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INTRODUCTION

WHAT IS LOST

Diogenes Laertius closes his Life with a figure. The On Nature and the
Purifications together, he says, ran to five thousand lines, and a Medical
Discourse to six hundred. The Byzantine lexicon we call the Suda gives a
smaller count: two books, about two thousand lines. Diels thought
Diogenes' figure too large and would have halved it. Volume I of this
edition prints four hundred and eighty-four lines.

So between a quarter and a tenth of the verse survives, depending on
which ancient count is believed, and that fraction is itself generous,
because the four hundred and eighty-four lines are not four hundred
and eighty-four consecutive lines. They are a hundred and fifty-four
scraps, most of them one or two lines long, preserved because
somebody quoted them in the course of arguing about something else.

This volume is the rest of the evidence. It is not Empedocles; it is the
record of what other people said he said, and the distance between
those two things is the whole reason the volume exists. Ninety-nine
numbered testimonia, drawn from fifty-two authors writing across nine
centuries in three languages, are printed here complete, with the Greek
and Latin that Diels established and a new English translation facing it.

The proper attitude to this material is neither credulity nor dismissal. A
doxographer's single sentence and a page of Aristotle arguing with a
text in front of him are both evidence, and they are not evidence of the
same kind or the same weight. Most of the work of editing a collection
like this consists in keeping that difference visible.

WHAT A TESTIMONIUM IS

A fragment is a quotation. A testimonium is a report, and a report has
an author, a purpose, and a date, all of which shape what it preserves.

Consider what happens to one doctrine across this book. Empedocles
held that the sea is what the earth gave off under pressure. At A 66 the
phrase survives in Aétius as "the sweat of the earth," which has the ring
of the verse. At A 25 Aristotle quotes the same phrase to complain that
a metaphor is not an explanation — "for poetry, put that way, he has



perhaps said enough; but for knowing the nature of a thing, he has not."
And at A 66 again, Philo describes the same process at length in a Latin
translation of an Armenian version of a lost Greek original, and calls it
muddy water. Three witnesses, three distances, one doctrine, and only
the middle one tells us what the words were for.

Or consider A 14, where four authors report that Empedocles stopped a
wind. Plutarch, twice, describes an engineering work: a cleftin a
hillside walled off so that a sickly wind no longer reached the plain,
with the fall in disease that would follow. Clement has the deed but not
the wall. Nicomachus has only the epithet, Averter of Winds, and files it
beside a man who walked on air. The plainest version is the earliest, and
the sequence from Plutarch to Nicomachus is the history of a legend in
four steps.

The reader will find this pattern everywhere, and it is the reason the
notes below each entry say who is speaking and why, rather than
simply reporting what was said.

THE CHAIN

Most of the doctrinal testimonia in this book descend from one book,
and it is worth knowing how.

Theophrastus, Aristotle's successor at the Lyceum, wrote a work on the
opinions of the natural philosophers and a separate one On the Senses.
He had the poems. From his survey there descended a series of
epitomes, each shorter than the last, and from those an anonymous
handbook of philosophical opinions arranged by topic. That handbook
is lost. What survives are two later compilations which plainly drew on
it: a treatise on the opinions of the philosophers that circulated under
Plutarch's name and is not his, and the anthology of Stobaeus.

In 1879 Diels compared the two, reconstructed their common source,
and gave it the name Aétius, which he took from a passing reference in
Theodoret. That reconstruction has stood, and it is one of the great feats
of nineteenth-century scholarship. But its status should be stated
plainly, because this volume prints more testimonia from Aétius than
from anyone else. An Aétius notice is a modern reconstruction of a lost
epitome of a lost handbook which itself compressed Theophrastus, who
was reading the poem. There are four removes between the reader and
the verse, and each of them removed argument and kept conclusions.



That is why the same doctrine so often arrives as a single stripped
sentence. It is also why, at A 61, the two branches of the tradition give
flatly contradictory figures for the distance of the moon, and Diels
judged that neither preserves what Empedocles wrote. The numeral
survived; the terms it related did not.

Against this, Theophrastus himself survives entire on one subject. His
chapter on Empedocles' theory of perception is printed here as A 86,
and it is the most valuable document in the volume.

The longest chain of all runs through A 70, where a treatise On Plants
by Nicolaus of Damascus passed from Greek into Syriac, from Syriac
into Arabic, from Arabic into Latin, and calls Empedocles by a name no
Greek would recognise: Abrucalis. What it reports — that plants desire,
perceive, feel pleasure and pain, and have sex — is exactly what the
Greek notice on the same page says, and what fragment B 79 says in
verse. The two ends of the chain agree. Only the middle is illegible, and
that is a useful thing to know about chains.

THE MAN

The Life occupies the first part of this volume, and it is a compilation
rather than a biography. Its value lies in Diogenes' habit of naming his
authorities and letting them contradict one another: six of them in the
first twelve lines, four different names for the father, three ages at
death, and five separate accounts of how he died.

Where Diogenes adjudicates, he does it on evidence. The chronology
still in use rests on an argument of Apollodorus reported at A 1 § 52: an
Olympic victory recorded for "Empedocles" in 496 BC must belong to
the grandfather, since the philosopher's own death at sixty — the figure
Aristotle gives — would otherwise make him impossibly old. A birth
around 492 follows, and nothing since has dislodged it.

What the Life supports, beyond the dates, is a man of a particular and
consistent kind. He was rich, of a house that kept racehorses. He
refused a crown, on Aristotle's authority. His politics were levelling: a
tyranny stopped at a dinner party, a celebrated physician refused a
family monument on grounds of equality, an oligarchy of the Thousand
dissolved. He dowered the daughters of citizens who had nothing. He
wore purple, a golden girdle, bronze shoes and a Delphic wreath, and
four unconnected witnesses say so. He was a working physician whom



Galen lists, with his pupil Pausanias, as one of the medical traditions of
Italy, beside Cos and Cnidus. He diverted two rivers at his own expense
to end a plague at Selinus. And he sacrificed an ox made of honey and
barley-meal, or of spices, because he held that killing was murder and
still had to make a public offering.

Timaeus of Tauromenium, the best historian in the collection, thought
the man of the poems and the man of the assembly did not match —
moderate and decent in one, boastful and self-loving in the other. It is at
least as likely that a man who believed he had escaped the cycle of birth
would take no interest in rank, and that the two are one position seen
from two sides.

Timaeus is also the author of the finest piece of source criticism in the
ancient literature on Empedocles. At A 1 §§ 71 and 72 he takes apart the
story of the leap into Etna with arguments any modern historian would
make: the host's estate was in the wrong city; Pausanias, who
supposedly witnessed a deification, put up no monument and could
easily have afforded one; and Empedocles, who wrote at length about
fire, never once mentions the volcano. Diogenes prints the demolition
alongside the story. The appendix to this volume traces what happened
next, which is that the demolition made no difference at all.

THE ROOTS AND THE POWERS

Four roots — fire, air, water, earth — and two powers that move them,
Love and Strife. Nothing comes to be and nothing perishes; what
changes is proportion and arrangement. That much is agreed by every
witness in this book, and it is the doctrine for which Empedocles is
remembered.

Three things about it are not agreed, and this edition does not conceal
them.

The first is the divine names. Fragment 6 names the roots as Zeus, Hera,
Aidoneus and Nestis, and the ancient witnesses supply incompatible
keys. Aétius at A 33 makes Hera the air and Aidoneus the earth. The
Homeric Allegories and Hippolytus, on the same page, reverse the pair;
and Diogenes, summarising the doctrine at A 1 § 76, reverses it too. The
modern handbooks follow Aétius, who stands alone against three. Only
Hippolytus argues his case, and his argument is good: air is Aidoneus,
the unseen one, because we see all things through it and it alone we do



not see. What is being followed today is a choice, not a consensus, and
the notes say so wherever the question arises.

The second is the cycle. Simplicius states it symmetrically — a world
formed under Love and a world formed under Strife, alternating
without end — and quotes the poem for it. Aristotle says flatly that
Empedocles passed over the world-formation under Love because it
could not be made to work. Both witnesses are printed, and the
question is open.

The third is mixture. Aristotle charges that on Empedocles' physics
nothing is ever truly blended, only stacked side by side like a wall of
bricks; the doxographers go further and credit him with particles
smaller than the roots. The verse reads otherwise, and the reason it
reads otherwise is the subject of the next section.

BONE IS A RATIO

A 78 is the most important doctrinal testimony in this volume, and its
importance is in Aristotle's sentence rather than in the figures around
it.

Empedocles was asked what bone is. He did not answer that it is earth,
or fire, or a mixture of all four. He answered that it is a proportion: two
parts of one thing, four of another, blended in a fixed ratio, and it is that
ratio which makes the stuff bone rather than flesh. Aristotle, who
disagrees with nearly everything else in this book, records the doctrine
and concedes that on this point Empedocles was "led by the truth itself

The claim is that what makes a thing the thing it is, is a number. Set
beside it the charge about bricks, and the charge dissolves: a wall of
bricks has no ratio, and a thing defined by ratio is not a wall of bricks.
Set beside it the fragments, where the ratio for bone is given in verse,
and the testimony and the poem turn out to be saying one thing in two
registers.

Aristotle then turns the doctrine against itself, in a passage printed on
the same opening. If the soul is the ratio of a mixture, and flesh and
bone have different ratios, then a body must have as many souls as it
has kinds of tissue. Theophrastus presses the same point harder at A 86
§ 23: bone and hair are made of the elements too, so bone and hair



should perceive. Neither objection is answered anywhere in the
surviving material.

THE SENSES, AND THE CHAPTER THAT REFUTES THEM

A 86 is a single Diels number and a whole book: the entire chapter
Theophrastus devoted to Empedocles in On the Senses, the first history
of a philosophical problem that anyone wrote.

Its first half sets out the doctrine. Perception happens when effluences
from a thing fit the passages of a sense organ — too large and they do
not enter, too small and they pass through untouched. The eye is a
lantern: fire within, a screen of finer stuff around it, and passages for
fire and water lying alternately, so that white and black are seen
through different apertures of one organ. The ear is a bell, and
Empedocles called it a sprout of flesh. Thought is a property of blood,
and a man is slow or quick or eloquent according to how the elements
lie in the blood of a particular limb. That is the oldest temperament
theory in Europe.

Its second half takes the account apart, and is the more informative half,
because to refute a position Theophrastus must first state it exactly.
Several things we know about Empedocles survive only because they
were worth objecting to.

Three of the objections are still good. If perception is things fitting
passages, the passages are either empty — and Empedocles denied the
void outright — or full, in which case perception never stops. If like is
known by like, an eye of fire and water can see white and black, but
grey matches nothing. And explaining hearing by a bell inside the head
only moves the question: when the bell sounds, what hears that?

The most interesting remark in the chapter is a single sentence at § 20,
and it appears to have gone unnoticed since. Under the reign of Love,
where all things are drawn together and nothing flows off, there could
be no perception at all. Theophrastus has seen that the physics of the
cosmic cycle and the physics of the senses do not sit easily together —
that a doctrine of effluence requires a world in which things are coming
apart.

ONE POEM OR TWO



Whether the On Nature and the Purifications are two works or one has
been argued for two centuries, and the testimonia bear on it more than
is usually noticed.

Three notices in this volume show the physics and the religion joined at
the seam. At A 62, Hippolytus reports that evils reach as far as the
moon and no further, because the region above it is purer — which
makes the moon the boundary of the world of exile described in the
Purifications, and makes that world a piece of cosmology. At A 96, a
doxographer records that Empedocles identified mind with soul, and
draws the consequence that no animal is irrational in the strict sense:
which is precisely what the transmigration of B 117 requires, and turns
a religious doctrine into a physical one. And at A 98, the last of the
testimonia, a Latin physician reports that the school distinguished two
kinds of madness — one with a bodily cause, and one that is ex animi
purgamento, from a purification of the soul. Purgamentum is the Latin
for katharmos. Whatever divided the two poems, the men who read
both did not think the division ran through the mind.

Against this stands A 85, where death is the separating out of the four
roots, "so that in this respect death is common to body and soul alike" If
the soul is a ratio and the ratio comes apart, nothing survives; and the
wandering daimon of the Purifications has nowhere to go. That
contradiction is the oldest unsettled question about Empedocles, and
this volume does not settle it either. What it does is print both sides on
facing pages and mark the join.

ARISTOTLE'S SHADOW

A reader should finish this book with one suspicion firmly in place: a
great deal of what we think we know about Empedocles is in Aristotle's
vocabulary.

Empedocles wrote rhizomata, roots — a live metaphor, of things from
which growth proceeds. Aristotle writes stoicheia, elements, a term
from his own analysis, and it is through Aristotle that the four elements
entered European thought with Empedocles' name attached. He speaks
of matter and form in reporting a man who had neither word. He
attributes to Empedocles the position of a philosopher who has taken a
view about archai, first principles, in a debate Aristotle himself
organised.



None of this is dishonesty. It is what happens when a systematic
thinker reports an unsystematic predecessor, and Aristotle is still the
best witness we have precisely because he is arguing rather than
cataloguing. But his reports and his objections run together in the same
sentence, and the notes in this volume mark the seam wherever it can
be found.

Two works printed under his name are not his. The Problems at A 69
and On Breath at A 78 are compilations of his school, and are marked
Pseudo-Aristotle throughout.

THIS EDITION

The Greek and Latin are Diels's, from the third edition of Die Fragmente
der Vorsokratiker (1912), which is in the public domain. They have been
read from the page images themselves rather than from any digital
transcription, because the automated text of a polytonic page cannot be
trusted. Every translation is new and independent; no modern
translation has been consulted.

Where a Diels number gathers more than one witness — and well over
half of them do; A 81 carries nine — each witness is named above its
own text on both pages of every opening, in the same words and the
same order, so that a reader never has to look across to learn who is
speaking. Where the witnesses on one number are not of the same
standing, the note says which is which.

Square brackets in the Greek mark words Diels deleted; angle brackets
mark words he supplied. The apparatus in small type records only those
readings that bear on the sense of the translation, and gives them in
English rather than in the Latin of the critical tradition.

Two numbers are long enough to be books in themselves — A 1, the
Life, and A 86, the chapter of Theophrastus — and each is printed in
editorial groups, so that the commentary stands beside the section it
discusses. The section numbers within them are the ancient ones and
run unbroken; the groupings are this edition's.

The order is Diels's throughout, which is not thematic and is sometimes
inconvenient. It has been kept because a reader who wants to check this
book against another edition, or against Diels himself, should be able to
do so without a concordance.



Finally: this is a volume of disagreements, and a reader who finds them
irritating has understood the material. Nothing here is Empedocles'
own voice. What is here is fifty-two people, most of whom never met,
arguing across nine centuries about a man whose book they had and we
do not.
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HOW TO READ THIS VOLUME

Nothing in this book is Empedocles' own words. Volume I holds those.
What stands here is what other people said he said — and the distance
between those two things is the whole reason for the volume.

The witnesses are not of equal weight, and the first thing to know is how
they differ.

Aristotle wrote roughly a century after Empedocles died, with the poem in
front of him, and argued with it directly. He is the best witness we have
and the most treacherous, because he restates Empedocles in his own
vocabulary as he goes. Where he writes elements, Empedocles wrote roots.
Where he speaks of matter, Empedocles had no such category. His reports
and his objections run together in the same sentence, and the notes here
mark the seam wherever it falls. Two works printed under his name are not
his: the Problems at A 69 and On Breath at A 78 are school compilations,
and are marked Pseudo-Aristotle throughout.

Theophrastus, Aristotle's successor at the Lyceum, wrote the first history
of a philosophical problem that anyone wrote, and almost everything later
is downstream of him. The third part of this volume is his chapter on
Empedocles entire.

Aétius is a different order of evidence again — and he is, strictly, a
reconstruction. No manuscript of Aétius survives. Diels assembled him in
1879 out of two later compilations that plainly drew on a common source,
and the name is his hypothesis. What we read as an Aétius notice is
therefore a modern reconstruction of a lost epitome of a lost handbook that
itself compressed Theophrastus. It is often a single sentence, stripped of
argument. It should never be weighed against Aristotle as though the two
were the same kind of thing.

Simplicius wrote in the sixth century AD and still had substantial
portions of the poem; he quotes at length and cites book numbers. He is
invaluable, and he is a Neoplatonist reading a Presocratic, which shows.

Hippolytus, Plutarch, Philo, Galen, Soranus, Censorinus, Seneca
and the rest each had their own reasons for mentioning Empedocles —
apologetic, medical, astronomical, polemical — and those reasons shaped
what they preserved. At the far end of the range stands On Plants, quoted at
A 70, which reached Latin through Syriac and Arabic and calls Empedocles
by a name no Greek would recognise.
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Where a Diels number gathers more than one witness — and more than
half of them do — each witness is named above its own text on both pages
of the opening, in the same words and the same order, so that it is never
necessary to look across to learn who is speaking. Where the witnesses on
one number are of unequal worth, the note says so.

Square brackets in the Greek mark words Diels deleted; angle brackets
mark words he supplied. The apparatus in small type records only the
readings that bear on the sense of the translation, and gives them in

English.

A last caution. Several of the doctrines below appear in no surviving verse
at all. That the roots lose their distinctness inside the Sphairos; that the
heaven is frozen air; that there are two suns; that the cosmos is egg-shaped
— for all of these, the testimony is the only evidence there is. They may be
perfectly good report. They may also be later doctrine that drifted onto a
famous name. Where a claim stands alone, the note says so.

WHAT IS IN THIS VOLUME

The Life (A 1 - A 25): Diogenes Laertius' Life entire, and the testimonia on
the man — dates, teachers, politics, medicine, dress, the competing accounts
of his death, and the question whether he was a poet.

The Doctrine: Principles, Cosmos and Cycle (A 26 — A 56): the roots,
the two powers, mixture, the Sphairos, the cycle, and the making of the
world.

The Doctrine, continued: Light, Sea, Plants and the Making of
Bodies (A 57 — A 85): light, the heavens, weather, the sea, plants, the four
generations of living things, and the physiology of the body.

Perception and Thought (A 8 - A 98): Theophrastus on how
Empedocles thought seeing, hearing, smelling and thinking work, and
thirteen sections taking the account apart; then pores, effluences, the
lodestone, colour, appetite, and the soul.

Each part opens with a fuller note on what stands in it and what is disputed
there.

Two parts remain to be added: a reception appendix, and the introduction,
which will be written last.
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THE LIFE

Diogenes Laertius, and the Testimonia on the Man

Diels-Kranz 31 A1 - A 25

The man: his family and dates, his teachers, his politics, his medicine, his
dress, the four or five accounts of his death, and the ancient argument over
whether what he wrote was poetry.

A 1is not a notice but a book — the whole of Diogenes Laertius' Life, and
a compilation rather than a biography. Its value is that Diogenes names
his authorities and lets them disagree: six of them in the first twelve
lines, four different names for the father, three ages at death, and five
deaths. Where he adjudicates, he does it on evidence, and the chronology
he takes from Apollodorus still stands.

The best thing in it is at §§ 71 and 72, where Timaeus of Tauromenium
takes apart the story of the leap into Etna with arguments a modern
historian would make: the host's estate was in the wrong city, the friend
who supposedly witnessed a deification put up no monument and could
well afford one, and Empedocles, who wrote at length about fire, never
once mentions the volcano. The story survives anyway, because it is a
good ending, and by Horace's time it had become a joke in a handbook of
literary manners.

What is not in dispute is smaller and more interesting: the purple robe
and bronze shoes, attested by four unconnected witnesses; the bloodless
ox of honey or of spices, sacrificed by a man who held that killing was
murder; the hides or the wall that stopped a sickly wind, and the two
rivers he diverted at his own expense to end a plague at Selinus; and the
tally at § 77, which says the two poems ran to five thousand lines.
Volume I of this edition prints four hundred and eighty-four.
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A1§§51-52

DIOGENES LAERTIUS VIII 51
EpmedokAiic, &g ¢now TnméPorog, Métwvoc fv  vidg  TOD
‘EpnedoxAéovg Axpayavtivog. 10 &' avtd kol Tipoog év tij
nevtekadekatnt tdv Totopidv  (Aéyel TpPooiloTOpROV) ETioTpOV
avdpa yeyovévou tOv EpmedokAéa OV mémmov Tod o tol. GAAY Kol
“Eppunmog t@ odtd To0TwL ¢noiv. opoiwg HpoxAeidng év tédr Hepi
VooV, 8TL Aopmpag v oikiog immotpognkdtog tod mhurmov. Aéyel 8¢
kol Epotocbévng év  1olg ‘Olvpmiovikoug THv  mpodTNV  Kod
epdopnkootnv dAvpmada veviknkévor tov tod Métwvog matépa,
HAPTLPL XPWOREVOS APLOTOTEAEL.

DIOGENES LAERTIUS VIII 52
AmoA6dwpog &' O ypoppatikdg v Toic Xpovikolg onotv og RV pev
Métwvog vidg, eig 8¢ Oovplovg abTOV VEWOTL TOVTEADG EKTIOHEVOUG
(6) Thatxog éAOeiv @nowv. €0 Omoféc oi &' ioTopodvreg, ©G
TEPELYDOG 0lkoBev eig TG XZvpakovoag pHet' Ekelvov Emolépel TPOG
ABnvaiovg, époi (ye) teléwg dyvoelv Sokobowv: ) yap odKkéT' AV )
TAVTEADG OIEPYeYNPaKdS, Omep oyl @aiveton. AploToTtéAng yap
avtov, €1t te Hpoaxeidng, éEfrovta étdv gnot tetedevtnkévar. 6 ¢
(trv) pilav kol ERSopnKkootv OALPTLAS VEVIKNK®OG KEANTL TOOTOU
T&mnog Hv  OpdvLpog, Gob' Gua kol TOV  xpévov Umd  TOD
AmoArlodopov onpaivecOat.
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A1§§51-52

The family, and the two Empedocleses

DIOGENES LAERTIUS VIII 51
Empedocles, as Hippobotus says, was the son of Meton, the son of
Empedocles, and a man of Acragas. Timaeus says the same in the
fifteenth book of his Histories, recording besides that Empedocles the
grandfather of the poet had been a man of distinction. Hermippus
says the same as he does; and so does Heraclides in his On Diseases —
that the house was a brilliant one, the grandfather having kept
racehorses. Eratosthenes says in his Olympic Victors that the father
of Meton won in the seventy-first Olympiad, and cites Aristotle as his
authority.

DIOGENES LAERTIUS VIII 52

Apollodorus the grammarian says in his Chronicles that "he was the
son of Meton, and Glaucus says that he went to Thurii, then only just
founded" And then, further down: "Those who record that he fled
from home to Syracuse and made war alongside them against the
Athenians seem to me wholly ignorant. For by then he was either no
longer alive, or extremely old — which does not appear to be so." For
Aristotle, and Heraclides besides, says that he died at sixty. And the
man who won with the single horse in the seventy-first Olympiad
"was this man's grandfather, of the same name," so that the date is
indicated at the same time by Apollodorus.

Biography, compiled in the third century AD from sources four centuries older.

Diogenes is not a biographer but a compiler, and this is what a compilation looks like from the
inside: six named authorities in twelve lines, two of them in verse, and the compiler
adjudicating between them. The point at issue is real. The grandfather and the grandson bore
the same name, and an Olympic victory recorded for "Empedocles” in 496 BC belongs to the
elder; anyone who assigned it to the philosopher would have to make him a century old.
Apollodorus saw this and said so, and the chronology of Empedocles' life still rests on his
argument.

Bearing on Volume 1. Fixes the date: born about 492 BC, dead at sixty.

8 (6) Cobet. — 10 oi &' ioTopovvreg, and the transposition of the verses, follow Clinton. — 12
7poG ... dokovowv Diels: the manuscripts read npog tovs AOnvaiovs tedéwg Gryvoeiv piot
Sokovaiv. — 14 ovyi Clinton: o0 in the manuscripts. — 16 (tijv) Cobet. — 17 ndnmog Karsten:
TAVTWS in the manuscripts.
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A1§§53-55

DIOGENES LAERTIUS VIII 53
Yatvupog 8¢ év toig Biowg ¢notv, 811 EpmedokAfic viog pév fv
‘E€ouvétov, katéhime 8¢ kal avtog viov Eaivetov- émi e TG avtfig
OALPTLASOG TOV HEV Tl KEANTL veviknkéval, Tov 8¢ viov adtod
e 1j, g HpoaxAeidne év tiL Emtopdt, Spopwt. éyw d¢ ebpov év
toig Umopvrpact PaPfwpivov dtL kai Podv éBuvce toig Bewpoig O
EpmedokAic  ék  péhitog wai  dAgitov, kol adehpov  Eoxe
Kaihwpoatidnv. Tnhatdyng &' 6 ITvbaydpov maig €v ThL mpog
DuOAoov EmicToAL enot TOv EpmedokAéa ApyLvopou eivor vidv.

DIOGENES LAERTIUS VIII 54
6t 8 v Axpayavtivog ék Jikehiag aOTOg EvapyOpEVOg TGV
Koabappdyv enov: @ ... moleog. kai T pév mepl 1o yévoug adtod
tade. axodoot &' avtov ITubaydpov Tiparog S tig évartng iotopet,
Aéyov Ot katoyvwobelg éml AoyokAomion toTe, koba xai [TAdtwv,
TOV AOYwV EKwAVON petéyewv. pepvioBar 8¢ kai adtov ITubaydpov
AMéyovta: A ... mhovtov. ol 8¢ Tovto eig Hoppevidnv adtov Aéyewy
avopEPovTaL.
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A1§§53-55
A disputed father; the honey ox; and the Pythagorean law against poets
DIOGENES LAERTIUS VIII 53

Satyrus in his Lives says that Empedocles was the son of Exaenetus,
and himself left a son named Exaenetus; and that in the same
Olympiad the one won with the racehorse and his son in wrestling —
or, as Heraclides says in his Epitome, in the foot-race. I myself found,
in the memoirs of Favorinus, that Empedocles sacrificed an ox to the
sacred envoys made out of honey and barley-meal, and that he had a
brother Callicratides. Telauges the son of Pythagoras says, in his letter
to Philolaus, that Empedocles was the son of Archinomus.
DIOGENES LAERTIUS VIII 54

That he was a man of Acragas in Sicily he says himself at the opening
of the Purifications: "O friends ... city" So much for his family.
Timaeus records in his ninth book that he heard Pythagoras, saying
that he was convicted at that time of stealing discourses and — like
Plato — was barred from sharing in them. And that he mentions
Pythagoras himself when he says: "There was among them a man ...
wealth!" Others refer that passage to Parmenides instead.
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A 18§ 53-55 (continued)

DIOGENES LAERTIUS VIII 55
onol 8¢ Neqvng ot péxpr @rordov kal EpredokAéovg ékotvdvouy
oi IMuBayopwkoi TV Adywv. émel §' odTOg O ThC TMOCEWG
édnpooinwoev adTA, vopov £0evto pndevi petadwoely émomolidl: to o'
o010 koi [MAGtwva mabelv prnot kol yop todtov kwAvbfival. tivog
pévtor ye oOt®dV frovoev O EpmedokAfig, ovk elmer THV YOp
TePLPEPOpEVY ¢ ThAadyoug émiotoAny OtL Te petéoyev Tnmboov
xai Bpotivov, pr) elvon G€iomotov. 6 8¢ Oedppactog Iappevidov
enol {nAwtnv adtov yevésBot kol PNtV v TolG ToLpHact: kol yop
EKEIVOV €V EmtenL TOV Tepl pUoEWG E€eveykelv AOyov.
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A 18§ 53-55 (continued)
DIOGENES LAERTIUS VIII 55

Neanthes says that down to Philolaus and Empedocles the
Pythagoreans shared their discourses freely; but when Empedocles
made them public in his poem they laid down a law that they should
be imparted to no epic poet. He says that Plato suffered the same, for
he too was barred. But which of them Empedocles studied under,
Neanthes did not say — for the letter that circulates as Telauges',
saying that he had been a pupil of Hippasus and Brotinus, is not to be
trusted. Theophrastus says that he was an emulator of Parmenides,
and an imitator of him in his poems, since Parmenides too had
brought out his account of nature in epic verse.

Biography, with four incompatible accounts of the family and one of the quarrel.

Four authorities give the father four different names — Meton, Exaenetus, Archinomus — and
Diogenes reports them all without deciding. Two things here are worth more than the
genealogy. The first is the ox of honey and barley-meal: a man who held that all killing was
murder still had to make a public sacrifice, and made one that spilled no blood. The second is
Neanthes' law. Whether or not the Pythagoreans really passed it, the tradition understood
perfectly what Empedocles had done — he put into hexameters, for anyone to read, what had
been the property of a closed society. The charge of stealing discourses is the same charge in
older language.

Bearing on Volume 1. B 112 opens the Purifications; B 129 is the portrait of "a man of surpassing
knowledge,"” Pythagoras or Parmenides.

19 EpnedokAéovs ... Eéaiverog: Schwartz's correction; compare Eusebius, Chronicle I 204, and
Diodorus XIII 82, 7. The quotations are fragments B 112 and B 129.
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A1§§56-58

DIOGENES LAERTIUS VIII 56
“Eppunmog 8¢ o0 Hoppevidov, Zevopévoug 8¢ yeyovévar (nAwthv, O
kol ovvdiotpifon kol ppfoacbot v émomotiov: Dotepov 8¢ TOig
TTuBayopikoig évruyelv. AAkiddypag 8' v tédL PuoikdL oL KATd TOLG
avTovg Ypovoug Zivova kol EpmedokAéa dxodoon Moappevidov, 10"
Votepov amoywprioat, kal Tov pév Zivevae kot idiav gulocogprioat,
tov 8¢ Avafayopov Swakoboal kol IMubBoydpov: koi tod pév Thv
oepvotnTa {nAdoon tod te Piov kol Tod oyxfipatog, Tod 8¢ TrVv
@uclohoyiov.

DIOGENES LAERTIUS VIII 57
Apototédng 08¢ év tdL ZogiotiL ¢notr mpdTov EpmedoxAéo
pnropiknv evpely, Znvova 8¢ SiodekTiknyv. &v 8¢ tdt Iepl momntdv
enowv 81t kol Opnpukodg 6 ‘EpmedokAfig kal dewvog mepl Thv ¢piotv
YEYOVEV, HETAPOPNTIKOG TE OV Kol TOIG GAAOLG TOIG Ttepl TTOLNTIKTV
EMLTEOYHOOL XPpOpEVOS kol StoTL yphyoavtog abdtod kai GAAo
momjpato v T ZépEov dukPacy kol mpooipov eig ATdOAAwva,
tabd Votepov xatékowoév TG avtod 1 Buydtnp, &¢ ¢@now
Tepodvupog, O pév mpooiptov dkovoa, ta &8¢ Iepoika PovAnbeioa dux
70 dreleiwto elva.
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A1§§56-58

Teachers, the burnt poems, the tragedies, and Gorgias

DIOGENES LAERTIUS VIII 56
Hermippus says he was an emulator not of Parmenides but of
Xenophanes, with whom he spent time and whose epic manner he
imitated, and that he fell in with the Pythagoreans later. Alcidamas
says in his Physics that Zeno and Empedocles heard Parmenides at
the same period and afterwards went their own ways: Zeno to
philosophise on his own, Empedocles to study under Anaxagoras and
Pythagoras — emulating in the one the gravity of his life and his
bearing, and in the other his natural philosophy.

DIOGENES LAERTIUS VIII 57

Aristotle says in the Sophist that Empedocles was the first to discover
rhetoric, and Zeno dialectic. And in the On Poets he says that
Empedocles was Homeric and formidable in his diction, given to
metaphor and employing all the other resources of the poetic art; and
that, since he had written other poems besides — a Crossing of Xerxes
and a prelude to Apollo — these were afterwards burnt by a sister of
his, or a daughter, as Hieronymus says: the prelude by accident, the
Persian poem on purpose, because it was unfinished.
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A 1§§ 56-58 (continued)

DIOGENES LAERTIUS VIII 58
KoBoAov O¢ onot xai Tpayoldiog adTOV ypayal Kol TTOALTIKOVG:
Hpaxhetdng 8¢ 6 100 Japamiovog Etépov @noilv elvon  TOG
paywidiog.  Tepovopog 8¢  Tpol  kod  TETTAPAKOVIR — QNOLY
évretuynkévon, NedvOng 8¢ véov dvta yeypagévor tag Tporywidiog
Kol TV et EvreTuxnKkéval. enol 8¢ Zdtupog év toig Biolg, 6Tt kol
latpog v kol pATwp &piotoc. Topyioy yodv TOV Agovtivov adToD
yevéoBou pabntiv, &vdpa Ubmepéyovta év pnropikit kol TEXVNV
amoheloutdta Ov grnow AmoAlddwpog év Xpovikolg évvéa TTpog Tolg
gkaToOVv €11 Prdvou.
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A 1§§ 56-58 (continued)
DIOGENES LAERTIUS VIII 58

In general he says that Empedocles wrote tragedies as well, and
political speeches. Heraclides the son of Sarapion says the tragedies
are by another man. Hieronymus says he came upon forty-three of
them; Neanthes, that Empedocles wrote the tragedies as a young man,
and that he had come upon seven. Satyrus says in his Lives that he
was also a physician and a first-rate orator: Gorgias of Leontini at any
rate was his pupil, a man supreme in rhetoric who left a treatise
behind him — and Apollodorus says in his Chronicles that Gorgias
lived a hundred and nine years.

Biography, with Aristotle twice as the source.

Two claims here are usually passed over too quickly. That Empedocles invented rhetoric is
Aristotle’s, not a late fancy, and it is made in the same breath as the claim that Zeno invented
dialectic — a pairing which says that the two arts were felt to arrive together, out of the same
generation and the same part of the Greek world. And Gorgias was his pupil: the man who
taught Greece that language could be made to do anything learnt it from a hexameter poet in
Sicily. The burnt poems are the one place where we can see what has been lost as a definite
thing rather than a general loss.

14 perapopntikdg in BP: petapopikds in P°F; Aristotle in any case wrote the latter. — 21 avtév
éntd Diels: a0tov Emeira in the manuscripts.
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A1§§59-60

DIOGENES LAERTIUS VIII 59
TOUTOV notv 6 ZAtupoc Aéyewy, O¢ avtog mapein tdL EpmedoxAel
yontebovtl. GAAX kol odTov S TGV Toupdtwv ErayyéAlecOo
T00TO TE Kol GAA L TAelw, 8L’ OV enot- eéppaxa ... avdpoc.

DIOGENES LAERTIUS VIII 60
onot 8¢ xai Tiponog év Tl OKTWKOUSEKATNL KOTA TOAAODG TPOTOLG
teBovpdobor  tOv  avdpo. kol yap €tnoiwv  moté  6@odpidg
TIVELGAVTOV O TOVG KoproLs Avpfval, keheboog Ovoug exdoprivor
Kol dokolg moljoat mepl ToLG AOPoLg kal TG dkpwpeiog diéTelve
7POG TO oLAAXPELV TO mvedpa: Af€avtog 8¢ kwAvoovépay kAnbivar.
Hpaxheidng te év oL Hept voowv gnot kai Havoavion denyrioacdon
abTOV T& TEpl TV &mvouv. Rv §' 6 Havcaviag, Hg enov Apictutmog
kol T&tupog, Epodpevog avtod, o O kai T Ilepl  @UCEWG
TPOCTEPOVNKEY 0VTWG [Tawoavin ...
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A1§§59-60

The sorcerer, the wind-stopper, and the woman who did not breathe

DIOGENES LAERTIUS VIII 59
Satyrus says that Gorgias used to say he had himself been present
when Empedocles was working sorcery; and that Empedocles
professed this and much besides in his poems, where he says: "drugs
...of aman”

DIOGENES LAERTIUS VIII 60

Timaeus says in his eighteenth book that the man was marvelled at in
many ways. Once, when the Etesian winds blew so violently as to
ruin the crops, he ordered asses to be flayed and bags made of the
hides, and stretched them about the hills and headlands to catch the
wind; and when it dropped he was called Wind-stopper. Heraclides
says in his On Diseases that he also instructed Pausanias in the case
of the woman who did not breathe. Pausanias, as Aristippus and
Satyrus say, was his beloved — the man to whom he dedicated the On
Nature in these words: "Pausanias ..."

Biography; the point where the Life turns toward the marvellous.

The wind-stopping is the best-attested of the marvels, and it has a rational shape under the
legend: hides strung across a mountain pass are a windbreak, and the epithet the town gave
him is the sort of thing a town gives a man who has actually done something. The woman who
did not breathe belongs with A 74 and B 100 — a case of suspended respiration, taught to a
pupil as a case, which is what a physician does. B 111, quoted here, is the fragment where
Empedocles promises control of wind and rain and the raising of the dead, so the biographers
were not inventing the claim; they were repeating it.

Bearing on Volume 1. B 1 dedicates the poem to Pausanias; B 111 promises the powers this
section illustrates.

