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Introduction


The dialogue

The Theages is a conversation of three: Demodocus, an older Athenian of standing, his son Theages, and Socrates. Demodocus asks Socrates for a private word; at his suggestion they withdraw into the stoa of Zeus Eleutherios, on the west side of the Agora (121a). There is no narrator and no frame: the dialogue is spoken from beginning to end, and Burnet names the speakers at the head of each speech. Later Socrates tells three stories in which others speak, and the English sets their words in quotation marks, as Burnet does.

It is short, eleven pages of Stephanus’ edition (121a–131a), seventeen of Burnet’s. The ancient arrangement of Plato’s works by Thrasyllus, which Diogenes Laertius preserves (3.59), puts it first in the fifth tetralogy, before the Charmides, the Laches and the Lysis, with the subtitle “or On Philosophy”, and classes it as “maieutic”, a dialogue that brings out what is in the respondent; Burnet’s third volume opens with it. Whether Plato wrote it has been doubted since the early nineteenth century, when Schleiermacher, Plato’s German translator, judged it not to be his, and many scholars since have placed it among the works of his followers; the ancient catalogue gave it to Plato, and this edition translates it as the tradition gives it, without taking a side.

The conversation can be dated only from inside. Archelaus is “this new ruler in Macedonia” (124d), and he came to the throne about 413 BC; the disaster in Sicily, which ended in 413, is past (129c–d); and Sannion has “gone now with Thrasyllus on campaign, straight for Ephesus and Ionia” (129d), an expedition that sailed at the beginning of summer, in 409 by the usual reckoning. Taken strictly, these words set the conversation in that summer, ten years before Socrates’ trial.



The question and the answers

Demodocus has a son who “desires, Socrates, so he says, to become wise” (121c–d). The desire “is not ignoble, but it is unsafe”: some of the boy’s own age and deme, his father thinks, unsettle him with arguments they repeat from memory, and he thinks fit that his father should “pay money to one of the sophists, who will make him wise” (121d). The father has held out, but can hold out no longer, and has come for just this, to introduce him to one of “those who are thought to be sophists”; Socrates has appeared “at just the right time”, the man whose advice he would most wish to take (122a).

Socrates turns the request into a question. Before they deliberate, they must agree what they are deliberating about; and before that, they must find out “what it is that he desires” (122c–d). So the question of the dialogue is put to the son: what is the wisdom he desires? Socrates’ first examples, piloting, “the wisdom by which men pilot ships”, and charioteering (123b–c), are wisdoms with names; the one Theages desires rules men, and it is not medicine, music, gymnastics, farming or carpentry (123d–124b). Theages answers, under questioning, that it is “the one by which we rule those in the city” (124a), and agrees when Socrates puts it more fully: the one by which we rule “all these, and the farmers themselves, and the carpenters, and all the craftsmen, and private persons, and women and men” (124b). Socrates runs through rulers who ruled these same people, Aegisthus, Peleus, Periander, Archelaus and Hippias, and asks what title Hippias and Periander have on account of that rule; Theages answers, “Tyrants, I think; what else?” (124c–e). Then the desire is a tyrant’s: “You rascal! So it was in desiring to be our tyrant that you have long been blaming your father” (124e–125a).



The argument’s main stretch

The middle of the dialogue asks who could teach such a wisdom. Socrates borrows a line he gives to Euripides, “Wise are tyrants by being with the wise”, and asks what the wise must be wise in, on the pattern of farmers, cooks and wrestlers (125b–d); the answer, “the things that Anacreon said Callicrite knew”, “tyrannical things”, is a joke, and Theages takes it as one at his own expense (125d–e). Theages protests that he is being mocked. He would pray, he admits, to become a tyrant over all men if he could, and if not, over as many as possible, as would Socrates and all other men, and “still more, perhaps, to become a god”; but what he desires is to rule “not by force, at least, nor as the tyrants do, but over those who are willing, as the other men of repute in the city do”, like Themistocles, Pericles and Cimon (125e–126a).

Then, Socrates says, he should go to the statesmen, as one who would become a clever horseman goes to those skilled in horsemanship, and whichever he chooses will be with him for nothing (126b–127a). Theages has heard the argument Socrates is said to make against this: “the sons of these statesmen are no better than the sons of the shoemakers” (126d). He wants Socrates himself: “For if you were willing to be with me, that suffices, and I look for no one else” (127a); and Demodocus, ashamed even to say how much he wishes it, begs them both, Socrates to be willing to be with the boy and the boy to seek no one else (127b–d).



The ending

Socrates answers that he wonders where either of them got the idea that he could benefit the boy more than his own father could (127d–e). The father is older, has “ruled in many offices”, and is honored; the famous sophists, Prodicus, Gorgias and Polus, are better choices; Socrates knows “nothing except a certain small subject, the things of love”, though at that subject he counts himself “clever at beyond anyone” (127e–128b). Theages knows young men who were worth nothing before they were with Socrates and “in a very short time … appear better than all those they were worse than before” (128c). Socrates tells him what this is: “there is something daimonic that has accompanied me by a divine lot, beginning in my childhood. It is a voice, which, whenever it comes, always signals to me a turning away from whatever I am about to do, but never turns me towards anything” (128d). It turns his friends away too, and he gives instances of the sign at work: Charmides, who trained for the stadion at Nemea against it (128e); Timarchus, who went out to commit a murder against it and was put to death (129a–c); the expedition to Sicily (129c–d); and Sannion, gone with Thrasyllus to Ephesus (129d). The same power governs “being with those who spend time with me” (129e): “it opposes many”, some are with him and gain nothing, and some “make progress quickly, at once”, and of these, some keep it and some lose it, like Aristides son of Lysimachus, who made progress when he sat near Socrates and touched him, and lost it all when he went to sea (130a–e). “If it is dear to the god, you will make very great progress, and quickly; if not, not” (130e). Theages proposes that they make trial of the daimonic thing by being with one another, and, if it does not allow them, deliberate at once whether to be with someone else or to try “to soothe the divine itself that comes to you with prayers and sacrifices” (131a). Demodocus agrees, and Socrates gives way: “Well, if it seems we should do so, let us do so.”



What is most exposed

A reader who knows the Apology will find Socrates’ sign here doing more than it does there. In the Apology it is a voice that turns him away and never turns him towards anything (31c–d), as here (128d); but in the Theages it also turns away his friends, foretells what will happen to men on campaign, and decides which of his companions will profit from being with him. In Xenophon the sign does both: Socrates said that the daimonic thing signalled to him beforehand what he should do and what he should not (Memorabilia 4.8.1), and he told many of his companions to do some things and not to do others, as it signalled (1.1.4). In the Theaetetus, too, the daimonic thing that comes to Socrates prevents him from being with some of those who come back to him and allows others, and these make progress again (151a). The reader should keep these accounts apart, and not read this one into the Apology.

Socrates’ teaching, as Aristides describes it, is not teaching. “I never learned anything from you, as you yourself know; but I made progress whenever I was with you”, most of all “when I sat beside you, keeping hold of you and touching you” (130d–e). The story is comic, and Socrates neither explains it nor qualifies it; he draws from it only this: “Such, then, Theages, is our being with one another” (130e). On this reading, the question the dialogue raised at the start, what a young man gains from being with a wise man, is answered by a power that no one can teach or buy.

The dialogue is also exposed where it leans on others. The line of verse Socrates gives to Euripides is given to Euripides in the Republic too (568a–b), but Aulus Gellius found it in a play of Sophocles (Attic Nights 13.19.2); the song of Callicrite is known only from this passage (125d); and the persons of the stories at 129a–b are, for the most part, known from nothing else.



