€loc. See Honour, fame and
worth, 161.

av8pamodov. Attested: &vdpanmodwv (andrapodon; 122d).
At 122d: Enslaved persons counted among the resources
held by the Spartans. Lexical identification: lemma:
avdpamodov. See Freedom and slavery, 138.

av8puamodwdngc. Attested: avSpamodwdn (andrapodode;
120D). Slave-like, qualifying the figurative hair still on
uncultured souls. Lexical identification: lemma:
avdpamoSwdng. See Slave’s hair, 265.

av8peia / &vdpelog. Attested: &vSpeia (andreia; 115b);
avdpeldtatog (andreiotatos; 122a). At 115b: Courage in the
attempt to save those whom one ought to save. At 122a:
Most courageous, the fourth Persian tutor’s distinguishing
excellence. Lexical identification: family label: &vépeia /
avSpelog. See Courage and cowardice, 87.

av8petog. Attested: &vdpeldtatog (andreiotatos; 122a).
Courageous; the superlative identifies the tutor who
makes the prince unafraid. Lexical identification: lemma:
avdpetloc. See Four royal tutors, 136.

av8peiog / yovaukeiog (subjects). Attested: yvvaukeiov
(gynaikeion; 126e); &vSpela (andreia; 127a). At 126e: A
woman’s subject, the description assigned to wool-
working in the argument. At 127a: Men’s subjects, a
gendered classification distinct from the abstract virtue
courage. Lexical identification: family label: &v8peiog /
yuvaikelog (subjects). See Hoplite fighting, 163.

avOew. Attested: xvBotv (anthoun; 131c¢); &vOeiv (anthein;
131e). To bloom. To bloom or flower, first of bodily youth
and then of the person’s developing promise. Lexical
identification: lemma: &vBéw. See Beauty and bloom, 48.
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avBpwTog. Attested: &vBpwmog (hanthropos; 129e); 6
avBpwmog (ho anthropos; 129e). At 129e: The human being
considered as user of the whole body; the form includes
the contracted article. At 129e: The person whose identity
is being sought, first specified functionally as what uses
the body. Lexical identification: lemma: &vBpwmog. See
Human being, 165.

VTAYWVLOTNG. Attested: dvTaywvIoTAC (antagonistas;
119d). Opponent or contestant against one, distinguished
from allies on one’s own side. Lexical identification:
lemma: &vtaywvioTc. See Royal comparison, 246.

avtimadog. Attested: dvtimaAol (antipaloi; 124b). Rival or
opponent, the actual competitors identified by the royal
comparison. Lexical identification: lemma: &vtinaAog. See
Royal comparison, 246.

a&log. Attested: &€log (axios; 105b). Worthy or deserving,
initially of honour and later of appropriate achievement.
Lexical identification: lemma: &€loc. See Honour, fame
and worth, 161.

aflow. Attested: NElwoag (Exiosas; 119¢). To deem worthy
or think fit, here in selecting the local men as rivals.
Lexical identification: lemma: &€10w. See Honour, fame
and worth, 161.

anaiSevtog. Attested: amaiSevtol (apaideutoi; 119b).
Uneducated for the task, of political actors rather than
necessarily people unable to read. Lexical identification:
lemma: &naiSevtog. See Education and training, 119.

amoPaAAlw. Attested: amofeBAnkotec (apobeblékotes;
120Db). To cast off, here the figurative slave-like hair.
Lexical identification: lemma: &mop&AAw. See Slave’s hair,
265.
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&modeikvopL. Attested: &AAov oloi T ®owv modeifol
émotépevov (allon hoioi t” 6sin apodeixai epistamenon;
118d); &model€on (apodeixai; 113e). At 118d: Be able to turn
out another knowledgeable person, offered as evidence of
the teacher’s own knowledge. At 113e: Prove the defect in
a claim by an already used argument; demonstration need
not be newly invented to remain applicable. Lexical
identification: lemma: &modeikvupl. See Knowledge and
teachability, 178.

amoder§ig. Attested: amodeifelg (apodeixeis; 113e). At 113e:
Proofs Alcibiades is said to demand as new and unworn,
although a sound earlier argument would remain
applicable. Lexical identification: lemma: &model&lc. See
Proof, 234.

amodvw. Attested: &moSvvta (apodynta; 132a). To strip or
undress; the attractive people must be inspected without
their surface covering before Alcibiades gives himself
over to them. Lexical identification: lemma: &modvw. See
Lover of the people, 197.

amokpivopat. Attested: 0 &mokplvopevog (ho
apokrinomenos; 113a). At 113a: The respondent who gives
and thereby owns the answer in Socrates’ account of
dialogue. Lexical identification: lemma: &mokpivopal. See
Question and answer, 240.

amokpLoLg. Attested: &mokplolg (apokrisis; 113a). An
answer or act of replying; the respondent, rather than the
questioner, owns the answer in Socrates’ account. Lexical
identification: lemma: &mokplolg. See Question and
answer, 240.

amopéw. Attested: &mopodvtog (aporountos; 110b). At
110b: Being puzzled about justice, expressly denied of the
confident child Alcibiades during games. Lexical
identification: lemma: &mopéw. See Perplexity, 219.
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apa. Attested: Gpo (ara; 129e). At 129e: Marks the
inference from the user-used distinction to the human
being’s difference from his own body. Lexical
identification: lemma: &pa. See Argument, 38.

"Apyog. Attested: Apyovg (argous; 121a). Argos, a realm
named in the Spartan royal genealogy. Lexical
identification: lemma: ’Apyoc. See Argos, 38.

apyvplov. Attested: &pyvplov (argyrion; 122e). Silver,
paired with gold in the accumulation claim. Lexical
identification: lemma: &pyvptov. See Wealth and property,
304.

apetn. Attested: 1) Yuyxiic apetr (hé psychés areté; 133b);
apeti (aretéi; 122d); &petn) (areté; 125c¢, 133b); &petnv
(aretén; 134c). At 133b: The soul’s excellence, specified as
wisdom in the printed text and matched to sight in the
eye. At 122d: The excellence or quality of Spartan land. At
125c: The specific excellence of piloting. At 133b:
Excellence of the eye as sight and of the soul as wisdom.
At 134c: Virtue the future ruler must acquire before
sharing it with citizens. Lexical identification: lemma:
apetn. See Soul looking into soul, 273; Virtue and vice, 297.

apLOpoc / dpLOpn Tk / dptOunTIKOG. Attested:
apOunTkog (arithmetikos; 114c); &ptOUNTIKNV
(arithmetikeén; 126c). At 114c: The expert in number who
can persuade one person or many. At 126c: Arithmetic as
the craft producing concord about numbers. Lexical
identification: family label: &ptOpoc / &ptOunTIKY) /
aplOuNnTIkoC. See Arithmetic and measurement, 40.

Apto&épénge. Attested: Apto&épén (artoxerxeéi; 121b).
Artaxerxes, in Burnet’s Artoxerxes spelling; the Persian
king identified as son of Xerxes. Lexical identification:
lemma: Apto&ép&ngc. See Artaxerxes, 42.
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Apyxidapog. Attested: Apx8&pov (archidamou; 124a).
Archidamus, Lampido’s husband, included among the
kings in her family. Lexical identification: lemma:
ApyiSapog. See Lampido and the Spartan royal family,
184.

apyw. Attested: &pyovoa (archousa; 130a); &pyeabat
(archesthai; 130b). At 130a: Soul using the body by ruling
it; this governing relation strengthens the earlier
description of use. At 130b: The body’s status as governed,
used to exclude it as the governing human self. Lexical
identification: lemma: &pyw. See Ruling the body, 251.

apyw / pyxn. Attested: &pyewv (archein; 125b); &pyovoo
(archousa; 130a); &pyeobou (archesthai; 135b). At 125b:
Rule over people in the city, Alcibiades’ first specification
of good men’s capacity. At 130a: Ruling the body, the
manner in which soul uses it. At 135b: Being ruled by a
better person before one has acquired virtue. Lexical
identification: family label: &pyw / &pxn. See Rule and
being ruled, 249.

Aocia. Attested: Aciov (asian; 105c¢); Aciog (asias; 121a).
Asia, the next scale of ambition and the vast royal domain
in the comparison. Lexical identification: lemma: Acia.
See Europe and Asia, 125.

aokew. Attested: diokelv (askein; 119b). To train or
practise, the labour Alcibiades initially thinks
unnecessary. Lexical identification: lemma: &okéw. See
Education and training, 119.

toknoig. Attested: doknoewg (askéseds; 120b). Training or
practice, required in matters that need it. Lexical
identification: lemma: &oknotg. See Education and
training, 119.
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aoTpayaAilw. Attested: dotpayaAilolg (astragalizois;
110Db). To play knucklebones, the childhood setting for
Alcibiades’ confident accusations. Lexical identification:
lemma: dotpayaii{w. See Knucklebones, 183.

ao@aAng. Attested: Ac@aAng (asphalés; 134e). Secure or
reliable; Alcibiades calls Socrates a reliable guarantor
after the promise that right action will bring happiness.
Lexical identification: lemma: &o@aArc. See Guarantor,
153.

atomog. Attested: &TéTwC (atopos; 116e); &tomwTEPOC
(atopoteros; 106a). At 116e: Strangely disposed: Alcibiades
describes the disturbing condition in which his answers
keep changing. Strange or unusual: Socrates becomes
stranger by speaking, and Alcibiades later calls his own
condition strange. Lexical identification: lemma: &tomog.
See Perplexity, 219; Wonder and strangeness, 310.

aVAEw / cdANTNG. Attested: aOAelv (aulein; 106e); xOAN TGV
(auleton; 125c¢). At 106e: Playing the pipes, the subject
Alcibiades refused to learn. At 125c: Pipers who lead song
and employ dancers in the example of organized human
activity. Lexical identification: family label: a0 Aéw /
aOANTYC. See Music and chorus-training, 210.

avTO EkxaTov. Attested: avTo €kaoTtov (auto hekaston;
130d). At 130d: What the speakers have actually
examined, contrasted with the self itself; Burnet prints
Stephanus’ neuter correction. Lexical identification:
phrase label: a010 €kaotov. See The self itself and each
self, 290.

o0TO TOOTO. Attested: ardTO TadTO (auto tauto; 129b); adTO
70 a0 TO (auto to auto; 130d). At 129b: The difficult
proposed object of inquiry, rendered the self itself, whose
discovery might disclose what we ourselves are. At 130d:
The uncontracted form names the original inquiry that
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Socrates says remains to be examined precisely. Lexical
identification: phrase label: a0t0 T0010. See The self itself
and each self, 290.

appwv. Attested: &@pwv (aphron; 125a). At 125a: Lacking
understanding in a specified field, as a shoemaker does in
making cloaks despite competence in shoes. Lexical
identification: lemma: &@pwv. See Intelligence, 167.

Ayoupévng. Attested: Ayopévovg (achaimenous; 120e).
Achaemenes, ancestor of the Persian royal line in
Socrates’ comparison. Lexical identification: lemma:
Ayoupévng. See Achaemenes, 20.

Ayxodg. Attested: Ayatoic (achaiois; 112b). Achaean, one
side in the epic war example. Lexical identification:
lemma: Axaog. See Homer and epic conflict, 160.

aypavtog. Attested: &ypavtov (achranton; 114a).
Unstained or unsullied; an exaggerated requirement for
pristine evidence continues the joke about refusing to
reuse an argument. Lexical identification: lemma:
drypovtog. See Clothes and repeated arguments, 75.

Baivw / éppaivw. Attested: éupaiverv (embainein; 108c). At
108c: To step correctly as part of the musical activity.
Lexical identification: family label: Baivw / éppaivw. See
Music and chorus-training, 210.

Bavavoog. Attested: Bdvavoot (banausoi; 131b). At 131b:
Menial, the social appraisal attached to crafts that do not
themselves supply self-knowledge. Lexical identification:
lemma: B&vavoog. See Menial crafts, 204.

BapPBapilw. Attested: Bappapilovtec (barbarizontes;
120b). To speak like a barbarian, used disparagingly of
uncultured Athenian politicians. Lexical identification:
lemma: BapPopilw. See Greeks and barbarians, 151.
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BapPapog. Attested: BapPBépolg (barbarois; 105b). Non-
Greek person or people in the speakers’ cultural
terminology. Lexical identification: lemma: B&ppaxpoc. See
Greeks and barbarians, 151.

Baowlevg. Attested: Baotréag (basileas; 120a). King,
identifying the Spartan and Persian rulers as the relevant
opponents. Lexical identification: lemma: BaotAetg. See
Royal comparison, 246.

BéATLoTOG. Attested: BEATIoTOL Yevoipeba (beltistoi
genoimetha; 124c). At 124c: Become as good as possible,
the shared aim that immediately requires specification of
the excellence intended. Lexical identification: superlative
corresponding to BeAtiwv: BEATIoTOC. See Becoming better,
50.

BeAtiwv. Attested: BéATiov TroLi) (beltion poiéi; 128b). At
128b: Make a thing better, the operational condition for
calling care of it right. Lexical identification: comparative
of ayaB0c¢: BeAtiwv. See Becoming better, 50.

BeAtiwv / BéATIoTOC. Attested: BéATiov (beltion; 107d);
BéAtiotol (beltistoi; 124c¢); BeAtiovoc (beltionos; 135b). At
107d: Better as the as-yet-unspecified standard governing
whom to fight. At 124c: As good as possible, the shared
aim whose relevant excellence still needs identification.
At 135b: A better person whose rule benefits someone
who has not yet acquired virtue. Lexical identification:
family label: BeAtiwv / BéATIoTOG. See Better and best, 56.

BAamTw. Attested: BAapnocoBat (blabésesthai; 114e, 120d).
To harm or injure. At 114e: To be harmed, a result
Alcibiades does not expect from answering. At 120d: To be
harmed by caring for oneself, a possibility Alcibiades
rejects. Lexical identification: lemma: BA&mtw. See Benefit
and harm, 55.
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BAémw. Attested: gig Yuxnv avTi] BAentéov (eis psychén
autei blepteon; 133b). At 133b: Soul must look into soul to
know itself, especially toward its region of wisdom.
Lexical identification: lemma: BAénw. See Soul looking
into soul, 273.

BonOéw / Bonderx. Attested: Bor|Belav (boétheian; 115b).
At 115b: Help given in battle to comrade or kin, evaluated
by courage and by wounds or death in different respects.
Lexical identification: family label: fonféw / fonBelx. See
Courage and cowardice, 87.

BowwTog. Attested: Botwt®v (boidton; 112c). Boeotian, one
of the peoples whose dead are included in the battle
example. Lexical identification: lemma: Bouwtdg. See
Tanagra and Boeotia, 281.

BovAevw / BovAr). Attested: BovAevecBat (bouleuesthai;
106¢); kown BovAr) (koiné boul€; 119b); ko) BovAn (koiné
boule; 124Db). At 106¢: The citizens’ deliberating about a
proposed course of action. At 119b: Shared deliberation
about Alcibiades’ preparation. At 124b: Socrates’ return of
the invitation to deliberate together about becoming
better. Lexical identification: family label: BovAevw /
BovAn. See Deliberation and advice, 97.

yevéBALa. Attested: yevéOAlx (genethlia; 121c). Birthday
festival or observances, described as an annual
celebration throughout Asia. Lexical identification:
lemma: yevéBALa. See Royal comparison, 246.

yevvaiog. Attested: yevvaiolc (gennaiois; 120d). Wellborn
or noble, describing families in the likelihood argument.
Lexical identification: lemma: yevvaiog. See Ancestry,
nature and upbringing, 36.

yévog. Attested: yévoug (genous; 104a); yevvaiolg yeveoty
(gennaiois genesin; 120d-120e). Family or lineage; the
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composite second phrase specifies wellborn families.
Lexical identification: lemma: yévog. See Ancestry, nature
and upbringing, 36.

yevopat. Attested: yevoato (geusaio; 114a). To taste,
changing the image from clothing to consumption of
arguments. Lexical identification: lemma: yevopat. See
Clothes and repeated arguments, 75.

YewpPYOG. Attested: yewpyol (gedorgoi; 131a). At 131a:
Farmers whose craft knows provisions for tending the
body. Lexical identification: lemma: yewpyog. See Farming
and harvesting, 132.

yi}. Attested: yfig (gés; 123c). Land, quantified in plethra in
the estate comparison. Lexical identification: lemma: yfj.
See Minae and plethra, 206.

YWvookw. Attested: yv®OL (gnothi; 124a); T0 £qvTov
yiyvwokew (to heauton gigndskein; 131b); yiyvwokelg ¢
011 ovk émioTaoal (gignoskeis de hoti ouk epistasai; 117c).
At 124a: Know: the singular imperative introducing the
Delphic command, completed by its reflexive object at
124b. At 131b: Knowing oneself, conditionally identified
with temperance rather than bodily or productive
expertise. At 117c: Knowing that one does not know a
subject, the self-awareness that permits appropriate
deference. Lexical identification: lemma: yiyvwokw. See
Know thyself, 173.

yvwpi{w. Attested: yvwpioat (gnorisai; 130e). At 130e:
Come to know soul: the object demanded by the Delphic
injunction after the self is provisionally identified. Lexical
identification: lemma: yvwpi{w. See Knowing, 176.

ypappa. Attested: yp&ppatt (grammati; 124a). Inscription
or writing, here the Delphic command rather than a single
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alphabetic letter. Lexical identification: lemma: yp&ppor.
See Delphi and Pytho, 99.

yopvadw. Attested: Topvaoot (gymnasai; 132b). To
exercise or train; the command here is preparatory
learning before public affairs. Lexical identification:
lemma: yvpuvélw. See Education and training, 119.

YUHVAGTIKT] / YORVAGTIKOG / yOpva{w. Attested:
YupvaoTikn (gymnastiké; 108b); yvpvaotikil (gymnastikéi;
128c); TI'vpvaoot (gymnasai; 132b). At 108b: The craft
governing correct wrestling. At 128c: By gymnastics, the
craft that improves feet and hands. At 132h: Exercise first,
a preparation-command before entering politics. Lexical
identification: family label: yupvaoTikn / yopvaoTikog /
yvpva{w. See Gymnastics and wrestling, 155.

AaiSalog. Attested: AxiSalov (daidalon; 121a). Daedalus,
the craftsman-ancestor claimed by Socrates in the
pedigree joke. Lexical identification: lemma: AxiSaAog.
See Daedalus and Hephaestus, 93.

Sapoviov évavtiopa. Attested: Sapudviov vavtimpo
(daimonion enantioma; 103a). Divine opposition, the
restraint Socrates says delayed his approach. Lexical
identification: phrase label: otpoviov évavtiwpa. See
Divine opposition, 108.

Sapoviog. Attested: Sapoviov (daimonion; 103a). Divine
or supernatural, qualifying the opposition rather than
naming a separate demon. Lexical identification: lemma:
Saupoviog. See Divine opposition, 108.

SaktvAloylv@ia / SakToALog. Attested: SXKTOALOV
(daktylion; 128a); aktvAloyAv@ig (daktylioglyphiai; 128c).
At 128a: A ring belonging to a finger. At 128c: Ring-
engraving as the craft tending the hand’s possession
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rather than the hand. Lexical identification: family label:
SakTvAloyAv@ia / SakTOALOG. See Ring-engraving, 245.

Adpwv. Attested: Adpwvt (damoni; 118c). Damon, with
whom Pericles is said still to associate for wisdom. Lexical
identification: lemma: A&pwv. See Damon, 95.

Sellia / Sellog. Attested: Se1hog (deilos; 115d); SetAio
(deilia; 115d). At 115d: Cowardly, a condition in which
Alcibiades says he would not consent to live. At 115d:
Cowardice, ranked as an extreme bad by Alcibiades.
Lexical identification: family label: etAic / SelA6¢. See
Courage and cowardice, 87.

Agwopyn. Attested: Astvopdyng (deinomachés; 105d).
Deinomache, mother of Alcibiades. Lexical identification:
lemma: Aewvopdryn. See Deinomache, 96.

Ael@ot | AeA@kOg. Attested: £v AeA@olc ypXUPTL (EN
delphois grammati; 124a); AeA@wod ypappoatog (delphikou
grammatos; 132¢). Delphi and Delphic: the place and
adjective specifying the inscription on self-knowledge.
Lexical identification: family label: AeA@oi / AeA@koc. See
Delphi and Pytho, 99.

SfjAog. Attested: 8fjAov (delon; 117a). At 117a: Evident
from the conflicting answers that Alcibiades lacks
knowledge, a claim of inferential disclosure. Lexical
identification: lemma: 6fjAog. See Proof, 234.

SnAow. Attested: SnA®oat (delosai; 125¢). At 125¢: Make
clear what activity the men governed by civic rule
perform, rather than leave the object of rule unspecified.
Lexical identification: lemma: 6nAdw. See Account and
definition, 18.

Snpepaotng. Attested: Snpepaotng (démerastés; 132a).
Lover of the people, the potentially corrupting political-
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erotic attachment Socrates fears. Lexical identification:
lemma: 8nuepaotrg. See Lover of the people, 197.

Snpovpyog. Attested: Snpovpyoi (démiourgoi; 131a). At
131a: Practitioners whose professional objects are
provisions by which the body is tended. Lexical
identification: lemma: dnpovpydg. See Craft and expertise,
89.

Swaylyvwokw. Attested: Stxytyvwokelv (diagignoskein;
109d). At 109d: Tell the more just from the more unjust,
the discriminatory competence that Alcibiades’ supposed
teacher should have taught. Lexical identification: lemma:
Slaytyvwokw. See Knowing, 176.

SwxAéyopa. Attested: StadéyecBau (dialegesthai; 129c¢). At
129c: Talk with another by using speech, the initial
activity analyzed in the user argument. Lexical
identification: lemma: StxAéyopat. See Speech and
dialogue, 278.

Suihoyog. Attested: Stéhoyol (dialogoi; 110a). At 110a:
Conversations that will be futile unless Alcibiades
answers truthfully about his past conviction of
knowledge. Lexical identification: lemma: §t&Aoyog. See
Speech and dialogue, 278.

Swxvonpa. Attested: Stavonpota (dianoémata; 105a).
Design or intended thought, in Socrates’ reconstruction of
Alcibiades’ plans. Lexical identification: lemma: Stxvénua.
See Ambition and hope, 32.

Swx@épopat. Attested: Sixpépeodat (diapheresthai; 111b).
At 111b: Disagree about the object one claims to know,
used as evidence against the competence of proposed
teachers. Lexical identification: lemma: Stx@épopat. See
Agreement as evidence, 28.
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Swx@Oeipw. Attested: StapBapijvarn (diaphtharénai; 135a).
At 135a: The body’s being ruined by an ignorant patient’s
unrestricted choices. Lexical identification: lemma:
SlpBeipw. See Benefit and harm, 55.

St8aokalio. Attested: St8aokaAiav (didaskalian; 111a). At
111a: Teaching or instruction by the many, praised in the
domain of Greek usage for which they show competence.
Lexical identification: lemma: StSaokoAic. See Teachers,
282.

St8aokahog. Attested: Si18&okarov (didaskalon; 111a). At
111a: An identifiable individual teacher, whose absence
does not disprove learning Greek from the many. Lexical
identification: lemma: Si8&okaAoc. See Teachers, 282.

S18dokw. Attested: StS&okew (didaskein; 111a). At 111a:
Teach a subject, an activity requiring that the prospective
teacher first know it. Lexical identification: lemma:
S6dokw. See Teachers, 282.

Sikatog. Attested: Sikaotartog (dikaiotatos; 121e). Just; the
superlative identifies the tutor responsible for
truthfulness. Lexical identification: lemma: Sikoioc. See
Four royal tutors, 136.

Sikoog / Sikaoavvn. Attested: Sikadtepov (dikaioteron;
109c); Sikatoovvny (dikaiosynén; 134c); Sikooovvng
(dikaiosynés; 135e). At 109c: The more just, accepted as
the standard of better decisions about making war or not.
At 134c: Justice as a virtue to procure for oneself and the
city instead of unrestricted power. At 135e: Justice as the
announced object of Alcibiades’ future care. Lexical
identification: family label: Sikotog / Sikatoovvn. See
Justice and injustice, 169.

Sowkéw / oikéw. Attested: Stowkeiv (dioikein; 126a);
oikeloOau (oikeisthai; 127b). At 126a: To order or
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administer the city better and preserve it. At 127b: To be
well ordered, said of cities in connection with friendship
and doing one’s own business. Lexical identification:
family label: Sloikéw / oikéw. See Household management,
164.

Suyovora. Attested: Stydvoloy (dichonoian; 126¢). At 126c¢:
Discord, the alternative to concord rejected when defining
friendship. Lexical identification: lemma: Styovola. See
Concord, 82.

Sokéw. Attested: Sokel (dokei; 116e). At 116e: Something
seems one way at one time and another way later,
expressing Alcibiades’ unstable responses. Lexical
identification: lemma: Sokéw. See Belief, 53.

80%a. Attested: 80%a (doxa; 117b). At 117b: The judgment
that could wander, but does not do so about a subject
Alcibiades knows he does not know. Lexical identification:
lemma: §6&a. See Belief, 53.

So§alw. Attested: So€alelg (doxazeis; 117c). At 117c: Form
one’s own judgment about a practical task instead of
entrusting it to a person with the requisite knowledge.
Lexical identification: lemma: §0€&{w. See Belief, 53.

Sodlog / SovAevw / SovAoTpemi¢. Attested: SobAov
(doulon; 119a); SovAevwv (douleudn; 122a); AOVAOTIPETIEG
(douloprepes; 135¢). At 119a: An actual slave, contrasted
with a free person among possible pupils of Pericles. At
122a: Being enslaved to what is within oneself rather than
ruling it. At 135c: Slave-befitting, said of vice after the
argument for beneficial subordination. Lexical
identification: family label: §oBAo¢ / SovAevw /
SovAompen|c. See Freedom and slavery, 138.

Spopkag. Attested: Spopkoi (dromikoi; 111d). Good at
running or fitted for racing; distinguishing runners
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among humans or horses demands more than knowing
which objects are humans or horses. Lexical
identification: lemma: §popikdg. See Craft and expertise,
89.

Svvapig / Svvapar. Attested: Svvapy (dynamin; 104b);
SdvvnoecBat (dynésesthai; 105b). At 104b: Pericles as the
political power available to Alcibiades. At 105b: Will have
greatest power, Alcibiades’ hoped-for position in the city.
Lexical identification: family label: vvopig / Svvapat. See
Power, 227.

Svvaotevw. Attested: Suvaotevel (dynasteuein; 105b). To
exercise dominant power; hypothetical command of
Europe would still leave Alcibiades’ imagined appetite
unsatisfied. Lexical identification: lemma: Svvaotedw. See
Power, 227; Ambition and hope, 32.

gyyvaw. Attested: éyyvrjoacBal (engyésasthai; 134e). To
pledge or stand guarantee, here of happiness conditional
on the right manner of action. Lexical identification:
lemma: éyyvdw. See Guarantor, 153.

gyyuntg. Attested: &yyuntn¢ (engyétés; 134e). Guarantor,
the role in which Alcibiades expresses confidence in
Socrates. Lexical identification: lemma: ¢yyuntc. See
Guarantor, 153.