29 1jv corrected by Beloch; the manuscripts of Diogenes read ¢ &v. — 32 Kwlvoavéuov, the
form in the Suda. The quotations are fragments B 111 and B 1.
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A1§§61-63

DIOGENES LAERTIUS VIII 61
OAAG Kol émtiypappa eig abtov émoinoev- lavooviny ... adOTwv. TNV
yoov &mvouv 6 HpoakAeidng @noi towodtdv T elvan, &g TpLdkovTa
Npépag cuvTnpeiv &mvouy kol &GPUKTOV TO chOpA- d0ev elev adTOV
Kol iNTPoV Kol pavTy, AoapPévev &uo kol &ro ToNTmV TV GTiXwV: O
@ihot ... P&ELv.

DIOGENES LAERTIUS VIII 63
péyov 8¢ tOV Akphyovto eimelv onolv, émel pupuddeg adTOV
Kotokovv oydorjkovta- 60ev 1oV EpmedoxAéa elmelv Tpu@dvtmv
aUTOV- AKPAyavTivol TPLEOGCL PHEV G abplov dmtoBavovpevol, oikiog
d¢ katackevdlovial g mhvta OV Xpovov Puwcodpevol. adtovg Of
tovtovg Todg Kabappodg Orvpriaot pajwidijcar Aéyeton Kieopévn
oV pofwlddv, og kai PaPfwpivog év Amopvrpovevpoot. gnoi &'
abtov kol AplototéAng éhedBepov yeyovéval kal méong apyic
aAAOTpLoV, €l ye v Paciheiav adtdLl Sidopévnv mopnitioaro,
koBdmep EavBog év toig mepl adTod Aéyel, TV ATdTnTA SNAovoTL
TAEOV AYOUTH OO,
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A1§§61-63
Thirty days without breath; the luxury of Acragas; the refused crown
DIOGENES LAERTIUS VIII 61

He also composed an epigram upon him: "Pausanias ... of the inner
shrines." As for the breathless woman, Heraclides says the case was of
this kind — that the body was kept thirty days without breath and
without pulse. That is why he called Empedocles both physician and
seer, taking the words at the same time from these verses of his: "O
friends ... report.

DIOGENES LAERTIUS VIII 63

He says that Acragas was called great because eighty thousand
people lived in it; whence Empedocles said, when they were living
luxuriously: "The people of Acragas indulge themselves as though
they would die tomorrow, and build their houses as though they
would live for ever" These same Purifications are said to have been
recited at Olympia by Cleomenes the rhapsode, as Favorinus too says
in his Memoirs. And Aristotle says that Empedocles was a free man
and a stranger to all office, since he refused the kingship when it was
offered him — as Xanthus says in his account of him — plainly
because he preferred a plain life.

Biography, with Aristotle cited for the refusal of kingship.

The two halves of this section are worth holding together, because the tradition did not separate
them. The same man kept a woman thirty days without breath or pulse — a case, treated by a
physician, which is what B 100 and A 74 are about — and was called a seer for it. The saying
about Acragas is the best ancient sentence about that city and is very likely his. And the refusal
of the crown is Aristotle’s, not a later embellishment: it belongs with B 112, where he enters the
towns garlanded and is followed by thousands, and declines to be anything but what he is.
Bearing on Volume I. B 112 opens the Purifications with the entry into Acragas; B 156 is the
epigram to Pausanias.

3 doguktov Mercurialis: conmrov in the manuscripts, &oirov in the Suda. — 4 intpov in BP':
iazpov in P°F; compare B 146, 1. — 6 the words motauov &AAa in the text are the remains of an
ancient marginal scholion. — 9 OAvpriao: the manuscripts vary between év 6Avumiddi and év
OAvuriar. The quotations are B 156 and B 112.
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A1§§64-66

DIOGENES LAERTIUS VIII 64
o 8 avtax ko Tipowog eipnke, v aitiov Guo mopatiBépevog Tod
Sdnpotkov eivan Tov dvdpa. gnot yap 8t kAnbeig OO TWVOG TOV
apxoviwv, ag mpofaivovtog tod deimvov TO TOTOV 00K eloePEPETO,
OV GAwv  1fovyoldviwv, joomoviipwg dwxtebeic  Exélevoev
elo@épey: 0 8¢ KeKANKMOG avopévely €@n Tov TG PovAfg drtnpétnv.
g 8¢ mapeyéverto, £yevOn cupmooiapyog, ToD KeEKANKOTOG dnAovOTL
KOTOOTHoavVToC, 0g meypdypeto tupavvidog apyxfv: ékélevoe yop 1
nivewy 1 xotoyeiobor thg kepoadfg. TOTe pév odv O EpmedoxAfg
notyooe: Tt &' Votepaion eloayay®dv €lg SKAOTPLOV OUITEKTELVE
KOTOOIKAoAS UPOTEPOVG, TOV Te KANTOPA KAl TOV GUHTOGLOPYOV.
apxm) pév ovv adTdL TAG ToMTeiog 1de.

DIOGENES LAERTIUS VIII 65
A 8¢ ‘Axpwvog Tod lotpod tomov aitobvtog mapd thg BovAfc eig
KOTOOKEVTV TOTPOLOL HVAHATOG Six TV €V TOlg LoTpolg akpOTNTOL
napeAdov 6 EpmedoxAfic ékoAvoe, T@ Te GAAX TEPL 16OTNTOG
SwodexBeic xai TL kal towodTov épwtricag Ti O¢ Emypifopev
éleyelov; 1) ToDTO: GKPOV ... AKPOTATNG; TIVEG 3¢ TOV debTepov oTiyoVv
oUT® TPOPEPOVTOL AKPOTATNG KOPLPTG TOUROC GKkpog KaTéxeL.
T00TO TIVEG Jpwvidov @aciv elvat.
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A1§§64-66

The dinner that revealed a tyranny; Acron's tomb; the Thousand dissolved

DIOGENES LAERTIUS VIII 64
Timaeus says the same, and gives at the same time the reason why
the man was on the people's side. He says that Empedocles was
invited to dinner by one of the magistrates, and that as the meal went
on no drink was brought in; the others kept quiet, but he, taking it ill,
told them to bring it. His host said they were waiting for the servant
of the council. When the man arrived he was made master of the feast
— appointed, plainly, by the host — and he sketched out the
beginnings of a tyranny: he ordered the guests either to drink or have
the wine poured over their heads. Empedocles said nothing at the
time; but the next day he brought both of them into court, the host
and the master of the feast, secured their conviction and had them put
to death. This was the beginning of his public life.

DIOGENES LAERTIUS VIII 65

Again, when Acron the physician asked the council for a plot on
which to build a monument to his father, on the strength of his pre-
eminence among physicians, Empedocles came forward and blocked
it. He argued at length about equality, and put among other things
this question: "And what elegiac couplet shall we inscribe on it? This
one? — "The topmost ... of the topmost'?" Some quote the second line
in this form instead: "the topmost tomb holds the topmost peak.
Some say the couplet is by Simonides.
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A 18§ 64-66 (continued)

DIOGENES LAERTIUS VIII 66
Botepov &' O EpmedokAfic kol 10 tdV YMwv &Bpolopa xatélvoe
ouveoTg émi £t Tpia, dote od pévov fv TOV TAovsinv, GAAX Kol
OV A dNpoTikd @povoivtwv. & yé tou Tipawog év AL ' kol 1f,
TOANGKLG YOp oOTOD pvnpovelel, ONoiv Evavtiov EGYNKEVOL YVOUNVY
adTov (Ev) tTe T moAltelan (Kol év ThL moujoel): Omov PEV Yap
pétplov xai émeiki] aiveobot, dmov 3¢ dAaldva kal pilavtov: @not
yoOv- xaipet' ... mwAedpon kol T €ERG.
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A 18§ 64-66 (continued)
DIOGENES LAERTIUS VIII 66

Later Empedocles broke up the assembly of the Thousand, which had
been in being for three years — so that he belonged not only to the
rich but to those who were minded with the people. Timaeus at any
rate, in his eleventh and twelfth books, for he mentions him often,
says that Empedocles held opposite views in his politics and in his
poetry: in the one he appears moderate and decent, in the other
boastful and in love with himself. At any rate he says: "Farewell ... I
go about" and what follows.

Biography, from Timaeus, who knew the Sicilian politics at first hand.

Timaeus is the strongest witness in the Life, a Sicilian historian writing within a century and a
half, and his charge is precise: the man of the poems and the man of the assembly do not
match. The politics is all levelling — a tyranny stopped at a dinner party, a rich physician
refused a family monument on grounds of equality, an oligarchy of the Thousand dissolved. The
poetry announces a god walking among mortals. Timaeus thought this a contradiction. It is at
least as likely that a man who believed he had escaped the cycle of birth would take no interest
in rank, and that the two are one position seen from two sides.

Bearing on Volume 1. B 112, 4-5, the passage Timaeus takes as boastfulness, is the one place
where the two halves of the corpus can be read against each other.

22 avred Aldobrandinus: aoth, ity and avri in the manuscripts. — 29 yiliddwv in F, Siélvoe
in B. — 30 the numerals are Beloch's: the manuscripts read "first and second." — 32-33 the
supplements are Diels's. The quotations are B 157 and B 112, 4-5.

37



A1§§67-68

DIOGENES LAERTIUS VIII 67
Botepov pévrol tob Axplhyovtog oikilopévou avtéoTnoay adTod Tt
koBodwL oi TV EéxBpdv amdyovol Siomep eig Ilehombdvvnoov
amoxwpnoog éteredTrnoev. ob mophke &' o0d¢ todtov 6 Tipwv, &AM
08" avTod kobdmreton Aéywv- kol EpmedokAiig dyopaiowv Ankntig
éntwv- oo &' Eobeve, Tooohd' Eelhev, apxdv 0g SuEBnK' dpxag
gmdevéag GAAWV. mepl 8¢ ToD Bavatov ditwopdg éotiv abTol Adyoc:
Hpaxheidng pév yap to mepi tig Grvov dinynodpevog, og é5o&dadn
‘EpmedokAijg dmooteilag v vekpav avBpomov {doav, @noiv Ot
Buoiav cuvvetédel mpog oL Iletoidvaktog aypdl. cvvekékAnvro 8¢
TV Pidwv Tvég, év olg kai Ilavsaviag.
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A1§§67-68
Exile, Timon's lampoon, and the night he disappeared

DIOGENES LAERTIUS VIII 67

Later, however, when Acragas was being resettled, the descendants of
his enemies opposed his return; and so he withdrew to the
Peloponnese and died there. Timon did not let him off either, but
attacks him in these words: "And Empedocles, a bawler of market-
place verses; as many words as he had strength for, so many did he
cram together — a man who laid down first principles that themselves
stand in need of others” About his death the account varies.
Heraclides, having told the story of the breathless woman — how
Empedocles won glory by sending away as a living woman one who
had been a corpse — says that he was performing a sacrifice at the
field of Peisianax, and that some of his friends had been invited,
Pausanias among them.
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A 18§ 67-68 (continued)

DIOGENES LAERTIUS VIII 68
eital petd TNV edwyioy oi pév &AAol ywpiobévteg &vemodovto, ol pgv
OO 1oig Sévdpolg g dypod mapoakelpévov, ol &' dmn PovAowvro,
a0TOg 8¢ Epevev Emtl TOD TOTOL €' 00TTEP KATEKEKALTO. O 8¢ Npépag
yevnBeiong eé€avéotnoav, oby nOpédn povog. {ntovpévou &¢ kol TdOV
OLKETMOV AVAKPLVOPEVOV Kol aokOVTOV pr) eidéva, elg Tig #gn péowv
VUKTOV QwVig UreppeyéBoug dkoboal tpookalovpévng EpredoxAéa,
eita EavaoTag fopakévar eOG oDpaviov kol Aapmddwv @éyyoc,
GALo 8¢ undév- TV 8¢ €l TAOL yevopévml EKTAaYEVTOV KaTaPog O
Mowocaviag émnepPé  twvag {ntriooviag. Uotepov 8¢ EkOAvEV
TOALTIpOYHOVELY, phokwy edXTg o cupPePniévor kol Bewv adTdL
Seiv kabamepel yeyovot Bedt.
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A 18§ 67-68 (continued)
DIOGENES LAERTIUS VIII 68

Then, after the feasting, the rest withdrew and lay down to rest, some
under the trees of the neighbouring field and others where they
pleased, while he stayed in the place where he had been reclining.
When day came and they got up, he alone was not found. They
searched, and questioned the servants, who said they knew nothing;
but one of them said that in the middle of the night he had heard an
enormous voice calling Empedocles, and that he had got up and seen
a light in the sky and a blaze of torches, and nothing more. The others
were dumbfounded at what had happened, and Pausanias came down
and sent men to search. Afterwards he stopped them from enquiring
further, saying that what had happened was an answer to prayer, and
that they must sacrifice to Empedocles as to one who had become a
god.

Biography; the first and fullest of the death stories.

Timon's hexameters are the earliest surviving joke about Empedocles and the only hostile
contemporary voice in this volume. The charge is not that he was wrong but that he was
grandiose and clotted — and the objection in the last line is a real one, that four principles
which cannot move themselves need two more to move them. The death story that follows is the
earliest and the most careful: no crater, no leap, only a voice, a light, and a man not there in the
morning. Note who ends the enquiry. Pausanias, the pupil to whom the poem is addressed,
forbids the search and calls for sacrifice.

Bearing on Volume I The conclusion B 112 invites is drawn here by the one person best placed
to draw it.

5 &AMawg 8" in P2 — 7 tooodd' éeilev is Diels's reading: tooodSe ei)lev in the manuscripts; the
sense is roughly "he packed together as many words as he could,” a hit at ludicrous compounds
such as the one at B 61. — 8 dpy®v 6¢ in the manuscripts; the sense in any case is that his
principles, the four elements, require further principles, Love and Strife. — 15 nupébn in P*:
e0peln in the others.
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A1§§69-70

DIOGENES LAERTIUS VIII 69
“Eppuinmog 8¢ gnot IavBeldv tiva Akpayoavtiviyy drnAmiopévny o
TV latpdv Bepotedoon adTov Kol dux Tobto v Ouoiav émiteleiv-
Tovg 8¢ KAnbévtag elvou mpog Tovg dydorjkovta. TrndPotog 8¢ pnow
¢EavaoTavtoe  aToV - Odevkévar g émi v Altvny,  elta
mopayevopevoy €l Tobg Kpoatfpoag tod mupog évarécBar kol
apovicBfvar, Pouvldpevov trv mept abtod @hunv Pefoudoar OTL
yeyovolr Bedg, Votepov 8¢ yvwobijvat, avappirioBeiong abtod piag
OV kpnmidwv- yoAkag yop eibioto Omodeicbor. mpog TodO' O
IMovoaviag avtéAeye.

DIOGENES LAERTIUS VIII 70
Adwpog &' 0 Egéciog mept AvaEpdvdpou ypaewv gnoiv dtL todTtov
ECNA®KeL, TPOYIKOV AoK@V TOPOV Kol oepviiv avaraPov éobfTo. Tolg
Yelvouvtiolg éUmecovtog AOWoD St TOG QA0 TOD TOPOKELHEVOU
motopod Sdvowdiag, dote kai adtodg @BeipecBon kol TaG yuvaikag
dvotokelv, émwvofoot tOv Epmedoxiéa kal dbo Tvig motapovg tédv
oLveYYLg Emayoyelv diang Samdvang: kol katopi€avta yAvkivor o
pedpata.

42



A1§§69-70
The leap into Etna, the bronze sandal, and the rivers of Selinus
DIOGENES LAERTIUS VIII 69

Hermippus says that he cured a woman of Acragas named Panthea,
whom the physicians had given up, and that this was why he was
holding the sacrifice; and that those invited numbered about eighty.
Hippobotus says that he got up and made his way toward Etna, and
that when he reached the craters of fire he leapt in and vanished,
wishing to confirm the report about himself that he had become a god
— but that he was found out later, when one of his sandals was
thrown up by the fire, since he was in the habit of wearing bronze
ones. Pausanias denied this story.

DIOGENES LAERTIUS VIII 70

Diodorus of Ephesus, writing about Anaximander, says that
Empedocles emulated him, cultivating a tragic pomp and assuming
solemn dress. — When a plague fell upon the people of Selinus
through the foul air from the river beside the town, so that the people
themselves were dying and the women miscarrying, Empedocles
conceived a plan and brought in two of the neighbouring rivers at his
own expense; and by mixing them he sweetened the waters.

Biography: three more deaths, and one piece of public engineering.

The leap into Etna is the story everyone knows, and it is the least well attested thing in this Life.
It rests on Hippobotus, a late compiler; the bronze sandal thrown back out of the volcano is a
detail from comedy rather than from history; and Pausanias, who was there, contradicted it. It
survives because it is a good ending, and because a man who wrote B 112 invites it. The Selinus
rivers are the opposite kind of report: a named town, a named disease, a named remedy paid
for out of his own pocket — and the coins of Selinus struck in that period show a river-god
sacrificing at an altar, which is as close to independent confirmation as this material ever
comes.

20 éxadAve Reiske: the manuscripts read ékwAvOy. — 26-27 yeyovorv in B'P*: yeyover in F. — 28
Pausanias' denial comes in Heraclides' dialogue. — 31 on the plague at Selinus compare Head,
Historia Numorum, pp. 147 ff.
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A1§§71-72

DIOGENES LAERTIUS VIII 70-71
obtw 81 ANEovtog ToD AOLHOD Kol TGV ZEAVOLVTIOV £DWYXOVHEVOV
TOTE TAPX TOL TOTAP®L, émpavivor tOv EpmedoxAéa- tovg &'
g€avaotdvtag TPookLVeElv kal mpooelyecBon kabomepel  Bedi.
TNV oV Béhovta PBefoudoon TV SdANPv eic T6 op évarécbal.
tovtolg &' évavtiodton Tiparog pntdg Aéywv og &fexdpnoev eig
[Tehomdvvnoov kol 10 ocOvorov ovk émavijABev: 00ev adtod kol TV
tedevTrv &dnlov elvau.

DIOGENES LAERTIUS VIII 71-72

pog 8¢ TOv Hpokeidnv kai ¢€ dvopartog moteiton Thv avtippnow év
L 18+ Tupaxdoldv te yap elvon tov IHewobvakta kol dypov odk
gxew év Axpayovti Ilovoaviav e pvnueiov (Gv) memounkévar Tod
@ilov, Torovtov Sadobévrog Adyov, i &yolpdTIOV TL 1 oMKOV olx
0eol: kol yop TAOVGLOV elval. TS oV, enotv, eig Todg KpaTHpag
fAato GV ohveyyug dvtwv o0dE pvelav moté émemointo; TeTeAevTNKEY
obv ¢év Ilehomovvicwl. o0dev 8¢ mapddofov thpov adTOD pry
paivesBor punde yop GAAwV TOAAGOV. ToldTd Twver eltdv 0 Tipowog
émpéper Gl dwx  movtdg  éotwv HpokAeidng  towobrog
opado€oroYog, Kal £k TR 0eEARVNG TeEMTWKEVAL AvOpLITOV Aéywv.
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A1§§71-72
Timaeus demolishes the crater; the veiled statue
DIOGENES LAERTIUS VIII 70-71

And so, when the plague had ceased and the people of Selinus were
once feasting beside the river, Empedocles appeared among them; and
they rose and bowed down and prayed to him as to a god. It was to
confirm this opinion of himself, then, that he leapt into the fire. —
Timaeus contradicts all this, saying flatly that he withdrew to the
Peloponnese and never came back at all, and that this is why his end
is unknown.

DIOGENES LAERTIUS VIII 71-72

And he makes his refutation of Heraclides by name, in his fourteenth
book. Peisianax, he says, was a Syracusan and had no field at Acragas
at all; and had any such story got about, Pausanias would have made
a memorial of his friend, some small statue or a shrine such as a god
has — for he was a rich man. "How then," he says, "did he leap into
the craters, which were close at hand and which he had never once so
much as mentioned? He died, therefore, in the Peloponnese. And
there is nothing strange in no tomb of his being visible; neither is
there for a great many others" After saying something of this kind
Timaeus adds: "But Heraclides is this sort of marvel-monger all
through — he is the man who says that a human being fell out of the
moon."

Biography, and the one place where an ancient historian cross-examines a source.

This is the most rigorous piece of source-criticism in the ancient literature on Empedocles, and it
is worth reading closely, because every one of Timaeus' arguments is an argument a modern
historian would make. The host's estate is in the wrong city. The friend who is supposed to have
witnessed a deification put up no monument, and could have afforded one. And — the decisive
point — Empedocles, who wrote about fire at enormous length, never once mentions Etna.
Timaeus is not merely sceptical; he has read the poems and noticed what is not in them.
Bearing on Volume I The volcano belongs to the legend, not to the evidence.

7 the book number is Diels's: the manuscripts read "fourth.” — 8 (&v) C. Miiller. — 12 un&é:
Diels continues Timaeus' direct speech where the manuscripts pass into indirect. — 17 eikoveg
Sturz: elol Tiveg in the manuscripts.

45



A1§§73-74

DIOGENES LAERTIUS VIII 72-73
NeavOng &' 0 Kuliknvog 0 kol mept t@dv [Tubayopikdv elmadv @not
Métwvog televtioavtog tupavvidog dpxniv dmoglecbar- eitor TOV
EpnedokAéa meloonr Tovg Axpayaviivovg mavooacbor peév  tdv
othoewv, lIoOTNTo 88 TOATIKTV AOKELY. ETL T TOAAXG TOV TOAMTISWV
ampoikovg LIaPYovoNG abTOV TTpolkicat dux TOV TapdvTa TAODTOV:
10 O mopevpav te dvalofeiv adTOV kai otpd@lov EmBécOon
xpvoodv, wg Pafwpivog év Amopvrpovevpoowv, €t T EuPartag
XoAKaGg kol oTéppo Aeh@ikdv. kopn e v adTdL Pabdeio kal moideg
dxoLovbor kai adTog del oKLOPWITOG £¢' EVOG oYXAHATOC RV, TOLODTOG
o1 mporiel, TGV TOATHV EvTuXOVTLV Kol To0TO GElwodvTwy olovel
Baoiheiog TIvog Tapaonpov.
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A1§§73-74
Purple, gold and bronze; a broken thigh; and how old he was

DIOGENES LAERTIUS VIII 72-73

Neanthes of Cyzicus, the same who wrote about the Pythagoreans,
says that after the death of Meton the beginnings of a tyranny began
to grow up, and that Empedocles then persuaded the people of
Acragas to have done with faction and practise political equality. He
also says that Empedocles provided dowries, out of the wealth he had,
for many of the women of the city who had none; and that this was
why he took to wearing purple and put on a golden girdle — so
Favorinus says in his Memoirs — and bronze boots besides, and a
Delphic wreath. His hair was worn long, and boys walked in
attendance on him; and he himself was always grave, and kept one
unvarying bearing. This was how he went about, and the citizens,
meeting him, thought this fitting, as a kind of badge of royalty.
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A 18§ 73-74 (continued)

DIOGENES LAERTIUS VIII 73-74
Votepov 8¢ S TV TTOVAYUPLY TTOPELOHEVOV €T’ OHAENG KOG &lg
Meoorvnv mecelv kol TOV pnpov kAdoot: voorjoavta §' €k TOOTOU
tehevtiioon TGV Emtd kol EBSoprkovTa. elvon 8' adToD Kol Thpov év
Meyébpolg. mepl 8¢ TOV ¢tV ApLoToTéAng Supépetar: @noi yop
ékelvog e€nrovta étdvV adtov televtioal. ol 8¢ évvéa kal €KoTOV.
fxpale 8¢ kot TNV TETAPTNV Kai Oydonkootrv OALHITLAdL.
Anuitprog &' 6 Tpowlnviog év tdL Kata cogiotdv Pipriot ¢noiv
avtov ko' ‘Ounpov dapevov Ppodxov aimdv ag' dymioio kpaveing
avyév'  dmokpepdoal, Yuxnv  (8') Aiddcde xateAbeiv. v TdL
mpoelpnpével Tniadyovg émiotorint Aéyetar adtov eig Bdiattay
OO YNpwG OAoBOVTA TeAeutiioatl. kol tabto pév mept Tod Bavdrtov
Kol TooadTo.
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A 18§ 73-74 (continued)
DIOGENES LAERTIUS VIII 73-74

Later, travelling to some festival on a wagon, on his way to Messene,
he fell and broke his thigh; and falling ill from this he died at the age
of seventy-seven. There is also a tomb of his at Megara. — About his
years Aristotle differs, for he says that he died at sixty; others say at a
hundred and nine. He was at his height in the eighty-fourth
Olympiad. Demetrius of Troezen says in his book Against the
Sophists that he, in Homer's words, "fastened a sheer noose from a
lofty cornel tree and hanged his neck, and his soul went down to
Hades" And in the little letter of Telauges mentioned above it is said
that he slipped into the sea through old age and so died. So much, and
no more, about his death.

Biography; four incompatible deaths and three incompatible ages.

Five deaths are now on record — the voice and the light, the crater, the broken thigh, the noose,
and the slip into the sea — together with ages of sixty, seventy-seven and a hundred and nine,
and tombs at Megara and nowhere. Diogenes sets them down and does not choose. What the
accounts have in common is more telling than what divides them: none of them is ordinary,
and all of them were needed because the real answer, which Timaeus gives, is that nobody
knew. The purple and the golden girdle, by contrast, are not in dispute at all, and are
corroborated at A 2 and A 16.

Bearing on Volume 1. The dress described here is the dress of the man speaking in B 112.

25 mpootjier in PO: mpooein in BE. — 31 Anuijtpiog Stephanus: Anudkpitog in BPF. — 34 (8) in
P? absent from BP'F. — 36 ohioOrjoavra in FP
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A1§§76-77

DIOGENES LAERTIUS VIII 76
£86KeL §' adTdL Téde: oToLXElo PEV elvon TéTTapa, O, Vdwp, YAV,
aépa- oy te L ouykpiveton kai Neikog o Swakpivetar. gnot &'
oVTw: Zevg ... Ppodteov, Aix peév 1o mdp Aéywv, "Hpnv 8¢ v yiv,
Adwvéa 8¢ 1OV &épa, Njotwv 8¢ 10 Udwp. ki tabta, @noiv,
aAAGTTOVTOL ... ANYEl, @G v dudiov TAG TOLXDTNG SLAKOGHNCEWG
obong: émpépet yoov- GAAOTE ... €xOeL.

DIOGENES LAERTIUS VIII 77
Kol TOV pév fiAdv enot mopog abpolopa péyo kol g oeAvng peilo-
v 8¢ ceAfjvnv Stokoeldi], adToV 8¢ TOV 00pavOV KPLETOAAOELDT. Kol
v Yoxrnv mavrola eidn {dlwv kol gutdv évdvecbal: enot yodv: 181

. ix00c. T pev odv Ilepl gioewg adTdL kol oi Kaboppol eig #mn

telvovol mevtokioyila, 6 8¢ Tatpikdg Adyog eig énn e€axdota. mepl
O¢ TAV TPAYDLOLGDV TPOELPTKULEV.
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A1§§76-77
What he held, and how long the poems were
DIOGENES LAERTIUS VIII 76

These were his opinions. The elements are four — fire, water, earth,
air — together with Love, by which they are combined, and Strife, by
which they are separated. He puts it thus: "Zeus ... mortal,’ meaning
by Zeus fire, by Hera earth, by Aidoneus air, and by Nestis water.
"And these,' he says, "continually changing ... never cease,' the
ordering being everlasting in this way; at any rate he goes on: "at one
time ... in hatred"

DIOGENES LAERTIUS VIII 77

He says that the sun is a great mass of fire, and larger than the moon;
that the moon is disc-shaped; and that the heaven itself is like crystal.
And that the soul puts on all kinds of forms of animals and of plants
— at any rate he says: "For already ... a fish" The On Nature and the
Purifications together run to five thousand lines, and the Medical
Discourse to six hundred. About the tragedies we have spoken
already.

Doctrinal summary closing the Life, with the only ancient count of the lines.

Two things here are load-bearing for this edition. The first is the identification of the divine
names. Diogenes makes Hera the earth and Aidoneus the air, and in doing so he sides with the
Homeric Allegories and with Hippolytus against Aétius, whose reversed pairing is what the
modern handbooks print. With Diogenes counted, the ancient tally stands at three to one
against the reading now in general use — see A 33, where the disagreement is set out in full.
The second is the line count. Diogenes says five thousand lines for the two poems and six
hundred for a Medical Discourse; Diels thought five thousand too many and would halve it.
Either way, Volume I of this edition prints four hundred and eighty-four lines. That is the
measure of what is gone: at best a tenth of it, and quite possibly a sixteenth.

Bearing on Volume I. The whole of Volume I is what survives of the five thousand lines counted
here.

8 mevraxioyilie: Diels judges the figure too large and would read "three thousand in all." The
quotations are B 6, 2-3; B 17, 6; B 17, 7-8; and B 117.

51



A2

THE SUDA
"EpnedoxAiic Métwvoc, ol 8¢ Apywvopov, ot 8' E€auvétov. kai ade pov
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THE SUDA
OTEPHO ExwV €Tl TAG KEPAATG XpLooDV kol QUOKAXG €v Toig ool
XOAKGG kol oTéppota AeA@ka €v Talg Xepoiv EmMNLEL TOG TOAELS,
do0kov mepl abdtod kataocyelv wg meplt Oeod PouvAdpevoc. émel Of
yNnpodg £yéveto, VOKTwp Epprfiev £LTOV €l Kpatiipa mupdg, HdoTe
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TOAAQ.

52



A2
The Byzantine summary: the golden girdle, the crater, the Wind-stopper
THE SUDA

Empedocles, son of Meton — others say of Archinomus, others of
Exaenetus. He had a brother Callicratides. He first studied under
Parmenides, whose beloved he became, as Porphyry says in his
History of Philosophers. Others said that Empedocles was a pupil of
Telauges the son of Pythagoras. He was a man of Acragas, a natural
philosopher and an epic poet, and lived about the seventy-ninth
Olympiad.
THE SUDA

With a golden wreath upon his head, and bronze shoes on his feet,
and Delphic garlands in his hands, he went about the cities, wishing
to secure the opinion that he was a god. When he had grown old he
threw himself by night into a crater of fire, so that his body should
not be found; and so he perished, his sandal having been cast up by
the fire. He was also given the name Wind-stopper, because when a
great wind was coming down upon Acragas he drove it off by putting
asses' hides round the city. Gorgias the orator of Leontini was his
pupil. And he wrote in verse two books On the Nature of Things —
about two thousand lines — and Medical Writings in prose, and much
else.

Late compilation, drawing on Hesychius and Porphyry.

A thousand years after the event, and everything has hardened. The four possible fathers of A 1
have become a list; the disputed leap into Etna has become the fact of the matter; the asses'
hides, which Timaeus placed on the hills, now ring the city. But two details survive that are not
in Diogenes at all: the poem was in two books, and it ran to about two thousand lines — a
figure much closer to what the fragments suggest than the five thousand of A 1§ 77.

Bearing on Volume I. The two-book division of the Ilepi pvoews, which Simplicius confirms by
citing book numbers.

17 6 deleted by Diels: the manuscript VBE reads oUrog 6 E. — 25 the numeral is in the
manuscripts; Demetrius Chalcondyles read "three." — 26 Tatpixd: the same work as the
Tatpixog Adyos at A 1§ 77.
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A3

PLINY, NATURAL HISTORY
alia factio, ab experimentis cognominant empiricen, coepit in Sicilia,
Acrone Agragantino Empedoclis physici auctoritate commendato.

THE SUDA, UNDER "ACRON"
Axpwv, AkpayavTivog viog Zévwvog. écogpiotevoey év Taig ABrvoug
&po Epmedokhel. fotiv o0v mpecPitepog Temokpdrovg. Eypoe Ilepi
lotpikiic dwpidt Stoedéktwt, Iepi Tpoeiic Lylewvdv PipAiov a. éotL O
Kol 00TOG TGOV TIva TVEDHOTO CTHELWOCAPEVDV. £l ToUTOV émoinoev E.
TOOACTIKOV €MLY pOoppaL.

PLUTARCH, ON ISIS AND OSIRIS
Axpwvo yodv TOV ilotpov &v ABfvaig UmO TOV péyov Aopodv
evdokfjoot Aéyovot TOp KeEAEDOVTO TOUPAKAIELY TOIG VOGODOLY.

GALEN, ON THE METHOD OF HEALING
kol mpodolev pév Epig v o0 OpIkpd Vikfoor TOL TANOeL TRV
eOPNHATOV dAANAOLG dpLyvopéveov tdv év Kdt kai Kvidwt Sittov
yap 1L todto TO Yyévog v TOV émi TG Aciag AckAnmioaddv
éxkMmdvtog tob korta Podov- fipllov &' avtoig TV dyobnv Epwv
ékeivny, 1jv Holodog émnvel, kai ot éx trig Trakiog latpoi, Prhiotiov
te ko EpmedoxAfig kod Havoaviag kai ol TodvTwv éTaipot.
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A3
Empedocles and the physicians of Sicily
PLINY, NATURAL HISTORY

Another school, which they name the Empiric from its reliance on
experience, began in Sicily, with Acron of Acragas commended by the
authority of Empedocles the natural philosopher.

THE SUDA, UNDER "ACRON"
Acron of Acragas, son of Xenon. He taught at Athens at the same
time as Empedocles, and so is older than Hippocrates. He wrote On
Medicine in the Doric dialect, and one book On Wholesome
Nourishment. He too is among those who noted certain winds.
Empedocles composed a mocking epigram upon him.

PLUTARCH, ON ISIS AND OSIRIS
They say that Acron the physician made his name at Athens during
the great plague, by ordering fires to be kept burning beside the sick.

GALEN, ON THE METHOD OF HEALING

In earlier times there was no small rivalry between the schools of Cos
and Cnidus, each striving to outdo the other in the number of its
discoveries; for this branch of the Asclepiads in Asia was still twofold,
the Rhodian branch having died out. And the physicians of Italy
contended with them in that good rivalry which Hesiod praised —
Philistion and Empedocles and Pausanias and their associates.

Four witnesses on the medical school he belonged to.

Galen names Empedocles and Pausanias together as a medical school with pupils — not as
philosophers who took an interest in medicine, but as one of the three or four recognised
traditions of Greek doctoring, set beside Cos and Cnidus. That is a different figure from the one
in the Life, and a more solid one. Acron, whose family monument Empedocles blocked at A 1 §
65, turns out to have been the most famous physician of the city and the man credited with

stopping the Athenian plague by fire.
Bearing on Volume 1. Supports A 1§ 58 and A 71: he was a working physician, not an amateur.

27 cognominant in T: cognominaris in V'R. — 32 mvevpare: that is, he belonged to the
Pneumatist tradition. Compare M. Wellmann, Fragmente der griechischen Arzte I 108 ff. The
epigram is B 157.
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A4

ARISTOTLE, ON THE SOUL
OV 8¢ PopTIKwTépwY Kol Béwp TIvEg dueprvavto kabdmep “Inmwv:
neleOfjvon &' €olkaotv €k TAG yovig OTL Thvtwv Dypd- kol yap EAEyyeL
TOVG alpa phokovTag TV Yuxnv, OtL 1) yovr) vy adpae.

A5

THE SUDA, UNDER "ZENO"
gypayev "Epdag, E&fynowv tdv EpmedoxAéovg, IIpdg  TolGg
PLLOGOPOLG TEPL PUCEWG. — TODTOV QOGLY €VPETHV elval TAG
SradexTikfg, ¢ EpmedokAéa pnropikic.
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A4
Hippo refutes the doctrine that the soul is blood
ARISTOTLE, ON THE SOUL

Among the coarser thinkers some declared it to be water, as Hippo
did; and they seem to have been persuaded by the seed, because the
seed of all creatures is moist. For Hippo also refutes those who say
the soul is blood, on the ground that the seed is not blood.

Report in which Empedocles is the unnamed target.

The doctrine attacked is B 105, that thought is the blood about the heart, and the argument
against it is a good one from a contemporary: if soul is blood, and the seed carries soul, the seed
should be blood, and it is not. This is the earliest datable objection to anything Empedocles
wrote, and it comes from inside the medical profession.

Bearing on Volume 1. B 105.

3 Diels notes that Empedocles is certainly the man meant; compare Hippocrates, On Diseases I
30 and On the Sacred Disease 17.

A5
Zeno wrote a commentary on him
THE SUDA, UNDER "ZENO"

He wrote Disputes, an Exposition of the Poems of Empedocles, and
Against the Philosophers, On Nature. — They say that he was the
discoverer of dialectic, as Empedocles was of rhetoric.

Late catalogue entry, but the only record of a lost book.