The manner

The comedy begins with the father. Demodocus opens with the farmer’s view of children: “the planting of this son here—whether one should name it planting or begetting—has proved the easiest thing of all, but his rearing has been troublesome” (121c). Socrates turns everything gravely: the boy’s name is “befitting the sacred” (122d–e); advice “is indeed said to be a sacred thing” (122b); the would-be tyrant gets “You rascal!”, and the father a mock reproach: “you have somewhere you could have sent him and so made him a craftsman of the wisdom he desires, and then you begrudge it him” (125a). The line of Euripides is varied on farmers, cooks and wrestlers until it yields Callicrite (125b–e), and Theages, who has seen where it is going, says, “You have long been mocking me, Socrates, and joking with me” (125e). Socrates’ refusal at 127e–128b is the familiar self-deprecation turned into a list of better teachers.

Aristides’ confession is the dialogue’s most comic page. He was once a match for anyone in argument; now “I flee if I so much as perceive that anyone is educated, so ashamed am I of my own poor quality”. Did the power leave him suddenly? “Little by little” (130c). It came in degrees: some when he was only in the same house, more in the same room, much more when he looked at Socrates as he spoke, and most when he sat beside him and touched him; “But now,” he said, “all that state has drained away” (130e).



A note on the persons

The dialogue establishes this about its persons. Demodocus is older than Socrates, has “ruled in many offices, and the greatest, for the Athenians”, and is honored by “the Anagyrasians, your fellow demesmen”, above all (127e); he farms, or speaks as one who does (121b). Theages is young, and his father thinks him unsettled by “those of his own age and his own deme, coming down to the town” (121d); he has been taught letters, the cithara and wrestling (122e), and wants to rule the city as Themistocles and Pericles did (126a). Socrates is at leisure (121a) and holds no office (127e), and calls himself knowing “nothing except a certain small subject, the things of love” (128b).

The rest comes from other sources. In the Apology Socrates points to “Paralius here, son of Demodocus, whose brother was Theages” among the men present at his trial (33e); the past tense suggests that Theages had died by then. In the Republic Socrates speaks of “the bridle of our companion Theages”: ill health kept him out of politics and so held him to philosophy (496b–c). Thucydides names a Demodocus among the Athenian generals of 424 BC (4.75.1), who may be the same man. Aristides son of Lysimachus and Thucydides son of Melesias, grandsons of the statesmen whose names they bear, are the boys whose education their fathers ask about in the Laches (178a–179d); in the Theaetetus Socrates names Aristides among those who left him too soon (150e–151a). Charmides, son of Glaucon and Plato’s uncle, is the young man of the Charmides.



On this text

This is the English translation of the Diotimos Editions facing-page edition of the Theages, printed here without the Greek text and its apparatus so that it can be read straight through. The small grey letters and numbers in the text are the Stephanus references, by which Plato is cited; the chapter divisions follow the Outline at the back. The notes are the translator’s notes of the facing-page edition, gathered at the end of each chapter.





Key Words of the Dialogue

These notes are for orientation, not reference: each explains a word the argument leans on, what it meant in the Athens of Socrates, and what the dialogue does with it. The Glossary at the back lists the renderings with the places where they matter.


Being with, come to be with (synousia, syneinai, syngignesthai)

Synousia, from syn, “with”, and einai, “to be”, is the ordinary Greek for company of every kind: a gathering, a conversation, the union of man and woman, and the time a pupil spends with a teacher, for which the sophists took fees. The dialogue turns on it. Its question is what a young man gains from being with a wise man, and Socrates gives it a line of verse, “Wise are tyrants by being with the wise” (125b); the son thinks fit that his father should find him “some man to be with” (122e); whichever statesman he chooses “will be with you for nothing” (127a); the sophists persuade the young “to leave their being with those men and to be with them” (128a); and the last pages describe “our being with one another” and the power that governs it (129e–130e). Synousia is “being with” and syneinai “be with” throughout (at 122e, where the noun cannot stand, “some man to be with”), so that the question can be heard each time it returns; the series’ Alcibiades I rendered the noun “company” (119a), and the verbs “keep company with” (118c). Syngignesthai, “come to be with” (122a, 126c, 127b, 128c, 130b), is the coming together that begins it; syndiatribein, “spend time with” (128b, 129e), is kept apart.



Wise, wisdom (sophos, sophia)

Sophia was skill of every kind before it was philosophy: the wisdom of a pilot, a charioteer, a poet or a statesman. Theages “desires … to become wise” (121c–d), and the argument asks which wisdom he means. Socrates first makes Theages agree that the wise are “those who have knowledge” (122e), then sets sophia beside the crafts, “the wisdom by which men pilot ships” (123b); the wisdom Theages wants is “the one by which we rule those in the city” (124a), the wisdom of tyrants (124e–125e), and then the wisdom of Themistocles and Pericles, who are “clever at the affairs of the city” (126a). The sophists “are so wise” that they persuade the young to leave their fellow citizens and pay them besides (128a). Sophia is “wisdom” and sophos “wise”, as in the series, so that the line “Wise are tyrants by being with the wise” holds the dialogue’s two key words.



Desire (epithymein, epithymia)

Epithymia is wanting of any kind, from appetite to ambition. The dialogue begins with a desire: “the desire that has now come upon him frightens me very much” (121c), and asks again and again what the boy desires. The answers move from “to become wise” (121d) to the wisdom “by which we rule those in the city” (124a), which Socrates calls “the wisdom by which you would rule all the citizens” (125e), and then, under pressure, to a prayer “to become a tyrant … and still more, perhaps, to become a god” (125e–126a), before Theages draws back: he would rule the citizens “not by force, at least, nor as the tyrants do, but over those who are willing” (126a). The word is “desire” throughout, verb and noun; “wish” is kept for boulesthai, and “be willing” for ethelein, the word of the father’s refusal (123a) and of Theages’ request to Socrates (127a); the “willing” subjects of 126a are hekontes, men who consent.



Rule, ruler, tyrant (archein, archē, archōn; tyrannos, tyrannein, tyrannikos)

Archein is both “begin” and “rule”, and archē both a beginning and an office of rule; in Athens the archai were the magistracies, held by lot or election for a year. The argument turns on ruling: pilots “rule ships”, charioteers “a team of horses”, doctors “the sick” (123d–e), and Theages wants the wisdom “by which we rule those in the city” (124a). The rulers Socrates names are kings, a usurper and tyrants, and the title of Hippias and Periander is “tyrants” (124e). Archein and archē are “rule” wherever they mean ruling (the middle, archesthai, is “begin”, 122d, 128d, 128e), even of the father’s magistracies, where he “ruled in many offices” (127e), so that the father is seen to have done what the son wants; tyrannos is “tyrant”, tyrannein “be a tyrant” (“to be our tyrant”, 124e), and tyrannikos “tyrannical” (124e, 125e). A tyrannos was a ruler who held power outside the laws, not necessarily a cruel one.



Knowledge, know how (epistēmē, epistēmōn, epistasthai)

Epistasthai is to know how to do something, or to know a thing well enough to act on it; epistēmē is that kind of knowledge, and epistēmōn one who has it. Theages agrees that the wise are “those who have knowledge” (122e), and each craft is a wisdom “by which we know how to rule” something (123d–124b). Socrates later says that he knows none of the “blessed and fine subjects” the sophists teach (128b). Epistēmē is “knowledge”, epistēmōn “one who has knowledge”, and epistasthai “know how” with an infinitive and “know” without one.



Advise, deliberate (symbouleuein, symbouleuesthai; bouleuesthai, boulē)

The father comes for advice, and Socrates makes the word work. Symbouleuein is to give advice and symbouleuesthai to take it; Socrates calls them “I, the one advising, and you, the one taking advice” (122c). Advice, Socrates says, “is indeed said to be a sacred thing” (122b), and there is “nothing more divine about which a man could deliberate than the education of himself and of his own kin”. Bouleuesthai is “deliberate” and boulē “counsel”: “shall we deliberate together” (125a), “this needs no trivial counsel” (125b), and Theages, at the end, “then at once we will deliberate about what we shall do” (131a).



