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A NOTE ON THIS EDITION

The Greek text is that of Hermann Diels (Poetarum philosophorum fragmenta,
1901; Die Fragmente der Vorsokratiker, 1903), reproduced as transmitted, with
his iota adscripts, his editorial supplements in angle brackets, and his daggers.
Diels died in 1922 and his text is in the public domain.

The English translation is new, made directly from the Greek printed opposite,
and is line-for-line: each English line answers the Greek line that faces it.

Beneath each fragment on the Greek page stands the ancient author who
preserves it. The numbering is that of Diels-Kranz, chapter 31 B, by which
Empedocles is universally cited.

The Strasbourg and Cairo papyri, the reconstructions built upon them, and the
testimonia (the A-fragments) are not printed here. The reasons are given in the
Introduction, section VIIL



INTRODUCTION

I. EMPEDOCLES OF ACRAGAS

Empedocles was a citizen of Acragas, the Greek city on the south
coast of Sicily that the Romans called Agrigentum and that is now
Agrigento. He belonged to a rich and prominent family: Diogenes
Laertius makes him the son of Meton and the grandson of an earlier
Empedocles who kept racehorses and was remembered for an Olympic
victory, which Eratosthenes, citing Aristotle, dated to the seventy-first
Olympiad, 496/5 BC.

The one chronological datum that deserves real confidence is that
he died at sixty, a figure Diogenes reports on the authority of Aristotle
and of Heraclides. Everything else in the ancient chronology is in
conflict with something else. Diogenes puts his floruit in the eighty-
fourth Olympiad, 444-441 BC; the Suda puts it in the seventy-seventh,
some twenty-eight years earlier, and cannot even settle his father's
name, offering Archinomos and Exainetos as alternatives to Meton.
Modern handbooks generally settle on something like 495-435 BC, and
that is the range assumed here. It should be understood as a convention
rather than a result.

The political anecdotes are the most credible part of the biography,
because they are local, unmiraculous, and of a kind that Sicilian
historians could plausibly have known. Diogenes reports that
Empedocles broke up an oligarchic council called the Thousand three
years after its establishment, and that he declined the kingship of
Acragas when it was offered him. Whether this makes him a democratic
partisan is now disputed; the anecdotes reach us through Timaeus at
several removes, and the Hellenistic biographical industry was capable
of manufacturing exactly this sort of material.

The famous stories are certainly legend. The leap into the crater of
Etna, with the bronze slipper thrown back up by the flames to betray
the attempted apotheosis, is attributed by Diogenes to Hippobotus, and
stands in his Life among at least four other incompatible accounts of
the death: a fall from a carriage on the road to Messene, a drowning, a
departure for the Peloponnese from which he never returned, and a life
prolonged to a hundred and nine. The multiplicity is itself the argument
against all of them. The miracle stories are equally legendary but more
interesting, because they correspond so exactly to what the poem itself
promises. Empedocles is said to have stopped the etesian winds at



Acragas with bags of ass-hide, earning the epithet kolysanemas, "wind-
stayer"; to have revived a woman given up by the physicians; to have
ended a plague at Selinus by diverting two rivers. Fragment 111, where
the poet undertakes to teach Pausanias how to stop the winds, turn
drought to rain, and lead back from Hades the strength of a dead man,
is very likely the source of the legends rather than independent
confirmation of them.

His relation to Pythagoras and to Parmenides was already a matter
of dispute in antiquity, and the ancient answers are biographical where
the real evidence is textual. Timaeus made him a pupil of Pythagoras,
later convicted of logoklopia, "stealing his discourses," and barred from
the lectures; the Suda makes Parmenides his teacher; Hermippus
preferred Xenophanes. The chronology strains against direct
discipleship in every case. What is not in doubt is the engagement with
Parmenides in the verses themselves. Fragments 8, 9, 11, 12 and 17 are
built directly against the Eleatic denial of coming-to-be, and they
concede its central point while refusing its consequence: nothing comes
to be or perishes, but what men call birth and death are mixture and
separation of things that always are. The Pythagorean connection rests
on the vegetarianism, the transmigration, and the bean-taboo, which is
a better foundation than the master-and-pupil story it is usually
attached to.

II. THE POEMS, AND HOW THEY SURVIVE

Apart from two papyri, every word of Empedocles that we possess
is a quotation embedded in the work of a later author. There is no
manuscript tradition of the poem itself. Three consequences follow, and
the reader of a bilingual edition should keep all three in view.

First, what survives was selected by men with their own arguments
to make. Simplicius quotes Empedocles to expound Aristotle; Sextus
Empiricus quotes him for a thesis about the criterion of truth; Clement
and Hippolytus quote him for Christian apologetic purposes; Plutarch
quotes him against the Epicureans. The proportions of what we have
reflect their interests, not Empedocles'.

Second, the boundaries of the fragments are editorial. Where a
quotation begins and ends is a decision made by the quoting author,
and where a modern editor marks the fragment off is a second decision
made on top of the first. The numbered units in this book are not units
of Empedocles' composition.



Third, the order is editorial too, except in the few places where a
witness names a book number. This is the single most important thing
to understand about any edition of Empedocles, including this one, and
it is discussed further in section IV.

Simplicius, the sixth-century Neoplatonist commentator on
Aristotle, is by a wide margin our largest source, and the only one who
regularly cites with book numbers. He still had substantial portions of
the physical poem in front of him, and he preserves the long continuous
stretches on which every reconstruction depends: fragments 17, 21, 26,
35, 96 and 98, and he is the second witness to 27. Aristotle is the earliest
and the most philosophically weighted witness, and mentions
Empedocles more often than any philosopher except Plato, but his
quotations are short and embedded in criticism. Plutarch cites or refers
to him more than eighty times across the extant works and wrote a lost
study of him in ten books; he is our source for much of the
eschatological material. Sextus Empiricus preserves few fragments but
heavy ones: the epistemological proem, fragments 2 and 3, and the two
great anti-sacrifice fragments, 136 and 137. Clement, Hippolytus,
Diogenes Laertius, Stobaeus, Aétius, Theophrastus, Porphyry, Aelian,
Athenaeus, Proclus and Tzetzes supply the remainder.

It is worth stating plainly which fragments depend on a single
witness, because a single-witness fragment has no collateral for
emendation. Fragments 17 and 35, the two longest and doctrinally most
important physical passages, are transmitted by Simplicius alone; the
entire reconstruction of the cosmic cycle rests on one Neoplatonist's
manuscript. Fragments 136 and 137 depend on Sextus alone, and 114
and 147 on Clement alone. Fragment 6, on which the identification of
the four roots with the four divine names depends, reaches us through
the doxographer Aétius and, in the form printed here, through Tzetzes.
Fragment 115 is the one place where the witnesses are plural —
Plutarch and Hippolytus both have it, and Plotinus alludes to it — but
Plutarch gives only part of it, so Hippolytus remains in effect the sole
continuous witness, and the text of the thirteenth line is disputed
between three readings.

Diogenes reports that the On Nature and the Purifications together
ran to five thousand lines, and a Medical Discourse to six hundred. The
Suda gives the On Nature two books and two thousand lines. The two
figures cannot both be right, and they may not be two independent
witnesses at all: both may descend from the Hellenistic bibliographer
Lobon of Argos, who is notoriously unreliable. What survives in this



book is on the order of a tenth of what the ancient totals imply, and
possibly less.

II1. THE PAPYRI

In 1904 the German archaeologist Otto Rubensohn bought from a
Cairo dealer a stiff, collar-shaped strip of papyrus that had served as
backing for the gilded copper leaves of a funerary wreath, probably
from the necropolis at Panopolis. It reached Strasbourg the following
year and lay unidentified for most of a century. Alain Martin recognised
the text as Empedocles in the early 1990s, and the edition by Martin and
Oliver Primavesi appeared in 1999.

The roll dates from the first century AD, or possibly the second, and
was written by a skilled scribe in scriptio continua, without punctuation
or word-division. Fifty-two pieces were arranged by the editors into
eleven ensembles lettered a to k, of which six are substantial enough to
yield connected sense; the frequently repeated phrase "ensembles a—f"
refers to those six, not to the whole lettering. The six major ensembles
carry something on the order of seventy-four visible lines, of which
roughly twenty overlap passages already known from Simplicius. That
overlap is the only place in the entire tradition where we can audit a
witness against a copy independent of him, and it shows Simplicius'
text to be slightly corrupt at points.