If the attribution is sound, Zeno of Elea wrote a commentary on Empedocles within a
generation of his death — the first commentary on a philosophical poem in Europe, and entirely
lost. The pairing of the two inventions repeats what Aristotle says at A 1 § 57, and the repetition
matters: two independent traditions put rhetoric and dialectic in the same generation, one in
Sicily and one in Italy.

Compare A 1§ 57.
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A6

ARISTOTLE, METAPHYSICS
AvoEayopag 8¢ 6 Khalopéviog Tl pév nAikion TpodTepog v tovtov,
Toig &' épyoig Votepog dmeipoug elvai gnot Tag dpyd.

A7

SIMPLICIUS, ON THE PHYSICS
EpnedokAiic 6 Axpoyovtivog o0 moAd katdmv tod Avaoydpov
yeyovag, Iappevidov 8¢ {nAwtrg xai TAnowotng kal €t paAlov
6V [TuBayopeiwv.
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A6
Older in years, later in his work
ARISTOTLE, METAPHYSICS

Anaxagoras of Clazomenae, who was older than Empedocles in years
but later in his work, says that the principles are unlimited in number.
Aristotle on the relative dating of Anaxagoras.

Six words that have been argued over for two thousand years. Anaxagoras was the older man;
his philosophy, Aristotle says, is the later thing. Whether that means he started late or that his
system is an advance on Empedocles’, Aristotle does not say — and the ambiguity is the reason
the priority of the two men is still unsettled.

Bonitz observed that Aristotle's phrase leaves it open whether "later in his work" refers to when
Anaxagoras began to philosophise, or to the maturity of his doctrines.

A7
A pupil of Parmenides, and more still of the Pythagoreans
SIMPLICIUS, ON THE PHYSICS

Empedocles of Acragas, who came not long after Anaxagoras, an
emulator and an associate of Parmenides, and still more of the
Pythagoreans.

From Theophrastus, through Simplicius.

This is Theophrastus' own placing of him, and it is the one most modern accounts follow:
Parmenides for the argument, the Pythagoreans for the way of life. The last four words, which
tip the balance toward Pythagoras, may be a later hand.

Diels doubts that the clause about the Pythagoreans comes from Theophrastus; compare
Diogenes Laertius VIII 54.
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A8-A10

EUSEBIUS, PREPARATION FOR THE GOSPEL
Tniavyoug 8¢ 'E. dxovotrg yivetan, ko' ov HpdkAeitog 6 6KoTELVOC
gyvwpileto.

EUSEBIUS, CHRONICLE
E. xai Ioppevidng puotkol gridcogol éyvwpilovto.

AULUS GELLIUS, ATTIC NIGHTS

iuxta ea tempora E. Agrigentinus in philosophiae naturalis studio
floruit.
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A8-A10
The dates: three chronicles that do not agree
EUSEBIUS, PREPARATION FOR THE GOSPEL

Empedocles becomes a pupil of Telauges, in whose time Heraclitus
the Obscure was well known.

EUSEBIUS, CHRONICLE

Empedocles and Parmenides, natural philosophers, were well known.
[At the eighty-first Olympiad, 456 BC; and again at the eighty-sixth,
436 BC.]

AULUS GELLIUS, ATTIC NIGHTS

About that time Empedocles of Acragas flourished in the study of
natural philosophy.

Chronological notices, ranging over seventy years.

Three chronicles put his prime at, respectively, about 504, 456 and 436 BC. The spread is nearly
seventy years, and it shows what ancient chronology was worth when it had nothing to anchor
to. Only Apollodorus at A 1 § 52 had an anchor — the Olympic victory of the grandfather —
and his date, a birth around 492, is the one that has held.

The Gellius notice, probably from Cornelius Nepos' chronicle, falls between the battle at the
Cremera (477 BC) and the Decemvirate (450 BC).
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A11-A12

ATHENAEUS, THE LEARNED BANQUETERS
E. §' 6 Axpayavtivog inmoic OAopmia vikoog [TuBayopikdg v kal
oYWV ameyopevog €k opodpvng kol Afaveotod kol TGOV
TOAVTEAECTATOV APWUATOV Podv avamAdoog Siévelle toig eig Tnv
TAVIYUPLY ATTAVTIHCAGLY.

ATHENAEUS, THE LEARNED BANQUETERS
tobg &' EpmedokAéovg Kabappode épapoidnoev  Olvpmicot
Kheopévng 6 pofwrddc, dg gnow Awkaiopyog év Tt OAVpITLK®L.
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A11-A12

The ox of spices, and the Purifications recited at Olympia

ATHENAEUS, THE LEARNED BANQUETERS
Empedocles of Acragas, when he had won the Olympic victory with
horses, being a Pythagorean and abstaining from living things,
moulded an ox out of myrrh and frankincense and the costliest spices,
and distributed it to those who had come to the festival.

ATHENAEUS, THE LEARNED BANQUETERS

The Purifications of Empedocles were recited at Olympia by
Cleomenes the rhapsode, as Dicaearchus says in his Olympic
Discourse.

Two notices from Athenaeus, the second from a pupil of Aristotle.

The bloodless ox appears at A 1 § 53 too, made there of honey and barley-meal rather than
spices — a discrepancy that suggests the story is older than either version. The second notice is
the more valuable: Dicaearchus was Aristotle's pupil, and he records that the Purifications were
performed at Olympia by a professional reciter. The poem was not a private document but a
public performance, delivered where the whole Greek world could hear it.

Bearing on Volume 1. The occasion B 112 seems to imagine.

Either the grandfather's victory or the son's has here been transferred to Empedocles himself;
compare A 1§§ 51 and 53.
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A13-A14

NICOMACHUS, ON THE WONDERS OF PYTHAGORAS
ov petarafovrag Epmedokéa te OV Akpayovtivov kai Empevidnv
tov Kpfitae koi APapwv tov YrepPopeiov moAdoyrit kai odTOLg
ToldTA Twvor émitetedekéval. dfjAa 8 adTOV TR Toujpato Diapyet,
Mg Te kol dAeEovépag pév 6v 10 éndvopov EpmedokxAéoug,
koboptrg 8¢ 6 Empevidov, aibpofatng d¢ 10 APdpidog.

PLUTARCH, ON BEING A BUSYBODY
6 8¢ @uokog EpmedokAfg dpovg tva dracpdya fopbv kol voomddn
Kot TV mediwv TOV vOTOV Eumvéovcav EUePaEac Aoluov édokev
EkKAeloOL TRHG XDPAS.

PLUTARCH, AGAINST COLOTES
E. 8¢ 100¢ Te TpOTOLG TOV TTOAMTOV UPpilovtag kol Siapopodvtag T
Kowa é€eAéyEag (trv oA NAevBépwaoe) TV te yodpav dmiAiaev
dxapriag kal Aoyod Stxcpdfag dpovg dmotelyicag ' GV 6 voTog
elg 10 mediov vmepéPoatie.

CLEMENT OF ALEXANDRIA, MISCELLANIES
E. 1e 6 Axpayavtivog Kwhvoavépog émekAnon. Aéyetal oV &md ToD
Axpbyovtog 8povg mvéovtdg mote Gvépov Papd Kol vooddeg TOIG
gyxwpiolg, GAA& kol talg yovalkly odt@dv ayoviag aitiov ywopévou,
OGO TOV ALVEHOV.
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A13-A14
The wind-stopper among the wonder-workers; and what he actually did
NICOMACHUS, ON THE WONDERS OF PYTHAGORAS

Empedocles of Acragas, Epimenides of Crete and Abaris the
Hyperborean took a share of these powers, and themselves
accomplished many such things in many places. Their poems make it
plain — not least because the surname of Empedocles was Averter of
Winds, that of Epimenides Purifier, and that of Abaris Walker on Air.

PLUTARCH, ON BEING A BUSYBODY

Empedocles the natural philosopher blocked up a cleft in a mountain
through which the south wind blew heavy and sickly down upon the
plains, and was held to have shut the plague out of the country.

PLUTARCH, AGAINST COLOTES

Empedocles convicted the leading citizens of outrage and of
embezzling public property, and (set the city free); and he rid the
countryside of barrenness and of plague by walling off the clefts of a
mountain through which the south wind came over into the plain.

CLEMENT OF ALEXANDRIA, MISCELLANIES

Empedocles of Acragas was surnamed Wind-stopper. The story is that
when a wind once blew from the mountain of Acragas, heavy and
unwholesome for the inhabitants and a cause of barrenness in their
women as well, he stopped the wind.

Legend and its likely original, side by side.

Four witnesses, and the sequence from the last to the first is the whole history of a legend in
miniature. Plutarch, twice, describes an engineering work: a gap in a hillside walled off so that
a sickly wind no longer reaches the plain, with the fall in disease that would follow. Clement
has the deed but no longer the wall. Nicomachus has only the epithet, and files it beside a man
who walked on air. The same story is at A 1 § 60, where the wall has become asses' hides. The
plainest version is the earliest, and it is not a miracle.

Bearing on Volume L. B 111 promises power over winds; this is what that promise looked like on
the ground.

2-3 the words in angle brackets are supplied by Diels. — 11 Kayser conjectures "blowing out of
season." — 35 éumvéovoav: Reiske conjectures ékmvéovoanv.
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A15

TAMBLICHUS, LIFE OF PYTHAGORAS
E. 8¢ omacopévov 1o Eipog 1§dn veaviov Twvog émi tOV adTod
Eevodoyov Ayyitov, émel Sikdoog dnpociol TOV ToD veaviov motépo
t0avatooe, kal difavtog, g elixe cvyxboewg kai Bupod, Elprpoug
aicol TOV TOD TATPOg KOTadKkaoTHV woovel @ovéa Ayyitov,
peBoppochpevog mg eixe TV AOpay Kol TEmavTikOV TL péNog Kol
KOTOOTAATLKOV PETOXELPLOAEVOS eDOVS dvekpovoaTo TO v mevBég te
GyoAOV Te kak®dV EmiAnbeg amAvtwv kot TOV TonTHY, Kol TOV TE
gavtod Eevodoyov Ayyitov Ooavértov éppocato kol TOV veaview
avdpogoviac. iotopeiton §' ovtog t@V EpmedoxAéove yvwpipwv 6
doxipmtartog Ektote yevésHat.
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A15
The lyre, the drawn sword, and the name of Pausanias
TAMBLICHUS, LIFE OF PYTHAGORAS

When a young man had already drawn his sword against Anchitos,
Empedocles' host — because Anchitos, sitting as a public judge, had
condemned the young man's father to death — and was rushing at
him, sword in hand, in all his confusion and rage, to strike down the
man who had sentenced his father as though he were his murderer,
Empedocles retuned the lyre he was holding, took up a soothing and
settling melody, and struck up at once the strain that is, in the poet's
words, "without grief, without anger, a forgetting of all ills"" And so he
saved his host Anchitos from death and the young man from
becoming a murderer. And this young man is recorded to have
become, from that time, the most distinguished of Empedocles'
companions.

Anecdote from a Neoplatonist Life, with a textual accident inside it.

Diels's observation turns a piece of Pythagorean edification into something better. B 1 opens the
On Nature by addressing "Pausanias, son of wise Anchitos" — so the host and the avenger have
been confused, and the youth here is the pupil to whom the whole poem is dedicated, and the
beloved of A 1§ 60. What survives, then, is a story about how Empedocles and Pausanias met: a
courtroom killing, a drawn sword, and a man who stopped it by changing the tuning of a lyre.
Bearing on Volume 1. B 1, where Pausanias is named son of Anchitos.

The quotation is Homer, Odyssey IV 221. Diels notes that the young man is certainly Pausanias,
the son of Anchitos, whose name has been transferred by mistake to the host.
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A1l6

STRABO, GEOGRAPHY
vopilew §' éx thg ToldTNG dYewg ToANX pubevesBan kol péhioTa oik
pooi tveg mepl Epmedorxiéovg, 6TL kabdAorto eig TOV kpatipo kol
katoAimor Tod mdbovg Txyvog TdV EuPadwv TNV Etépav GG EQopeL
XoAkac. eOpebfvon yop Ew pkpov Gmwbev Tod xeilovg TOD
KpPOTPog &G aveppLupévny 0o Tiig Plag Tod mupdc.

HORACE, THE ART OF POETRY
si curet quis opem ferre et demittere funem, "qui scis, an prudens huc
se deiecerit atque servari nolit?" dicam, Siculique poetae narrabo
interitum. deus immortalis haberi dum cupit Empedocles, ardentem
frigidus Aetnam insiluit. sit ius liceatque perire poetis: invitum qui
servat, idem facit occidenti.
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A1l6

The bronze sandal, and Horace on the right to die

STRABO, GEOGRAPHY
One must suppose that a sight of this kind breeds a great deal of
storytelling — above all the sort of thing some people say about
Empedocles: that he leapt down into the crater and left, as a trace of
what befell him, one of the bronze boots he used to wear; for it was
found a little way outside the lip of the crater, as though thrown up
by the force of the fire.

HORACE, THE ART OF POETRY

And if anyone should trouble to bring help and let down a rope: "How
do you know he did not throw himself in on purpose, and does not
want to be saved?" I shall say — and I shall tell the death of the
Sicilian poet. Wanting to be thought an immortal god, Empedocles
coolly jumped into burning Etna. Let poets have the right and the
licence to perish: whoever saves a man against his will does the same
as one who kills him.

Reception: a geographer's scepticism and a poet's joke.

Strabo, who knew the mountain, does not deny the story so much as explain it: a volcano is the
kind of sight that generates tales. Horace has stopped caring whether it happened. By the
Augustan age the leap into Etna has become a stock example in a handbook of literary
manners — the punchline in a joke about not rescuing poets — and that is the form in which it

reached the modern world, by way of Holderlin and Matthew Arnold. What the joke required,
and what it destroyed, is the man Timaeus describes at A 1 §§ 71-72.

Bearing on Volume 1. A 1 §§ 69-72, where the story is told and then demolished.
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A17

PSEUDO-ARISTOTLE, PROBLEMS
eV 8¢ Dotepov E. kol IIM&twv kol Zwkpdtng kol £tepol cuyvol TdV
YVopitov.

A18

AELIAN, HISTORICAL MISCELLANY
‘EpnedoxAiic 8¢ 6 Axpayoavtivog dlovpyel éxpfioato kol Dodrpact
XOAKOLG.

PHILOSTRATUS, LIFE OF APOLLONIUS
E. pév ydp kol oTpO@LoV TOV GAOLPYOTAT®V Tepl abTHV APHOCHG
éo0PeL mepl Tog tdV EAMveov ayviag Buvoug EuvtiBeig, g Beodg €€
avBpomov éootto.
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A17

Among the melancholics

PSEUDO-ARISTOTLE, PROBLEMS
And of later men, Empedocles and Plato and Socrates, and a good
many other well-known figures [were melancholics].

Pseudo-Aristotelian; one clause, and a large afterlife.

The famous thirtieth book of the Problems asks why all men outstanding in philosophy, poetry
or the arts turn out to be melancholic, and this list is its roll of examples. It is the beginning of
the idea that genius is a temperament, and through Ficino, who translated it, it becomes the
Renaissance doctrine of the saturnine man of letters. Empedocles heads the list.

The Problems are a compilation of the Peripatetic school, not Aristotle's own work. Compare
Lucian, The Runaways 2.

A18

Purple and bronze, and a man walking the streets of Greece

AELIAN, HISTORICAL MISCELLANY
Empedocles of Acragas wore purple, and shoes of bronze.

PHILOSTRATUS, LIFE OF APOLLONIUS
Empedocles fitted a band of the deepest purple about his hair and
swept through the streets of the Greek cities composing hymns,
meaning to become a god instead of a man.

Two late notices confirming the dress described at A 1§ 73.

Four independent witnesses now give the same costume — purple, gold, bronze shoes, a Delphic
wreath — and none of them is in a position to have taken it from another. Whatever else in this
Life is legend, the dress is not: he really did go about looking like that, and the last clause of
Philostratus states plainly what the citizens were meant to conclude.

Bearing on Volume I. B 112, where he enters the towns garlanded and is greeted as a god.
Compare A 1§ 73 and A 2.
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A19

SEXTUS EMPIRICUS, AGAINST THE PROFESSORS
EpnedokAéo pév yap O APLOTOTEANG @NoL TPOTOV  PNTOPLKHV
KEKLVIKEVOL.

QUINTILIAN, THE ORATOR'S EDUCATION
nam primus post eos quos poetae tradiderunt movisse aliqua circa
rhetoricen E. dicitur. artium autem scriptores antiquissimi Corax et
Tisias Siculi, quos insecutus est vir eiusdem insulae Gorgias
Leontinus, Empedoclis, ut traditur, discipulus.

ARISTOTLE, SOPHISTICAL REFUTATIONS
ol 8¢ viv ebdokodvreg TopodaPoviec mapd TOAAGY olov €k
dwxdoxfig kot péPog mpoayaryovtwy obTwg noEnkact, Teiwolag pév
HETO TOVG TTPMOTOLS, Opacvpoyog d¢ peta Tewoioy.

SCHOLIAST ON IAMBLICHUS, LIFE OF PYTHAGORAS
&ote ¢k ITuBaydpou fipEato 1 StodekTikr], GoadTwg O¢ 1) PriTopLKy-
Twiag yop xai Topyiag xai IIdAog EpnedoxAéovg tod Iubayopeiov
poOnTod.
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A19

The invention of rhetoric, and the line of descent
SEXTUS EMPIRICUS, AGAINST THE PROFESSORS

Aristotle says that Empedocles was the first to set rhetoric in motion.

QUINTILIAN, THE ORATOR'S EDUCATION
For Empedocles is said to have been the first, after those whom the
poets hand down, to have set anything moving in the matter of
rhetoric. The oldest writers of handbooks were Corax and Tisias, both
Sicilians, and after them came a man of the same island, Gorgias of
Leontini, who is said to have been Empedocles' pupil.

ARISTOTLE, SOPHISTICAL REFUTATIONS
Those who are held in repute today received the art from many
hands, as it were by succession, each carrying it forward a little, and
so have enlarged it — Tisias after the first men, Thrasymachus after
Tisias.

SCHOLIAST ON IAMBLICHUS, LIFE OF PYTHAGORAS
So dialectic began from Pythagoras, and rhetoric likewise; for Tisias
and Gorgias and Polus were pupils of Empedocles the Pythagorean.

Four witnesses to one claim of Aristotle's.

Aristotle’s claim is bare — Empedocles set rhetoric moving — and the later writers supply a
genealogy to go with it: Empedocles to Gorgias, Gorgias to Athens, and from Athens
everything. The scholiast pushes it one step further back, to Pythagoras, which is a
Neoplatonist's tidiness rather than history. What survives the sceptics is the middle link, since
Gorgias' pupilage is independently attested at A 1 § 58.

Bearing on Volume I. A 1 §§ 57-58.

Aristotle's own phrase at Sophistical Refutations 183b is "after the first men,"” which Diels takes
to be the passage Sextus and Quintilian are summarising.

73



A 20

PARIS GNOMOLOGY
EpnedoxAiic épwtnbeic, dix ti c@ddpa AyovakTel KOK®OG GKoDwV,
Epn- OTL 0o0d¢ émouvolpevog nobrjoopar, el pr Kok®dg AKoLwv
AvmnOncopad.

PARIS GNOMOLOGY
E. mtpog TOV Aéyovta OTL 00dEva GoPOV eVPELY dDVapa, Kot Adyov
eime: TOV yap {NTODVIX GOPOV adTOV TPATOV elval Sel GoPoV.
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A 20
Two sayings
PARIS GNOMOLOGY

Empedocles, asked why he was so vexed at being spoken ill of, said:
"Because I shall take no pleasure in being praised either, if I am not
pained at being spoken ill of"

PARIS GNOMOLOGY

To a man who said "I can find no one who is wise,’ Empedocles
replied: "Reasonably enough; for a man looking for someone wise
must first be wise himself"

Apophthegms from a Byzantine collection; the attribution is weak, the sayings are good.

Diels notes that the better version of the second saying belongs to Xenophanes, and collections
of this kind move a good line from one famous name to another without scruple. They are
printed because Diels printed them, and because the first is a real argument: praise and blame
are the same faculty, and a man who is indifferent to one has disqualified himself from the
other.

The second saying is given more accurately by Diogenes Laertius IX 20, where it is assigned to
Xenophanes.
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A21

LUCRETIUS, ON THE NATURE OF THINGS
et qui quattuor ex rebus posse omnia rentur / ex igni terra atque
anima procrescere et imbri, / quorum Acragantinus cum primis
Empedocles est, / insula quem triquetris terrarum gessit in oris, /
quam fluitans circum magnis anfractibus aequor / Ionium glaucis
aspargit virus ab undis / angustoque freto rapidum mare dividit
undans / Italiae terrarum oras a finibus eius.

LUCRETIUS, ON THE NATURE OF THINGS
hic est vasta Charybdis, et hic Aetnaea minantur / murmura
flammarum rursum se colligere iras, / faucibus eruptos iterum vis ut
vomat ignis / ad caelumque ferat flammai fulgura rursum. / quae cum
magna modis multis miranda videtur / gentibus humanis regio
visendaque fertur, / rebus opima bonis, multa munita virum vi, / nil
tamen hoc habuisse viro praeclarius in se / nec sanctum magis et
mirum carumque videtur.

LUCRETIUS, ON THE NATURE OF THINGS

carmina quin etiam divini pectoris eius / vociferantur et exponunt
praeclara reperta, / ut vix humana videatur stirpe creatus.
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A21

Lucretius on Sicily and on Empedocles

LUCRETIUS, ON THE NATURE OF THINGS
And those who hold that all things can grow out of four — out of fire
and earth and breath and rain — of whom Acragantine Empedocles
stands among the first: an island bore him, on the three-cornered
coasts of the lands, an island round which the Ionian water, flowing
in its great windings, scatters the salt spray from its grey-green
waves, and from whose borders the racing sea, surging through a
narrow strait, divides the shores of the Italian land.

LUCRETIUS, ON THE NATURE OF THINGS

Here is vast Charybdis, and here the mutterings of Etna threaten to
gather up the fires' wrath once more, so that its violence may again
vomit out the flames torn from its throat and carry the lightnings of
its fire back up to heaven. And though this country seems in many
ways a great marvel to the peoples of the earth, and is said to be
worth the journey — rich in good things, and fortified with a great
strength of men — yet it appears to have had in it nothing more
glorious than this man, nothing more holy, more wonderful, or more
dear.

LUCRETIUS, ON THE NATURE OF THINGS
More than that: the songs of his divine breast cry aloud and set forth
his glorious discoveries, so that he scarcely seems to have been
begotten of human stock.

Reception, and the greatest tribute one poet of nature paid another.

Lucretius is about to spend sixty lines demolishing the four elements, and this is his preface to
the demolition. The praise is not a courtesy: he means that the island's volcanoes and
whirlpools, the things travellers cross the sea to look at, are less remarkable than the man, and
he ends by denying that Empedocles was quite human. No Greek source says anything so
warm. It is also the passage that transmitted Empedocles to Latin Europe — for a thousand
years, more people met him here than anywhere else.

Bearing on Volume I The four roots of B 6 and B 17, as they looked to a poet writing two
centuries later in another language.

720 undans Lachmann: undis in the manuscripts. — 724 vomat Lambinus: omniat in the
manuscripts.
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A 22-A 23

ARISTOTLE, POETICS
o038V 8¢ xowov éotv Oprjpwl kol EpmedokAel TAv 1O pétpov: 10
TOV pév mowntnv dikowov koAelv, TOv 8¢ @uoloAdyov paAAOV 1)
oL THV.

MENANDER RHETOR
puotkol §' dmoioug ot mept Moppevidnv kol EpnedokAéa émoinoav, tig
1 00 ATtOAMwvog @ioLc, Tig 1) Tod Aldg apatiBépevol. kai ol ToAlol
1OV Opéng TobToL TOD TPOHTOUL.

MENANDER RHETOR
eiolv 8¢ tolovTol, dtav AdAAwvog Dpvov Aéyovteg HAlov adTov elvon
Qaokopev kal mepl Tod NAlov Tig @Ooewg droareydpebBo kol mepi
“‘Hpag 611 dnp woi Zebg 10 Oeppdv. ol ydap towodror Bupvol
@uclohoyikol. kal ypdvrtal 8¢ TdL ToovTwL TpdmwL [Tappevidng koi
E. ... Toppevidng pév yap xoi E. éEnyodvran, MMAdtov 8¢ év
Bpayvtarolg avopupvritoket.
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A 22-A 23
Is he a poet? Aristotle says no; the handbooks of hymn-writing say yes
ARISTOTLE, POETICS

Homer and Empedocles have nothing in common except the metre; so
it is right to call the one a poet, and the other a natural philosopher
rather than a poet.

MENANDER RHETOR

Natural hymns are of the kind that Parmenides and Empedocles
composed, setting out what the nature of Apollo is, and what the
nature of Zeus. Most of the hymns of Orpheus are of this sort.

MENANDER RHETOR

They are of this kind: when, in singing a hymn to Apollo, we assert
that he is the sun, and discourse about the nature of the sun; and
about Hera, that she is air, and Zeus, that he is the hot. Hymns of this
sort are natural-philosophical. Parmenides and Empedocles use this
manner ... for Parmenides and Empedocles expound it at length,
while Plato recalls it in the fewest words.

Reception, on the question that would not go away.

Aristotle’s sentence has decided the question for most of European criticism, and it is worth
noticing how narrow it is: he says the two men share only the metre, and calls Empedocles a
natural philosopher — not a bad poet. The rhetorician takes the opposite view, and from a more
useful angle: what Empedocles wrote was a hymn of a recognised kind, in which a god is
expounded as a natural force. On that description the B 6 lines are not a riddle needing a key
but an ordinary procedure of the genre.

Bearing on Volume 1. B 6, and the dispute over the divine names set out at A 33.

The hymn to Apollo is the one A 1 § 57 says was burnt. On Hera as air and Zeus as the hot,
compare B 6, 2 and A 33.
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A 24-A 25

LACTANTIUS, DIVINE INSTITUTES
Empedocles, quem nescias utrumne inter poetas an inter philosophos
numeres, quia de rerum natura versibus scripsit ut apud Romanos
Lucretius et Varro, quattuor elementa constituit.

SCHOLIAST ON DIONYSIUS THRAX
apérer tov EpmedoxAéa kal Tuptaiov kai todg mepl dotpoloyiog
elTOVTOG 00 KAAODHEV TTOUNTAG, €l Kol PéTpwL ExprioavTto, S TO pr
xprioacBot adTolg TOIg TOV TONTOV XAPOKTNPLOTIKOIG. — OUK €0TL
onthg O pétpwl povol xpopevog ovdé yap EpmedokAfic 0 T
duowa ypayoag o0d' ol mepl dotporoyiag elmdvreg 00d¢ 6 ITvOLog
EUHETPWG XPTOHOLODV.

ARISTOTLE, RHETORIC
ol yap towovtoL év mowjoel Aéyovow todto olov EpmedokAfc.
@evokilel yop 1O KOKAWL TOAD OV, Kol TAGYXOLOLV Ol AkpoaTal Omep
ol moAloi mopd TOig phvteow- dtav yop Aéywow apgifola,
GUUTTOPAVEDOLGLY.

ARISTOTLE, METEOROLOGY
opoiwg 8¢ yedolov kai &l Tig eimov idpdra TG YAG elvan THV
Bdhattav oletal L capec eipnrévon, kabdmep E. mpodg moinowv pév
yap obtwg eimov lowg elpnkev ikavde, 1 Yyop HETOPOPA TTOLNTLKOV,
7POG O¢ TO YvdVaL TV GUGLY 0UY LKAVAG.
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A 24-A 25

The verdict of the handbooks

LACTANTIUS, DIVINE INSTITUTES
Empedocles — whom you would not know whether to count among
the poets or among the philosophers, since he wrote about the nature
of things in verse, as Lucretius and Varro did among the Romans —
laid down four elements.

SCHOLIAST ON DIONYSIUS THRAX
We do not, of course, call Empedocles a poet, or Tyrtaeus, or those
who have written about astronomy, even though they used metre —
because they did not employ the things that mark out poets. — A man
is not a poet merely by using metre; neither Empedocles, who wrote
the Physics, nor those who have written on astronomy, nor the
Pythian god delivering his oracles in verse.

ARISTOTLE, RHETORIC
Men of this kind talk so in their poetry — Empedocles, for instance.
For a long circuit of words cheats the hearer, and his audience is
affected as most people are by soothsayers: when they speak
ambiguously, the hearers nod along with them.

ARISTOTLE, METEOROLOGY
It is equally absurd if a man, having said that the sea is the sweat of
the earth, supposes he has said something clear — as Empedocles
does. For poetry, put that way, he has perhaps said enough, since
metaphor is a poetic thing; but for knowing the nature of a thing, he
has not.
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A 24-A 25 (continued)

CICERO, ON THE ORATOR
liceat ista ratione dicamus pila bene et duodecim scriptis ludere
proprium esse iuris civilis, quoniam utrumque eorum P. Mucius
optime fecerit; eademque ratione dicantur ei quos @uoikovg Graeci
nominant, eidem poetae, quoniam Empedocles physicus egregium
poema fecerit.
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A 24-A 25 (continued)

CICERO, ON THE ORATOR
On that reasoning we may say that playing ball well, and playing at
draughts, belong to the civil law, because Publius Mucius did both
supremely well; and by the same reasoning let those whom the
Greeks call natural philosophers be called poets too, because
Empedocles the natural philosopher wrote an excellent poem.

Reception: six witnesses, five of them denying he is a poet.

The Life ends on the question it could not settle. Five of these six deny him the name of poet,
and they deny it on the same ground: metre is not enough, and what he wrote was instruction.
Two things are worth noticing against them. Aristotle’s charge in the Rhetoric is not that the
verse is bad but that it is persuasive — that a long circuit of words carries an audience along as
an oracle does, which is a complaint about power, not weakness. And Cicero's joke concedes the
point it means to mock: everyone agreed the poem was excellent. What they could not agree
was what to call a man who had written the best poem in a genre they did not think was
poetry.

Bearing on Volume 1. A 22, Aristotle's verdict in the Poetics, of which these are the echoes.

24 the name Tyrtaeus has not yet been satisfactorily emended. Compare Plutarch, How the
Young Should Study Poetry 2. The sea as the earth's sweat is A 66.

83



THE DOCTRINE

Principles, Cosmos and Cycle

Diels-Kranz 31 A 26 — A 56

The four roots and the two powers that move them; the identification of the
four divine names of B 6; mixture; the Sphairos; the cosmic cycle; and the
formation and shape of the world.

Three disputes run through this part and are not settled in it. The divine
names of B 6 are given different keys by different witnesses, and they
disagree exactly where it matters: Aétius makes Hera the air and
Aidoneus the earth, while the Homeric Allegories, Hippolytus, and
Diogenes Laertius at A 1 § 76 all reverse the pair. The modern handbooks
follow Aétius; the ancient tally runs three to one the other way.

The cycle is stated symmetrically by Simplicius, who names a cosmos of
Love and a cosmos of Strife and quotes the poem for it — and denied by
Aristotle, who says Empedocles passed over the world-formation under
Love because it could not be made to work. Both stand below.

And mixture: Aristotle says that on this physics nothing is ever truly
blended, only stacked like a wall of bricks, and the doxographers go
further, crediting Empedocles with particles smaller than the roots. The
verse, where bone is a fixed ratio, reads otherwise.
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A 26

DIONYSIUS OF HALICARNASSUS, DE COMPOSITIONE VERBORUM 22
tadtng Thg appoviog [tfig avotnpdc] woAlol pév éyévovto {niwtol
KOTQ Te moinow kol lotopioy kol Adyoug moAtikoig, diupépovteg &¢
TGOV GAMwv év pév émkf mojoel & te Kolopdviog Avtipoyog kol
EpmedokAiic 0 uoikdg, év 8¢ pedomotion ITivdapog, év tpoywidion &'
Aloyolog.

A 27

CICERO, AD QUINTUM FRATREM II 9,3
Lucretii poemata ut scribis ita sunt: multis luminibus ingenii, multae
etiam artis; sed (cum veneris) virum te putabo, si Sallustii Empedoclea
legeris, hominem non putabo.
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A 26

Empedocles ranked among the masters of the "austere” mode of composition.

DIONYSIUS OF HALICARNASSUS, DE COMPOSITIONE VERBORUM 22
Of this mode of composition — the austere — there were many
devotees, in poetry, in history and in civic oratory; but pre-eminent
above the rest were, in epic verse, Antimachus of Colophon and
Empedocles the natural philosopher; in lyric, Pindar; and in tragedy,
Aeschylus.

Report (literary judgement, not doctrine).

Evidence for how Empedocles was read as a stylist. Dionysius classes him with Antimachus, not
with Homer.

A 27

Cicero on Lucretius, and on the Latin Empedoclea of Sallustius.

CICERO, AD QUINTUM FRATREM II 9,3
Lucretius' poems are as you describe them: with many flashes of
genius, and much artistry too. But — when you come — I shall count
you a hero if you get through the Empedoclea of Sallustius, and
scarcely count you human.
Report (reception).
Not about Empedocles' own text but about a Latin poem after him. The joke turns on

virum/hominem and does not survive intact in English; the rendering keeps the two words
distinct.
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A28

ARISTOTLE, METAPHYSICS A 3
E. 8¢ 1& tétTapa mtpodg Toig eipnuévolg Yy mpoobeig tétapTov: TadTa
yop del Siapévery kol o0 yiyvesBow &AM 1] mAnBel koi OAydTNTL
ouykpLvopeva kol Stakplvopeva eig €v te kal €€ evoc.

SIMPLICIUS, PHYSICS 25,21, FROM THEOPHRASTUS
00tog 8¢ T& PEV COHATIKY GTOLXELX TTOLEL TETTOPWL, TTOP Ko Gépar kol
Vdwp kol yiv, &idia pév 6vta, et 8¢ xai OALyOTNTL peTaffdAlovta
Katd TV oUykplowv kol dibkpiow, tag 8¢ kupiwg dpyde, V@' OV
kweltow tadte, Phiov kod Neikog. Sel yap SateAelv Evoria
KvoUpeva T oToLyela, Tote pev vTo TS Prhiog cvykpvopeva, ToTe
8¢ vmd Tod Netkovg Swakpivopeva: dote kol £ elval kot adTOV TG
apxac.
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A28

The four roots as eternal and unchanging; Love and Strife as the moving principles;
Aristotle's charge of inconsistency.

ARISTOTLE, METAPHYSICS A 3

Empedocles added earth as a fourth to those already named, making
four; for these, he holds, always persist and do not come to be, save
that they become more or fewer, being combined into one and
separated out of one.

SIMPLICIUS, PHYSICS 25,21, FROM THEOPHRASTUS

He makes the corporeal elements four — fire and air and water and
earth — eternal, but altering in respect of more and fewer by
combination and separation; while the principles properly so called,
by which these are moved, are Love and Strife. For the elements must
go on being moved alternately, at one time combined by Love, at
another separated by Strife — so that on his account the principles are
Six.

Report, then criticism. Simplicius continues by charging Empedocles with treating Love and

Strife inconsistently: in one place giving them an active power (quoting B17.7-8), in another
ranking them alongside the four as of equal standing (quoting B17.17-20).

otoiyeia here is Aristotle's and Theophrastus' word, not Empedocles’, who says pi{épara, roots.
The substitution is invisible in the Greek and consequential: it is the vocabulary by which
Empedocles became, in the handbooks, the man who discovered the four elements. — "Six
principles” is likewise an analysis imposed from outside; no fragment counts them.
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A29

PLATO, SOPHIST 242C-D
poBoV Tva Fxastog eadvetal pot SnyeicHol Tasiv Og o0GLY iV ...
Tadec 8¢ xal wkedai twveg Votepov Modoow Evvevonoov, 0T
OUUTTAEKELY AOPOAECTOTOV GpPOTEPX KL AEYELY, OG TO OV TOAAG Te
Kol €v €oTwy, ExBpon 8¢ kol iAol cvvéyeto. "Sropepdpevov yap el
Evppépetan’, @ooilv  ai  ovvrovotepor TV Movodv, oi 8¢
poAok®TEPOL TO pPEV ael TalB' oUTwg Exey Exdhaoay, &v pépet 8¢ ToTE
pev £v elval @aot To v kod gilov Ot Agpoditng, Tote 8¢ moAld kol
TOAEHLOV atDTO OTOL SLx Nelkog T
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A29

The Ionian and Sicilian Muses; Empedocles’ one-and-many against Heraclitus'.
PLATO, SOPHIST 242C-D

Each of them seems to me to be telling us a story, as though we were
children ... But certain Ionian and, later, Sicilian Muses perceived that
it was safest to weave both together and to say that what is is both
many and one, and is held together by enmity and by friendship. "For
in differing it is always brought together," say the more strenuous of
the Muses; while the gentler relaxed the requirement that this hold
always, and say instead that by turns the All is at one time one and at
friendship under Aphrodite, and at another many and at war with
itself through a certain Strife.