Craft and craftsman (technē, dēmiourgos)

Technē is any skill that can be taught and has a product: piloting, medicine, carpentry, farming. Dēmiourgos, “one who works for the people”, is the craftsman. Socrates proceeds by the crafts, as he often does: each is a “wisdom” with a name and a field it rules (123b–124b), and the wisdom Theages wants rules “all the craftsmen” (124b). The comedy plays on the word: the father should have made his son “a craftsman of the wisdom he desires” (125a), and the man Theages is to be with is “a fellow craftsman of Callicrite” (homotechnos, one who shares her craft, 125e); and the painters are “the craftsmen of this very thing” (126e). Technē is “craft”, dēmiourgos “craftsman” and homotechnos “fellow craftsman”, as in the series.



Daimonic and divine (daimonion; theios, to theion)

A daimōn was a divine being or power, less than a named god; daimonion is its adjective, “of a daimon”, and as a noun “something daimonic”. Socrates’ own word for his sign was to daimonion, and his accusers charged him with believing not in the city’s gods but in “other new daimonic things” (Apology 24b–c). Here he calls it “something daimonic that has accompanied me by a divine lot” (128d), “the voice of the daimonic” (128e), “the customary sign, the daimonic one” (129b), and speaks of “this power of this daimonic thing” (129e). Daimonion is “daimonic” throughout and is kept apart from theios, “divine”, which stands beside it at 128d and which Theages uses at the end, “the divine itself that comes to you” (131a), after calling it “this daimonic thing” (131a). The series’ Alcibiades I rendered the same adjective “divine” (103a); this volume does not.



Sign, voice, power (sēmeion, phōnē, dynamis)

The sign is a voice that “comes” (gignesthai) and “signals” (sēmainein) a turning away (128d), and the stories show it at work: the voice came while Charmides was speaking (128e) and when Timarchus rose to go (129b). Sēmeion is “sign”, sēmainein “signal”, phōnē “voice”. Dynamis, “power”, is the power of the daimonic, which “has all power also over being with those who spend time with me” (129e); Socrates uses the same word when he asks Aristides whether “this power” left him suddenly (130c).



Benefit, make progress (ōphelein, ōphelia; epididonai)

Socrates allows that Demodocus thinks his son “would be benefited most of all” by him (127d), and Theages doubts that a statesman “would not benefit his own son at all” if he could benefit another (126d). Ōphelein is “benefit” and ōphelia “benefit” throughout, so that Socrates’ last advice, to go to those “who are themselves masters of the benefit with which they benefit men” (130e), recalls Theages’ doubt at 126d. Epididonai is to grow, to increase, and of persons to “make progress”; Socrates’ companions “make progress quickly, at once” (129e), and Aristides says, “I made progress whenever I was with you” (130d).



Statesmen and the affairs of the city (politikoi, ta politika)

Ta politika, the things of the polis, are “the affairs of the city”, and the men skilled in them, politikoi or politikoi andres, are “statesmen”. Themistocles, Pericles and Cimon “have become clever at the affairs of the city” (126a), and the statesmen “use on every occasion both their own city and many others” (126c), as those skilled in horsemanship use horses. Socrates’ own argument, that “the sons of these statesmen are no better than the sons of the shoemakers” (126d), is turned against him.



Fine and good; beautiful (kalos kagathos; kalos)

Kalos is “fine” of things and acts and “beautiful” of persons; kalos kagathos, “fine and good”, named the gentleman of Athens, of good family, means and education. Theages was educated as “the sons of fine and good fathers” are (122e), and Socrates offers to introduce him to whichever he wishes “of the Athenians who are fine and good in the affairs of the city” (127a), to which Theages replies, “Are you not one of the fine and good men too?” The name Theages is “a fine name” (122d); Charmides “has grown up beautiful” (128d–e); and Sannion is “the beautiful one” (129d), whom Ficino took for the son of a man called Calus.





I. Demodocus’ request


121a–122b



Dem. 121 Socrates, I have been wanting to talk over some things with you privately, if you have leisure; and even if you are busy, so long as it is with nothing very great, make leisure all the same, for my sake.1

Soc. Why, I am in fact at leisure anyway, and for your sake very much so. But if you wish to say something, you may.

Dem. Would you like us, then, to withdraw over here, out of the way, into the stoa of Zeus Eleutherios?2

Soc. If it seems good to you.

Dem. b Let us go, then. Socrates, it looks as though all things that grow fare in the same way, both the things that grow from the earth and the animals, man as well as the rest. For with plants, for those of us who farm the land, this part comes easiest: getting everything ready before planting, and the planting itself; but when what has been planted lives, after that the tending of what has grown c becomes great, and hard, and troublesome. So it seems to fare with men too: from my own affairs I judge of the rest as well. For with me too, the planting of this son here—whether one should name it planting or begetting—has proved the easiest thing of all, but his rearing has been troublesome, and I am always in fear, afraid for him. There are many other things one could tell; but the desire that has now come upon him frightens me very much—for it is not ignoble, but it is unsafe—for this boy of ours desires, Socrates, so d he says, to become wise. For I think some of those of his own age and his own deme, coming down to the town, unsettle him by repeating certain arguments from memory; he has come to envy them, and has long been making trouble for me, thinking fit that I should care for him and pay money to one of the sophists, who will make him wise.3 For my part I 122 care less about the money; but I think he is going into no small danger where he is hurrying. So far I have held him back by soothing him; but since I am no longer able to, I think it best to obey him, lest perhaps, coming to be with someone when I am not there, he be corrupted. So I have come now for just this, to introduce this boy here to someone among those who are thought to be sophists. You, then, have appeared to us at just the right time, the man from whom I would most wish to take advice when I am about to act in such matters. But if you can advise anything from what you have heard from me, you may, b and you should.






1. Demodocus is Theages’ father. In Plato’s Apology (33e) Socrates points to “Paralius here, son of Demodocus, whose brother was Theages”; the past tense suggests that Theages had died before the trial; in the Republic (496b–c) “the bridle of our companion Theages”, the ill health that kept him out of politics, is said to have held him to philosophy.



2. The stoa of Zeus Eleutherios, Zeus “of Freedom”, stood on the west side of the Agora, the market and civic square of Athens. Xenophon’s Socrates meets Ischomachus sitting there (Oeconomicus 7.1).



3. A deme was one of the villages and wards into which Attica was divided; “coming down to the town” suggests a country deme. Demodocus’ deme is later named as Anagyrus (127e). The sophists were teachers who went from city to city and took fees for their instruction; later in the dialogue Socrates names Prodicus, Gorgias and Polus (127e–128a).





II. What does the boy desire?


122b–123b



Soc. Why, Demodocus, advice is indeed said to be a sacred thing. If, then, any other advice at all is sacred, this too would be, the advice you are now taking; for there is nothing more divine about which a man could deliberate than the education of himself and of his own kin. So first let us agree on it together, you and I, what exactly we think this is about which we are deliberating; for perhaps I c take it to be one thing and you another, and then, somewhere far on in our being with one another,1 we may perceive that we are ridiculous, I, the one advising, and you, the one taking advice, since we think nothing the same.

Dem. Why, you seem to me to speak rightly, Socrates, and that is how we should act.

Soc. And I do speak rightly, though not altogether: for I am changing it a little. For I take into account that perhaps this lad here does not desire what we think he d desires, but something else, and then again we would be still more absurd, deliberating about some other thing. So the rightest course, I think, is to begin from this very point, finding out thoroughly what it is that he desires.

Dem. It looks, at any rate, as though that is best, as you say.

Soc. Tell me, then: what is the young man’s fine name? What are we to call him?

Dem. Theages is his name, Socrates.

Soc. A fine name, Demodocus, you have given your son, and one e befitting the sacred.2 Tell us, then, Theages: do you say that you desire to become wise, and do you think fit that your father here should find you some man to be with, such a man as will make you wise?

Theag. Yes.

Soc. And whom do you call wise: those who have knowledge, about whatever they have knowledge of, or those who have not?

Theag. Those who have knowledge, I do.

Soc. Well then? Did your father not have you taught and educated in what the others here have been educated in, the sons of fine and good fathers: letters, for instance, and playing the cithara, and wrestling, and the other contests?3

Theag. Yes, me he did.

Soc. 123 Do you think, then, that you still lack some knowledge which it is your father’s part to care for on your behalf?