The papyrus yielded two results of the first importance. The first is
structural. A marginal stichometric mark, the letter gamma standing for
three hundred, identifies the three-hundredth line of the book in
ensemble a. The columns hold about thirty hexameters each, so the first
three hundred lines occupied ten columns and ensemble a is the tenth
column of Book I. Because ensemble a overlaps the end of fragment 17,
the opening line of that fragment can be fixed at approximately line 232
of Book I — which means that the proem of On Nature ran to well over
two hundred lines. Every reconstruction made before 1999 had assumed
a short proem.

The second result is doctrinal, and more disruptive. Ensembles d to f
contain verses on forbidden foods and on punishment: material that
every editor before the papyrus had assigned to the Purifications, purely
on the ground of its content. The papyrus places it inside Book I of the
physical poem. The criterion by which the fragments had been divided
between the two titles for a century is thereby shown to be invalid.
Whether this proves that there was only ever one poem is another



question, and scholars differ; but the content-based division can no
longer be defended as it stood.

A further papyrus has since come to light. P. Fouad inv. 218,
identified by Nathan Carlig in 2021 as coming from the same roll and
the same scribe as the Strasbourg fragments, was published by Carlig,
Martin and Primavesi in 2025 and carries some thirty further verses,
bearing specifically on effluences and pores. Its consequences for the
theory of perception have not yet been absorbed into the handbooks,
and any account of Empedoclean perception written before 2025 should
be read with that in mind. Neither papyrus is represented in the Greek
text printed here; the reasons are given in section VII.

IV. ONE POEM OR TWO, AND THE ORDER OF THIS EDITION

Diels divided the fragments between two poems, On Nature and the
Purifications, and explained the doctrinal tension between physics and
transmigration by positing a spiritual development in their author. The
hypothesis has the weakness that it can be run in either chronological
direction and so explains nothing. The division nonetheless became
standard, and remains the framework within which most readers first
meet Empedocles.

Against it stands a tradition of argument running from Charles
Kahn in 1960 through Catherine Osborne's "Empedocles Recycled" of
1987 to Brad Inwood's edition, which prints the fragments as a single
poem, and to Simon Trépanier and Richard Janko. Osborne's case is
methodological and negative: the assumptions underpinning the
division are shakier than they look, the ancient sources do not draw it
cleanly, assignment by subject matter is circular, and Hippolytus — our
most extended ancient expositor — reads the entire system through the
daimones, which is hard to reconcile with a clean partition between a
scientific poem and a religious one. Tom Mackenzie has argued that a
passage in the papyrus functions as a table of contents, promising
accounts of animals, humans and plants in that order, a programme
apparently fulfilled by fragments distributed across both alleged works.

Against that, in turn, David Sedley, Peter Kingsley, Giovanni Cerri,
Oliver Primavesi and Jean-Claude Picot have continued to defend two
poems, with Kingsley adding the striking proposal that the Purifications
came first. Jean Bollack occupies a middle position: two works within
one coordinated undertaking, addressed to different audiences. Chiara
Ferella has recently argued that the two poems differ formally rather



than in content — the On Nature a doctrinal exposition, the Purifications
a collection of heterogeneous ritual material — and that fragment 115
belongs to the proem of On Nature rather than to the Purifications.

The reader should understand that there is no neutral order
available. To print Diels's order is to embed the two-poem hypothesis;
to print Inwood's is to embed the one-poem hypothesis. The honest
course is to print in a stated order and say what that order presupposes.

This edition prints the fragments in the arrangement of Diels, in the
sequence and the grouping in which his text has been transmitted: a
proem and three books of On Nature, then the Purifications, then
fragments of uncertain placement. The arrangement is retained because
it is the one to which the standard numbering is keyed and because it
makes the book usable alongside the scholarship, not because the
underlying hypothesis is here endorsed. Readers should treat the
section headings as an editorial convenience of the late nineteenth
century and not as a report about the shape of Empedocles' work. In
particular, the placement of the daimon fragments — 115 through 126 —
in the proem of On Nature rather than in the Purifications reflects a
judgement that the papyrus has made defensible, but it is a judgement,
and the traditional assignment of most of that material to the
Purifications is recorded in the notes.

V. THE SYSTEM

Empedocles begins from four rhizomata, "roots,' named in fragment
6 under divine names: Zeus, Hera, Aidoneus and Nestis. The word is
worth pausing on. It is not stoicheion, "element" — a word that belongs
to Plato and Aristotle, and that carries the later analysis with it; a root
is a thing from which growth proceeds, and the metaphor is live.
Aristotle nonetheless credits Empedocles with being the first to
distinguish the four clearly, and the credit is deserved. The roots are
eternal and ungenerated; nothing is added to them and nothing
subtracted; what changes is their arrangement and the proportions of
their mixture.

Which divine name attaches to which root is genuinely unresolved,
and this edition does not conceal the fact. The disagreement is not a
modern one. It is already fixed in the ancient reports: Aétius makes
Hera the air and Aidoneus the earth, while the Homeric Allegories
preserved in Stobaeus and Hippolytus in his Refutation both reverse the
pair, giving Hera the earth and Aidoneus the air. Hippolytus alone



argues for it — air is Aidoneus, the unseen one, because we see all
things through it and it alone we do not see. Diogenes Laertius,
summarising the doctrine at the end of his Life, makes the same
assignment as they do — Hera the earth, Aidoneus the air — so that
Aétius stands alone against three. The modern majority follows Aétius
all the same, and Diels assigned the air-reading to Theophrastus and the
earth-reading to the Stoics; but the ancient tally runs three to one the
other way, and what is being followed is a choice, not a consensus.
There is general agreement that the four are fire, earth, air or aither, and
water, and that Nestis is water — she moistens with her tears the
springs of mortals. Beyond that, the majority view makes Zeus fire,
Hera air and Aidoneus earth; an older variant exchanges Hera and
Aidoneus; and Peter Kingsley has argued, with an etymological case
about the range of aithér in this period and a Sicilian-geological case
about volcanic fire, that Zeus is air or aither and that Aidoneus is fire.
The argument is serious and not fringe. Because the question is open,
the divine names are transliterated in the translation and left to stand as
names; a translation that silently rendered "Zeus" as "fire" would be
settling by fiat a question that the evidence does not settle.

Two further powers move the roots: Love and Strife. Love is
Philotes, and appears also as Aphrodite, Cypris, Storgé, Géthosyné and
Harmonia — the multiplicity of names is itself part of the doctrine, and
where Empedocles changes the name this translation changes it too.
Strife is Neikos, and once, at 17.19, carries the epithet oulomenon,
"destructive,’ the word Homer applies to the wrath of Achilles in the
second line of the Iliad; at 109 the epithet is lygron, "baleful" The two
are as eternal as the roots, and they alternate in dominance. Under the
complete ascendancy of Love the four roots are wholly intermingled
and at rest in the Sphairos — a masculine formation beside the ordinary
feminine sphaira, "ball,’ and therefore a proper name and a god, which
is why this translation keeps it as "Sphere" only where the
personification is carried by the surrounding words and otherwise lets
the god be a god. Fragments 27 to 29 describe him: no branching arms,
no swift knees, no organs of generation, equal to himself on every side,
rejoicing in his encircling solitude.

Whether the cycle contains one world-formation or two is the
oldest live controversy in the subject and is not resolved. On the
symmetrical reading, defended by Guthrie, O'Brien and M. R. Wright
and today by Primavesi, the cycle is endlessly repeating with two
distinct cosmogonies and two zoogonies, one as Love increases and one



as Strife increases. On the revisionist reading of Bollack, Solmsen, Long
and Holscher there is only one cosmogony: Strife disintegrates the
Sphairos and is responsible for the separation of the roots, and Love
then builds the world and its living things. Both camps must find
something to do with Aristotle's objection at De caelo 301a, that
Empedocles shied away from a cosmogony beginning from already-
separated elements because such a cosmogony is unreasonable.
Byzantine scholia on Aristotle published by Marwan Rashed have
added a timetable to the discussion — an increase of Love for sixty
units, a perfect Sphere for forty, a rule of Strife for sixty — which
Primavesi has interpreted as encoding a double tetractys multiplied by
ten. The interpretation is ingenious and is not generally accepted.

The zoogony is the most vividly written part of what survives. In
the first phase single limbs wander unattached: necks without heads,
arms bereft of shoulders, eyes straying in want of foreheads. In the
second, chance combinations arise — creatures with faces and breasts
on both sides, ox-kinded things with the prow of a man, man-kinded
things with the heads of oxen. Aristotle reports that the combinations
fitted to survive persisted, and it has become conventional to see in this
an anticipation of natural selection; Primavesi disputes the reading, and
the fragments themselves do not describe a continuing process of
selection so much as a single sorting. In the third phase whole-natured
forms rise from the earth, undifferentiated, having a portion of both
water and heat but as yet no lovely frame of limbs, no voice, and no
member native to men. Sexual differentiation and reproduction belong
to the fourth phase and to the present world.