Report, and the earliest interpretation of Empedocles we have.

The "Sicilian Muses" are Empedocles, the "lonian" Heraclitus; Plato names neither. The contrast
he draws — always-so against by-turns — is the first statement of the alternation, and the
phrase év péper is picked up in B17 and B26. Plato is characterising, not quoting, and the reader
should weigh it as such.
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A 30

PS.-PLUTARCH, STROMATEIS, IN EUSEBIUS P.E. I 8,10
Oévta tov aépa mepiyvBfvor kOkAwL peta 8¢ TOV dépa TO TOP
EKSpopOv Kal obK E€xov ETépav XDOpay Gvw EKTpEXELY DO TOD Tepl
TOV Gépa mhyov. eivon 8¢ kOKAwL mepl THV YAV @epdpeva dvo
NHoeaipla O pev kabdAov mupdg, 0 8¢ JukTov €€ aépog kai OAiyou
nopde, dmep oleton TV vikTa elvon. TV 8¢ dpxnVv ThG KWWACEWG
ovpPAvar  amd Tod TeTvxmKévor Kot  {(TL) TOV  &BpOoLopOV
émPpicavtog Tod mupdg. 6 &8¢ fjAog trv @dowv obk €oTL mhp, GAAX
TOD TLPOG AvTavaKkAaoLg Opola ThL dp' BOATOG yIvopévnL. oeAvny 8¢
enow cvotfvon ko' Eovtnv €k o0 amoAngbévrog dépog Umd TOD
TupdG. TodTOV Yyop mayfvar kaBdmep kol trv ydAalav. 0 8¢ P&HS
adTnVv Exewv amd oD MAiov. TO 8¢ NyepovikOV oUTE €V kKe@aATiL 0DTE €V
Bopakt, AN v alparti. 60ev kaf' OtL v pépog Tod cwpaTOg TAEIOV
L TapecTappévoy (To fyepovikov oletal), kat' ékeivo mTpoTepelv TOOG
avBponovg. E. 6 Axpayavtivog ototyeio téooapa, mop Ddwp aibépa
yodav. aitiov 8¢ tovtv dhiov kol Neikoc. €k TpdTg enoi Tig Tédv
otoyelwv kphoewg autokpiL[Bévra ...]
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A30

The cosmogony: the air poured round, the fire running out, the two hemispheres, sun and

moon, and the seat of thought in the blood.

PS.-PLUTARCH, STROMATEIS, IN EUSEBIUS P.E. I 8,10
Empedocles of Acragas [holds] four elements — fire, water, aither,
earth; and as the cause of these, Love and Strife. He says that out of
the first blending of the elements there was separated off ... ... the air
was poured round in a circle; and after the air, the fire ran out and,
having nowhere else to go, ran up beneath the solid that surrounds
the air. There are two hemispheres carried round the earth, the one
wholly of fire, the other mixed of air and a little fire — and this last he
takes to be night. The beginning of the motion came about from the
massing together of the fire that bore down upon it. The sun is not
fire by nature, but a reflection of fire like that which comes from
water. The moon, he says, was formed on its own out of the air cut
off by the fire — for this was congealed like hail — and has its light
from the sun. The governing part is neither in the head nor in the
breast but in the blood; and therefore in whatever part of the body
more of it is spread, in that part men have the advantage.
Report (doxographic, from Theophrastus).

70 nyepovikov, "the governing part", is Stoic vocabulary and not Empedocles’; the underlying
claim, that thought is in the blood, is his (cf. B105). The word is the doxographer's frame.
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A3l

HIPPOLYTUS, REFUTATIO I 3 (D. 558)
(1) ’E. 8¢ petd tovTOUC yevopevog kal mepl Soupdvev @hoewg eime
TOANG, ¢ avaotpépovtal Sotkobvteg T KoTd THV YAV, OVTEg
TAEloTOL 00TOG TV TOD TTarvtog apynv Neikog kol Suhioy Eon kol t0
TG povadog voepov op TOV BedV Kol cuvesTAVAL €K TTUPOG T TAVTX
Kol eig mop avodvBioecbot. dL oxedov kol ol Itwikol cuvtiBevran
doypatt  ékmOpwowy  mpocdokdvrec. (2) pdAiota  O¢  mhvTwv
ovykatatifetal TAL HETEVOWHATOOEL 0VTWG ETdV- "fTot ... ix00g" [B
117]. (3) obtog mhoag eig mévto o (DOt peTAAAKTTEWY £ime TOGC
Juxag. xai yoap O toltwv diddokarog ITubaydpag €en éovtov
EbgpopPov  yeyovévow tov émi ‘TAiov  ortpateboavia  @hokwv
ETLYLVOOKELY TNV AoTTSL.
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A3l
The daimones; Strife and Love as principle; transmigration.
HIPPOLYTUS, REFUTATIO I 3 (D. 558)

(1) Empedocles, coming after these, said much also about the nature
of daimones — how, being very many, they go about governing the
things upon the earth. He said that the principle of the universe is
Strife and Love, and that the intelligible fire of the monad is god, and
that all things are composed out of fire and will be resolved into fire;
which opinion the Stoics too very nearly accept. (2) He assents above
all to the doctrine of passing into new bodies, saying: "For I have
already been .." [B117]. (3) He said that all souls pass over into all
living creatures. For Pythagoras, his teacher, said that he had himself
been Euphorbus, who went on the campaign against Ilion, and
claimed to recognise his shield.

Report, with interpretation folded in.

Hippolytus reads the whole system through the daimones, which is why this notice opens with
them rather than with the roots — and that reading is itself an argument against a clean
division between a physical poem and a religious one. — "the intelligible fire of the monad" is
not Empedoclean language; the monad is Pythagorean-Platonist vocabulary, and Hippolytus'
own comparison to the Stoics shows him assimilating. — yuyrj is Hippolytus' word; Empedocles
does not use it of the transmigrating self.
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A32

AETIUS 17,28 (D. 303
(EpmedoxAfic cpapoetdig kol didov kai dxivntov o v) kod 1O pév
gv TV avayknv, DAnv 8¢ adTtiig Td TéTTOpor oTolxeiw, €idn 8¢ TO
Neikog kai trv Pdiav. Aéyel 8¢ kol T oTolyeio Beodg Kal TO pPiypo
TOVTWV TOV KOGHOV Kol 1pdg T{oVTOLS TOV ZQaipov, €ig OV mhvTa
Tabt)' avorvdnoetal, TO povoeldég. kol Oelag pév oleton tag Yuydc,
Belovg d¢ kol Tovg peTéyovTog adT®dV Kabopoig kabopds.

A 33

AETIUS I 3,20
E. Métwvog Akpoyovtivog téttapo pév Aéyel otolyele, mip aépa
B8wp yiv, dvo 8¢ apytkag Suvapelg, Prhiav te kai Neikog, OV 1) pév
éotTv EvoTikr), 10 8¢ SiaipeTikdv. gnol 8¢ oltwg "técoapa
Bpoteov” [B 6]. Aia pev yap Aéyer v Léow xal tov aibépa, "Hpnv ¢
pepéoPlov toOv dépa, TV 8¢ yhAv tOv Adwvéa: Nijotwv 8¢ xod
KpoOvopa BpdTelov olovel TO oméppa kol TO DOWP. ... Kol BeppoTnTog
kol YuxpotnTog, LIO TAG TPOG GAANAX avaroyiag kol Kphoewg
évortepyalopévng O oy Kol PeTaBOAXG HEV HeEPLKAG DITOpEVODOTC,
o0 8¢ movtOg Abowv pry émdeyopévne. Aéyel yop ovTwg: "GAAOTE ...
€xOel" [B 17, 7.8].

HOMERIC ALLEGORIES, IN STOBAEUS
E. Al pév Aéyer tiv Céow (kod) TOv aibépa, ‘Hpnv 8¢ gepéoProv v
yiv, dépo 8¢ tov Adwvéa, €medr] O oikelov ovk Exel, GAAX OIO
NAiov kal ocedfvng kol Gotpwv xotaldpmetar, Nijotwv 8¢ kol
KpoOvopa Ppotelov TO oméppa kol O Bdwp. £k TEGCAPWV 0DV
oTOLYElWV TO TV, TG TOUTWV QUOEWS €€ EVAVTIOV GUVESTAOONG,
EnpotnTog te xai bypodTNTOG ...
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A 32

The One as spherical, eternal, unmoved; the elements as gods; the Sphairos.
AETIUS 17,28 (D. 303

(Empedocles holds that the One is spherical and eternal and
unmoved), and that the One is Necessity, its matter being the four
elements and its forms Strife and Love. He calls the elements gods,
and the mixture of them the cosmos; and into these the uniform
Sphairos will be resolved. He holds souls to be divine, and divine also
those pure men who share in them purely.

Report (doxographic, compressed).

The opening clause stands in angle brackets in Diels: it is supplied from Stobaeus and is not in

the Aétius text as transmitted. — "matter" and "forms" are Aristotelian categories laid over
Empedocles; he has neither word.

the opening clause is supplied from Stobaeus and stands in angle brackets in Diels; t{ovros ...
tavt)' is likewise supplied (Usener).

A33

A third identification of the four divine names, with reasons given.
AETIUS 1 3,20

Empedocles son of Meton, of Acragas, says there are four elements —
fire, air, water, earth — and two original powers, Love and Strife, of
which the one unites and the other divides. He speaks thus: "Hear
first the four roots of all things .." [B6]. For by Zeus he means fire and
aither; by life-bearing Hera, the air; by Aidoneus, the earth; and by
Nestis and the mortal spring, seed and water. ... and of heat and cold;
and by the proportion and blending of these with one another the All
is wrought, undergoing partial changes while admitting no
dissolution of the whole. For he speaks thus: ‘at one time ... in hatred’
[B 17,7-8].
HOMERIC ALLEGORIES, IN STOBAEUS

By Zeus he means the boiling heat and the aither; by life-bearing
Hera, the earth; by Aidoneus, the air, since it has no light of its own
but is lit by sun and moon and stars; and by Nestis and the mortal
spring, seed and water. Out of four elements, then, is the All, their
nature composed of opposites, of dryness and wetness ...
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A 33 (continued)

HIPPOLYTUS, REFUTATIO VII 29
Zebg ¢otL 0 Thp, ‘Hpn 8¢ gepéoPiog 1 yij pépovoa todg Tpdg TOV
Biov kapmote, Adwvedg &8¢ 0 dnp, 811 mhvto ' adTod PAémovteg
povov abdtov ob kabopdpev, Nijotig 8¢ 10 Ddwp- poévov yap todTo
Oxnua Tpofg [aitiov] ywvopevov maol toig TpePopévolg, adtod Kold'
adTO TPéPeLy ol duvapevov Ta TpePOpeva. el Yap ETpege, pnoiv, obk
av mote AP®dL kateAjebn ta {dwe, Vdatog €v T@dL KOCHWL
mheovalovtog ael. dux tobto Nfjotwv kadel 10 Udwp, OTL TPOPTg
O TIOV YLVOHEVOV TPEPELY ODK EDTOVEL TX TPEPOUEVAL.
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A 33 (continued)

HIPPOLYTUS, REFUTATIO VII 29
Zeus is fire; Hera the bringer of life is earth, which bears the fruits
that sustain life; Aidoneus is air, because although we see all things
through it, it alone we do not see; and Nestis is water — for this alone,
being the vehicle of nourishment for all things that are nourished, is
not able of itself to nourish them. For if it did nourish, he says, living
things would never be gripped by famine, since water is always
abundant in the world. This is why he calls water Nestis: because,
though it is the cause of nourishment, it has not the strength to
nourish what is nourished.
Report, with the reporter's own reasoning attached.

A third tradition, and it agrees with the Homeric Allegories against Aétius: Hera earth,
Aidoneus air. Hippolytus alone gives arguments — invisibility for Aidoneus as air, and a nice
etymological point for Nestis, whose name he connects with fasting (viornig, fasting): water
carries nourishment but does not itself feed, so the water-goddess is the one who goes hungry.
Whether that etymology is Empedocles’ or Hippolytus' cannot be told from the notice. Diogenes
Laertius, summarising the doctrine at A 1 § 76, makes the same assignment as these two, so
that Aétius — whose key the modern handbooks follow — stands alone against three.

Bearing on Volume L the introduction to Volume I records the rival identifications as a modern
scholarly dispute. It is older than that. The disagreement is already fixed in the doxography,
and Volume I's note should be amended to say so and to point here.

Diels brackets aitiov as a gloss; Kranz deletes it.
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A 34

GALEN, IN HIPPOCRATIS DE NATURA HOMINIS XV 32 K
E. ¢€ apetafAitov tdV teTTdpwv otolyeinv fyeito yiyvesOou thv
TOV oLVVOETOV COPATOV VOV, OVTWG AVOPEHELYHEVWY XAATAOLG TGOV
TPATOV, O €l TIG Aelwoag kPO kal xvoddn mowjoag oV Kol
XOAKITLY Kol kodpiov kol picv peietev, g pndev €€ adtdv dvvacbon
petoyepicacBal xywplg ETépov.

A35

AETIUS 11 7,6
E. Eleye pny S mavtog EotdTOAG Elvan pnd' dpLopévoug Todg TOITOLg
&V oTolyelwv, AAAX TavTo TOUG AAAAAWY peTalopfavery.

ACHILLES, ISAGOGE 4
6 8¢ E. o0 Jdidwol 7Tolg oTolyeiolg wplopévovg TOmMOug, AN
AVTLITAPOYWPEV AAAAAOLG PNoily, oTe TNV YV HeTéwpov @épecBon
Kol TO TOp TOTTELVOTEPOV.

A 36

ARISTOTLE, DE GENERATIONE ET CORRUPTIONE B 3, 330819
#viol §' €00VG TéTTtapa Aéyovsiy olov E.- cuvéyel 8¢ kal o0tog eig T
Svo- TdL yap moupl TdAAa ThvTa dvTiTiOnoty.
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A34

Mixture: the elements are unchanging, and compounds arise from them by blending.

GALEN, IN HIPPOCRATIS DE NATURA HOMINIS XV 32 K
Empedocles held that the nature of composite bodies comes to be out
of the four unchangeable elements, mingled together in the way that
someone might grind and pulverise rust and copper-flower and
cadmia and misy and mix them, so that not one of them could be
taken apart from the others.

Report, with Galen's own illustration.

The metallurgical simile is Galen's, not Empedocles’; the poems use painters mixing pigments
(B23) for the same point. Worth setting the two side by side — the difference is between a
mixture you could in principle unmix and one you could not.

A 35

The elements have no fixed places.

AETIUS 11 7,6
He said that the places of the elements are not permanently fixed nor
determined, but that all of them take each other's places.

ACHILLES, ISAGOGE 4

Empedocles does not assign the elements determinate places, but says
they give way to one another, so that earth is carried aloft and fire
lower down.

Report.

The Aétius notice sits under a chapter heading about the order of the cosmos, which makes it
look misfiled in a run about the elements; the content is about the elements, and Diels places it
correctly.

A 36
The four reduced to two.
ARISTOTLE, DE GENERATIONE ET CORRUPTIONE B 3, 330B19

Some say straightway that there are four, as Empedocles does; yet he
too draws them together into two, for he sets all the rest over against
fire.

Criticism.

Aristotle’s reduction, not Empedocles’. He repeats it at A37 below.
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A 37

ARISTOTLE, METAPHYSICS A 4, 985A21
kol E. émti mAéov pév ypfiton TovTov toic aitiolg, ov prv obf' ikavdg
oUT' év TolTOoLg ebpiokel TO OPOAOYOVHEVOV: TTOAAOYOD YOOV OOTAL 1
pév drior dwokpiver, 10 8¢ Nelkog cvykpivel. Otav pev yop eig T
otowyela dilotntan 10 mhv Vo tod Neikovg, 16 Te TOp eig €v
ovykpivetal kol TdV GAAwv otolyeiwv xaotov: dtav 8¢ oAy OO
g PMoag ovvikow &g O €v, avaykaiov €€ £xkdoTOoL TO POPLOL
SakpivesOar méw. E. pév odv mapd todg mpdTEPOV TPOTOG TO THV
aitiov Siedelv eiorjveykev, o piav mooag TV TG KLVHGEWS ApXTV
OAN' €Tépog Te kal vavtiag. €Tt 8¢ T &g v VAng eidel Aeyodpeva
oToL el TETTOPA TPGOTOG ELTEV. 00 PRV XpTiTal ye TETTopoL, GAN' O0g
duoiv ovot povolg, mopt pev ko' adtod, Toig 8" AvTIKEEVOLS (G pidn
@OoeL, YL Te kol aépl kol Ddat. AdPor &' av Tig adto Bewpdv €k TOV
ETTQIV.
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A 37
The charge of inconsistency in the use of Love and Strife; the four as matter.
ARISTOTLE, METAPHYSICS A 4, 985A21

Empedocles uses the causes more than Anaxagoras does, yet neither
sufficiently nor consistently. At all events, in many places with him
Love divides and Strife combines. For whenever the All is separated
into the elements by Strife, then fire is combined into one and each of
the other elements likewise; but when they come together again into
the one under Love, the parts must again be separated out of each.
Empedocles, then, in contrast to his predecessors, was the first to
introduce this cause divided, not making the source of motion one but
different and contrary. Further, he was the first to speak of the four
so-called elements as in the form of matter — though he does not use
them as four but as two only: fire by itself, and the things opposed to
it as a single nature, earth and air and water. This may be gathered by
studying his verses.

Criticism throughout, with a report embedded in the first clause.

This is the most consequential passage in the volume for how Empedocles was afterwards read.
Three things are Aristotle's and not Empedocles’: OAn, "matter", is Aristotle's category; orovyeio
is his word; and the charge that "Love divides and Strife combines" depends on requiring an
efficient cause to act univocally. On Empedocles' own account both powers do both, according to
where the cycle stands — Love unites the roots and thereby separates each root from its like,
and Strife conversely. Whether that is an inconsistency or the whole point of a cycle is precisely
what is at issue, and Aristotle does not argue it; he assumes it. The reader should have the
fragments B17, B21 and B26 open beside this.
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A 38

ARISTOTLE, PHYSICS © 1, 252A7
gowkev 'E. av eimeilv O¢ 10 kpatelv kol Kwvelv év pépet tiv Oihiov kol
0 Neikog Umapyxel TOlg TPAypHaoty €€ avayknc, Npepelv 8¢ Tov petakd
XpOvov.

A39

ARISTOTLE, METAPHYSICS A 4, 984832
émel 8¢ kal tavavtio Toig dyabolg évovra épaiveto év TijL @loel, Kol
o0 povov T&ELg kol TO Kahov aAAd kal atafio kal TO aioypdv, kol
el TO kAKX TOV AyaBdV Kol Ta @adAa TOV KaA®dVY, obTwg GANOG
Tig Dhiav elonveyke kal Neikog, ekdtepov EKATEPOVY XITLOV TOVTWV.
el yap 11§ ... ... akolovboin ki Aapfévor mpog v Sikvoloy kol pr
npog & YeAliletow Aéywv E., evpfoel thv pév Oikiav aitiav odoav
TV ayadidv, to 8¢ Neikog @V kak®dV- Oot' €l TIg pain TpodToV TIVX
Kol Aéyewv kod mpdTOV Aéyewv TO KakOV Kol TO ayoBov dpydg
EpmedoxAéa, téy' &v Aéyor koddg, eimep tO TOV ayabdv andviwv
aitiov a0t TayaBov ot [Kal TRV Kak®dV TO Kakov].
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A 38

Love and Strife prevail by necessity and by turns, with rest between.
ARISTOTLE, PHYSICS © 1, 252A7

It seems that Empedocles too would say that it belongs to Love and
Strife by necessity to prevail and to cause motion by turns, and that in
the time between they are at rest.

Report, cautiously framed — Aristotle writes "it seems that he would say", not "he says".

The hedge matters and is kept. This is a principal piece of evidence for a period of rest between
the phases of the cycle, and it is offered by Aristotle as an inference about what Empedocles
would have to hold, not as a quotation.

A39
Why a second principle was needed: the presence of evil and disorder in nature.
ARISTOTLE, METAPHYSICS A 4, 984B32

But since the contraries of the goods were also seen to be present in
nature — not order and beauty only but disorder and ugliness too, and
more evils than goods and more mean things than fair — accordingly
another thinker introduced Love and Strife, each of them the cause of
one of these. For if ... ... if one follows the argument out and takes it
by its sense rather than by the stammering way Empedocles puts it,
one will find Love the cause of good things and Strife the cause of
evil. So that if one were to say that Empedocles in a way both speaks
of evil and good as principles, and was the first to do so, one would
perhaps be speaking rightly — if indeed the cause of all goods is the
good itself.

Criticism.

"the stammering way Empedocles puts it" (yeAdiletar) is Aristotle's standing complaint about
the Presocratics: they have hold of something but cannot articulate it. He uses the same figure

of Anaxagoras. It is worth keeping visible, because the moral reading of Love and Strife that
follows is Aristotle's construction on a poet he has just called inarticulate.

the closing bracketed clause is absent from one branch of the tradition; Alexander had it.
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A 40

ARISTOTLE, DE GENERATIONE ET CORRUPTIONE B 6, 333B20
Koitol T ye ototyeia dtokpivel o0 O Nelkog aAM' 1] uhia, T ploeL
npdtepa oD Beod- Beol 8¢ kai Tabta.

A41

PHILOPONUS, IN DE GENERATIONE ET CORRUPTIONE 19,3 VITELLI
TPOG HEV YOP TA QPOLVOPEVOL EvavTiar Aéyel Gvoupdv Trv aAlolwoty
¢vapyf] odoav, TPOg fawtov 8¢ SioTL Aéyel pév dpetdPAnta T
otolyela, kol odta pév pn yivesBou €€ aAAfAwv ta 8¢ GAAa €k
ToUTWV. TOALY 8¢ gnot thg Prhiag kpatovong ta mhvta €v yiveobou
Kol TOV ZQaipov QITOTEAETV QITOLOV DITAPYOVTX, OC HNKETL PUATE THV
TOD MLPOG pPrTE TOV GAA®Y TWog omwWeoBal év avtdL idotnta,
GmoPEALOVTOG EKAGTOL TOV GTOLYElWV TO OlkeloV €180C.
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A 40
The roots are prior to the god; Love separates as well as joins
ARISTOTLE, DE GENERATIONE ET CORRUPTIONE B 6, 333820

And yet the elements are separated not by Strife but by Love, since
they are by nature prior to the god; and they too are gods.
Criticism, and a report of two doctrines.

Dense and important. "the god" is the Sphairos; Aristotle's point is that the roots must be prior
to it, since it is composed of them. The clause "they too are gods" reports Empedocles’ own view
(cf. A32) and is not Aristotle’s. That the roots are gods and the Sphairos a god is the
metaphysical difficulty at the centre of the system, and Aristotle states it in one line without
developing it.

A41
The Sphairos as without quality; the charge of self-contradiction.
PHILOPONUS, IN DE GENERATIONE ET CORRUPTIONE 19,3 VITELLI

For he speaks against the appearances, denying that alteration is
manifest, though it plainly is; and against himself, because on the one
hand he says the elements are unchangeable, and that they do not
come to be out of one another but everything else out of them; while
on the other he says that when Love prevails all things become one
and produce the Sphairos, which is without quality, so that no longer
is the property of fire, or of any of the others, preserved in it, each of
the elements casting off its own proper form.

Criticism, carrying a report that is found nowhere in the verse.

The claim that the roots lose their distinctness in the Sphairos survives only here and in A32. No
fragment says it. Yet it is the crux of the whole system: if the roots keep their identity in the
Sphairos, the Sphairos is a mixture; if they lose it, then the roots are not after all unchangeable,
which is what Philoponus is objecting. A reader of the poems alone would not know the
question had been raised.
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A 42

ARISTOTLE, DE CAELOT" 2
€K JLeoTAOTWV 8¢ Kol KLVOUPEVOV 0UK DAOYOV TTOLETV TNV YEVEGLY. SLO
kol E. mapodeiner v émi tiig ®ldtnTOog 00 Yap &v ndvvato
ovoTioal TOV 0DPAVOV €K KEXWPLOUEVOV HEV  KATAOKELALWV,
ovykplow 8¢ mowdv Swx v dhdtnTor €k Srokekplpéveov  yap
oLVEoTNKEY O KOOPOG TGV otolxeiwv. HoT' dvaykaiov yivecBar €€
EVOG KOl GLYKEKPLIEVOU.

ARISTOTLE, DE GEN. ET CORR. B 7
opo O¢ kol TOV KOGHOV Opolwg Exewv enoiv énti te Tod Nelkovg vov kol
npdtepov émi thig Prhiog.
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A 42

Why Empedocles omits a cosmogony under Love.
ARISTOTLE, DE CAELOT" 2

It is unreasonable to make coming-to-be out of things separated and
in motion. This is why Empedocles passes over the coming-to-be
under Love: he could not have constructed the heaven by building it
out of things separated, making the combination out of separation —
for the cosmos has been composed out of elements that were
separated, so that it must come to be out of what is one and
combined.

ARISTOTLE, DE GEN. ET CORR. B 7
At the same time he says that the cosmos is in a like condition now,
under Strife, as it was formerly under Love.
Criticism, and — in the second notice — a report.

This is the passage on which the one-cosmogony and two-cosmogony readings both have to
work. Aristotle states as a fact that Empedocles omits the world-formation under Love.
Defenders of a symmetrical cycle must explain the omission away; defenders of a single
cosmogony take it at face value. The second notice, that the cosmos is now in a like state under
Strife as it once was under Love, cuts the other way. Both are printed here without adjudication.
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A 43

ARISTOTLE, DE GEN. ET CORR. B 7
¢keivolg te yap 1oig Aéyovow g E. tic éoton tpdmog; dvéykn yap
oOvOeowv elvou kabdutep éx TAiVOwV kol AMBwv Toiyog kol TO pelypor
d¢ To0T0 €k CWIOPEVOV pEV EGTOL TV GTOLXELWVY, KOTA Hkpa O¢ TTop'
GAANAa oLYKeEVOVY- 0UT® 81) odpE Kal TGV GAA®VY EKaoTOV.

AETIUS 13,1 AND 1 17,3
EpmnedoxAiic £pn mpd tdV TeTTdpwv oToyeinv Bpadopata eAdyloTa
olovel oTolyeia Tpd TV otoLyeiwv Opotopept]. E. xal Eevokpdng éx
MIKPOTEP®V OYKWV TA GTOLXEIX GLYKPLVEL, dmep €0Tiv EAGIOTO Kol
olovel aTolyela oToLyeiwv.

GALEN, IN HIPP. DE NAT. HOM.
KAKEIVOG YOp £k pEV TOV adTdV oTolyeiwv, v kai Tnmokpdrng,
yeyovéval @noiv Npag te kol T GAAQ COHATE TAVTO TR TEPL TNV
YNV, 00 MV KeKPOpEVODVY YE S AAANA®Y, AAAX KOTO KPR pOpLo
TOXPOKELEVOV TE Kol YovoOvT®V.
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A43

Mixture by juxtaposition of small parts, not by fusion.

ARISTOTLE, DE GEN. ET CORR. B 7
For those who speak as Empedocles does — what will the manner of
it be? It must be a composition, as a wall is composed of bricks and
stones; and this mixture will be of elements that are preserved, but set
alongside one another in small parts. And so flesh, and each of the
rest.

AETIUS T 13,1 AND 1 17,3
Empedocles [posits] before the four elements the smallest fragments,
as it were elements before the elements, uniform throughout.
Empedocles and Xenocrates [say] that the elements are made up of
smaller masses, which are the least parts and as it were elements of
the elements.

GALEN, IN HipP. DE NAT. HOM.
For he too, like Hippocrates, says that we and all other bodies about
the earth came to be out of the elements themselves — not, however,
blended with one another, but laid alongside and touching in small
parts.
Criticism (Aristotle), then three reports.

The brick-wall image is Aristotle’s and is polemical: he is arguing that on Empedocles' account
nothing is ever truly mixed, only stacked. Whether Empedocles held that is disputed, and B9%6 —
where bone is a definite ratio — reads more like a genuine compound than a stack. The Aétius
notices go further still, crediting him with particles below the roots, which no fragment
supports and which may be Democritean doctrine drifting onto him in the doxography. Treat
A43 as evidence about how he was read, not securely about what he held.

Diels notes orovyeia mpiv otoiyeiwv as a variant at I 13,1; H. Schoene's te at Galen.
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A 44

AETIUS I 24,2 (D. 320)
E., Avafayopag, Anpokpitoc, Emikovpoc kol mévteg dool kot
oLVOOPOLOHOV TAOV AETTOPEPDOV COUATWV KOOHOTOLODGL, OLUYKPIoELG
pév kol dwokpioelg elodyovot, yevéoelg 8¢ kol pBopag o kupiwg: oL
yop kot TO Towdv €€ allowdoewg, kotd 8¢ TO TOCOV €K
ovvabpolopod tavtog yivesOo.

A 45
AETIUS 1 26,1
'E. ovoiav &vaykng aitiov xprnoTikny tdv apxdv Kol TV oTotyeiwy.
PLUTARCH, DE ANIMAE PROCREATIONE
... avéryxny, fiv eipappévnv ol moAdol kadotowy, E. 8¢ dudiov Opod kol
Neixog.

112



A 44

Coming-to-be and perishing are combination and separation, not qualitative change.
AETIUS I 24,2 (D. 320)
Empedocles, Anaxagoras, Democritus, Epicurus, and all who make
the cosmos by the aggregation of fine-particled bodies, introduce
combinations and separations, but not comings-to-be and perishings
properly so called; for these do not come about qualitatively, by
alteration, but quantitatively, by aggregation.
Report.

aAdoiwoig, "alteration”, is Peripatetic vocabulary used about him and not his own — the same
flag as at A41. The doctrine itself is squarely Empedoclean and is stated in the verse at BS.

A 45

Necessity, and its identification with Love and Strife.

AETIUS T 26,1
Empedocles [makes] the essence of necessity the cause that uses the
principles and the elements.

PLUTARCH, DE ANIMAE PROCREATIONE

... necessity, which most people call fate, but Empedocles calls Love
and Strife together.
Two reports, and they do not agree.

Aétius makes Necessity a cause standing over the principles and using them; Plutarch makes it
simply another name for the two powers. B115 has Avdykn issuing a decree sealed by oaths,
which suits Aétius' picture of something above the powers rather than identical with them. The
disagreement is not resolved here.
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A 46

ARISTOTLE, PHYSICS A 4, 187A20
ol &' éx TOD €vog évoloog Tag évavtiotntag ékkpivesBal, Gdomep
AvaEipavdpog gnot kai dcot §' £v kol moAl& gaocwy eival, Gomep E.
xod AvaEaydpag: €k ToD pelyparog yop kol odtol ékkpivovst TéAla,
Swxpépovot ' AAAGA Y TOL TOV pev mepiodov molely Todtwv, TOV &'
ok, Kol TOV pPEV GIteLpo T Te OHOLOpEPT] Kol Tévavtico, TOV 8¢ T

KoAoUpEVOL oTOLYELL.

A 47

AETIUS I 5,2 (D. 291)
EpmedokAiig 8¢ kOopov pev éva, o pévrol To Tav elvol TOV KOGHOV,
QAL OALyOV TL TOD TaVTOG PéPOG, TO ¢ AoLTOv apynv DAnv.

114



A 46

Separation out of a mixture; the cycle as periodic, against Anaxagoras' single occurrence.
ARISTOTLE, PHYSICS A 4, 187A20

Others say that the contrarieties are separated out of the one, as
Anaximander says, and as do all who say that what is is one and
many — Empedocles and Anaxagoras; for these too separate the rest
out of the mixture. They differ from one another in that the one
makes these things come round in a cycle, while the other makes it
happen once only; and the one makes them infinite, both the uniform
bodies and the contraries, while the other makes only the so-called
elements.

Report, and a comparison.

The contrast with Anaxagoras is the point: Empedocles’ separation is periodic and repeats,
Anaxagoras' happens once. This is among the clearest ancient statements that the cycle recurs,
and it comes from the earliest witness.

Diels records elvar t¢x dvra in the Aristotle manuscripts at line 2; &reipa moieiv likewise;
oroiyeia ppévov, with povov absent from Simplicius.

A 47

The cosmos is one, but only a small part of the Al

AFRTIUS I 5,2 (D. 291)
Empedocles [says] that the cosmos is one; yet the cosmos is not the
whole, but a small part of the All, the remainder being inert matter.

Report.
apyn UAn, "inert matter”, is not Empedoclean vocabulary. But the underlying claim — that the
ordered world occupies only part of what there is — has no support in any surviving fragment,
and if it is genuine it matters considerably for how the cosmic cycle is pictured. Treat with
caution.
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A48

PLATO, LAWS X 889B
nop ko Bdwp kol YAV kol dépa @oel mhvta elvon kol TOXML Yoo,
Téyvnu 8¢ 00SEV TOUTWYV, Kol TX PETR TODTA OO COUATA, YAG TE Kol
NAlov kal ceAfvng dotpwv Te mépPL, Sl TODTWV YEYOVEVOL TAVTEARDG
ovtov aydywv. Toxn 8¢ @epdpeva ThL TG OSUVOHEDS EKAOT
£KGoTOV ML EVPTENTOKEY APPOTTOVTA Oikelwg TTwS, Beppd Yuxpoig T
ENpa mpog LYypA Kol HOAOKA TPOG OKANPA, Kol TévTa OTdOow THL TGOV
évavtiov kpdoel xatd toxnv €€ avaykng ocuvvekepdodn, TadTNL Kol
kot TodTor oUTW yeyevvnkéval TOV Te oDPavOV OAoV kal TavTo
ombo kot ovpavov, kai {dta ad kal QuTa EOpTavVTa, OPOV TAGHV
€K ToUTWV yevopévwv, o dix volv, gpaciv, o0d¢ S tva Beov 00
S Téxvnv, AAAX O Aéyopev, voeL Kol TOXML.
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A48

The world by nature and chance, without mind, god or art.
PrLATO, LAWS X 889B

Fire and water and earth and air, they say, all exist by nature and by
chance, and none of them by art; and the bodies that came after these
— earth, sun, moon and stars — came to be through these, which are
wholly without soul. Each was carried about by chance according to
the power each had, and as they fell together and were fitted
somehow suitably — hot to cold, or dry to moist, or soft to hard, and
all that was of necessity mixed by the blending of opposites according
to chance — in this way and by these means they generated the whole
heaven and all that is in it, and all animals and plants in turn, once all
the seasons had come to be from these; not by mind, they say, nor by
any god nor by art, but, as we put it, by nature and by chance.

Report of a position, with the name suppressed.

Diels prints this as a testimony to the followers of Empedocles, not to Empedocles, and Plato
names nobody. It is the fullest ancient statement of the chance-cosmogony the system was
taken to imply, and it is hostile: Plato is building a case against atheism. Whether Empedocles
himself made chance do this much work is exactly what B103 and B104 leave open. The reader
should not take this as Empedocles speaking.
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A 49

AETIUS IT 6,3
E. tov pév aibépa mpidtov dakplOijvou, Sedtepov 8¢ 1O mop, ¢’ OL
™mv YAy, &€ fg &yov meplo@Lyyopévng THL POUNL TAG TEPLPOPAS
avoaPricor To Ddwp- £€ 00 Bupadijval Tov dépa, kol yevésBal Tov pév
o0pavoV €k oD aibépog, TOV 8¢ fjAlov €k ToD TTUPdC, ANV 8¢ €x
TV AWV TO TepiyelaL.

PHILO, DE PROVIDENTIA II 60
eodem modo etiam mundi partes confici videntur, ut dicit
Empedocles. postquam enim secretus est aether (i.e. perat t0
SwokplOfivor tOv aibépar), aer et ignis sursus volaverunt et caelum
formatum quod in latissimo spatio circumferebatur. ignis autem qui
caelo paulo inferior manserat, ipse quoque in radios solis coacervatus
est. terra vero in unum concurrens et necessitate quadam concreta
(mAnBeion) in medio apparens consedit. porro circa eam undique
aether, quia multo levior erat, volvitur neque umquam desistit.
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A 49

The order of separation in the cosmogony.
AETIUS I 6,3

Empedocles [says] that the aether was separated off first, the fire
second, and after that the earth — from which, squeezed exceedingly
tight by the force of the rotation, water gushed forth; and out of the
water air was exhaled; and the heaven came to be out of the aether,
the sun out of the fire, and the things about the earth were compacted
out of the rest.

PHILO, DE PROVIDENTIA II 60

In the same way the parts of the world too appear to be made, as
Empedocles says. For after the aether was separated off, air and fire
flew upward, and the heaven was formed, which was carried round in
the widest space. But the fire that had remained a little below the
heaven was itself gathered together into the rays of the sun. The
earth, however, running together into one and compacted by a certain
necessity, settled and appeared in the middle. Round about it on every
side the aether, being much lighter, is rolled and never ceases ...