Theag. I do.

Soc. What is it? Tell us too, so that we may do you a favor.

Theag. He knows it too, Socrates—for I have often told him—but he says this to you on purpose, as though he did not know what I desire; for he fights with me in other such ways too, and is not willing to introduce me to anyone.

Soc. But the things you said to him before were b said as though without witnesses; now make me your witness, and speak out before me what this wisdom is that you desire. For come: if you desired4 the wisdom by which men pilot ships, and I were in fact to ask you, “Theages, lacking what wisdom do you blame your father, because he is not willing to introduce you to those from whom you would become wise?”, what would you answer me? What would you say it is? Would it not be piloting?






1. Synousia, from syn, “with”, and einai, “to be”, is the ordinary word for company and conversation, and for a pupil’s attendance on a teacher. It is “being with” throughout, and the verb syneinai “be with”, so that the dialogue’s question, what a young man gains from being with a wise man, can be heard each time it returns; this series’ Alcibiades I rendered the noun “company” (119a). Syngignesthai, “come to be with” (122a), is kept apart.



2. Theagēs is formed on theos, “god”; Socrates calls the name hieroprepēs, “befitting the sacred”. Baiter would delete “fine” (kalon) in Socrates’ question (122d); Burnet keeps it.



3. Letters, the cithara and the trainer’s exercises are the three parts of a boy’s schooling in the Protagoras (325d–326c). “The fine and good” (kaloi kagathoi) were the gentlemen of Athens.



4. Epethymeis, “you desired”, is the reading of a corrector in the Coislinianus, a later manuscript; B and T have the present, “you desire”.





III. The wisdom by which one rules


123b–124b



Theag. Yes.

Soc. c And if, desiring to be wise in that wisdom by which they pilot chariots,1 you then blamed your father, and I in turn asked what this wisdom is, what would you answer that it is? Would it not be charioteering?

Theag. Yes.

Soc. And the wisdom you do in fact now desire: is it nameless, or has it a name?

Theag. I think it has one.

Soc. Do you know it, then, but not its name, or its name too?

Theag. Its name too, I do.

Soc. What is it, then? Tell me.

Theag. d What other name, Socrates, would anyone say it has but wisdom?

Soc. Then is charioteering also wisdom? Or does it seem to you to be stupidity?2

Theag. Not to me.

Soc. Wisdom, then?

Theag. Yes.

Soc. What do we use it for? Is it not that by which we know how to rule a team of horses?

Theag. Yes.

Soc. Then is piloting also wisdom?

Theag. I think so.

Soc. Is it not that by which we know how to rule ships?

Theag. That one, yes.

Soc. And the wisdom you desire: what is it? The one by which e we know how to rule what?

Theag. To my mind, the one by which we rule men.

Soc. Surely not the one by which we rule the sick?

Theag. No indeed.

Soc. For that is medicine; isn’t that so?

Theag. Yes.

Soc. Then the one by which we know how to rule the singers in the choruses?

Theag. No.

Soc. For that, surely, is music?

Theag. Certainly.

Soc. Then the one by which we know how to rule those who exercise?

Theag. No.

Soc. For that, surely, is gymnastics?

Theag. Yes.

Soc. Then the one by which we rule those doing what? Do your best to say it, as I did the earlier ones for you.

Theag. 124 The one by which we rule those in the city, I think.

Soc. Then are not the sick in the city too?

Theag. Yes, but I do not mean these alone; I mean the others in the city as well.

Soc. Do I understand which craft you mean? For you seem to me to mean not the one by which we know how to rule those who reap and gather grapes, and those who plant and sow and thresh: for that is farming, by which we rule these. Isn’t that so?

Theag. Yes.

Soc. b Nor, I think, the one by which we know how to rule those who saw and drill and plane and turn, all together; this is not the one you mean: for that is carpentry, is it not?

Theag. Yes.

Soc. But perhaps the one by which we rule all these, and the farmers themselves, and the carpenters, and all the craftsmen, and private persons, and women and men—perhaps it is this wisdom you mean.

Theag. That is the one I have long been meaning, Socrates.






1. The verb is the one used of ships, kybernan, “pilot”; Socrates uses it of chariots too, so that the two crafts stand side by side.



2. Amathia, the want of learning, is “stupidity” in the series; “ignorance” is kept for agnoia.





IV. Tyrants


124c–125b



Soc. c Can you say, then: Aegisthus, who killed Agamemnon—did he rule in Argos those you mean, the craftsmen and private persons and men and women all together, or some others?1

Theag. No, those.

Soc. Well then? Peleus son of Aeacus in Phthia: did he not rule these same people?2

Theag. Yes.

Soc. And Periander son of Cypselus, who was ruler in Corinth: you have heard of him before now?3

Theag. I have.

Soc. Not ruling these same people in his own city?

Theag. d Yes.

Soc. And Archelaus son of Perdiccas, this new ruler in Macedonia: do you not think he rules these same people?4

Theag. I do.

Soc. And Hippias son of Pisistratus, who ruled in this city: whom do you think he ruled? Not these?5

Theag. Of course.

Soc. Could you tell me, then, what title Bakis and the Sibyl and our own Amphilytus have?6

Theag. What other, Socrates, but oracle-singers?

Soc. e Rightly said. Then try to answer me in the same way about these men too: what title do Hippias and Periander have on account of the same rule?

Theag. Tyrants, I think; what else?

Soc. Then whoever desires to rule all the men in the city together desires the same rule as these, tyrannical rule, and to be a tyrant?

Theag. It appears so.

Soc. Then this is what you say you desire?

Theag. It seems so, at any rate, from what I said.

Soc. You rascal! So it was in desiring to be our tyrant that 125 you have long been blaming your father because he did not send you to the house of some tyrant-teacher?7 And you, Demodocus, are you not ashamed? You have long known what he desires, and you have somewhere you could have sent him and so made him a craftsman of the wisdom he desires, and then you begrudge it him and are not willing to send him? But now—do you see?—since he has spoken out against you before me, shall we deliberate together, you and I, to whose house we should send him, and by being with whom he would become a wise tyrant?8






1. Aegisthus seduced Clytemnestra, the wife of Agamemnon, king of the Greeks at Troy, and with her killed him on his return; he then ruled Mycenae for seven years (Homer, Odyssey 3.303–305). In Aeschylus’ Agamemnon the murder is at Argos, and Aegisthus means to “rule the citizens” (1638–1639).



2. Peleus, father of Achilles, was king of Phthia in Thessaly.



3. Periander succeeded his father Cypselus as tyrant of Corinth and ruled, by the usual reckoning, from about 627 to 587 BC; Herodotus tells of his cruelty (3.48–53, 5.92).



4. Archelaus became king of Macedon about 413 BC; in the Gorgias (470d–471d) Polus makes him the example of a happy wrongdoer, and the Alcibiades II tells of his murder (141d–e).



5. Hippias succeeded his father Pisistratus as tyrant of Athens in 527 BC and was driven out in 510.



6. Bakis was a legendary Boeotian seer whose oracles were collected and quoted (Herodotus 8.20, 8.77; Aristophanes, Knights 123–124); the Sibyl, a prophetess, is named already by Heraclitus (fragment B92). Amphilytus foretold Pisistratus’ victory; Herodotus calls him an Acarnanian (1.62.4).



7. Tyrannodidaskalos, “tyrant-teacher”, perhaps made for the joke; it recurs in Cassius Dio (59.24). Burnet brackets “teacher” before it, after Schleiermacher.



8. “To whose house” (es tinos) is Bekker’s; B and T have estin hoi, which does not answer to “by being with whom”.





V. “Wise are tyrants by being with the wise”


125b–126a



Dem. b Yes, by Zeus, Socrates, let us deliberate indeed; for it seems to me, at least, that this needs no trivial counsel.

Soc. Let it be, my good friend. Let us first find out from him thoroughly enough.

Dem. Find out, then.

Soc. What, then, if we were to make some further use of Euripides, Theages? For Euripides says somewhere—1


Wise are tyrants by being with the wise.