Perception works by effluences and passages. Everything
continually gives off aporrhoai, streams of tiny particles, and perception
occurs when these fit the poroi, the passages, of a sense organ. The
lantern simile of fragment 84 applies the theory to the eye, and the
water-catcher of fragment 100 — a girl's bronze klepsydra, stopped with
the thumb and dipped in water — is the most sustained piece of
physical analogy in early Greek verse. Knowledge, on this account, is a
matter of like meeting like: by earth we see earth, by water water, by
aither divine aither, and by fire destroying fire. Thought is located in the
blood about the heart.

Against this stands the doctrine of the daimon. Fragment 115
reports a decree of Necessity, sealed with broad oaths: a divinity who
defiles himself with bloodshed or swears falsely must wander thirty
thousand seasons away from the blessed, born through time into every



kind of mortal shape, and the four roots expel him in turn — air drives
him to sea, the sea spits him onto land, the land casts him into the sun's
rays, and the sun hurls him back into the eddies of air. Empedocles then
places himself among them: an exile from god and a wanderer, who put
his trust in raving Strife. Fragment 117 gives the incarnations: boy, girl,
bush, bird, and a mute fish out of the sea. Fragments 127 and 146 give
the ladder of ascent: among beasts the lion is highest, among trees the
laurel, and among men the seers, singers, physicians and chieftains,
from whom the reborn spring up as gods.

It should be said clearly that no surviving fragment explains how
transmigration is supposed to survive the total mixture of the Sphairos
or the total separation under Strife, and that what the daimon is made
of is the most contested question in the system. It has been identified
with Love and Strife themselves, with embodied Love, with incorporeal
imprints of the Sphere, with aither, with compounds of the roots, and
with particles of Love; and it has been argued that the incompatibility
with the physics survives every attempt at reconciliation. Empedocles
never uses the word psyché for the transmigrating self, and this
translation never renders daimon as "soul,’ which would import a
Platonic psychology that is not there.

From the doctrine follow the prohibitions. Sacrifice is kin-murder,
and the argument is physical rather than sentimental: since
transmigration is a fact, the father who cuts the throat of the changed
son at the altar is committing in literal truth what fragment 137
describes. Meat-eating is the same crime domesticated. Laurel is
forbidden because it stands at the head of plant life, and beans are
forbidden in the Pythagorean manner. Behind the prohibitions lies the
golden age of fragments 128 to 130, when Cypris alone was queen, no
altar was drenched with the unmixed blood of bulls, the beasts and
birds were tame toward men, and worship was made with myrrh and
frankincense and libations of yellow honey.

VI. THE TRANSLATION

The aim throughout has been a close, plain, line-for-line English:
each English line answers the Greek line that faces it, so that a reader
with some Greek can use the translation as a crib and a reader with
none can see where the sense of a particular verse lies. No attempt has
been made to reproduce the hexameter. Where the syntax of a sentence
runs across several verses, the English has been allowed to run with it



rather than being broken into self-contained units, but the line
boundaries are kept.

A few decisions of vocabulary are worth stating, since consistency
in them matters more than elegance in any one place.

Rhizomata is "roots," never "elements." Philotes is "Love" and Neikos
is "Strife," both capitalised as divine names; "Attraction"” and "Repulsion”
have been avoided as modern physical glosses that destroy the
personification, and so has "Hate," which is too psychological. Where
Empedocles uses Cypris or Aphrodite instead of Love, the substitution
is preserved.

Daimon is "spirit" or is left as it stands, never "soul" Sphairos is
treated as a name.

Harmonié is rendered by words of fitting and joining rather than by
"harmony." The Homeric sense is a carpenter's: the joining of timbers. In
fragment 96 the bone is glued and fitted together by Harmonia, and the
image is joinery, not music.

Thnéta, "mortal things," is a technical term for the compounds
formed out of the roots, and covers bones and stones as well as animals;
it has not been narrowed to "mortals" where the context is physical.

Physis in fragment 8 does not mean "nature" in any modern sense.
The line says that there is no physis of any mortal thing, and the word
there means birth or coming-to-be; the point of the fragment is
precisely that what men call birth is only mixture. To translate "there is
no nature of anything" would turn a claim about generation into a claim
about essence, and reverse the argument.

Metis is cunning or contrivance, the practical intelligence of the
craftsman, and is not "wisdom."

Poroi have been rendered "passages" or "channels" rather than
"pores,’ since the Greek word means a way through and the English
word means a small opening in the skin. Where "effluences" appears for
aporrhoai it is the conventional rendering, and the flowing metaphor
should be heard in it.

Angle brackets in the Greek mark editorial supplements, and are
reproduced in the English. Daggers mark passages the editors regarded
as corrupt. Rows of dots mark where a quotation begins or ends in the
middle of a sentence, which is very often. Two fragments are not verse
at all: fragment 92 survives only as Aristotle's prose paraphrase, and
fragment 94 only in a Latin rendering in Plutarch; both are translated as
what they are, and identified as such in the notes.



VII. THE GREEK TEXT, AND WHAT IS NOT IN IT

The Greek printed here is that of Hermann Diels, whose Poetarum
philosophorum fragmenta of 1901 and Die Fragmente der Vorsokratiker of
1903 established the numbering that every subsequent edition has had
to accommodate. Diels's text is reproduced as transmitted, including his
iota adscripts, his editorial supplements in angle brackets, his daggers,
and his occasional readings that later editors have altered. Where the
arrangement in which his text has come down separates or conflates
fragments differently from the standard numbering, the standard
numbering has been restored and the divergence recorded in the notes.

Three things are deliberately absent.

The first is the Strasbourg papyrus. Its verses are ancient, but the
text a reader would want — the arrangement of the ensembles, the
supplements that make the broken lines yield sense, the placement
within Book I — is the work of Martin and Primavesi and of the
scholars who have argued with them, and it is recent scholarship rather
than transmitted text. The same applies to the new Cairo papyrus and
to Janko's reconstruction of Book I. This edition describes those results
and does not reprint them. A reader who wants the papyrus text should
go to the editio princeps, which is where the argument for every
supplement can also be inspected.

The second is a critical apparatus in the proper sense. What appears
beneath each fragment is the ancient source: the author, work and place
at which the quotation is preserved. This tells a reader where the words
come from and how far they can be checked, which is the information
most often wanted; it does not record manuscript variants or the
conjectures of editors since Diels.

The third is the testimonia. The A-fragments of Diels-Kranz — the
reports and summaries about Empedocles rather than quotations of
him, among them Theophrastus on perception and Aétius on the four
zoogonic stages — are not printed here, though they are drawn on
throughout this introduction. A reader working seriously on the cosmic
cycle or on the theory of perception will need them, and will not find
them in this book.

Fragments 154 to 157 of Diels-Kranz, generally regarded as
spurious, are omitted. Fragment 158, which stands outside the
numbered series and is equally doubtful, is nonetheless printed, because
the arrangement followed here transmits it among the Purifications; a
note marks its status. Fragments 151 to 153a are included although they
are single words or bare reports, since a reader looking for them should



be able to find out what they are; each carries a note explaining the
context in the quoting author, without which they are unintelligible.
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And you, Pausanias, hear me, son of wise-hearted Anchites.

For narrow are the means of grasping strewn throughout the limbs,
and many the wretched things that break in and blunt their thinking.
Having looked, in their lifetimes, on a small part of life,

swift-fated, they are lifted like smoke and fly away,

persuaded only of that which each has chanced to meet with 5
as they are driven every way — yet <each> boasts to have found the
whole.

So these things are not to be seen by men, nor heard,

nor grasped with the mind. But you, then, since you have turned aside
here,

shall learn — no further than mortal wisdom has ever risen.

But you, gods, turn the madness of those men away from my tongue,

and from holy mouths channel out a pure spring;

and you, much-remembering white-armed maiden Muse,

I entreat: of what it is lawful for creatures of a day to hear,

send it, driving from the house of Piety your well-reined chariot. 5

Nor shall the flowers of glorious honour force you

to take them up from mortals, on the terms of speaking more than is
holy

in your boldness — and only then to be enthroned on the heights of
wisdom.
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Plut., De def. or. 418 C
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3 (cont.)

But come, observe with every faculty in what way each thing is clear;

hold no sight in greater trust than what accords with hearing, 10

nor loud-echoing hearing above the plain evidence of the tongue,

nor withhold trust from any other of the limbs, wherever there is a
channel for understanding,

but understand each thing in the way in which it is clear.

But the base are very much bent on distrusting those who prevail.

As the pledges of our Muse command you, then,

know this, once the argument has been sifted through your inward
parts.