€0€A\w. Attested: ¢txv Be0¢ €01 (ean theos etheléi; 135d).
To will or wish; the conditional phrase subordinates
success to divine willing. Lexical identification: lemma:
£0¢\w. See God and the divine, 140.

eldwAov. Attested: eiSwAov (eidolon; 133a). At 133a: A
likeness of the person looking into the opposite eye, not a
separately asserted metaphysical Form. Lexical
identification: lemma: eidwAov. See Pupil, 236.
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gikalw. Attested: eikdlw (eikazo; 105c¢). To conjecture or
guess; Socrates insists that his diagnosis of Alcibiades’
hope is knowledge rather than mere guessing. Lexical
identification: lemma: eik&{w. See Knowing, 176.

eilwTkoG. Attested: eilwTik®V (heilotikon; 122d). At 122d:
Helot slaves or dependents specifically included in the
comparison of Spartan resources. Helotic, describing a
category of dependants counted among Spartan
resources. Lexical identification: lemma: siAwTIk0G. See
Freedom and slavery, 138; Messene, 205.

gipnvn. Attested: eipnvng (eirénés; 107d); eipnvnv
(eirénén; 108d). At 107d: Peace as a subject of civic
deliberation. At 108d: Maintaining peace as an activity
whose better needs specification. Lexical identification:
lemma: eiprjvn. See War and peace, 302.

eloey. Attested: eioldvtog (eisiontos; 123a). To go in or
enter, of money flowing into Lacedaemon. Lexical
identification: lemma: eioeiut. See Lion’s tracks and
hoarded money, 192.

ékatov. Attested: ékatov (hekaton; 119a). One hundred,
the number of minae each named pupil paid Zeno. Lexical
identification: lemma: ékatov. See Minae and plethra, 206.

€\ev0epog / éAevOepompemi)C. Attested: EéAevBepog
(eleutheros; 122a); EAevBepomnpemneg (eleutheroprepes;
135c¢); éhevBepompen®¢ (eleutheroprepos; 135¢). At 122a:
Free from subjection to pleasures in the royal educational
ideal. At 135c: Befitting a free person, the predicate
granted to virtue. At 135c: In a condition befitting a free
person, the standard applied to Alcibiades’ present state.
Lexical identification: family label: éAe0Bepog /
¢\evBepompemg. See Freedom and slavery, 138.
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‘EAANGG. Attested: ‘EAANGSL (helladi; 104b). Greece, the field
of Pericles’ influence in the initial portrait. Lexical
identification: lemma: ‘EAA&C. See Greeks and barbarians,
151.

“EAANV. Attested: "EAANoL (hellési; 105b). Greek, delimiting
one part of the intended audience of power and fame.
Lexical identification: lemma: "EAANVv. See Greeks and
barbarians, 151.

EAANVilw. Attested: 10 EAAnvilew (to hellénizein; 111a). At
111a: Ordinary Greek speech learned from the many
without a single named teacher, the valid counterexample
Alcibiades offers. Lexical identification: lemma: éAAnvi{w.
See Language, 185.

éAmic. Attested: éAmiSa (elpida; 104c). Hope or
expectation, the motive Alcibiades asks about in Socrates’
persistence. Lexical identification: lemma: éAmic. See
Ambition and hope, 32.

énaivopon. Attested: épaivetal (emphainetai; 133a). At
133a: The observer’s face appears in the opposite eye as in
a mirror. Lexical identification: lemma: éu@aivopat. See
Pupil, 236.

évavtidopat. Attested: évavtiobtat (enantioutai; 103b). To
oppose, of the divine restraint now no longer preventing
speech. Lexical identification: lemma: évavtioopat. See
Divine opposition, 108.

évavtiog. Attested: TavovTia (tanantia; 117a). At 117a:
Opposed answers given unwillingly, evidence that
Alcibiades lacks stable knowledge of the subject. Lexical
identification: lemma: évovtioc. See Refutation, 242.

évavtiopa. Attested: évavtiopa (enantioma; 103a). An
opposition or impediment, the restraint that prevented
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Socrates from speaking. Lexical identification: lemma:
évavtiwpo. See Divine opposition, 108.

évapyng. Attested: évapygotata (enargestata; 132c). Clear
or manifest; the superlative asks how the object of self-
knowledge can be understood with the greatest clarity.
Lexical identification: lemma: évapyng. See Self-
knowledge, 255.

év8eikvopt. Attested: év8eitaoBat (endeixasthai; 106b). At
106b: Show Alcibiades the point by obtaining answers,
rather than providing the long speech he expects. Lexical
identification: lemma: év8eikvopt. See Proof, 234.

€vveoTTevW. Attested: évveottevong (enneotteusas; 135e).
To nest or hatch young within; Socrates’ love has hatched
a responsive love in Alcibiades, preparing the stork
comparison. Lexical identification: lemma: évveottevw.
See Stork and reciprocal love, 280.

€Vvvoew. Attested: £€vvoeig (ennoeis; 117d); vvevonkog
(ennenoékas; 132e). At 117d: Take in the connection
between mistakes in action and ignorance that thinks it
knows. At 132e: Have noticed the reflection in another
eye, the ordinary observation on which the analogy
draws. Lexical identification: lemma: évvogw. See
Attention, 44.

évomtpov. Attested: évomtpw (enoptroi; 133c). At 133c: A
mirror used for reflection; in the supplied lines god would
be used as the finest one. Lexical identification: lemma:
évomtpov. This attestation at 133c belongs to the Eusebius
passage supplied by Burnet in angle brackets, not to the
text preserved in B and T. See Mirror, 207.

§apaptavw. Attested: eExpapTdvwy (examartanon;
134a). At 134a: Making mistakes in managing affairs,
leading to bad action and bad fortune for oneself and
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others. Lexical identification: lemma: ¢é€apaptévw. See
Error, 122.

€§apkéw. Attested: é€apkel (exarkei; 130c). At 130c: It
suffices for us: the current account can support further
practical inquiry despite its limited precision. Lexical
identification: lemma: é€xpkéw. See Adequacy and
precision, 20.

£geu. Attested: €€16vtoc (exiontos; 123a). To go out or
leave, the money movement whose tracks cannot be
found. Lexical identification: lemma: €§eit. See Lion’s
tracks and hoarded money, 192.

€§evpiokw. Attested: éindpeg (exeéures; 106d). At 106d:
Discovered for oneself, contrasted with learning from
others in the acquisition dilemma. Lexical identification:
lemma: ¢€evpiokw. See Discovery, 101.

ényopan. Attested: éEnynoacBot (exégésasthai; 124b). To
explain or set out; Alcibiades now asks Socrates to explain
what kind of care is needed. Lexical identification: lemma:
é&nyéopat. See Care for oneself, 65.

€€ovoia. Attested: é€ovoiav (exousian; 134c); é€ovoia
(exousia; 135a). At 134c: Unrestricted authority to do
whatever one wishes, rejected as the primary aim for self
and city. At 135a: Permission to act without restraint
aboard ship despite lack of piloting competence. Lexical
identification: lemma: ¢€ovoia. See License, 190.

€owko. Attested: €owkev (eoiken; 133c). At 133c: The
knowing region of soul resembles the god; likeness is
asserted, not identity. Lexical identification: lemma: €oika.
See Divine likeness, 106.

optalw. Attested: eopt&lovol (heortazousi; 121c). To hold
festival, of the kingdom’s celebration when the royal heir
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is born. Lexical identification: lemma: ¢opt&{w. See Royal
comparison, 246.

emewk®¢. Attested: émelk®g (epieikds; 132b). At 132b: The
degree to which what we are has been agreed, recalling
the explicitly qualified soul identification. Lexical
identification: lemma: émieik®¢. See Adequacy and
precision, 20.

EmOVpPLw. Attested: EmBVpElS (epithymeis; 104d). To
desire, here Alcibiades’ wish to discover Socrates’
purpose. Lexical identification: lemma: émBvpéw. See
Ambition and hope, 32.

émpédewx. Attested: émpélelav (epimeleian; 128b). At
128b: Right care is attention that makes its actual object
better, not simply time or effort expended on something
associated with it. Lexical identification: lemma:
émmpélela. See Care for oneself, 65.

émmpeléopar. Attested: T0 éxvtod émpeAeiobat (to heautou
epimeleisthai; 127e); Yoy émpeAntéov (psyches
epimeléteon; 132c). At 127e: To attend to oneself as the
object needing improvement; the subsequent inquiry tests
whether this is confused with attending to belongings. At
132c: The verbal adjective states that soul must receive
care, after soul has been provisionally identified as the
person. Lexical identification: lemma: émpeAéopal. See
Care for oneself, 65.

empelng. Attested: emperéotata (epimelestata; 104d). At
104d: With the greatest care or attentiveness: Alcibiades
describes Socrates’ persistent attendance wherever he
goes. Lexical identification: lemma: émpeAng. See Care
and neglect, 63.

éniotopon. Attested: émiotaoBat (epistasthai; 106d). At
106d: Know what one would otherwise need to seek or
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learn; the verb overlaps with ei§évou rather than naming a
separate faculty. Lexical identification: lemma: émiotopat.
See Knowing, 176.

émotnn. Attested: émotun (epistéme; 125e). At 125e:
The knowledge by which a shared activity is governed;
political knowledge requires specification just as chorus-
training does. Lexical identification: lemma: émotun. See
Knowing, 176.

émitpomnog. Attested: émitpomov (epitropon; 104b);
émnitpotog (epitropos; 124c). Guardian, of Pericles for
Alcibiades and metaphorically the god for Socrates.
Lexical identification: lemma: émitpomoc. See Guardian
and tutor, 154.

gm@avela. Attested: émupavela (epiphaneia; 124c).
Prominence or distinction; Socrates says Alcibiades’ rise
to conspicuous public standing will occur through his
help. Lexical identification: lemma: ém@dvela. See
Honour, fame and worth, 161.

émoveiSiotog. Attested: émoveiSiotog (eponeidistos; 118a).
Reproachable or disgraceful; it qualifies the
unlearnedness that wrongly takes itself to be knowledge.
Lexical identification: lemma: ¢moveiSiotog. See
Disgraceful ignorance, 103.

EnTéNG. Attested: éntételg (hepteteis; 121e). Seven years
old, the age for riding and hunting in the account of the
royal boys. Lexical identification: lemma: ¢ntétng. See
Four royal tutors, 136.

épaoTiC. Attested: épaoTrng (erastés; 103a). Lover,
specifically Socrates and Alcibiades’ other suitors. Lexical
identification: lemma: épaotng. See Love and the lover,
195.
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€paw. Attested: épd (erai; 131c). To love or desire; here to
love Alcibiades’ soul. Lexical identification: lemma: ¢paw.
See Love and the lover, 195.

é€pyov / épydopon / épyaoio. Attested: Epyov (ergon;
119e); épyaoiav (ergasian; 125a); épy&lovtal (ergazontai;
129e). At 119e: A fine deed worthy of Alcibiades and the
city. At 125a: Production of shoes or cloaks, domains that
delimit craft competence. At 129e: Work with bodily
means such as hands and eyes. Lexical identification:
family label: €épyov / ¢py&lopat / épyacia. See Production,
work, and action, 232.

€pétng. Attested: épgtaig (eretais; 125c). A rower; the
boatswain’s use of rowers gives a concrete example of
coordinating people within a specialized activity. Lexical
identification: lemma: é¢pétng. See Piloting and seafaring,
224.

"Epex0ev¢. Attested: 'Epeyxbéwc (erechtheds; 132a).
Erechtheus, the named ancestral figure in the Homeric
phrase used of the Athenian people. Lexical identification:
lemma: EpexBets. See Homer and epic conflict, 160.

"Epyia. Attested: Epyiaow (erchiasin; 123c). Erchia, where
Alcibiades’ land is situated; the attestation is locative.
Lexical identification: lemma: Epyic. See Erchia, 121.

€pwg. Attested: épwTog (erotos; 104c); €pwg (erds; 135e).
Love or erotic desire, from which the reciprocal love at
the ending is generated. Lexical identification: lemma:
épw¢. See Love and the lover, 195.

EpWTAW. Attested: 0 ¢pwT®Vv (ho eroton; 113a). At 113a:
The questioner, whose selected question elicits but is
distinguished from the respondent’s asserted proposition.
Lexical identification: lemma: épwtéw. See Question and
answer, 240.
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€¢pwnoig. Attested: épwnoic (erotésis; 113a). A question
or act of questioning; paired with response to distinguish
the questioner from the person asserting the answer.
Lexical identification: lemma: ¢pwtnolg. See Question and
answer, 240.

€00n¢. Attested: €¢007jTag (esthétas; 122c). Clothing or
dress; Persian refinement includes elaborate clothing
alongside perfumes and numerous attendants. Lexical
identification: lemma: ¢061¢. See Luxury and adornment,
199.

€oyatog. Attested: 1] éoxdn (téi eschatéi; 118b). At 118b:
Of the most extreme kind, qualifying the amathia with
which Alcibiades is said to live. Lexical identification:
lemma: €oyatog. See Disgraceful ignorance, 103.

étepog. Attested: €tepov (heteron; 129d). At 129d:
Different, the relational separation conceded between a
user and what that user uses. Lexical identification:
lemma: €tepog. See User and instrument, 295.

£0 TPATTW / edTpayia. Attested: eb Tp&TTEL (eu prattei;
116b); evmparyio (eupragia; 116b). At 116b: Acts well and
fares well, the dual sense connecting fine conduct to
happiness. At 116b: Doing well, the activity or condition
said to be fine. Lexical identification: family label: &b
TP&TTW / evTparyia.. See Doing well, 113.

gvBovlia / ebPovrog. Attested: EvBovAiov (euboulian;
125e); eOBovAovg (euboulous; 127d). At 125e: Alcibiades’
proposed name for knowledge of ruling citizens. At 127d:
Of good counsel, the qualification whose content remains
uncertain at the friendship impasse. Lexical identification:
family label: evpovAic / ebpovAog. See Good counsel, 149.

e0SaipWY / eSopovéw. Attested: ebSaipoveg
(eudaimones; 116b); evdopovioey (eudaimonésein;
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134e). At 116b: Happy or flourishing, said of those who do
well through acquiring goods. At 134e: Will be happy,
Socrates’ conditional guarantee for just and temperate
action. Lexical identification: family label: edSaipwv /
ev8aovéw. See Happiness and wretchedness, 157.

gokoAia. Attested: ebkoAiov (eukolian; 122c). Easy temper
or manageable disposition, distinct from readiness.
Lexical identification: lemma: ebkoAia. See Spartan
disciplines, 277.

gvvodyog. Attested: ebvovywv (eunouchon; 121d). Eunuch,
the kind of attendant charged with the royal child’s early
care and bodily formation. Lexical identification: lemma:
evvolyog. See Four royal tutors, 136.

€VTPOOWTOG. Attested: edTpOowWTOC (€uprosopos; 132a).
Fair-faced or attractive in appearance; the people are
imagined as a handsome beloved whose apparent charm
needs closer examination. Lexical identification: lemma:
evTpoowToG. See Lover of the people, 197.

Evpuidng. Attested: Evpimtidov (euripidou; 113c).
Euripides, cited for the line transferring responsibility for
an utterance to its speaker. Lexical identification: lemma:
Evpwniéng. See Euripides, 124.

evpiokw. Attested: evpelv (heurein; 109e); ebpebein
(heuretheié; 129b). At 109e: Discover independently, a
possible route to knowledge if preceded by an actual
search. At 129b: Might be discovered: the self itself is
posed as an object still awaiting inquiry. Lexical
identification: lemma: ebpiokw. See Discovery, 101.

Evpvoakng. Attested: Evpvodkn (eurysake; 121a).
Eurysaces, Alcibiades’ named heroic ancestor. Lexical
identification: lemma: Ebpvodkng. See Eurysaces and
Aeacus, 126.
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Evpwm. Attested: EDpwn (eurdopéi; 105b). Europe, an
imagined limit of dominion Alcibiades would refuse to
accept. Lexical identification: lemma: Ebpwmnr). See Europe
and Asia, 125.

evtadia. Attested: evtakiav (eutaxian; 122¢). Good
discipline or well-ordered conduct, especially collective
order. Lexical identification: lemma: evta&ia. See Spartan
disciplines, 277.

eoyépera. Attested: evyépelav (euchereian; 122c).
Readiness or facility in meeting demands, a Spartan
strength in the comparison. Lexical identification: lemma:
evyépela. See Spartan disciplines, 277.

eovyépeLa / evkoAin. Attested: ebyépelav (euchereian;
122c); evkoAiav (eukolian; 122c). At 122c: Spartan
readiness or ease in conduct in the comparative catalogue.
At 122c: Spartan easy temper, one of the qualities
Alcibiades is urged to measure himself against. Lexical
identification: family label: ebyépeta / edkoAia.

€@inpu. Attested: éfikev (ephéken; 106a). To permit or let
someone proceed; the god has now allowed the approach
because Alcibiades would listen. Lexical identification:
lemma: é@inut. See Divine opposition, 108.

épopog. Attested: ¢@dpwv (ephoron; 121b). Ephor, the
Spartan official said to guard royal wives for the integrity
of succession. Lexical identification: lemma: €épopog. See
Four royal tutors, 136.

Zevg. Attested: Alx (dia; 121a); Awog (dios; 120e). Zeus, the
divine ancestor in the competing pedigrees; also invoked
in oaths and appeals elsewhere. Lexical identification:
lemma: Zevg. See Zeus and Zeus of Friendship, 315.

Znvwv. Attested: Znvwvog (zénonos; 119a); Z1vwvt
(zénoni; 119a). Zeno, the teacher of two named paying
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pupils. Lexical identification: lemma: Zjvwv. See Zeno,
314.

Mtéw. Attested: {nTelv (zétein; 106d); {ntodpev
(zétoumen; 130b). At 106d: Search for what one lacks;
willingness to do so is blocked when one already thinks
one knows. At 130b: What we are seeking: the
authoritative self, from which body is excluded under the
agreed criterion. Lexical identification: lemma: {nTéw. See
Seeking, 254.

{wvn. Attested: {ovnv (zonén; 123b). Girdle, used as the
name of an extensive royal revenue district in the
traveller’s report. Lexical identification: lemma: {wv). See
Luxury and adornment, 199.

Zwmopog. Attested: Zwmupov TOV Opdka (zopyron ton
thraika; 122b). Zopyrus, the Thracian household slave
appointed to attend Alcibiades. Lexical identification:
lemma: Zwnvpog. See Zopyrus and Thrace, 316.

Zwpodhotpng. Attested: Zwpo&oTtpov (zoroastrou; 122a).
Zoroaster, named as of Horomazes in the Persian tutor’s
religious lore. Lexical identification: lemma: Zwpo&otpng.
See Zoroaster and Horomazes, 317.

nyéopat. Attested: fyij (hegei; 115e). At 115e: Consider life
and courage best and their opposites worst, an evaluative
commitment used in the fine-good argument. Lexical
identification: lemma: fjyéopat. See Belief, 53.

ndovn. Attested: N6ova@v (hédonodn; 122a). At 122a:
Pleasures none of which the prince should be ruled by,
according to the temperate tutor’s educational charge.
Lexical identification: lemma: n6ovn).

1. Attested: 1) ye kaxAév (héi ge kalon; 115¢). At 115c:
Insofar as it is fine, restricting the predicate to the aspect
under examination rather than the whole act without
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qualification. Lexical identification: lemma: 1. See
Account and definition, 18.

NAwia. Attested: Awiov (hélikian; 127e). Age or time of
life, treated as making the present recognition of
ignorance timely. Lexical identification: lemma: fAwia.
See Education and training, 119.

‘HpokAeidat. Attested: ‘HpakAelS®v (hérakleidon; 121c¢).
Heraclids, descendants of Heracles whose royal
succession the ephors are said to protect. Lexical
identification: lemma: HpoakA€idat. See Heracles and the
Heraclids, 159.

‘HpoakAijg. Attested: HpakAéovg (hérakleous; 120e).
Heracles, heroic ancestor of the Spartan kings. Lexical
identification: lemma: ‘HpakAfig. See Heracles and the
Heraclids, 159.

"H@owotog. Attested: "Heototov (héphaiston; 121a).
Hephaestus, son of Zeus, to whom Socrates traces
Daedalus. Lexical identification: lemma: "Hpatotog. See
Daedalus and Hephaestus, 93.

0&vatog / amoBviokw. Attested: B&vatoc (thanatos; 115c);
Bavatov (thanaton; 115e). At 115c: Death as a
consequence distinct from the courage of rescue. At 115e:
Death ranked among the worst things in Alcibiades’
accepted evaluation. Lexical identification: family label:
B&vatoc / &mobvnokw. The attestation B&votov at 115e
occurs in wording supplied by Burnet from Stobaeus; the
preceding exchange already states the opposing values.
See Courage and cowardice, 87.

Oovpdlw. Attested: Bavpdlev (thaumazein; 103a);
Bovpdlw (thaumazo; 104d). To wonder or be astonished,
first at Socrates’ persistent silence. Lexical identification:
lemma: Bowpdlw. See Wonder and strangeness, 310.
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Oedopon. Attested: Bewpevoc (thedomenos; 133a). At 133a:
Observing an eye as counterpart, preceding the more
focused looking into its seeing region. Lexical
identification: lemma: 6e&opat. See Eye, 127.

O¢€log. Attested: Beldtepov (theioteron; 133c); Belov
(theion; 133c). At 133c: More divine: the comparative
marks the preeminence of soul’s knowing region in
Burnet’s printed reading. Divine; the comparative at 133c
calls the knowing region more divine. Lexical
identification: lemma: B€ioc. See Divine likeness, 106; God
and the divine, 140.

0e0d¢. Attested: 1@ e (toi theodi; 133c); Beov (theon;
105d); ©€d¢ (theos; 124c¢). At 133c: The god to whom the
knowing region of soul is said to be like, before the
supplied mirror extension. God, particularly the agency
Socrates calls his guardian and associated with his sign.
Lexical identification: lemma: 6£0¢. See Divine likeness,
106; God and the divine, 140.

OeoPLA®G. Attested: OeoIA®¢ (theophilos; 134d). In a way
dear to the god or pleasing to gods; just and temperate
action is given this divine orientation. Lexical
identification: lemma: 8eo@IA®G. See God and the divine,
140.

Oepamevw. Attested: Bepamevel (therapeuei; 131b);
Bepamevoetal (therapeusetai; 135e). At 131b: To tend a
body: an activity directed to something belonging to the
person, distinguished here from tending the self. At 135e:
To be tended in return: the love Socrates fosters is
pictured as receiving reciprocal care from its offspring. To
tend or care for, here love being tended in return. Lexical
identification: lemma: Bepamedw. See Care and neglect, 63;
Stork and reciprocal love, 280.
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Oepilw. Attested: Beplldvtwv (therizonton; 125b). To reap
or harvest; directing harvesters is another specialized
activity distinguished from civic rule. Lexical
identification: lemma: 6epi{w. See Farming and
harvesting, 132.

0e®@v Oepameia. Attested: Be®v Bepameia (theon
therapeia; 122a). Service of the gods, the dialogue’s
explicit gloss on the Magian subject of instruction. Lexical
identification: phrase label: Be®v Bepamneia. See Zoroaster
and Horomazes, 317.

Onpa. Attested: OMpag (théras; 121e). At 121e: Hunting
activities begun by Persian princes at the riding stage of
their upbringing. Lexical identification: lemma: BMpc. See
Riding and hunting, 244.

Opas. Attested: Opgka (thraika; 122b). Thracian, the
ethnic designation of Zopyrus. Lexical identification:
lemma: ©p&E. See Zopyrus and Thrace, 316.

Opi&. Attested: tpiya (tricha; 120b). Hair, impossibly
located on the soul in the disparaging image. Lexical
identification: lemma: 6pi&. See Slave’s hair, 265.

laTpog / taTpkdg. Attested: iaTpov (iatron; 107¢); ixTpikov
(iatrikon; 135a). At 107c: The doctor whom citizens seek
when deliberating about health. At 135a: Medical,
qualifying the understanding lacked by the unchecked
patient. Lexical identification: family label: iatpog /
lTpKOG. See Medicine, 201.

i8a. Attested: i8€ag (ideas; 119c). Appearance or visible
form; Socrates calls Alcibiades’ complacency unworthy of
his looks and other advantages, not unworthy of a
metaphysical Form. Lexical identification: lemma: id€a.
See Beauty and bloom, 48.
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1St c. Attested: iSiwto (idiotai; 121a, 126¢); iSlw
(idiotéi; 134e). Private person: nonroyal individual at
121a; individual rather than city at 134e. Lexical
identification: lemma: i8twTng. See Private person and
amateur, 231.

ISLWTIKOC / ISLOTIK®G. Attested: iSlwTik®C (idiotikos;
119b). Amateur or untrained in manner, of politicians
entering public affairs without proper preparation.
Lexical identification: family label: iStwTik6g / {SLWTIK®G.
See Private person and amateur, 231.

ikov®g. Attested: ikav®g (hikanos; 130c). At 130c: Enough
for Alcibiades’ present acceptance of the soul argument;
sufficiency is immediately distinguished from precision.
Lexical identification: lemma: ikav®¢. See Adequacy and
precision, 20.

TAwkg. Attested: TAikSoc (iliados; 112b). The Iliad, one of
the named poems heard by Alcibiades. Lexical
identification: lemma: TAt&g. See Homer and epic conflict,
160.

ip&Tov. Attested: ipatiov (himation; 122c). Cloak or outer
garment, here trailing as part of the courtly display.
Lexical identification: lemma: ip&tiov. See Luxury and
adornment, 199.

(pL&Tov / oTpdpa. Attested: ipatiov (himation; 125a);
oTpwHaTa (stromata; 128a). At 125a: Cloaks whose
production the shoemaker does not understand. At 128a:
Bedclothes belonging to the body in the speech supplied
from Stobaeus. Lexical identification: family label: ip&tiov
[ otp®pa. The question containing this form is supplied by
Burnet from Stobaeus at 128a13-b1 and is translated in
this edition. See Wool-working and weaving, 312.
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immkog. Attested: inmika (hippika; 124e). At 124e: Affairs
of horsemanship, a domain whose experts would be the
horsemen. Lexical identification: lemma: inmkog. See
Riding and hunting, 244.