If someone, then, were to ask Euripides, “Euripides, c by being with those wise in what do you say that tyrants are wise?”, just as if he had said—


Wise are farmers by being with the wise,



and we asked, “Those wise in what?”, what would he answer us? Would it be anything other than “those wise in farming”?

Theag. No, that.

Soc. And what if he said—


Wise are cooks by being with the wise,



if we asked, “Those wise in what?”, what would he answer us? Would it not be “the cooks”?

Theag. Yes.

Soc. And what if—


Wise are wrestlers by being with the wise,



he said, if we asked, “Those wise in what?”, would d he not say “those wise in wrestling”?

Theag. Yes.

Soc. But since he said—


Wise are tyrants by being with the wise,



when we ask, “Those wise in what do you mean, Euripides?”, what would he say? What sort of things would these be?

Theag. Why, by Zeus, I do not know.

Soc. Well, would you like me to tell you?

Theag. If you like.

Soc. These are just the things that Anacreon said Callicrite knew. Or do you not know the song?2

Theag. I do.

Soc. Well then? Do you too desire being with some such e man as is in fact a fellow craftsman of Callicrite daughter of Cyane, and “knows tyrannical things”, as the poet said of her, so that you too may become a tyrant for us and for the city?

Theag. You have long been mocking me, Socrates, and joking with me.

Soc. Well? Do you not say that you desire the wisdom by which you would rule all the citizens? And doing this, would you be anything other than a tyrant?

Theag. I would pray, I think, to become a tyrant, 126 over all men best of all, and if not, over as many as possible; and so, I think, would you and all other men—and still more, perhaps, to become a god—but this is not what I said I desired.3






1. Socrates gives the line to Euripides here and in the Republic (568a–b); Aulus Gellius, writing in the second century AD, found it in Sophocles’ Ajax the Locrian (Attic Nights 13.19.2).



2. Anacreon of Teos, the lyric poet of the sixth century BC, lived at the courts of Polycrates of Samos and of Hipparchus at Athens; the Hipparchus says that Hipparchus brought him to the city (228c). The song is known only from this passage. Burnet prints the spelling Callicrite from a later manuscript; B, T and W have Callicrete.



3. The wish can be set beside the Alcibiades I, where Socrates imagines a god offering Alcibiades power in Europe but forbidding him Asia, and says Alcibiades would not care to live on those terms (105a–c), and the Alcibiades II, where Socrates imagines the god offering Alcibiades tyranny (141a–b).





VI. The statesmen as teachers


126a–127a



Soc. Then what in the world is it that you desire? Do you not say you desire to rule the citizens?

Theag. Not by force, at least, nor as the tyrants do, but over those who are willing, as the other men of repute in the city do.

Soc. Do you mean like Themistocles and Pericles and Cimon, and all who have become clever at the affairs of the city?1

Theag. By Zeus, those are the ones I mean.

Soc. What, then, if you were in fact desiring b to become wise in horsemanship? By going to whom would you have thought you would become a clever horseman? Would it be to any others than those skilled in horsemanship?

Theag. Not I, by Zeus.

Soc. But to the very men, in turn, who are clever at this, and who have horses2 and use them on every occasion, both their own and others’, many of them.

Theag. Clearly.

Soc. And what if you wished to become wise in javelin-throwing? Would you not think that you would become wise by going to those skilled in javelin-throwing, these men who have javelins, and who c use javelins on every occasion, many of them, both others’ and their own?

Theag. I think so.

Soc. Tell me, then: since you wish to become wise in the affairs of the city, do you think that you will become wise by going to any others than these statesmen, who are themselves clever at the affairs of the city, and who use on every occasion both their own city and many others, and have dealings with cities both Greek and barbarian? Or do you think that by coming to be with some others you will become wise in the things these men are wise in, and not with these themselves?

Theag. d For I have heard, Socrates, the arguments they say you make: that the sons of these statesmen are no better than the sons of the shoemakers;3 and you seem to me to speak most truly, from what I am able to perceive. So I would be senseless if I thought that any of these would hand over his own wisdom to me, but would not benefit his own son at all, if he were at all able to benefit any other man whatever in these things.

Soc. Then what would you do with yourself, most excellent of men, if, once a son was born to you, he made such trouble for you, and said e that he desired to become a good painter, and blamed you, his father, because you are not willing to spend money on him for these very things, while the craftsmen of this very thing, the painters, he slighted and did not wish to learn from them? Or the flute-players, wishing to become a flute-player, or the cithara-players? Would you find anything to do with him, or anywhere else to send him, if he were not willing to learn from these?

Theag. Not I, by Zeus.






1. Themistocles, who built the Athenian fleet and led it against the Persians at Salamis in 480 BC; Pericles, who led Athens for some thirty years until his death in 429; Cimon, son of Miltiades, general and statesman between them. In the Gorgias Callicles offers the same three, with Miltiades, as good men (503c), and Socrates finds that none of them made the citizens better (515c–517a).



2. “Who have horses” is the reading recorded as a variant by a later hand in T and in the margin of W; B, T and W have “who are skilled in horsemanship”.



3. Socrates argues so in the Protagoras (319e–320b), with Pericles’ sons and his ward Cleinias as examples, and in the Meno (93a–94e), with the sons of Themistocles, Aristides, Pericles and Thucydides.





VII. Theages chooses Socrates


127a–128c



Soc. 127 Now, then, when you are doing these very same things yourself towards your father, do you wonder, and blame him, if he is at a loss what to do with you and where to send you? For of the Athenians who are fine and good in the affairs of the city we will introduce you to whichever you wish, and he will be with you for nothing; and at the same time you will not spend money, and at the same time you will be much more highly thought of among the many than if you were with anyone else.

Theag. What then, Socrates? Are you not one of the fine and good men too?1 For if you were willing to be with me, that suffices, and I look for no one else.

Soc. b What do you mean by this, Theages?

Dem. Socrates, he certainly does not speak badly, and at the same time you will be doing me a favor; for there is nothing I would think a greater godsend2 than if this boy were pleased with being with you, and you were willing to be with him. Indeed, I am ashamed even to say how much I wish it. But I beg you both: you, to be willing to be with him, and you, not to seek to come to be with anyone else than Socrates; and you will free me from many fearful c worries. For as it is I am very much afraid for him, lest he meet with someone else of a kind to corrupt him.

Theag. Do not be afraid any longer now, father, for me at least, if indeed you are able to persuade him to accept being with me.

Dem. You speak very well. Socrates, the talk from here on would now be addressed to you; for I am ready, to put it briefly, both myself and what is mine, as much your own as can be, to offer you, in whatever at all may be needed, if d you will welcome Theages here and do him whatever good you can.

Soc. Demodocus, that you are in earnest I do not wonder, if indeed you think that this boy of yours would be benefited most of all by me—for I do not know about what a man of sense would be more in earnest than about his own son, that he may be as good as possible—but where you got this idea, that I would be better able than you yourself to benefit your son towards becoming a good citizen, and where he got the idea that I would benefit him more than you yourself, this e I wonder at very much. For, first, you are older than I; then you have already ruled in many offices, and the greatest, for the Athenians, and you are honored by the Anagyrasians, your fellow demesmen, by far the most, and by the rest of the city no less than anyone;3 but none of these things does either of you see in me. Then, if after all Theages here despises being with the statesmen, and is looking for some others who profess to be able to educate young men, there is Prodicus of Ceos here, and Gorgias 128 of Leontini, and Polus of Acragas, and many others, who are so wise that they go into the cities and persuade the most wellborn and richest of the young—who are free to be with whichever of the citizens they wish for nothing—these they persuade to leave their being with those men and to be with them, paying down a great deal of money besides as a fee, and to be grateful to them on top of it.4 It would be reasonable for your son and you yourself to choose some of these, but not b reasonable to choose me; for I know none of these blessed and fine subjects—though I would like to—but, of course, I always say that I in fact know, so to speak, nothing except a certain small subject, the things of love. This subject, however, I count myself clever at beyond anyone, both of the men who have gone before and of those now.5

Theag. Do you see, father? Socrates hardly seems to me willing any longer to spend time with me—since my part is ready, c if he is willing—but he says this joking with us. For I know some of those of my own age and a little older who before they were with him were worth nothing, but once they came to be with him, in a very short time they appear better than all those they were worse than before.