24

... fastening one summit to another,
not to complete a single path of words . . .

25

For what must be said, it is well to say even twice.

115

There is a decree of Necessity, an ancient ordinance of the gods,
everlasting, sealed fast with broad oaths:
whenever one, in his transgressions, defiles his own limbs with

bloodshed,
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115 (cont.)

<or, following Strife,> swears falsely in his erring —

those spirits, that is, whose portion is life of long duration —

he must wander thrice ten thousand seasons far from the blessed,
growing through time into all manner of mortal shapes,
exchanging one grievous path of life for another.

For the force of the upper air drives him out to sea,

and the sea spits him onto the floor of earth, and earth into the rays
of the blazing sun, and he flings him into the eddies of the aither;
one takes him from another, and all abhor him.

Of these I too am now one, an exile from god and a wanderer,
having put my trust in raving Strife.

116
... Grace . . . loathes Necessity, that is hard to bear.

117

For I have already been, at some time, a boy and a girl,
a bush and a bird and a mute fish out of the sea.

10
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Clem. Alex., Strom. III 14, 2; Hierokl. in Carm. aur. 24
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121

Clem. Alex., Strom. III 14, 2; Hierokl. in Carm. aur. 24
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Plut., De trans. an. 474 B; Cornut. Epidr. 17
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I wept and wailed when I saw the unfamiliar place.

121

(1) oo the joyless place,
where Murder and Wrath and the tribes of the other Dooms,
(2) through the meadow of Ruin, roam about in darkness.

119

From what honour, and from what a height of blessedness . . .

120

We came into this roofed cave . . .

122/123

There were Earth-Maid and far-glancing Sun-Maid,

and bloody Quarrel and grave-eyed Harmony,

Fairest and Foulest, Swift-One and Slow-One,

and lovely Truth-Unerring and dark-haired Obscurity.
Growth and Decay, and She-of-the-Bed and Waking,
Movement and Immobility, and much-garlanded Greatness
and Squalor, and Silence and Utterance . . .
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Alas, O wretched race of mortals, O hard-fated,
out of such strifes and such groanings were you born.

125

For out of living things he set dead shapes, exchanging them,
<and out of dead things, living ones.»

126
a spirit,
wrapping them about in an alien tunic of flesh.

<the doctrines>
to keep sheltered within a speechless breast.
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Simplic. in Phys., p. 157,25 sqq.
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A double tale I shall tell. For at one time it grew to be one alone

out of many; at another it grew apart, to be many out of one.

Twofold is the birth of mortal things, and twofold their failing:

for the one birth the coming together of all things begets and destroys,
while the other, as they grow apart again, is reared up and flies asunder.
And these things never cease from interchanging continually,

at one time all coming together into one through Love,

at another each borne apart by the hatred of Strife.

<So, in so far as the one has learned to grow out of many,>

and again, as the one grows apart, many come forth, 10
to that extent they come to be, and their lifetime is not steadfast;

but in so far as they never cease from interchanging continually,

to that extent they are forever unmoved throughout the cycle.

But come, hear my words, for learning increases the mind.

As I said before, declaring the bounds of my words, 15
a double tale I shall tell. For at one time it grew to be one alone

out of many; at another it grew apart, to be many out of one —

fire and water and earth and the boundless height of air,

and destructive Strife apart from these, balanced in every direction,

and Love among them, equal in length and in breadth. 20
Look on her with the mind, and do not sit with eyes astonished;

she it is who is held to be inborn in mortal limbs as well,

and by her they think thoughts of love and accomplish works of joining,
calling her by the names of Gladness and of Aphrodite.
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Simplic. in Phys., p. 157,25 sqq.
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(cont.)

No mortal man has perceived her as she wheels among them; 25

but you, listen to the undeceiving course of my argument.

For all of these are equal and of like age in their birth,

but each has charge of a different office, and each its own character,

and they hold sway in turn as time comes round.

And besides these nothing comes to be, nor ceases; 30

for if they were being destroyed continually, they would be no longer.

And what could increase this All? and coming from where?

and how could it perish, since nothing is empty of these?

But these very things are, and running through one another

they become now one thing, now another, and yet forever and
continuously the same. 35

But come, look upon the witnesses to my earlier words,

if anything in what came before was wanting in substance as to form:
the sun, warm to look on and bright in every direction,

and all the immortal things that are steeped in heat and in shining ray,
and rain, in all things dark and chilling; 5
and out of earth stream forth things deep-rooted and solid.

In Wrath they are all of different form and set apart,

but they come together in Love and are longed for by one another.

For out of these comes everything that was and is and shall be:
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trees have sprung from them, and men and women, 10
and beasts and birds and water-nurtured fish,

and the long-lived gods, highest in honours.

For these very things are, and running through one another

they come to look otherwise — so far does blending change them.

76

This, for one, in the heavy-backed shells of sea-dwellers,
where you will see earth dwelling on the uppermost parts of the flesh.
Yes, and in stony-skinned whelks and in tortoises.

23

As when painters are decorating votive tablets —

men well taught in their craft by skill —

who, when they have seized pigments of many colours in their hands,

and mixed them in harmony, more of these and less of those,

out of them furnish shapes resembling all things,

fashioning trees and men and women,

and beasts and birds and water-nurtured fish,

and the long-lived gods, highest in honours:

so let no deceit overcome your mind, that from any other source

comes the spring of mortal things, all the countless things that have
plainly come to be, 10

v
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Simplic. in Cael., p. 529,1 sqq.
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35

(cont.)

but know this clearly, since you have heard the tale from a god.

And they hold sway in turn as the cycle comes round,

and they wane into one another and grow again in the turn appointed.

For these very things are, and running through one another

they become men and the tribes of the other beasts,

at one time coming together through Love into a single order,

at another each borne apart by the hatred of Strife,

until, grown together into one, the All is brought under.

So, in so far as the one has learned to grow out of many,

and again, as the one grows apart, many come forth,

to that extent they come to be, and their lifetime is not steadfast;
but in so far as these never cease from interchanging continually,
to that extent they are forever unmoved throughout the cycle.

But I shall turn back again to the path of songs

which I told before, channelling one argument out of another —
to that one. When Strife had reached the lowest depth

of the whirl, and Love had come to be in the middle of the eddy,
there indeed do all these things come together to be one alone,

10
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35 (cont.)

not at once, but joining willingly, some from one quarter, some from
another.

And as they mingled, countless tribes of mortal things poured forth;

but many stood unmixed, alternating with those being blended,

all that Strife still held back aloft. For not blamelessly had it

withdrawn from them wholly to the outermost limits of the circle, 10

but part of it remained within the limbs, and part had gone out.

And by as much as it ever ran out ahead, by so much there ever came on

the kindly-hearted immortal onrush of blameless Love.

And at once those things grew mortal that before had learned to be
immortal,

and things before unmixed grew mixed, exchanging their paths. 15

And as they mingled, countless tribes of mortal things poured forth,

fitted out with shapes of every kind, a wonder to behold.

98

And Earth met with these in near-equal measure —

with Hephaestus and with rain and with all-shining aither —

anchored in the perfect harbours of Cypris,

whether a little more, or less among more;

and out of these came blood and the forms of other flesh. 5
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Simplic. in Phys., p. 1124,12 sqq.
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16

This is conspicuous in the bulk of mortal limbs:

at one time, coming together through Love, all

the limbs that have obtained a body meet into one, at the peak of
flourishing life;

at another, cut apart again by wicked Quarrels,

each wanders separately about the breakers of life.

And just so it is with bushes, and with water-housed fish,

and mountain-lying beasts, and wing-faring boats.

Hear first the four roots of all things:
shining Zeus, and life-bearing Hera, and Aidoneus,
and Nestis, who with her tears moistens the mortal spring.

<the roots> . . . ungenerated . . .

For as it was before, so shall it be; nor ever, I think,
shall boundless time be emptied of these two.
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And another thing I shall tell you. There is no birth of any one
of all mortal things, nor any ending in accursed death,

but only mixture, and interchange of what has been mixed,

is there; and 'birth' is the name men give to it.

15

A wise man would not divine such things in his heart:

that, for as long as they live what they call a lifetime,

for so long they are, and evils and goods attend them,

but before mortals were compacted and <after> they were loosed, they
are nothing at all.

11

Fools — for their thoughts are not far-reaching —
who suppose that what was not before comes to be,
or that anything dies and is utterly destroyed.

12

For out of what in no way is, it is impossible that anything come to be,
and that what is should perish is unaccomplishable and unheard of;
for it will always be there, wherever one may ever press it.
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...avenging death . . .