Two reports, broadly agreeing on the order.

The Philo text is at three removes — Greek lost, Armenian version, Latin rendering of the
Armenian — and the Latin has been corrected by conjecture. It carries correspondingly little
weight on any point of wording, though it agrees with Aétius on the sequence. The rotation that
squeezes water out of the earth is the Sivy, the vortex, which is genuinely Empedoclean
vocabulary and not an importation.

Diels flags the Latin as uncertain at several points — circumiectus est ... gyrus after Conybeare;
ignis where another manuscript has formae; the parenthesis quietis ... per deum referred by

Conybeare to Aristotle's doctrine of circular motion. Galen and Reiske give cvafuuanven at
the Aétius line.
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A50

AETIUSII 31,4 AND 1T 1,4
'E. t00 Boug toD &td ThG Yiic elg TOV 0Dpavdv, HTIC 0TIV Q@' UV
avataoig, mhelova elvon THV katd TO TAATOG SLACTAGLY KOTX TODTO
TOD 00POVOD PHAAAOV AVOITETTOHEVOL Ol TO DOLDL TAPATANCIWG TOV
xoopov keioou. 'E. tOV 10D 1Aiov mepidpopov elvan meprypagnv tod
TEPUTOG TOD KOGHOU.

AETIUS 11 10,2
E. de€ix pév atod [tod kdopov] t@ kotd TOV Bepvdv TPoTmKOV,
ApLOTEPA OE TOL KOTAL TOV XELUEPLVOV.
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A50

The shape of the cosmos; the sun's circuit as its boundary.

AETIUS I1 31,4 AND I 1,4
Empedocles [says] that the height of the heaven from the earth —
that is, the distance upward from us — is less than its breadth laid out
sideways, the heaven being spread further in that direction, because
the cosmos lies in a manner resembling an egg. Empedocles [says]
that the circuit of the sun is the outline of the limit of the cosmos.

AETIUS 1T 10,2

Empedocles [says] that the right of the cosmos is toward the summer
tropic, the left toward the winter.
Reports.

The egg-shaped cosmos is not in any fragment. It is a notable claim, since the Sphairos of B27-
B29 is emphatically spherical; the two are not necessarily in conflict, the Sphairos belonging to
the phase of Love's dominance and this to the present world, but the edition should not smooth
the difference.
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A51
AETIUS IT 11,2
E. otepépviov eivar TOV 00pavov € Gépog GUPTTaYEVTOC DO TLPOC
KPLUOTOAAOEDDG, TO TLP®deg Kol TO Qepddeg év Ekatépwl TV
NHLOQULPLWV TTEPLEXOVTAL.
ACHILLES, ISAGOGE 5
E. 8¢ xpuotal®dn toltov elval ¢now ék tod moyetd®doug
oLAAEYEVTAL.
SCHOLIA ON BASIL
E. 8¢ O8pomayT] [TOV 00pavov] kal olovel kpuoTaAADSeC TiANpCL.
LACTANTIUS, DE OPIFICIO DEI

an si mihi quispiam dixerit aeneum esse caelum aut vitreum aut, ut
Empedocles ait, aerem glaciatum, statimne assentiar?
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A51

The heaven as solid, crystalline, made of frozen air.

AETIUS IT 11,2
Empedocles [says] the heaven is solid, of air compacted by fire in the
manner of crystal, containing in each of the two hemispheres the
fiery and the airy.

ACHILLES, ISAGOGE 5
Empedocles says it is crystalline, gathered together out of what is
frozen.

SCHOLIA ON BASIL
Empedocles [says] the heaven is compacted of water, and is as it were
a crystalline felting.

LACTANTIUS, DE OPIFICIO DEI

But if someone were to tell me that the heaven is of bronze or of
glass, or — as Empedocles says — that it is frozen air, am I to assent at
once?

Four reports, in agreement.

No fragment describes the heaven. The doctrine is well attested across independent witnesses,
and Lactantius, though hostile and late, is quoting it as a familiar absurdity, which is itself
evidence that it was firmly attached to his name.

Diels records kpvataddddeg éx T00 mayetodovg cvAdeyévrog elvau in one witness, and midnua
against émeilnpar.
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A 52

AETIUS IT 4,8
E. tov kOopov @BeipecBon kot TV avtemikpdreiav Tod Neikoug kol
g Prhiag.

SIMPLICIUS, DE CAELO 293,18 AND 305,21
ol 8¢ évoAhaE yiveoBou xai @BeipecBor OV adTOV Kol TTHALY
yevopevov méhv @BeipesBon Aéyovot, kol didiov eivan thv TotadTnV
Sradoynv, Gdomep E. v Ohiov Aéywv xal 1O Neikog moapd pépog
EMKPOTODVTOL TV PHEV GUVAYELY T TTAvVTa €ig €V Kol @Beipetv TOV TOD
Neikovg kOopov xal moteiv €€ abtod Tov Z@aipov, T0 8¢ Neikog
Swokpively mdAwv T oTolyel kol TOLELV TOV TOLODTOV KOGHOV.
Médrov kol E. xal Ava€ayopog xal ol GAloL guoikol v Tdv
oLVOETOV IO TOV AmAQOV Yyéveowy kot Tov €€ Dmobécewg TodTOV
TpodTTOV Paivovtal TopadidovTeS ... doel Kol Tpolbmipyov TdL xpodvmL
T €€ OV yiveTou T yvopeva.

ARISTOTLE, METAPHYSICS B 4
oV yap T pév eBaptd, T 8" &pbapta molel TV dvtwv, GAN Gravia
@Bapta TAV TOV oTOLYXELWV.
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A52

The destruction of the cosmos, and the alternation of the two cosmic states.
AETIUS 1T 4,8

Empedocles [says] the cosmos is destroyed by the counter-prevailing
of Strife and of Love.

SIMPLICIUS, DE CAELO 293,18 AND 305,21
Others say that it comes to be and perishes by turns, and that having
come to be it perishes again, and that this succession is everlasting —
as Empedocles does, who says that Love and Strife prevail in turn,
Love drawing all things together into one and destroying the cosmos
of Strife and making the Sphairos out of it, while Strife separates the
elements again and makes a cosmos of this present kind. Plato and
Empedocles and Anaxagoras and the other natural philosophers seem
to hand down the coming-to-be of composite things out of simple
ones in this manner by hypothesis — that is, for the sake of teaching
— as though the things out of which the things that come to be come
to be had pre-existed in time.

ARISTOTLE, METAPHYSICS B 4
For he does not make some things perishable and others
imperishable, but all things perishable except the elements.

Reports, with Simplicius 305,21 an interpretation.

The most important notice in the tranche for the shape of the cycle. Simplicius states the
alternation plainly, names two cosmoi — a cosmos of Strife and a cosmos of Love — and quotes
B17.7-13 to support it. That is the symmetrical reading, stated by the witness who had most of
the poem in front of him. Against it stands Aristotle at A42, that Empedocles omits the world-
formation under Love. Both are in this volume and the edition does not choose between them. —
Simplicius at 305,21 is doing something different and should not be read as a report: he is
suggesting that the successive stages were never meant temporally at all, but are an expository
device. That is a Neoplatonist's way of rescuing the text, and it is the ancestor of every non-
literal reading of the cycle since.

Simplicius at 293,18 quotes B 17,7-13 immediately after. At 305,21 Diels glosses Siaokaliog
Xdpiv — "for the sake of teaching”.
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A53

AETIUS IT 13,2 (D. 341)
E. mopwva [elvon Tt dotpa] éx Tod mupddoug, dmep 6 dmp &v Eovtdl
mepLéyxwv EEovEBALe katd TV TPOTNV StakpLoLy.

A 54

AETIUS IT 13,11 (D. 342)
E. tobg pev amlaveig dotépag ovvdedéobol tdL kpuoTdAAwt, Todg 8¢
TAavrTog GveloBot.

A55

ACHILLES, IN ARATUM 16 P. 43,2 MAASS
elol 8¢ ol mpdTOV TOV TjAlov Aéyovoty, devtépav ¢ Trv oeAfqvny,
tpitov 8¢ OV Kpovov. 1 8¢ mheiwv d6Ea mpodTnv v ceAfjvny, énel
kol amdonacpa Tod fAlov Aéyovowv adthiv. ©g kol E. "kukAotepeg ..
0" [B 45].
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A53
The stars are fire squeezed out of the air
AETIUS IT 13,2 (D. 341)

Empedocles [says the stars are] fiery, made out of the fiery stuff
which the air, containing it in itself, squeezed out at the first
separation.

A 54
Fixed stars bound to the crystal; the planets go free

AFETIUS IT 13,11 (D. 342)
Empedocles [says] the fixed stars are bound fast to the crystal, but the
planets go free.
Depends on the crystalline heaven of A51.

A55

The moon as a fragment struck off the sun.

ACHILLES, IN ARATUM 16 P. 43,2 MAASS
There are some who say that the sun is first, the moon second, and
Kronos third. But the more prevailing opinion puts the moon first,
since they say that it is a fragment broken off from the sun — as
Empedocles too says: "A light not her own circles round the earth in a
ring" [B45].
Report, with a verse quotation.
One of the places where a testimony carries a fragment; B45 is in Volume L.

Diels notes amépaopa as a variant for éméonaoua.
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A 56

AETIUS 1T 20,13 (D. 350)
'E. 800 fjAiovg: TOV pév dpyétumov, thp OV €v TdL ETépml NIoPoLpint
oD KOGHOU, TEMANPWKOG TO THoQAiplov, aiel kot AvTikplL TiL
avtavyeiol exvtod TETAYPHEVOV: TOV 3¢ QOLVOHEVOV, AVTAVYELAY €V
TOL  ETéPOL  Muo@apior L 10D  aépog  ToD  Beppopryodg
TEMANPOUEVOL, QIO KUKAOTEPODS TAG YAG KT AVAKAXGLY
YLYVOREVNV glg TOV TjAloV TOV KpuoTadloewdr], ouptepieAkopévny 8¢
Tt Kwroel tod mupivov. ®g 8¢ Ppoxéwg eipficbo cuvvtepdvTa,
avtadyeloy elvon Tod mepl TV YAV Tupog Tov fAwov. [21,2] ioov ThL
YTt TOV Kot TV dvTodyeloy.
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A 56

The two suns.
AETIUS I 20,13 (D. 350)

Empedocles [posits] two suns. The one is archetypal: fire in the one
hemisphere of the cosmos, filling that hemisphere, and always
stationed directly opposite its own reflection. The other is the
apparent sun — a reflection in the other hemisphere, the one filled
with air mingled with heat, arising from the reflection of the rounded
earth upon the crystalline sun, and carried round with the motion of
the fiery one. To put it briefly: the sun is a reflection of the fire about
the earth. [21,2] And it is equal to the earth, the one that is according
to the reflection.

Report.

Diels' own apparatus at this page says flatly that the account of the sun is unclear. It is the
strangest doctrine in the tranche and no fragment supports it, though B44 and B47 are
consistent with a sun that shines by reflection. The edition prints it as it stands.

Diels marks cvvreuovra as an old gloss, and notes in his own apparatus that the report on the
sun is unclear.
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THE DOCTRINE, CONTINUED
Light, Sea, Plants and the Making of Bodies

Diels-Kranz 31 A 57 - A 85

Light and its speed; the tilt of the heavens; the moon; weather; the sea;
plants; the four generations of living things; and the physiology of flesh,
bone, breath, birth, sleep and death.

Two numbers here are worth coming to forewarned. A 57 is the earliest
statement anywhere that light takes time to travel, and Aristotle records
it only in order to reject it — on the ground, still a good one in his day,
that nobody has ever caught light in transit. A 78 is the centre of the
volume: bone, Aristotle concedes, is not fire nor earth nor all four of the
elements but the ratio of their mixture, and on that one point he grants
that Empedocles was led by the truth itself.

Twenty of these thirty numbers carry more than one witness, and A 81
carries nine, of very unequal worth. Where the witnesses on a number
are not of the same standing, the note below the translation says so.
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A 57

ARISTOTLE, ON THE SOUL
ovk 0pBdg E. 00d' €l Tig dAAhog obTwg eipnkev, O¢ pepopévov tod
QOTOG Kol ylyvopévou moté petall TG yhg kal tod mepLéyovtog,
Nuag 8¢ AavBavovtog ... év pucpdL pév yap dxotipatt Adbot av, &'
avotoAfg &' émi Svopag TO AavBévewy péya Ao To aitnpo.

ARISTOTLE, ON SENSE AND SENSE-OBJECTS
koBdmep kol E. gnow agieveicBon mpodTepov 10 ard 1ol fAiov edg
elg 10 petakDd, mpiv Tpog TV Oy 1) €L TV YAV.

PHILOPONUS, ON ARISTOTLE'S ON THE SOUL
E. 6g £\eyev dmoppéov 10 OG odpa OV £k ToD PWTILOVTOG GOUATOG
yiveoBou mpdtov €v TdL petakd TomwL TG Te Yig kol Tod odpavod,
eita dgucveicBon mpog MuaG, AavBavewy 8¢ v TowXOTNV adTOD
Kivnow dwx v taryvTnTOL
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A 57
Light travels, and takes time to travel
ARISTOTLE, ON THE SOUL

Empedocles is not right, nor is anyone else who has spoken in this
way — that light travels, and comes to be at some moment in the
space between the earth and what surrounds us, while we fail to
notice it ... Over a short interval it might indeed escape notice; but
that it should escape notice all the way from sunrise to sunset is far
too much to ask.

ARISTOTLE, ON SENSE AND SENSE-OBJECTS

As Empedocles too says: the light from the sun arrives first at the
space between, before it reaches the sight or the earth.

PHILOPONUS, ON ARISTOTLE'S ON THE SOUL

Empedocles, who said that light, being a body, streams off from the
illuminating body and comes to be first in the place between the earth
and the heaven, and then arrives at us; and that a motion of this kind
escapes our notice because of its speed.

Report, hostile in Aristotle, defended in Philoponus.

Aristotle reports the doctrine in order to reject it, and the ground of the rejection is worth
marking: he does not say that light is not a body, but that no one has ever caught it in transit.
The objection is empirical, and it is the objection that stood for two thousand years. Philoponus,
defending Empedocles, supplies the answer Aristotle did not consider — that the interval is real
but too brief to observe.

Bearing on Volume I. This is the earliest recorded statement that light has a finite speed.

418b20 yryvopévov so also Themistius and Philoponus; tetvopgvov in the manuscripts EV. —
446a26 10 petalv] tov peratV in EM, perhaps rightly, i.e. the visible sun.
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A58

AETIUS
E. t00 &épog ei€avtog thL ToD fAlov OppufL emkAbfivan TG &prToug,
kol T pev Popetar DPwbivar, ta 8¢ voTioe ToutelvwBfval, ko' O kol
TOV OAOV KOGHOV.

AETIUS
E. Omo Trig meplexotong avtov o@aipog KwALOHEVOV GxpL TOVTOG
e0BULTITOPETY Kol DITO TOV TPOTLKDOV KOKAWV.

A 59
AETIUS

oeAVNg adToV iepyopévnc.
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A58

The tilt of the heavens; the sun's turning

AETIUS
Empedocles: the air having yielded to the sun's onrush, the Bears
were tilted over, and the northern regions were raised and the
southern lowered — and with them the whole cosmos.

AETIUS
Empedocles: [the sun turns back] because it is prevented by the
sphere enclosing it from travelling straight on without end, and by
the tropic circles.

Doxographic report, two notices.

The obliquity of the ecliptic is here given a physical history rather than a geometry: the heavens
are tilted because something pushed them. Whatever else is true of it, this is a cosmology in
which the present arrangement is the outcome of an event.

Bearing on Volume 1. Explains the seasons as residue of an accident, not as design.

&provg] the celestial north pole.

A59
Solar eclipse
AETIUS

[The sun is eclipsed] when the moon passes beneath it.
Doxographic report, one line.

Correct, and stated without qualification.
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A 60

AETIUS
E. &épa cvvesTpappévov, ve@oeldf], memnydta OO TupodC, BoTE
GOHULKTOV.

PLUTARCH, ON THE FACE IN THE MOON
kol yap Epredordel duokohaivovot méyov dépog xahaldhdn molodvTt
TNV GeARVNV OO THG TOD TLPOG CPALPAG TLEPLEYOHEVOV.

AETIUS

diokoeldn.

PLUTARCH, ROMAN QUESTIONS
1O Yyop @ouvopevov oyfpo TS ceArvng, dtav M Sixdpnvog, od
o@oupoeldég A okoeldég éott kol diokoerdég, wg &' 'E. oletan, kal
TO LIOKElpEVOV.

AETIUS
OaAflg mpdTog Epn Umo Tod TNAiov @wtileobar. ITvbBayodpag,
Moppevidng, E. ... dpoiwg.
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A 60

The moon — its matter, its shape, its borrowed light

AETIUS
Empedocles: [the moon is] air compacted, cloud-like, congealed by
fire, so that it is a mixture.

PLUTARCH, ON THE FACE IN THE MOON
For they take issue with Empedocles as well, for making the moon a
hail-like freezing of air, enclosed by the sphere of fire.

AETIUS
[The moon is] disc-shaped.

PLUTARCH, ROMAN QUESTIONS
For the apparent shape of the moon, when it is at the half, is not
spherical but lentil-shaped and disc-like; and so too, as Empedocles
thinks, is the body underlying the appearance.

AETIUS

Thales was the first to say that it is lit by the sun. Pythagoras,
Parmenides, Empedocles ... likewise.

Doxographic report, with two arguing witnesses from Plutarch.

Plutarch is the valuable witness here, because he is arguing rather than cataloguing, and he
tells us what the disc-claim meant. Empedocles is not reporting how the moon looks; he holds
that the moon is the shape it looks. That is a stronger and stranger position than the
doxography's single word conveys, and Plutarch cites it precisely because he finds it hard to
defend.

Bearing on Volume I A case where a later author's argument preserves the sense a handbook
entry had lost.
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A6l

AETIUS
E. Suthdolov améyewy v oeAjvnv &td Tod fAiov fimep amo Thg YAg
(Plut.)- SimAdoiov améxewv ThHG oeARvNg autod YAG fimep oo tod fAlov
(Stob.).

A 62

HIPPOLYTUS, REFUTATION OF ALL HERESIES
domep 6 E. mévta OV kad' fpuag TOmov Epn KoKV HEGTOV Elvon Kol
HEXPL HEV OEANVNG TQ Kok pBAvewy ék ToD Tepl yijv TomOL TabévTa,
mepoutépw O¢ pr) ywpelv, ate kobopwtépov ToD VIEP THV CEAVIV
TavTOG OvTog TOTOL: 0VTw Kol TidL HpakAeitwr ESoEev.
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A6l
The distance of the moon
AETIUS

Empedocles: the moon is twice as far from the sun as it is from the
earth (so the ps.-Plutarch branch); the moon is twice as far from the
earth as from the sun (so Stobaeus).

Doxographic report, the two branches in disagreement.

The two branches of the tradition contradict each other, and Diels judges that neither preserves
what Empedocles said. The entry is printed here not for its astronomy but as a specimen of how
a numerical claim decays in transmission: the figure survives and the terms it relates do not.

Bearing on Volume 1. A worked example of what the witness gradient in the headnote describes.

Diels: "it ought to read: the sun is twice as far from the earth as the moon is."

A 62

Evil reaches as far as the moon

HIPPOLYTUS, REFUTATION OF ALL HERESIES
As Empedocles said that the whole region about us is full of evils, and
that the evils reach as far as the moon, stretched out from the region
around the earth, but go no further, since the whole region above the
moon is purer. Heraclitus held the same.

Report from a hostile Christian source, but doctrinally precise.

This is cosmology and doctrine of the soul at the same point. The moon is the boundary of the
world of exile described in the Purifications; above it the air is clean. The physics and the
religion are not two systems in this man but one, and here the join is visible.

Bearing on Volume I The clearest testimony that the two poems share a single geography.
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A 63

ARISTOTLE, METEOROLOGY
TWEG Aéyovoy ©¢ €V Toig végpeowy éyyivetal mop. todto &' E. pév
enow elvon TO EpmeplapPovopevov Tdv Tod AL dKTivwv.

AETIUS
E. Bpntoowv gotog eic vépog ¢Eeipyovtog OV dvBeotdTa dépa, 0D
v pév oBéotv kai trv Bpadoy ktomov dmepydleaBat, trv 8¢ Adpyv
AoTPOITV, KeEPALVOV 3¢ TOV TAG ACTPAITHG TOVOV.

A 64

OLYMPIODORUS, ON ARISTOTLE'S METEOROLOGY
Ti TO Kvodv adtovg Ao€nVv kivnow; 6Tt 00 TO Yeddeg kal TO TUP®dIEG
v évavtiav kwolpeva kivnow, ©g E. dieto, dAN' 6 kOkAwL
KLVOUpEVOG arjp.

140



A 63
Lightning and thunder
ARISTOTLE, METEOROLOGY

Some say that fire comes to be within the clouds. Empedocles says
that this fire is what gets caught and held from the sun's rays.

AETIUS

Empedocles: a falling of light into a cloud, which drives out the air
standing against it; the quenching of that air and the shattering of it
produce the crash, its flashing produces the lightning, and the
thunderbolt is the lightning's force.
Report, Aristotle summarising, Aétius expanding.

Both witnesses agree on the mechanism, which is that the fire in the cloud is solar fire that was
trapped there — not fire generated on the spot. Thunder and lightning are then one event
described from two sides, sound and light, differing only in what the air does.

oféarv is obscure; Diels conjectures oyiowv, "splitting."

A 64
Why the winds blow slantwise
OLYMPIODORUS, ON ARISTOTLE'S METEOROLOGY
What makes them [the winds] move slantwise? Not the earthy and

the fiery moving with contrary motions, as Empedocles supposed, but
the air that moves in a circle.

Late scholastic report, reliable only for the attribution.

A late scholastic notice, and reliable only for the bare attribution: Empedocles explained
oblique motion by the crossing of two opposite tendencies. The principle is the one that governs
his cosmos generally — a resultant produced by two forces pulling different ways.

141



A 65

AETIUS
E. kadi ol Ztwikol yeypdve pév yivesBal 100 dépog emkpatodvtog Tijt
TUKVAOOEL €lg TO AvwTépw Pralopévov, Bepeiov 8¢ Tod mupdg, Oty €lg
TO KaTWTEPW PLalntal.

A 66

PHILO, ON PROVIDENCE
deinde ratiocinatus de mari ait: postquam concretum est id quod erat
in extremitate orae maxime grandinis more, aqua limosa (facta est).
quidquid enim in terra humidi est, in demissis depressisque eius locis
a ventis certatim flantibus nexibus quam fortissimis undique
comprimi solebat.

AETIUS
E. i0pdTa TG YA xKoopévng Do Tod MAiov dux TV €l TO TAglov
TiAnow.
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A 65

Winter and summer

AETIUS
Empedocles and the Stoics: winter comes about when the air prevails,
forced upward by condensation; summer when the fire prevails, when
it is forced downward.

Doxographic report, compressed to cover two schools at once.

The pairing with the Stoics is the doxographer's, not Empedocles’, and it is the reason the notice
is hard to read: the sentence has been compressed to fit two systems at once, and the subject of
the verb has dropped out.

Pradopévov] Diels: the subject is the sun, which was doubtless clear from the original context.

A 66

The sea: the sweat of the earth, and the fresh water in it

PHILO, ON PROVIDENCE
Then, reasoning about the sea, he says: after what lay at the
outermost edge had congealed, very much in the manner of hail, it
became muddy water. For whatever moisture is in the earth used to
be squeezed together from every side, in its low and sunken places, by
winds blowing in rivalry, with the strongest of bindings.

AETIUS

Empedocles: [the sea is] the sweat of the earth as it is burnt through
by the sun, owing to its ever greater compression.
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A 66 (continued)

AELIAN, ON THE NATURE OF ANIMALS
Aéyel 88 AploToTéAng, kol Anpokpitog mtpd ékeivov, Oedppactodc te
€k Tpitwv kol adtdg enot prp oL GApvpdL BdatL Tpépecbor TOLG
x00g, GAAX TOL TTapokelpévol T BoddtTnt yAvkel Ddatt. kal émel
doxkel mwg &miotov, S ATV TOV Epywv Pefardoor Bovinbeic To
Aex0év O 10D Nikopdyov Aéyer eivai TL mOTYoOV Ddwp v mdomnt
Boddrtnt, kai EAéyxecBar TovTwL €l TIg Ayyelov €k KNpod ToLoag
KolAov kol Aemtov kobein kevov €g v Bdhattav, ¢€doag mobev
&ote GvipnoacBor dvvacBal, vuktog O¢ dieABovong kol Mpépag
apletarl memAnopévov, YAvkéog te kol otipov Béatog pHecTOv adTd:
xod 'E. 8¢ 6 Akparyarvtivog Aéyet Tt elvor yAukd év ThL Boddrn B8wp
oV ntiot SfiAov, TpoPov 8¢ TGV ixBvwV. kal v aitiav Todde ToD év
TAL GAUNL YAUKQLVOPEVOL AEYEL PUOLKTV, TV ékelBev eloecbe.
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A 66 (continued)

AELIAN, ON THE NATURE OF ANIMALS
Aristotle says — and Democritus before him, and Theophrastus third
— and he himself says that fish are nourished not by the salt water
but by the fresh water that lies alongside within the sea. And since
this seems somehow past belief, the son of Nicomachus, wishing to
confirm what he had said by the facts themselves, says that there is
drinkable water in every sea, and that it may be tested thus: if a man
makes a hollow, thin vessel out of wax and lets it down empty into
the sea, tying it to something so that he can haul it back, then, after a
night and a day have passed, he draws it up filled — full of sweet and
drinkable water. And Empedocles of Acragas too says that there is a
sweet water in the sea, not evident to everyone, but nourishing to the
fish. And he gives a natural cause for this sweetening within the
brine, which you may learn from his own work.

Report from three witnesses at very different removes.

Three witnesses of quite different kinds sit here together. Philo survives only through an
Armenian version rendered into Latin, and is at two removes from anything Empedocles wrote;
Aétius gives a phrase, "the sweat of the earth,” that has the ring of the verse; Aelian is reporting
an experiment that is not Empedocles’ at all, but Aristotle's, and mentions Empedocles because
he had reached the same conclusion by another road. The value of the Aelian notice is its last
clause: Empedocles gave a physical cause, and Aelian assumes his readers can go and find it.
Bearing on Volume I The sea is not a given but a residue — something the earth gave off under
pressure.

Philo 3 aqua] Heidel conjectures terra; perhaps read aqua limosa (facta est terra).
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A 67

ARISTOTLE, ON THE HEAVENS
O30 81) kol TV YAV mhvteg OG0L TOV OVPAVOV YEVVOGOLY €Tl TO HECOV
ovveABelv poowy. OtL 8¢ pével, {ntodot v aitiav kol Aéyovov ol pév
To0TOV TOV TpOTTOV, OTL TO TAGTOG Kol 1O péyeBog adtig aldtiov, ot &'
Gomep E. v 10D 0vpavod @opav kOkAwt mepibéovoav kal Bdttov
QEPOPEVNV TNV TAG VG Popav KwAdewy kabdmep T v T0ig KLABOLS
VOwp- kal yop 10070 KUKAWL TOD KLABOUL PeEPOPEVOL TOAANLKLG KATW
oD YoAKOD yLvopevov Opwg od @épetal kKaTw mepukog @épecbot du
TNV aOThV altioy.
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A 67
Why the earth stays where it is
ARISTOTLE, ON THE HEAVENS

This is why all those who generate the heaven say that the earth came
together at the centre. As to why it stays there, they look for the
cause; some speak in this way, that its breadth and its size are the
cause; others, like Empedocles, that the revolution of the heaven,
running round in a circle and travelling faster, prevents the earth
from travelling — as with the water in ladles. For this too, when the
ladle is swung round in a circle, though it often comes to be below the
bronze, is nevertheless not carried downward, though it is its nature
to be carried downward — and for the same cause.

Report, with Empedocles” own analogy preserved.

The analogy is Empedocles’, not Aristotle's, and it is a good one: a bucket of water swung on a
rope does not spill at the top. He has identified the phenomenon that will later be called
centrifugal, and has used it to answer the hardest question in any cosmology that has the earth
unsupported in space.

Bearing on Volume I Aristotle preserves the argument in order to reject it; his own answer is
natural place.

295a22 tv] 1j v in the manuscripts EF.
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A 68

SENECA, NATURAL QUESTIONS
E. existimat ignibus, quos multis locis terra opertos tegit, aquam
calescere, si subiecti sunt ei solo, per quod aquis transcursus est.
facere solemus dracones et miliaria et complures formas, in quibus
aere tenui fistulas struimus per declive circumdatas, ut saepe eundem
ignem ambiens aqua per tantum fluat spatii quantum efficiendo calori
sat est; frigida itaque intrat, effluit calida. idem sub terra E. existimat
fieri.
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A 68

Fires under the earth, and hot springs

SENECA, NATURAL QUESTIONS
Empedocles holds that water is heated by the fires which the earth
covers and keeps hidden in many places, if they lie beneath the very
ground through which the waters have their passage. We are in the
habit of making coiled heaters and water-boilers and several kinds of
apparatus, in which we construct pipes of thin bronze, laid round on a
slope, so that the water, circling the same fire again and again, may
flow through as much space as is enough to produce the heat; it
therefore goes in cold and comes out hot. Empedocles holds that the
same thing happens under the earth.
Report, explained by way of a Roman appliance.

Seneca is explaining an ancient theory by means of a Roman appliance, and the appliance is
what makes the notice valuable: the point of the comparison is length of contact, not mere
proximity. Water is not hot because fire is near it, but because it has run a long way beside fire.

26 ei Haase: et @: omitted in AT. — 28 circumlatas or circumductas Gercke.
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A 69

PSEUDO-ARISTOTLE, PROBLEMS
Suix Tl U7rd TV BeppdY VOGTWV PAAAOVY T} VIO TOV YuypdV THYVLVTOL
ABov; woTepov OTL TAL ToD Vypol éxAeifer yivetar Aibog, pdArov ¢
010 T00 Beppod 1) Tod Yuyxpod éxheimel TO VYpOV: kol doAlBodTon 81
Sux 10 Oeppov, xabdmep kai E. gnot tég te métpag kol todg Aibovg
Kol T Oeppar TV K&tV yivesHau.

PSELLUS, ON STONES
To0TV 8¢ TOV moapa Toig Aiboig Suvapewv (tag) aitiag moAlol
e0appnoav dmodobval, TOV PEV APXALOTEPOY COPRHY AvaEoyopag
kol E. kol Anpokpitog, TtV 8¢ o0 mOAD mpd NpOV O €k TAg
Agpodiciog AAEEavdpoc.

PLUTARCH, ON THE PRINCIPLE OF COLD
TowTi 8¢ TQ EpPavt] KpnuvoLg kal okomélovg kol métpog E. pév vmo
oD TUPOC oleTon TOD €v P&ber Thc yiig €othvon kai avéxeoBouw
Siepeldopeva pAeypaivovrog.
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A 69

How stone is made
PSEUDO-ARISTOTLE, PROBLEMS

Why are stones formed by hot waters rather than by cold? Is it
because stone comes to be by the departure of what is moist, and the
moist departs more under heat than under cold? So a thing is turned
to stone through heat — just as Empedocles too says that rocks and
stones and the hot springs come to be.

PSELLUS, ON STONES

Many have ventured to assign the causes of these powers that reside
in stones: among the older sages Anaxagoras and Empedocles and
Democritus, and among those not long before our own time
Alexander of Aphrodisias.

PLUTARCH, ON THE PRINCIPLE OF COLD

These visible things — cliffs and crags and rocks — Empedocles thinks
stand firm and are held up, braced from beneath, by the fire that
blazes in the depth of the earth.

Report from the Peripatetic school, with two later echoes.

The attribution to "Aristotle" is nominal: the Problems are a later compilation of the school, and
the notice carries the school's authority rather than his. Psellus, writing in the eleventh century
and placing Alexander of Aphrodisias "not long before our own time," shows how far the chain
of transmission had by then been foreshortened.

Bearing on Volume 1. Rock is water that has lost its moisture to fire — the whole of geology on
one principle.

36 (7o) supplied by Diels.
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A 69a

THEOPHRASTUS, ON THE SENSES
E. 8¢ kol mepl TOV XpOPATWV, Kod OTL TO PV AevkOv Tod Tupdc, TO O¢
pérov Tod Bdatog.
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A 69a
White and black

THEOPHRASTUS, ON THE SENSES

Empedocles also speaks about colours, and says that white belongs to
fire and black to water.

Report, one sentence from the best-informed witness in the collection.

Theophrastus adds this almost as an afterthought, and it is the shortest possible statement of
the principle: a colour is not a quality of a thing but the presence in it of a root. Two roots are
named here; what the other two contributed we are not told.

Bearing on Volume L. Connects the physics of the four roots directly to the theory of perception
that follows in A 86.

Compare fragment B 94.
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A70

AETIUS
E. npdta & §évdpa TV {dlwv €k YAG avaedvai enot, mpiv tov
fAtov mepomAwBijvon kol tpiv Npépav kod vokta Srakpdfjvar- S 8¢
oUPpETPiog TG Kphoewg TOV ToD &ppevog kol Tod Orheog mepiLéyely
Aoyov. adEecBon d¢ UITO TOD €v TAL YL Beppod Sroupodpeva, Gote YAG
elvou pépn kaBdep kol T EpPpoa T v THL yaoTpl ThG pRTpOag pépn:
TOUG 8¢ KOPTOVG TEPLTTMOUATA ElVAL TOD &V TOlg PULTOIC VSATOG Kol
updG Kol T& PEV EAATEG ExovTa TO LYpOv E€tkpalopévou adTod TdL
BépeL puAdoppocelv, Ta 8¢ mAgiov, Tapapévely, Homep i THG ddPvng
Kol TG éAaiog kol ToD goivikog: Tag 8¢ Stopopdg TOV YLHOV {TTopdt)
mopalloyag Thg (yfAg) moAvpepeiog kol TOV QUTEOV  yivesOou
SLopOpwg EAKOVTOV TOG Gd TOD TPEPoVTog OpoLopepeiag Horep Emi
TOV Gumédov- o0 Yap ai dapopal ToOTwV XPNoTOV TOV olvov
motoboLy, dAL' ai ToD TpEPovTog €80 Poug.

THEOPHRASTUS, ON THE CAUSES OF PLANTS
EV YGap TL TO YeVVQV ovy Gomep E. Stoupel xal pepilet trv pév yiyv eig
g pilag, Tov &' aibfépa eig TovG PAACTOVG WG EKATEPOV EKATEPOL
XwpLlopevov, dAN' gk pag DANG kal D' Evog aitiov YevvdVTOG.

ARISTOTLE, ON THE SOUL
E. §' 00 xaA@dg eipnke TodTO mpootTifeic TV abénowv cupPaivewy toig
OLTOIG KATW pEV cuppllovpévolg St To TNV YNV obTw Pépecbot kata
@OoLY, Gve 8¢ St 0 Thp PoaDTWG.

PLUTARCH, TABLE TALK
peitar 8¢ TOig peév @uTolg avoucOnitwg €k ToD TepLEXovTog, g
¢now E., Ddpevopévolg T0 mpdopopov.
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A70

Plants — the first living things

AETIUS
Empedocles says that trees were the first of living things to spring up
out of the earth, before the sun had been spread round, and before
day and night had been separated; and that through the due
proportion of their mixture they contain the principle of both male
and female. They grow by being lifted up by the heat within the earth,
so that they are parts of the earth, just as embryos in the belly are
parts of the womb. Fruits are the surplus of the water and the fire in
plants. Those that have too little moisture shed their leaves when it is
dried out of them in summer; those that have more of it keep them —
as with the bay and the olive and the palm. The differences of flavours
arise from variations in the manifold composition of the earth, and
because plants draw in different ways the like-parted stuffs from what
feeds them — as with vines: for it is not the differences among the
vines that make the wine good, but the differences of the soil that
feeds them.

THEOPHRASTUS, ON THE CAUSES OF PLANTS
For what generates is some one thing — not, as Empedocles divides
and parcels it out, earth going to the roots and aether to the shoots,
each separated off from the other, but generating out of one matter
and by one cause.

ARISTOTLE, ON THE SOUL
Empedocles has not put this well, in adding that growth happens to
plants downward as they take root, because earth naturally travels
that way, and upward likewise because of fire.

PLUTARCH, TABLE TALK
In plants [their nature] is kept up without sensation, as Empedocles
says, since they draw off from what surrounds them the water that
suits them.