1. Burnet’s page prints ei, “if”, where the sense requires ei with the circumflex, “you are”; the misprint is kept on the Greek page, and the English translates the sense.



2. Hermaion, a lucky find, named after Hermes, the god of luck and of things found on the road.



3. Anagyrus was a deme on the coast of Attica south of Athens. Thucydides names a Demodocus among the Athenian generals of 424 BC (4.75.1), perhaps the same man.



4. Prodicus of Ceos was known for his distinctions between words; Gorgias of Leontini in Sicily was the most famous teacher of rhetoric; Polus of Acragas, his pupil, is the second of the three men Socrates argues with in the Gorgias. The sentence is close to the Apology (19e–20a), where Socrates says that Gorgias, Prodicus and Hippias persuade the young to leave their fellow citizens, pay them and be grateful besides.



5. In the Symposium Socrates says that he knows nothing except “the things of love” (177d); in the Lysis, that he is quick to recognize a lover and his beloved (204b–c).





VIII. The daimonic sign


128c–129e



Soc. Do you know, then, what this is, son of Demodocus?

Theag. Yes, by Zeus, I do: that if you wish, I too will be able to become such as those men are.

Soc. d No, my good friend; it has escaped you what this is, but I will tell you. For there is something daimonic that has accompanied me by a divine lot, beginning in my childhood.1 It is a voice, which, whenever it comes, always signals to me a turning away from whatever I am about to do, but never turns me towards anything; and if one of my friends consults me and the voice comes, it is the same: it turns him away and does not allow him to do it. And of these things I will provide you with witnesses. You know Charmides here, who e has grown up beautiful, the son of Glaucon.2 He was in fact once consulting me, when he was about to train for the stadion race at Nemea,3 and as soon as he began to say that he was going to train, the voice came, and I tried to prevent him, and said, “In the midst of your speaking the voice of the daimonic has come to me; no, do not train.” “Perhaps,” he said, “it signals to you that I will not win; but even if I am not going to win, I will at least be benefited by exercising for this time.” Saying this, he trained; so it is worth finding out from him 129 what happened to him as a result of this training. And if you wish, ask Clitomachus, the brother of Timarchus, what Timarchus said to him when he was going to his death †straight for the daimonic†,4 he and Euathlus the stadion-runner, who took in Timarchus when he was in flight; for he will tell you that he said this to him.

Theag. What?

Soc. “Clitomachus,” he said, “I am indeed going to my death now, because I was not willing to obey Socrates.” Now why in the world did Timarchus say this? I will tell you. When b Timarchus was getting up from the drinking party, and Philemon son of Philemonides, to kill Nicias son of Heroscamandrus,5 the two of them alone knew of the plot; and Timarchus, getting up, said to me, “What do you say,” he said, “Socrates? You go on drinking; I must get up and be off somewhere; I will come back a little later, if I have the luck.” And the voice came to me, and I said to him, “On no account,” I said, “get up; for the customary sign, the daimonic one, has come to me.” And he held back. c And after letting some time pass he made to go again, and said, “I am going now, Socrates.” Again the voice came; so again I made him hold back. The third time, wishing to escape my notice, he got up without saying anything more to me, but escaping my notice, having watched for when I had my mind elsewhere; and so he went off and did the deeds for which he was going to his death. That is why he said to his brother what I am now telling you, that he was going to his death because he had disobeyed me. Further, about the affairs in Sicily d you will both hear from many what I said about the destruction of the army.6 And the things that are past one may hear from those who know; but you can make trial of the sign now, whether there is after all anything in what it says. For at the setting out on campaign of Sannion, the beautiful one,7 the sign came to me; and he is gone now with Thrasyllus on campaign, straight for Ephesus and Ionia.8 So I think that he will either die or at least come to something close to it, and for the rest of the army too I am very much afraid.






1. Daimonion is the adjective of daimōn, a divine being or power, and is rendered “daimonic” throughout, kept apart from theios, “divine”, which stands beside it here. The Alcibiades I uses the same adjective of it, daimonion enantiōma (103a), rendered there “divine opposition”. In the Apology (31c–d) Socrates describes it, as here, as a voice that always turns him away and never turns him towards anything.



2. Charmides, son of Glaucon and Plato’s uncle, is the young man of the Charmides.



3. The stadion was the sprint of one length of the stadium, about two hundred yards; the Nemean games were among the four great games of the Greeks.



4. Burnet marks these words as corrupt; as printed they would mean “straight for the daimonic”. Baiter proposed “the executioner” or “the public prison” (dēmiou or dēmosiou) in place of “the daimonic”.



5. Timarchus, Clitomachus and Nicias son of Heroscamandrus are not otherwise known. A Euathlus, a speaker in the courts, appears in Aristophanes (Acharnians 710, Wasps 592) and as Protagoras’ pupil (Diogenes Laertius 9.56), and a Philemon is mocked as a Phrygian in the Birds (763); nothing shows that either is the man named here.



6. The Athenian expedition to Sicily sailed in 415 BC and ended in 413 with the destruction of the army in its retreat from Syracuse (Thucydides 7.84–87). Plutarch says that Socrates’ sign showed him the expedition would ruin the city, and that the story spread from his friends to many (Nicias 13.6).



7. Ficinus took “the beautiful” (kalou) as a name, “son of Calus”.



8. Thrasyllus sailed at the beginning of summer, in 409 BC by the usual reckoning, and was beaten at Ephesus (Xenophon, Hellenica 1.2.1–10); taken strictly, Socrates’ words set the conversation in that summer, before the news came.





IX. Being with Socrates


129e–130e



e I have told you all this because this power of this daimonic thing has all power also over being with those who spend time with me. For it opposes many, and these cannot be benefited by spending time with me, so that it is not possible for me to spend time with them; many it does not prevent from being with me, but they are not benefited at all by being with me. But those in whose being with me the power of the daimonic takes a hand, these are the ones you too have perceived; for they make progress quickly, at once. And of these, in turn, who make progress, 130 some have the benefit both firm and lasting; but many, for as long as they stay with me, make wonderful progress, but when they keep away from me, they are once more no different from anyone at all. This once happened to Aristides, son of Lysimachus, son of Aristides. For while spending time with me he had made a great deal of progress in a short time; then some campaign came up for him and he went off sailing, and on his return he found Thucydides, son of Melesias, son of Thucydides, spending time with me.1 b Now Thucydides, the day before, had fallen out with me in certain arguments. So Aristides, seeing me, after he had greeted me and talked of other things, said, “But I hear, Socrates, that Thucydides is giving himself airs towards you about something, and is angry, as if he amounted to something.” “It is so,” I said. “What, does he not know,” he said, “what sort of slave he was before he came to be with you?” “It seems not,” I said, “by the gods.” “And yet I myself too,” he said, “ c am in a laughable state, Socrates.” “Why, exactly?” I said. “Because,” he said, “before I sailed I was able to talk with anyone at all and to appear worse than no one in arguments, so that I even pursued being with the most cultivated men; but now, on the contrary, I flee if I so much as perceive that anyone is educated, so ashamed am I of my own poor quality.” “And did this power,” I said, “leave you suddenly, or little by little?” “Little by little,” he said. d “And when it came to you,” I said, “did it come to you by learning something from me, or in some other way?” “I will tell you, Socrates,” he said, “a thing past belief, by the gods, but true. For I never learned anything from you, as you yourself know; but I made progress whenever I was with you, even if I was only in the same house, not in the same room, but more when I was in the same room, and, as I seemed to myself, much more when, being in the same room while you were speaking, I looked at e you, than when I looked elsewhere; and by far the most and the greatest progress I made when I sat beside you, keeping hold of you and touching you. But now,” he said, “all that state has drained away.”