But when, mingled in the shape of a man, they come into the aither,
or in the kind of wild beasts, or of bushes,

or of birds, then men <say> that this is to be born;

and when they are separated, they call that in turn ill-starred doom.
They do <not> call it as is right; but I too speak by their custom.

13
Nor is any part of the All empty, nor superfluous.

22

For all these are joined in friendship with their own parts —

the beaming sun, and earth, and heaven, and sea —

all of them that have been born, strayed apart, among mortal things.
And just so, all that are the better fitted for blending

are held dear by one another, made alike by Aphrodite.

But hostile <are those that> stand furthest apart from one another

in birth and in blending and in their moulded forms,

in every way unused to come together, and very grievous,

at the biddings of Strife, since it has wrought their birth.
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36
And as they came together, Strife stood out at the furthest edge.

29

For no two branches dart out from his back,
no feet, no swift knees, no begetting parts,
but he was a sphere, and «from every side> equal to himself.

27

There neither are the swift limbs of the Sun made out,
nor yet the shaggy strength of earth, nor the sea:
so fast is he fixed in the close covert of Harmony,
a rounded Sphere, rejoicing in his encircling solitude.

28

But he <was> equal from every side and altogether without limit,
a rounded Sphere, rejoicing in his encircling solitude.

27a

No faction, nor unseemly quarrel, in his limbs.
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30

But when great Strife had been nursed up within the limbs
and leapt to its honours as the time was fulfilled —

the time that has been driven for them in turn by a broad oath . ..

31

For one after another all the limbs of the god were shaken.

37

Earth increases its own frame, and aither increases aither.

53

For so it chanced to run together then, though often otherwise.

51

and swiftly upward . . .

55

<the sea,> sweat of the earth
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39

If indeed the depths of earth were boundless, and the aither ample —
as has been idly poured out by the tongue from many
mouths, of men who have seen but a little of the All.

54

And aither «in turn> sank down beneath the earth with long roots.

56

Salt was compacted, driven together by the beatings of the sun.

52
And many fires burn beneath the ground.

38

Come now, I shall tell you first the beginning, of like age with them,
out of which all that we now look upon came plainly to be:

earth, and the many-billowed sea, and moist air,

and the Titan aither, binding all things round in a circle.
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40

the sharp-darting sun and the gentle moon.

44
It flashes back toward Olympus with undaunted face.

41

But he, gathered into one, circles about the great heaven.

48
And earth makes night, by standing in the way of the light.

49
of lonely, blind-eyed night . . .

47
For she gazes upon the holy circle of her lord, opposite.

43

So the ray, having struck the broad circle of the moon . . .
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46
tas the nave revolves about the chariott
Twhich along the rim7 . ..

45

A light not her own circles round the earth in a ring.

42

And she cut off his rays
for as long as she goes above, and she darkened of the earth
as much as was the breadth of the gray-eyed moon.

50

Iris brings from the sea a wind, or a great rain.

149
the air . . . the cloud-gatherer.

84

As when a man, with a journey in mind, makes ready a lamp,

a gleam of blazing fire, through a wintry night,

kindling it, and fitting linen screens against winds of every kind,
which scatter the breath of the blowing winds,
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84 (cont.)

while the light, leaping out — as much of it as was finer —

shone across the threshold with unwearying rays:

so then the primeval fire, shut up in membranes

and in fine tissues, lay in ambush in the round pupil,

<tissues> which were pierced right through with wondrous channels;
and these kept out the deep of the water flowing round,

but let the fire pass out — as much of it as was finer.

86

Out of which divine Aphrodite fashioned unwearying eyes.

87

Aphrodite, having wrought them with rivets of affection.

33

As when fig-juice has riveted white milk and bound it . . .

34

having glued barley-meal together with water . . .
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91

with wine . . . more in union; but with oil
it will not.

95
when they first grew together in the palms of Cypris.

85

And the gentle flame met with a scant portion of earth.

NOTE: the B-number read back for this heading was inconsistent (B 86 / B 85); in Diels-Kranz this
verse is B 85.

96

And kindly earth, in her broad-breasted crucibles,

obtained two parts out of the eight of the bright gleam of Nestis,
and four of Hephaestus; and white bones came to be,

fitted together by the gluings of Harmony, divinely.

NOTE: read back consistently as B 85; in Diels-Kranz this fragment is B 96.
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72
How too the tall trees, and the fishes of the sea

57

Here many neckless heads sprouted up,
and bare arms wandered, widowed of shoulders,
and eyes strayed alone, in want of foreheads.

58

the limbs, being still single-membered,
wandered about

139

Alas that the pitiless day did not destroy me sooner,
before I contrived cruel deeds of devouring about my lips.
1 Versus ex papyro Strasburgensi

2 Versus ex papyro Strasburgensi

3 Versus ex papyro Strasburgensi

4 Versus ex papyro Strasburgensi

59

But when divinity was mingled with divinity in greater measure,
these things fell together as each chanced to meet,
and many others besides these came to be continuously.
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60

61

62

71

shambling-footed, with hands past counting . . .

Many came to be with faces and breasts on both sides,
ox-kinded with the prow of a man, and others sprang up in turn
man-kinded with the heads of oxen, mingled, here from men
and there of woman's growth, furnished with shadowy parts.

But now come: how of men and of much-lamenting women

the fire, as it was being separated out, brought up the night-born shoots
hear this; for my tale is not wide of the mark, nor unknowing.

First there sprang up out of the earth whole-natured forms,

having a portion of both, of water and of heat;

these the fire sent up, wishing to reach its like,

showing as yet no lovely frame of limbs,

nor the voice, nor the member native to men.

But if your belief about these matters was in any way wanting in
substance —

how, out of water and earth and aither and sun

when they are mixed, the forms and colours of mortal things could
come to be,

w
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71 (cont.)

so many as have now come to be, fitted together by Aphrodite . . .

73

And as then Cypris, when she had moistened earth in rain,
busily working at the forms, gave them to swift fire to harden . . .

75

Of these, all that are dense within but loosely compacted without,
having met with such dampness in the palms of Cypris.

97
the backbone.

79
So the tall trees first bear eggs — the olives.

74

leading the songless tribe of wide-scattered fishes.



82

Arist. Meteor. A 9, 387b 4 sq.
TAOTA TPLYEG Kol YUAAA KO 0LV TTEPX TTUKVA
kol Aemideg yiyvovroun émi otifopoiot pélecoy.

83
Plut., De fort. 98 D
aoTOp EXLVOLG
OELPeAELC YOUTOL VOTOLG ETLITEPPIKACLY.

66
Schol. ad Eur., Phoin. 18
<€lg> OYLOTOVG AEWOVAS ... Appoditng.

64
Plut., Quaest. nat. 917 C

oL §' émi kod 11600g elot S’ dYrog GpppvioKwy . . .

63
Arist., Gen. anim. A 18, 722b 12

OAAG StéoTaoTal peAEéwV QUOLG: 1) PEV €V avdpog . . .

65

Arist., Gen. anim. A 17, 723a 23 sq.
év &' éx00n kaBapoiot Ta pév teAéBovot yuvaikec,
Ybxeog avtihoovta, <ti &' Eptodty appevo Beppods.



82

The same things are hair, and leaves, and the close plumage of birds,
and scales that grow upon stout limbs.

83

But for hedgehogs,
sharp-pointed bristles bristle upon their backs.

66

<into> the cloven meadows . . . of Aphrodite.

64

And upon him comes Desire too, reminding him through sight . . .

63

But the nature of the limbs is torn apart: one part in the man's . . .

65

And it was poured into pure places; and some turn out women,
having met with cold, <and others, on the contrary, males, with heat.>
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67

For the belly that bears the male came to be in the warmer part;
and for this reason men are dark and more manly
and shaggier.

70
the birth-caul.

150
the blood-rich liver.

69

twice-bearing.

68
On the tenth of the eighth month the white discharge came to be.

81

Wine is water from the bark, rotted in the wood.