‘TooAoYo0G. Attested: TooAdyov (isolochou; 119a). Father of
Pythodorus, named only as a patronymic. Lexical
identification: lemma: TodAoyoc. See Pythodorus and
Isolochus, 238.

iowg. Attested: iowg (isos; 130d). At 130d: Perhaps the
limited investigation will suffice, preserving caution about
the identification reached. Lexical identification: lemma:
{owc. See Adequacy and precision, 20.

iyvog. Attested: {yvn (ichng; 123a). A track or footprint;
visible incoming tracks without outgoing tracks turn the
accumulation of money into the lion-and-fox image.
Lexical identification: lemma: {yvoc. See Lion’s tracks and
hoarded money, 192.

Ko O’ 6o0v. Attested: ka®” 6oov korAov (kath’ hoson kalon;
116a). At 116a: To the extent that it is fine, the scope
restriction preserved when excluding the bad from the
fine as fine. Lexical identification: phrase label: ka6’ dcov.
See Account and definition, 18.

KaBopog. Attested: kaBoapwtepdv (katharoteron; 133c);
kaBapov (katharon; 113e). At 133c: Purer than the best
region of human soul, an attribute of god in the supplied
comparison with clearer mirrors. Clean, required by the
fastidious recipient for a supposedly new proof. Lexical
identification: lemma: kaxBapoc. This attestation at 133c
belongs to the Eusebius passage supplied by Burnet in
angle brackets, not to the text preserved in B and T. See
God as mirror, 143; Clothes and repeated arguments, 75.
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kaBopaw. Attested: kaTiSetv (katidein; 133e). At 133e:
Discern oneself, one’s own, and their belongings together;
the infinitive is assigned to one person and one craft.
Lexical identification: lemma: kaBopdw. See Knowledge of
one’s own and others, 180.

kakio. Attested: koxkio (kakia; 135c¢). At 135c: The bad
ethical condition said to be slave-befitting. Lexical
identification: lemma: kokic. See Virtue and vice, 297.

Kakog. Attested: kakov (kakon; 115c¢); Kakog (kakos; 125b).
At 115c: Bad as a proposed evaluation of courage, before
Alcibiades ranks it among goods. At 125b: Bad at making
cloaks, said of the otherwise competent shoemaker.
Lexical identification: lemma: kok0g. See Good and bad,
146.

KakoDpyog. Attested: kakovpyotdtn (kakourgotaté; 118a).
Harmful or capable of the worst mischief; the superlative
marks ignorance as most damaging when it concerns the
greatest practical matters. Lexical identification: lemma:
kokoDpyocg. See Benefit and harm, 55.

KOK®C TTPATTW. Attested: kak®¢ ipd&et (kakos praxei;
134a); kak®¢ pattely (kakos prattein; 135b). At 134a: Will
act or fare badly as a consequence of errors in private and
public affairs. At 135b: Doing badly as the consequence of
rule and license lacking virtue. Lexical identification:
phrase label: kak®¢ Tp&TTwW. See Doing well, 113.

KaAéw. Attested: kaheic (kaleis; 108b). At 108b: Name the
better in a specified activity, requiring Alcibiades to
identify the relevant standard. Lexical identification:
lemma: koAéw. See Account and definition, 18.

KoaAMadng. Attested: KaAldSov (kalliadou; 119a). Father
of Callias, identifying Zeno’s pupil. Lexical identification:
lemma: KaAA&émg. See Callias and Calliades, 62.
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KaAAiog. Attested: KadAiov Tov KadAdddov (kallian ton
kalliadou; 119a). Callias, named with his father Calliades
as one of Zeno’s pupils. Lexical identification: lemma:
KoaAAiac. See Callias and Calliades, 62.

kaAlog. Attested: kAlel (kallei; 123e). Beauty, one of the
resources the imagined Persian queen would find
inadequate. Lexical identification: lemma: k&AAog. See
Beauty and bloom, 48.

KaAOG. Attested: kdAAoTtoc (Kallistos; 104a). Beautiful; the
superlative grants Alcibiades exceptional bodily
attractiveness. Lexical identification: lemma: kaA0¢. See
Beauty and bloom, 48.

KaAOG Kaya00¢. Attested: kool k&yaBol (kaloi kagathoi;
124e). At 124e: The respectable Athenian men whose
affairs Alcibiades initially proposes as the model of the
desired competence. Lexical identification: phrase label:
KOAOG kéyaB0G. See Fine conduct, 133.

KOAOG / KaA®G. Attested: kadd (kala; 115a); kaAov (kalon;
115¢); kaA®¢ (kalos; 116b). At 115a: Fine actions, a
description Alcibiades grants to all just actions. At 115c:
Fine in a specified respect, particularly the courage in
rescue. At 116b: Finely, qualifying action in the argument
connecting it with doing well. Lexical identification:
family label: kaAdg / kaA®¢. See Fine conduct, 133.

KaAOTTpo. Attested: kahvmtpov (kalyptran; 123c). Veil,
likewise used as a revenue district’s name. Lexical
identification: lemma: kaxAvmTpa. See Luxury and
adornment, 199.

kaptepia. Attested: kaptepiav (karterian; 122c¢).
Endurance, the ability to persist under difficulty. Lexical
identification: lemma: kaxptepia. See Spartan disciplines,
277.
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KapTepia / @rhomovia. Attested: kaptepiov (karterian;
122c); @uromoviov (philoponian; 122¢). At 122c: Spartan
endurance or steadfast capacity to bear difficulty. At 122c:
Spartan love of toil, opposed to Alcibiades’ reluctance to
prepare. Lexical identification: family label: kaptepio /

@ omovia.

KOTO TaOTOV. Attested: kot Tovtdv (Kata tauton; 115¢). At
115c: In the same respect: helping friends is not fine and
bad under the identical aspect, since courage and death
differ. Lexical identification: phrase label: kT TarOTOV.
See Account and definition, 18.

Katotpifw. Attested: katateTplpévev (katatetrimmenon;
113e). To wear down or wear threadbare, figuratively
applied to arguments already used. Lexical identification:
lemma: katatpipw. See Clothes and repeated arguments,
75.

KaTnyopéw. Attested: 6 Aoyog cov katnyopel (ho logos sou
katégorei; 118b). At 118b: The argument accuses
Alcibiades through his own commitments, giving the
diagnosis a basis beyond Socrates’ authority. Lexical
identification: lemma: kaxtnyopéw. See Refutation, 242.

katomtpov. Attested: katomTpw (katoptrdi; 133a). At 133a:
A reflecting surface used as the comparison for the image
appearing in another eye. Lexical identification: lemma:
k&tomTpov. See Mirror, 207.

keAevoTNG. Attested: kehevot®v (keleuston; 125¢). At 125c:
Boatswains directing rowers, an example of people
making use of people. Lexical identification: lemma:
kehevoNg. See Piloting and seafaring, 224.

KLOxpi{w / kIBapLoG. Attested: kiBapilew (kitharizein;
106e); kiBaplot (kitharistés; 129c). At 106e: Playing the
lyre, a subject Alcibiades has learned. At 129c: The lyre-
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player distinguished from the things used in playing.
Lexical identification: family label: kiBapilw / kIBxpLoTNC.
See Music and chorus-training, 210.

Kwdvvevw. Attested: kivdvvevel (kindyneuei; 133e). At
133e: It seems or looks like it: Alcibiades’ qualified assent
to one craft discerning self and belongings. Lexical
identification: lemma: kivSvvevw. See Admission, 22.

KAewiag. Attested: KAewiov (kleiniou; 103a); KAewiov
(kleinian; 118e). Cleinias: father of Alcibiades in the
opening patronymic; his distinct brother of the same
name at 118e. Lexical identification: lemma: KAewiac. See
Cleinias, father of Alcibiades, 73; Cleinias, brother of
Alcibiades, 72.

KoAoKevw. Attested: koAakevoovtec (kolakeusontes;
120b). To flatter; the criticized politicians court the city’s
approval instead of governing it. Lexical identification:
lemma: koAokevw. See Lover of the people, 197.

KOp. Attested: kopnv (korén; 133a). At 133a: The pupil of
the eye, connected by the sentence with the miniature
image of the observer. Lexical identification: lemma:
KOpM). See Pupil, 236.

Kopv@i). Attested: kopvenv (koryphén; 133a2; apparatus).
At 133a2: T’s alternative reading where Burnet prints
pupil; it is recorded as a textual variant and does not
define the reflecting region in this edition’s reading text.
Lexical identification: lemma: kopv@1. See Pupil, 236.

Kopwvewa. Attested: Kopwveigx (koroneiai; 112c). Coronea,
the later battle where Alcibiades’ father died. Lexical
identification: lemma: Kopwvela. See Coronea, 86.

KOopLoTNG. Attested: koopdtnta (kosmiotéta; 122c).
Orderliness or decorous regulated conduct in the Spartan
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catalogue. Lexical identification: lemma: koopLoTNC. See
Spartan disciplines, 277.

KOGpLOTYG / evTagia. Attested: koopdtnta (kosmiotéta;
122c); evtakiov (eutaxian; 122c). At 122¢: Spartan
orderliness presented as a quality before which Alcibiades
is a child. At 122c: Good discipline in the catalogue of
Spartan advantages. Lexical identification: family label:
KooMOTNC / evToEia.

KOopog. Attested: koopov (kosmon; 123c). Adornment or
ornament, the support of which is assigned to royal
revenue lands. Lexical identification: lemma: kdopoc. See
Luxury and adornment, 199.

Kp1yvog. Attested: kpnyvot (krégyoi; 111e). Useful, good or
serviceable; the many fail as worthwhile teachers of
racing ability when their judgments conflict. Lexical
identification: lemma: kpr)yvoc. See Craft and expertise,
89.

KTdopot. Attested: peilw ktoxoBot (meizo ktésasthai;
105a). To acquire for oneself, in the imagined test of
whether Alcibiades could accept no greater acquisition.
Lexical identification: lemma: kt&opat. See Ambition and
hope, 32.

ktijoig. Attested: ktroel (ktései; 122d). Possession or
acquisition, here of enslaved people and other resources.
Lexical identification: lemma: ktfjolg. See Wealth and
property, 304.

KuBepvaw / kufepvnng / kvBepvnTiky). Attested:
kuBepvntn (kybernétei; 117d); kuBepvntikn (kybernétike;
125c¢); kvBepvntikiic (kyberneétikes; 135a). At 117d: The
pilot to whom an ignorant passenger properly entrusts
steering. At 125c: Piloting excellence that directs the
coordinated crew. At 135a: Piloting virtue lacking in the
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destructive unchecked controller. Lexical identification:
family label: kvBepvaw / kuPepvnTNG / KVPEPVNTIKTY). See
Piloting and seafaring, 224.

KupLwTePOG. Attested: kuplwtepdv (kyridteron; 130d);
kuplwtepov (kyrioteron; 133c1; apparatus). At 130d:
Having greater authority: Socrates says nothing of
ourselves has more authority than soul, supporting the
practical adequacy of the identification. At 133c1: Having
more authority: Cobet’s conjecture in place of the printed
more divine, echoing the authoritative soul at 130d but
not adopted by Burnet. Lexical identification: comparative
of kOplog. See Soul, 270.

Kdpog. Attested: Kvpov (kyrou; 105c). Cyrus, one of the
rulers supposedly worthy of Alcibiades’ admiration.
Lexical identification: lemma: K¥pog. See Cyrus, 93.

KOP@80toLog. Attested: 10D kwpwdomolod (tou
komoidopoiou; 121d). Comic poet, left unnamed in the
quotation about unnoticed births. Lexical identification:
lemma: kwpwdomoldg. See Comic poet, unnamed, 76.

AokeSoapoviog. Attested: AakeSarpoviolg (lakedaimoniois;
120a). Lacedaemonian or Spartan, one of the peoples
furnishing Alcibiades’ actual rivals. Lexical identification:
lemma: AakeSaipoviog. See Sparta and Lacedaemon, 275.

AokeSaipwv. Attested: Aakedaipovt (lakedaimoni; 122e).
Lacedaemon or Sparta, the place into which money is said
to flow. Lexical identification: lemma: AakeSaipwv. See
Sparta and Lacedaemon, 275.

Aopmdw. Attested: Aapmidw (lampido; 123e). Lampido,
the Spartan royal woman imagined as assessing the
challenger to her son. Lexical identification: lemma:
Aopmidw. See Lampido and the Spartan royal family, 184.
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Aapmpog. Attested: Aapmpotepov (lamproteron; 133c);
Aopmpov (lampron; 134d). At 133c: Brighter than the best
in our soul, the second comparative quality in the
supplied divine-mirror argument. At 134d: The bright
object toward which just and temperate action looks,
continuing the cognitive imagery in ethics. Lexical
identification: lemma: Aapmpoc. This attestation at 133c
belongs to the Eusebius passage supplied by Burnet in
angle brackets, not to the text preserved in B and T. See
God as mirror, 143.

AavOdvw. Attested: AeAnBévot épuovtov (lelethenai
emauton; 127d); A&Bwpev (lathomen; 128a). At 127d:
Having escaped one’s own notice while in a shameful
condition, which Alcibiades now recognizes. At 128a: Fail
to notice that one is caring for something other than self
while believing one is practicing self-care. Lexical
identification: lemma: AavB&vw. See Failure to notice, 130.

Aéyw. Attested: 6Tt Aéyw (hoti lego; 116e). At 116e: What
one is saying, the content Alcibiades confesses he no
longer understands amid changing answers. Lexical
identification: lemma: Aéyw. See Perplexity, 219.

Aéwv. Attested: Aéovta (leonta; 123a). Lion, addressee of
the fox’s observation in the fable. Lexical identification:
lemma: Aéwv. See Aesop, 27.

AewTLYidnG. Attested: AewTvyiSov (ledtychidou; 124a).
Leotychides, Lampido’s father, included among the kings
in her family. Lexical identification: lemma: Aewtvyiéng.
See Lampido and the Spartan royal family, 184.

AiBog. Attested: AiBog (lithos; 111Db). A stone; agreement
about which object is a stone illustrates ordinary shared
linguistic competence. Lexical identification: lemma:
AiBoc. See Language, 185.
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Aoyog. Attested: Tod Adyov (tou logou; 114a); Adyw (1ogoi;
129b). At 114a: The course of reasoning Alcibiades runs
ahead of when anticipating the acquisition questions
about advantage. At 129b: Speech as the means Socrates
uses in talking to Alcibiades, distinguished from the
person using it. Lexical identification: lemma: A6yog. See
Argument, 38.

Avorteléw. Attested: élvottéAnoev (elysitelésen; 113d). To
pay or prove profitable; Alcibiades claims that committing
great wrongs has paid many people, motivating his
separation of justice from advantage. Lexical
identification: lemma: AvolteAéw. See Advantage, 24.

payeia. Attested: poyeiov (mageian; 122a). Magian lore,
immediately glossed as service of the gods rather than
harmful sorcery. Lexical identification: lemma: poryeio.
See Zoroaster and Horomazes, 317.

paOnpa. Attested: p&Onuoa (mathéma; 126e). At 126e: A
subject of instruction, here wool-working, assigned within
the interlocutors’ gendered division of household skills.
Lexical identification: lemma: p&Onua. See Learning, 188.

padnoig. Attested: pabnoewg (mathéseos; 120b). At 120b:
Learning as required preparation; Socrates’ ironic speech
rebukes neglect of matters needing it. Lexical
identification: lemma: p&6nolg. See Learning, 188.

povOdvw. Attested: pavBavey (manthanein; 106d);
pHovB&vw (manthano; 128a). At 106d: Learning from
another, one branch of the proposed account of how
Alcibiades could have acquired knowledge. At 128a:
Understand the immediate question about feet and their
belongings; not a claim about one’s entire educational
history. Lexical identification: lemma: pavB&vw. See
Learning, 188.
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ROVTIKY) [ PavTig / poavteio. Attested: povtikiic (mantikes;
107b); Mavtikoc (mantikos; 115a); povteiq (manteiai;
127e). At 107b: Divination as a subject requiring an expert
adviser. At 115a: Prophetic, the ironic description of
Alcibiades’ assurance that answering will not harm him.
At 127e: Socrates’ cautiously qualified prediction of
improvement through continued inquiry. Lexical
identification: family label: porvtikr) / pévTic / povteio. See
Divination, 105.

péym. Attested: pdyot (machai; 112b). At 112b: Battles
arising from disagreements over justice in the Homeric
examples. Lexical identification: lemma: pé&ym. See War
and peace, 302.

péyx @povéw. Attested: péya @povelv (mega phronein;
104c). To think highly of oneself or pride oneself, here on
wealth. Lexical identification: phrase label: péya ppovéw.
See Pride and high-mindedness, 229.

peyoAovyéw. Attested: peyaAavyoOEVOG
(megalauchoumenos; 104c). To boast or vaunt oneself on
supposed advantages. Lexical identification: lemma:
peyocdovyéw. See Pride and high-mindedness, 229.

peyoxho@poacvvn. Attested: peyaAo@pocuvnv
(megalophrosyneén; 122c). High-mindedness, included as a
strength in the Spartan catalogue. Lexical identification:
lemma: peyado@pocivn. See Pride and high-mindedness,
229.

peyxAo@pwv. Attested: peyoaho@pdvwv (megalophronon;
103b); peyado@pova (megalophrona; 119d). High-minded
or proud, of defeated lovers and Alcibiades’ elevated self-
image. Lexical identification: lemma: peyoaAé@pwv. See
Pride and high-mindedness, 229.
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péyag Baotrevg. Attested: peydAw Baoilel (megaloi
basilei; 120a). Great King, the understood title for the
Persian ruler. Lexical identification: phrase label: péyoag
Baotheng. See Persia, 221.

péye0og. Attested: peyébel (megethei; 123e). Stature or
bodily size, an advantage listed with beauty but
insufficient for expert authority. Lexical identification:
lemma: péyebog. See Beauty and bloom, 48.

MeSiag. Attested: MewSiorv (meidian; 120a). Meidias, the
local politician used as a derisively small standard of
rivalry. Lexical identification: lemma: MelSiag. See
Meidias, 203.

pepakiov. Attested: pelpdkiov (meirakion; 123e). Lad or
youth, the diminutive by which the imagined Amestris
questions Alcibiades’ confidence. Lexical identification:
lemma: pelpdkiov. See Amestris, 34.

PéAw. Attested: pédet (melei; 122b). At 122b: It is a concern
to someone: Socrates claims that hardly anyone except a
lover concerns himself with an Athenian youth’s
education. Lexical identification: lemma: péAw. See Care
and neglect, 63.

Meaonvn. Attested: Meoonvng (messénés; 122d);
Meoonvnv (messénén; 122e). Messene, the territory
contributing to the wealth claimed for Sparta. Lexical
identification: lemma: Meoo1vn. See Messene, 205.

peTpn K. Attested: petpn Tk (metrétikén; 126d). At
126d: Measurement as the craft determining which of two
lengths is greater. Lexical identification: lemma:
HETPNTIKY). See Arithmetic and measurement, 40.

petpiwg. Attested: petpiwg (metrios; 130c). At 130c: To a
moderate but sufficient degree, qualifying the achieved
proof rather than dismissing it as worthless. Lexical
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identification: lemma: petpiwg. See Adequacy and
precision, 20.

ppéopo. Attested: ppeloBon (mimeisthai; 108b). At 108b:
Imitate Socrates’ model answer by naming the craft-
relative better, a pedagogical use of analogy in
questioning. Lexical identification: lemma: ppéopat. See
Account and definition, 18.

Joéw. Attested: puoetv (misein; 126¢). At 126c: Hating one
another, a condition to be removed for civic
improvement. Lexical identification: lemma: poéw. See
Faction and hatred, 129.

pvi. Attested: ekatov pvdg (hekaton mnas; 119a); pvev
mevINKovTa (mnon pentékonta; 123c). Mina, a monetary
unit in the educational fee and the valuation of
adornments. Lexical identification: lemma: pva. See
Minae and plethra, 206.

Movoa. Attested: Movooc (mousas; 108c). Muse; in the
plural, the goddesses whose name helps Alcibiades
identify music. Lexical identification: lemma: Moboa. See
Muses, 209.

OVGIKT] / LoVoika¢. Attested: Movolknv (mousikén; 108d);
Movoik®¢ (mousikos; 108d). At 108d: The Muses’ craft
encompassing lyre, song, and step. At 108d: Musically, the
manner of performing correctly according to this craft.
Lexical identification: family label: povoik) / povoikoc. See
Music and chorus-training, 210.

pv0og. Attested: pbOov (mython; 123a). Fable or story,
here the Aesopic lion-and-fox allusion. Lexical
identification: lemma: pd0oc¢. See Aesop, 27.

popov. Attested: popwv (myron; 122c). Scented oil or
perfume; its application contributes to the Persian court’s
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refinement and expense. Lexical identification: lemma:
popov. See Luxury and adornment, 199.

voomyio / vavmnyéw. Attested: vavnmyiag (naupégias;
107c). At 107c: The construction of the city’s ships,
excluded because Alcibiades lacks the skill. Lexical
identification: family label: voavmmyia / vavmmyéw. See
Building and shipbuilding, 60.

vouTIAla / vouTikog. Attested: vauTika (nautika; 124e);
vovTtiiag (nautilias; 125d). At 124e: Seafaring affairs,
excluded as the specific competence Alcibiades seeks. At
125d: A voyage shared by participants whom the pilot’s
craft directs. Lexical identification: family label: vovTtAia /
Vv TIKOC. See Piloting and seafaring, 224.

Vewg. Attested: vewv (nedn; 129a). A temple; the Delphic
temple contains the dedication whose command directs
the inquiry towards the self. Lexical identification:
lemma: vewg. See Delphi and Pytho, 99.

voepog. Attested: voepwTepov (noerdteron; 133c1;
apparatus). At 133c1: More intellectual: B’s alternative to
the printed more divine, not a second predicate asserted
by the dialogue. The article discusses the text actually
printed. Lexical identification: lemma: voepdg. See Divine
likeness, 106.

vopidw. Attested: vopilewv (nomizein; 130d). At 130d: Hold
the provisional account that the partners converse soul to
soul; a working interpretation following the adequate
proof. Lexical identification: lemma: vopi{w. See
Adequacy and precision, 20.

VOppog. Attested: voppov (nomimon; 109c). At 109c:
Lawful or in accord with accepted right, denied of waging
war against those acting justly. Lexical identification:
lemma: voppog. See Lawful conduct, 187.
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vopopa. Attested: vopiopatog (nomismatos; 123a).
Coinage or money in circulation; the Aesopic image
represents its movement into Sparta as one-way traffic.
Lexical identification: lemma: vopiopa. See Wealth and
property, 304.

v000¢ / voow. Attested: vooov (nosou; 126a); vooobvTl
(nosounti; 134e). At 126a: Disease whose absence
contributes to the body’s good order. At 134e: A sick
person given unchecked freedom despite lack of medical
understanding. Lexical identification: family label: vocog /
Voo€w. See Medicine, 201.

vo¥¢. Attested: vobv ixTpikov (noun iatrikon; 135a). At
135a: Medical sense lacking in the sick person who insists
on unrestricted license; its absence makes bodily ruin
likely. Lexical identification: lemma: vod¢. See
Intelligence, 167.

EavOwnmog. Attested: EavOinmov (xanthippou; 104b).
Father of Pericles, named only as a patronymic in the
dialogue. Lexical identification: lemma: E&vOinmog. See
Pericles and Xanthippus, 216.

Zépénge. Attested: ZépEov (xerxou; 105c¢). Xerxes, imperial
benchmark and father of the Persian king. Lexical
identification: lemma: Zép&ng. See Xerxes, 313.

§VMov. Attested: EOAov (xylon; 111b). Wood or a piece of
wood; paired with stone as an ordinary object speakers
reliably identify, unlike contested justice. Lexical
identification: lemma: &bAov. See Language, 185.

‘08vaocia. Attested: ‘O8vooeiag (odysseias; 112b). The
Odyssey, one of the named poems heard by Alcibiades.
Lexical identification: lemma: O80coelx. See Homer and
epic conflict, 160.
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‘08vooevg. Attested: ‘O8vooel (odyssei; 112b). Odysseus,
opposed to Penelope’s suitors in the example. Lexical
identification: lemma: O8vocetg. See Homer and epic
conflict, 160.

ola&. Attested: olaka (oiaka; 117d). A tiller or steering
lever; deciding which way to move it requires the pilot’s
expertise rather than the passenger’s uninformed guess.
Lexical identification: lemma: oiag. See Piloting and
seafaring, 224.

oisa. Attested: eidévou (eidenai; 106e). At 106e: Possess
knowledge of a subject, distinguished from merely
supposing one has it in the acquisition argument. Lexical
identification: lemma: oi8a. See Knowing, 176.

oinotg. Attested: oinow (oiésin; 120c). A supposition or
belief; Alcibiades’ dismissive estimate of foreign rulers is
tested for both its harmful effect and its plausibility.
Lexical identification: lemma: oinotc. See Belief, 53.

oikétng. Attested: oiket®v (oiketon; 122b). At 122h:
Household slaves among whom the aged Zopyrus is
described as least useful. Lexical identification: lemma:
0ik€TNG. See Freedom and slavery, 138.

oikodopia / oiko8opog. Attested: oikoSopiag (oikodomias;
107a); Oikod6poc¢ (oikodomos; 107a). At 107a: Building as a
civic topic requiring the builder’s advice. At 107a: The
builder, competent to advise better than Alcibiades in this
domain. Lexical identification: family label: oikoSopia /
0iko80opog. See Building and shipbuilding, 60.

oikovopkog. Attested: oikovopikoc (oikonomikos; 133e).
At 133e: Competent in household management, a capacity
requiring self-understanding as civic competence does.
Lexical identification: lemma: oikovopikoc. See Household
management, 164.
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otopa. Attested: oieoBau ei8évan (oiesthai eidenai; 117d);
otpon (oimai; 130c). At 117d: Suppose oneself to know
while lacking knowledge, the mistaken self-assessment
used to explain practical errors. At 130c: Socrates’
ordinary qualification of a judgment, showing that this
verb alone does not invariably mark false pretension to
knowledge. Lexical identification: lemma: ofopat. See
Conceit of knowledge, 79.

0Aog. Attested: 10 6Aov ToDTO (to holon touto; 130a). At
130a: This whole: Socrates’ explanatory phrase for soul
and body taken together as one candidate account of the
person. Lexical identification: lemma: dAog. See Composite
person, 77.

“Ounpog. Attested: ‘Opnpov (homérou; 112b). Homer,
whose epics are invoked as familiar examples of lethal
disagreement. Lexical identification: lemma: “Opnpoc. See
Homer and epic conflict, 160.

Oppa. Attested: dppott (ommati; 132d). At 132d: The eye
hypothetically addressed as though it were a human being
receiving advice to see itself. Lexical identification:
lemma: éupc. See Eye, 127.