Such, then, Theages, is our being with one another: if it is dear to the god, you will make very great progress, and quickly; if not, not.2 So see whether it may not be safer for you to be educated by one of those who are themselves masters of the benefit with which they benefit men, rather than to come away from me with whatever chance may bring.






1. Both young men are grandsons of famous statesmen: Aristides “the Just”, and Thucydides son of Melesias, Pericles’ opponent. In the Laches their fathers, Lysimachus and Melesias, ask how the boys should be educated (178a–179d), and are advised to look for no one but Socrates (200c–d); in the Theaetetus (150e–151a) Socrates names Aristides son of Lysimachus among those who left him too soon.



2. In the Theaetetus (150d–151a) Socrates says the same of those who come to be with him: those whom the god allows make wonderful progress, and the daimonic thing that comes to him prevents him from being with some who come back.





X. The trial agreed


131a–131a



Theag. 131 Well, Socrates, it seems to me that we should do this: make trial of this daimonic thing by being with one another. And if it allows us, that is best; but if not, then at once we will deliberate about what we shall do, whether we shall be with someone else, or whether we shall try to soothe the divine itself that comes to you with prayers and sacrifices and in any other way the prophets prescribe.1

Dem. Do not argue against this any longer, Socrates, with the lad; for Theages speaks well.

Soc. Well, if it seems we should do so, let us do so.






1. Theages, who called the sign “this daimonic thing” a few lines above (to daimonion touto, 131a2), now calls it “the divine” (to theion).





Outline

The divisions follow the argument. References are to Stephanus pages and sections, which stand in the margins of both pages of the text.


I. Demodocus’ request (121a–122b)


121a Demodocus asks Socrates for a private word, “if you have leisure”; Socrates is “in fact at leisure anyway”, and they withdraw “into the stoa of Zeus Eleutherios”.




121b–c The farmer’s image: “all things that grow fare in the same way”; planting is easy and tending hard, and “the planting of this son here—whether one should name it planting or begetting—has proved the easiest thing of all, but his rearing has been troublesome”.




121c–d The boy “desires, Socrates, so he says, to become wise”. Boys of his own age and deme have unsettled him, and he thinks fit that his father should “pay money to one of the sophists, who will make him wise”.




122a The father thinks it best to obey him, “lest perhaps, coming to be with someone when I am not there, he be corrupted”, and asks Socrates’ advice.





II. What does the boy desire? (122b–123b)


122b–c Advice, Socrates says, “is indeed said to be a sacred thing”; they must first agree “what exactly we think this is about which we are deliberating”.




122c–d Socrates changes it a little: they must begin by “finding out thoroughly what it is that he desires”.




122d–e The boy’s name is Theages, “befitting the sacred”. He desires to become wise, and calls wise “those who have knowledge”.




122e–123b He was taught letters, the cithara and wrestling, and thinks he still lacks some knowledge; his father, he says, “is not willing to introduce me to anyone”.





III. The wisdom by which one rules (123b–124b)


123b–d If he desired the wisdom of piloting or of charioteering, he could name it; the wisdom he desires has a name: “What other name, Socrates, would anyone say it has but wisdom?”




123d–e Charioteering is the wisdom by which “we know how to rule a team of horses”, piloting that by which we rule ships. Theages’ wisdom is “the one by which we rule men”, but not medicine, music or gymnastics.




124a–b It is “the one by which we rule those in the city”, not farming or carpentry, but “the one by which we rule all these, and the farmers themselves, and the carpenters, and all the craftsmen, and private persons, and women and men”.





IV. Tyrants (124c–125b)


124c–d Aegisthus in Argos, Peleus in Phthia, Periander in Corinth, Archelaus in Macedonia and Hippias in Athens ruled “these same people”.




124d–e Bakis, the Sibyl and Amphilytus have the title “oracle-singers”; Hippias and Periander the title “Tyrants”. “Then this is what you say you desire?” “It seems so, at any rate, from what I said.”




124e–125b “You rascal!” The boy has been blaming his father for not sending him to “some tyrant-teacher”, and the father is reproached; “shall we deliberate together, you and I, to whose house we should send him, and by being with whom he would become a wise tyrant?”





V. “Wise are tyrants by being with the wise” (125b–126a)


125b–d Socrates quotes the line he gives to Euripides and varies it on farmers, cooks and wrestlers: “Those wise in what do you mean, Euripides?” “Why, by Zeus, I do not know.”




125d–e “These are just the things that Anacreon said Callicrite knew”; she “knows tyrannical things”. “You have long been mocking me, Socrates, and joking with me.”




125e–126a Theages would pray to be a tyrant over all men, “and still more, perhaps, to become a god”, but desires to rule “not by force, at least, nor as the tyrants do, but over those who are willing”, like Themistocles, Pericles and Cimon.





VI. The statesmen as teachers (126a–127a)


126a–c As one who would become a clever horseman goes to those skilled in horsemanship, and one who would become wise in javelin-throwing to those skilled in javelin-throwing, a would-be statesman should go to “these statesmen, who are themselves clever at the affairs of the city”.




126d Theages has heard Socrates’ own argument: “the sons of these statesmen are no better than the sons of the shoemakers”.




126d–127a A son who desired to become a painter and slighted the painters would leave his father at a loss; Socrates and the father will introduce Theages to whichever statesman he wishes, “and he will be with you for nothing”.





VII. Theages chooses Socrates (127a–128c)


127a “Are you not one of the fine and good men too? For if you were willing to be with me, that suffices, and I look for no one else.”




127b–d Demodocus begs: “there is nothing I would think a greater godsend than if this boy were pleased with being with you”; he will offer “both myself and what is mine, as much your own as can be”.




127d–128b Socrates wonders at the request: Demodocus is older and has “ruled in many offices”; Prodicus, Gorgias and Polus teach for fees; and Socrates knows “nothing except a certain small subject, the things of love”.




128b–c Theages: “Socrates hardly seems to me willing any longer to spend time with me”; those who were with him “appear better than all those they were worse than before”.





VIII. The daimonic sign (128c–129e)


128c–d “Do you know, then, what this is, son of Demodocus?” Theages answers that, if Socrates wishes, he too will become such as those men are; Socrates: “there is something daimonic that has accompanied me by a divine lot, beginning in my childhood. It is a voice”.




128d–129a Charmides and the stadion race at Nemea: “In the midst of your speaking the voice of the daimonic has come to me; no, do not train.”




129a–c Timarchus, who said he was going to his death “because I was not willing to obey Socrates”: at the drinking party the voice twice held him back, and the third time he slipped away unnoticed.




129c–d The army in Sicily; Sannion, “gone now with Thrasyllus on campaign, straight for Ephesus and Ionia”.





IX. Being with Socrates (129e–130e)


129e–130a The power of the daimonic “has all power also over being with those who spend time with me”: it opposes many; many are with him and are not benefited; some “make progress quickly, at once”, and of these some keep the benefit and many lose it when they keep away.




130a–c Aristides son of Lysimachus made progress, went on campaign, and came back to find Thucydides son of Melesias with Socrates: “And yet I myself too,” he said, “am in a laughable state, Socrates.”




130c–e He lost his power “little by little”; “I never learned anything from you, as you yourself know; but I made progress whenever I was with you”, most “when I sat beside you, keeping hold of you and touching you”. “But now,” he said, “all that state has drained away.”




130e “Such, then, Theages, is our being with one another: if it is dear to the god, you will make very great progress, and quickly; if not, not.”





X. The trial agreed (131a)


131a Theages proposes to “make trial of this daimonic thing by being with one another”, and, if it does not allow them, to deliberate at once whether to be with someone else or to “try to soothe the divine itself that comes to you with prayers and sacrifices”. Demodocus: “Theages speaks well.” Socrates: “Well, if it seems we should do so, let us do so.”