100
Arist., Resp. 13, 473b 9 sqq.

08¢ &' &voutvel mévta kal kel ot Meoarpol
COPKAOV oVUPLYYES TOHATOV KATA GO TETAVTOLL,
Kol oLy émtl oTopioLg TUKLVOIG TETPTVTOL GAOELY
pwév éoxata tépBpa Swapmepég, dote POVOV pEV
kevBewy, aibépL &' evmopinv duddoiot TeTpfcba.
#vOev Emeld OmoOTAY pev dodEnt Tépev aipa,

aibnp maprélov kataiooeton oldpatt pépywt,

e0te §' dvadpmdLoknL, TéAw ékmvéel, domep dtav maig
KAeYOdpnL mailniol dieuetéog yaAkoio:

e0Te pév adAod mopBpov ¢’ eveldel yepl Oeloa

elg UOatog Pamtniot Tépev dépag apyveéoto,

o0d' €1' ég aryyood' OpPpog Eoépyeto, GAAA pLv elpyel
aépog 6ykog Eowbe TECOV ETTL TPHHATR TUK VA,
elooK' amooTeydomnL TUKIVOV poOV- aTOp EmeLta
TveOpOTOG EAAELTTOVTOG E0épYETOL QloLLOV DOWP.
¢ &' abTwg, 60" VWP pev ExNu kaTa PéVvOea YarhkoDd
nopOpod Ywsdévtog Ppotéwt xpoi 8 mopolo,
aibnp &' éxtog €ow AeAnpévog dpPpov épidkel

apel Torog toBpoio dvonyéog, Gikpa KpATOVKV,
eicoke xeipl pedfL toTe 8 ad Téhy, Epmov 1 mpiv,
TVEDPATOC EpmtinTovtog UmekBéel alopov Hdwp.

&g 8" abhtwg Tépev alpa kKAadaoodpevoy S yuiwmv
onmote pév makivopoov dutaitele poyovde,

aibépog evBLg pedpa katépyeton oidpatt Bdov,

w

10

20



100

In this way all things breathe in and breathe out. In all of them,

pipes of flesh, scant of blood, are stretched along the outermost body,
and at their mouths the uttermost ends of the nostrils are pierced

right through with close-set furrows, so as to keep the blood in,

but to have an easy passage cut for the aither through the ducts. 5
Then, whenever the soft blood darts away from these,

the bubbling aither rushes down with a raging surge;

and when it leaps up, the breath goes out again — as when a girl

plays with a water-catcher of gleaming bronze:

when she sets the passage of the pipe against her shapely hand 10
and dips it into the soft body of silvery water,

no rain comes into the vessel, but the mass of air,

falling from within upon the close-set holes, keeps it out,

until she uncovers the compressed stream; but then,

as the breath gives way, the due measure of water enters. 15
And just so, when the water holds the depths of the bronze

and the passage and duct are stopped by human flesh,

the aither outside, straining inward, holds back the rain

about the gates of the harsh-sounding neck, mastering its surface,

until she lets go with her hand; and then, contrariwise to before, 20
as the breath falls in, the due measure of water runs out.

And just so the soft blood, surging through the limbs,

whenever it darts back again into the interior,

at once a stream of aither comes down, raging with its swell;
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100 (cont.)

and when it leaps up, an equal amount breathes out again.

89

knowing that there are effluences of all things that have come to be . ..

88

One vision comes to be from both . ..

94

and the black colour stands at the bottom of a river, from shadow,
and it is likewise seen in hollow caves.

93
And the grain of gray elder is mingled with fine linen.

102
In this way, then, all things have their portion of breathing and of
smells.
101

tracking with its nostrils the fragments of the limbs of beasts,

<all that, living,> they left behind from their feet in the soft grass . ..

25
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Porph., De Styge, ap. Stob. I, p. 424, 17 sq.
alportog év meAdyeoot teBpappévr dvtibopdvrog,
AL Te vOnpo pdAoto KikAnoketal avBpomoloty:
adpa yap avOpomolg meptcdpdiov €5t vonpa.



90

So sweet seized upon sweet, and bitter rushed upon bitter,
sour went to sour, and hot rode upon hot.

107

For out of these <are> all things fitted together and compacted,
and by these they think, and feel pleasure and pain.

109

For by earth we see earth, and by water water,
by aither divine aither, and by fire destroying fire,
love by love, and strife by baleful strife.

103
In this way, then, all things have thought, by the will of Chance.

Printed by Harsch under the heading B 104; separated here per Diels-Kranz.

104

And in so far as they came together most loosely as they fell.

105

nourished in the seas of blood that leaps to and fro,
where above all is what men call thought;
for the blood about men's hearts is thought.



106
Arist., Met. I" 5, 1009b 17 sq.

TPOG TOPEOV YOp UATLS GéEeTan avOpmmoLoLy.

108

Arist., Met. " 5, 1009b 17 sq.
6600V <8 aAAoioL HeTEPUV, TOGOV Gp OPLOLY aigl
Kol TO @povely dAdola Tapiotatad...

110

Hippolyt., Haer. VI 29, 26
el yap kév o¢' adwijiow Omo mpamnidecoly épeicag
eOHEVEWG KaBOPTLOLY ETONTEDOTIG HEAETNLOLY,
TaDT& T€ oL paha Tavta S aidvog tapéoovtal,
GAAo Te TTOAL' &Itd TV ExTrioea: adTa yop adEet
Tt €ig 100g ExacTov, 8Nt PoLg E0Tiv EKGoTOL.
el 8¢ o0 y' d\holwv émopéEeat, ol kat' &vdpog
pupio dethax télovton & T apPAvvovot pepipvag,
1) o' doap tkheiovot TepuTAopévolo xpdvoLo
0@V TGV obéovta PiAny émi yévvay tkéaBat:

névta yop 160 ppdvnoy Exewv kol vopatog aloav.

111

Diog. Laert. VIII 59
eappoka ' 0coa yeydol Kok Kol ypaog GAko
mebomL, el HOOVOL GOl €YD Kpavém Tade TavTa.
TOVoELG &' AKOPATWY AVEHWY pévog ol T' &l yolay

10



106

For men's wisdom grows with what lies before them.

108

And in so far as they have grown different, so far does it always
does thinking different things present itself to them . . .

110

For if you fix them firmly beneath your close-packed wits,

and look on them graciously with pure studies,

assuredly all these things will be with you through your lifetime,

and from them you will get many others; for these very things grow,
each into the character, according as each one's nature is. 5
But if you reach out after other things, such as among men

are the countless wretched things that blunt their thinking,

surely these will leave you at once as time comes round,

longing to come back to their own dear kind;

for know that all things have thought, and a portion of intelligence. 10

111

All the remedies that there are against ills, and defences against old age,
you shall learn, since for you alone will I accomplish all these things.
You shall stop the force of tireless winds, which sweep over the earth



111 (cont.)

Diog. Laert. VIII 59
opvopevol volaiotl kotopBiviBovoy dpodpog:
Kol ALY, Tjv €0éAne0a, madiviita mvedpat' Endéels:
Broeig &' €€ dpPpoto kehovod kaiplov adypdV
avBpamolg, Oroeig 8¢ kai €€ adypolo Bepeiov
pedpata devdpedBpenta, T& T aibépL vouriocovra,
akeig &' €€ Aidao katagdipévou pévog Gvdpoc.

w



111 (cont.)

and with their blasts lay waste the ploughlands;

and again, if you wish, you shall bring requiting breezes back;

you shall make, out of black rain, a drought seasonable

for men; and you shall make, out of summer drought,
tree-nourishing streams that will dwell in the aither;

and you shall lead out of Hades the strength of a man who has died.
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133

Clem. Alex., Strom. V 81,2 (Diels-Kranz 31, B 133)
o0k €0tV meAdoacBar €v d@BaApoioy EQLKTOV
nuetépolg 1 xepoi AaPeiv, Nurép te peyiot
nelfodg avBpdmoloy apaLtog eic ppéva mintel.

134

Tzetzes, Chil. XIII 78 sq. (Diels-Kranz 31, B 134)
008 yop avSpopént KeQaAfL KoTd Yuix KEKQoTaL,
o0 pév dutald vototo Vo kAddol dicoovrtad,
00 116d¢eg, ov Bod yodva, o0 puridea Aayvrievta,
QAAQ @pT)V LepT) kol dBécpatog EmAeTo podvov,
@povtict kdcpov &ravta kataiccovoa BofjioLy.



133

It is not possible to bring him near, within reach of our eyes,
nor to take hold of him with hands — by which the greatest
highway of persuasion falls into the minds of men.

134

For he is not furnished with a human head upon limbs,

nor do two branches dart out from his back,

no feet, no swift knees, no shaggy parts,

but he is a sacred and unutterable mind, and that alone,
darting through the whole ordered world with swift thoughts.