Opoog. Attested: Opotov (homoion; 133b). At 133b:

Resembling the relevant knowing region, allowing the
analogy to extend beyond a single human soul. Lexical
identification: lemma: 6potog. See Divine likeness, 106.

opoloyéw. Attested: opoloynoetév (homologéseien; 109c);
TV wpoloynuévwv (ton homologémenon; 113b). At 109c:
Admit publicly an intention to wage war against those
acting justly, an acknowledgment Alcibiades says would
be withheld. At 113b: The things agreed, from which
Alcibiades recognizes responsibility for the propositions
stated in his answers. Lexical identification: lemma:
OpoAoyéw. See Admission, 22.
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opovolx / opovoéw. Attested: opovolay (homonoian;
126¢); opovoodowy (homonoousin; 126c¢); Opovoely
(homonoein; 126e). At 126¢: Concord proposed as the
meaning of civic friendship. At 126c: Cities agree about
numbers through arithmetic. At 126e: The expert
agreement a husband lacking wool-working cannot share
with his wife. Lexical identification: family label: opévola /
OpovoEw. See Concord, 82.

ovivnpu. Attested: ovijoecBat (onésesthai; 120d). To benefit
or receive advantage; Alcibiades agrees that caring for
himself would benefit him rather than harm him. Lexical
identification: lemma: 6vivnpt. See Benefit and harm, 55.

ovopa. Attested: 6vopatog (onomatos; 105¢). Name or
renown, which Alcibiades is imagined wanting to spread
among all people. Lexical identification: lemma: évopa.
See Ambition and hope, 32.

ovopadw. Attested: ovopddlelg (onomazeis; 108e). At 108e:
Give the name for the better in war and peace, analogous
to the musical and gymnastic standards. Lexical
identification: lemma: 6vop&lw. See Account and
definition, 18.

OVOpooTOC. Attested: dvopuaoTog (onomastos; 124b).
Renowned or famous by name; the promised fame among
Greeks and barbarians depends on the education
Alcibiades would otherwise neglect. Lexical identification:
lemma: évopootds. See Honour, fame and worth, 161.

omALTIK. Attested: omAtTikiig (hoplitikes; 127a). At 127a:
Armed fighting, a learned subject the wife is assumed not
to share with the husband. Lexical identification: lemma:
oOmALTikn. See Hoplite fighting, 163.

opaw. Attested: i8¢ oavTdv (ide sauton; 132d). At 132d: See
yourself: the hypothetical command to an eye used to
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interpret the Delphic maxim. Lexical identification:
lemma: 60pdw. See Sight, 262.

opyavov. Attested: opydvolg (organois; 129c). At 129c¢:
External craft tools, such as cutter and knife, whose
difference from the craftsman is initially uncontroversial.
Lexical identification: lemma: dpyavov. See User and
instrument, 295.

0pTLYOKOTIOC. Attested: dpTvyokoToV (ortygokopon; 120a).
Quail-tapper or quail-striker, the epithet Burnet adopts for
Meidias. Lexical identification: lemma: 6pTvyokoTmoc. See
Quail-tapping, 239.

OpTLYOTPOPOC. Attested: dpTLYoTPOPOV (ortygotrophon;
120a9; apparatus). Quail-breeder, the reading of B and T
reported in the apparatus but not printed as the dialogue
reading. Lexical identification: lemma: 6pTuyoTpd@og. See
Quail-tapping, 239.

o0@OaApdc. Attested: 6@OaxANO¢ (ophthalmos; 133a). At
133a: The eye imagined as seeing itself through another
eye and its best, seeing region. Lexical identification:
lemma: 6¢pOaApdG. See Eye, 127.

oPig. Attested: 61 (opsis; 133b); 6 el (opsei; 133a). At
133b: The eye’s characteristic excellence, corresponding to
wisdom in soul. At 133a: The opposite eye’s reflecting
region in which the observer’s face appears. Lexical
identification: lemma: 6y1c. See Sight, 262.

0Yov / okevaoin / okeval{w. Attested: 6\pov okevaoiog
(opsou skeuasias; 117c¢). At 117c: Preparing a dish, an
activity Alcibiades knows he does not know. Lexical
identification: family label: 6yov / okevaoia / okevd{w. See
Cookery, 85.

Tty Aemog. Attested: mayydAemov (panchalepon; 129a).
Extremely difficult; Alcibiades’ strong alternative estimate
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of knowing oneself contrasts with his occasional belief
that anyone can do it. Lexical identification: lemma:
oy &Aemog. See Self-knowledge, 255.

TaONpa. Attested: 10 T&ONU (to pathéma; 116e). At 116e:
The condition of instability Alcibiades experiences but
cannot yet identify, distinct from the grievance sense
earlier in the dialogue. Lexical identification: lemma:
m&Onua. See Perplexity, 219.

&00¢. Attested: m&Bog (pathos; 118b). At 118b: The
troubling condition diagnosed as extreme amathia,

something Alcibiades has undergone and now must
recognize. Lexical identification: lemma: m&6oc. See
Disgraceful ignorance, 103.

ToSaywyew. Attested: Taxdaywynow (paidagogeso; 135d).
To attend as a tutor attends a boy; Alcibiades promises to
follow Socrates in reversed roles. Lexical identification:
lemma: nadaywyew. See Guardian and tutor, 154.

oS aywyog. Attested: madaywyovg (paidagogous; 121e);
mouSaywyov (paidagogon; 122b). Tutor or attending
guardian of a young person, contrasting royal exemplars
with Zopyrus. Lexical identification: lemma: matdoywyog.
See Guardian and tutor, 154.

modeia. Attested: moudeiov (paideian; 122b). Education or
formation, particularly the contrasted upbringing of
political rivals. Lexical identification: lemma: moudeia. See
Education and training, 119.

ToSevw. Attested: moudevBijvat (paideuthénai; 118b). To
educate or form; Alcibiades is rushing into politics before
receiving the relevant formation. Lexical identification:
lemma: madevw. See Education and training, 119.
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oSl Attested: mouSuv (paidian; 110b). Play or game,
the broader class containing knucklebones. Lexical
identification: lemma: moSix. See Knucklebones, 183.

oo Tpifng. Attested: madotpipng (paidotribes; 107e,
131a). At 107e: The expert bodily trainer who advises
better than Alcibiades. At 131a: The trainer as such, whose
competence does not itself supply self-knowledge. Lexical
identification: lemma: motSotpipng. See Gymnastics and
wrestling, 155.

nai{w. Attested: mailolg (paizois; 110b). To play, here in
childhood games; elsewhere the related idea of joking
colours the exchange. Lexical identification: lemma:
nailw. See Knucklebones, 183.

ehoiw / TpoomaxAaiw. Attested: maAaie (palaiein; 106e);
mpoomAaiew (prospalaiein; 107e). At 106e: Wrestling
among the lessons Alcibiades has actually taken. At 107e:
To wrestle with suitable opponents as the trainer advises.
Lexical identification: family label: maAaiw / mpoomaAaiw.
See Gymnastics and wrestling, 155.

nupadetypa. Attested: map&Setypa (paradeigma; 132d).
An example or model; sight supplies the proposed model
through which the command to know oneself is
interpreted. Lexical identification: lemma: mapdadetypa.
See Sight, 262.

Tapavéw. Attested: mapav®v (parainon; 107b); mapovev
(parainein; 132d). To exhort or advise. At 107b: The
person recommending a course, whose wealth is
irrelevant to medical advice. At 132d: What the imagined
inscription recommends to an eye told to see itself. Lexical
identification: lemma: mapavéw. See Deliberation and
advice, 97.

458



TpooKeL. Attested: mapaokevnv (paraskeuén; 120c).
Preparation or equipment; Socrates’ ironic exhortation
exposes how absurd it is to enter politics without every
needed preparation. Lexical identification: lemma:
mopaxokevr|. See Education and training, 119.

Ttapept. Attested: mapwv (paron; 104d). To be present or
in attendance; Socrates has kept close by even without
speaking, making silence a form of sustained attention.
Lexical identification: lemma: mépeipt. See Silence and
following, 264.

nelfw. Attested: meiBew (peithein; 114b); memelopévog
(pepeismenos; 114e); el®opevoc (peithomenos; 124a). At
114b: Bring a person to accept a claim; Socrates asks why
knowledge should persuade a crowd if it cannot persuade
one person. At 114e: Fully convinced through one’s own
answers, the educational purpose Socrates assigns to the
respondent’s speech. At 124a: Heeding Socrates and the
Delphic inscription, a practical response expressed with
the persuasion family. Lexical identification: lemma:
meibw. See Persuasion, 222.

elpaopat. Attested: melp® (peiro; 108b). At 108b: Try to
imitate the explanatory answer, an invitation to active
effort rather than passive reception. Lexical identification:
lemma: melpdopat. See Question and answer, 240.

e Axpyog¢. Attested: mehapyod (pelargou; 135e). Stork, the
image of reciprocal care for the love that generated
another love. Lexical identification: lemma: meAapyoc. See
Stork and reciprocal love, 280.

TevTnKovta. Attested: mevirkovta (pentékonta; 123c).
Fifty, the generous upper estimate of minae for
Deinomache’s ornaments. Lexical identification: lemma:
mevinkovta. See Minae and plethra, 206.
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ITemtapr)Orog. Attested: IlemapnBiolg (peparéthiois; 116d).
Peparethian, an alternative civic audience used to extend
the test of advice beyond Athens. Lexical identification:
lemma: ITemapr)610¢. See Peparethos, 214.

mepLyityvopot. Attested: meptyevoipeba (perigenoimetha;
124Db). To surpass or prevail over, attainable in the
comparison through care and craft. Lexical identification:
lemma: meptyiyvopal. See Royal comparison, 246.

ITepwkAfjg. Attested: ITepikA€a TOv EavOinmov (periklea ton
xanthippou; 104b); ITepwAfig (perikles; 105b). Pericles,
Alcibiades’ guardian; at 104b he is identified through his
father Xanthippus. Lexical identification: lemma:
ITepwkAfig. See Pericles and Xanthippus, 216.

Ilepoevg. Attested: ITepoéa TOV Alog (persea ton dios;
120e). Perseus, son of Zeus, to whom the two royal
pedigrees are traced. Lexical identification: lemma:
[Tepoevc. See Perseus, 220.

IIépong. Attested: Ilepo@v (person; 120a). Persian; the
people of the Great King and the royal tutors. Lexical
identification: lemma: ITépongc. See Persia, 221.

Iepoig. Attested: IlepoiSoc (persidos; 121a). Persia, the
country of the dynasty’s continuing rule. Lexical
identification: lemma: ITepoic. See Persia, 221.

TETTEVW / TTETTEVTIKOC. Attested: eTTeLTIKK (petteutika;
110e). At 110e: Good and bad board-game play, which the
many cannot competently teach. Lexical identification:
family label: mettedw / meTTEVTIKOC. See Draughts, 118.

IInveAom). Attested: IInveAdTNg (pénelopés; 112b).
Penelope, whose suitors are one side in the Odyssey
example. Lexical identification: lemma: ITnveAom). See
Homer and epic conflict, 160.
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TLOTEVW. Attested: moTeve (pisteuein; 127e). At 127e:
Trust Socrates’ tentative divination that continued
answering will improve both partners, with divine
permission acknowledged. Lexical identification: lemma:
motevw. See Question and answer, 240.

mAovaopat. Attested: mhovioBat (planasthai; 117a). At
117a: Waver in answers about ethical matters, the
instability subsequently traced to ignorance combined
with false confidence. Lexical identification: lemma:
nAav&opal See Wandering, 300.

TA€Bpov. Attested: yfjc mA€0pa (gés plethra; 123c).
Plethron, here a land-area measure rather than merely a
linear distance. Lexical identification: lemma: A€6pov.
See Minae and plethra, 206.

TAoVGoL0G. Attested: mAovoiwv (plousion; 104c). Rich, one
of Alcibiades’ acknowledged social advantages. Lexical
identification: lemma: mAovotog. See Wealth and property,
304.

tAo¥ToC. Attested: TAovTOVC (ploutous; 122b). Wealth, the
resources compared among Athenians, Spartans and
Persians. Lexical identification: lemma: mAodtog. See
Wealth and property, 304.

ToLéw. Attested: molovvTWV (poiounton; 125c¢); motel (poiei;
128Db). At 125c¢: Doing something, a broad activity-
description that still fails to specify political subjects. At
128b: Makes something better, the criterion of correct
care. Lexical identification: lemma: motéw. See Production,
work, and action, 232.

TOAENOG / TOAEPEW. Attested: ToAépov (polemou; 107d);
TioAepelv (polemein; 109¢). At 107d: War as a subject of
civic deliberation. At 109¢c: Making war or not under a
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standard identified as the more just. Lexical identification:
family label: moAepog / molepéw. See War and peace, 302.

TOALG. Attested: TOAG (polis; 126b); moAewg (poleds; 135e).
At 126b: The organized community whose good condition
the ruler’s craft must explain. At 135e: The city as the
powerful force that may overpower both speakers. Lexical
identification: lemma: téAtc. See City and citizens, 68.

TOATNG / TOALTElX / TOALTIKOG. Attested: TTOALTE(C
(politeias; 125d); moArt@®v (politdn; 127¢); TOALTIKOG
(politikos; 133e). At 125d: Shared civic life in which the
people governed participate. At 127c: Citizens whose just
action is expected to create friendship. At 133e: A
statesman, a role excluded for someone ignorant of
himself and civic affairs. Lexical identification: family
label: moAitng / moAtteia / ToATikOC. See City and citizens,
68.

Tovnpog. Attested: Tovnpog (ponéros; 110b, 125a). At
110b: Wicked, the child Alcibiades’ accusation against
another boy in play. At 125a: Worthless or incompetent in
a subject one does not understand. Lexical identification:
lemma: movnpoc. See Good and bad, 146.

TOPPWTEPW. Attested: TTOPPWTEPW TV ELTOV (porroterd
ton heauton; 131a). At 131a: Farther from the self than its
immediate belongings: the equipment by which craftsmen
tend the body. Lexical identification: lemma: moppwtépw.
See Possessions of possessions, 226.

TPATTW / TPaELG. Attested: mp&&v (praxin; 115e); mp&TTEY
(prattein; 124e). At 115e: A doing of courage or death, the
different respects in which rescue is evaluated. At 124e:
Managing affairs, the initially underspecified field of
Alcibiades’ desired excellence. Lexical identification:
family label: mp&ttw / Mp&&Lg. See Production, work, and
action, 232.
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TPENw / TpenwaNC. Attested: pémel (prepei; 124d);
npenwdeatepov (prepodesteron; 135b). At 124d: It is
befitting, used to reject giving up the shared inquiry. At
135b: More befitting, inferred from finer and used in the
free/slave ethical contrast. Lexical identification: family
label: mpémnw / mpenmwoéng. See Befitting, 52.

TPOCEITOV / TPOCHY0PEVW. Attested: 008E TTpooelmov
(oude proseipon; 103a). To address or speak to; Socrates
says he has not even addressed Alcibiades during the past
years. Lexical identification: family label: tpoceimov /
mpooayopevw. See Silence and following, 264.

Tpocéyw. Attested: od TpPocéywv TOV vobv (ou prosechon
ton noun; 118e). At 118e: Failing to pay attention,
Alcibiades’ own explanation of why Pericles has not
educated him adequately. Lexical identification: lemma:
TIpooEYw. See Attention, 44.

TPOCOIAEwW. Attested: TTpocopAelv (prosomilein; 130d).
To converse or associate with someone; the two speakers
use words in a soul-to-soul encounter after distinguishing
user and instrument. Lexical identification: lemma:
TpooopAéw. See Speech and dialogue, 278.

IMvB0Swpog. Attested: ITvOOGSWPOV TOV TooAdy0oL
(pythodoron ton isolochou; 119a). Pythodorus, named
with his father Isolochus as one of Zeno’s pupils. Lexical
identification: lemma: ITvBdSwpoc. See Pythodorus and
Isolochus, 238.

ITvBokAeidng. Attested: [TvBokAeidn (pythokleidéi; 118c).
Pythocleides, a wise associate of Pericles. Lexical
identification: lemma: ITvBokAeiéng. See Pythocleides, 237.

IMvBw. Attested: év ITvBol vewv (en pythoi nedn; 129a).
Pytho, the other name for the place of the temple and
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inscription. Lexical identification: lemma: ITvBw. See
Delphi and Pytho, 99.

movO&vopat. Attested: muBoipnv (pythoimén; 104d). At
104d: Find out what Socrates’ persistent attendance
means; an inquiry for information distinct from the
technical learning—discovery dilemma. Lexical
identification: lemma: muvvB&vopat. See Learning, 188.

paduog. Attested: p&Siov (rhaidion; 129a). Easy; Alcibiades
alternates between finding self-knowledge easy for
everyone and extremely difficult, while Socrates insists on
its necessity either way. Lexical identification: lemma:
padioc. See Self-knowledge, 255.

poun. Attested: popnv (rhomeén; 135e). At 135e: The city’s
strength, feared as capable of defeating the educational
undertaking. Strength, the city’s power that Socrates fears
will overcome both of them. Lexical identification: lemma:
pwun. See Power, 227; Dramatic time and setting, 116.

ToAopic. Attested: Zalapiva (salamina; 121b). Salamis,
Eurysaces’ ancestral homeland. Lexical identification:
lemma: ZoAapic. See Salamis and Aegina, 253.

oa@NnG. Attested: capéotepa (saphestera; 133c). At 133c:
Clearer: ordinary mirrors are compared favorably with
the eye’s mirror in the supplied passage. Lexical
identification: lemma: ca@ng. This attestation at 133c
belongs to the Eusebius passage supplied by Burnet in
angle brackets, not to the text preserved in B and T. See
Mirror, 207.

olydw / émopat. Attested: oty®v €imov (sigon heipou;

106a). To remain silent / to follow; the phrase recalls
Socrates’ earlier pursuit without conversation. Lexical
identification: family label: oiydw / €mopat. See Silence and
following, 264.
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okémtopat. Attested: okéat (skepsai; 116b). At 116b:
Consider another line of reasoning connecting doing
finely with doing well. Lexical identification: lemma:
okéntopat. See Looking and examining, 193.

okevapLov. Attested: okevapiwv (skeuarion; 113e). Little
garment or article of dress, the diminutive in the used-
argument analogy. Lexical identification: lemma:
okevplov. See Clothes and repeated arguments, 75.

okéPig. Attested: oképewc (skepseods; 130d). At 130d: The
extensive inquiry needed by the self itself, explaining why
exact knowledge has been postponed. Lexical
identification: lemma: okéic. See Looking and examining,
193.

okoméw. Attested: okomel (skopei; 109a). At 109a: Look
into what the better in war and peace tends toward,
rather than repeat a confident unexamined judgment.
Lexical identification: lemma: okoméw. See Looking and
examining, 193.

oKOTEWOC. Attested: okoTelwov (skoteinon; 134e). Dark or
obscure; paired with godless as the contrary of the bright
divine orientation associated with self-knowledge. Lexical
identification: lemma: okotewdc. See Divine likeness, 106.

OKUTOTOOG / GKVLTIK. Attested: okvToTOMOG (skytotomos;
125a); Zkvtikn (skytike; 128b). At 125a: The shoemaker
intelligent about producing shoes. At 128b: Shoemaking,
the craft improving shoes rather than feet. Lexical
identification: family label: okvTOTOMOC / OKUTIKY. See
Shoemaking, 260.

OKWOTITW. Attested: Zkwmtelg (skopteis; 109d). To tease or
mock, Alcibiades’ response to the request for his teacher
of justice. Lexical identification: lemma: okwmtw. See
Socrates, 266.
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oco@ia. Attested: co@ix (sophia; 133b). At 133b: The soul’s
excellence, corresponding to sight as the eye’s excellence
in the self-knowledge analogy. Lexical identification:
lemma: co@ia. See Wisdom, 308.

00@0¢. Attested: 00@0g (sophos; 118¢); 6OQPWOTATOC
(sophotatos; 121e). At 118c: Knowledgeable in a subject, as
the writing teacher is; the local claim is tested through the
ability to make another knowledgeable. Wise; the
superlative identifies the tutor responsible for religious
lore and royal matters. Lexical identification: lemma:
00P0¢. See Wisdom, 308; Four royal tutors, 136.

omOapn / mijyvg. Attested: omBopiig (spithames; 126d);
mxeog (pécheos; 126d). At 126d: A span, one of two
lengths whose relative size is settled by measuring. At
126d: A cubit, compared with a span in the measurement
example. Lexical identification: family label: omiBaypur) /
mifiyvg. See Arithmetic and measurement, 40.

otaOpoc. Attested: otaBpod (stathmou; 126d). Weight or
weighing; another measurable domain in which the
relevant art produces agreement. Lexical identification:
lemma: otaOpoc. See Arithmetic and measurement, 40.

otaolalw. Attested: otaot&lew (stasiazein; 126¢). At 126c:
Engaging in faction, opposed to the friendship that should
improve the city. Lexical identification: lemma: otaoi&lw.
See Faction and hatred, 129.

ovyyevi|g. Attested: ovyyevels (syngeneis; 104b); cuyyevig
(syngenés; 105e). Kinsman or relative, the family relation
distinguished from friendship. Lexical identification:
lemma: ovyyevnc. See Kinship and connections, 172.

ovyXwpEw. Attested: ovyYwp® (synchoro; 119b). To
concede or agree; Alcibiades accepts the diagnosis that
most politicians are uneducated while drawing the wrong
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practical inference from it. Lexical identification: lemma:
oLVyYwpEw. See Admission, 22.

oVpBovAedw / sVpPovAog / cupPovAn. Attested:
ovppovAevowv (symbouleuson; 106¢); cOpPovAOG
(symboulos; 106d); cupfovAr) (symboulé; 107b). At 106c:
Intending to stand up as adviser to the Athenians. At 106d:
A good adviser in the matters he actually knows. At 107b:
Advice belonging to the knowledgeable person rather
than to the rich person. Lexical identification: family
label: cupBovAedw / oVpPovrog / GupPoOVAT. See
Deliberation and advice, 97.

oVp@Epw. Attested: T& ovp@EpovTa (ta sympheronta;
113d); ovppépovtd (sympheronta; 116d). At 113d: What is
advantageous, proposed by Alcibiades as the real subject
of political deliberation. At 116d: Advantageous, the
predicate the argument establishes for just things. Lexical
identification: lemma: cup@épw. See Advantage, 24.

oVVXYWVLGTHG. Attested: cuvaywvloT&C (Synagonistas;
119d). A fellow contender or ally in a struggle; one’s own
compatriots should support the real contest rather than
define its highest standard. Lexical identification: lemma:
oLVVYWVLoTNG. See Royal comparison, 246.

oVVap@POTEPOV. Attested: TO cuVapPOTEPOV (to
synamphoteron; 130b). At 130b: The composite of soul and
body, considered and rejected as the body’s ruler because
body does not share in ruling. Lexical identification:
substantivized neuter of cuvap@oTepog. See Composite
person, 77.

ovvapyw. Attested: cuvapyovtog (synarchontos; 130b). To
rule jointly; the body is denied a share in ruling, the
premise used to exclude the soul-body composite as the
ruling person. Lexical identification: lemma: cuvépyw. See
Composite person, 77.
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ovvinu Attested: ovviepev (syniemen; 132c). To
understand or grasp what is meant; Socrates asks whether
they failed to understand the Delphic inscription despite
its good advice. Lexical identification: lemma: cuvinut. See
Know thyself, 173.

oxfpo. Attested: oxfjpa (schéma; 135d). A role,
configuration or manner; Alcibiades proposes an
exchange of roles in which he becomes the one who
attends Socrates. Lexical identification: lemma: oxfjux. See
Guardian and tutor, 154.

o{w. Attested: o®oal (sosai; 115b); owlecBu (soizesthai;
126a). To save or bring to safety. At 115b: To save those
whom the rescuer ought to save. At 126a: Being kept safe,
the stated end of piloting and of the proposed political
counsel. Lexical identification: lemma: c@{w. See War and
peace, 302.

Zwkpatng. Attested: Zwkpd&ng (sokratés; 129b); ZWKPATES
(sokrates; 104c). Socrates, Alcibiades’ persistent lover and
questioner. Lexical identification: lemma: Zwkp&1ng. See
Socrates, 266.

o®@po. Attested: TovTl TG owpoTt (panti toi somati; 129e);
o®pa (soma; 130b). At 129e: The whole body used by a
human being, extending the instrumental relation beyond
hands and eyes. At 130b: The body is ruled rather than its
own ruler, so it fails the adopted criterion for identifying
the person. Lexical identification: lemma: oc®pa. See Body,
58.

oW EPOVEW. Attested: 6 cw@povioag (ho sophronésas;
134Db). At 134b: The person who has become temperate,
contrasted with the person who has become rich as
escaping the relevant wretchedness. Lexical
identification: lemma: cw@povéw. See Temperance, 284.
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Zw@poviokog. Attested: Zw@poviokov (sophroniskou;
131e). Sophroniscus, father named in Socrates’ full self-
identification. Lexical identification: lemma:
Lw@poviokog. See Sophroniscus and Phaenarete, 269.

owWEPOVWG. Attested: cw@pOvVwWG (sophronos; 134d). At
134d: The manner of action paired with justice and
directed toward the divine and bright. Lexical
identification: lemma: cw@pdvwc. See Temperance, 284.

ow@poavv. Attested: cw@poovvn (sophrosyneé; 131b). At
131b: The virtue conditionally equated with self-
knowledge, which specialist knowledge alone does not
secure. Lexical identification: lemma: cw@pocuvn. See
Temperance, 284.

ow@pwv. Attested: 6 cw@povéotatog (ho sophronestatos;
121e); cw@pwv (sophron; 131b); cw@poveéoTaToC
(sophronestatos; 121e). At 121e: The most temperate royal
tutor, charged with teaching the prince not to be ruled by
pleasure. At 131b: Possessing temperance: the adjective
occurs in the qualified claim that a craftsman is not
temperate simply by his craft. Temperate; the superlative
identifies the tutor who teaches freedom from domination
by pleasures. Lexical identification: lemma: cw@pwv. See
Temperance, 284; Four royal tutors, 136.

T cvToD. Attested: & avto (ta hautou; 131a); T& uéTepa
(ta hémetera; 133d). At 131a: What belongs to the person,
provisionally including the body as distinct from the self
identified with soul. At 133d: Our own things considered
as ours: knowledge of this relation is said to require
knowledge of ourselves. Lexical identification: phrase
label: & avtol. See What belongs to oneself, 306.

TX qUTOD TPATTEW. Attested: T adTGV TPATTOVOLY (ta
hauton prattousin; 127a); t& avtod (ta hautou; 131c). At
127a: Doing assigned household work, which separates
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spouses’ expertise. At 131c: One’s own business,
provocatively denied of the money-maker whose care
concerns possessions. Lexical identification: phrase label:
& avtoD mpdTTEY. See Doing one’s own business, 110.

T T@V orvToD. Attested: T T@OV €orvtol (ta ton heautou;
133e). At 133e: The third level in the series self, own
things, and what belongs to those things, assigned to one
comprehensive discernment. Lexical identification:
phrase label: T& T®v ¢xvtod. See Possessions of
possessions, 226.