Glossary of Key Terms

The English words on which the argument depends, in alphabetical order, with the Greek they render and the places where they matter, by Stephanus page. Where a word has a longer entry in the Key Words of the Dialogue, the Glossary says so.


advise, συμβουλεύειν (symbouleuein); take advice, συμβουλεύεσθαι (symbouleuesthai); advice, συμβουλή (symboulē). 122a–c; “the one advising” and “the one taking advice”, ὁ συμβουλεύων and ὁ συμβουλευόμενος, 122c. See deliberate and Key Words, Advise, deliberate.




argument, λόγος (logos). “certain arguments” repeated from memory, 121d; the arguments Socrates is said to make about the statesmen’s sons, 126d; Thucydides’ and Aristides’ arguments, 130b–c; “the talk from here on”, 127c.




be with, συνεῖναι (syneinai); being with, συνουσία (synousia); come to be with, συγγίγνεσθαι (syngignesthai). “Be with”: 127a, 127b, 128a, 128c, 129e, 130d, 131a; “some man to be with”, for the noun, 122e. “Being with”: 122c, 125a, the line of verse at 125b–d, 125d, 127b, 127c, 127e, 128a, 129e, 130c, 130e. “Come to be with”: 122a, 126c, 127b, 128c, 130b. See Key Words, Being with, come to be with.




beautiful: see fine.




benefit, ὠφελεῖν (ōphelein), ὠφελία (ōphelia). 126d, 127d, 128e, 129e, 130a, 130e (“the benefit with which they benefit men”). See Key Words, Benefit, make progress.




blame, μέμφεσθαι (memphesthai). 123b, 123c, 125a, 126e, 127a, always of a son and his father.




clever, δεινός (deinos). “clever at the affairs of the city”, 126a, 126c; “a clever horseman”, 126b; “clever at” the things of love, 128b.




craft, τέχνη (technē); craftsman, δημιουργός (dēmiourgos); fellow craftsman, ὁμότεχνος (homotechnos). “Craft”, 124a; “craftsmen”, 124b, 124c, 126e; “a craftsman of the wisdom he desires”, 125a; “a fellow craftsman of Callicrite”, 125e. See Key Words, Craft and craftsman.




daimonic, δαιμόνιον (daimonion). “something daimonic”, 128d; “the voice of the daimonic”, 128e; “†straight for the daimonic†”, 129a; “the customary sign, the daimonic one”, 129b; “this daimonic thing”, “the power of the daimonic”, 129e; “this daimonic thing”, 131a. Kept apart from divine. See Key Words, Daimonic and divine.




deliberate, βουλεύεσθαι (bouleuesthai); counsel, βουλή (boulē). 122b, 122d, 125a (“shall we deliberate together”), 125b (“let us deliberate indeed”, “no trivial counsel”), 131a. See Key Words, Advise, deliberate.




desire, ἐπιθυμεῖν (epithymein), ἐπιθυμία (epithymia). 121c, 122c–e, 123a–d, 124e, 125a, 125d–e, 126a, 126e. See Key Words, Desire.




divine, θεῖος (theios); the divine, τὸ θεῖον (to theion). “nothing more divine”, 122b; “by a divine lot”, θείᾳ μοίρᾳ, 128d; “the divine itself that comes to you”, 131a. See daimonic and Key Words, Daimonic and divine.




educate, παιδεύειν (paideuein); education, παιδεία (paideia). 122b, 122e, 127e, 130c, 130e.




fine, καλός (kalos); fine and good, καλοὶ κἀγαθοί (kaloi kagathoi); beautiful, καλός of persons. “A fine name”, 122d; “fine and good”, 122e, 127a; “these blessed and fine subjects”, 128b; “beautiful”, of Charmides, 128d–e, and of Sannion, 129d. See Key Words, Fine and good; beautiful.




god, θεός (theos). “to become a god”, 126a; “dear to the god”, 130e; the name Theages, 122d–e (note at 122e).




in fact, τυγχάνειν (tynchanein) with a participle. 121a, 123b, 123c, 125e, 126a, 128b, 128e.




introduce, συνιστάναι (synistanai). 122a, 123a, 123b, 127a.




knowledge, ἐπιστήμη (epistēmē); those who have knowledge, ἐπιστήμονες (epistēmones); know how, ἐπίστασθαι (epistasthai) with an infinitive. 122e, 123a; “know how to rule”, 123d–124b; “know”, 125d (“the things that Anacreon said Callicrite knew”), 125e (“knows tyrannical things”), 128b, 129b. See Key Words, Knowledge, know how.




make progress, ἐπιδιδόναι (epididonai). 129e, 130a, 130d, 130e. See Key Words, Benefit, make progress.




make trial, πεῖραν λαβεῖν (peiran labein), ἀποπειραθῆναι (apopeirathēnai). Of the sign, 129d; “of this daimonic thing”, 131a.




obey, πείθεσθαι (peithesthai); disobey, ἀπιστεῖν (apistein). 122a; “I was not willing to obey Socrates”, 129a; “because he had disobeyed me”, 129c.




oracle-singers, χρησμῳδοί (chrēsmōidoi), 124d; prophets, μάντεις (manteis), 131a.




perceive, αἰσθάνεσθαι (aisthanesthai). 122c, 126d, 129e, 130c.




pilot, κυβερνᾶν (kybernan); piloting, κυβερνητική (kybernētikē). Of ships and of chariots, 123b–d (note at 123c). Charioteering, ἡνιοχική (hēniochikē), 123c, and ἡνιοχεία (hēniocheia), 123d.




power, δύναμις (dynamis). The power of the daimonic, 129e; “this power”, 130c. See Key Words, Sign, voice, power.




private persons, ἰδιῶται (idiōtai). 124b, 124c.




rule, ἄρχειν (archein), ἀρχή (archē); ruler, ἄρχων (archōn). 123d–124e, 125e, 126a; “ruled in many offices”, 127e. See tyrant and Key Words, Rule, ruler, tyrant.




sign, σημεῖον (sēmeion); signal, σημαίνειν (sēmainein); voice, φωνή (phōnē). “Signal”, 128d, 128e; “the sign”, 129b, 129d; “the voice”, 128d, 128e, 129b, 129c. See Key Words, Sign, voice, power.




sophist, σοφιστής (sophistēs). 121d, 122a (note at 121d); the teachers Socrates names at 127e–128a, Prodicus, Gorgias and Polus, are not called sophists in the text.




spend time, διατρίβειν (diatribein); spend time with, συνδιατρίβειν (syndiatribein). 128b, 129e, 130a.




statesmen, πολιτικοί, πολιτικοὶ ἄνδρες (politikoi, politikoi andres); the affairs of the city, τὰ πολιτικά (ta politika). “Statesmen”, 126c, 126d, 127e; “the affairs of the city”, 126a, 126c, 127a. See Key Words, Statesmen and the affairs of the city.




stupidity, ἀμαθία (amathia). 123d (note); “ignorance” is kept for ἄγνοια.




tyrant, τύραννος (tyrannos); be a tyrant, τυραννεῖν (tyrannein); tyrannical, τυραννικός (tyrannikos); tyrant-teacher, τυραννοδιδάσκαλος (tyrannodidaskalos). “Tyrants”, 124e, 125b–d, 126a; “a tyrant”, 124e, 125e (“to become a tyrant”); “a wise tyrant”, 125a; “to be our tyrant”, “tyrannical rule”, 124e; “tyrant-teacher”, 125a (note); “knows tyrannical things”, 125e. See rule and Key Words, Rule, ruler, tyrant.




use, χρῆσθαι (chrēsthai); do with, the same verb of persons. “What do we use it for?”, 123d; “make some further use of Euripides”, προσχρῆσθαι (proschrēsthai), 125b; “use” of horses, javelins and cities, 126b–c; “what would you do with yourself”, “anything to do with him”, “what to do with you”, 126d–127a.




wisdom, σοφία (sophia); wise, σοφός (sophos). 121d, 122e, 123b–d, 124b, 125a–e, 126b–d, 128a; “Wise are tyrants by being with the wise”, 125b. See Key Words, Wise, wisdom.




wonder, θαυμάζειν (thaumazein). 127a, 127d, 127e; “wonderful progress”, θαυμάσιον, 130a.