KAG®APMOI



THE PURIFICATIONS



112

Diog. Laert. VIII 54/62; Diod. Sicil. VIII 62
o @ilot, ol péya &otov kot EavBod Akplyarvtog
vaiet' av' akpa O eog, ayaBdv pededripoveg Epywv,
Eelvaov aidoiol Apéveg KokOTNTOG AITELPOL,
xoipet's ey &' Opiv Beog &pPpotog, obkéTL BvnTdg
TOAEDHOL HET TTAOL TETWHEVOC, DOTEP EOLKA,
Tavialg te meplotentog otépesiv te Baieiolg:
toiow §' 0T v Tkwpou ¢ dotea TnAebdova,
avdpaowv nde yovouki, oepilopor- ol &' &' Emovron
popiot é€epéovreg, OTNL TPOG KEPSOG ATAPTTOC,
ol P&V HovToouVEWY KeXpTHéVoL, ol &' €Tl volowl 10
novtoiwv émbBovto kAewy e0nKéo PalLy
dnpov 81| yahemoiol Temappévol <P’ OSOVNLOLY>.

w

113

Sext. Emp., Adv. math. I 302
OAAG T Tolod' Emikeyl’ Moel péyo YPHHA TL TOdoo WV,
el BvnTdV mepieylt toAvgBepéwv avBpomwv;

114

Clem. Alex., Strom. V 9,1
& @ilot, oida pev obvek' dAnBein mépa poborg,
olg éy® éepéw- paka 8" apyadén <ij> ye TéTukTO
avdpaot kol Svelnrog €mi ppéva TioTIOg OpH).



112

O friends, who dwell in the great city by the yellow Acragas,

up on the heights of the citadel, caring for good works,

reverend havens for strangers, untried in wickedness:

hail! I go among you an immortal god, mortal no longer,

honoured among all, as is fitting, 5
crowned about with fillets and with blooming garlands.

And whenever I come to them, to flourishing cities,

to men and women, I am revered; and they follow after me,

countless, asking where the path to profit lies,

some in need of oracles, while others, against disease 10
of every kind, have sought to hear a healing word,

long since transfixed by grievous «pains.»

113

But why do I press these matters, as though achieving something great,
if I am superior to mortal, much-perishing men?

114

O friends, I know that truth is in the words
which I shall utter; but very grievous indeed it proves
to men, and ill-received, is this onrush of conviction into the mind.



131

Hippol., Haer. VII 31,4
el yop epnpepiov évekév Tivog, apfpote Motoa,
Nuetépag peAétag «&de tov S ppovtidog eADely,
gbyopévol vov adte mapictaco, Kahlomeiw,
apel Bedv pakapwv dyodov Adyov épgaivovt.

142
Demetr. Lak., Pap. Herc. 1012, col. 25 de Falco
tov §' 00T ap te Alog téyeot dopot aly[tdxoto

ob]te [. . .] Aldew 8¢[xeton . . .Jx[. . .]n otéyog [.. .J8[. ..

158

Hierokl. in Carm. aur. 24
... aldvog aypepbeig
oAPiov. ..

148

Plut., Quaest. conv. 683 E

... apePpotnv xBova.

127

Aelian., Nat. an. XI 7
év Onpecol Aéovteg OpeLheyéeg Yopatedval
yiyvovtou, ddpvor §' évi dévdpeoy ukdpoLloLy.



131

For if for the sake of any creature of a day, immortal Muse,

<it pleased you> that our studies should pass through your thought,
stand by me now once more as I pray, Calliopeia,

as I bring to light a good account concerning the blessed gods.

142

Him neither the roofed halls of aegis-bearing Zeus
nor [...] the roof of Hades receives [. ..

158

... bereft of an age
of blessedness . . .

B 158 stands outside the numbered corpus B 1-B 153a; it is printed here as Diels's arrangement
transmits it, among the Purifications.

148
.. . the earth that wraps mortals round.
127
Among beasts they are born lions, mountain-lying, couching on the

ground,
and laurels among fair-leaved trees.



146

Clem. Alex., Strom. IV 150,1/122,3
elg 8¢ Télog pavtelg te kol VPvoTOAoL Kal inTpot
kol Tpopot avBpomolow émyboviowot méAlovrat.
évBev avaPractodot Beol Tipftol pépioTot.

147

Clem. Alex., Strom. V 122,3
aboavartolg ahlolowy opéotiol avToTpamelot,
Teovregt avdpeiwv ayéwv, amdkAnpot, &telpeis.

77.78

Theophr., Caus. plant. I 13,2
<Oévdpea 8> EpmedopULAAa kol épmedokapra TEONAeV
KopIOV apboviniol kat' Népa Tavt' EvViautov.

80
Plut., Quaest. conv. 683 D

obvekev oyiyovoi te oidon kol VrépeAoto PijAct.

128

Theophr., Piet., ap. Porph., Abst. II 20; Porph., Abst. II 27
008¢ Tig v ketvoloty Apng Beog 008 Kudoydg
00d¢ Zevg Paoirevg o0de Kpdvog o0de ITooeddv,
oAl Kompic Pacidera.
TNV ol y' eboePéecoy AydApacLy IMAGKOVTO
yposttoig te {wiowot popoioi te doudaeddpolg
opbpvng T dxpatov Buciaig Apavou te Buwdouc,

w



146

And at the last they become seers, and singers of hymns, and
physicians,

and chieftains among men who dwell upon the earth;

and thence they spring up as gods, highest in honours.

147

sharing hearth and table with the other immortals,
having no share in the griefs of men, unwearied.

é6vreg is obelised by Diels: the word cannot open a hexameter.

77.78

<And trees> flourish with steadfast leaves and steadfast fruit,
with abundance of fruits in the air the whole year through.

80

wherefore pomegranates are late-born, and apples full of sap.

128

Among them there was no god Ares, nor Battle-Din,

nor Zeus as king, nor Cronos, nor Poseidon,

but Cypris as queen.

Her they propitiated with pious images,

with painted figures and with subtly-scented perfumes,
with sacrifices of unmixed myrrh and fragrant frankincense,



128 (cont.)
Theophr., Piet., ap. Porph., Abst. II 20; Porph., Abst. II 27

EavO®dV Te 6ovEG peitv purTodvTeg g ovdag:

Tabpwv &' dxpritolot poOvolg ob deveTo PwHOC.
AL pOcog TolT' Eokev év avBpdmolot péylotov,
Bupov dmoppaicavtoag évédpeval Réa yoia.

130

Schol. ad Nicandros, Ther. 452
foav 8¢ ktila mwévta kai &vBpdrolst Tpoonviy,
Ofpég T' olwvol te, pLroppocdvn e dednjel.

129

Porph., Vit. Pyth. 30
v 8¢ Tig év xelvoloy avijp mepLdoia eidmg,
0g &1 prikioTov mpantidwv éktrcato tAodTov
TOVTOLWV TE HAALOTO GOPMV EMLPAVOG EPYQV:
ommoTe yop maonow dpéEaito mpanidecoy,
pel’ 0 ye TV OVTOV TAVTWV AeDOCECKEV EKOLGTOV
kol e 8¢k’ avBpwnwy kol T' elkooy al®veooy.

135

Arist., Rhet. A 13, 1373b 16 sq.
QAN TO PV TOVTwV VOpov Sii T' eOpupédovTog
aibépog Rvekéng tétaton did T dAétou adyfc.

10



128 (cont.)

casting to the ground libations of yellow honey.

And the altar was not drenched with the unmixed blood of bulls,

but this was the greatest defilement among men:

to tear the life out and devour the goodly limbs. 10

130

And all were tame and gentle toward men,
both beasts and birds, and kindliness blazed up.

129

And there was among them a man of surpassing knowledge,

who had indeed acquired the greatest wealth of understanding,

master above all of every kind of wise work;

for whenever he reached out with all his understanding,

easily he looked upon each one of all the things that are, 5
even in ten and in twenty lifetimes of men.

135

But that which is lawful for all extends continuously through the wide-
ruling
aither and through the boundless light.



132

Clem. Alex., Strom. V 140,5
OAProg, 6g Beiwv mpamidwv éktrioato TAobTov,
delog 8, dL okotdesoa Oeddv TéEPL SOEX pépnAey.

136

Sext. Empir., Adv. math. IX 129
o0 mavoecBes povolo duonyéog; ok Eécoplte
aAAfdovg damtovteg dxndeiniot voouo;

138
Arist., Poet. 21, 1457b 14

.o XOAK®OL Ao Yuynv aphoog . . .

143
Theon Smyrn., p. 15,11 Hiller
KPNVA®V &IT0 TEVTE TOHOVT' <€V> ATELPEL YOAKODL . . .

137

Sext. Empir., Adv. math. IX 129
poponv &' aAA&Eovta atnp @ilov viov aeipag
o@aleL Emevyopevog péya vijmog: ot §' émopedvTon
Mocopevol Bdovtag, 6 8' ad vixovsTog OpoKAéwy
oPaEac €v peydpolot kaknv aieyvvato doito.
»¢ &' abTwg TaTéP' LIOG EALV Kol pPNTEpO TOAdEG
Bupov amoppaicavte Pilag katd odpkag ESovotLy.



132

Blessed is he who has acquired the wealth of divine understanding,
but wretched he whose concern is a dark opinion about the gods.