TxAaoovpyia. Attested: Tahaolovpyiag (talasiourgias;
126e). At 126e: Wool-working known by the wife but not
the husband in the test of concord. Lexical identification:
lemma: TaAactlovpyic. See Wool-working and weaving,
312.

Tévaypa. Attested: Tovaypa (tanagrai; 112c¢). Tanagra, the
battle-site named before Coronea. Lexical identification:
lemma: T&vaypa. See Tanagra and Boeotia, 281.

TOOTOV. Attested: TavTov (tauton; 129c¢). At 129c¢: The
same: talking is identified with using speech, before
speaker and used speech are distinguished. Lexical
identification: contraction of 10 x0T6. See Speech and
dialogue, 278.

Tayo. Attested: &y’ (tach’; 129a). At 129a: Possibly know
proper self-care after knowing oneself; the positive result
is cautiously proposed, unlike the negative impossibility.
Lexical identification: lemma: té&yo. See Care for oneself,
65.

TEKUNPLov. Attested: tekpurplov (tekmeérion; 111d). At
111d: An evidential sign of lack of competence, here the
proposed teachers’ disagreement about expert judgments.
Lexical identification: lemma: tekpnplov. See Proof, 234.
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TETTOPEC. Attested: TéTTPES (tettares; 121e). Four,
specifying the selected royal tutors. Lexical identification:
lemma: TétTapeg. See Four royal tutors, 136.

TéYVN. Attested: té€xvn (techné; 108b); Téxvy (technéi;
124Db); téxvng (techneés; 133e). At 108b: The determinate
expertise whose standards make performance correct. At
124b: Craft as a necessary means of surpassing formidable
rivals. At 133e: One craft’s discernment relating oneself,
one’s own, and what belongs to one’s own. Lexical
identification: lemma: t€xvn. See Craft and expertise, 89.

TIPGW. Attested: TipaoBot (timasthai; 105b). To honour;
Alcibiades expects to deserve unprecedented honours.
Lexical identification: lemma: Tipéw. See Honour, fame
and worth, 161.

TLN. Attested: Tipi) (timeéi; 121e). Honour, here awarded
to attendants for their care of the royal child. Lexical
identification: lemma: tiur). See Honour, fame and worth,
161.

TOpEVG / GpiAn. Attested: Topel (tomei; 129c¢); opiln
(smiléi; 129¢). At 129c: A cutter used by the shoemaker
and distinct from its user. At 129c: A knife used in cutting,
another implement distinct from the worker. Lexical
identification: family label: Topevg / opiAn. See
Shoemaking, 260.

TOMoG. Attested: TOvV OOV (ton topon; 133b). At 133b: The
region of eye or soul in which its characteristic excellence
arises; the analogy does not supply a full anatomy of soul.
Lexical identification: lemma: t6m0¢. See Soul looking into
soul, 273.

Tpadpa / EAkog. Attested: Tpavpata (traumata; 115b);
€Mkn (helke; 115b). At 115b: Wounds incurred by men
helping companions in battle. At 115b: Wounds as the
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respect in which the otherwise courageous undertaking is
called bad. Lexical identification: family label: tpadpa /
€\kog. See Courage and cowardice, 87.

TPEPW. Attested: Tpa@®aotv (traphosin; 120e). To rear or
bring up; good natural endowment is joined to good
upbringing. Lexical identification: lemma: 1pé@w. See
Ancestry, nature and upbringing, 36.

TpLakoaotoL. Attested: Tplakoolx (triakosia; 123c). Three
hundred; Alcibiades’ landed area is stated to fall below
this number of plethra. Lexical identification: lemma:
Tplakootol. See Minae and plethra, 206.

TpOo@PN. Attested: Tpo@ij (trophéi; 121b). Rearing or
upbringing, compared across Athenian and royal
households. Lexical identification: lemma: tpo@r). See
Ancestry, nature and upbringing, 36.

TPpLPaW. Attested: Tpv@d¢ (tryphais; 114a). To be
fastidious or luxurious in taste, here refusing a repeated
argument. Lexical identification: lemma: tpv@d&w. See
Clothes and repeated arguments, 75.

TpLEPN. Attested: Tpv@&c (tryphas; 122c¢). Luxury or soft
living, an object in the Persian display. Lexical
identification: lemma: tpv@mn. See Luxury and adornment,
199.

Tpwg. Attested: Tpwoiv (trosin; 112b). Trojan, the other
side named with the Achaeans. Lexical identification:
lemma: Tpwg. See Homer and epic conflict, 160.

TUPAVVEW / TVPOVVIC. Attested: TupovvobvTt (tyrannounti;
135a); TvpavviSa (tyrannida; 135b). At 135a: The sick man
domineering so that no one can rebuke him. At 135b:
Tyranny as a possession to reject in favor of virtue if
happiness is sought. Lexical identification: family label:
TUPAVVEW / TVPOVVIC. See Tyranny, 294.
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UBpLc. Attested: DBpewc (hybreds; 114d). Insolence, the
word Socrates playfully takes up for his attempt to
persuade the opposite. Lexical identification: lemma:
UPpLg. See Socrates, 266.

UBpLoTi¢. Attested: ‘YBplotig (hybristés; 114d). Insolent or
outrageous person, Alcibiades’ accusation when
challenged to practise persuading Socrates. Lexical
identification: lemma: VBploT1C. See Socrates, 266.

vyiewa / vyu)g / vyLtewadg. Attested: ylewwdtepov
(hygieinoteron; 108e); Vyteiag (hygieias; 126a). At 108e:
Healthier, the specification of what makes one food better.
At 126a: Health’s presence as the body-improving
condition. Lexical identification: family label: Oyieto /
VYG / vylewoc. See Medicine, 201.

viog / V0G. Attested: Tw ITepikAéovg Vel (t0 perikleous hyei;
118e). Son; the dual phrase identifies Pericles’ two sons,
whose personal names are not supplied in the dialogue.
Lexical identification: family label: vidg / V6¢. See Pericles’
sons, 218.

VTIEPPPOVEW. Attested: DTIEPTIEPPOVIKAG
(hyperpephronékas; 104a). To think oneself above or look
down on others; Socrates reconstructs the reasoning
behind Alcibiades’ contempt for his lovers. Lexical
identification: lemma: vmep@povéw. See Pride and high-
mindedness, 229.

vINpeTéw. Attested: Urmpetoiev (hypéretoien; 104b). To
render service or help; numerous relatives and friends
could serve Alcibiades if need arose. Lexical
identification: lemma: dmmpetéw. See Kinship and
connections, 172.

vodnpa. Attested: vUtéSnpa (hypodéma; 128a);
vnodnpata (hypodémata; 128b). At 128a: A shoe as
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something belonging to a foot. At 128b: Shoes as the
objects improved by shoemaking. Lexical identification:
lemma: vToSnua. See Shoemaking, 260.

vmoAappavw. Attested: ved&Bopev (hypelabomen; 132d).
At 132d: Understand what the hypothetical instruction to
an eye recommends, turning a command into a question
about its practical meaning. Lexical identification: lemma:
voAopp&vw. See Account and definition, 18.

vmonTeEPOC. Attested: EpwTa VTTOTTEPOV (erdta
hypopteron; 135e). Winged, modifying the love hatched in
Alcibiades. Lexical identification: lemma: vriomtepog. See
Stork and reciprocal love, 280.

vmontevw. Attested: vrromtevw (hypopteud; 132d). To
suspect or conjecture; Socrates introduces his
interpretation of the inscription as what he suspects it
means, rather than as a cited divine explanation. Lexical
identification: lemma: dmomtedw. See Know thyself, 173.

v@ovTki). Attested: Doavtiki) (hyphantikéi; 128c). At 128c:
Weaving as care for the body’s belongings rather than the
body itself. Lexical identification: lemma: D@avtikn. See
Wool-working and weaving, 312.

Dowvape. Attested: Pavapéng (phainaretés; 131e).
Phaenarete, mother named in Socrates’ full self-
identification. Lexical identification: lemma: ®awapet.
See Sophroniscus and Phaenarete, 269.

@oivopat. Attested: gaivetal (phainetai; 133a). At 133a: It
appears so, Alcibiades’ acceptance of the eye’s self-seeing
through another eye, rather than a separate
demonstration. Lexical identification: lemma: @aivopat.
See Admission, 22.

QLA / uAéw. Attested: @uAix (philia; 126¢); LAGY
(philon; 126e); @ilodvtan (philountai; 127a). At 126c¢:
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Friendship among citizens proposed as what makes the
city better. At 126e: A father loving his son, an example of
the relationship Alcibiades calls concord. At 127a: Being
loved by husbands, apparently denied in the respect of
separate expertise under the tested definition. Lexical
identification: family label: @A / pIA€éw. See Civic
friendship, 70.

®ilog. Attested: ToOv @idlov (ton philion; 109d). Of
friendship: the epithet of the god by whom Socrates
denies he is merely teasing. Lexical identification: lemma:
®i\log. See Zeus and Zeus of Friendship, 315.

@uovikia. Attested: @ulovikiov (philonikian; 122c¢). Love
of victory, giving the Spartan disciplines a competitive
aim. Lexical identification: lemma: @iAovikia. See Spartan
disciplines, 277.

@uovikia [ @uhoTipia. Attested: @uhovikiav (philonikian;
122¢); @uloTipiog (philotimias; 122c¢). At 122c: Spartan love
of victory in the educational comparison. At 122c: Spartan
ambitions for honour, presented as advantages Alcibiades
must reckon with. Lexical identification: family label:
@Lovikia / @ oTII.

@uhomovia. Attested: gulomoviav (philoponian; 122c). Love
of toil, an active appetite for sustained effort rather than
merely enduring it. Lexical identification: lemma:

@ omovia. See Spartan disciplines, 277.

@ilog. Attested: @ilovc (philous; 104b). Friend, here an
available social connection rather than the later proposed
civic concord. Lexical identification: lemma: @i)og. See
Kinship and connections, 172.

@uioTipio. Attested: @rhoTipiog (philotimias; 122c¢). Love
of honour or honour-seeking ambitions, included among
Spartan strengths. Lexical identification: lemma:
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@ oTia. See Honour, fame and worth, 161; Spartan
disciplines, 277.

@Opog. Attested: @opoc (phoros; 123a). Tribute or
payment, here paid to Spartan kings. Lexical
identification: lemma: @opog. See Wealth and property,
304.

@povéw. Attested: ppovelv (phronein; 133c). At 133c:
Intelligent thinking, coupled with knowing to characterize
the soul’s most divine region. Lexical identification:
lemma: @povéw. See Intelligence, 167.

@povnpa. Attested: gpovipatt (phronémati; 103b). Pride
or elevated spirit, in which Alcibiades outdoes his lovers.
Lexical identification: lemma: @povnpo. See Pride and
high-mindedness, 229.

@povnoig. Attested: ppdvnotv (phronésin; 133c). At 133c:
Intelligence named with god in the compressed
description of the divine object relevant to self-
knowledge. Lexical identification: lemma: @povnolg. See
Intelligence, 167.

@povylog. Attested: @povipovc (phronimous; 125a). At
125a: Understanding a relevant matter; Socrates unpacks
the label fine and good by asking whether it denotes the
intelligent. Lexical identification: lemma: @pdvipog. See
Intelligence, 167.

@Yoig. Attested: @voel (physei; 119¢). Natural endowment,
claimed as a sufficient basis for defeating uneducated
rivals. Lexical identification: lemma: @volg. See Ancestry,
nature and upbringing, 36.

Pvw / v @vopat. Attested: €0 @UvTaC (eu phyntas; 120e).
To grow or be naturally endowed; here being well
endowed by nature. Lexical identification: family label:
@O / €D pvopaL. See Ancestry, nature and upbringing, 36.
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XOAETOG. Attested: yademov (chalepon; 129a). At 129a:
Difficult, the opposed possibility for knowing oneself,
which does not remove the necessity of the task. Lexical
identification: lemma: yoAendg. See Self-knowledge, 255.

XopevTNG. Attested: yopevtodg (choreutais; 125d). At 125d:
Dancers or chorus members used by the leading
performers. Lexical identification: lemma: yopevtng. See
Music and chorus-training, 210.

Xopodidaokadic / YopoSiSaokahkog. Attested:
XopodidaokaAikn (chorodidaskalike; 125d);
yopodidaokaAia (chorodidaskalia; 125e). At 125d: The
particular excellence governing coordinated choral
performance. At 125e: Knowledge enabling direction of
participants in song. Lexical identification: family label:
yopodidaokaia / yopoSiSaokaAikog. See Music and
chorus-training, 210.

xpoopat. Attested: 6 Ypopevog (ho chromenos; 129d);
¥xpfioOat (chrésthai; 129¢); Ypwpévwv dAANA0LG
(chromenon allelois; 125c). At 129d: The user,
distinguished from what he uses; the participle supplies
the agent in the self argument. At 129c: To use speech in
talking; this ordinary instrumental description begins the
distinction of person from means. At 125c: People making
use of one another within civic dealings, before use
acquires its role in the argument about body. Lexical
identification: lemma: yp&opat. See User and instrument,
295.

xpijpo. Attested: ypnpoata (chrémata; 131b). Money or
material resources, the object of care distinguished from
the person. Lexical identification: lemma: ypfjpa. See
Wealth and property, 304.

XPNHXTLOTNG. Attested: ypnpatioTy|¢ (chrématistés; 131c).
Money-maker, mocked as no longer doing his own
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business in the revised sense of self-care. Lexical
identification: lemma: ypnpoatiotg. See Wealth and
property, 304.

xpvoiov. Attested: ypvaoiov (chrysion; 122e). Gold, said to
accumulate in Sparta. Lexical identification: lemma:
xpvoiov. See Wealth and property, 304.

Pevdng. Attested: Pevdng (pseudés; 120d). At 120d: False,
a separate criticism of Alcibiades’ belief about royal rivals
after its harmful effect on preparation has been
established. Lexical identification: lemma: Ppevéng. See
Belief, 53.

Poyn. Attested: Yoy (psyche; 130a); 1) Yoyij mpog v
Yuynv (téi psychéi pros tén psychén; 130d). At 130a: What
uses the body and rules it; accepted as the candidate
remaining after body and composite are excluded. At
130d: Soul to soul: the persons conversing are
distinguished from the words they use and the faces they
possess. Lexical identification: lemma: Ypuyr|. See Soul, 270.

opa. Attested: wpag (horas; 131e). The season or bloom of
youthful beauty; what belongs to Alcibiades loses its
attractive season just as Alcibiades himself begins to
bloom. Lexical identification: lemma: wpw. See Beauty and
bloom, 48.

Qpopdalng. Attested: Qpopdlov (horomazou; 122a).
Horomazes, the name attached as parentage to Zoroaster
in the Greek account. Lexical identification: lemma:
‘Qpopa{nc. See Zoroaster and Horomazes, 317.

Further Greek reading vocabulary

The following brief entries cover additional substantive
words and idioms. They give local senses and sample
attestations; they are not additional five-part articles. A
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related article offers context without replacing the gloss.
Dictionary lemmas are labelled when supplied alongside
an inflected text form.

ayovakT® (aganakto). To be indignant or resent an
affront; Socrates professes indignation both for Alcibiades
and for his own love at the low standard of rivalry
proposed. References: 119c. Lemma: &yovakTéw.

ayamntog (agapétos). Welcome or to be valued; Socrates,
as the sole lover of Alcibiades himself, is presented as
someone whose presence deserves appreciation.
References: 131e. Lemma: &yamnmnTog.

ayant®vta (agaponta). To be content with or satisfied by;
if Alcibiades were satisfied with his existing advantages,
Socrates says he would already have departed.
References: 104e. Lemma: &yamdw.

&8ed (adea). Without fear or apprehension; paired with
fearless in the courage tutor’s educational task.
References: 122a. Lemma: &8e|c.

a8vvatov (adynaton). Impossible or beyond one’s
capacity; the fulfilment of Alcibiades’ plans without
Socrates is asserted to be impossible. References: 105d.
Lemma: &Svvatoc.

aOANT&C (athlétas). A trained competitor or athlete;
prepared political rivals would demand preparation from
anyone who intended to contend with them. References:
119b. Lemma: &OANTIG.

«Bpadovg (hathroous). Assembled together or in a group;
the public speaker addresses people collectively while
Socrates’ conversational partner addresses them one at a
time. References: 114d. Lemma: &6poog.
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aitil (aitiai). To blame or accuse; Alcibiades blames
Socrates for conclusions which his own answers have
supplied. References: 113c. Lemma: aiti&opot.

aitiov (aition). A cause or responsible explanation; the
reason for Socrates’ silence is said to be divine rather than
human. References: 103a. Lemma: oiTtoG.

attelg (aitteis). To rush or dart; Alcibiades rushes
towards politics before receiving the education his
ambition requires. References: 118b. Lemma: ¢ttw.

axofig (akoés). Hearing; a capacity whose presence
improves ears, giving a model for naming the good a
political craft would produce. References: 126b. Lemma:
Qo).

axoAovOa (akoloutha). Following or consistent with
what has been said; the examples of royal nurture are
claimed to indicate the rest of its character without an
exhaustive account. References: 122b. Lemma: &k0Aov60g.

aAowpig (aloiphas). An anointing or rubbing with oil;
specifically the scented anointings in the Persian luxury
comparison. References: 122c. Lemma: &Aoupn).

&vapnon (anabéséi). To go up or ascend; not knowing
how to reach heaven supplies an example of ignorance
Alcibiades openly acknowledges. References: 117b.
Lemma: &vofaivw.

avaOeig (anatheis). To dedicate or set up in a sanctuary;
the person who dedicated the self-knowledge inscription
is tested against the possibility that its demand might be
trivial. References: 129a. Lemma: évoatifnpt.

avamAdatTovtog (anaplattontas). To mould or shape
anew; the attendants shape the child’s limbs in Socrates’
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account of bodily nurture. References: 121d. Lemma:
GVomAGooW.

ava@épwv (anapheron). To refer or trace something
back to a source; Alcibiades traces his learning to
ordinary people rather than a named specialist.
References: 110e. Lemma: &va@épw.

avBpwmelov (anthropeion). Human; the cause of the
delay is expressly denied to be human before being called
a divine opposition. References: 103a. Lemma:
vBpwTELOG.

aviotooot (anistasai). To rise or stand up; Alcibiades is
imagined rising to address a deliberative assembly.
References: 106¢. Lemma: &vioTnyL.

avtitdttesOan (antitattesthai). To draw up against or
oppose; Alcibiades is imagined arraying himself against
the Persian king. References: 123c. Lemma: ¢vTitdoow.

avtiTifévteg (antitithentes). To set opposite for
comparison; Socrates proposes to put the Athenians’
resources beside the royal rivals’ advantages. References:
120e. Lemma: &vTttiOnpL.

a&lomioTov (axiopistou). Trustworthy or worthy of
belief; Socrates identifies the traveller who described the
Persian queen’s estates as a credible informant.
References: 123b. Lemma: &&16moToc.

amaAl&tTopot (apallattomai). To withdraw or give up
one’s pursuit; Socrates alone has not left Alcibiades when
his other lovers have stopped. References: 103a. Lemma:
AmoAAGTTOML.

amepydleton (apergazetai). To bring about or produce a
result; the bad description is assigned to an action insofar
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as it produces something bad. References: 115e. Lemma:
amepydopot.

amet®v (apiston). To distrust or withhold confidence;
Socrates expressly denies that his closing fear comes from
distrusting Alcibiades’ natural character. References:
135e. Lemma: &TIOTEW.

&1o ToD avTopdTOoVL (apo tou automatou).
Spontaneously or by itself; Pericles is said not to have
become wise without instruction and intellectual
company. References: 118c. Lemma: &mo 1od avtopdtov.

amoytyvopévov (apogignomenou). To depart or cease to
be present; removing disease illustrates the kind of absent
bad condition sought in the civic analogy. References:
126a. Lemma: &moyiyvopat.

amoktewvval (apokteinynai). To kill; disputes about
justice, unlike ordinary medical classifications, reach the
point of reciprocal killing. References: 112a. Lemma:
amokTelvw.

amoAewpOnon (apoleiphthéséi). To fall short of or be left
behind; lacking care and craft would also leave Alcibiades
short of the renown he seeks. References: 124b. Lemma:
QmoAsimw.

amoAowTo (apolointo). To perish or be destroyed;
unrestricted control of a ship without navigational
knowledge endangers all aboard. References: 135a.
Lemma: &TTOAAVL.

amopprntéov (aporréteon). To give up or abandon the
effort; the verbal adjective with negation says they must
not give up after admitting their need. References: 124d.
Lemma: &mayopevw.
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amo@evén (apopheuxéi). To escape or get free of;
Socrates asks how Alcibiades will escape his present
unfree condition. References: 135c. Lemma: &mo@evyw.

appntov (arréton). Unspoken or left unsaid; Socrates
refuses to leave the wealth comparison unexamined if
Alcibiades relies on money. References: 122d. Lemma:

&ppnoc.

a@opov (aphobon). Fearless; the courageous tutor
prepares the heir not to become a slave through fear.
References: 122a. Lemma: &@opog.

aypetdtatov (achreiotaton). Useless or unserviceable;
the superlative depreciates the aged slave assigned to
Alcibiades, sharpening the contrast with royal educators.
References: 122b. Lemma: &ypelog.

piipa (béma). The speaker’s platform; Socrates imagines
intercepting Alcibiades as he approaches it to advise the
Athenians. References: 106c. Lemma: pfjpc.

Booknpoata (boskémata). A grazing animal or head of
livestock; livestock joins land, horses and enslaved labor
in the account of Spartan agricultural wealth. References:
122d. Lemma: Booknua.

Bpayxv (brachy). Short or brief; the small service
requested of Alcibiades is to answer the questions put to
him. References: 106b. Lemma: Bpayvg.

yeitoveg (geitones). A neighbour; the comic quotation
says that ordinary births barely attract even neighbours’
notice, contrasting with a royal heir’s public celebration.
References: 121d. Lemma: yeitwv.

yevedg (geneas). A generation; money is said to have
entered Sparta for many generations without leaving
again. References: 122e. Lemma: yevedq.
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Mpwg (géros). Old age; Zopyrus is described as least
useful among the household slaves because of age, a
harsh judgment placed in Socrates’ comparison.
References: 122b. Lemma: yfipag.

Saktolov (daktylion). A ring; it belongs to the finger but
improving the ring is not thereby improving the finger.
References: 128a. Lemma: SakTOALOC.

Saktvlov (daktylou). A finger; the ring’s owner in the
local example makes the relation between bodily part and
external equipment explicit. References: 128a. Lemma:
S8&kTuAoG.

8ewovg (deinous). Formidable or fearsome; regarding
rivals as formidable would encourage greater care rather
than complacency. References: 120d. Lemma: §evoc.

8£€§o0 (dexaio). To accept or choose for oneself;
Alcibiades is asked whether he would choose goods or bad
things, beginning a test of courage’s value. References:
115c. Lemma: §€xopaL.

S6fjAov (délon). Manifest or evident; Socrates treats
Alcibiades’ striking appearance as something anyone can
see, in contrast with untested wisdom. References: 104a.
Lemma: 6fjAoc.

Snpooig (démosiai). Publicly or at the civic level; cities as
well as individuals agree in the elementary linguistic
cases. References: 111c. Lemma: npooig.

SwxBijvon (diabénai). To cross over; passage into Asia
marks the further geographical expansion Alcibiades is
imagined to demand. References: 105c. Lemma: Stxfaivow.

Swateréoon (diatelesai). To persist or carry something
through to its end; Socrates wishes that Alcibiades will
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sustain the care for justice he has just promised to begin.
References: 135e. Lemma: SlateAEw.

SwpOBapiic (diaphthareis). To corrupt or ruin; Socrates
fears the Athenian people’s effect on Alcibiades, setting a
condition on the beloved’s continued improvement.
References: 132a. Lemma: Stx@0eipw.

Swa@opic (diaphoras). Difference or dispute; the noun
names the quarrel over right and wrong around which
the epic examples are organized. References: 112b.
Lemma: Stoxqpopd.

Siéyvwkag (diegnokas). To distinguish or make out;
Alcibiades ironically grants that Socrates has diagnosed
his thoughts so decisively that denial would not persuade
him. References: 106a. Lemma: S1aylyvwokw.

S1eA0¢iv (dielthein). To go through or recount; Socrates
proposes to enumerate the grounds of Alcibiades’ self-
confidence. References: 104a. Lemma: Stépyopat.

Swowkelv (dioikein). To administer, order or manage;
Alcibiades says good counsel should order the city better
and preserve it. References: 126a. Lemma: Stokéw.

€tv (ean). To allow or permit; Socrates explains that the
god formerly did not allow him to converse with
Alcibiades. References: 105d. Lemma: ¢&w.

elfwoan (eithisai). To accustom; Alcibiades is accustomed
to hearing long speeches, the format Socrates initially
declines. References: 106b. Lemma: ¢0ilw.

€kn (helké). A wound or bodily lesion; paired with death
as a harmful consequence distinguished from courage in
evaluating rescue. References: 115b. Lemma: €Akog.
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€\Aoypog (ellogimos). Notable or highly regarded;
Zeno’s paying pupils are described as both wise and
distinguished, a claim about their reputed educational
outcome. References: 119a. Lemma: éAAOYLUOG.

gA§erg (helxeis). A trailing or dragging; the trailing of
robes is a visible detail in the catalogue of Persian luxury.
References: 122c. Lemma: £A£1C.

énperétnoov (emmeletéson). To practise upon or
rehearse with; Socrates offers himself as the audience on
whom Alcibiades can practise proving his political claim.
References: 114d. Lemma: gppeAetdw.

éumAnoeg (empléseis). To fill completely; Alcibiades
imagines filling virtually all humanity with his name and
power. References: 105¢. Lemma: ¢pmipmAnpL.

én@aiveton (emphainetai). To appear within or be
reflected; an observer’s face appears in the eye opposite,
providing the visible basis of the pupil analogy.
References: 133a. Lemma: éu@aivow.

év8eng (endeés). In need of or lacking; Alcibiades’ claim
to need no person is the opening expression of his
supposed self-sufficiency. References: 104a. Lemma:
évdenc.

évéertapevog (endeixamenos). To display or
demonstrate; Alcibiades expects a public display of his
worth to confer exceptional political power. References:
105b. Lemma: év8eikvopt.

€v800¢v (endothen). From inside or from home; leaving
the house would have been needed for lessons and,
Socrates implies, noticed. References: 106e. Lemma:
£v500ev.
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évoyAeig (enochleis). To trouble or bother someone;
Alcibiades calls Socrates’ constant silent attendance an
annoyance, while admitting curiosity about its purpose.
References: 104d. Lemma: évoyAéw.