155



A 70 (continued)

NICOLAUS OF DAMASCUS, ON PLANTS
Anaxagoras autem et Abrucalis desiderio eas moveri dicunt, sentire
quoque et tristari delectarique asserunt ... Abr. autem sexum in his
permixtum opinatus est. — Anaxagoras autem et Democritus et Abr.
illas intellectum intellegentiamque habere dicebant. — quod dixit Abr.
videlicet si invenitur in plantis sexus femineus et sexus masculinus
sive species commixta ex his duobus sexubus. — dixitque Abr. quod
plantae habent generationem, mundo tamen diminuto et non perfecto
in complemento suo; et eo completo generabatur animal.
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A 70 (continued)
NICOLAUS OF DAMASCUS, ON PLANTS

Anaxagoras and Abrucalis say that plants are moved by desire, and
assert that they also have sensation and feel pain and pleasure ...
Abrucalis moreover held that sex is mingled in them. — Anaxagoras
and Democritus and Abrucalis used to say that they possess intellect
and understanding. — What Abrucalis said, namely, whether there is
found in plants a female sex and a male sex, or a kind mingled out of
these two sexes. — And Abrucalis said that plants have generation
while the world was still diminished and not complete in its fulness;
and when it had been completed, the animal was generated.

Report from five witnesses, the last at four removes through Arabic.

This is the longest testimony in the volume, and it travels furthest. The last witness is a treatise
that passed from Greek into Syriac, from Syriac into Arabic, from Arabic into Latin, and it calls
Empedocles by a name no Greek would recognise. Yet its content is not fanciful: that plants
desire, feel, and possess a sex is exactly what the Aétius notice says in Greek, and B 79 gives it
in verse. The two ends of the transmission agree, and it is only the middle that is illegible. The
Theophrastus and Aristotle notices are objections, and both object to the same thing — that
Empedocles explained a plant's shape by the downward tendency of earth and the upward
tendency of fire, so that a tree is not a single organism growing but two opposed motions held
in one body.

Bearing on Volume I Empedocles' plants are alive in the full sense: they desire, they perceive,
and they have sex. They are also older than the sun.

Aét. 2 mepramdwbnvan] an unclear expression, "spread itself round the celestial sphere"; Reiske
conjectures mepikvkAwOnvar. — 4 Swupopeve Diels:  Srcupovpeva G: - Sraupovpévov  AC:
apatovuévov B. — 9 (mapcr) and (yijg) supplied by Diels. — 11 ypnorov tov Diels: ypnotikov
ABC. — "Abrucalis” is the Arabic rendering of Empedocles' name; elsewhere in the Arabic
tradition the same form stands for Protagoras or Herophilus.
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A71

HIPPOCRATES, ON ANCIENT MEDICINE
Aéyovol 8¢ Twveg inTpol kal coglotal, ®g ovK €l duvaTOV INTPLKTV
eidévon dotic pn oidev & T foTiv &vBpwmog, GAAX ToDTO del
kotopoBelv tov péddovia 0pBdg Bepamedoelyv Tovg &vBpodmoug.
telvel 8¢ adTOig 6 AOYOG ¢ PLhocoginy, kabdmep E. 1] dAAot, ol mepl
@0o10G yeypagpaoty {paciv), ¢é€ dpyrig O ti éotv avBpwmog Kol Omwg
EYEVETO TTPOTOV Ko O1tO0ev ocuverdyn: éywd 8¢ todto pév, doa Twi
elpnton §j GoPLoThL 1) INTpdL i YéyparrTon mepl ¢UG10G, ooV Vopuiln
TAL INTPLKTL TEXVNL TPOoTKELY T} TAL Ypa@Lkit. vopilw d¢ mepl gpvGLOG
yvévai Tt cageg 008apd0ev EALobev eivan 1) € inTpikic.
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AT71

Medicine and the study of nature

HIPPOCRATES, ON ANCIENT MEDICINE
Certain physicians and sophists say that no one can know medicine
who does not know what man is, and that whoever intends to treat
men rightly must first learn this. Their argument runs off into
philosophy — as Empedocles, or others who have written about
nature, say: what man is from the beginning, and how he first came
to be, and out of what he was compounded. For my part, I hold that
whatever has been said or written about nature, by sophist or
physician, belongs less to the art of medicine than to the art of
painting. And I hold that there is no source from which anything
clear can be known about nature except medicine itself.

Reception: the earliest surviving criticism of Empedocles.

This is the oldest surviving criticism of Empedocles, written within living memory of him and
possibly within his lifetime, and it is an attack on a method rather than on a doctrine. The
author does not say that Empedocles is wrong about what man is; he says that the question is
out of place — that a physician who begins from the origin of the cosmos has begun in the
wrong century. The last sentence turns the claim around: not that medicine needs no natural
philosophy, but that natural philosophy, if it is to be got at all, will be got from medicine.

Bearing on Volume I Empedocles is named here as the type of a whole way of proceeding,
which shows how early and how completely he stood for it.

33 (paciv) supplied by Diels, who alternatively brackets of. — 35 1j i ypagixfj deleted by
Ehlert.
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AT72

AETIUS
E. tac mpotac yevéoelg TV {Olwv Kol QUTOV UNdapdc OAoKApoLg
yevéoBou, dovppuéot 8¢ toig popiolg delevypévoag, tog 8¢ devtépag
GUHPUOHEVWV TOV PepOV eldwAopavelg, Tag d¢ Tpitag TV OAoPLiVY,
TG 8¢ TETAPTAG OVKETL K TGV Opoiwvy olov £k yig kai Ddartog, dAAX
St aAARAwV fidn, Tolg pév mukvwbeiong Tiig Tpo@rig, Toig O¢ kol TG
evpoplag TV yuvouk@v €mepefiopov tod omeppaTikod KIVHHOTOG
gumonodong tdv 8¢ (dwv mhvtov T yévn SiakplBfval S TG
TOLXG KPACELG: TO HEV OlKeLOTEPAY eig TO DOwp TNV Opprv Exewv, T 8¢
elg aépa avomttival, 66’ av mupddeg Exnt TO TAfov, T 8¢ PapiTepa
et v yAv, T 8¢ lodpopa TAL kphoer maor Tolg Bwpaki
TEPOVIKEVOL.

CENSORINUS, ON THE BIRTHDAY
E. autem egregio suo carmine ... tale quiddam confirmat. primo
membra singula ex terra quasi praegnate passim edita, deinde coisse
et effecisse solidi hominis materiam igni simul et umori permixtam.
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A72

The four generations of living things

AETIUS
Empedocles: the first generations of animals and plants were in no
way complete, but were disjointed, their parts not grown together;
the second, as the parts grew together, were phantom-like; the third
were of the whole-natured kinds; the fourth came no longer out of
the like stuffs, such as earth and water, but now through one another
— in some cases because the nourishment had been condensed, in
others because the beauty of women had produced an excitement of
the seminal motion. The kinds of all animals were distinguished by
their particular mixtures: some had the impulse more at home in
water; others, those with the larger share of fire, flew up into the air;
the heavier went to the earth; and those of balanced mixture were in
accord with every region.

CENSORINUS, ON THE BIRTHDAY
Empedocles, in that excellent poem of his, maintains something of
this kind: first, single limbs were put forth here and there out of the
earth as though it were pregnant; then they came together and made
up the material of a solid man, mingled at once of fire and of
moisture.
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A 72 (continued)
'VARRO, EUMENIDES

E. natos homines ex terra ait ut blitum.

AT73

ARISTOTLE, ON RESPIRATION
E. §' 00 koA®dg To0T' eipnke phokwv T Beppdtata kol mop Exovra
nAgioTov TV {Olwv Evudpa eivou @edyovta thv Omepfoliv Thg év
AL pOoeL BeppdTnToC.

THEOPHRASTUS, ON THE CAUSES OF PLANTS
Gomep ki E. Aéyel mepl OV {Olov- & yop OIépmupa THYV @OOLY
ayewv ig o bypov.
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A 72 (continued)

'VARRO, EUMENIDES
Empedocles says that men grew out of the earth like a garden herb.
Report, confirmed independently by a reader of the poem.

The four stages are the most famous thing in Empedocles after the four roots, and the sequence
is strictly evolutionary in form while being nothing like Darwin in content. Scattered limbs;
then those limbs joined into shapes that are seemings rather than animals; then whole-natured
creatures, undifferentiated and without sex; and only in the fourth stage generation of like from
like, which is the world we live in. Sexual reproduction is thus the latest thing in nature, not the
first. Censorinus, who read the poem, confirms the first stage independently, and Varro's one
contemptuous line shows the doctrine had passed into the currency of educated Rome.

Bearing on Volume 1. The scattered limbs of stage one are what B 57 and B 58 describe in verse.

4 opoiwv is probably corrupt; Reiske conjectures oikeiwv, Gomperz opooroiywv, Diels
Opoiopepad>v. — 5 the words toig 0¢ kai toig {Wioig are deleted as a scholion. — 7 oikelorépav
Diibner: oikeidtepa in the manuscripts. — 8 Gvartiivan 60’ ¢&v Diels: Gvamvelv éwg ¢ in the
manuscripts. — 9 the closing words are corrupt in all manuscripts; the rendering follows Diels's
. T0iG ywplolg olupwva elval.

A73

Why the hottest animals live in water
ARISTOTLE, ON RESPIRATION
Empedocles has not put this well, in asserting that the hottest of

animals, those having most fire, are water-dwellers, fleeing the excess
of the heat in their own nature.

THEOPHRASTUS, ON THE CAUSES OF PLANTS
As Empedocles too says about animals: for what is over-fiery in
nature is led toward the moist.
Report, in both witnesses given in order to be corrected.

The principle is compensation, not likeness: a creature seeks the element it lacks, or flees the one
it has too much of. It is the same principle that makes the fourth root the corrective of the third
throughout the physiology, and it is the reason the doctrine sounds backwards on first hearing
— the hottest animals are in the coldest place because they are the hottest.
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A74

AETIUS
E. v TpdTNV dvomtvorv tod mtpdTov {wiov yevésBor thg (uév) év
t0ig Ppégecwy vypaociag amoxwpnow Aapfovovong, mpog 8¢ TO
mopakevobey €melc6dov ToD €KkTOG Aep®OOLG YLVOUEVNG E€lg T
mopavolyBévta TV ayyeiwv- tO 8¢ petd todto HON TOd EppiTOL
Beppod L mPoOg TO £KTOG OppL TO depddeg LrtavaBAifovrog Thv
¢kmvory, T &' elg 1O évtog avBumoywproer TOL depddel TNV
avteneicodov mapexopévouv TNV elomvonv. Ty 8¢ viv katéyovoov
QEPOPEVOL TOD OHATOG MG TTPOG TNV EMLPAVELOY KL TO AePDdIES S
OV  Pwdv  Talg favtod émppoiong  avabAifoviog katd ThV
gkxwpnowv avtod yivesBal v ékmvonv, maivdpopodvtog 8¢ kol tod
QEPOG AVTETELOLOVTOG €l TO Ot TOD OIHOTOG QPOLOUATO THV
elomvonv- Dmoppvroket 8¢ To émi TG KAeYdpog.
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A74
The first breath, and how breathing works now
AETIUS

Empedocles: the first breath of the first living thing came about when
the moisture in the newborn creatures was withdrawing, and, into the
space so left empty, an entry of the outer airy stuff took place through
the vessels that had been opened. After this, the innate heat, rushing
toward the outside, presses the airy stuff out — and that is exhalation;
and by yielding back toward the inside it gives the airy stuffits
counter-entry — and that is inhalation. But the breathing that now
prevails comes about thus: the blood travels toward the surface, and
by its own inflows presses out the airy stuff through the nostrils, so
that as the blood gives way exhalation occurs; and when the blood
runs back again and the air enters in turn into the spaces the blood
has left thin, inhalation occurs. He recalls in this connection the case
of the water-clock.

Doxographic report, summarising an argument the poem gives in full.

Breathing here is not something the lungs do; it is something the blood does, and the nostrils
are incidental to it. The blood advances to the surface and drives the air out; the blood retreats
and the air follows it in. The account is wrong, and it is wrong in an instructive way: it treats
the body as a hydraulic system in which nothing is ever empty, which is exactly the
assumption behind the water-clock experiment of B 100 — the longest continuous passage of
Empedocles we possess, and the only ancient description of a controlled demonstration in verse.
Bearing on Volume I The doctrine and the poem meet here; B 100 is the argument this notice
summarises.

21 (pév) supplied by Diels. — 22 trig é€wbev deleted by Diels. — 25 évtds Bernadakis: éktdg in
the manuscripts. — 30 76 Diels: 016 in the manuscripts. Diels notes that the parallel report at
Aétius V 15, 3 is inferior.

165



A75

AETIUS
E. dte &yevwaro tO 1OV avBpoOmwv Yévog €k TS YAC, TooadTnV
yevéoBou tddL priker Ttod ypodvov S tO Ppadumopeiv TOV fjAov THv
Nuépav, omoon viv €oTv 1) dekdunvog: mpoidvtog &¢ Tod Ypodvou,
tooaOTNV yevésBow v Nuépav, 0modoT vOV €0Tv 1) EMTAUNVOG- dud
ToDTO Kol Ta dekapnva kal T entépunva, g @boewg Tod KOGHOoUL
ot pepedetnrviog, abEecBon év pudn Huépon ML tikteton T fpé@og,.
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A75
Why both ten-month and seven-month children live
AETIUS

Empedocles: when the human race was being generated out of the
earth, the day — because the sun travelled slowly — was as long as a
ten-month term is now; and as time went on the day became as long
as a seven-month term is now. This is why both ten-month and
seven-month children are viable: the nature of the cosmos having so
practised it, the infant completes its growth in a single day, the day
on which it is born.

Doxographic report, the text probably damaged.

A difficult and probably garbled notice, but its premise is not garbled: the length of a day has
changed since the world began, because the sun once moved more slowly. Gestation is measured
against a day that is no longer the same length, and the two viable terms are fossils of two
earlier days.

Bearing on Volume I Continuous with A 58 and A 64: the present arrangement of the heavens
is a late stage of something that was once otherwise.

6 tixtetau Diels, deleting vukti: the manuscripts read tieton vukti; Casaubon conjectured
TiKTETOU VUV,
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A76

PLATO, PHAEDO
Eyo Yap, Eon, o KéPne, véog dv Bavpactdg g éneddpnoo tadTng
g copiag, v 81 kahodol mepl LoEWS ioTopiav. LItepiPavog Yop
pot ¢86kel elvon eidévon oG aitiag éxdotov, S ti yiyvetou Ekactov
kol St Ti awOAAvTaL Kol Sux T €o0Twy. Kal TOAAGKLG EHOLTOV GV
K&t petéPodlov okondV TpdTOV T TOdde: &p' Emeday TO Beppov
kol Yuypov onmeddva Tivee AaPnt, &g Tveg Eleyov, tote S T {do
CLVTPEPETAL; KO TTOTEPOV TO AU £GTLV OL GPOVODHEY T} O &rjp 1) TO
7Op; ) TOOTWV HEV 00OEV, 0 &' EYKEQPAAOG EGTLY;
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A76
Socrates recalls the questions of natural philosophy
PLATO, PHAEDO

"When I was young, Cebes," he said, "I had a wonderful desire for that
wisdom they call inquiry into nature. It seemed to me a splendid
thing to know the causes of each thing — why each comes to be, and
why it perishes, and why it is. And often I would turn myself upside
down considering, first, questions like these. Is it when the hot and
the cold take on a kind of putrefaction, as some used to say, that
living things are nourished into being? And is it with blood that we
think, or with air, or with fire? Or none of these, but the brain?"
Reception: Plato, without naming him.

Socrates names no one, but the ancient readers supplied the names, and Diels prints their
identifications: the putrefaction is Empedocles' (compare A 77 and B 68), the blood is
Empedocles' (B 105), the air is Anaximenes' and Diogenes', the fire Heraclitus', the brain
Alcmaeon's. The passage is here because it is a portrait of a whole intellectual generation from
the inside, and of what it felt like to give it up. Plato's Socrates does not refute these men; he
says he could not make the questions come out.

Bearing on Volume I The most widely read paragraph in Greek about the natural philosophy
this volume documents.

11 Yuypév] Sprengel conjectures Oypov, but compare Doxographi 564, 3. — onmedova] compare
fragment B 68.
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AT77

AETIUS
E. tpépecBou pév o Lt Sux v dmdotacty Tod oikeiov, abEecBon
8¢ du v mapovoiov tod Beppod, peodoboun 8¢ xai Bivewv duk v
Ekhetfv  ekatépwv. ToLg O¢ viv  avBpomovg Tolg  TPAOTOLG
ovpPorropévoug Ppepdv éméxelv TGELy.

PSEUDO-GALEN, MEDICAL DEFINITIONS
¢ Tokpatng kol Epaciotpatog koi E. kol AckAnmiadng tag
néelg thg Tpoeig poot yiveobou ... E. 8¢ oneL
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AT77
Nourishment, growth, and digestion
AETIUS

Empedocles: living things are nourished by the settling in of what is
akin to them, grow by the presence of heat, and are diminished and
waste away by the failing of both. And men as they now are, set
beside the first men, hold the rank of infants.

PSEUDO-GALEN, MEDICAL DEFINITIONS

How do Hippocrates and Erasistratus and Empedocles and
Asclepiades say that the digestion of food comes about?
Empedocles: by putrefaction.

Doxographic report, with a medical handbook echo.

The last sentence is the striking one and it is easy to read past. Present-day men, measured
against the first, are infants — not fallen, not degenerate, but immature. Taken with A 72 and
A 75 it gives a cosmos still in the middle of its growth, in which the human race is younger
than it looks.

17 oikeiov] compare mpdopopov at p. 212, 19; Diels suggests Uypo0. Compare fragments B 68
and B 81.
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A78

AETIUS
E. tac pév odpxag yevvacBal ék TdV fowv ThL kKp&oel TeETTdpwV
otolyeiwv, T 8¢ vedpa mupog ki yig VdatL dumhaciovt pybéviwy,
Tovg 8¢ dvuyog Ttoig {ilolg yevvaoBor T@dv vebpwv ko' O TdL &épt
ovvétuxe mepuuyBévtwv, ooth 8¢ Svelv pev Bdatog kol YA,
TETTAPWV 8¢ TLPOG, €0w YNG TOOTWV cLYKpaBEVTOV PepdV. LOpHTL
(8¢) xoi ddkpvov yiveoBar Tod aipatog Trnkopévov kol TOpR TO
AemttovesBou Sroyeopévou.

ARISTOTLE, ON THE PARTS OF ANIMALS
apyn yap 1 @volg pdAlov thg VANG, éviayod &8¢ mouv avTijt kol E.
mepuintel, Ayopevog O adtig TG dAnbeiag, kal v odoiav kal v
o dvaykdleton edvor TOV AdYov eival, olov d6TodV dmodidodg Ti
€oTv- 00TE YOp €V TL TGOV oToLyelwv Aéyel adto olte dvo 1 Tpiot olTe
TAVT, ALK AOYOV THG PiEewg aOTOV.

ARISTOTLE, ON THE SOUL
opolwg 8¢ &romov kai (T0) TOV Adyov TAG pikewg etvan v Yuxnv- 00
Yap TOV adTOV €xel Adyov 1) piklg T@dVv otoryeiov ko' fjv oap€ kol
ko' Hv 66TodV- cupfricetal odv TOANLG Te Yuxdg Fxew Kol Kot
OV TO OOHQ, Elmep TAVTO PEV €K TOV OTOLYEIWV HepElYpévev, O &8¢
TG pi€ewg Adyog appovia kol Yoxr.

ARISTOTLE, ON THE SOUL
gxaoTov yap adTtdv Aoyl Twi @now elvous moTEpov odv O Adyog
¢otiv 1) Yuyr, i peAlov Etepdv L oboa éyyivetou Toig pélect; Etu 8¢
notepov 1) Drhia Thig TvXOVONG aitia pikewe 1 TAG Kot TOV AdYOV;
Kol abTn mOTEPOV O AOYOG €0TIV 1] TapX TOV AOYoV ETepOVv TL;

PSEUDO-ARISTOTLE, ON BREATH
E. aitiav atAdg v 100 00ToD @low. (EtL 8¢) eimep Gumovta TOV
adTOV AOYov €xel ThG pikewg, adibpopa exprv Lmov kai Aéovtog koi
avOpomov eivat.
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A78

Flesh, sinew, bone — the doctrine of ratio

AETIUS
Empedocles: flesh is generated from the four elements equal in their
mixture; sinew from fire and earth mixed with twice as much water;
the nails of animals are generated from sinews chilled at the point
where they met the air; bone from two parts of water and of earth
and four of fire, these parts blended together within the earth. Sweat
and tears come about from the blood melting, and, as it is thinned,
dispersing.

ARISTOTLE, ON THE PARTS OF ANIMALS
For nature is a starting-point more than matter is; and here and there
Empedocles too stumbles upon this, led by the truth itself, and is
forced to say that the being and the nature of a thing is its ratio — as
when he gives his account of what bone is. For he does not say bone
is any one of the elements, nor two or three of them, nor all of them,
but the ratio of their mixture.

ARISTOTLE, ON THE SOUL
It is equally absurd that the soul should be the ratio of the mixture.
For the mixture of the elements by which flesh comes to be does not
have the same ratio as that by which bone does. It will follow that a
creature has many souls, and has them all over its body — if indeed all
its parts are made of the elements mixed, and the ratio of the mixture
is harmony and soul.

ARISTOTLE, ON THE SOUL
For he says that each of them exists by a certain ratio. Is the ratio,
then, the soul? Or is the soul rather something else, which comes to
be present in the limbs? And further: is Love the cause of any chance
mixture, or of the mixture that accords with the ratio? And is Love
herself the ratio, or something other than the ratio?

PSEUDO-ARISTOTLE, ON BREATH

Empedocles gives, quite simply, the nature of bone as the cause. And
further: if all things have the same ratio of mixture, then horse and
lion and man would have to be indistinguishable.
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A 78 (continued)

PLUTARCH, NATURAL QUESTIONS
gviol 8¢ oo domep yoAoktog Oppov Tod alportog tapaybévtog
ékkpovecBan 10 ddkpuov, &g E.

A79

SORANUS, GYNAECOLOGY
ouykékplror §' €k TeTTAPWV TOV ApLOUOV dyyelwv, dV0 EAPWIOV kol
Svo appLwddv, i Gv eig OpéYv UAN aipatikn kol TvevpoTikn
napokopileton toig éuPpvolg. épuevecton &8¢ tadta EpmedokAfig pév
el 10 fimap ofetou, Paidpog 8¢ eig Trv kopdiav.
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A 78 (continued)
PLUTARCH, NATURAL QUESTIONS

Some say that the tear is knocked out of the blood when the blood is
disturbed, as whey is out of milk — Empedocles among them.

Report, with Aristotle conceding the point in two works.

This is the most important doctrinal testimony in the volume, and the reason is in Aristotle's
first sentence rather than in Aétius' figures. Bone is not fire, nor earth, nor all four; bone is a
proportion. What makes a thing the thing it is, on this view, is a number — and Aristotle, who
disagrees with nearly everything else here, concedes that on this point Empedocles was "led by
the truth itself." The second Aristotle passage then turns the doctrine against itself: if soul is the
ratio of a mixture, and flesh and bone have different ratios, a body must have as many souls as
it has kinds of tissue.

Bearing on Volume L. The ratio for bone is given in verse at B 96; this notice and that fragment
are the same doctrine in the two registers.

22 lowv Wyttenbach: éow in the manuscripts. — 23 kel yig 0darti from Galen and B: yng td in
ABC; Sdimdaciove Bernadakis. — 25 Svetv Wyttenbach: dokel in the manuscripts; the whole
clause reconstructed by Diels after fragment B 96. — 26 (5¢) and the closing words supplied by
Diels from Galen, the manuscripts being corrupt and mutilated. — 32 (76) supplied by Diels.

A79

The vessels of the navel
SORANUS, GYNAECOLOGY

[The navel] is compounded of four vessels in number, two of the
venous kind and two of the arterial, through which material of blood
and of breath is conveyed to embryos for their nourishment.
Empedocles thinks that these are implanted into the liver, Phaedrus
that they go to the heart.

Report from a practising physician.

Soranus is a working obstetrician of the second century and the best medical witness in the
collection: he cites Empedocles not as a curiosity but as a position still worth listing beside a

contemporary's. That the umbilical vessels run to the liver is what he is credited with, and it is
nearly right.

10 cprnpwddv H. Schoene: Gptnpicdv in the manuscripts. — 12 Phaedrus is otherwise
unknown.
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A 80

SORANUS, GYNAECOLOGY
goTL yap Ote kol mrporapolopPivel TVRG NEEPOG 1) E@LoTEPEL. TODTO
8¢ év éxdotn kot TV idlov dmavtdn mpobeopioav kol od(Kk Oel)
Koto tag abtag (meptddouvg), domep 0 AokAfg ¢nol mhooug, Kol
A E., éAattovpévou Tod eoTOg THG ceARVNG. ol pév yap mpod
elk&dog ai 8¢ év elcddt kabaipovtoal, Kol TAALY al pev adEavopévou
TOD QWTOG TG GEANVNG ol 8¢ PELOVPEVOU.
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A 80

Menstruation and the moon

SORANUS, GYNAECOLOGY

For sometimes it comes some days early, or falls behind. This happens
in each woman at her own appointed term, and not always at the
same intervals — as Diocles says it does in all women, and
Empedocles again, when the light of the moon is waning. For some
are purged before the twentieth and some on the twentieth; and
again, some while the moon's light is waxing and some while it is
waning.

Report preserved inside its own refutation.

Soranus is correcting Empedocles here, not reporting him, and the correction is the modern
position: the cycle is individual and is not governed by the moon. The notice therefore preserves
the doctrine in the act of being refuted, which is how a good deal of early physiology survives.

15-16 the supplements (x cei) and (repiddouvg) are Kalbfleisch's.
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A 81

ARISTOTLE, ON THE GENERATION OF ANIMALS
ol &' &v T ptpa, kabduep E.- tax pév yop eig Bepurv 06Vt TV
votépav appeva yiveobai onot, ta &' eig Yuxpav Oniiea, tig 8¢
BeppotnrTog Kai TG YuypdTnTog THV TOV Kortopnviov aitiov eivou
pvow 1 Yuxpotépav ovoav f Beppotépav kai 1 malowotépav f
TPOoCPATOTEPAY ... TODTO Yap &g aAnbdg E. poubupdtepov
OmeiAneev  oldpevog Yuxpotntt kol OeppotnTi Swpépev  pdvov
OAARAWV, Op&dV OAo T& pOpLoe peyAnv éxovta Soupopav TV Te TGOV
aidolwv kal TV Thg LoTEPAS.

ARISTOTLE, ON THE GENERATION OF ANIMALS
avaykoiov amavtay kol tpog tov EpmedokAéovg Adyov, 6g dropilel
70 OfAL TPOG TO Gppev BeppoOTNTL Kol YuypoOTNTL THC LOTEPAGS.

AETIUS
E. &ppeva kol OfAea yiveoBar mapd Beppotnta kol Yoxpotnto: 60ev
LOTOPELTOL TOVG HEV TTPAOTOVG ApPeEVAG TPOG AvaToATL Kol peonpPplon
yeyevioBau paAdov £k TG YA, TG 8¢ BnAeiog mpog Talg GpKTOLG.

AETIUS
E. tépata yivesBou mapd mAeovaopov onéppatog i mop' EANELPLY T
TOPA THV THG KWWHOEWG TPV 1] TTapd TNV €ig mAein Swaipeowv i
TOPA TO ATTOVEVELY. OVTW TPOELANPDG PoveTol oXedOV TL TACOG TAG
aittoloyiog.

AETIUS
E. didvpa xal tpidupa yiveohar katd TAEOVAGUOV KAl TEPLOYXLOHOV
TOD OTEPHATOC.

AETIUS
60ev yivovtou TV yovéwv ol opowdoelg kal TV mpoydveov- E.
opoOTNTAG YiveoBor KT EMKPATELV TOV OTMEPUATIKOV YOVWOV,
avopolotntag 8¢ g év Tl oméppartt Beppaciog éEatpiobeionc.
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A 81

The generation of male and female, monsters, twins, and likeness

ARISTOTLE, ON THE GENERATION OF ANIMALS
Others place it in the womb, as Empedocles does. He says that what
enters a hot womb becomes male, what enters a cold one female; and
that the cause of the heat or the coldness is the flow of the menses,
which is either colder or hotter, and either older or fresher ... For in
truth Empedocles has taken this too carelessly, supposing that the
sexes differ from one another by cold and heat alone, when he can see
that whole parts differ greatly — the genitals and the womb.

ARISTOTLE, ON THE GENERATION OF ANIMALS
It is necessary to meet Empedocles' account as well, which
distinguishes female from male by the heat and the coldness of the
womb.

AETIUS
Empedocles: male and female come about through heat and coldness;
whence it is recorded that the first males were generated out of the
earth rather toward the east and the south, and the females toward
the north.

AETIUS
Empedocles: monstrous births come about through excess of seed, or
through deficiency, or through a disturbance of the motion, or
through division into too many parts, or through a turning aside. So
he appears to have anticipated very nearly all the accounts of the
causes.

AETIUS
Empedocles: twins and triplets come about through excess and
splitting of the seed.

AETIUS

Whence come likenesses to the parents and to ancestors?
Empedocles: likenesses come about by the predominance of the
generative seeds, and unlikenesses when the heat in the seed has
been evaporated away.
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A 81 (continued)

AETIUS
TS GANOLG yivovTon Spotol ol yevvopevol kal ov toig yovedoiv: E.
TAL Kot TV cOAANYW @oavtacion TG yuvalkog popgodcBar to
Bpépn: moAlakig yap avdplaviwy kol elkovev fpacincay yuvaikeg
Kol OpoLa TOVTOLG AITETEKOV.

CENSORINUS, ON THE BIRTHDAY
ex dextris partibus profuso semine mares gigni, at e laevis feminas
Anaxagoras Empedoclesque consentiunt. quorum opiniones, ut de hac
specie congruae, ita de similitudine liberorum dispariles; super qua re
Empedoclis, disputata ratione, talis profertur. si par calor in parentum
seminibus fuit, patri similem marem procreari; si frigus, feminam
matri similem. quodsi patris calidius erit et frigidius matris, puerum
fore qui matris vultus repraesentet: at si calidius matris, patris autem
fuerit frigidius, puellam futuram quae patris reddat similitudinem.
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A 81 (continued)
AETIUS

How do children come to resemble others and not their own parents?
Empedocles: infants are shaped by the woman's imagination at the
moment of conception. For women have often fallen in love with
statues and with painted figures, and have borne children resembling
them.

CENSORINUS, ON THE BIRTHDAY

Anaxagoras and Empedocles agree that when the seed is poured out
from the right-hand parts males are begotten, and from the left-hand
parts females. Their opinions, though they agree on that point, differ
on the likeness of children; and on that matter Empedocles' view,
when the reasoning is set out, is put thus. If the heat in the parents'’
seeds was equal, a male is begotten resembling the father; if the cold
was equal, a female resembling the mother. But if the father's is the
hotter and the mother's the colder, the child will be a boy who shows
the mother's features; while if the mother's is the hotter and the
father's the colder, it will be a girl who gives back the father's
likeness.
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A 81 (continued)

CENSORINUS, ON THE BIRTHDAY
sequitur de geminis, qui ut aliquando nascantur modo seminis fieri
Hippon ratus (est): id enim cum amplius est quam uni satis fuit,
bifariam deduci. id ipsum ferme E. videtur sensisse: nam causas
quidem cur divideretur non posuit; partiri tantum modo ait et si
utrumque sedes aeque calidas occupaverit, utrumque marem nasci, si
frigidas aeque, utramque feminam, si vero alterum calidiorem,
alterum frigidiorem, dispari sexu partum futurum.
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A 81 (continued)
CENSORINUS, ON THE BIRTHDAY

Next, concerning twins. Hippon held that they are sometimes born by
reason of the quantity of the seed: for when it is more than was
enough for one, it is drawn off two ways. Empedocles seems to have
thought almost the same; for he did not set down the causes why it
should divide, but only says that it divides — and that if both portions
take up places equally hot, both are born male; if equally cold, both
female; but if one is hotter and the other colder, the birth will be of
different sexes.

Report from nine notices of unequal worth.

Nine separate notices stand behind this one number, and they do not all deserve the same
credit. Aristotle is arguing with a text in front of him and quotes a real doctrine, then
reproaches Empedocles for holding it carelessly. The Aétius notices are handbook summaries,
and the fourth of them contains the doxographer's own verdict rather than Empedocles' words
— that he anticipated nearly every later explanation of monstrous birth, which is a compliment
paid to a list. The last notice, on the woman's imagination shaping the child, had an
extraordinarily long life: it is still being repeated, with Empedocles’ name attached, in the
medical literature of the seventeenth century.

Bearing on Volume I Sex determined by temperature, and the first men and women generated
in different latitudes — the embryology and the zoogony are one doctrine.

32 rapaynv G: apyijv in (A)BC. — 34 aitiodoyiag Reiske: cmoloyiag in (A)BC. Compare
Hippocrates, On Seed 8; Soranus p. 204, 18 Rose; ps.-Galen XIV 253; Dionysius, On Imitation p.
17, 18 Usener. — Censorinus 3 Empedoclis Diels: enpedocles in the manuscripts; talia profatur
Lachmann. — 5 frigus Carrio: frigidus in the manuscripts. — 9 (est) Carrio. — Of the passage
on twins Diels notes that it can hardly derive from Empedocles himself.
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A 82

ARISTOTLE, ON THE GENERATION OF ANIMALS
10 8¢ TOV NUOVOV Yévog OAov Gyovov éoTiv. mepl 8¢ TG aitiag, g
pév Aéyovowv E. kol Anpoxpitog, Aéywv 6 pév o capdg, Anpokpltog
d¢ yvopipng poAlov, ob kaAdg eiprkacty. AEyouoL yop €Tl TavTev
Opoiwg TV mddeléy TdV apd thv cvyyévelav cvvdvalopévav ... E.
&' aitidtot KTA.

AETIUS
S Ti ad fpiovor oteipat; E. Sux thv opikpdtnTa kol tamevotnta kol
OTEVOTNTA THG HNTPOG KATECTPAPPEVOG TPOCTEPLKLING TAL YAoTPL
prfte tob oméppatog evBLPoAoDVTOG £ig adThV pTe, €l koi eO&oeLey,
adtig éxdeyopévng.
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A 82
Why mules are barren
ARISTOTLE, ON THE GENERATION OF ANIMALS

The whole kind of mules is infertile. As to the cause: what
Empedocles and Democritus say — the one speaking unclearly,
Democritus rather more intelligibly — is not well said. For they offer
one and the same demonstration for every case of animals that mate
outside their own kind ... Empedocles assigns as the cause, and so on.

AETIUS

Why are mules barren? Empedocles: because of the smallness and the
lowness and the narrowness of the womb, which is attached to the
belly the wrong way about, so that the seed neither strikes straight
into it nor, even if it should get there, is received by it.

Report, with Aristotle’s objection attached.

Aristotle's complaint is worth more than the doctrine: Empedocles and Democritus, he says,
give one explanation for every cross-kind mating, and he rejects it for that reason. Empedocles’
own account, as fragment B 92 shows, was that two soft things can mix into something hard —
bronze from tin and copper — and the mule's seed was hardened in the same way. The Aétius
entry has lost that and put a purely anatomical explanation in its place.

Compare fragment B 92, where Aristotle quotes Empedocles' own comparison of the mixture to
tin and copper.

185



A 83

AETIUS
E. émti pév 1dv avBpdmwv dpyecBou Thg Stapbpidoewg drnd Extng kol
TpLoakooThg, teAetobobon 8¢ TOig popiolg GItd TEVINKOOTAG HLAG
deovomc.

ORIBASIUS, FROM ATHENAEUS
mepl 8¢ TG Téooapag Evveddog OpdTal TPHTOV SlakekpLEvov OAov
TO o®UX T TO TeAevtodov A mpootedeiong TeTpddog mepl TV
TeEooOPAKOVTAda. CULHEWVEL ¢ TOig YpoOvolg TG mavtelodg TdV
éuPpowv dwokpioewg kol 0 @uowog E. xai ¢now, 8t Bdooov
SwopoppodTon T0 &ppev Tod OrAeog kal Ta £V TOlg de€Loig TdOV €V TOIg
e0WVOHOLG.

CENSORINUS, ON THE BIRTHDAY
septimo mense parere mulierem posse plurimi adfirmant ut
Empedocles, Epigenes multique praeterea.
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A 83
How long the embryo takes to form
AETIUS
Empedocles: in the case of men, the articulation begins from the

thirty-sixth day, and they are completed in their parts from the forty-
ninth.

ORIBASIUS, FROM ATHENAEUS
About the fourth period of nine days the whole body is first seen
articulated, or at the latest, with one period of four days added, about
the fortieth. Empedocles the natural philosopher agrees about the
times of the embryo's complete differentiation, and says that the male
is shaped sooner than the female, and the parts on the right sooner
than those on the left.