136

Will you not cease from harsh-sounding slaughter? Do you not see
that you are devouring one another in the heedlessness of your minds?

138

... having drawn off the life with bronze . ..

143

having drawn from five springs <into> unwearying bronze . . .

137

The father lifts up his own son, who has changed his form,

and slaughters him with a prayer — great fool. And they are at a loss,
beseeching those who are sacrificing. But he, deaf to their cries,
having slaughtered him, makes ready in his halls an evil feast.

And just so a son seizes his father, and children their mother,

and tearing out the life, they devour the flesh of their own.



140
Plut., Quaest. conv. 646 D

... ddovNg OAN®VY Guto ThpTa ExecBan.

141
Gell., Noct. Att. IV 11,9
dethot, mhvdelhol, kKuapwy aro yeipag éxeobol.

144
Plut., De coh. ira 464 B
... vnotedool KoakOTNTOG.

145

Clem. Alex., Protr. I 27,4
TOLYQAPTOL YOAETALOLY AAVOVTEG KOKOTNOLY
ovmote dethaiwv dxéwv Awerioete Bupdv.



140

... to keep hands altogether from the leaves of the laurel.

141

Wretches, utter wretches, keep your hands from beans!

144

... to fast from wickedness.

145

Therefore, distraught with grievous wickednesses,
never shall you ease your hearts of their wretched sorrows.
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FRAGMENTS OF UNCERTAIN PLACE



14

[Aristotle], De Melisso Xenophane Gorgia (MXG) 2, 976b 22-26 — where B 13 and B 14 are quoted
together.

100 avtog 8' 0088V kevedv- OOev odV Ti k' éméADo;

18
Plutarch, De Iside et Osiride 48, 370 D.
DuAin

19
Plutarch, De primo frigido 16, 952 B.
oxedovnv PLAOTN T

32
[Aristotle], De lineis insecabilibus 972b 29-31.
dvo déeL apbpov

92
Aristotle, De generatione animalium B 8, 747a 34 - b 3.
EpmedoxAiic &' aitidral TO pelypo TO TdV oneppdtov yiveobon
TTUKVOV €k padaki)g TG Yoviig obong Ekatépag: cUVAPHOTTELY
YOp T KOTAQ TOIG TUKVOIG GAANA®Y, €k OE TGOV TOLODTWV
yiveaOau €k podak®dv okANpOV HGoTep TOL KATTITEPWL petyOévta
TOV XOAKOV.

99
Theophrastus, De sensibus 9 (on Empedocles' theory of hearing).

KOSV odprivog 6Log

151
Plutarch, Amatorius 13, 756 E.

Celdwpog



14
Of the All nothing is empty; whence, then, could anything come into it?

In an argument that what-is is a continuous plenum, the writer cites Empedocles to prove that there
is no void anywhere in the universe, so nothing could move into anything.

18
Friendship

Plutarch, listing thinkers who posit two opposed cosmic principles, says Empedocles calls the good,
benefactive principle "®iAdtng" and "Pidin" (Love/Friendship), and often "Appovin Oepepidmis” (cf. B
122, 2), while the destructive one is "Neikog 00Adpevov".

19
clinging Love

Arguing that fire separates and water binds, Plutarch says Empedocles suggested as much by
regularly calling fire "destroying Strife" and calling the moist element "clinging/cohesive Love".

32

the joint binds two

In a discussion of how a joint (&pbpov) is a kind of "difference” or division-point between two parts,
the author quotes Empedocles’ line to show that a joint is what fastens two things together.

92

Empedocles explains it by saying that the mixture of the two seeds
becomes dense, though the seed of each is soft; for the hollow parts
of each fit together with the dense parts of the other, and out of such
things something hard comes to be from soft ones, as bronze does
when mixed with tin.

NOTE: Diels prints the testimonium itself as B 92 and abbreviates the name as "E."; the sentence is
Aristotle's paraphrase of Empedocles, so it is prose, not hexameter.

Aristotle reports (in prose, not verse) Empedocles’ explanation of why mules are sterile: the two soft
seeds, when mixed, become dense, because their hollows fit into each other's solid parts — as bronze
becomes hard when mixed with tin.

99
a bell — a fleshy sprig

Theophrastus' own words around it: ... &omep yop elvan kdSwva ... 1jv Tpocayopeter adpkivov 8lov.

Theophrastus says Empedocles made hearing arise from sounds inside the ear, the ear being like a
"bell" that rings with equal echoes, and that he called it a "fleshy sprig/shoot".

151
life-giving
Plutarch's sentence: {eidwpov yop adtnyv [sc. Appoditnv] EpmedokAng, ebkapmov 8¢ LopokAng
EUpEADG TAVY Kal TPETOVTWG WVOpaoTav.



Plutarch remarks that Empedocles very aptly named Aphrodite "life-giving / grain-giving"
(Ceidwpog), as Sophocles called her "rich in fruit" (¢Ukapnog) — i.e. the epithet is an epithet of
Aphrodite.



152

Aristotle, Poetics 21, 1457b 22-25.
Yipag nuépag — dvopag Bilov
153

Hesychius, Lexicon s.v. fovfo.

Bovpad
153a

Theon of Smyrna, Expositio rerum mathematicarum p. 104, 1 Hiller.
0 YoOVv Bpé@og dokel tehetoboBau v emta £fSopdoty, ®g
‘EpmedoxAijg aivittetan v toig Kabappolg.



152
the old age of the day — the sunset of life

Aristotle's sentence: ... 6 yiipag mpog fiov, kai éomépa npog nuépav- Epei Toivov TV Eomépav ynpag
npépag [17] domep EpmedokAng, kai 1o yipag éonépay Piov 1j dvopces Piov.
NOTE: the placement of "chonep EumedokAng” in the sentence is textually disputed, so it is unclear

which of the two metaphors is Empedocles’ own. LST (s.v. Svoprj) assigns "dvopai fiov” to him; Diels
prints the whole Aristotelian passage under B 152.

Illustrating metaphor by analogy (old age is to life as evening is to day), Aristotle says one may call
evening "the old age of the day" and old age "the evening of life" or — as Empedocles does — "the
sunset of life".

153

baubo (belly)
Hesychius' entry: favfc- ti0fvy Afuntpog. onuaiver 8¢ kai kodiav idg mapce EpmeSokAel.

Hesychius glosses the word: "Baubo: nurse of Demeter; it also means 'belly/womb', as in Empedocles"
— so in Empedocles favfic is a word for the belly or womb.

153a

The embryo, at any rate, seems to be brought to completion in seven
weeks, as Empedocles hints in the Purifications.

NOTE: B 153a exists; the Empedoclean content is only the phrase év érxtce éfdopciorv ("in seven
weeks"), reported, not quoted verbatim. Diels abbreviates the name as "E."

In a discussion of the power of the number seven, Theon says the embryo appears to be brought to
completion in seven weeks, as Empedocles hints in the Katharmoi.



INDEX OF ANCIENT SOURCES

The author who preserves each fragment. Where a fragment has more than one witness, all
are listed as Diels prints them.

Plut (37) 24, 115, 116, 119, 122/123, 5, 76, 15, 11, 10, 9, 27, 27a, 40, 44, 48, 49, 43, 46,
42, 149, 33, 60, 74, 83, 64, 150, 81, 89, 94, 93, 101, 90, 148, 80, 140, 144
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75,103, 104
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Clem. Alex (12) 4, 118, 121, 124, 125, 38, 133, 114, 146, 147, 132, 145
Porph (5) 120, 126, 139, 105, 129
Diog. Laert. VIII (¢) 1,117, 111, 112
Theophr (4) 102, 107, 77.78, 128
Plutarch (3) 18, 19, 151

Schol (3) 25, 66, 130

Sext. Emp (3) 2, 3, 113

Tzetzes (3) 6, 50, 134

Aelian (2) 61, 127

Aetios1 (2) 8,13

Aristotle (2) 92, 152

Hippol (2) 29, 131

Prokl (2) 52, 69

Ps.-Arist (2) 12,34

Sext. Empir (2) 136, 137

Stob. I (2) 36, 28

[Aristotle] (2) 14, 32

Achilles (1) 45

Alex. Aphrod (1) 91

Anecd. Gr (1) 47

Arist. Meteor. A (1) 82

Athenaios VIII (1) 72

Demetr. Lak (1) 142

Galen (1) 67

Gell (1) 141

Hephaist (1) 56

Herod. Alex (1) 51



Hesychios (1) 7
Hesychius (1) 153
Hierokl (1) 158

Hippolyt (1) 110
Hippolytos (1) 16
Macrob (1) 41

Ruf. Ephes (1) 70

Theon Smyrn (1) 143
Theon of Smyrna (1) 153a
Theophrastus (1) 99