€§ loov (ex isou). On equal terms or at an equal level;
cowardice is ranked alongside being dead in Alcibiades’
ordering of the worst things. References: 115d. Lemma: €§
{oov.

€§apkeiv (exarkein). To suffice or be enough; Alcibiades’
complacent claim is that his present condition already
supplies what the contest needs. References: 123e.
Lemma: ¢§opKew.

€€elleypévol (exeilegmenoi). To select or pick out; the
four royal educators have been chosen as the best mature
Persians in their respective virtues. References: 121e.
Lemma: €KAEyw.

€Enpnpévoug (exéirémenous). To set apart or assign
specially; desirable lands have been earmarked for the
royal wife’s adornment. References: 123c. Lemma:
EEaupEw.

émovolvt’ (epainoint’). To praise or commend; Socrates
explicitly allows praise of the many as teachers of Greek,
limiting the force of his criticism of them. References:
111a. Lemma: énavéw.

g¢neton (hepetai). To follow as a consequence; doing badly
follows offices and powers that fall short of virtue.
References: 135b. Lemma: €mopat.

emSel§au (epideixai). To exhibit or demonstrate;
Alcibiades is challenged to show that justice sometimes
fails to confer advantage. References: 114d. Lemma:
gmbeikvopL.
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émO€c0a (epithesthai). To set upon or undertake; the
middle infinitive describes Alcibiades’ projected
intervention in the affairs of Asia. References: 105c.
Lemma: €mtidnpL.

émmAntrTol (epipléttoi). To rebuke or check someone; the
sick tyrant’s power forbids correction and so prevents
useful medical restraint. References: 135a. Lemma:
EMmmANoow.

émTatTwy (epitatton). To enjoin or command; the giver
of the self-knowledge injunction is interpreted as
commanding knowledge of the soul. References: 130e.
Lemma: €mtioow.

émtpémnerg (epitrepeis). To entrust or leave something to
another; acknowledged lack of knowledge allows
Alcibiades to defer to the person who knows. References:
117c. Lemma: €miTpenw.

émuyepelv (epicheirein). To undertake or attempt;
Alcibiades intends to teach without knowing, exposing the
gap between ambition and preparation. References: 113c.
Lemma: €miyelpew.

émyeipnpa (epicheiréma). An undertaking or attempted
enterprise; the contemplated entry into political teaching
is the reckless project at issue, not a formal logical proof.
References: 113c. Lemma: emiyeipnpo.

émywpiovg (epichorious). Local or belonging to the
place; the local inhabitants use the names of royal
adornments for the supporting estates. References: 123b.
Lemma: €mywpLog.

éoyata (eschata). Extreme or ultimate; doing the worst
things to themselves describes the lethal endpoint of
opponents’ dispute over justice. References: 112d. Lemma:
éoyaToc.
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£taipw (hetairoi). A companion or comrade; the
endangered fellow soldier is someone whom the rescuer
is expected to help. References: 115b. Lemma: €10ipog.

gvelmig (euelpis). Hopeful or of good hope; Socrates
expects that the divine opposition will not return.
References: 103b. Lemma: eDeATIC.

evAapelav (eulabeian). Caution or a precaution; the
lover’s warning becomes a demand for protective
preparation before entering political life. References:
132a. Lemma: eOA&Pela.

£€p0ng (ephthés). To anticipate or get ahead of another;
Socrates has narrowly beaten Alcibiades to the question
the young man was planning to ask. References: 104d.
Lemma: @O&vw.

{w1) (z0¢@). Life or being alive; paired with courage in
opposition to death and cowardice, while Alcibiades
rejects merely living as a coward. References: 115d.
Lemma: {wn.

NABiw (elithio). Simple-minded or foolish; Alcibiades
disparages Pericles’ two sons when they are proposed as
evidence of their father’s teaching. References: 118e.
Lemma: nAiBiog.

fpepnoiav (hémereésian). Lasting a day or covering a
day’s travel; the reported stretch of fertile land
approaches a full day’s journey. References: 123b.
Lemma: npepnoloc.

fovyiov (hésychian). Quiet or noninterference; keeping
quiet while entrusting steering to the pilot exemplifies
restraint grounded in awareness of ignorance. References:
117d. Lemma: novyio.
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Ouppetv (tharrein). To take heart or be confident;
Socrates encourages Alcibiades after the admission of his
unrecognized shameful condition, because recognizing it
while young permits care. References: 127d. Lemma:
Bappéw.

Oepamovtwv (theraponton). An attendant or servant; the
multitude following a Persian magnate makes Alcibiades’
own resources look small. References: 122c. Lemma:
Bepdmwv.

i6ig (idiai). Privately or individually; ordinary speakers
are consistent with themselves as individuals, while cities
likewise agree publicly about ordinary words. References:
111c. Lemma: i8iq.

kowa (kaina). New or novel; the demand for fresh
arguments is mocked as a desire for new clothes, not
accepted as a refutation of old evidence. References: 113e.
Lemma: Kxtvog.

Kopvovtwv (kamnonton). To be ill or suffer bodily
distress; ruling sick persons is excluded as the political
expertise Alcibiades means. References: 125b. Lemma:
KXUVW.

Kot povag (kata monas). One-to-one or alone;
persuading one hearer is compared with persuading a
larger audience about the same known subject.
References: 114b. Lemma: KTt HOVOG.

katofrovoe (katabionai). To pass or spend one’s life; the
issue is whether Alcibiades would consent to a life
confined to his present advantages. References: 104e.
Lemma: Katoflow.

katoyeA@ng (katageloiés). To laugh at or ridicule;
Alcibiades is asked how he would judge an adviser whose
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claim contradicts the conclusion he has just accepted.
References: 116d. Lemma: Kxtorye A& w.

katoavevonko (katanenoéka). To observe and come to
understand; Socrates claims to have taken in Alcibiades’
treatment of his lovers during the silent interval.
References: 103b. Lemma: KATOXVOE®.

katovtikpL (katantikry). Directly opposite; the seeing
surface of the person facing one contains the reflected
image. References: 133a. Lemma: KatavTikpo.

katagevyelg (katapheugeis). To take refuge in;
Alcibiades resorts to the many as his teachers when other
accounts of his knowledge fail. References: 110e. Lemma:
KOXTXPEVYW.

kato@povn0évtag (kataphronéthentas). To look down
upon or reckon inferior; Socrates envisages allies so far
surpassed that they cooperate instead of competing for
leadership. References: 119e. Lemma: KXTX(@QPOVEW.

katélme (katelipe). To leave behind or appoint when
departing; Cleinias left Pericles as guardian for his sons.
References: 104b. Lemma: kataAginw.

katnyopnow (katégoréso). To bring an accusation or lay
something to someone’s charge; Socrates playfully indicts
Alcibiades before Alcibiades himself for his further
ambitions. References: 105a. Lemma: KaTnyopéw.

katiSetv (katidein). To discern or see comprehensively;
the revised argument assigns discrimination of self, its
own and its possessions to one person and one craft.
References: 133e. Lemma: attested expression: KXTiS€elv.

katopBovvtag (katorthountas). To straighten or set
right; paired with moulding as part of the royal infant’s
bodily formation. References: 121d. Lemma: katop8dw.
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kekpatnkog (kekratékas). To prevail over or defeat;
Alcibiades has conquered his lovers in the opening contest
of pride. References: 104c. Lemma: KpoTéw.

kown BovAr) (koiné boulé). A shared decision or matter
for joint counsel; Alcibiades invites Socrates to consider
together whether and how he should care for himself.
References: 119b. Lemma: kot fovA).

kowij (koinéi). Together or in common; Socrates invites
Alcibiades to inspect the difference between
acknowledged and unacknowledged ignorance jointly.
References: 117c. Lemma: Kowfj.

Kowwvovvtwv (koindnounton). To share or participate
in something; civic participants share a political
community as sailors share a voyage and choristers a
song. References: 125d. Lemma: KOlWW®VEW.

koptSi) (komidéi). Entirely or thoroughly; Alcibiades
gives emphatic assent to the soul conclusion before
Socrates qualifies its precision. References: 130c. Lemma:
KOULS).

ktifjow (ktésin). Acquisition or possession; happiness is
connected with acquiring good things in the argument
linking doing finely and doing well. References: 116b.
Lemma: ktfjoLq.

ktntéov (ktéteon). To be acquired; the verbal adjective
makes Alcibiades’ own acquisition of virtue prior to
responsible civic care. References: 134c. Lemma: KTNT€0G.

kwAvel (kolyei). To prevent or stand in the way;
Alcibiades asks what prevents him from knowing
advantage, anticipating the renewed test of how he
learned it. References: 113e. Lemma: KwAVw.

492



Kw@otnto¢ (kophotétos). Deafness; its removal is paired
with the arrival of hearing in the examples of successful
care. References: 126b. Lemma: kw@dTtng.

Aeimeton (leipetai). To remain as an alternative; after
body and composite are excluded, soul remains unless the
human being is nothing at all. References: 130c. Lemma:
Aelnw.

Ayet (1égei). To cease or come to an end; the body’s
blooming ends and bodily lovers depart, unlike the lover
of an improving soul. References: 131c. Lemma: AMyw.

Mperg (1épseis). A receipt or taking; the kings’ especially
large receipts help account for their comparative wealth.
References: 123a. Lemma: AfjYic.

podnpoata (mathémata). A subject of learning or an
accomplishment; the text’s disparagement of manual arts
denies them the standing of subjects suitable for a good
man. References: 131b. Lemma: p&Onpa.

poABakiotéov (malthakisteon). To become soft or lose
one’s nerve; Socrates forbids shrinking from the shared
work of becoming better. References: 124d. Lemma:
poABokilopat.

povikov (manikon). Mad or senseless; the attempt to
teach what one has not troubled to learn receives this
emphatic practical criticism. References: 113c. Lemma:
HOVIKOG,.

patnv (matén). In vain or without effect; the earlier delay
avoided a conversation that Alcibiades was not yet
prepared to hear fruitfully. References: 105e. Lemma:
MV,
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péAN (melé). A limb or bodily member; the infant’s limbs
are the objects of the attendants’ physical shaping.
References: 121d. Lemma: péAog.

petadisovar (metadidonai). To give a share of or impart;
a ruler cannot impart virtue to citizens unless he first
possesses it. References: 134c. Lemma: petadiSwyL.

pnyovaeOor (méchanasthai). To contrive or devise
means; the royal attendants must actively devise ways to
make the infant as beautiful as possible. References: 121d.
Lemma: pnyov&opLoL.

pnxovn (méchané). A means or possible way; the phrase
denies any way for the composite to rule when one
component has no share in ruling. References: 130b.
Lemma: pnyovn).

pvipnv (mnémeén). Memory or recollection; Socrates
appeals to his recollection of Alcibiades’ actual lessons
rather than assuming an unlimited education. References:
106e. Lemma: pvnpn.

pvnpovevelg (mnémoneueis). To remember; Socrates
recalls the earlier agreement about justice so it can be
joined to the newly accepted links. References: 116c.
Lemma: pvnuovevw.

poywg (mogis). With difficulty; the joke that Socrates may
find stopping as hard as starting makes his belated
approach potentially inexhaustible. References: 104e.
Lemma: poyLc.

poxOnpoi (mochthéroi). Poor, bad or deficient;
disagreement would expose the many as poor teachers of
health-related distinctions. References: 111e. Lemma:

HOXOMPOG.
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vavpoyeiv (naumachein). To fight a naval battle; a
warship’s pilot must measure himself against enemy
pilots, not merely against his own crew. References: 119d.
Lemma: VOUPorYEw.

vépetat (nemetai). To graze or pasture; the middle form
describes livestock feeding in Messenian territory.
References: 122e. Lemma: vépw.

voowdelg (nosodeis). Sickly or subject to disease;
contrasted with healthy people in the test of teachers’
discriminating knowledge. References: 111e. Lemma:
VoowaNg.

vOkTwp (nyktor). By night; Socrates’ comic claim to know
Alcibiades’ movements rules out an unnoticed course of
study after dark. References: 106e. Lemma: VOKTwp.

O0ykw (onkoi). Weight, grandeur or prestige; the imposing
scale of royal descent is contrasted with Alcibiades’ locally
esteemed ancestry. References: 121b. Lemma: 6ykoc.

oikelw (oikeidi). Someone of one’s own circle, such as a
relative; the rescue example includes ties of kinship as
well as comradeship. References: 115b. Lemma: oikeloc.

o0kv® (0kno). To hesitate or shrink from doing something;
Socrates hesitates to name Alcibiades’ condition until
their privacy makes bluntness possible. References: 118b.
Lemma: OKVEW.

oppdowv (hormosin). To move or direct oneself towards;
competent speakers converge on the same objects when
asked for stone or wood. References: 111c. Lemma:
Oppaw.

0ppwd® (orroda). To dread or fear; Socrates’ final
apprehension concerns the city’s strength rather than
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distrust of Alcibiades’ nature. References: 135e. Lemma:
OpPPWSEW.

ovpavov (ouranon). Heaven or sky; the deliberately
remote destination helps separate admitted ignorance
from the unstable opinions of presumed knowledge.
References: 117b. Lemma: ovpavag.

6xAov (ochlou). Trouble or nuisance; the lovers made
themselves bothersome by addressing Alcibiades,
whereas Socrates remained silent. References: 103a.
Lemma: 6yAog.

6Yov (opsou). A relish or prepared dish eaten with the
staple meal; its preparation is a domestic expertise
Alcibiades admits he lacks. References: 117c. Lemma:
6pov.

O (pathéma). Something suffered or a condition
one undergoes; Alcibiades’ disordered answering
becomes a condition whose nature he does not yet
understand. References: 116e. Lemma: m&Onpo.

TPAYLyvopEvou (paragignomenou). To become present
or arise; the question asks which condition’s presence
makes a body or city better managed. References: 126a.
Lemma: maporyiyvopat.

napaSodvon (paradounai). To hand over or impart;
neither guardian nor kinsman can transmit the desired
power, Socrates claims, as he can with the god’s help.
References: 105e. Lemma: mopadiSwyL.

Tapapévwy (paramenon). To remain beside someone;
Socrates contrasts his constancy with the departure of
Alcibiades’ bodily admirers. References: 131d. Lemma:
TIUPXUEV®.
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tpnAOopev (parélthomen). To pass by or leave aside;
they have deferred the fuller inquiry into the self itself
because it requires extensive examination. References:
130d. Lemma: mopepYOopoL.

Tépmolpev (pempoimen). To send someone to another
for instruction; the many would be an appropriate
destination for learning the ordinary matters they know.
References: 111d. Lemma: TEUTW.

TeVINKovTaeTG (pentékontaetés). Fifty years old; this
hypothetical age contrasts with Alcibiades’ youth to
emphasize the timeliness of recognizing his need.
References: 127e. Lemma: TEVTNKOVTXETY|C.

MEMXVPEVWY (pepaumenon). To stop or cease; the perfect
participle presents the other lovers’ pursuit as already
ended. References: 103a. Lemma: mavw.

nenépavtal (peperantai). To bring to completion or
establish so far; the inquiry has reached a sufficient
agreement about what the interlocutors are, allowing the
question of care to proceed. References: 132b. Lemma:
mepaivw.

nepyrevovvtt (perimenounti). To wait or stay for
something; Alcibiades is asked to remain and hear
Socrates out. References: 104d. Lemma: mepiévo.

niepLop® (periorai). To overlook or allow something to
remain; Socrates asks why Pericles lets Alcibiades
continue in his present uneducated state. References:
118e. Lemma: mepLlopaw.

ié@evyev (pepheugen). To flee or take flight; the defeated
lover’s withdrawal is described as flight, giving courtship
the vocabulary of a contest. References: 103b. Lemma:
Qevyw.
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ne@oitnka (pephoitéka). To attend or frequent a teacher;
Alcibiades acknowledges having attended no instructors
beyond the listed subjects. References: 106e. Lemma:
POLTAW.

i xeog (pécheos). A cubit, a forearm-based measure;
knowledge of measurement settles its comparison with a
span for individuals and cities alike. References: 126d.
Lemma: mtijyvc.

mLeTevoT G (pisteuséis). To trust or believe someone;
Socrates tells Alcibiades not to trust another speaker
unless his own answers establish the claim. References:
114e. Lemma: moTEOW.

mo8®v (podon). A foot; feet and their shoes supply the
first concrete distinction between something and what
belongs to it. References: 128a. Lemma: ovc.

1t60ev (pothen). From where or from what source; the
question asks Alcibiades to account for the acquisition of
his supposed knowledge. References: 110d. Lemma:
TéOev.

o patd (poiémata). A poetic composition; the Iliad and
Odyssey are invoked as poems concerning conflict over
justice and injustice. References: 112b. Lemma: moinpao.

ToPPWTEPW (porrotero). Further away or more remote;
artisans’ objects of knowledge lie farther from the self
than even its body in the relational hierarchy. References:
131a. Lemma: ToppwTEpW.

podpopdg (prodromas). A running ahead or
anticipation; Alcibiades tries to forestall Socrates’ familiar
question about the source of his knowledge. References:
114a. Lemma: poSpopu).
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npoBvpod (prothymou). To make an eager effort;
Socrates urges Alcibiades not to tire of answering but to
try to articulate the intended civic concord. References:
126e. Lemma: mpoBvpéopal.

TpoOvHw¢ (prothymos). Eagerly or willingly; Socrates
expects an attentive hearing because Alcibiades himself
wants to know what he has in mind. References: 104d.
Lemma: mpoBupwG.

npooeinov (proseipon). To address or speak to someone;
this aorist expresses the personal approach that Socrates
says he has withheld for years. References: 103a. Lemma:
attested expression: TTpOGETOV.

TPOGEYX WV Y€ aoL TOV voUv (prosechon ge soi ton noun).
To direct one’s attention to someone; Socrates claims
continuing close attention as the basis for knowing
Alcibiades’ ambitions. References: 105a. Lemma: Tpoc€yw
TOV vodv.

mpocONow (prosthésd). To add; Socrates appends wealth
to the catalogue of Alcibiades’ existing advantages.
References: 104b. Lemma: mpooTiOnpL.

oLy®v (sigdon). To remain silent; Alcibiades recalls
Socrates following without speech and now finds his
explanation even stranger. References: 106a. Lemma:
olydw.

okevaoing (skeuasias). Preparation or making ready; the
preparation of a dish provides a clear case for leaving an
unfamiliar task to someone competent. References: 117c.
Lemma: okevoolia.

oiA1 (smiléi). A knife or fine cutting tool; a concrete
implement in the shoemaker analogy, not a metaphorical
name for reason. References: 129c. Lemma: opiAn.
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omOapuiic (spithameés). A span measured by the
outstretched hand; comparing it with the cubit
exemplifies agreement grounded in measurement.
References: 126d. Lemma: omiBopn.

omovdaiovg (spoudaious). Serious, competent or worthy;
the many are challenged as reliable teachers of justice,
rather than merely criticized for lacking solemn manners.
References: 110e. Lemma: omov80ioc.

otépeaOo (steresthai). To be deprived of or do without;
willingness to lose courage is tested by asking what
compensation Alcibiades would accept. References: 115d.
Lemma: otepéw.

oTPATIWTOV (stratidoton). A soldier; being better than
ordinary soldiers is distinguished from being able to rival
opposing commanders. References: 119e. Lemma:
OTPATIWTNG.

oTpwpaTa (stromata). Bedding or a covering spread out;
paired with clothes as equipment belonging to the body in
a supplied question printed by Burnet. References: 128a.
Lemma: otp®pa. This attestation belongs to Burnet’s
supplied question at 128a; the edition translates it.

ovpupairovtwv (symballonton). To have dealings or
enter relations with others; civic rule concerns people
interacting with one another in a shared city. References:
125c. Lemma: cupB&AAw.

ovpuntoArovg (sympollous). Very many together; the
larger audience does not, in Socrates’ argument, change
the competence needed to persuade about something
known. References: 114c. Lemma: GOUTOAVG.

ovYvouT®VY (synnautdn). A fellow sailor or shipmate;
superiority to one’s own crew is an inadequate measure
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of preparation for combat. References: 119d. Lemma:
OLVVODTNG.

ovvoIKelS (synoikeis). To dwell or live together with;
Alcibiades is pictured as cohabiting with extreme
unlearnedness, making ignorance a persistent companion.
References: 118b. Lemma: 6uvolkéw.

o@aAévteg (sphalentes). To slip, go wrong or miss the
object; a mistaken account of the self could lead them to
care for something else without noticing. References:
132b. Lemma: c@&AAw.

teléovg (teleous). Complete or fully developed; good
birth joined to good upbringing is said to bring persons to
maturity in excellence within the royal comparison.
References: 120e. Lemma: Té\eoc.

Té)og (telos). Completion or fulfilment; Socrates claims
that Alcibiades’ designs cannot reach their end without
him. References: 105d. Lemma: T€A0C.

Tépvel (temnei). To cut; the shoemaker’s cutting
distinguishes the agent from the cutting implements and
then from the hands and eyes employed. References: 129c.
Lemma: Tépvw.

ToApNTé0V (tolméteon). To dare or venture; the verbal
adjective says that Socrates must nevertheless venture to
reveal his intention. References: 104e. Lemma: TOAp&W.

Topel (tomei). A cutting tool; one of the shoemaker’s
implements through which the user is distinguished from
what he uses. References: 129c. Lemma: Topeg.

ToTov (topon). A place or region; the eye’s seeing region
and the soul’s wise region are the relevant locations in the
analogy, without a specified anatomical theory of soul.
References: 133b. Lemma: to1m0C.
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Tpavpata (traumata). A wound; injury incurred while
rescuing another supplies the respect in which an
otherwise courageous action may be called bad.
References: 115b. Lemma: tpadpo.

TpooD (trophou). A nurse or person who rears a child;
Socrates contrasts a nurse of little standing with the
selected attendants assigned to a Persian heir. References:
121d. Lemma: Tpo@oc.

Tv@AOTNTOC (typhlotétos). Blindness; its departure and
sight’s presence make eyes better, illustrating a
determinate improvement rather than a vague claim of
better care. References: 126b. Lemma: To@AOTNC.

vytewotl (hygieinoi). Healthy or conducive to health
according to context; here distinguishing healthy people
from unhealthy ones requires relevant expertise.
References: 111e. Lemma: vyLewoc.

vnapyovtd (hyparchonta). To be available or belong to
someone; the existing advantages on which Alcibiades
relies extend from bodily features to personal and social
resources. References: 104a. Lemma: vmépyw.

vmepPAnOeic (hyperblétheis). To surpass or outdo; each
proud lover has been exceeded by Alcibiades in pride and
has fled. References: 103b. Lemma: OUmtepB&AAw.

vmmpétnpa (hypéretéma). A service or act of assistance;
answering is introduced as the limited assistance that
makes Socrates’ demonstration possible. References: 106b.
Lemma: OInpETNa.

vmodeéatepol (hypodeesteroi). Inferior or less well
endowed; Alcibiades’ admirers are represented as beaten
because they fall below his own estimate of himself.
References: 104c. Lemma: vto8e€0tePOG.
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vmopévw (hypomend). To remain or hold one’s ground;
Socrates stays in the courtship after others have fled.
References: 104c. Lemma: OTTOHEVW.

vnontepov (hypopteron). Winged; the returning love is
pictured as a fledgling able to care for the love that
brought it forth. References: 135e. Lemma: vmémntepoc.

vroyiov (hypopsian). Suspicion; Socrates says the
Persian king’s power leaves no suspicion that a royal heir
could have another father. References: 121c. Lemma:
vmoia.

@ovlotepa (phaulotera). Inferior, ordinary or less
important; the rules of draughts are judged less serious
than justice, yet the many cannot competently teach even
those rules. References: 110e. Lemma: @abdAoc.

@povpettat (phroureitai). To guard or keep watch over;
the Persian queen is said to be guarded by fear itself
rather than by an ordinary watch. References: 121c.
Lemma: @povpéw.

xohemov (chalepon). Difficult or troublesome; addressing
a beloved who is not inferior to his lovers is represented
as a demanding undertaking. References: 104e. Lemma:
XOAETOG.

X€pog (cheiros). A hand; a ring belongs to a finger of the
hand, while caring for the hand itself requires a different
expertise from caring for its ornament. References: 128a.
Lemma: yeip.

xp1 (chré). It is necessary or one ought; impersonal
expression used for what a good teacher must possess:
those who teach must first know their subject. References:
111a. Lemma: Xp1).
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Pevdn (pseudéi). To speak falsely; Socrates grants that
Alcibiades is not lying about his beauty and stature,
without granting the adequacy of those advantages for
rule. References: 104a. Lemma: YevSopat.
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Passage index

The index follows every Stephanus letter section from
103a through 135e. Article ranges are distributed across
the sections they cover; the annotated places in each
article identify the precise use. These are interpretive
cross-references, not an assertion that every listed Greek
form occurs in every section. Stephanus references
remain usable in other editions.