CENSORINUS, ON THE BIRTHDAY
Very many affirm that a woman can give birth in the seventh month
— among them Empedocles, Epigenes, and a good many besides.
Report, still cited as current by a physician seven centuries later.

The numbers are multiples of seven, and that is not accidental: thirty-six is not, but forty-nine
is seven sevens, and the whole of Greek embryology counts in weeks. What is striking in the
Oribasius notice is that a working physician of the fourth century after Christ cites Empedocles
not as an authority from the past but as agreeing with the present state of the art.

Bearing on Volume 1. Connects with A 75, the doctrine of the seven-month child.

24 &red] Usener conjectures €7l
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A 84

CENSORINUS, ON THE BIRTHDAY
E., quem in hoc Aristoteles secutus est, ante omnia cor iudicavit
increscere, quod hominis vitam maxime contineat.

A 85

AETIUS
E. tov pév mvov katopdel Tod év TdL aipatt Beppod cuppétpol
yiveoBou, Tt 8¢ marvtedel Odvatov.

AETIUS
'E. Tov Bdvartov yiyvesBou Siaywplopdt Tod mupmdoug (kai depddoug
Kol Vdatddovg kol yeddoug), ¢€ GV 1) cOykpiolg TdL AvBpdmwL
oLVESTAON: (doTE KATA TODTO KOLVOV elvar TOV BAvatov chpaTog Kol
Yuyfig: Brtvov 8¢ yivesOau Sioywplopdt Tod TupdhSoug.
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A 84
The heart forms first
CENSORINUS, ON THE BIRTHDAY

Empedocles — whom Aristotle followed in this — judged that the
heart grows before all else, on the ground that it more than anything
holds a man's life together.

Report: a rare case of Aristotle following him.

One sentence, and it records a rare thing: Aristotle following Empedocles rather than correcting
him. The reason given is not anatomical but functional, and it is the reason the heart will keep
its primacy in physiology for the next two thousand years.

A 85
Sleep and death
AETIUS

Empedocles: sleep comes about by a moderate cooling of the heat in
the blood, and death by a complete one.

AETIUS

Empedocles: death comes about by the separating off of the fiery (and
the airy and the watery and the earthy), out of which the compound
was put together for a man; so that in this respect death is common to
body and soul alike. Sleep comes about by the separating off of the
fiery alone.

Doxographic report, two notices, the second drawing a consequence.

Sleep and death differ by degree, not in kind: both are the withdrawal of fire from the blood,
and sleep is the lesser withdrawal. The second notice draws the consequence that mattered most
to later readers — that on this physics death is common to body and soul, since the soul is the
ratio of a mixture and the mixture comes apart. Whether Empedocles himself held that, given
what the Purifications say about the wandering daimon, is the oldest unsettled question about
him.

Bearing on Volume L The point at which the physics of Volume I and the religion of the
Purifications appear to contradict each other.

34 karayvéer B: kara Yvéiv ACG. — 35 tii 8¢ mavredel Bernadakis, the manuscripts varying. —
36 the words in angle brackets supplied by Diels. — 38 Siaywpiopcr Bernadakis: Sioywpiopév in
the manuscripts.
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PERCEPTION AND THOUGHT

Theophrastus on the Senses; Pores, Effluences and the Soul

Diels-Kranz 31 A 86 — A 98

A single Diels number and a whole chapter: Theophrastus, Aristotle's
successor at the Lyceum, on how Empedocles thought seeing, hearing,
smelling and thinking work. Sections 3 to 6, which treat Parmenides, Plato
and Alcmaeon, are not part of the number and are not printed.

It falls into two halves. Sections 7 to 11 set out the doctrine — the eye as
a lantern with fire inside it and a screen of finer stuff around it, the ear as
a bell, and thought as a property of blood, so that a man is slow or quick
or eloquent according to how the elements lie in the blood of one
particular limb.

From section 12 Theophrastus takes the account apart, and the refutation
is the more informative half, because to refute a position he must first
state it exactly. Several things we know about Empedocles survive only
because they were worth objecting to.

After it come the twelve numbers that close the A-testimonia. They are
the machinery the chapter argues about, stated in its own terms: the
passages and solid parts of A 87, the mirror, the lodestone of A 89 — the
earliest theory of magnetism there is, and the earliest four objections to
one — colour as an effluence commensurate with sight, the bell in the
ear, appetite as a physical deficit, and the identity of mind with soul,
which is what makes the transmigration of the Purifications a physical
doctrine rather than a pious hope.
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A 86 §§1-2

ON THE SENSES 1
Moppevidng pév xal E. kol IA&tov tdL Opoiwt, ol 8¢ mepl
AvoEayopav kol HpdxAertov tidt évavtiot ...

ON THE SENSES 2
mepl ExGoTng 8¢ TV KaTd péPog ol pEv GAAoL oxedov amoeimovoy,
E. 8¢ melpaton kol TodTog Avayew eig Trv opotdtnta.
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A 86 §§ 1-2
Theophrastus places Empedocles among those who explain perception by likeness
ON THE SENSES 1

Parmenides and Empedocles and Plato [account for perception] by
the like; the school of Anaxagoras and Heraclitus by the opposite ...

ON THE SENSES 2

About each of the senses taken singly the others give up almost
entirely; Empedocles tries to bring these too under likeness.

The opening of the longest continuous testimony in the collection.

Theophrastus succeeded Aristotle as head of the Lyceum, and On the Senses is the first history
of a philosophical problem ever written. What follows is not a doxographic notice but a
sustained reading of Empedocles’ own text by a man who had it in front of him, and it is the
single most valuable document about him after the fragments themselves. Its second half is a
refutation, and that is precisely why it is so informative: to refute a doctrine Theophrastus must
first state it exactly.

Bearing on Volume I Everything in this chapter bears on B 84, B 89, B 100, B 105 and B 107,
and is the frame in which those fragments were read in antiquity.

Sections 3 to 6 treat Parmenides, Plato and Alcmaeon, and are omitted here.
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A 86 §§7-8

ON THE SENSES 7
E. 8¢ mepl oo ®dv Opoing Aéyel kai @not Tl vappoTTely eig Tovg
OPOLS TOVG £kdotng aicBhvesBor: S0 kol 00 SvvacBal To AAAGAWY
Kpilvewy, 0TL TGOV PEV eDPOTEPOL TWG, TOV OE OTEVOTEPOL TLYYAVOLGLY
ol TopoL PO TO AoBNTOHV, WG T& PEV 00) artdOpeva dievtovelv T &'
O0Mwg eloerBelv o0 dvvacBal. mepartan 8¢ kol v dYv Aéyewv, moix
Tig ¢TI kKal @nol TO pév évtog abThg elvon mop, TO 8¢ mepl adTO
(Vdwp kai) YAV ki dépa S’ GV Suévon Aemtov dv kabdutep To €v Tolg
AOPTTAPOL POG. ToLG 8¢ TOPoLg EVaALAE keloBal Tod Te TLPOG Kol
100 D8aTog, GV TOIG Pév ToD TLPOG TX Aevkd, Tolg 8¢ ToD DdaTOg T
pélovo yvopilewv- évappottely yop katépolg xbtepa. pépecBon d¢
T YPOpaTO TPOG TNV OYLv Six TV &opponv.
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A 86 §§7-8

Sight: fire within, the alternating passages, and why some creatures see better at night

ON THE SENSES 7
Empedocles speaks in the same way about all the senses, and says
that perceiving comes about by things fitting into the passages of
each sense. This is why the senses cannot judge one another's objects:
the passages are in some cases too wide and in others too narrow for
the perceptible thing, so that some things run straight through
without touching and others cannot get in at all. He tries also to say
what sort of thing the sight is. He says that the inside of it is fire, and
around that (water and) earth and air, through which the fire, being
fine, passes as the light does in lanterns. The passages of fire and of
water lie alternately; by those of fire we recognise white things and
by those of water black things, for each fits into each. And the colours
are carried to the sight by effluence.
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A 86 §§ 7-8 (continued)

ON THE SENSES 8
ovuykeioBal &' oy Opolwg, (GAAX TOG PEV €k TGOV Opolwv), Tog &' €k
TOV AVTIKEPEVOV, Kol Taig pev év péowt, Taig &' EkTog elvan T Top:
S10 kol TV {DdLwv Ta PEv év nuépat, To 8¢ vOKTwp PaALovV OELwTelv:
o0 pev mupog EAattov Exel, ped' Nuépav- émavicodobal yop adTolg
TO €VvTog Q&g Umo Tod éxTog Ooo O¢ Tod évavrtiov, vikTwp:
gnovortAnpodcoBot yop kol tovtolg TO €vdeég- €v 8¢ TOlg EvavTiolg
(¢vavting) tkdtepov. duBlvwmely pév yop kol oig Umepéyel TO mop-
enavEndev (yap) €ti ped' fuépav émmAdrrev kol katalopPavelv
To0g Tob Udatog mopovg: olg 8¢ 1O Vdwp, TadTO TOUTO YivesHou
vokTwp: KotohapPavesBot yap 1o mdp Omo tod Bdatog. (yiyvesOou
8¢ TadTa), €mg Gv Toig peV DITO ToD EEWDEV PWTOG drokplOTiL TO VWP,
101G &' VIO TOD &épog TO Tp. Ekatépwv yap laowy elvan T0 évavtiov.
dpota 8¢ xexpacObor kol Pedtictnv elvow TV €€ dugoiv lowv
ouyKeévn V. kol Tepl pev Ofiewg oxedov TadTo AéyeL.
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A 86 §§ 7-8 (continued)
ON THE SENSES 8

Eyes are not all put together alike: (some out of like elements) and
others out of opposed ones, and in some the fire is at the centre, in
others outside. This is why some animals see more keenly by day and
others by night. Those that have less fire see by day, for their inner
light is brought level by the light outside; those that have less of the
opposite see by night, for in them too what is lacking is filled up. In
the opposite cases each works (the opposite way). For those in whom
the fire is in excess also see dimly: being further increased by day, it
spreads over and takes possession of the passages of water; and in
those in whom the water is in excess the same happens at night, the
fire being taken over by the water. (And this goes on) until, for the
one kind, the water is separated off by the light from outside, and for
the other the fire is separated off by the air. For the cure of each is its
opposite. The best-blended and best eye is the one composed of the
two in equal parts. That is very nearly all he says about sight.

Exposition, before the criticism begins.

The lantern is Empedocles' own image and it survives in verse at B 84 — the eye as a lamp
carried out into the night, with the fire inside and a screen of finer stuff around it. What
Theophrastus adds is the machinery: two sorts of passage lying alternately, fire beside water, so
that white and black are perceived by different apertures of the same organ. The account of

night vision follows strictly from the compensation principle already seen at A 73: an eye sees
best when the outside supplies what the inside lacks.

Bearing on Volume I. The prose behind B 84, and the fullest ancient statement of the theory of
pores.

7 g Diels: mpdg in the manuscripts. — 10 (G6wp kai) supplied by Diels. — 15 and 20 the angle
brackets are Diels's supplements; 21 (ycop) Schneider. — 24 by &épog Diels understands air
including water. — 26 ovykeévnv Stephanus: ovykeévewv in the manuscripts.
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A86§9

ON THE SENSES 9
v &' axonv amd TV é0wbev yiveoBar Yogwv, 6tav O anp OO g
Pwvig kivnBeig ML évtog. domep Yap elvon kKOSwva TdV Iowv fywv
TNV aKonv, 1v mpocayopedel capkivov Olov- Kivoupévny O¢ maiev
TOV dépa TPOG T GTEPEX Kol TTOLElY fxov. dogpnotv 8¢ yivesOou TijL
avomvort. S0 kol pdhiota doppaivesBon tovToug, olg cpodpotdtn
00 aoBpatog 1 kivnolg: oopnv 8¢ TAelioTnv Ao TOV AeTTOV Kal TGOV
KoUQwV amoppelv. meplt 8¢ yedoewg kol aprig ov dwopileton Kob'
gkatépav obte mdg obte S & ylyvovtal, ANV TO KOwoOv OTL TdL
EvappoTTEy TOIg moOpolg aioBnoig éotv- 1)decbon 8¢ toig Opoiolg
Kotd Te {To) popla kol TV kpaowv, AvmeicBal 8¢ Tolg évavrtiolg.
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A86§9

Hearing, smell, taste and touch
ON THE SENSES 9

Hearing comes about from sounds inside, when the air, set moving by
the voice, rings within. For the ear is a kind of bell for the sounds that
come in, and he calls it a "sprout of flesh"; and when it is set moving it
beats the air against the solid parts and makes a ringing. Smell comes
about by breathing. Hence those smell most keenly in whom the
movement of the breath is most violent; and the most odour flows off
from fine and light bodies. About taste and touch he lays down
nothing separately — neither how they come about nor through what
— beyond the common point that perception is by fitting into the
passages; and that we take pleasure in what is like us, both in respect
of the parts and of the blend, and are pained by what is opposite.
Exposition, and the shortest part of the chapter.

"A sprout of flesh" is Empedocles' phrase for the ear, preserved at B 99, and the bell is
Theophrastus' gloss on it. Note what happens to taste and touch: Empedocles gave them no
separate mechanism, and Theophrastus says so plainly rather than supplying one. It is a good
illustration of what this witness is worth — he records a gap where a doxographer would have
filled it.

Bearing on Volume 1. The context for B 99, and the point Theophrastus will press hard at § 20.

27 éowbev Karsten, from p. 220, 7: éwOev in the manuscripts. — 28 o cujp Diels: ydp in the
manuscripts. — kaddwv here is a bell, not a trumpet, as at Philoponus, On the Soul 355, 17. —
iowv is unintelligible; Diels conjectures eio1ovrwv, Schneider éow. — 29 for adpkivov 8¢ov Diels
suspects odpkivov 8ykov. — 34 (1cr) supplied by Diels.
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A 86 §§ 10-11

ON THE SENSES 10
WoalTOG 8¢ Aéyel kol Tepl QPOVNCEWG Kol Ayvolag. TO HEV yap
@POVELY elval TOIG Opotolg, TO 8' &yvoelv Toig &vopoiolg, og 1 TadTOV
1 TapanAncilov Ov Tt aicOnoel trv gpovnow. StaplBpuncdypevog yap,
WG EKOOTOV £KAoTWL Yvwpilopev, éml Télel TPootdnkev GG €K TOOTWV

. avidvTton. 810 kol TOL alpatt PGALoTA GPOVELV: €V TODTWL YOp

paAloTo KekpaoOaL T oTOLXEID TRV PEPDV.

ON THE SENSES 11
dooig pév odv loa kol mapamAfota pépettal kol prj Sie ToAAod pnd'
ol pkpd pnd' vmepPddlovra TdL peyédel, TOOTOVS PPOVIHWTATOVG
elval kol kotd Tag adoOfoelg dxpipestdrtong, kata Adyov 8¢ kai Todg
EYYUTaTe TOUTWV, 800G &' EvavTing, APPOVESTATOLG. Kol OV HEV
pove Kal dpord Keltow T oTolyela, vobpodg kol émmévoug: v 8¢
UKV Kol kot pukpa tebpovcpéva, tovg 08¢ Tololtouvg OEEig
@epopévoug kol ToAAolg émiParlopévoug OAiyo émitedeilv S TNV
OEvTNTAL THG TOD alpartog @opag: olg 8¢ kaf' #v TL podplov 1) péon
Kpaoig 0Tl TAdTNL GoPOLG EKAGTOLG elval: SO TOUG HEV PHTOPOG
ayoaBoig, tovg 8¢ texvitag, Og Toig pEV év Taig Xepoi, Toig &8¢ év Tt
YAGTTNL TV Kpaowy odoav- Opoing &' Exewv kol katd T&g &Alag
duvayelc.
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A 86 §§ 10-11
Thought is in the blood, and character follows the blend
ON THE SENSES 10

He speaks in the same way about thought and ignorance. Thinking is
by the like, ignorance by the unlike, thought being either the same as
perception or very close to it. For having reckoned up how by each
thing we know each, he added at the end that out of these all things
are fitted together and joined. This is why we think above all with the
blood: for in the blood, above all, the elements of the parts are
blended.

ON THE SENSES 11

Those in whom the elements are mixed in equal and nearly equal
measure, and neither too widely spaced nor too small nor excessive in
size, are the most intelligent and the most exact in their perceptions;
and in proportion, those who come nearest to them; while those in
the contrary condition are the most senseless. Those in whom the
elements lie loose and rare are sluggish and laborious; those in whom
they are dense and broken up small are quick-moving, and, setting
their hand to many things, finish few, because of the swiftness with
which their blood travels. Those who have the balanced blend in some
one part are wise in that part: hence some are good speakers and
others good craftsmen, the blend being in the hands of the one and in
the tongue of the other. And it is the same with the other faculties.
Exposition, with a verse quotation embedded.

This is the passage that makes Empedocles' psychology a physiology. Thought is not a faculty
but a state of a fluid, and a man's character is the geometry of his own blood: loose particles
make him slow, small hard ones make him quick and unfinished, and a good blend in the
tongue makes him an orator. It is the oldest surviving temperament theory in Europe, and the
ancestor of everything the humoral tradition would build for the next two millennia.

Bearing on Volume 1. The prose behind B 105, "the blood around the heart is men's thought.”

5 éoti deleted by Mullach. — 12 woAdoic Wimmer: moAAd in the manuscripts. The quotation at
the end of § 10 is fragment B 107.
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A 86 §§ 12-13

ON THE SENSES 12
E. pév obv obtwg oletan kal v adoBnowv yivesOou xod 1o @poveiv,
amopricele &' &v Tig €€ GV AéyeL mpdTov pév, Ti Soloer T Fpuya
pog 0 aicBavecBar TV AYbywv- évappottel yap kol Tolg TGOV
ayidywv mopog: dAWG yop moLel trv pikv Tl cuppeTpion TOV TOPpWV-
Stomep Eloov pev kai D8wp ob petyvuoBou, T 8¢ GAla Dypa kol Tepl
dowv O1 katopBpeiton Tag dilag kphoelc. Hdote mhvta Te aicOioeTon
Kol TadTov Eotan piklg kol alobnoig xal adénoig: mavto yop motel Tt
OUHHETPloL TGOV TOPWV, €V pr) TPOoGHiL TIva Stopopdy.

ON THE SENSES 13
gnelta v abTolg Tolg Epfvyolg ti paAdov aioBroetal o év TdL {oLwt
7P 1) TO €KTOC, elmep EvappodTTOLoLY AAANAOLG; LITdpxeL Yop Kol 1)
ouppeTpior kol TO Opotov. €Tt 8¢ avaykn dixpopdv Tiva ExeLv, elmep
a0TOd pév pr dvvaton cUMITANpPoBV Tovg ToOpovg, TO O EEwbev
¢nelolov- GOt el dpolov fv vt kal Thvtwe, ovk &v fv alcdnoig.
€TL O¢ OTEPOV Ol TTOPOL Kevol 1) TANPELG; €l pév yap kevol, cupPaivel
Slopwvely Eautdl gnol yap 8Awg odk eivon kevov- i 8¢ A pelg, del
av aicBdvorto T (oo SAov yap wg évappottel, kabdamep onoti, o
OpoLov.
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A 86 §§12-13
The first objections: what separates the living from the lifeless, and is there void?
ON THE SENSES 12

This, then, is how Empedocles thinks perception and thinking come
about. But one might raise difficulties from his own words. First: what
will distinguish living things from lifeless ones, so far as perceiving
goes? For a passage fits in lifeless things too, since he makes mixture
as such depend on the commensurability of the passages — which is
why oil and water do not mix, whereas the other liquids do, and all
the cases whose particular blends he enumerates. It will follow that
everything perceives, and that mixture and perception and growth are
one and the same; for he produces everything by the
commensurability of the passages, unless he adds some further
difference.

ON THE SENSES 13

Next, within living things themselves: why will the fire inside the
animal perceive any more than the fire outside, if they fit one
another? For both the commensurability and the likeness are there.
Besides, there must be some difference, if the inner fire cannot fill the
passages by itself but something must come in from outside — so that
if it were alike in every way and altogether, there would be no
perception at all. Again: are the passages empty or full? If empty, he
contradicts himself, for he says there is no void whatever; if full,
animals would always be perceiving, since, as he says, the like plainly
fits.

The refutation begins.

Two objections, and the second is the sharper. Empedocles denies the void outright, yet his
whole theory requires passages for things to travel through; Theophrastus sees that the passages
must be either empty, which contradicts the denial, or full, in which case perception never
stops. It is the first recorded instance of a physical theory being caught between two of its own
commitments, and the difficulty it raises would not be resolved until the atomists accepted the
void that Empedocles refused.

Bearing on Volume I. Bears directly on B 13 and B 14, where the denial of void is stated in verse.

18 mpog 1¢ in the manuscripts: corrected by Schneider. — 34 kai ovufaiver in the manuscripts:
corrected by Schneider.
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A 86 §§ 14-15
ON THE SENSES 14

Koitol K&v odTO To0TO TIg dLamoproetey, el duvatdv €0t TALKaDT
peyédn yevéoBouw tdv Etepoyevdv, Aot EvappotTeEly, GAAWG TE KOV
ovpPaivn, kabdmep pnot, Tag dPelg OV ACOUPETPOG 1) KPAOLG OTE PEV
OO TOD TUPOG, 0TE 8¢ VIO TOD AéPOC EPTTAATTOPEVOV TGOV TOPWV
dpowpodcbal. el §' o0V £0TL kKol TOUTWV cuppeTpia kKol TARpELS oi
TOPOL TGOV ] oLYYevdV, TRHS, Otav aicBdvnton, xai mod TodTo
Ome€épyetar; del yap tva dutododvar petafornv. dote TAVTOG EXEL
dvokoAiav- 1] yop kevov avaykn motelv, 1) del ta {dlo aicBdavesBon
TOAVTWV, 1] TO U] OUYYEVES APUOTTELY 0D TToLoDV aicBnow ovd' €xov
petofoArv otkeiov Toig épmolodoty.
ON THE SENSES 15

gt 8¢, el xal pn évappodttor 0 dpoov, dAAG poévov durtolto, Kb’
otodV ebAoyov aiobnowv yiveoBar- dvolv yap todtotv amodidwot trv
YVOOoLV oL Te Opoiwt Kol ThL agii- S1d kal To appodTTELwY gipnkev. Hot'
el 10 EhatTov ayouto TdV peldvwy, €in av alodnolg. dAwg te katd ye
EKEIVOV dparpeiton Kol TO Opolov, GAAX 1) ouppeTpior povoV kavov.
Sux todto yap ovk aicBavesBal gnowv dAANAwY, 0TL TOOG TOPOLG
QOLPPETPOLG Exouoty: €l &' dHOLOV 1) AvOpoLoV TO aoppéov, 0DOEV ETL
TPOCAPWDPLOEV.
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A 86 §§ 14-15

Fitting, touching, and whether likeness is doing any work at all

ON THE SENSES 14
And one might raise this very difficulty: whether magnitudes of
different kinds can come to be of such a size as to fit at all — the more
so if, as he says, eyes whose blend is out of proportion are dimmed,
now by fire and now by air, because their passages get stopped up. If,
then, there is a commensurability in these cases too, and the passages
are full of things not akin to them, how does the eye perceive when it
does perceive, and where do those things withdraw to? For some
change must be accounted for. So the difficulty is unavoidable: either
one must posit a void, or animals must always be perceiving
everything, or what is not akin must fit — while producing no
perception and undergoing no change proper to the things that fill it.

ON THE SENSES 15

Further: even if the like did not fit but only touched, in whatever
manner, it would be reasonable that perception should occur. For he
assigns knowledge to two things, likeness and contact — which is
why he speaks of fitting. So that if the smaller touched the larger,
there would be perception. And on his view likeness is really done
away with altogether, and commensurability alone suffices. For he
says that things do not perceive one another for just this reason, that
their passages are out of proportion; but whether what flows off is
like or unlike he laid down nothing further.

The refutation, continued.

The second of these is the deepest criticism in the chapter. Empedocles’ explanation,
Theophrastus notices, actually rests on two different principles at once — that like knows like,
and that a thing fits a passage of the right size — and the second does all the work. If
perception is a matter of proportion, likeness has become an idle wheel. That is a purely logical
objection, and it is made without a single appeal to observation.

Bearing on Volume I Bears on B 109, "by earth we see earth” — the doctrine Theophrastus is
dismantling here.

35 gaot in the manuscripts: corrected by Schneider. — 37 prj Schneider: pév in the manuscripts.
— 42 évapuotrer in the manuscripts: corrected by Stephanus.
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A 86 §§16-17

ON THE SENSES 16
OAAG pnv o0de v Ndovhv kal AOTNV OHOAOYOUHEVWS ATodLd®eLY
NdecBou pev moldv toig Opoiolg, AvmeioBon ¢ toig évavtiolg éxBpa
yap elvan, S16TL TAeloTOV ... éKpaKTOIoW. aicOnoelg yép Tvag fj peT’
aiobrioewg motobor v ndoviv kai v AOmnV, dote ovy GItooL
yivetal toig Opololg. &t el T ovyyevij paAloTa moLel TV 1dovrv év
L aefL, kaBdmep @nol, T& cOpPuTa pAAloT GV Tidolto kal OAWG
aioBavorto: dux T@V adtdV yap moLel v aiobnow kal v ndoviv.

ON THE SENSES 17
Kaitol ToAAGKLg aioBavopevol Avmodpeba kat' adThiv v oicOnow,
g (&) Avafaydpag gnotv, dei- micav yap oicOnow eivon petd
AOmnG. €T &' év Tadg katd pépog: oupPaivel yap tdL Opoiwt yivesBo
TNV YvOdoLw: v yap 0y 0tav ¢k mupog kal Tod évavtiov cvotront,
TO PEV AgUKOV Kol TO péAav dbvout' &v toig Opoiolg yvwpilewy, to 8¢
@OV Kol TAAACL XPORATA TX HELKTX TTOC; 00TE YyXp TOIG TOD TUPOG
olte Tolg TOD Bdatog mépolg olT' GAAOLG ToLel Kowolg €€ qupoiv-
Opddpev §' 008V 1TTOV TADTA TOV AITADV.
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A 86 §§ 16-17

Pleasure and pain; and the colours that are neither white nor black
ON THE SENSES 16

Nor indeed does he give a consistent account of pleasure and pain,
making pleasure come from likes and pain from opposites — "for they
are hostile, because they are most .." and "in things wrung apart." For
pleasure and pain are made to be perceptions of a kind, or things
accompanied by perception; so that they do not arise from likes in
every case. Further: if it is akin things that most produce pleasure in
touch, as he says, then things naturally grown together would take
the greatest pleasure, and would perceive most of all; for he produces
perception and pleasure by the very same means.

ON THE SENSES 17

And yet we are often pained in the very act of perceiving — indeed
always, as Anaxagoras says, since all perception is accompanied by
pain. Further, in the particular senses: knowledge is supposed to come
about by the like. When he constitutes the sight out of fire and its
opposite, it could recognise white and black by their likes — but grey,
and the other mixed colours, how? For he assigns them neither to the
passages of fire nor to those of water, nor to any others common to
both. And we see these no less clearly than we see the simple colours.
The refutation, continued.

The objection about grey is a small masterpiece of criticism. Empedocles gave the eye two kinds
of passage and two colours to match them, and Theophrastus simply points at everything in
between. A theory built on matching like to like has no way to account for a mixture that

matches nothing, and it is exactly what a reader who has the book open in front of him would
notice.

Bearing on Volume 1. Bears on A 69a and B 94, where white is assigned to fire and black to
water.

6 (7)) Usener. — 12 Kranz takes &mnacaun with aicOrjoeig. — 15 (§) Wimmer. — The two quoted
phrases are from fragment B 22, 6-7.
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A 86 §§18-19

ON THE SENSES 18
ATOTWG O Kol OTL TAL PEV NHEPAG, T OE VOKTWP HAAAOV OpdL. TO Yop
glattov dp bmo Tod mheiovog @Beipetar, 510 kol TPOG TOV TjALOV Kol
O0Awg TO kaBapov ob duvayped' avtiPAémev. dote 600G EvdeéoTepov
10 P&G, NTTOV EXpTiv Opav ped' fpépav- fj elrep 10 dpolov cuvaéet,
koBdmep onoi, to &8¢ évavtiov @Besipel kol kKwAdel, TO pEV AgUKX
poAAov Expriv Opav Gravtag ped' Mpépav kol 6oolg EAATTOV Kol
bo01g TAgloV TO POG, T 8¢ pélova vikTwp. VOV 8¢ Thvteg GuavTo
ped' Nuépav paAlov 0pdcL TANY dAlywv {dlwv. tovTolg &' ebAoyov
TOOT' loxVewv TO oikelov mdp, (domep Evia kal THL xpoor dSrahdypimel
p&AAOV THG VUKTOG.

ON THE SENSES 19
gt &' oig N kpaocig €€ lowv, avaykn ocvvadEecBon katd pépog
gkatépoug: Hot' el TAeovalov kwAveL B&tepov Opdv, ATdvtwy Qv €l
nopanAnoic mwg 1 didbecig. GAAX Ta pév TG OYewg TaOn
Xohemotepov Eoton SieAelv. Tt O¢ mepl tag GANaG aicOroelg mdg
Kpivopev TdL Opoiwt; TO yop Opolov aodplotov. obte yap YopwL TOV
Yopov oT' dopfjL trv dopnv obte TOig GAAOLG TOIG OpOYEVEGLY, AAAL
HoAAOV G¢ elmelv Tolg évavtiolg. ool yap Sel v aicBnow
TPOCAYELV- TXOU OE EVOVTOG €V DGV 1) YUADV €V yeboel kal OoPTg év
dcpproeL KwPOTEpaL ThoaL yivovtor (kal) paAlov dowt av TANPELS
QoL TGOV Opoiwv, el pn tig AexBein mepi TovTwV StopLopdg.
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A 86 §§18-19

Day and night vision again; and how the other senses could judge by likeness

ON THE SENSES 18
It is absurd, too, that some creatures see better by day and others by
night. For the lesser fire is destroyed by the greater — which is why
we cannot look straight at the sun, or at pure fire at all. So those
whose light is more deficient ought to see less by day; or else, if the
like increases the like, as he says, while the opposite destroys and
hinders it, then everyone ought to see white things better by day,
those with less light and those with more alike, and black things
better by night. In fact all creatures see everything better by day,
apart from a few animals. In these it is reasonable that their own fire
should prevail, just as some of them shine out in their very colour
more by night.

ON THE SENSES 19

Further, in those whose blend is of equal parts, both must be
increased alternately; so that if an excess of one hinders seeing, the
condition of them all would be more or less the same. But the
affections of sight will be the harder to settle. As for the other senses
— how do we judge by the like? For the like is indefinite. We do not
judge a sound by sound, or a smell by smell, or the rest by things of
the same kind, but rather, one might say, by their opposites. For the
sense must be brought to its object unaffected: when there is a
ringing in the ears, or flavours in the tasting, or an odour in the
nostrils, all the senses grow duller, and the duller the fuller they are of
what is like — unless some distinction were drawn about these cases.
The refutation, continued.

Section 19 states the principle that will govern the theory of perception for the rest of antiquity:
a sense-organ must be neutral with respect to what it perceives. An ear already full of sound
cannot hear; a tongue already carrying a flavour cannot taste. Aristotle will make this a
cornerstone. Empedocles' like-by-like doctrine says the reverse, and Theophrastus has found the
place where the two collide.

22 arénwg Diels, understood with Aéyel. — 29 Siaddurmerv in the manuscripts: corrected by
Stephanus. — 37 the supplement is Diels's.
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A 86 §§ 20-21

ON THE SENSES 20
£TL O¢ TO TEpL TNV AITOPPOTV, Kaimep o) IKAVDSG AeYOHEVOV TTepl PV
TaG GAAAG OpWG EoTL TG LtoAaPelv, mepl 8¢ v aenv kol yebowv o
padiov. TG yap TiL Amopporit Kpivwpey 1] TOG EVapHOTTOV TOIG
mopoLg TO TpoyL Kol TO Aglov; povou yop dokel TV oToLXElwY TOD
TUPOG ATTOPPELY, ATTd 3¢ TOV GAAWVY 00devog. £TL §' el 1) pBioig Sux Trv
&mmoppon)v, GOLTep XPHTAL KOLVOTAT®OL onpeiwl, cvpPaiverl 8¢ ko TG
Oopag amoppoft yivesBot, ta tAeiotnv €xovta dounv TélotT Expriv
@BeipecBar. vov 8¢ oxedov évavting Exel Ta yop OcHwIESTATA TOV
QLTOV Kol TOV AWV €0Ti ypovidTato. cuvpPaiver 8¢ kol émi TG
duhiag dAwg pry eivon aloBnow 1 fTtov ik T cuykpiveshou ToTE Ko
1) &ITOppELV.
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A 86 §§ 20-21

Effluence, and what it cannot explain

ON THE SENSES 20
Further, the doctrine of effluence, though it is not stated adequately,
can somehow be understood for the other senses, but not easily for
touch and taste. For how shall we judge the rough and the smooth by
effluence, or by their fitting into the passages? Of the elements, fire
alone seems to flow off, and none of the others. Again, if wasting
away is caused by effluence — which he uses as his commonest proof
— and if odours also come about by effluence, then the things with
the most odour ought to perish the soonest. In fact very nearly the
opposite holds: the most fragrant of plants and of other things are the
longest-lived. And it follows also that under the reign of Love there
should be no perception at all, or less of it, since at that time things
are being drawn together and not flowing off.
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A 86 §§ 20-21 (continued)

ON THE SENSES 21
OANG TTEpL PEV TNV dxonv OTay dtoddL Toig Eowbev yiveoBow Yoo,
&romov 1O olecBou SHlov elvouw mdG dkovovoty, Evdov moujoavta
Yopov Gomep kOdwvog. TV pEv yap €Ew SU' ékelvov dkovopev,
¢keivov O¢ Yogpodvrog dux ti; TODTO Yyop adTO Aeimetar {nTeiv.
atonwg 8¢ kol TO TEPL TNV OCPPNOLV ElPNKEV. TPAOTOV HEV YOp OV
Kownyv aitiov amédwkev: Evioe pev yap OAwg o0d' dvamvéel TGV
dc@povopévev. Emeltae 1O paAlota Oc@paivecbor Tovg TAElGTOV
¢monopévovg ebnbec: obdév yap Ogelog prp Oywuvovong 1 pn
AVEWLYHEVNC WG TAG aloBfoews. moAlolg 8¢ cupPaiver memnpdcbon
Kol OAwg pndev aicBdvesboat. mpog d¢ tovTolg ol dbomvool kai ol
movobvTeg kol ol kabevdovteg paAdov av aicBdvolvto TGV dopdV:
TOV TAEloTOV YOp EAkovoLy aépa. viv 8¢ cupPaivel Todvavtiov.
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A 86 §§ 20-21 (continued)
ON THE SENSES 21

But as to hearing: when he makes it arise from sounds within, it is
absurd to suppose that he has made clear how creatures hear, by
putting a sound inside them as though from a bell. For it is by that
bell that we hear things outside; but when the bell itself sounds, by
what do we hear it? That is precisely the question still to be asked.
What he has said about smell is absurd too. First, he has not given a
cause that covers all cases, for some creatures that smell do not
breathe at all. Then it is silly to say that those smell best who draw in
the most breath: drawing breath is of no use if the sense is not
healthy, or is not opened in some way. Many are maimed in it and
perceive nothing at all. Besides, those short of breath, and those at
hard labour, and those asleep would perceive odours better, for they
draw in the most air. In fact the opposite happens.

The refutation, continued; one objection is drawn from botany.

Two objections of very different weight. The one about hearing is a genuine regress and is still
recognisable as a live problem: explaining perception by an inner event only pushes the
question back a step, and Theophrastus says so in one sentence. The one about fragrant plants is
an appeal to the facts, and it is a good one — if smelling is losing substance, the most fragrant
things should waste fastest, and they do not. The last remark of § 20 is the most interesting of
all: under Love, where everything is drawn together and nothing flows off, there could be no
perception. Theophrastus has noticed that Empedocles' physics of the cycle and his physics of
the senses do not sit easily together.

Bearing on Volume I. Bears on B 27 and B 28, the Sphere under Love, where nothing moves and
nothing flows.