103a. Alcibiades, 30; Cleinias, father of Alcibiades, 73;
Divine opposition, 108; Dramatic time and setting, 116;
Love and the lover, 195; Power, 227; Silence and
following, 264; Socrates, 266; Speech and dialogue, 278;
Wonder and strangeness, 310

103b. Alcibiades, 30; Divine opposition, 108; Dramatic
time and setting, 116; Looking and examining, 193; Love
and the lover, 195; Pride and high-mindedness, 229;
Silence and following, 264; Socrates, 266; Speech and
dialogue, 278; Wonder and strangeness, 310

104a. Alcibiades, 30; Ancestry, nature and upbringing, 36;
Argument, 38; Athens and the Athenians, 43; Beauty and
bloom, 48; Body, 58; Civic friendship, 70; Love and the
lover, 195; Pride and high-mindedness, 229; Socrates, 266;
Soul, 270; Speech and dialogue, 278; Wonder and
strangeness, 310

104b. Alcibiades, 30; Ancestry, nature and upbringing, 36;
Athens and the Athenians, 43; Civic friendship, 70;
Cleinias, brother of Alcibiades, 72; Cleinias, father of
Alcibiades, 73; Deinomache, 96; Greeks and barbarians,
151; Guardian and tutor, 154; Kinship and connections,
172; Love and the lover, 195; Pericles and Xanthippus, 216;
Power, 227; Pride and high-mindedness, 229; Socrates,
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266; Speech and dialogue, 278; Wealth and property, 304;
Wonder and strangeness, 310

104c. Alcibiades, 30; Ambition and hope, 32; Greeks and
barbarians, 151; Love and the lover, 195; Power, 227;
Pride and high-mindedness, 229; Silence and following,
264; Socrates, 266; Speech and dialogue, 278; Wealth and
property, 304; Wonder and strangeness, 310

104d. Alcibiades, 30; Ambition and hope, 32; Care and
neglect, 63; Greeks and barbarians, 151; Love and the
lover, 195; Power, 227; Silence and following, 264;
Socrates, 266; Speech and dialogue, 278; Wonder and
strangeness, 310

104e. Alcibiades, 30; Ambition and hope, 32; Greeks and
barbarians, 151; Love and the lover, 195; Power, 227;
Socrates, 266; Speech and dialogue, 278

105a. Alcibiades, 30; Ambition and hope, 32; Athens and
the Athenians, 43; Attention, 44; City and citizens, 68;
Dramatic time and setting, 116; God and the divine, 140;
Greeks and barbarians, 151; Love and the lover, 195;
Power, 227; Speech and dialogue, 278

105b. Alcibiades, 30; Ambition and hope, 32; Athens and
the Athenians, 43; City and citizens, 68; Cyrus, 93;
Dramatic time and setting, 116; Europe and Asia, 125; God
and the divine, 140; Greeks and barbarians, 151; Honour,
fame and worth, 161; Love and the lover, 195; Pericles and
Xanthippus, 216; Power, 227; Speech and dialogue, 278

105c. Alcibiades, 30; Ambition and hope, 32; Athens and
the Athenians, 43; City and citizens, 68; Cyrus, 93; Europe
and Asia, 125; God and the divine, 140; Greeks and
barbarians, 151; Honour, fame and worth, 161; Love and
the lover, 195; Power, 227; Speech and dialogue, 278;
Xerxes, 313
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105d. Alcibiades, 30; Ambition and hope, 32; Athens and
the Athenians, 43; Deinomache, 96; Divine opposition, 108;
God and the divine, 140; Honour, fame and worth, 161;
Kinship and connections, 172; Love and the lover, 195;
Power, 227; Socrates, 266; Speech and dialogue, 278

105e. Alcibiades, 30; Ambition and hope, 32; Athens and
the Athenians, 43; Divine opposition, 108; God and the
divine, 140; Honour, fame and worth, 161; Kinship and
connections, 172; Love and the lover, 195; Power, 227;
Socrates, 266; Speech and dialogue, 278

106a. Ambition and hope, 32; Athens and the Athenians,
43; Divine opposition, 108; God and the divine, 140; Love
and the lover, 195; Silence and following, 264; Socrates,
266; Speech and dialogue, 278; Wonder and strangeness,
310

106b. Ambition and hope, 32; Athens and the Athenians,
43; Proof, 234; Question and answer, 240; Socrates, 266;
Speech and dialogue, 278

106¢. Ambition and hope, 32; Athens and the Athenians,
43; City and citizens, 68; Deliberation and advice, 97;
Knowing, 176; Question and answer, 240

106d. Athens and the Athenians, 43; City and citizens, 68;
Conceit of knowledge, 79; Deliberation and advice, 97;
Discovery, 101; Good and bad, 146; Knowing, 176;
Learning, 188; Seeking, 254

106e. Alcibiades, 30; Athens and the Athenians, 43; City
and citizens, 68; Conceit of knowledge, 79; Deliberation
and advice, 97; Discovery, 101; Education and training,
119; Good and bad, 146; Gymnastics and wrestling, 155;
Knowing, 176; Learning, 188; Music and chorus-training,
210; Seeking, 254
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107a. Alcibiades, 30; Athens and the Athenians, 43;
Building and shipbuilding, 60; City and citizens, 68; Craft
and expertise, 89; Deliberation and advice, 97; Education
and training, 119; Good and bad, 146; Gymnastics and
wrestling, 155; Learning, 188; Music and chorus-training,
210

107b. Athens and the Athenians, 43; Beauty and bloom,
48; City and citizens, 68; Craft and expertise, 89;
Deliberation and advice, 97; Divination, 105; Good and
bad, 146; Medicine, 201; Wealth and property, 304

107c. Athens and the Athenians, 43; Building and
shipbuilding, 60; City and citizens, 68; Craft and expertise,
89; Deliberation and advice, 97; Good and bad, 146;
Medicine, 201; Seeking, 254; Wealth and property, 304;
What belongs to oneself, 306

107d. Athens and the Athenians, 43; Better and best, 56;
City and citizens, 68; Craft and expertise, 89; Deliberation
and advice, 97; Medicine, 201; War and peace, 302; What
belongs to oneself, 306

107e. Better and best, 56; City and citizens, 68; Craft and
expertise, 89; Deliberation and advice, 97; Gymnastics and
wrestling, 155; Medicine, 201; War and peace, 302

108a. Better and best, 56; City and citizens, 68; Craft and
expertise, 89; Deliberation and advice, 97; Gymnastics and
wrestling, 155; Medicine, 201; Music and chorus-training,
210; War and peace, 302

108b. Account and definition, 18; Better and best, 56; City
and citizens, 68; Craft and expertise, 89; Deliberation and
advice, 97; Gymnastics and wrestling, 155; Medicine, 201;
Music and chorus-training, 210; War and peace, 302

108c. Account and definition, 18; Better and best, 56; City
and citizens, 68; Craft and expertise, 89; Deliberation and
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advice, 97; Gymnastics and wrestling, 155; Medicine, 201;
Muses, 209; Music and chorus-training, 210; War and
peace, 302

108d. Account and definition, 18; Better and best, 56; City
and citizens, 68; Craft and expertise, 89; Deliberation and
advice, 97; Gymnastics and wrestling, 155; Medicine, 201;
Muses, 209; Music and chorus-training, 210; War and
peace, 302

108e. Account and definition, 18; Better and best, 56; City
and citizens, 68; Craft and expertise, 89; Deliberation and
advice, 97; Gymnastics and wrestling, 155; Medicine, 201;
Muses, 209; Music and chorus-training, 210; Shame and
the shameful, 258; War and peace, 302

109a. Account and definition, 18; Better and best, 56; City
and citizens, 68; Deliberation and advice, 97; Justice and
injustice, 169; Looking and examining, 193; Shame and the
shameful, 258; War and peace, 302

109b. Better and best, 56; City and citizens, 68;
Deliberation and advice, 97; Justice and injustice, 169;
Lawful conduct, 187; Looking and examining, 193; War
and peace, 302

109c. Admission, 22; Better and best, 56; City and citizens,
68; Deliberation and advice, 97; Fine conduct, 133; Justice
and injustice, 169; Lawful conduct, 187; Looking and
examining, 193; War and peace, 302

109d. Failure to notice, 130; Justice and injustice, 169;
Looking and examining, 193; Refutation, 242; Teachers,
282; Zeus and Zeus of Friendship, 315

109e. Conceit of knowledge, 79; Discovery, 101; Justice and
injustice, 169; Looking and examining, 193; Refutation,
242; Seeking, 254; Teachers, 282
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110a. Alcibiades, 30; Conceit of knowledge, 79; Discovery,
101; Justice and injustice, 169; Knucklebones, 183; Looking
and examining, 193; Refutation, 242; Seeking, 254; Speech
and dialogue, 278; Teachers, 282

110b. Alcibiades, 30; Conceit of knowledge, 79; Discovery,
101; Good and bad, 146; Justice and injustice, 169;
Knucklebones, 183; Looking and examining, 193;
Perplexity, 219; Refutation, 242; Seeking, 254; Teachers,
282

110c. Alcibiades, 30; Conceit of knowledge, 79; Discovery,
101; Justice and injustice, 169; Knucklebones, 183; Looking
and examining, 193; Refutation, 242; Seeking, 254;
Teachers, 282

110d. Alcibiades, 30; Conceit of knowledge, 79; Discovery,
101; Justice and injustice, 169; Knucklebones, 183;
Learning, 188; Refutation, 242; Teachers, 282

110e. Draughts, 118; Justice and injustice, 169; Language,
185; Learning, 188; Refutation, 242; Teachers, 282

111a. Agreement as evidence, 28; Draughts, 118; Justice
and injustice, 169; Knowing, 176; Language, 185; Learning,
188; Refutation, 242; Teachers, 282

111b. Agreement as evidence, 28; Justice and injustice,
169; Knowing, 176; Language, 185; Learning, 188;
Refutation, 242; Teachers, 282

111c. Agreement as evidence, 28; Justice and injustice,
169; Knowing, 176; Language, 185; Learning, 188;
Refutation, 242; Teachers, 282

111d. Agreement as evidence, 28; Justice and injustice,
169; Knowing, 176; Language, 185; Medicine, 201; Proof,
234; Refutation, 242; Teachers, 282
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111e. Agreement as evidence, 28; Justice and injustice,
169; Knowing, 176; Language, 185; Medicine, 201; Proof,
234; Refutation, 242; Teachers, 282

112a. Agreement as evidence, 28; Justice and injustice,
169; Language, 185; Medicine, 201; Refutation, 242;
Teachers, 282; War and peace, 302

112b. Agreement as evidence, 28; Homer and epic conflict,
160; Justice and injustice, 169; Language, 185; Refutation,
242; Teachers, 282; War and peace, 302

112c. Agreement as evidence, 28; Cleinias, father of
Alcibiades, 73; Coronea, 86; Justice and injustice, 169;
Language, 185; Refutation, 242; Sparta and Lacedaemon,
275; Tanagra and Boeotia, 281; Teachers, 282; War and
peace, 302

112d. Agreement as evidence, 28; Justice and injustice,
169; Language, 185; Refutation, 242; Tanagra and Boeotia,
281; Teachers, 282; Wandering, 300; War and peace, 302

112e. Arithmetic and measurement, 40; Justice and
injustice, 169; Question and answer, 240; Refutation, 242

113a. Admission, 22; Agreement as evidence, 28;
Arithmetic and measurement, 40; Euripides, 124; Justice
and injustice, 169; Question and answer, 240; Refutation,
242

113b. Admission, 22; Agreement as evidence, 28; Beauty
and bloom, 48; Cleinias, father of Alcibiades, 73; Conceit of
knowledge, 79; Euripides, 124; Justice and injustice, 169;
Question and answer, 240; Refutation, 242

113c. Admission, 22; Agreement as evidence, 28; Care and
neglect, 63; Conceit of knowledge, 79; Euripides, 124;
Justice and injustice, 169; Question and answer, 240;
Refutation, 242
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113d. Advantage, 24; Clothes and repeated arguments, 75;
Deliberation and advice, 97; Justice and injustice, 169

113e. Advantage, 24; Argument, 38; Clothes and repeated
arguments, 75; Deliberation and advice, 97; Justice and
injustice, 169; Luxury and adornment, 199; Proof, 234

114a. Advantage, 24; Argument, 38; Clothes and repeated
arguments, 75; Deliberation and advice, 97; Justice and
injustice, 169; Luxury and adornment, 199; Proof, 234

114b. Advantage, 24; Clothes and repeated arguments, 75;
Deliberation and advice, 97; Justice and injustice, 169;
Persuasion, 222; Proof, 234; Question and answer, 240

114c. Arithmetic and measurement, 40; Deliberation and
advice, 97; Justice and injustice, 169; Persuasion, 222;
Question and answer, 240

114d. Advantage, 24; Deliberation and advice, 97; Justice
and injustice, 169; Persuasion, 222; Question and answer,
240

114e. Advantage, 24; Benefit and harm, 55; Divination,
105; Justice and injustice, 169; Persuasion, 222; Question
and answer, 240; Refutation, 242

115a. Advantage, 24; Benefit and harm, 55; Divination,
105; Fine conduct, 133; Good and bad, 146; Justice and
injustice, 169; Refutation, 242; Shame and the shameful,
258

115b. Advantage, 24; Civic friendship, 70; Courage and
cowardice, 87; Fine conduct, 133; Good and bad, 146;
Justice and injustice, 169; Refutation, 242; Shame and the
shameful, 258; War and peace, 302

115c. Advantage, 24; Civic friendship, 70; Courage and
cowardice, 87; Fine conduct, 133; Good and bad, 146;
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Justice and injustice, 169; Refutation, 242; Shame and the
shameful, 258; War and peace, 302

115d. Advantage, 24; Civic friendship, 70; Courage and
cowardice, 87; Fine conduct, 133; Good and bad, 146;
Justice and injustice, 169; Refutation, 242; Shame and the
shameful, 258; War and peace, 302

115e. Advantage, 24; Civic friendship, 70; Courage and
cowardice, 87; Fine conduct, 133; Good and bad, 146;
Justice and injustice, 169; Production, work, and action,
232; Refutation, 242; Shame and the shameful, 258; War
and peace, 302

116a. Advantage, 24; Civic friendship, 70; Courage and
cowardice, 87; Fine conduct, 133; Good and bad, 146;
Justice and injustice, 169; Production, work, and action,
232; Refutation, 242; Shame and the shameful, 258; War
and peace, 302

116b. Advantage, 24; Doing well, 113; Fine conduct, 133;
Good and bad, 146; Happiness and wretchedness, 157;
Justice and injustice, 169; Refutation, 242

116c. Advantage, 24; Discovery, 101; Doing well, 113; Fine
conduct, 133; Good and bad, 146; Justice and injustice, 169;
Refutation, 242

116d. Advantage, 24; Fine conduct, 133; Good and bad,
146; Justice and injustice, 169; Peparethos, 214; Refutation,
242

116e. Advantage, 24; Alcibiades, 30; Conceit of knowledge,
79; Eye, 127; Justice and injustice, 169; Peparethos, 214;
Perplexity, 219; Refutation, 242; Wandering, 300; Wonder
and strangeness, 310

117a. Advantage, 24; Conceit of knowledge, 79; Eye, 127;
Perplexity, 219; Refutation, 242; Wandering, 300
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117b. Advantage, 24; Belief, 53; Conceit of knowledge, 79;
Knowing, 176; Ordinary ignorance, 212; Self-knowledge,
255; Soul, 270; Wandering, 300

117c. Advantage, 24; Belief, 53; Conceit of knowledge, 79;
Cookery, 85; Knowing, 176; Ordinary ignorance, 212;
Piloting and seafaring, 224; Self-knowledge, 255;
Wandering, 300

117d. Advantage, 24; Attention, 44; Belief, 53; Conceit of
knowledge, 79; Disgraceful ignorance, 103; Error, 122;
Knowing, 176; Ordinary ignorance, 212; Piloting and
seafaring, 224; Self-knowledge, 255; Wandering, 300

117e. Advantage, 24; Conceit of knowledge, 79; Disgraceful
ignorance, 103; Error, 122; Knowing, 176; Ordinary
ignorance, 212; Self-knowledge, 255; Wandering, 300

118a. Advantage, 24; Benefit and harm, 55; Conceit of
knowledge, 79; Disgraceful ignorance, 103; Error, 122;
Knowing, 176; Self-knowledge, 255; Wandering, 300

118b. Argument, 38; Athens and the Athenians, 43; Conceit
of knowledge, 79; Disgraceful ignorance, 103; Dramatic
time and setting, 116; Education and training, 119; Pericles
and Xanthippus, 216; Refutation, 242; Self-knowledge, 255;
Socrates, 266

118c. Anaxagoras, 35; Athens and the Athenians, 43;
Damon, 95; Disgraceful ignorance, 103; Dramatic time and
setting, 116; Education and training, 119; Knowledge and
teachability, 178; Music and chorus-training, 210; Pericles
and Xanthippus, 216; Pythocleides, 237; Teachers, 282;
Wisdom, 308

118d. Athens and the Athenians, 43; Education and
training, 119; Knowledge and teachability, 178; Music and
chorus-training, 210; Pericles and Xanthippus, 216;
Pericles’ sons, 218; Proof, 234; Teachers, 282; Wisdom, 308
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118e. Athens and the Athenians, 43; Attention, 44;
Cleinias, brother of Alcibiades, 72; Education and training,
119; Guardian and tutor, 154; Knowledge and teachability,
178; Pericles and Xanthippus, 216; Pericles’ sons, 218;
Teachers, 282; Wisdom, 308

119a. Athens and the Athenians, 43; Callias and Calliades,
62; Care for oneself, 65; Education and training, 119;
Freedom and slavery, 138; Guardian and tutor, 154;
Knowledge and teachability, 178; Minae and plethra, 206;
Pericles and Xanthippus, 216; Pythodorus and Isolochus,
238; Teachers, 282; Wisdom, 308; Zeno, 314

119b. Admission, 22; Alcibiades, 30; Ambition and hope,
32; Ancestry, nature and upbringing, 36; Athens and the
Athenians, 43; Care for oneself, 65; Deliberation and
advice, 97; Education and training, 119; Good counsel, 149;
Learning, 188; Private person and amateur, 231; Royal
comparison, 246

119c. Alcibiades, 30; Ambition and hope, 32; Ancestry,
nature and upbringing, 36; Athens and the Athenians, 43;
Beauty and bloom, 48; Care for oneself, 65; Education and
training, 119; Honour, fame and worth, 161; Learning,
188; Love and the lover, 195; Pride and high-mindedness,
229; Royal comparison, 246

119d. Ambition and hope, 32; Athens and the Athenians,
43; Care for oneself, 65; City and citizens, 68; Education
and training, 119; Honour, fame and worth, 161; Learning,
188; Piloting and seafaring, 224; Pride and high-
mindedness, 229; Royal comparison, 246; War and peace,
302

119e. Ambition and hope, 32; Athens and the Athenians,
43; Care for oneself, 65; City and citizens, 68; Education
and training, 119; Honour, fame and worth, 161; Learning,
188; Piloting and seafaring, 224; Pride and high-
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mindedness, 229; Royal comparison, 246; War and peace,
302

120a. Ambition and hope, 32; Athens and the Athenians,
43; Care for oneself, 65; City and citizens, 68; Education
and training, 119; Learning, 188; Meidias, 203; Persia, 221;
Quail-tapping, 239; Royal comparison, 246; Sparta and
Lacedaemon, 275; War and peace, 302

120b. Ambition and hope, 32; Athens and the Athenians,
43; Care and neglect, 63; Care for oneself, 65; City and
citizens, 68; Education and training, 119; Greeks and
barbarians, 151; Learning, 188; Lover of the people, 197;
Meidias, 203; Quail-tapping, 239; Royal comparison, 246;
Slave’s hair, 265; Sparta and Lacedaemon, 275

120c. Ambition and hope, 32; Belief, 53; Benefit and harm,
55; Care and neglect, 63; Care for oneself, 65; Education
and training, 119; Meidias, 203; Royal comparison, 246;
Sparta and Lacedaemon, 275

120d. Ambition and hope, 32; Ancestry, nature and
upbringing, 36; Belief, 53; Benefit and harm, 55; Care and
neglect, 63; Care for oneself, 65; Royal comparison, 246;
Sparta and Lacedaemon, 275

120e. Achaemenes, 20; Ambition and hope, 32; Ancestry,
nature and upbringing, 36; Belief, 53; Care and neglect, 63;
Heracles and the Heraclids, 159; Perseus, 220; Persia, 221;
Royal comparison, 246; Sparta and Lacedaemon, 275;
Virtue and vice, 297; Zeus and Zeus of Friendship, 315

121a. Ambition and hope, 32; Ancestry, nature and
upbringing, 36; Argos, 38; Care and neglect, 63; Daedalus
and Hephaestus, 93; Europe and Asia, 125; Eurysaces and
Aeacus, 126; Perseus, 220; Persia, 221; Private person and
amateur, 231; Royal comparison, 246; Sparta and
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Lacedaemon, 275; Virtue and vice, 297; Zeus and Zeus of
Friendship, 315

121b. Ambition and hope, 32; Ancestry, nature and
upbringing, 36; Artaxerxes, 42; Care and neglect, 63;
Eurysaces and Aeacus, 126; Four royal tutors, 136;
Heracles and the Heraclids, 159; Persia, 221; Royal
comparison, 246; Salamis and Aegina, 253; Sparta and
Lacedaemon, 275; Virtue and vice, 297; Xerxes, 313

121c. Ambition and hope, 32; Ancestry, nature and
upbringing, 36; Care and neglect, 63; Comic poet,
unnamed, 76; Europe and Asia, 125; Four royal tutors,
136; Heracles and the Heraclids, 159; Persia, 221; Royal
comparison, 246; Sparta and Lacedaemon, 275; Virtue and
vice, 297

121d. Ambition and hope, 32; Ancestry, nature and
upbringing, 36; Beauty and bloom, 48; Care and neglect,
63; Comic poet, unnamed, 76; Education and training, 119;
Europe and Asia, 125; Four royal tutors, 136; Honour,
fame and worth, 161; Persia, 221; Royal comparison, 246;
Virtue and vice, 297

121e. Ambition and hope, 32; Ancestry, nature and
upbringing, 36; Care and neglect, 63; Courage and
cowardice, 87; Education and training, 119; Four royal
tutors, 136; Guardian and tutor, 154; Honour, fame and
worth, 161; Persia, 221; Riding and hunting, 244; Royal
comparison, 246; Temperance, 284; Virtue and vice, 297;
Zoroaster and Horomazes, 317

122a. Ambition and hope, 32; Ancestry, nature and
upbringing, 36; Care and neglect, 63; Courage and
cowardice, 87; Education and training, 119; Four royal
tutors, 136; Freedom and slavery, 138; God and the divine,
140; Greeks and barbarians, 151; Guardian and tutor, 154;
Persia, 221; Royal comparison, 246; Rule and being ruled,
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249; Ruling the body, 251; Temperance, 284; Virtue and
vice, 297; Zopyrus and Thrace, 316; Zoroaster and
Horomazes, 317

122b. Ambition and hope, 32; Ancestry, nature and
upbringing, 36; Care and neglect, 63; Education and
training, 119; Four royal tutors, 136; Freedom and slavery,
138; Greeks and barbarians, 151; Guardian and tutor, 154;
Love and the lover, 195; Luxury and adornment, 199;
Pericles and Xanthippus, 216; Persia, 221; Royal
comparison, 246; Virtue and vice, 297; Zopyrus and
Thrace, 316

122¢. Ambition and hope, 32; Courage and cowardice, 87;
Greeks and barbarians, 151; Honour, fame and worth,
161; Luxury and adornment, 199; Perception, 214; Persia,
221; Pride and high-mindedness, 229; Royal comparison,
246; Shame and the shameful, 258; Sparta and
Lacedaemon, 275; Spartan disciplines, 277; Temperance,
284; Virtue and vice, 297

122d. Ambition and hope, 32; Freedom and slavery, 138;
Greeks and barbarians, 151; Messene, 205; Perception,
214; Royal comparison, 246; Shame and the shameful, 258;
Sparta and Lacedaemon, 275; Spartan disciplines, 277;
Virtue and vice, 297; Wealth and property, 304

122e. Aesop, 27; Ambition and hope, 32; Greeks and
barbarians, 151; Lion’s tracks and hoarded money, 192;
Messene, 205; Royal comparison, 246; Shame and the
shameful, 258; Sparta and Lacedaemon, 275; Wealth and
property, 304

123a. Aesop, 27; Ambition and hope, 32; Greeks and
barbarians, 151; Lion’s tracks and hoarded money, 192;
Royal comparison, 246; Shame and the shameful, 258;
Sparta and Lacedaemon, 275; Wealth and property, 304
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123b. Ambition and hope, 32; Erchia, 121; Greeks and
barbarians, 151; Lion’s tracks and hoarded money, 192;
Luxury and adornment, 199; Persia, 221; Royal
comparison, 246; Shame and the shameful, 258; Sparta
and Lacedaemon, 275; Wealth and property, 304

123c. Ambition and hope, 32; Amestris, 34; Artaxerxes, 42;
Deinomache, 96; Erchia, 121; Greeks and barbarians, 151;
Luxury and adornment, 199; Minae and plethra, 206;
Persia, 221; Royal comparison, 246; Shame and the
shameful, 258; Wealth and property, 304; Wonder and
strangeness, 310; Xerxes, 313

123d. Alcibiades, 30; Ambition and hope, 32; Amestris, 34;
Artaxerxes, 42; Care for oneself, 65; Dramatic time and
setting, 116; Erchia, 121; Greeks and barbarians, 151;
Persia, 221; Royal comparison, 246; Shame and the
shameful, 258; Wisdom, 308; Wonder and strangeness,
310

123e. Ambition and hope, 32; Amestris, 34; Ancestry,
nature and upbringing, 36; Beauty and bloom, 48; Care for
oneself, 65; Greeks and barbarians, 151; Lampido and the
Spartan royal family, 184; Persia, 221; Royal comparison,
246; Shame and the shameful, 258; Wisdom, 308; Wonder
and strangeness, 310

124a. Ambition and hope, 32; Amestris, 34; Ancestry,
nature and upbringing, 36; Care for oneself, 65; Delphi
and Pytho, 99; Greeks and barbarians, 151; Know thyself,
173; Lampido and the Spartan royal family, 184;
Persuasion, 222; Royal comparison, 246; Shame and the
shameful, 258; Wisdom, 308; Wonder and strangeness,
310

124b. Ambition and hope, 32; Becoming better, 50; Better
and best, 56; Care for oneself, 65; Craft and expertise, 89;
Deliberation and advice, 97; Delphi and Pytho, 99;
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Education and training, 119; Good counsel, 149; Greeks
and barbarians, 151; Honour, fame and worth, 161; Know
thyself, 173; Love and the lover, 195; Persuasion, 222;
Royal comparison, 246; Socrates, 266; Teachers, 282;
Wisdom, 308

124c. Becoming better, 50; Better and best, 56; Care for
oneself, 65; Craft and expertise, 89; Deliberation and
advice, 97; Divine opposition, 108; Education and training,
119; God and the divine, 140; Guardian and tutor, 154;
Honour, fame and worth, 161; Pericles and Xanthippus,
216; Socrates, 266; Teachers, 282; Wisdom, 308

124d. Becoming better, 50; Befitting, 52; Better and best,
56; Care for oneself, 65; Craft and expertise, 89; Divine
opposition, 108; Education and training, 119; Looking and
examining, 193; Socrates, 266; Teachers, 282

124e. Account and definition, 18; Becoming better, 50;
Better and best, 56; Craft and expertise, 89; Fine conduct,
133; Good and bad, 146; Production, work, and action, 232;
Riding and hunting, 244; Virtue and vice, 297

125a. Account and definition, 18; Becoming better, 50;
Better and best, 56; Craft and expertise, 89; Fine conduct,
133; Good and bad, 146; Intelligence, 167; Knowing, 176;
Production, work, and action, 232; Shoemaking, 260;
Virtue and vice, 297; Wool-working and weaving, 312

125b. Account and definition, 18; Argument, 38; Better
and best, 56; Craft and expertise, 89; Farming and
harvesting, 132; Fine conduct, 133; Good and bad, 146;
Intelligence, 167; Knowing, 176; Production, work, and
action, 232; Rule and being ruled, 249; Shoemaking, 260;
Virtue and vice, 297; Wool-working and weaving, 312

125c¢. Account and definition, 18; City and citizens, 68;
Craft and expertise, 89; Knowing, 176; Music and chorus-
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training, 210; Piloting and seafaring, 224; Production,
work, and action, 232; Rule and being ruled, 249; User and
instrument, 295; Virtue and vice, 297