2 ovpfaiver 6¢ Diels: cupfaiverv in the manuscripts. — 4 @Oeipeiv in the manuscripts: corrected
by Schneider. — 8 the sound made inside is Empedocles' own comparison; kddwvas in the
manuscripts, corrected by Sturz. — 9 ékeivov Schneider: ékeiver in the manuscripts. — 14
nmemAnpdobou in the manuscripts: corrected by Coray.
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A 86 §§ 22-23

ON THE SENSES 22
00 yap lowg ko' adTO TO Gvartvelv ditiov TG doPPHoEwS, AN
Kot oLpPePnrog, wg €x te TV aAlwv {Owv paptupeiton kol du
OV elpnpévev Tabdv- 0 &' ©g TadTng obong Thg aitiag kal émi TéAel
&AW elpnkev Gdomep EmoTPoVOPEVOC O ... dOP®V. oVK GAnOig
(8¢) 00d¢ 10 péhiota dopaivesBol TGOV KOOPWV, AAAX el Kol OGNV
EVUTTAPYELY. O Yap anp kol TO mhp KoveOTaTA HEV, OV TOoLODoL &
oioOnow doprg.

ON THE SENSES 23
WOooTeG 8 av TIg Kal mepl TNV YPOVNOLY AITOPHOELEY, €l Yap TOV
0TV Tolel kol v aloBnow. kol yap dmavto pebé€er Tod @poveiv.
Kol Qpo TG EvOéxeTon Kol v AAAOLOOEL Kol DITO TOD Opoiov yivesBou
TO Qpovelv; TO Yap Opolov odk aAAotodtTon T@dL Opoiwt. o 8¢ dr) TdL
OlPOTL @POVELY KO TTAVTEADG ATOTOV- TTOAAX YOp TOV LDV dvarpo.
TGOV 8¢ Evaipwy T mepl TOG aloBnoelg avoupdtata TV pepddv. €Tt Kol
dotodv kai OpiE aicB&vorr' &v, émel odv ¢ amdviwv 0T TV
ototyeiwv. kol cupPaivel TadTOV elvar TO @poveiv kal aicBaveshon
kol 10ecBot ki (t0) AvmeloBon kol dyvoeiv: &ppw yop molel Toig
avopoiolg. Hof' Guo L pév dyvoeiv £del yiveoBar Admnv, tédL &¢
@povelv doviv.
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A 86 §§ 22-23
Breathing is not the cause of smell; and the trouble with thinking by blood

ON THE SENSES 22

For breathing is presumably not the cause of smelling in itself but
incidentally, as is attested both by the other animals and by the
conditions just mentioned. But he, taking this to be the cause, has said
it over again at the end, as though setting his seal on it: "thus ... of
odours." Nor is it true that the lightest things are the most smelled; an
odour must also be present in them. For air and fire are the lightest of
all, and yet produce no perception of odour.

ON THE SENSES 23

In the same way one might raise difficulties about thought, if he
produces it and perception from the same things. For then everything
will share in thinking. And at the same time, how can thinking come
about both in an alteration and by the like? For the like is not altered
by the like. And that we think with blood is altogether absurd: many
animals are bloodless, and in those that have blood the parts about
the sense-organs have least of it. Further, bone and hair would
perceive, since they too are made of all the elements. And it follows
that thinking and perceiving and taking pleasure and being pained
and being ignorant are all one; for he produces both by unlikes, so
that ignorance would have to be attended by pain, and thinking by
pleasure.

The refutation, continued.

The objection that bone and hair would perceive is a fair one, and it follows from A 78: if
everything is a ratio of the four roots, and perception is what the roots do when they meet their
likes, then there is nothing to stop a hair from thinking. Theophrastus has put together two
doctrines from different parts of the poem and drawn out what neither says on its own. Note
also the small observational point tucked into the middle — that in blooded animals the sense
organs are the parts with least blood in them.

Bearing on Volume I Bears on B 105, where thought is the blood about the heart.

20 (8€) Schneider. — 23 ¢l ydp] compare émei 00v at line 28. — 27 évaipwv Schneider: &vaiucwv in
the manuscripts. — 29 tavtdév Stephanus: to0to in the manuscripts. — 30 (76) Schneider; the
second 70 deleted by Wimmer. The quotation is fragment B 102.
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A 86§24

ON THE SENSES 24
arormov 8¢ xai 10 TG duvapelg Exdotolg £yyivesBon dux thv €v Toig
popiolg Tob aipatog chykpacwy, GG fj THv YAOTTOV aitiav ToD &b
Méyewv (odoav 1) tag yeipoag oD dnuiovpyelv, dAN' ovk Opydvou
TGy Exovro. 510 kol pdAlov Gv Tig dutodoin ThL HopefL TV aitiav 1
Tt kphoel ToD alpatog, 1) xwplg diavolag éotiv- obtwg yop €xel kol
¢l TV AWV {dLwv. E. pév odv foikev év molAolg Stoapaptévely.
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A 86§24
The last objection: an organ is an instrument, not a cause
ON THE SENSES 24

It is absurd, too, that the faculties should arise in each part through
the blending of the blood in it — as though the tongue were the cause
of speaking well, {or) the hands the cause of craftsmanship, and not
rather that they hold the rank of an instrument. One would do better
to assign the cause to the form than to the blend of the blood, which
is without intelligence. For so it stands with the other animals too.
Empedocles, then, appears to go wrong in a good many places.

The close of the chapter, and Theophrastus's verdict.

The chapter ends on the distinction that divides the whole of Greek natural philosophy: whether
the cause of a thing is its matter or its form. Empedocles put it in the matter — the blend of
blood in the hand is why the hand can make things — and Theophrastus, standing in Aristotle's
tradition, answers that a hand is an instrument and an instrument is not a cause. The verdict in
the last sentence is measured rather than dismissive: not that Empedocles was foolish, but that
in many places he goes wrong. He had, after all, just spent eighteen sections taking him
seriously.

Bearing on Volume 1. Closes the theory of perception that A 78 and B 96 begin.

33 (ovoav 1) supplied by Diels.
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A 87

ARISTOTLE, ON COMING-TO-BE AND PASSING-AWAY
T0ig PV o0V Sokel hoyely FkacTov S TIVEOV TOPWV £lGLOVTOG TOD
TOLODVTOG EGXATOV KOl KUPLWTATOU, Kotk TODTOV TOV TPOTOV Kol Opdv
Kol dkoveLy NHAG paot kKol tag GAlag aicOnoelg aicBdvesBou mdoag,
gt 8¢ OpaocBon did te aépog xal BOaTog Kal TOV dpavdv, S TO
TOPOLG EYELV KROPATOLG MEV S pHIKPOTNTQ, TTUKVOLG O Kol KorTo
oToiyov, kai paAAov #xewv & Staavi) paAlov. ol pév ovv i Tvev
oVtw dwoploav, domep xal E. o0 pdvov €mi T@V moLovviov Kol
TOoXOVTOV, GAA Kkal pelyvucBoai ¢gnov, dowv ol mdpol cOPPETPOL
TPOG GAAAAOVG Eloiv.

PHILOPONUS, ON COMING-TO-BE AND PASSING-AWAY
avaykaiov, ¢onoi, tédL EpmedokAel Aéyewv elval Tiva oteped kol
aduipetor Six O pr) elvor TEAVTNL TOD COUATOG TOPOLG GULVEYELS.
TO0TO Yap adOvatov- TOpog Yop av €ln 1O Tdv odpA Kol KeVOV. HGoTe
el tobto Gromov, Gvaykn To pEV QmTOpEVA HOPLX TOD GOHATOG
oteped elvon adlaipeta, To 8¢ peTad avtdV kevd, odg E. mépovg
ékGheoev.

PHILOPONUS, ON COMING-TO-BE AND PASSING-AWAY
iopev 8¢ OtL ol Tovg mOpovg Lmotifépevol o kevovg UmetiBevto
TOOTOVG, AAAX TETMAT PWHEVOLG AETTTOHEPESTEPOL TIVOG COUATOG OLOV
aépoc. TavTnL yop Oeepov TOV TO Kevov UmotTifepévov. —
Swxpépovot 8¢ Tod kevod ol oL, SLOTL 0l TOLG TOPOLS ELCALYOVTEG
KeVOV elva o0k Eeyov.
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A 87

Pores and solid parts, and whether a pore is a void

ARISTOTLE, ON COMING-TO-BE AND PASSING-AWAY
Some hold that each thing is acted upon when the ultimate and most
authoritative agent enters through certain passages; and they say that
this is how we see and hear and have all the other perceptions; and
further that things are seen through air and water and the
transparent bodies, because these have passages invisible on account
of their smallness, but close-packed and set in rows — and the more
transparent a body is, the more of them it has. Some laid this down
for certain cases only, as Empedocles did, not for agents and patients
alone: he says that things mix as well, whenever their passages are
commensurate with one another.

PHILOPONUS, ON COMING-TO-BE AND PASSING-AWAY
Empedocles, he says, is bound to admit that there are certain solid
and indivisible bodies, since the passages of a body cannot run
continuously throughout it. That is impossible: the whole body would
then be passage, and void. So if that is absurd, the parts of the body
that touch one another must be solid and indivisible, and the spaces
between them empty — which is what Empedocles called passages.

PHILOPONUS, ON COMING-TO-BE AND PASSING-AWAY
But we know that those who posited passages did not posit them as
empty, but as filled with some body of finer parts, such as air. It was
in just this that they differed from those who posited the void. —
Passages differ from void in this, that those who introduce passages
did not say that void exists.
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A 87 (continued)

PSEUDO-PHILOPONUS, ON THE GENERATION OF ANIMALS
E. év dtact Toig oOpaot Tolg vid celrjvny, olov DdacLy, élaiolg kol
Toig &AMoLg, eivan Fleyev, g kol év T [lepl yevéoewg kol @Bopdg
elpnKev, AVOUEPLYHEVOLG TTOPOLG Kol VAOTAH, Kol TOVUG HEV TOPOLG
£kblece KO D, T 88 VOOTO TUKVA.

A 88

AETIUS
E. xot' amoppoiag tdg cvviotapévog pév Emi Thg émpoveiog tod
KOTOTTPOU, TAOVPEVAC &' OO TOD EKKPLVOREVOL €K TOD KATOTTPOL
TUPOSOVG Kol TOV Tpokeipevov dépa, elg OV @épetal T@ PedpATA,
GUHHETOPEPOVTOG.
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A 87 (continued)
PSEUDO-PHILOPONUS, ON THE GENERATION OF ANIMALS

Empedocles said that in all bodies below the moon — waters, oils and
the rest — there are passages and solid parts mixed together, as he
also said in On Coming-to-be and Passing-away; and he called the
passages "hollows" and the solid parts "close-packed.’

Report, with three later commentators arguing over what a passage is.

Here the same commentator argues against himself across three passages of one book, and the
disagreement is worth more than a verdict would be. Philoponus first reasons that Empedocles
must, whether he likes it or not, have committed himself to void and to indivisible solids —
which would make him an atomist in spite of himself. Then, twice, he insists that the men who
posited passages expressly denied the void and took the passages to be full of finer stuff. The
second is almost certainly right, and A 86 § 13 shows Theophrastus pressing exactly the same
difficulty seven centuries earlier.

Bearing on Volume I The pore doctrine underlying the whole of A 86, stated here in its own
terms.

4 pnowv in L: paowv in the other manuscripts.

A 88
Images in a mirror
AETIUS

Empedocles [explains reflections] by effluences, which gather on the
surface of the mirror and are compacted by the fiery stuff given off
from the mirror — which also carries along with it the air lying in
front, into which the streams travel.
Doxographic report, one sentence, and technical.

A reflection, on this account, is a physical deposit: the effluences of the object arrive at the glass
and are pressed into a film there by fire coming the other way. Nothing is at any point
immaterial, and nothing travels instantaneously.

19 midovpévag is the reading of Stobaeus; the ps.-Plutarch branch has the false teAeiovpévers.
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A 89

ALEXANDER OF APHRODISIAS, QUESTIONS
nepl ¢ Hpoxdeioag Aibov dux ti #Aker TOv oidnpov. E. pév taig
amoppoiong Talg ' dpPoTépwv Kol Toig mopolg Toig ThHG Aibou
GUPPETPOLG ODGLY Talg dtd ToD o1dfipou TV cidnpov pépecbon Aéyel
7pOG TNV AlBov- ol pév yop tavtng dmmdppotar TOv aépa TOV ETi TOIG
00 odripov mopolg anwbodoi te kal kool TovV Emmopatilovto
avTovG TouTOL O¢ YwploBévtog abBpdon dutoppoial peodont TOV
oidnpov énecBar @epopévov 8¢ TdV dt’ abtod AmoppoldY €ml ToLG
g AMBov moOpoug, ik TO cuppéTpoLG TE ahTOLG Elvo Kol Evoppodlewy
Kol TOV oidnpov oLV Taig amoppoiong EmecBai te kol pépecOo.
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A 89

Why the lodestone draws iron — and four objections to the answer

ALEXANDER OF APHRODISIAS, QUESTIONS
On the Heraclean stone: why it draws iron. Empedocles says the iron
travels toward the stone by the effluences from both, and because the
passages of the stone are commensurate with the effluences from the
iron. For the effluences of the stone push away the air that lies upon
the passages of the iron, and move what is stopping them like a lid;
and once that has been separated off, the iron follows the effluence as
it flows out in a mass. And as the effluences from the iron travel
toward the passages of the stone, the iron too follows along with its
effluences and is carried, because they are commensurate with those
passages and fit into them.
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A 89 (continued)

ALEXANDER OF APHRODISIAS, QUESTIONS
¢mlntioon &' &v TG, €l kol ovyywpnbein 1O TOV AoppoLdV, Ti
dfimote 0 Aibog oly Emeton taig diang dutoppolialg, kiveiton 8¢ mPog
TOV oidnpov. o0deV yap paAdov €k TdV eipnpévov 1) Aibog mpog tov
oidnpov 1] 6 oidnpog xndroetan Tpog trv Aibov. €t Sux Ti 00 Kol
Xwpig g AlBov kvnbroetal mote oidnpog €' &AL TL TGV &' adTod
amoppoldV aBpdwv @epopévov. S Ti yop povon ai arnd Thg Aibov
amoppotot kivelv dbvavtar tov Emumopatilovia Tovg 100 o1drpov
nopoug dépa kol éméyovra TaG dmoppoing; €Tt Sk i GAAo 0VdEV
pOg GAAO TL oltw @épeton, koitor TOAAX Aéyeton LT adTOD
OUHHETPOVG TOVG TOPOLG Talg Amoppoiong Exev; Aéyel yodv: DSwp
KTA.
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A 89 (continued)

ALEXANDER OF APHRODISIAS, QUESTIONS
But one might ask — even granting the doctrine of effluences — why
on earth the stone does not follow its own effluences, whereas the
iron moves toward it. For nothing in what has been said makes the
stone move toward the iron any more than the iron toward the stone.
Again, why does the iron not sometimes move toward something
else, without the stone present, when its own effluences travel out in
a mass? Why can the effluences of the stone alone move the air that
caps the passages of the iron and holds the effluences back? And
again, why does nothing else travel toward anything else in this way,
although he says of many things that their passages are
commensurate with the effluences? At any rate he says: "water ..."

Report, very likely from a lost work of Theophrastus, with the reporter's own criticism.

This is the earliest surviving theory of magnetism, and it is an achievement of a particular
kind: Empedocles refuses to treat attraction as a sympathy or an occult power and insists on a
mechanism made of the same stuff as everything else. Alexander's four objections are all good
ones, and the first is devastating — the account is symmetrical, and gives no reason why the
iron should move rather than the stone. That difficulty would not be answered for two thousand
years.

Bearing on Volume L. B 91, where oil and water are said not to mix, is the fragment Alexander
cites; the pore doctrine is A 87.

25 tavtng from the apographs: tovrov in V. — 34 adtrig in V, corrected by Apelt. — 38 mpog
dAAnAa is deleted by Kranz; Aéyeig in 'V, corrected by Spengel. The quotation is fragment B 91.
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A90

AETIUS
E. xal mpog 0 S TV AKTivov kal mpog tO S TV elddAwv
éxdoyag mopéyetal. mAelovg 8¢ mpog (tO) dedTepov- TAC Yap
amoppoiog dmodéxetal.
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A90
Rays or images?
AETIUS

Empedocles supplies grounds both for the view that we see by rays
and for the view that we see by images; but more for the second,
since he accepts effluences.

Doxographic report, and a rare admission that a source held both views.

The two theories divided ancient optics: either something goes out from the eye, or something
comes in from the object. The doxographer's difficulty is that Empedocles is quoted for both —
the lantern of B 84 sends fire out, the effluences of A 89 and A 92 come in. The honest reading is
that he held both at once, and that the meeting of the two is what seeing was.

Bearing on Volume 1. B 84 is the outgoing half; A 92 is the incoming half.
41 (76) supplied by Diels.
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A91

ARISTOTLE, ON SENSE AND SENSE-OBJECTS
ékelvog &' avtog abtov opdt 0 OpBoApoc, domep kol €v ThL
avakAdoel, émel el ye mop v, kabdmep E. gnot kai v tdr Tipaiol
yéypoamral, kol cuvéPouve TO 0pav EELOVTOG Hdomep €k AQUTTHPOG ToD
OWTOG, OLlx TL 0 KAl €V TOL OKOTEL EOPa GV 1) OYLS;

ARISTOTLE, ON THE GENERATION OF ANIMALS
10 pév obv DoAopPévely T pév yhowkd mopmdn, kabémep E. gnouv,
o 8¢ pélava mAglov BOatog Exewv 1] mLPOG, Kol Sk TODTO T pév
NHépag ovk O0EL PAémewv, Ta yAavkd, O Evdelav bBdatog, Batepa &€
voktwp OU évdelov mupdg, o0 AéyeTol KAADG, €lmep pr) TLPOS TNV
oy Betéov, AN BOaTog TAGLY.
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A91

Fire in the eye, and why grey eyes and dark eyes differ

ARISTOTLE, ON SENSE AND SENSE-OBJECTS
The eye sees itself in that other way, as it does in reflection. For if the
eye were fire, as Empedocles says and as is written in the Timaeus,
and seeing came about by light going out as from a lantern, why
would the sight not see in the dark as well?

ARISTOTLE, ON THE GENERATION OF ANIMALS

To suppose that grey eyes are fiery, as Empedocles says, and that dark
eyes have more water in them than fire, and that this is why the grey
do not see sharply by day, for want of water, and the dark do not by
night, for want of fire — this is not well said, if the sight is to be held
to consist not of fire but of water in every case.

Report in two places, both hostile.

Aristotle’s objection is the same one for two thousand years: a lamp shines in the dark, and an
eye does not. What it does not touch is the reply Empedocles had already given at A 86 § 8 and
here at A 91 — that the eye's fire must be met by fire from outside, and that an eye too rich in
fire is blinded by day rather than helped. The theory is wrong, but it is not wrong in the simple
way the objection assumes.

Bearing on Volume 1. B 84, the lantern; and A 86 § 8, where the day-and-night doctrine is set
out in full.

6 pédava in Z: pedavéppare in PS; peyaddppara in Y.
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A92

PLATO, MENO
Bovler obv oot xatd Topyiov dumokpivopor fu &v ob pélioTa
akolovbrfoaig; — Bovdopar: mdg yop 0b. — Odkodv Aéyete AToppodic
Twog TV dvtwv kotd EpmedokAéa; — Zeodpa ye. — Kal mdpoug eig
obg kai 8t v ai dmdppolan mopevovron; — Iavu ye. — Kol tdvV
QATOPPODY TG HEV APUOTTELY €Violg TOV TOPwV, TaG 8¢ EAdTTOUS T
peiCoug eivou; — "Eoti tadta. — Ovkodv kol dYnv kohelg T1; — ‘Eywye.
— Ex to0twv 81 olveg & toL Aéyw, e IMivdapog: EoTv yap xpoo
QAITOPPOT) COPATOV OYelL cOPPETPOG Kl aioONTOG.

AETIUS
E. xpodpa eivon dmepaiveto 10 Tolg TOPOLS THG dYewg EVapROTTOV.
tétTopo 8¢ TOig oToLyeiolg ioqpBpa, Aevkov pélay Epubpov wypoV.
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A 92
Colour is an effluence commensurate with sight
PLATO, MENO

"Shall I answer you in Gorgias' manner, in the way you would most
easily follow?" — "Do; why not?" — "Then you people speak, with
Empedocles, of certain effluences of the things that are?" — "Very
much so" — "And of passages, into which and through which the
effluences travel?" — "Certainly" — "And that some of the effluences
fit some of the passages, while others are too small or too large?" —
"That is so." — "And you call something sight?" — "I do" — "From
these, then, 'understand what I am telling you, as Pindar said: colour
is an effluence of bodies, commensurate with sight and perceptible

AETIUS

Empedocles declared that colour is what fits the passages of the sight;
and that there are four colours, equal in number to the elements —
white, black, red and yellow.

Reception, from a dialogue of Plato's, with a doxographic notice attached.

Socrates offers this as a specimen of the kind of definition he does not want — impressive,
technical, and explaining nothing — and the joke is that Meno likes it. But the passage is
precious for all that: it is a summary of Empedocles’ optics given by someone who assumed his
audience knew it, and it confirms both halves of the doctrine, effluence and commensurate pore.

The four colours of the Aétius notice square badly with A 69a and B 94, where only white and
black are named, and with Theophrastus' objection at A 86 § 17 that grey fits nowhere.

Bearing on Volume I. Confirms A 87 and A 89; sits awkwardly beside A 69a and B 94.

16 owpdtwv Diels, following Alexander's On Sense: oynudrwv in BT, with ypnudtwv noted in T.
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A 93

AETIUS
E. v dkonjv yiveoBaul katd mpOeTTWoLY TVEDHATOS TML XOVOpHhdeL,
Omep gnoiv é€npticbon évrog tod OTOC KOdwvog diknv aiwpolpevov
KOl TUTTTOUEVOV.

A 94

AETIUS
E. taig dvamvoaic taig amd tod mvebpovog cuvelokpivesBon Trv
oopnv- Otav yodv 1 avasvor Poapeior yévntal, Kot TpoydTNTO Hi)
ovvoucBdvesBot, Og émtl OV pevpaT{opévwy.

ARISTOTLE, ON SENSE AND SENSE-OBJECTS
1 8¢ yedoic G Tic éoTv. 1} pév odv tod Bdatog @ioIg PovAeTal
doyopog elvon. avéykn 8' 1 év adtdl TO Bdwp Exev T YV TGOV YUPGOV
avaiocOnta dux pukpotnTa, kabamep E. gnow, 1 KTA.
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A 93
The bell inside the ear
AETIUS

Empedocles: hearing comes about by the impact of breath upon the
cartilaginous part, which he says hangs inside the ear, swinging like a
bell and being struck.

Doxographic report, and the source of a famous image.

Compare A 86 § 9, where Theophrastus gives the same image and then objects to it: if we hear
outside things by the bell, what do we hear the bell by? The notice here has kept the image and
lost the objection, which is the usual direction of travel.

Bearing on Volume L. B 99, the "sprout of flesh."
20 y6vdpe in Stobaeus.

A 94
Smell comes in with the breath; and whether water has flavours in it
AETIUS

Empedocles: the smell is drawn in together with the breaths from the
lung; at any rate, when the breathing becomes heavy, by reason of
roughness one does not perceive it — as happens with those who
have a catarrh.

ARISTOTLE, ON SENSE AND SENSE-OBJECTS

Taste is a kind of touch. Now the nature of water tends to be without
flavour. But either water must have in itself the kinds of flavour,
imperceptible because of their smallness, as Empedocles says, or ...
Report, with a second witness on taste.

The head-cold is the evidence, and it is a good piece of evidence: blocked breathing and lost
smell go together, and the inference from the one to the other is sound even though the
mechanism is not. The Aristotle passage supplies what Theophrastus said Empedocles had left
out — an account of taste — and it turns on the same principle as everything else, that what is
too small to be perceived singly is present all the same.

Bearing on Volume 1. Fills the gap Theophrastus noted at A 86 § 9.

19 kard is the ps.-Plutarch reading: xai t1jv in Stobaeus.
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A 95

AETIUS
Moppevidng, E. éAeiyer tpoeiic tv Ope&wv. — E. tac Hdovag
yiveoBou toig pév opoiolg (€x) TV Opoiwv, kot 8¢ O EAAelTOV TPOg
TNV VoA pwoty, dote TdL éAdeimovtt 1) Ope€lg Tod opoiov. Tag &'
alyndovag toig évavtiolg nAAotpidebal yop mpog GAANAa doo
Slpépel KaTd Te TV CVYKPLOLY Kal TNV TOV GTOLXELWwV KPAOLY.

AETIUS
E. t0g pév Opékeg yiveoBar toig {oolg xatd tag EAAeiyelg tdV
amoteAoOVTOV Ekaoctov atolyeiwv, tag &8¢ ndovag €€ olkelov korta
TG TOV oLYYeEVOV Kol Opoiwv kphoelg, Tag 8¢ OYANoElg Kal TAg
(aAyndovag € avolkeiov).
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A 95

Appetite is a lack; pleasure is a like meeting a like

AETIUS
Parmenides and Empedocles: appetite arises from a lack of
nourishment. — Empedocles: pleasures arise for like things out of
their likes, and in proportion to what is lacking toward its
replenishment, so that the desire for the like belongs to whatever is in
want. Pains arise from opposites, for all things that differ in
composition and in the blending of the elements have been made
alien to one another.

AETIUS
Empedocles: the appetites of animals arise according to the
deficiencies of the elements that make each of them up; pleasures out
of what is proper to them, according to the blendings of things akin
and alike; and distresses and (pains out of what is alien).

Doxographic report, two notices from different books of the same compilation.

Appetite is here made a physical deficit and nothing else: an animal wants what it is short of;
and the wanting is the shortage. It is the doctrine Theophrastus attacked at A 86 §§ 16 and 17,
on the ground that we are often pained in the very act of perceiving, and that on this account
things grown together should be the most pleased of all.

29 (ék) Meineke; Karsten instead deletes t&v opoiwv. — 31 1jAdotpiidafn and &AAnda are
Meineke's and Karsten's corrections of the Stobaeus text. — 35 the words in angle brackets are

supplied by Diels.
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A 96

AETIUS
TMoppevidng xoi E. xal Anpokpitog tadtdv vodv kal Yuxniv, ko' olg
o0dev av €ln {dLov GAoyov Kuplng.

A 97
AETIUS

E. ¢V 1AL T0D aipaToC GUGTACEL.
THEODORET, CURE OF THE GREEK MALADIES

E. ... v xopdiav dmek Mpooay ToUTwL. Kal To0tmv 8 ab mélv ol
pév év T kothion TAg kapdiog, ol 8¢ &v TOL alpat.

236



A 96

Mind and soul are the same, so no animal is irrational
AETIUS

Parmenides and Empedocles and Democritus: mind and soul are the
same — on their view, no animal would be irrational in the strict
sense.

Doxographic report, one sentence with a large consequence.

The consequence is drawn by the doxographer, not by Empedocles, but it follows from what he
says elsewhere and he would not have resisted it. If thinking is a property of a blend, and every
animal has a blend, then every animal thinks in its degree. The Purifications, where the
wanderer passes into the body of a beast and a bush, requires exactly this.

Bearing on Volume 1. The physics behind the transmigration of B 117 and B 127.

A 97
Where the governing part is
AETIUS
Empedocles: [the governing part is] in the composition of the blood.
THEODORET, CURE OF THE GREEK MALADIES

Empedocles ... they assigned the heart to it. And among these again,
some place it in the cavity of the heart, others in the blood.
Doxographic report, with a Christian witness added.

Theodoret has preserved the disagreement rather than resolving it, which makes him useful
here. B 105 says the blood about the heart, and both halves of that phrase were being pulled at
by readers who wanted a single organ.

Bearing on Volume 1. B 105.
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A 98
CAELIUS AURELIANUS, ON CHRONIC DISEASES

Empedoclem sequentes alium dicunt ex animi purgamento fieri, alium
alienatione mentis ex corporis causa sive iniquitate, de quo nunc

scripturi sumus; quem Graeci, siquidem magnam faciat anxietatem,
adpellant poviaw.
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A 98

Two kinds of madness
CAELIUS AURELIANUS, ON CHRONIC DISEASES

Those who follow Empedocles say that one kind of madness arises
from a purification of the soul, and another from a derangement of
the mind owing to a bodily cause or disorder — and it is the latter we
are now about to write of; which the Greeks, when it produces great
distress, call mania.

Report from a Latin medical writer, and the last of the doctrinal testimonia.

The A-testimonia end on the seam that runs through the whole of Empedocles. A physician
writing in Latin, and interested only in the second kind, records that the school distinguished
two madnesses: one with a bodily cause, which is a disease, and one that is a purification of the
soul, which is not. The word he uses for it, purgamentum, is the Latin for katharmos — the title
of the other poem. Whatever else divided the physics from the religion, the men who read both
evidently did not think the division ran through the mind.

Bearing on Volume L The one testimony that names the Purifications and the medical writings
in a single sentence.

quam, in the manuscripts before adpellant, is deleted by Diels.
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APPENDIX I: IN ANTIQUITY

What the ancient world made of him
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The testimonia in this volume are evidence about Empedocles. They are
also, read the other way, evidence about the people quoting him, and a
reader who has come this far will have noticed that the ancient world
could not settle what kind of thing he was.

The physicians claimed him. Galen at A 3 names him with Pausanias
and Philistion as one of the medical schools of Italy, set beside Cos and
Cnidus — not a philosopher with an interest in medicine but a tradition
of doctoring with pupils of its own. Soranus at A 79 and A 80 cites him
in a working obstetrical handbook, once to follow him and once to
correct him. Caelius Aurelianus, closing the A-testimonia at A 98,
reports that his school distinguished two kinds of madness, one bodily
and one a purification of the soul.

The philosophers disputed him. Aristotle is the most frequent witness in
this book and almost always an opponent; but at A 78 he concedes the
one point that mattered, that bone is not an element nor a heap of
elements but the ratio of their mixture, and that on this Empedocles
was "led by the truth itself” Theophrastus gave him a whole chapter,
printed here as A 86, and used eighteen sections of it to take him apart.
Plato names him once, in the Meno at A 92, and then only to offer his
optics as a specimen of the kind of definition that impresses without
explaining — and in the Phaedo at A 76, without naming him at all, as
one of the questions a young man could not make come out.

The oldest surviving criticism is not philosophical but professional. The
Hippocratic writer at A 71 does not say Empedocles is wrong about
what a man is; he says the question is out of place, and that a physician
who begins from the origin of the cosmos has begun in the wrong
century. That was written within living memory of him, possibly within
his lifetime.

And the critics could not decide whether he was a poet. Aristotle's
verdict at A 22 — that he and Homer share nothing but the metre —
settled the matter for most of European criticism, and A 24 and A 25
collect the echoes. What the verdict conceals is that nobody denied the
verse was good: Aristotle's complaint in the Rhetoric is that it is too
persuasive, carrying an audience along as an oracle does, and Cicero's
joke at A 25 concedes in passing that the poem was excellent. What
they could not name was a man who had written the best poem in a
kind they did not think was poetry.
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The warmest ancient reader was a Roman who disagreed with him
about everything. Lucretius' praise stands at A 21; what follows it there,
and is printed below, is the refutation — and the two together are the
best single illustration of how antiquity read Empedocles.

Lucretius, On the Nature of Things I 734-741
The lines that follow the praise printed at A 21

Hic tamen et supra quos diximus inferiores
partibus egregie multis multoque minores,
quamgquam multa bene ac divinitus invenientes
ex adyto tamquam cordis responsa dedere
sanctius et multo certa ratione magis quam
Pythia quae tripodi a Phoebi lauroque profatur,
principiis tamen in rerum fecere ruinas

et graviter magni magno cecidere ibi casu.

Yet this man, and those we spoke of above — lesser than he, and by
many degrees and much the smaller — though they found out much
that was good and god-given, and delivered answers as though from
the shrine of the heart, more holy and far more certainly reasoned
than anything the Pythia utters from Apollo's tripod and laurel: these
men, for all that, came to ruin over the first principles of things, and,
great as they were, fell there, and fell heavily.

Sixty lines of demolition follow. The charges are the standard Epicurean ones —
that Empedocles denies the void while requiring motion, that his elements are
soft and rare and so cannot be ultimate, that he allows no limit to division. But
the terms of the praise are not withdrawn: the oracle from the shrine of the heart
is meant, and so is the comparison with Delphi, in a poem whose whole purpose
is to abolish oracles. Lucretius has found the exact register for a predecessor who
was right about the method and wrong about the answer, and no Greek source
manages anything so generous. The text is Munro's; most editors read hi for the
manuscripts' hic in the first line, which makes the plural govern the whole
sentence.
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APPENDIX II: AFTER ANTIQUITY

The man of the crater
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Diels stops where antiquity stops, and so does the Loeb. But
Empedocles did not stop being read, and what happened to him
afterwards is worth setting down, because it is a case of a reputation
being decided by the one part of the evidence that the best ancient
historian had already disproved.

Timaeus demolished the leap into Etna at A 1 §§ 71 and 72, and he did it
with arguments a modern historian would make: the host's estate was
in the wrong city, the friend who supposedly witnessed a deification
put up no monument and could easily afford one, and Empedocles, who
wrote at length about fire, never once mentions the volcano. Diogenes
Laertius prints the demolition. It made no difference. Four of the five
witnesses below know Empedocles chiefly as the man who jumped, and
the fifth knows him for a doctrine he met only in a refutation.

Dante, Inferno IV 135-138
The philosophers of Limbo

che innanzi agli altri piu presso gli stanno;
Democrito, che il mondo a caso pone,
Diogenés, Anassagora e Tale,

Empedocleés, Eraclito e Zenone;

who stand before the others and nearest to him: Democritus, who sets
the world down to chance; Diogenes, Anaxagoras and Thales;
Empedocles, Heraclitus and Zeno.

The virtuous pagans, in the castle of the noble spirits, ranked around Aristotle.
Dante's commentators gloss the name as "of Acragas, author of a poem on nature
and on the first principles of things," which is exactly right and suggests the
fourteenth century still knew what he had written, if not the writing.

Dante, Inferno XII 40-43

An earthquake, and a doctrine

da tutte parti l'alta valle feda

tremo si, ch'io pensai che l'universo
sentisse amor, per lo qual é chi creda
pitt volte il mondo in caos converso;

on every side the deep foul valley shook so that I thought the universe
felt love — through which, as some believe, the world has more than
once been turned back into chaos.
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This is the more interesting of the two, because it is doctrine and not a name. The
trembling of Hell at the Crucifixion reminds Dante of the theory that when Love
prevails the elements are drawn back together into an undifferentiated mass. That
is the Sphairos of B 27 and A 41, and Dante has it right. His commentators note
that he can only have met it in Aristotle, who reports the doctrine in order to
refute it — so the one piece of Empedoclean physics to reach the Commedia
travelled there inside its own refutation.

John Milton, Paradise Lost 111 469-473
The Paradise of Fools

Others came single; he, who to be deemed
A god, leaped fondly into Ztna flames,
Empedocles; and he who, to enjoy

Plato's Elysium, leaped into the sea,
Cleombrotus; and many more too long,

Blown, with the friars and the relics and the indulgences, into the Limbo of
Vanity on the backside of the world. Milton has taken the story from Horace at A
16 and kept Horace's verdict in the single word fondly — foolishly, from vanity.
What has been lost between Diogenes and Milton is that anyone ever doubted it;
the leap is now simply what Empedocles did, and the reason for it is simply what
Hippobotus said it was.

Matthew Arnold, Empedocles on Etna I1 402-416
The last speech, 1852

And therefore, O ye elements, I know—

Ye know it too—it hath been granted me
Not to die wholly, not to be all enslav'd.

I feel it in this hour! The numbing cloud
Mounts off my soul; I feel it, I breathe free!
Is it but for a moment?

Ah! boil up, ye vapours!

Leap and roar, thou sea of fire!

My soul glows to meet you.

Ere it flag, ere the mists

Of despondency and gloom

Rush over it again,

Receive me! Save me! [He plunges into the crater.

Arnold's Empedocles is a modern man, isolated by his own intelligence, and the
crater is a release rather than a fraud — the exact inversion of Hippobotus, who
made the leap a bid for a reputation, and of Milton, who made it vanity. Arnold
kept Pausanias, who is in the poem from its first scene, and kept the physician
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too; what he could not keep was the physics, and the speech turns on a word —
elements — that has quietly changed meaning since B 6. He withdrew the poem
from his collected edition in 1853 on the ground that it depicted a suffering that
found no vent in action, and restored it only in 1867 at Browning's urging.

Two things follow from this sequence. The first is that the modern Empedocles
descends from Hippobotus, a late compiler, by way of Horace's joke, and not from
Timaeus, who examined the evidence — and that a reputation, once it has found a
good story, is not much affected by being refuted. The second is that the part of
him which survived is the part this volume can do least with. Holderlin left three
drafts of a Tod des Empedokles and finished none, Nietzsche planned a drama
and abandoned it, and both were working on the crater. Nothing of that is
testimony, and so nothing of it is printed here beyond this notice; but a reader
who wonders why the name is famous while the doctrine is not will find the
answer in the four pages above.
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