125d. Account and definition, 18; City and citizens, 68;
Craft and expertise, 89; Good counsel, 149; Knowing, 176;
Music and chorus-training, 210; Piloting and seafaring,
224; Rule and being ruled, 249; User and instrument, 295;
Virtue and vice, 297

125e. Account and definition, 18; City and citizens, 68;
Craft and expertise, 89; Good counsel, 149; Knowing, 176;
Music and chorus-training, 210; Piloting and seafaring,
224; Rule and being ruled, 249; Virtue and vice, 297

126a. City and citizens, 68; Craft and expertise, 89; Good
counsel, 149; Medicine, 201; Piloting and seafaring, 224

126b. Care and neglect, 63; City and citizens, 68; Civic
friendship, 70; Craft and expertise, 89; Faction and hatred,
129; Good counsel, 149; Sight, 262

126¢. Agreement as evidence, 28; Arithmetic and
measurement, 40; City and citizens, 68; Civic friendship,
70; Concord, 82; Craft and expertise, 89; Faction and
hatred, 129; Good counsel, 149; Private person and
amateur, 231

126d. Account and definition, 18; Agreement as evidence,
28; Arithmetic and measurement, 40; City and citizens, 68;
Civic friendship, 70; Concord, 82; Craft and expertise, 89;
Good counsel, 149; Private person and amateur, 231

126e. Account and definition, 18; Agreement as evidence,
28; City and citizens, 68; Civic friendship, 70; Concord, 82;
Craft and expertise, 89; Good counsel, 149; Hoplite
fighting, 163; Household management, 164; Wool-working
and weaving, 312
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127a. Account and definition, 18; Agreement as evidence,
28; City and citizens, 68; Civic friendship, 70; Concord, 82;
Craft and expertise, 89; Doing one’s own business, 110;
Good counsel, 149; Hoplite fighting, 163; Household
management, 164; Justice and injustice, 169; Wool-
working and weaving, 312

127b. Account and definition, 18; Agreement as evidence,
28; City and citizens, 68; Civic friendship, 70; Concord, 82;
Craft and expertise, 89; Doing one’s own business, 110;
Good counsel, 149; Hoplite fighting, 163; Household
management, 164; Justice and injustice, 169; Refutation,
242

127c. Account and definition, 18; Agreement as evidence,
28; City and citizens, 68; Civic friendship, 70; Concord, 82;
Craft and expertise, 89; Doing one’s own business, 110;
Good counsel, 149; Household management, 164; Justice
and injustice, 169; Refutation, 242

127d. Account and definition, 18; Agreement as evidence,
28; Alcibiades, 30; City and citizens, 68; Civic friendship,
70; Concord, 82; Craft and expertise, 89; Disgraceful
ignorance, 103; Doing one’s own business, 110; Dramatic
time and setting, 116; Education and training, 119; Failure
to notice, 130; Good counsel, 149; Justice and injustice,
169; Learning, 188; Perception, 214; Perplexity, 219;
Refutation, 242; Shame and the shameful, 258

127e. Account and definition, 18; Alcibiades, 30; Care for
oneself, 65; Conceit of knowledge, 79; Disgraceful
ignorance, 103; Divination, 105; Divine opposition, 108;
Dramatic time and setting, 116; Education and training,
119; Failure to notice, 130; God and the divine, 140;
Learning, 188; Perception, 214; Perplexity, 219; Question
and answer, 240; Refutation, 242; Shame and the
shameful, 258
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128a. Account and definition, 18; Body, 58; Care for
oneself, 65; Conceit of knowledge, 79; Failure to notice,
130; Human being, 165; Learning, 188; Possessions of
possessions, 226; Ring-engraving, 245; Shoemaking, 260;
What belongs to oneself, 306

128b. Account and definition, 18; Becoming better, 50;
Better and best, 56; Body, 58; Care for oneself, 65; Craft
and expertise, 89; Learning, 188; Possessions of
possessions, 226; Production, work, and action, 232;
Shoemaking, 260; What belongs to oneself, 306

128c. Account and definition, 18; Becoming better, 50;
Better and best, 56; Body, 58; Care for oneself, 65; Craft
and expertise, 89; Gymnastics and wrestling, 155;
Possessions of possessions, 226; Production, work, and
action, 232; Ring-engraving, 245; Shoemaking, 260; What
belongs to oneself, 306; Wool-working and weaving, 312

128d. Account and definition, 18; Becoming better, 50;
Better and best, 56; Body, 58; Care for oneself, 65; Craft
and expertise, 89; Gymnastics and wrestling, 155;
Possessions of possessions, 226; Production, work, and
action, 232; Ring-engraving, 245; Shoemaking, 260; What
belongs to oneself, 306; Wool-working and weaving, 312

128e. Account and definition, 18; Becoming better, 50;
Better and best, 56; Care for oneself, 65; Craft and
expertise, 89; Knowing, 176; Ordinary ignorance, 212;
Production, work, and action, 232; Ring-engraving, 245;
Self-knowledge, 255; Shoemaking, 260; The self itself and
each self, 290; What belongs to oneself, 306

129a. Account and definition, 18; Becoming better, 50;
Care for oneself, 65; Craft and expertise, 89; Delphi and
Pytho, 99; Know thyself, 173; Knowing, 176; Ordinary
ignorance, 212; Self-knowledge, 255; The self itself and
each self, 290
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129b. Account and definition, 18; Argument, 38; Craft and
expertise, 89; Discovery, 101; Know thyself, 173; Knowing,
176; Ordinary ignorance, 212; Self-knowledge, 255;
Socrates, 266; Speech and dialogue, 278; The self itself and
each self, 290; User and instrument, 295; Zeus and Zeus of
Friendship, 315

129c. Account and definition, 18; Argument, 38; Craft and
expertise, 89; Discovery, 101; Knowing, 176; Music and
chorus-training, 210; Production, work, and action, 232;
Self-knowledge, 255; Shoemaking, 260; Socrates, 266;
Speech and dialogue, 278; The self itself and each self, 290;
User and instrument, 295

129d. Account and definition, 18; Argument, 38; Body, 58;
Craft and expertise, 89; Discovery, 101; Eye, 127; Knowing,
176; Music and chorus-training, 210; Production, work,
and action, 232; Self-knowledge, 255; Shoemaking, 260;
The self itself and each self, 290; User and instrument, 295

129e. Account and definition, 18; Argument, 38; Body, 58;
Craft and expertise, 89; Discovery, 101; Eye, 127; Human
being, 165; Knowing, 176; Music and chorus-training, 210;
Production, work, and action, 232; Self-knowledge, 255;
Shoemaking, 260; Soul, 270; The self itself and each self,
290; User and instrument, 295

130a. Account and definition, 18; Argument, 38; Body, 58;
Composite person, 77; Discovery, 101; Human being, 165;
Knowing, 176; Rule and being ruled, 249; Ruling the body,
251; Self-knowledge, 255; Soul, 270; The self itself and each
self, 290; User and instrument, 295

130b. Account and definition, 18; Argument, 38; Body, 58;
Composite person, 77; Discovery, 101; Human being, 165;

Knowing, 176; Rule and being ruled, 249; Ruling the body,
251; Seeking, 254; Self-knowledge, 255; Soul, 270; The self
itself and each self, 290
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130c. Account and definition, 18; Adequacy and precision,
20; Alcibiades, 30; Argument, 38; Authorship and
attribution, 46; Belief, 53; Body, 58; Composite person, 77;
Discovery, 101; Human being, 165; Knowing, 176; Looking
and examining, 193; Perplexity, 219; Proof, 234; Rule and
being ruled, 249; Ruling the body, 251; Self-knowledge,
255; Soul, 270; The self itself and each self, 290

130d. Account and definition, 18; Adequacy and precision,
20; Alcibiades, 30; Argument, 38; Authorship and
attribution, 46; Belief, 53; Composite person, 77;
Discovery, 101; Human being, 165; Knowing, 176; Looking
and examining, 193; Perplexity, 219; Proof, 234; Question
and answer, 240; Rule and being ruled, 249; Ruling the
body, 251; Self-knowledge, 255; Soul, 270; Soul looking
into soul, 273; Speech and dialogue, 278; The self itself and
each self, 290; User and instrument, 295

130e. Alcibiades, 30; Argument, 38; Delphi and Pytho, 99;
Human being, 165; Know thyself, 173; Knowing, 176;
Question and answer, 240; Self-knowledge, 255; Soul, 270;
Soul looking into soul, 273; Speech and dialogue, 278; User
and instrument, 295

131a. Body, 58; Craft and expertise, 89; Farming and
harvesting, 132; Gymnastics and wrestling, 155; Knowing,
176; Knowledge of one’s own and others, 180; Medicine,
201; Menial crafts, 204; Possessions of possessions, 226;
Soul, 270; What belongs to oneself, 306

131b. Body, 58; Care and neglect, 63; Craft and expertise,
89; Doing one’s own business, 110; Farming and
harvesting, 132; Household management, 164; Knowing,
176; Knowledge of one’s own and others, 180; Menial
crafts, 204; Possessions of possessions, 226; Self-
knowledge, 255; Soul, 270; Temperance, 284; Wealth and
property, 304; What belongs to oneself, 306
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131c. Beauty and bloom, 48; Becoming better, 50; Body,
58; Care and neglect, 63; Doing one’s own business, 110;
Household management, 164; Knowing, 176; Knowledge
of one’s own and others, 180; Love and the lover, 195;
Possessions of possessions, 226; Socrates, 266; Soul, 270;
Soul looking into soul, 273; Wealth and property, 304;
What belongs to oneself, 306

131d. Beauty and bloom, 48; Becoming better, 50; Body,
58; Care and neglect, 63; Fine conduct, 133; Knowing, 176;
Love and the lover, 195; Socrates, 266; Soul, 270; Soul
looking into soul, 273

131e. Beauty and bloom, 48; Body, 58; Care and neglect,
63; Cleinias, father of Alcibiades, 73; Fine conduct, 133;
Knowing, 176; Love and the lover, 195; Lover of the
people, 197; Socrates, 266; Sophroniscus and Phaenarete,
269; Soul, 270; Soul looking into soul, 273

132a. Athens and the Athenians, 43; Beauty and bloom,
48; Body, 58; Care and neglect, 63; Education and training,
119; Fine conduct, 133; Homer and epic conflict, 160;
Knowing, 176; Love and the lover, 195; Lover of the
people, 197; Shame and the shameful, 258; Socrates, 266;
Soul, 270; Soul looking into soul, 273

132b. Adequacy and precision, 20; Body, 58; Care and
neglect, 63; Care for oneself, 65; Education and training,
119; Failure to notice, 130; Gymnastics and wrestling, 155;
Knowing, 176; Learning, 188; Lover of the people, 197;
Soul, 270; Soul looking into soul, 273

132c. Body, 58; Care and neglect, 63; Care for oneself, 65;
Delphi and Pytho, 99; Know thyself, 173; Knowing, 176;
Self-knowledge, 255; Soul, 270; Soul looking into soul, 273;
Wealth and property, 304
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132d. Care for oneself, 65; Deliberation and advice, 97;
Delphi and Pytho, 99; Eye, 127; Know thyself, 173;
Knowing, 176; Looking and examining, 193; Mirror, 207;
Self-knowledge, 255; Sight, 262

132e. Care for oneself, 65; Eye, 127; Know thyself, 173;
Knowing, 176; Looking and examining, 193; Mirror, 207;
Pupil, 236; Self-knowledge, 255; Sight, 262

133a. Care for oneself, 65; Eye, 127; Know thyself, 173;
Knowing, 176; Looking and examining, 193; Mirror, 207;
Pupil, 236; Self-knowledge, 255; Sight, 262

133b. Care for oneself, 65; Divine likeness, 106; Eye, 127;
Know thyself, 173; Knowing, 176; Looking and examining,
193; Mirror, 207; Self-knowledge, 255; Sight, 262; Soul, 270;
Soul looking into soul, 273; Virtue and vice, 297; Wisdom,
308

133c. Care for oneself, 65; Divine likeness, 106; God and
the divine, 140; God as mirror, 143; Good and bad, 146;
Intelligence, 167; Knowing, 176; Knowledge of one’s own
and others, 180; Looking and examining, 193; Mirror, 207;
Self-knowledge, 255; Soul, 270; Soul looking into soul, 273;
Temperance, 284; User and instrument, 295; What belongs
to oneself, 306; Wisdom, 308

133d. Admission, 22; Agreement as evidence, 28;
Alcibiades, 30; Craft and expertise, 89; Doing one’s own
business, 110; Good and bad, 146; Knowing, 176;
Knowledge of one’s own and others, 180; Looking and
examining, 193; Menial crafts, 204; Possessions of
possessions, 226; Self-knowledge, 255; Soul looking into
soul, 273; Temperance, 284; What belongs to oneself, 306

133e. Admission, 22; Agreement as evidence, 28; City and
citizens, 68; Craft and expertise, 89; Doing one’s own
business, 110; Good and bad, 146; Household
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management, 164; Knowing, 176; Knowledge of one’s own
and others, 180; Looking and examining, 193; Menial
crafts, 204; Ordinary ignorance, 212; Possessions of
possessions, 226; Self-knowledge, 255; Soul looking into
soul, 273; Temperance, 284; What belongs to oneself, 306

134a. City and citizens, 68; Doing well, 113; Error, 122;
Good and bad, 146; Happiness and wretchedness, 157;
Household management, 164; Knowledge of one’s own
and others, 180; Looking and examining, 193; Ordinary
ignorance, 212; Production, work, and action, 232; Self-
knowledge, 255; Soul looking into soul, 273; Temperance,
284; Wealth and property, 304

134b. Building and shipbuilding, 60; City and citizens, 68;
Doing well, 113; Good and bad, 146; Happiness and
wretchedness, 157; Knowledge and teachability, 178;
Looking and examining, 193; Production, work, and
action, 232; Self-knowledge, 255; Temperance, 284; Virtue
and vice, 297; Wealth and property, 304

134c. Ambition and hope, 32; Becoming better, 50; Care
for oneself, 65; City and citizens, 68; Good and bad, 146;
Justice and injustice, 169; Knowledge and teachability,
178; License, 190; Looking and examining, 193; Power,
227; Production, work, and action, 232; Rule and being
ruled, 249; Self-knowledge, 255; Temperance, 284; Virtue
and vice, 297; What belongs to oneself, 306

134d. Ambition and hope, 32; Becoming better, 50; Care
for oneself, 65; City and citizens, 68; Divine likeness, 106;
Doing well, 113; God and the divine, 140; Good and bad,
146; Guarantor, 153; Happiness and wretchedness, 157;
Justice and injustice, 169; Looking and examining, 193;
Power, 227; Production, work, and action, 232; Rule and
being ruled, 249; Self-knowledge, 255; Sight, 262;
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Temperance, 284; Virtue and vice, 297; What belongs to
oneself, 306

134e. Ambition and hope, 32; Becoming better, 50; Benefit
and harm, 55; Care for oneself, 65; City and citizens, 68;
Divine likeness, 106; Doing well, 113; Error, 122; God and
the divine, 140; Good and bad, 146; Guarantor, 153;
Happiness and wretchedness, 157; Intelligence, 167;
Justice and injustice, 169; License, 190; Looking and
examining, 193; Medicine, 201; Power, 227; Private person
and amateur, 231; Production, work, and action, 232; Rule
and being ruled, 249; Self-knowledge, 255; Tyranny, 294;
Virtue and vice, 297

135a. Ambition and hope, 32; Becoming better, 50; Benefit
and harm, 55; Body, 58; Care for oneself, 65; Doing well,
113; Error, 122; Happiness and wretchedness, 157;
Intelligence, 167; License, 190; Medicine, 201; Piloting and
seafaring, 224; Power, 227; Private person and amateur,
231; Rule and being ruled, 249; Ruling the body, 251; Self-
knowledge, 255; Tyranny, 294; Virtue and vice, 297

135b. Ambition and hope, 32; Becoming better, 50;
Befitting, 52; Better and best, 56; Care for oneself, 65;
Doing well, 113; Error, 122; Fine conduct, 133; Freedom
and slavery, 138; Happiness and wretchedness, 157;
License, 190; Piloting and seafaring, 224; Power, 227; Rule
and being ruled, 249; Ruling the body, 251; Self-
knowledge, 255; Tyranny, 294; Virtue and vice, 297

135c¢. Beauty and bloom, 48; Becoming better, 50;
Befitting, 52; Better and best, 56; Care for oneself, 65; Fine
conduct, 133; Freedom and slavery, 138; Perception, 214;
Rule and being ruled, 249; Self-knowledge, 255; Virtue and
vice, 297

135d. Alcibiades, 30; Ambition and hope, 32; Becoming
better, 50; Care for oneself, 65; Divine opposition, 108;
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Dramatic time and setting, 116; Freedom and slavery, 138;
God and the divine, 140; Guardian and tutor, 154; Love
and the lover, 195; Perception, 214; Self-knowledge, 255;
Silence and following, 264; Socrates, 266; Stork and
reciprocal love, 280; Zopyrus and Thrace, 316

135e. Alcibiades, 30; Ambition and hope, 32; Ancestry,
nature and upbringing, 36; Athens and the Athenians, 43;
Authorship and attribution, 46; Becoming better, 50; Care
and neglect, 63; Care for oneself, 65; City and citizens, 68;
Divine opposition, 108; Dramatic time and setting, 116;
Freedom and slavery, 138; Guarantor, 153; Justice and
injustice, 169; Knowledge and teachability, 178; Love and
the lover, 195; Lover of the people, 197; Perception, 214;
Power, 227; Self-knowledge, 255; Silence and following,
264; Socrates, 266; Stork and reciprocal love, 280

Editorial and textual material

103a (editorial). Authorship and attribution, 46

105d1 (apparatus). Textual transmission and editorial
signs, 287

112c4 (apparatus). Textual transmission and editorial
signs, 287

115d2 (apparatus). Textual transmission and editorial
signs, 287

115e5-7 (apparatus). Textual transmission and editorial
signs, 287

120a9 (apparatus). Textual transmission and editorial
signs, 287

121b3 (apparatus). Textual transmission and editorial
signs, 287
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124a (editorial). Dramatic time and setting, 116
126d (apparatus). Concord, 82
127c (apparatus). Concord, 82

128a13-128b1 (apparatus). Textual transmission and
editorial signs, 287

130d (apparatus). The self itself and each self, 290
133a2 (apparatus). Pupil, 236

133a2 (apparatus). Textual transmission and editorial
signs, 287

133¢8-17 (apparatus). Authorship and attribution, 46
133c1-5 (apparatus). Divine likeness, 106

133c8-17 (apparatus). God and the divine, 140
133c8-17 (apparatus). God as mirror, 143

133¢8-17 (apparatus). Mirror, 207

133¢1-17 (apparatus). Textual transmission and editorial
signs, 287
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Thematic index

These overlapping routes join vocabulary, dramatic action
and philosophical argument. The groupings are reading
aids made for this lexicon, not divisions stated by Plato.

Agency action and responsibility

Benefit and harm, 55; Body, 58; Doing well, 113; Eye, 127;
Human being, 165; Production, work, and action, 232;
Ruling the body, 251; Shoemaking, 260; Speech and
dialogue, 278; User and instrument, 295

Ambition character and reputation

Ambition and hope, 32; Beauty and bloom, 48; Honour,
fame and worth, 161; Kinship and connections, 172;
Menial crafts, 204; Power, 227; Pride and high-
mindedness, 229; Royal comparison, 246

Conversation language and argument

Account and definition, 18; Admission, 22; Agreement as
evidence, 28; Argument, 38; Deliberation and advice, 97;
Language, 185; Persuasion, 222; Proof, 234; Pupil, 236;
Question and answer, 240; Refutation, 242; Speech and
dialogue, 278

Crafts and practical expertise

Arithmetic and measurement, 40; Better and best, 56;
Building and shipbuilding, 60; Cookery, 85; Craft and
expertise, 89; Divination, 105; Draughts, 118; Farming and
harvesting, 132; Good counsel, 149; Gymnastics and
wrestling, 155; Hoplite fighting, 163; Medicine, 201; Menial
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crafts, 204; Music and chorus-training, 210; Piloting and

seafaring, 224; Production, work, and action, 232; Riding
and hunting, 244; Ring-engraving, 245; Shoemaking, 260;
Wool-working and weaving, 312

Divine guidance and self-knowledge

Divine opposition, 108; God and the divine, 140

Dramatic setting and interpretation

Beauty and bloom, 48; Clothes and repeated arguments,
75; Divination, 105; Dramatic time and setting, 116;
Knucklebones, 183; Love and the lover, 195; Silence and
following, 264; Stork and reciprocal love, 280; Wonder
and strangeness, 310

Education training and teachers

Alcibiades, 30; Ancestry, nature and upbringing, 36;
Attention, 44; Care and neglect, 63; Care for oneself, 65;
Education and training, 119; Four royal tutors, 136;
Guardian and tutor, 154; Kinship and connections, 172;
Knowledge and teachability, 178; Language, 185;
Learning, 188; Love and the lover, 195; Music and chorus-
training, 210; Royal comparison, 246; Shame and the
shameful, 258; Slave’s hair, 265; Spartan disciplines, 277;
Teachers, 282; Wisdom, 308

Friendship concord and shared life

Arithmetic and measurement, 40; City and citizens, 68;
Civic friendship, 70; Concord, 82; Doing one’s own
business, 110; Faction and hatred, 129; Hoplite fighting,
163; Household management, 164; Knowledge of one’s
own and others, 180; Possessions of possessions, 226;

533



What belongs to oneself, 306; Wool-working and weaving,
312

Ignorance error and correction

Conceit of knowledge, 79; Disgraceful ignorance, 103;
Error, 122; Failure to notice, 130; Perception, 214;
Perplexity, 219; Refutation, 242; Wandering, 300

Images examples and jokes

Clothes and repeated arguments, 75; Guarantor, 153;
Knucklebones, 183; Lion’s tracks and hoarded money, 192;
Lover of the people, 197; Luxury and adornment, 199;
Quail-tapping, 239; Slave’s hair, 265; Stork and reciprocal
love, 280

Inquiry evidence and proof

Account and definition, 18; Adequacy and precision, 20;
Agreement as evidence, 28; Argument, 38; Attention, 44;
Composite person, 77; Discovery, 101; Know thyself, 173;
Knowing, 176; Knowledge and teachability, 178; Looking
and examining, 193; Perplexity, 219; Proof, 234; Question
and answer, 240; Seeking, 254; The self itself and each self,
290; Wandering, 300

Knowledge and competence

Adequacy and precision, 20; Admission, 22; Belief, 53;
Conceit of knowledge, 79; Discovery, 101; Draughts, 118;
Error, 122; Household management, 164; Intelligence, 167;
Knowing, 176; Learning, 188; Ordinary ignorance, 212;
Seeking, 254; Teachers, 282
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Limits uncertainty and the ending

Cookery, 85; Guarantor, 153

Love beauty and reciprocal care

Divine opposition, 108; Lover of the people, 197; Socrates,
266

Persons places and historical context

Achaemenes, 20; Aesop, 27; Alcibiades, 30; Amestris, 34;
Anaxagoras, 35; Argos, 38; Artaxerxes, 42; Athens and the
Athenians, 43; Callias and Calliades, 62; Cleinias, brother
of Alcibiades, 72; Cleinias, father of Alcibiades, 73; Comic
poet, unnamed, 76; Coronea, 86; Cyrus, 93; Daedalus and
Hephaestus, 93; Damon, 95; Deinomache, 96; Delphi and
Pytho, 99; Erchia, 121; Euripides, 124; Europe and Asia,
125; Eurysaces and Aeacus, 126; Greeks and barbarians,
151; Heracles and the Heraclids, 159; Homer and epic
conflict, 160; Lampido and the Spartan royal family, 184;
Meidias, 203; Messene, 205; Muses, 209; Peparethos, 214;
Pericles and Xanthippus, 216; Pericles’ sons, 218; Perseus,
220; Persia, 221; Pythocleides, 237; Pythodorus and
Isolochus, 238; Salamis and Aegina, 253; Socrates, 266;
Sophroniscus and Phaenarete, 269; Sparta and
Lacedaemon, 275; Tanagra and Boeotia, 281; Xerxes, 313;
Zeno, 314; Zeus and Zeus of Friendship, 315; Zopyrus and
Thrace, 316; Zoroaster and Horomazes, 317

Politics counsel and civic care

Advantage, 24; Building and shipbuilding, 60; City and
citizens, 68; Concord, 82; Craft and expertise, 89;
Deliberation and advice, 97; Doing one’s own business,
110; Good counsel, 149; Happiness and wretchedness, 157;
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Justice and injustice, 169; Lawful conduct, 187; License,
190; Rule and being ruled, 249; Tyranny, 294; Virtue and
vice, 297; War and peace, 302

Royal and Spartan comparisons

Four royal tutors, 136; Private person and amateur, 231;
Riding and hunting, 244

Rule freedom and power

Befitting, 52; Freedom and slavery, 138; License, 190;
Piloting and seafaring, 224; Tyranny, 294

Self soul and care

Becoming better, 50; Body, 58; Care and neglect, 63; Care
for oneself, 65; Composite person, 77; Failure to notice,
130; Human being, 165; Know thyself, 173; Knowledge of
one’s own and others, 180; Medicine, 201; Mirror, 207;
Perception, 214; Possessions of possessions, 226; Ring-
engraving, 245; Ruling the body, 251; Self-knowledge, 255;
Sight, 262; Soul, 270; Soul looking into soul, 273;
Temperance, 284; The self itself and each self, 290; User
and instrument, 295; Wealth and property, 304; What
belongs to oneself, 306

Text authorship and interpretation

Authorship and attribution, 46; Dramatic time and setting,
116; God and the divine, 140; God as mirror, 143; Quail-
tapping, 239; Textual transmission and editorial signs, 287
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Virtue justice and value

Advantage, 24; Becoming better, 50; Befitting, 52; Benefit
and harm, 55; Better and best, 56; Courage and cowardice,
87; Craft and expertise, 89; Disgraceful ignorance, 103;
Divine likeness, 106; Doing one’s own business, 110; Doing
well, 113; Fine conduct, 133; Freedom and slavery, 138;
Good and bad, 146; Happiness and wretchedness, 157;
Intelligence, 167; Justice and injustice, 169; Lawful
conduct, 187; Power, 227; Rule and being ruled, 249; Self-
knowledge, 255; Shame and the shameful, 258; Soul, 270;
Temperance, 284; Virtue and vice, 297; Wisdom, 308

Vision and self-knowledge
Divine likeness, 106; Eye, 127; God as mirror, 143; Looking
and examining, 193; Mirror, 207; Pupil, 236; Sight, 262;
Soul looking into soul, 273
War rivalry and conflict
Courage and cowardice, 87; Faction and hatred, 129; War
and peace, 302
Wealth status and material resources

Farming and harvesting, 132; Lion’s tracks and hoarded
money, 192; Luxury and adornment, 199; Minae and
plethra, 206; Private person and amateur, 231
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